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Greek original

[11 6 pév &v ANAw mapa @ Be® thv autod yvwpnv amodnvdapevog ouveypaev EmL TO
TipoTtvAatov tod Antwou, Stehwv ouy UTIdpyovTa Tavta T@ aut®, To Te Ayabov kal To KaAov Kal
TO NdU, TTotnoag [5]

KAAM\LoTov To Sikatdtatov, Apotov &' uylaively:,
navtwv fSLotov &' o Tig £pd TO TuyEly:

tlg0002.tlg001

AUETC &' alT® Ui cuYXWPGUEV. f yap 0Satpovia kKAMNLoToV Kal &plotov andvtwy ovoa fSLotov
gotiv.

TIOAN®V &' dvtwv Bewpnudtwy @ Tepl Ekaotov Tipdyua kat [10] Tepl €kAotnv puoLV amopiav Exel
Kal Seltal okEPewC, Ta pev alT@V OUVTEIVEL TIPOC TO yv@val povoy, Ta &€ Kal TEPL TAG KTAOELG
Kal TiEpL TAC TTPAEELS Tol TipAypatoc. doa pév odv &xel plocodiav pévov BeEwpnTIKAY, AEKTEOY
KaTd TOV EMBANNOVTA Kalpdy, & TL Tiep oikeTov AV T HeBOSw: Tp®TOV 6% [15] OKETITEOV €V TIVL TO
€0 {fv Kal TO¢ KTNTOV, TIOTEPOV PUCEL yiyvovTal TTAVTEG 08AiOVES ol TUYXAVOVTEC TaUTNG TG
Tipoonyopiag, Wotep HeyAAoL Kal pLkpol kat Thv xpotav dtadEpovteg, i Sta pabhoswg, wg obong
ETILOTAMNG TWOG TAG gudatpoviag, i Sud Tvog aokNoswg (TTOAG yap oUte katd [20] puow olte
paBoldolv aAN €010B€loly UTtdpyeL Tolg AvBpwTtolg, padia pév toig paviwg €0Lobeiol, xpnota &
TOlG XpNOTW®C), 1 TOUTWV pev KAt ovdeva TtV TpoTwy, duolv &¢ Bdtepov, ftol kabamep ol
vupdOAnTITOL KAt BedANTTTOL TV AvBpWTIWY, ETiLrvoia datpoviou Tvog woTep €vBouoLlalovteg, i
8L Th ToXNV [25] ‘oMol yap Taltév dpacty sivat thy sbSatpoviav Kal Thy edtuxiav).

&TL pév olv f) TTapoucia S1d ToUTWV AMAVIWY i TGOV A Tvo¢ UTIdpXEL Tolg AvBpWTIoL, oUK
adénhov (dmacal yap ai yeveoelg oxedov Timrouoty €i¢ tavtag tag apydag kat yap tag amo Tig
Stavoiag andoag pog Tag amno ermotApung [30] av T ouvaydyol pagelg): to &' e0Salpovelv kat
10 {f{v pakapiwg kai KaA®E €in &v &v Tpiol pdAota, oG eival §0kodoLy aipeTwTdTolg. ol pév
yap thv dpdvnotv péytatov givai pactv ayabdy, ot 8& Thv dpetry, ol & Thv H8oVAV. Kal TtpdC THY
evdatpoviav éviol Tepl tol peyeBoug avtwv Stapdpiofntodol, [1] cupBaMecBal ddokovteq
Batepov Batépou pudMov €i¢ alThy, ol pév W¢ oboav PEdov ayadov Thy dppdvnotv Thg APETRC, ot
6¢ tautng thv apetry, ol & aupdotépwv ToUTWV THV NSOVAV. KAl TOIG HEV €K TIAVIWV SOKEL
ToUTWV, TOIC &' [5] €K Suoly, Tolg &' &v £vi TwL ToUTwV £lvat T v ELSAUOVWC.

Tepl 6N touTwy Erotoavtag, amavra tov duvapevov (fiv kata Thv avtod mpoaipeotv Beobatl
Twa okomov tod kKaA®g R, ftol Tiphv 1) 86&av i mAoltov i tadeiav, PO Ov ATTORAETIWY
TIoLfogTaL macag Tag mpagelg (wg to ye [10] ph ouvtetayBal tov Blov Tipdg TL teEAog adppooivng
TIONiG onuelov €otiv), pdAota &h &€l pwtov év aut® SlopicacBal PATE TIPOTIETWG MATE
PABUPWC, &v TVl TV AueTépwy TO RV €0, Kal Tivwv Aveu TOT¢ AvBpWTIoLS oK évSéxetal ToDs’
OTIaPYELY. o0 yap TauTov, Wv T Aveu [15] oy oldv Te Dylaively, Kal T Oylaively: 6poiwg & Exet
ToUTO Kal €4’ ETépwv TTIOMNGY, WoT 00SE TO AV KAAGC Kal OV Aveu ov Suvatodv v KaA®C (EoTu
6¢€ TV ToloUTWV T pEV oUK 8La Thg LyLelag oudE thHg wig AANG Kowva TIAVTwY w¢ elmely, Kal
OV E€swv Kal TV TIpAagewv, olov aveu tod [20] avarvelv f &ypnyopéval i KIVAOEWS HETEXELY
oUB&v av uTdp&etev [21] APV o0OT ayabov olte kakodv, ta &' 6ta paA\ov Tepl Ekaotnv ¢puowv- a
S€l puh AavBdvelv: ov yap opoiwg oikelov TpO¢ eveglav tolg eipnuevolg Kpewdayia kat thv
TIEPUTATWYV Ol HETA SelTvov). €oTL yap talT aitia th¢ [25] dpdlopnthocswg Tiept Tod svSatpovely,
Tl ZoTL Kal yivetat Sta Tivwv: Qv &veu yap oy oldv Te ebdatpovely, viol pépn thg ebSatpoviag



glvat vopilouat.

ndoag pév olv ta¢ 86Eag émiokotely, doag £xouoi Teg Tiepl alTthg, Tepiepyov (TTOMNA yap
dpaivetal kal Tolg [30] matsapiolg kai Tolg kapvouaot kal Ttapadpovodat, TiEpt WV &v oUBEL Vol
Exwv Slamoprostev: Séovtal yap ol Adywv, GAN ol piv HAkiag &v | petafaiodoly, ol &%
KOAAOEwG LaTPLKAG ) TTOMTIKAG KOAaolg yap f| ¢apuakeia TtV TANY®OV OUK EAATTWV £0TLV),
Oopolwg &€ tavtalg oudE TAG TV TIOANDV ETILOKETITEOV (ELKR Yap Agyouot oxedov TEpL ATIAVIWY,
[1] kal pdAlota Tepl Emiokemteov evdatpoviag dtorov yap poodEpely AOyov Tolg Adyou pnbev
Seopévolg, AN\ Ttdboug)- erel & elolv amopial Tepl EKAOTNV Tipaypateiav oikelat, SfAov OTL Katl
miept [5] Biou tol kpatiotou kal Iwf¢ thg Apiotng eioiv. tavtag olv kaA&G &xel Tag S6Eag
¢€etalewv: ol yap tv audlofntolviwv EAeyyol TV EVavTlOUPEVWY alTolg AOywv amodeifelg
eiolv.

EtL 6¢ TIpd Epyou TO Ta Toladta ph AavBavely, pdhota Tpog & S€l ouvtelvely tdoav okePLy, €k
Tivwv évséxetat [10] petacyelv Tod €0 kai KaA®C Zfv, €l Tw pakapiwg érmdBovitepov eimely, Kal
TIPOG THV EATida ThHV TEpL €KaoTa yevopEvny Av TV ETLEK@V. €l pEV yap év Tolg &L touxnv
ywopevolg i tolg Sua duowv To Kah®g (v €otiv, aveAriotov Gv €in ToANolg (o0 ydap €ott U
ETLPEAELQG N KTAOLG 00SE €T auTolg [15] 006E Th¢ avtv payuateiag): €l &' v T® alTov TIoLoV
Tva gival Kal Tag Kat alTov TIPAEELS, KOWOTepov v in O AyaBov Kal BeldTEPOV, KOWVOTEPOV
HEV TQ TTAcloow €vdexeoBal petaoyely, Beldtepov 6¢ T KeloBal thv svdatpoviav Tolg autoug
TTapackeuadouaot TIOLOUG Tvag Kat tag TpageLc.

[20] €otal &€ pavepd ta TMAELoTA TOWV AUPLOBNTOUHEVWY KAl SLamopoupEvwy, av KaA®g 0pLobi ti
XPh Vopilewv glval Thy gdSatpoviav, TTéTEPOV v T® T8V Tva Hévov gival Thy PuxAy, Kabdarmep
TwEG WRBnoav TWv cod@v Kal TipecPfuTtépwy, ) S€T pév Kal Ttoldv Twva UTtidpyew avtov, paAov
[25] 6& &€l T TPAEELC Elval TIOLAg TIVAC.

Sunpnuevwy 6¢ TV Plwv, kal TOV pév 00" dudlopntouvtwy T Tolautng evnuepiag, aAN wg
TV avaykaiwv xapwv oTtoudalopévwy, olov TRV TIEPL TG TéXVag TAC PopTIKAG Kal TMOV TepL
XPNUATIOPOV Kal Tag Bavalooug (Aéyw 6¢ doptikag pév tag [30] podg §6&av paypatevopevag
povov, Bavauooug &¢ tag £6paiag kal pobapvikdg, xpnuatiotikag & tag mpog ayopag pév kat
TIPACELG KaTNAKKAG), TWv & €l¢ aywynv €08ALUOVIKNV TATTOMEVWY TPLOV Ovtwv, TOV Kal
TIPOTEPOV pnBevtwy Ayablv w¢ peyiotwv Tolg avbpwrolg, Apetiig kal ¢povhoewg Kal [35]
nSovfig, Tpelg Oppev Kal Pioug Gvtag, obg ol € €Eoualag tuyyavovteg Tpoatpodvtat {fv
amavteg, TIOALTIKOV dLhdcodov ArtoAauoTiKov. [1] toutwv yap 6 pév pthdcodog BouAetal Tept
ppdvnowv gilval kal thv Bewpiav TH Tepl THy GAARBELaY, O §& TTOALTIKOG TiEPL TAC TIPAEELC TAC
kahdg (adtat &' sioilv al amd ThG ApeThC), 6 &' ATOAQUOTIKOG TIEPL TAG [5] ASOVAC TAC CWHATIKAG.
S10Ttep EtepOC ETEPOV TOV eVSalpova Tipocayopevel, kabamep EAéxON kal Tipotepov. Avagayopag
uév 6 Khalopéviog EpwtnBeilg tic 6 evdatpovéotatog, "oUBela”, €imey, "WV oU VOMIZElg: GAN
dtomog &v ti¢ ool ¢paveln" todtov & amekplvato tOV TPOTIOV €KEIVOG, OpWV TOV €pOuEVOV
advvatov [10] OmoAappavovta pf peyav évta kat Kahov i) TAoUoLov tavtng TUYyXAvew THG
Tipoonyopiag, avtog & lowg eto tov {Wvta ANITIWG Kal kaBap®g Tpog TtoO Sikatov i twvog
Bewpiag kowwvodvta Bsiag, Todtov WG BvOpwTIoV £iTElV HakdpLov ivat.

[15] Tiepl TTOMGV pév oDV Kal £Tépwv ol PASlov TO Kpival KAA@G, paAiota &8 mepl ol Téot
pdotov lval Sokel, kal TTavrog avépdg T yvivar, T TV év T@ AV aipetdy, kal Aapov &v Tig
gxoL TIARpn thv €mmbupiav. TIOANG ydp €ott toladta tv amnofatvovtwy, U & mpoievtat to {fyv,
olov [20] véooug Tieplwduviag xewpudvag: Gote §fhov 8Tl kav € apxf¢ alpetodv Ay, €l Ti¢ aipeoty
¢6(6ou, 61d ye tadta to pn yevéobat. Tpog &6¢ toutolg Tig 6 Bilog, Ov {Wolv €Tt TIaldeg OVTECG; Kal



yap émi toltov avakappat A ouSelg v UTopeiveley €0 dpoviv. ETL 68 TIOMA TV T
pundepiav €xovtwv pev [25] Adovihv ) AUTINV, Kal TV €xovtwv pév Ndovhv un Kakhv &€, toladt
g0tV OOTE TO pA €lvat Kpelttov gival Tod Rv. dAwg &' €l Ti¢ dmavta cuvaydyol doa TPATTouat
HEV Kal TTAoYouoLV ATIavTeg, EKOVTEG HEVTOL HNBEV avTt@y &La TO und' avtod xapuy, Katl tpoacBein
XPovou TAfBo¢ amépavtov T, ou [30] pdAAov Evek’ Av TLG ToUTWV ENotto (v i) B {Av. GAAG phv
o06¢ &La Thv THG TPodfg poévov ndovhv f thv TV adpodioiwv, adaipeBetc®v TV ANwWV
N&ov@v, ag TO YWwokeLv f) BAeTEWV i) TV AWV TLG aioBrjoswv Topilel Tolg avBpwriolg, oud’ av
€l TIPOTIUACELE TO RV, Hh) TTAVTEAGIG Qv [35] avSpdamodov. SHAoV yap 8Tt TG TAUTNV TTOLOUHEVW
THVv alpeotv ouBEv dv Steveykele yevéaBal Bnpiov i AvBpwTiov: 6 yolv év Alyutttw Bolg, [1] 6V wg
ATV TLH®OLY, €V TIAElOOL TWV TOLoUTWV £§ouotadel TION@V povapX@v. opolwg &€ o0dE dLa Tthv
To0 kaBevdewv Adovrv: Tl yap dtadepel kKaBeLdelv aAveyeptov UTvov ATIO THE TIPWTNG AUEPAG
HEXPL TAC TeAeuTalag €TV [5] apBpov xNlwv i omoowvolv, i (v évta ¢putdv; ta yoldv duta
TOLAUTNG TWOG £0LKE PETEXEWV (WG, WoTtep Kal Ta Ttawdia. kal yap tadta kata th mpwtny &v th
HNTPL yeveowv Tiedpukota pev Slatelel, kaBevdovta 6¢ tOv Ttdvta xpovov. Wote GavepPOV €K TV
ToloUTWV 8Tt Stadelyet [10] okoTIOUPEVOUG, T( TO €0 Kal T TO dyadodv To &v Td Zhv.

OV pév olv Avafayépav daciv amokpivacBal Tpd¢ twa Siamopodvta Toladt dtra Kal
Stepwtvta tivog Evek’ Av Tig ENotto yeveaBal pdAov i) pi) yevéobatl "told" daval "Bswpifjoal Tov
o0pavov Kal TH Tepl TOV AoV Kéopov TAEW". [15] o0tog pév olv EMLOTAKNG TWVOC EVEKEV THV
aipeowv Qeto twuiav elvat Tod Zfv- ol && Tapdavdmalov pakapilovieg B Zpwvdupidnv tov
SuBapitnv A TV ENwv Twag TV Ovtwy TOV AmoAauotikdv Blov, oltol &8 TAVTeg &v T
xaipewv paivovtal tdrtewv thy evdatpoviav: €tepol &€ Tveg oUT av [20] dpdvnowv ovdepiav olte
TAG OWHATKAG Hdovag ENowvto pdAlov 1) Tag TPAgeLg Ttag art’ apethe. aipodvtat yolv ou povov
gvuloL 60&nGg xdpLv avtdg, aAAG Kal ph HEANOVTEG USOKLUNOELY. AAN ol TTOANOL TV TIOALTIKAOV 00K
AAnB®¢ Tuyyavoual Tfig Tipoonyopilag: ou ydap €ioL TIOALTIKOL Kata Thv alnBsiav: O [25] pev yap
TIOMTLIKOG TV KAA@V €0TL TIPAGEWV TPOoALPETIKOG alT®V XApLy, ol 6& TIoAoL Xpnudatwyv Kal
TAeovegiag Evekev drmtovtat tod (v oUTwC.

gk pév olv TV sipnuévwy dpavepdy BTl TAVTeG &l Ttpelc Bloug dépouct THY euSatpoviav,
TIOMTIKOV dLAOcodoV artoAauoTtikdov: [30] ToUtwy &' i péEv TEPL TA cwpata Kal Tag AmoAavoELg
néovn, kal tig kal Toia TLg yivetal kat &1 tivwy, ouk ddnAov, WoT ou Tiveg elol SeT {ntelv auTag,
AN\ €l ouvteivouol Tu Tpog €0datpoviav f pA, kal O ocuvteivouoly, kal Totepov €l Ol
poodrtewy T® (R [34] kaA®G RSovag tvag, tavtag ST TIPOCATTTeLy, | ToUTWV eV AoV [35]
TWVa TPOTIOV AvAyYKN KOowwVEly, Etepal & elolv Rdoval SU' ag eUAdywg olovtal Tov evdaipova {fv
NSEWC Kal pf povov AATIWG,.

GM\G Tepl peEv ToUTtwv Uotepov ETLoKeTteov: Tiepl & ApeThg kal ¢povhoewg TpRTOV
BewpRowpey, TAV Te dUOLWV alTOV EKATEPOU TG €0TL, Kal TdTEPOV popLa tadta thg [40] ayabng
{wA¢ €otly, i) avta i) ai pdagelg al art’ avt@y, [1] €meldh) poodntoucy avta Kav €L ph TTAVTEQ
gl Thv e08atpoviav, GAN olv ol Adyou &ELlot TV AvBpWTIwWY TIAVTEG.

SWKPATNG HEV 00V 6 TIPEoBUTNG WET £lval TEAOG TO YIVWOKELY THY APETAY, Kal émelATel T €0Twv f
Swkatoouvn kat T f [5] avdpela kal €kaotov TtV popiwv autic. &molel yap tadt €0AOYwWG.
ETILOTAKAC VAP QET elval TTAoag Tag APETAc, (Mod’ dpa cupBaively eiséval te Thv Sikatoovny Kal
glval Sikatov. &ua piv yap HEMaBAKAPEY THY YEWHETpiav Kal oikoSouiav Kal €opév oikoSduot
Kal yewpeTpat. Suotep £ntel [10] Tl €otv apeth, AN ov TG yivetal Kat €k Tivwv. tolto 6¢ £rl
HEV TV ETLOTNUQV cupPaivel TV BewpnTik®v (0UBEV yap Etepdv €oTL Thg aotpoloyliag ovde
TG TEpl PUOEWG ETOTAMNG 0VSE yewpeTplag TNV TO yvwpioal kal Bswpfoat thv ¢ucty TV



TIPAYUATWVY TV UTIOKELUEVWY TATG [15] émiotApatg: o phv aAAG Katd cupBeBNKOG 00BEV KWAUEL
TIPOC TIOAG TGV AvayKaiwv elvat xpnoipoug adtag APiv): TV 8 TToNTIKGV EMOTNUGOV ETEpoV
TO TENOC TAC ETILOTAUNG KAl YWWOEWC, olov Uyiela piv latpikig, dvopia 8& A Tt Tolole’ Etepov
TAG TIOMTLKAG. KAAOV P&V oOv Kal TO yvwpiletv [20] €Kaotov TV KaA@v: o0 phv GAAG ye Tiepl
ApeTig ou TO eideval TwWTatov T €0Tiv, AMNA TO YWWOKELWY €K Tivwv £oTiv. o0 yap eibeévat
BouNdpeBa Ti éoTwv avpeia, AAN lval avSpeiol, oUSE Tl 0Tt Sikatoolvn, GAN eivat Sikaiol,
KaBd4mep Kal ytaively paNOV A YWVWOKeW T 0T TO Uytaively kai €0 [25] Exewv THY £ELv pdN\ov A
VIWVWOKELY T{ £0TL TO €0 EYELV.

melpatéov 8¢ TmeEPL TAVIwv TOUTwv ntelv thv Tiiotiv &d tv Adywv, paptupiolg kal
mapadeiypact xpwuevov Tolg GalvopEvoLg. KpATloTov pev yap mavtag avBpwroug dpaivesbal
ouvopoloyolvtag tolg pnbnoopévolg, €t 6& unf, tpdémov [30] y¢€ tTwa mavrag, Omep
HeTaBfLBaldpevVoL TIOLACOUGLY- EXEL Yap EKAOTOG OIKETOV TL TIpOC THY AAABeLay, £E Qv avaykaiov
Selkvival W TIEPL aUTWV: €K Yap TV aANB®O¢ peEv Aeyouevwy ov oadp®g &€, ipoiodoty €otal kat
T0 0ad®G, petahapfdvoucty Agl TA YWWPLHWTEPA TWV elwBOTwY AeyeoBal [35] OUYKEXUUEVWG.
Stadepouat &' ol Aoyol Tiepl £kdotnv peBodov, ol te GLAoocoPwg Asydpevol kal ph) GLAocodwg.
SL0TEp Kal TGV TIONTIKGV 00 ¥ph vouilewv Tiepiepyov gival Thv Tolaltnv Bewpiav, St {g o
povov To T davepdy, NG kal to SLa Ti. pthdcodov yap to tololtov Tept €KAotV pEbodov. [40]
Settal pévrol Tolto ToANC ebAaBeiac. [1] elol ydp Twveg ol St t© Sokelv dpLhocddou givat TO
HNBEv €ikfj Aéyelv AANQ petd Adyou, TTOANAKLG AavBdvouot Agéyovteg AAAotpioug AOyoug TG
nipaypateiag kai kevolc. todto 8& Tolodowy O6TE pév U dyvolav, 6t 8¢ U ahaloveiav, U’ OV
aAiokeoBat [5] cupPaivel kat Toug eumeipoug kal Suvapgvoug TpAttely UTO TOoUTWV TOV AT
EXOVIWV pATE Suvapévwy SLavolav APYLTEKTOVIKNV [ TIPAKTLKAV. Ttdoyouot 6& tolto &V
amawdevoiav: anatdsvoia yap €otL TiEpL Ekaotov Tipdypa to ph) SuvacBal kpively Toug T oikeloug
Aoyoug tod mpdypatog kat toug [10] dA\otpioud. kKaA®G & ExeL Kal TO Xwplg Kpivew Tov ThG
aitiag Adyov kat to Selkvupevoy, SLd te TO pNnBEv aptiwg, OtL pooexey oU &€l Ttdvta tolg S
TOV AOywv, AMA TIONAKLG pdAov Tolg ¢atvopévolg (viv & omotT v AVewv ph Exwoly,
avaykdadovtal ToTteVEV TOlG €ipnuevolg), kat SLoTL TIOAMAKLG [15] td pev LUTO tod Adyou
6ebelyBal Sokolv AANBEG pev €otiv, oU pevtol SLa tavtnv Thy attiav &U fjv dnow 6 Adyog. £oTL
yap &ua Pevdoug aAnbEg Set&at SHAov & EK TV AVAAUTIKQV.

TIETIPOOLULACHEVWVY &€ KAl TOUTWV, AEYWHEV APEAPEVOL TIPWTOV ATIO TAV TIPWTWVY, WOTIEP lpnTal,
oL cad®¢ [20] Aeyopevwy, {ntodvteg Tl TO 0ad®g VPV T €oTw i) ebdatpovia. Opoloyeitat &h
uéylotov €ivat kal aplotov todto TV ayab®v TV avBpwtivwy. AvBpwrivov & Aéyopev, &TL
Tay’ Av €in kat Betiovdg Tvog BAou TdV dvtwv e08alpovia, olov Beol. TGOV piv yap ENwv
{wwv, 6oa xeipw thv [25] UoLV TV AvBpwTiwV £0Tiv, 0UBEV KOWWVEL TavTNG TG Tipoonyopiag:
o0 ydp €otv e08aipwy Trmog oud’ dpvig 008’ ixBUG 008" &ANO TV dvtwv oLBEY, O ph Katd THv
EMwvupiav v th PuoeL petexel Belov TG, AANG KAt GAANV Twva tv dyablv PeToXnV TO PEV
BeAtLov f) TO 6¢ xelpov avTt®v.

[30] &GAN' &tL ToUToV ExeL TOV TpOTIoV, DoTEPOV ETILOKETTEOV: VOV &€ Aéyouev OTL TV ayabiv ta
MEV €0TLV QvBpwTiw TPpakTa ta & ou TpakTd. tolto 6& Ageyopev oUTwG, SLOTL évia TV Ovtwv
0UBEV PETEXEL KIVNOEWG, WOT 006E TOV Ayabiv: kal Talt lowg dplota thv Puowv €otiv. Evia &&
TIPAKTA pgv, ANAG [35] TIPaKTA KPe(TToow AUGV. EMelSh 6& Sty(O¢ AéyeTat TO Tipaktov (kai yap Qv
veka TIPATTOMEV Kal 8 TOUTWV Eveka PETEXEL TIPAEEWC, olov kal TH Oyislav kal tov Tholtov
T{Bepev TOV TPAKTQY, KAl TA TOUTWV TPATTOMEVA XApLy, TA 6" Oylewva kal Td XpNHATLOTIKA),
SfAov OtL kat thv [40] evdatpoviav TV AvBpwTiw TIPAKTAOV dpLotov Beteov.



[1] okemtéov toivuv Tl TO dplotov, kal Aéystal Tmooay®¢. €v TpLotl &N pdAlota daivetal so&alg
glval toto. pact yap &PLoTovV pEV slval TTAvTwy avTd TO dyaddv, avtd & sival T® ayaddv ¢
OTIAPXEL TO TE TIPWTW £lval TV ayab@®v kal [5] To aitiw th mapouacia tolg ol Tod dyaba
glval. taita & Omdpxewv auddtepa Th i6éa tod Ayabod. Aéyw && audotepa Té Te TPGHTOV TGV
ayad®v kal to Tol¢ dN\olg aitiov ayaboi¢ Tt mapoucia Tol Ayaboic eival. pAAOTA Te yap
TayaBbov AéyeoBal kat' £kelvng GANB®C (katd petoxhv [10] yap kal dpoldtnta TaAa dyadd
gkeivng €lvat), kal TpGTov TV Ayab®v: Avalpoupévou yap tod petexopévou dvatpsichal kal ta
petEyovta thG (6€ag, G Aéyetal T PETEXELV €Kelvng, TO &€ TiPpOTOV TolTOoV EXELV TOV TPOTIOV TIPOG
10 UoTepov. (WOT elval avtd & Ayadov thy iSéav tod ayabod: kai yap [15] xwpLloThv glvat Tdv
HETEXOVTWVY, OTIEP Kal TAG AANaG id€ag.

gotl pév olv TO SLackomelv Tepl tavtng thg S6Eng Etépac te Slatplfc kal T ToAN
AoylkwTépag €€ avaykng (ol yap dupa avaipetikol te kat kool AoyolL Kat oudepiav giotv GANANV
ETILOTAUNV)- £l 8& ST CUVTOPWC ElTIETY TIepL [20] AUT®V, Aéyopev OTL TIPRTOV piv TO €lval iSéav ph
povov ayaBold aAAa kal dAAou 6touolv Agyetatl AoyLKOG Kal KeVWC. ETEOKETTAL &€ TIOANOTG Ttepl
autod tpomoLg kat €v tolg eEwtepLkolg Adyolg kal &v tolg Kata ¢hocodiav. Emelt’ €l kat Ot
HAALOT €iolv at idgal kal ayabol id€a, pr) ot ovdE [25] xpAOLpog TIpOg {whv ayabhv oudE Tipog
TAG TIPALELC,.

TIOANaY®¢ yap Agyetal kat ioayx®g T OvtL to ayabodv. to te yap 6v, wotep &v AA\oLg Stnpntal,
onpaivel to pev Tl €0Ti, TO &€ ToLdY, TO 6¢ o0y, TO &¢ TOTE, KAl TIPOG TOUTOLG TO PEV €V T®
KveloBal o 8¢ év T® Kuvely, kal to [30] ayabov év €KAot TV MTWOoEWV £0TL TOUTWVY, €V ouaia
pEV 6 volg kal 6 Bed¢, €v 6¢ T® Tol® to Sikalov, év &6& T® TOC® TO PETPLOY, €V &€ TR TOTE O
KaLPOC, TO 6& S18AcKoV Kal TO §L8acKOpEVOV TIEPL Kivnowy. MoTiep o0V oUSE TO Bv v Tl &oTL Tiepl
TQ elpnpeva, oltwg o0SE TO Ayabov, ovde erothun [35] €otl pia olte tod Ovtog olte tod
ayadol. &N oUSE Td 6UOLOoYNUOVWCE Aeydpeva ayabd pLdc £otL Bewpfjoat, olov TOV Kalpdv i To
HETPLOV, ANN £Tépa Etepov Kalpdv Bewpel Kal £Tépa £Tepov PETPLOV, OloV TiEPL TPODHV pév TOV
KalpoOv Kat td PETPLOV LatpLkh Kal YUPVaoTLKA, Tiept 6¢ Tag ToAeukag [40] ipa&elg otpatnyia,
Kal o0twg £tepa TepL £TEPav TIPAELY, WoTe OYOA) avTo ve TO Ayabov Bswpfioat pLdg.

[1] €t év Boolg UTIAp)EL TO TpOTEPOV Kal UoTtepov, oUK E€0TL KOowov TL Ttapa tadta, kat todto
XWPLOTOV. €in yap v TL Tol TIPWToU TIPOTEPOV: TIPOTEPOV YAP TO KOOV Kal YwPLoTOV 6La To [5]
avatpoupévou tod kowoD avalpeicBal t© TPGOTOV. olov &l TO SUMAAGLOV TPGHTOV TGV
ToAamAaciwv, 00K EvSéyetal TO TIOMATIAACLOV TO KOWH KATNYOPOUHEVOV ElVaL XWPLOTOV: E0Tal
v&p tod Sumhaciou Tipdtepov. i cupBaivel TO Kowodv givat Thy iSéav, olov el xwPLOTOV TIOLHOELE
TIG TO KOwoOv. €l yap €ott [10] Sikatoouvn ayabov, kat avdpeia. €otL tolvuy, daciv, alto T
ayaBov. to olv alTd TPAOKeLTaL PO TOV Adyov TOV Kowdv. tolto 6¢ Tl av €in T\ 6Tt ailov
Kal XwpLotov; AN ouB&v pdA\ov Aeukov TO TIOANAG AUEPAG Aeukov ToD piav AuEpav: WoT oudE
TO dyadov pdNov ayabdv T@ aisStov sivat o08E 8 & kowodv [15] ayabov Tavtd tf iséa- ot
yap UTIAPXEL TO KOLVOV.

avamaikwv 8¢ kat Sewktéov f| wg vOv Sekvuouot tO dyabov autd. viv pev yap €k TV
&VOLOAOYOUpEVWY EXEWV TO GyaBdv, ¢ ékelvwv t& dpoAoyoUueva gival dyadd Setkviouaty, &€
aplBu@v, 6t n dikatoovvn kat f vyiela ayabov: tagelg yap kat aplbuol, wg tolg apbuoig [20]
kal Talg povaotv ayaBov UTtapyov SLa T slvat T &v avtd ayaddv. ST 8 ék TMV OHONOYOUHEVWY,
olov Oyteiag ioxUo¢ cwdpoolivng, BTL Kal &v ToT¢ AKVATOLG MBANOV TO Kaldv. Ttdvta yap Tade
TA&LG Kal Apepla: €l apa, ekelva pdAov- ekeivolg yap Utidpyet tadta pdAlov.—tapdaBolog 6¢
[25] kal i) amodeLéLg OTL TO Ev aUTO TO Ayabov, OtTL ol aplBpotl edievtar olte yap wg edievral



Aéyovtal davep®g, AN Alav armA®¢ todto dpaoi, Kal dpelv glval TR &v T UTIOAABOL &V 0l
{wn ph OTtapyeL; €l 6¢ mepl TouTou Tpaypateudftal, kai ph aglodv pnbév andywg, & kat peta
Aoyou [30] rioteboal ov padiov.—t0 te ddval tavta ta dvta edicobBal Evog twvog ayabold ok
aAnbég: €kaotov yap idiou ayabol opeyetal, 0dOaAuog dPewg, owpa Uylelag, olTwG GANO
aA\ov.

&TL pév 00V 00K EoTv adTd Tt Ayadav, £xeL amopiag tolaltag, Kal 8Tt o0 XPAOLUOV T TIOALTIKR,
&N\ 1816V Tt [35] diyabdv, (oTtep Kal Talg BANALS, Olov YUUVACTLKT eVegia €Tt Kal TO &V TG AOyw
VEYPaUpEVOY: f] yap oDSEd xpAotpov avtd Tt tod ayalol €idog A mdcalg dpoiwg £tL o
TIPAKTOV: Opoiwg &' 0USE TO KooV Ayabov olte altod dyadov ot [1] (kal yap Gv pikp® UTiapgal
ayab®) oUte TPaKTOV. oU yap OMwg UTIAp&eL TO Otwolv UTIApyovV f latplkh TipaypateveTal, aAN
Omwg Lylela. opoiwg 6¢ kal Twv AANWV TexvOV €KAOTN. AANA TIoOAax®G TO ayabdv, kal €oTL T
a0told Kahdv, [5] kal TO pév TTPaKTOV TO &' ol TIPAKTOV. TIPAKTOV 8¢ TO TololTov ayaddv, Te ol
EveEKA. OUK £0TL &€ TO €V TOLG AKLWVATOLG,.

davepov 6tL o0te 1) i6€a tayabod TO ¢nTolpevov auTto to ayabov éotiv, olTe TO KOOV (TO pEV
vap dkivntov kal o TIPaKTOv, TO 68 KNTOV piv AAN o0 TIpaktov) T & ol [10] éveka K¢ TENOC
dplotov Kkat aitiov v U’ alTO Kal TPWTOoV TTAvTwy. Wote ToUT Av €ln avTto TO ayabov TO TENOG
TOV avBpwtiw Tpakt®v. todto & €otl TO LUTO THV Kuplav TTac®v. altn & €0Tl TIOALTIKA Kal
oikovoputkh Kal dppovnatc. Stadépouat yap altal at £€elg Tpog Tag [15] ANag T toladtal sivat:
TIpOG &' ANAAaG €l TL Stadépouaty, Dotepov Aekteov. OtTL &' altiov To teAog Tolg UP' auTo, Snhol i
S18ackahia. 6pLoduevol yap T TENo¢ TN Slkviouacty, 8TL EKacTtov aut@v ayabdv- aitiov yap
1O 00 &veka. olov melsh T Dylaively Todi, Avaykn téde ivat [20] TO cuppépov TIPdC alTAV: T &'
OyLewodv T UyLelag aitiov w¢ Kwijoayv, kal Tdte Tod glvat GAN ol tod dyabdv sivat thv Oyielav.
ETL 006E SeikvuoLly oUBElC BTL ayadov i Lyiela, &v ui codpLoth A Kai ph tatpdg (o0tol yap toig
aM\otplolg Adyolg codidovtal), wotep oud' ANV apynv ovdeuiav.

[25] T0 & WG teENOG Ayabov avbpwtiw Kal TO ApLOTOV TWV TIPAKTWY, OKETITEOV TIOOAX WG TO
dplotov tavtiwy, €neldin todto Gplotov, peta tadta ANV Aafodowv apynv.

[31] peta 6¢ tadt dAAnv AaBoldowv dpyxhv Tiepl TV ETOMEVWVY AeKTEoV. TtAvta &f) ta ayaba i
€KTOC N €v Yuxh, Kal toutwv aipstwtepa Ta &v th Yuxih, kabdamep Statpovpueba Kal v Tolig
EEWTEPLKOTC AOyOLG PpdvNnoLg vap Kal apeth Kal fRSovh év [35] Yuyh, Ov i &via f mavta télog
glval Sokel tdowy. TV 6% év YUy Tt pév £EeLg F) Suvapelg elol, Ta & évépyelal kal KVAOELC.

talta 6f oltwg UTtokeloBw Kal Tepl apetig, OtL €oTiv N\ BeAtiotn SudBeoig A €€ F) Suvaplg
EKAOTWY, Bowv £0Tl TG XpAoLg i Epyov. [1] 6fAov &' €k TAG €maywyfg. €ml aviwv yap oltw
T{Bepev. olov ipatiou apeth £otiv- kal yap &pyov TL kal Xpfolg otiv- kal f Behtiotn EEL¢ ToD
ipatiouv apeth €otiv. opoiwg 6¢ kal TAolou kal oikiag kat T@v [5] ENwv. wote kat Puxig ot
yap T Epyov auTiic. kal thg PeAtiovog &N €&ewg Eotw BEATIOV TO €pyov: Kal wg Exouaty. at £&eLg
TPOG AANAAag, olTw Kal Ta E€pya T ATd TOUTWV TPOG AANAQ €XETW. Kal TENOG EKAOTOU TO
Epyov. davepov Tolvuv €k ToUTwV OTL BeATIOV TO E€pyov TG £&ewg: [10] TO yap TEAOG &pLotov wg
Té\oC: UTIOKeLTaL Yap TENOG TO BEATIOTOV Kal TO Zoyatov, ol &veka TAANA Tdvta. 8Tl puév Tolvuv
TO £pyov BeATiov Th¢ EEcwg Kal TAg Stabeoswc, SHAoV- AANG TO Epyov Agyetal SLYDC. TV eV yap
¢oTLV £TEPOV TL TO £pyov Ttapd THY XpfoLy, olov oikoSopIKAG oikia [15] AN ok oiko86unatg Kal
latpLkig Lylela AN ovY Uyiavolg o008’ laTpeuats, TGV &' i xpfoLg Zpyov, olov BPews Bpaatg Kal
HABNUATIKAG ETLOTAUNG Bewpla. MoT avaykn, Qv Epyov i xpRolg, Thv XpAowv BéAtiov sivat ThG
EEewc.



ToUTWV &€ To0TOV TOV TPATIOV SLWPLOPEVWY, Aeyopev OTL TaUTO To Epyov [20] tod pdypatog kal
TAC ApeThC, GAN 00X WOoAUTWG. OlOV GKUTOTOMLKAG Kal OKUTEUOEWC UTOdnpa- &l 8 Tig éoTv
APETH OKUTLKAG Kal omoudalou OKUTEWG, TO &pyov €otl omouddiov UTIOSNUA. TOV autov 8¢
TPOTIOV Kal £TTL TOV AA\WV.

ETL €otw Yuxhg Epyov TO (A ToLely, ToD &€ xpfoLg kal [25] eypryopolg: O yap UTIVoG apyla Tig
Kal fouyia. Mot &mel Td £pyov Avaykn &v kai TavTo sivat TG Puxhic kal Thg apethc, #pyov &v €in
¢ dpethic {wh oToudaia. ToUT &pa £oTl TO Téheov Ayabdv, émep Av A ebSatpovia. SAAov && £k
TV UToKeLEVWY (AV pév yap A ebSatpovia To Eplotoy, Té 6¢ [30] TéAn év Yuxh kal T dplota
TV ayab®v, avth 6¢ A £8Lg A Evépyela), Emel BEATLov A Eveépyela THG StaBgosw g kal Thg BeAtiotng
gCewg N Peltiotn évepyela, N & dpeth [33] PeAtiotn €6lg, THC Apetig évépyelav ThHG YuxRg
&plotov givat. Av 8¢ kal f ebSawpovia T &plotov. 0Ty dpa A [35] evdatpovia PuyAg ayadig
gvépyela. €mel 8¢ Av f e0Saipovia TENESV T, Kal #oTt Lwh kal TeNéa Kal ATeNAC, Kal APETh
wWoauTtwg (N HEv yap OAn, | 8¢ poplov), A 6& TV ateA®v Evépyela AteAng, €in av f evdaluovia
{wi¢ tehelag Evepyela Kat' apethv TeAelav.

[40] OTL 6€ TO yévog kal TOv Opov alTh Aéyopev KAAQG, paptupla ta Sokolvta mdowv HUiv. [1] 1o
Te yap €0 TIPATTEW Kal TO €0 AV TO aTd TG €08aluovely, MV Ekactov XpRoic 0TL Kal évépyela,
Kal A {wh kat f Tpa&Lg (kat yap f TPAKTLKN XPNOTLKN €0TiV: O pEV yap XAAKEUC TIOLET XAALWOV,
xpAtat & 6 trmikdg) [5] kal T® pATe piav Auépav sival ebdaipova pnAte maida pAe’ fAkiav écav
(610 kal TO ZOAwvOog Exel KAA®G, TO ph (vt evdatpovidey, AN\ dtav AAPn teAog ouBev yap
ateheg e06atpov: ov yap dAov): €t & ol E&matvol TG apetig Sta ta €pya, Kal Ta éyKwpLa TV
Epywv: kal otepavoivral ol [10] vikOVTEG, AAN oUY ol Suvdapevol ViKav, Ph VIKOVTEG 6€: kal TO
Kplvewy €k TV Epywv OTIOTOC TIG €oTiv- €TL S Tl A e0Salpovia olk ématveitay; étL Sl talvtnv
TAAAG, f) T® &l Tavtnv avadépecBal A T® popla sival adthc. 81O Etepov e0SALUOVIOUOG Kal
Emawvog Kat EyKwpLov. to pev yap [15] éykwplov Adyog tol kaB' €kaotov &pyou- 0 & Emawvog
Tololtov glvat kaBdAou: 6 & £0SALUOVIOUOC TENOUG. Kal TO amopoluevov & éviote SHAovV £k
TouTwy, 81a Tl ot ouBEv BeAtioug ol omoudaiol TV pavAwv tov fpLtouv tod Blou: dpolot yap
kaBevdovteg Tavteg. aitiov & 8t apyia Yuxhg 6 Ovog, AAN [20] ouk €vépyeta. S0 kal dANo €l T
HOPLOV €0t PUXFC, olov TO BPETTIKAY, ) TOUTOU APETH 0UK E0TL HOpLoV THG BANC APETAC, (oTiep
o0d' f tol owpatog &v T® Umvw yap PANovV evepyel TO Bpemtikov, TO &' aloBnTikov Kai
OPEKTIKOV ATEAR &v T® UTvw. Ooov &6& told TN KkweloBal petexyouot, kat at [25] ¢avraoiat
BeAtioug atl tv omoudaiwy, €av ph La vooov i TIApwalv.

peta tadta mept Yuxfc Bewpntéov: i yap apethh Yuxfg ol katd oupPePnkog. emet &
avbpwrtivnv apethv {ntodpey, UTIOKEIoBW V0 pEPN Yuxfg T Adyou PeTEYOVTA, OU TOV aUTOV &&
TPOTIOV HETEXEWV AOyoU Apdw, AANNG TO [30] pEv T® Ertdrtewy, to 6¢ T® TelBecbal kal akovey
iepukeval €l ¢ Tl €oTwv £TEPpwG GAoyov, AdeioBw tolto TtO poplov. dtadepel &' oudév olT €l
peploth A Yuxh olT €l pepng, ExeL pevtol Suvapelg Stadopoug Kal Tag eipnuevag, WoTep €V T
KAUTIUAW TO KoTAOV Kal TO KupTov adtaywplotov, [35] kal to eUBU Kal TO AeUKOV: Kailtol TO €000
00 AgUKOV, AN\G katd oupBeRnkOC kal o0k oloia tod avtol. adnpntat &€ kal €l T GA\o €oTl
Hépog PuxAg, olov TO PuTikdv. avBpwriivng yap Puxfc ta sipnuéva pépla iSta- Sd o0 al
dpetal ai Tod Bpemtikod kal avEntikold avBpwriou- Sel yap, €l [40] f BvBpwTToC, Aoylopdy éveivat
Kat apyfhv kat rpasy, [1] dpxeL &' 6 Aoylopog o0 AoyLtopod AN 0pegew kal Ttabnudtwy, Avaykn
dpa talt &xewv Ta pEPN. Kal woTep N evegla oLyKeLTAL €K TV Kata poépLov apet®v, oUTw Kat A
ThG YUxiG apeth A TéAog.

[5] apethg &' €lb6n dUo, N pev RBA i 6 StavonTikn. émawvodpev yap ol povov toug Sikaioug



GAA\G Kal ToUG oUVETOUC Kal ToUug 0odouc: ETalveTov yap UTIEKELTO R Apeth i T €pyov, talta &
oUK &vepyel, AAN elolv auT@V eveépyelal. €mel &' at Stavontikal petd Aoyou, al pév totadtat tod
Aoyov £xovtog, O ETITaKTIkOV €0t THCS [10] Yuyxfg f Adyov &xel, atl & HBwal tod aAdyou pév,
akohouBntikol 6 katd puCLY TG Adyov ExovTl: ol yap Aéyopev Totdg Tig T ABoC, BTL 0ododC A
Sewvog, G\ 6t Tipdiog A Bpaouc.

peta tadta okemteov TpWTOV Tiepl ApeTG NOLKRAC, Tl €0TL, Kal Tola popLa avutig (eig tolto yap
aviktat), kat [15] yivetat Sua tivwv. 8l 6 Intelv womep €v Tolg AAoLg €xovieg TL ¢ntolot
TIAVTEG, (DOTE AEl SLa TV AANB®G pev Aeyopevwy ol cad®g 6¢ Tielpdobat Aafelv kal to aAnd®g
Kat cadp®c. vOv yap opoiwg Exopev wotep Av €l kat Lylelav, 6tL f dpiotn §taBeoig tod cwuatog,
kal Kopiokog 0 [20] Tt@v év Tf} dyopd peAdvtatog: ti pév yap EKATEPOV TOUTWV OUK {OpEV, TIPOG
pévToL TO €idéval Tl €kdtepov althg PO €pyou TO oUTWG &xewv.—UTIOKEIOBW & TpQTOoV N
BeAtiotn 6LaBeoLg UTIO TAV BeAtiotwy yiyveobal, kal Tipattecbat &plota Tepl Ekaotov amod THg
£KAOTOU APETRC, olov TIévoL Te &ptotot [25] Kal tpodh ad’ v yivetal eVekia, kal amod THg evegiag
movololv Qplotar €Tt mdoav SuaBeowv UTO TtV avtv yiyveoBal kat ¢Oeipecbal mwg
ipoodpepopeévwy, @otep Uyleta OO Tpodfg kal Tovwv kal wpag. tadta &6& SAAa €k ThG
EMaywynq. kat f apeth apa f towautn dabeoig éotiv, N [30] yivetal te OO TV ApioTwv TEPL
PuxhV KWAoEWVY Kal ad’ A¢ Ttpdttetal Té &ptota thS YuxAg Epya kal Téen, kai UTd TV avT@V
nwg pév yivetal, Twg 8& $pPeipetal, kal TPOG TalTd f Xpholg avthc 0P’ v Kal adfetal Kal
dOBeipetal, pog & BeATLota Statibnotv. onuelov & dtL Tept Nd€a kat [35] Autinpd Kat i apeth Katl
f kakia- ai yap KoAdoelg latpelal oboat kai ywopevat Sta Tdv évavtiwy, kabdmep £m tdv
AN\wv, 81d ToUTWV €ioiv.

&TL pév tolvuv ) ABLKA ApeTh Tepl AS€a kal AuTinpd éoty, SfAov- £mel &' éoTi TO HBoC, DoTep Kal
TO Ovopa onuaivel 8tL amo £€Boug ExeL thv emidooty, [1] €éBietal 6& T LT AywyfAg Ui EpduTou TM
TIOM\AKLG KLveloBal Tiwg, olTtwg HdN T &vepyntikdy, O €v Tolg APuyoLg oy oplOuev (00SE yap av
HUPLAKLG PpiPng Bvw TOV AiBov, ob8émote Totfoel Todto ph [5] Bia), 510 Eotw O HBOG TolTo
Yuxfi¢ Katd E€mTakTikOv AOyov Tol AAOyou pev, Suvapévou & AkoAouBelv T Adyw ToLoTNG.
Aekteov 6N katd T Thg Puxfg Tmoldtng Tt fHON. €otL 6¢ katd te Tag SuvApelg TV TTAdBNUATWY,
KaB' ag wg madntikol Aéyovtal, Kal kata tag £&elg, kab' ag pdg ta madn tadta Aéyovtal T@ [10]
TIACYELWV TIWG 7 ATTaBETC elval. petd tadta A Staipeotg év Tolg amnAaypévolg TV TTadnuatwy Kai
TOV SuvdApewyv Kal TOV EEewv. Aéyw &€ Ttabn pév ta toladta, Bupov ¢oBov aid® embBuuiav, OAwG
ol¢ Emetal K¢ £ T oAU A aloBntikh RSovh A AUTIN ka®' alTd. Kal katd pév tadta ouk [15] ZoTt
TIOLOTNG, ANA TIAoYEL, KATa &€ Tag Suvapelg TToldTnG. Adyw &€ tag Suvdpelg kad' ag Asyovtal
KaTd T TIE8N ol évepyodVTEC, olov dpyiAog AvAAyNTog EpWTLKOG aloyuvTnAOC Avaioyuvtoc. £EeLg
8¢ elowv doal altial iol Tol tadta A kata Adyov UTtdpyetv i évavtiwg, olov avspeia cwdpoaivn
[20] 8\ la dkolaoia.

Stwplopevwy ¢ TouTwy, AnTteov OTL €v Amavtl ouvexel kat Stalpet® €otiv UTIEpOX Kal EANAELYPLG
kal pécov, kal tadta A Tpdg BAANAa A TTpdC AKEG, 0lov &V YUUVACTIKR, &V LaTPLKT, &V OlKOSOMLKR,
€v KuBepvNTLKR, Kal év [25] oTtolqolv TipdgeL, kal ETLOTNUOVLKT Kal AVETILOTNOVLK), KAl TEXVLKR
Kal atexvw. f HEV yap kivnolg ouveyeg, f 6€ TpaéLg kivnolg. €v ol &€ O peoov TO TPoG AUEG
BEATLOTOV: TOUTO YAp €0TLV WG ) ETILOTAMN KEAEVEL KAl O AOyoG. Ttavtayod &€ ToUTo Kal ToLEL ThHv
BeAtiotnv £&wv. kal tolto [30] &fAov &ua Thg €maywyfg kat tod Adyou. ta yap evavtia [31]
dBeipel ANANAa- Ta & dkpa kat GAAAAOLG Kal TG pEow Evaviia. TO yap HECOV EKATEPOV TIPOG
ékdtepov &oTiv, olov TO {oov Tod piv ENdttovog peilov, tod peilovog 68 EAattov. (Mot avaykn
THV ABLKAV ApeThV Tepl péd’ &tta eilval Kal [35] pecdtnta Twd. Anmtéov &pa i Toia HEGdTNG



apetn, kat mept ola peoa. eNAPOw &N mapadeiypatog xaply, kal Bewpelobw Ekaotov €k THG
uToypadnc.

OpyAOTNG
avaiynoia
paodtnc.
Bpacutng
Selia
avépeia.

[1]
avawoyuvtia
KatamAnéLg
aidwc.
akohaoia
avalobnoia
owdpoauvn.
$0O06vog
AVWVUHOV
VEUEDLC,.
KEPSOG
{npia
Sikatov.

[5]

aowtia
aveleubepla
€\euBepLoTng.
ahaloveia
elpwvela
aAnBeLa.
Kohakela
aneyBela
dWia.
apEokela
avBadela

OEUVOTNG.

10



TpudEPOTNG
KakoTtaBela
Kaptepia.

[10]

Xauvotng
pkpouyia
peyaloyuylia.
damavnpia
MLKPOTIPETIELA
HEYANOTIPETIELQL.
Ttavoupyia
€0nBeLa

dpdvnolc.

TA pév TIAON tadta kat totadta cupPaivel Talg Yuydig, mavra 6& Aéyetal T pev TR UTEPPBANAELY
TQ 6¢ T® [15] éN\elmtewv. OpyihoG pEV yAp €0Twv O pdAN\ov 1) S€l dpyLldpevog kal Bdttov kal
TAsioowv A olg 8T, avalyntog 62 6 ENelTwv Kal oi¢ Kai 8Te kal ¢ Kal Bpaclc pév 6 pAte & Xph
dopoupevog PR’ dte uNB’ g, SelAOC &€ O Kal & pn Se kal 6T’ ov el kal wg oL ST+ Opolwg &€ Kal
0 [20] akoAaotog Kat 6 €mBuuNTKOG Kal 6 LTIEPPBANWV TtdoLV dooLg EvbExetal, avaiodntog 6¢ 6
ENelmtwv kal pnd' doov PeAtiov kal katd thv ¢uowv €mbup®v, GAN' amabhg wotep AiBog:
kepSaheog &¢ 6 TtavtayoBev TIAEOVEKTLKOG, {nULwdng 6& 6 undapobev, AN dAyay00ev: aAalwv
6¢ 6 TMAeilw [25] T@WV UTIAPYXOVTIWV TIPOCTIOLOUHEVOG, ElpwV 6¢ 6 ENATTW: Kal KOAAE pév O TAElw
OULVETTAWV®V f| KAADG EXEL, ATeXONTIKOG 6¢ 6 ENATTW: Kal TO péV Alav Ttpog Rdoviyv dpéokela, TO &'
OAlya Kal poyLg e0Bdadelar EtL &' O pev undepiav UTIoPEVWY AUTINY, UNd' €L BEATLOV, TpUdEPOC, O &€
ndoav [30] Opolwg wg pEv amA@g eimelv avwvupog, petadopd 6& Aeyetal okAnpoOg Katl
TaAa{mwpog Kal KakotadnTkog: yaivog &' 6 petldvwy agLv autov, pkpoPuyog &' 6 EAattovwy:
£tL &' lowtog 6 PO dmacav damdvnv UTepBANwY, AveAeLBepog 6& 6 TIPO¢ Aracav ENe(TTwV:
opolwg [35] &€ kal 6 UKPOTIPETING KAl O CAAAKwWVY, O pEV yap UTIEPBANAEL TO TIPETIOV, O &' ENAElTTEL
100 TIpEMOVTOG: Kal 6 pév TIavolpyog TTAVIWE Kal TIAvtoBev TIAEOVEKTIKOG, O &' eURBNC oud’ BBev
Sel- dBovepdC 8¢ TG AuieloBal £mi TAeioowv e0mpayiatg | St (kal yap ol EElol €0 TIPATTEWY
Auttodol tolug [40] ¢pBovepolC €U TIPATTOVIEC), O & évavtio¢ Avwvupwtepog, [1] &otl & ©
OTIEPBANWY Tl TG i) AuTteloBal und’ émi toig ava&iolg €0 pATTouaty, GAN e0xephC (WoTtEp ol
yaotpipapyol Tpog tpodrv, 6 6& Suoxepng Kata tov ¢Bdvov éotiv.— TO 6 TPOC EKAoToV pN
Kata oupPBePNKOG oUTwWG Exewv [5] epiepyov Stopidewv: oudepia yap EmotAun, olte BewpnTLki
olte mouwnTkn, olte Aeyel olte mpdattel tolto mpoodiopidouca, AMG TolT €0TL TIPOG TAG
oukodavtiag TV TeXVOV TAC AOYIKAG. ATAGC piv oV SlwpicBw ToOV TpdTOoV TOolTOV,
akplBeotepov &', dtav Tepl TOV EEEWV AEYWHEV TV AVTLKELPMEVWV.

[10] abt®v & ToUTwV TV TtaBnudtwy €ién katovopaletal T StadEpelv Kata THv UTIEPBOANV i
XpOvou A Tod pdNov i Tpdg Tt T®V TIooUVTwyY Ta TIdN. Aéyw &' olov 6EVBUNOC pév TG BETTOV
Tdoyew A 8€l, Yahemdg 8& kal Bupwsng TG AoV, TIKpOG 8& TG PUAAKTIKOC glvat THS OpYAC,
mMARKTNG &6& kat [15] Aotdopntikdg Talg KoAdoeoL talg amo Tfg¢ opyRc. obodayol &¢ kal
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yaotpipapyot kait oivodphuyeg t® TpOg Omotépag Ttpodfg amolauvow Exewv Tthv SUvauv
TadnTikhv Ttapa Tov AOyov.

00 &€l 6& ayvoelv OTL Evia TWV AeyOUEVWV OUK E0TLV €V TG TIOC AapBdvety, v tO¢ AapBavntat td
udMov Trdoxewy. [20] olov potxdg ol T® paMov 1 S€1 TTpoC Tag yapeTag mAnotalew (o0 yap
€0Tlv), AN\Q poxBnpla tg avth &h €otiv. cuvelAnuuEVOV Yap TO Te TTAB0G Afyetal Katl TO TOLOVSE
glval. opoiwg 8¢ kal f UPpLc. 81O kai audopnrodol, cuyyevécBal pév GpAcKOVTEC, AAN ol
powxeboat ayvoolvteg yap [25] i dvaykalopevol kat tatagat pev, AN ovuy’ LBpioat: opolwg &¢
Kat €t Ta GAAa ta totadta.

EANUPEVWY &€ TOUTWY, HeTa TalTa AekTeov OTL €meldn Suo pepn thg Yuxhg, Kal al apetal katda
tadta Stpnvtal, Kal ai pév tod Adyov &xovtog Stavontkai, Qv pyov [30] dAABsLa, i Tiepl Tod
TIOG ExEL ) TiEPL yeveoewg, atl &€ tod aAdyou, Exovtog &' 6pe€v (00 yap OTLodv pEPOG ExEL THG
PuxRAg dpekLy, €l pepLoTh €otiv), avaykn 8 dadlov t© ABOC kal oTtoudaiov ival TG SLWKELV Kal
devyelv ASovAg tvag kat Auttag. SfjAov 6¢ tolto €k TV SLalpecewv TV TepL ta [35] adn katl
TAg SuvApelg kal tag &elg. at pév yap duvdpuelg kat at £&elg Twv madbnuatwy, Ta &€ Tdn AUt
kal héovh Stwplotal Gote §Ld te tadta kat dud tag éunpoobev Béoelg cupPaivel éoav ABLKAV
apethyv Tiept ASovag lval kai AuTag. doa yap Puyh 0’ olwv TEduke yiveoBar [40] Xeipwv kal
BeAtiwv, TpdG tadta kal Tepl Tadtd ot /| HSovr. [1] 8U Rovag 62 kal AoTag dpavioug sivat
bapev, T@® Stwkew kat devyewy i wg pn ST i ag ph 8€t. 810 kal Stopilovtal Ttavteg poxeipwg
amdlelav kal Apepiav Tepl ASovag kal AUTag eival tag Apetdg, tag && kakiag £k [5] TGV
gvavtiwv.

gmel &' UmdkeLtal ApeTh elval f Tolaltn £€1¢ &ad’ AC TTpakTikol T®V BeAtioTwy Kal kad' fjv &plota
Stakewvtal ept 1O BEATLOTOV, BEATIOTOV &€ Kal &PLOTOV TO KATA TOV 0pBOV Adyov, tolto &' €oTl
TO p€oov UTEpPOARG kal [10] ENelew( ThHG TPOG UGG dvaykalov av €in thv ABKNHV apethv Kad’
a0ToV EKacTov HECATNTA lval Kal Tiepl péa’ &TTa év HSovalg kal AUTtalg kail A&Eot kal AuTtnpoic.
gotal &' f) peodtTng OTE pEV €v Ndovalg (kal yap UTiepPoAn kat ENeLPLg), 0te &' év AUTtalg, ote &' év
audotepalg. 6 yap [15] UmepBaMwy T® yaipewv T@® NOEL UTEPPBANAEL Kal 6 T® AuteloBatl T®
gvavtiw, kal taita f am@¢ A Tpdg twa dpov, olov dtav ph ¢ ol oMol & & ayabog g
Sel.—¢mel & goti g €8¢ ad’ fg Tolodtog #otal O Exwv althv Gote Tod alTol TPAyuaTog 6 pév
amodeyeobat thv umepPoAnv 6 6¢ [20] thv ENewuy, dvaykn, wg Tadt aNAAoLg évavtia kal Td
Héow, o0Tw Kal Tag £Es1g BANANALG évavTiag elvat Kal TH ApeTH.

oupBaivel pévtol tag avtiBéoelg #vBa piv pavepwtépag eival Tdcag, #vBa && tag Emi Thv
UTiepBoAr), éviayxol 6¢ tag €t thv ENeldv. aitiov &€ ThHG évavtiwoewd, OTL [25] oUK Agl €Tl
TAUTA THG AvlodTnTog fj OpoLdTNTOC TIPOC TO pETov, AAN' OTE pév Bdttov Gv petafain amo thg
OTEpBONRC Tl THv péonv €€y, 6TE & amod ThC ENelPewe, NG 6¢ TAéov ATExel, 0UTOC SOKET
EVaVTLWTEPOC £LvVaL, 0OLOV Kal Tiepl TO oA &V Pév TOTC TIOVOLG DYLEWVOTEPOV f UTtEpBOAR THC [30]
EMelbewg kal gyyutepov tol peoou, év 6¢ T tpodh N ENeWLg UTEpBOARC. OTE kal ai
Tipoatpetikal €&elg at ¢prthoyvpvaotikal GAolyLETlg peN\ov Eoovtal Kab' Ekatépav thv aipeaoty,
g€vBa pev at moAutovwtepal, €vBa &' al UTtooTaTkwTePaL, Kal évavtiog T HeTpiw Kal T® wg O
Aoyog &vBa [35] pév 6 dmovog kal oUK Audw, &vBa && kal 6 AmoAauoTtikog [36] kat oly O
TIEWNTIKOC. oupPaivel && tolto, SLotL 1 duoLg VBLCG oL TPOG amavta Opoiwg adeotnke tod
uéoou, AN ATToV pHEV GIAGTIoVOL E0pEY, PBMoV &' ATtoAauoTikol. Opoiwe && TalT &xel kal Tiept
Yuxic. Evavtiav 6¢ tiBepev Thyv [40] €V €' v Te QuapTtavopev pdAov kat €9’ v ol TToANoL (f) &
£Tépa (WoTep o0k oloa AavBavel: St yap T dAiyov dvaicBntog £otiv), olov dpyhv TTPadTnTL Kai
Tov opyllov ¢ Tpdw. [1] kaitol éotiv UTepBoAR Kal &mi TO Aewv lval kal TO KATAANAKTIKOV
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glval kat pf épyilecBal parlépevov. AN dAiyol ol TololTol, & £kelvo 68 TAvteg pémouct
pHAAov. 610 Kal o0 KOAAKLKOV 6 BUMOC.

[5] €mel & €iAnmrtal A Stahoyh TV €Eewv Kab' Ekaota t TAdn, kat at uTepPolal Kal ENAEIPELG,
Kal TV évavtiwv £gewv, kad' ag &youot Kata tov 6pBov Adyov (tig & 6 dpBOg Adyo¢, Kal TpOg
Tiva 8¢l dpov amofAémovtag Aéyelv TO pEoov, UOTepoV ETILOKETTEOV), davepov OtTL Tdoat al
NBwkal apetal kat kakiat [10] Tept HSovv kat Auttv UTEPBOAAG Kal eAAeieLg lal, kal Adoval
Kat ADTtat amno tv eipnuévwy EEcwv kat Ttadnudtwy yivovtat. GANG piv i ye Behtiotn €§L¢ ) Tepl

gkaota peon €otiv. SfAov Tolvuv OTL at apetal A téoatl i) ToUTwV TvEG Eoovtal TWV HECOTITWV.

[15] NaBwpev o0V &NV dpxhv ThC émovong okéPewd. eiol 6h mdoal pév ai ovoial katd vty
TWEC dpxai, 810 kal ékdotn ToAG SUvatal Totadta yewdy, olov &vBpwTiog avBpwroug Kail {GHov
0v OAw¢ {®a kal putov dutd. pog &€ Toutolg O V' AvBpwTiog Kal TPAgEwV TWWV £0TwV apxh
povov [20] TV {wwv: TV yap GAwv o0B¢v gimolpev av pattey. Tv & dpx®v doal toladtal,
60sv TIp®TOV ai KWACELG, KUpLal Aéyovtal, pdAota §& Sikaiwg ad’ Qv pi évséxetat aNwe, fv
{owg 6 B=0¢ ApXeL. &v 8¢ Talg AKATOLS ApXalc, 0lov v TAlG Hadnuatikaic, oUK Z0TL TO KUPLOV,
Kaltot Agyetal ye [25] kaB' opolotnTar Kal yap évtadBa Kwoupevng the apxig mavta paiot av
Ta Selkvlpeva petaBaliot, auta & auta ov petaBaliel dvalpoupgvou Batepou UTIO Batépou, av
M TQ® THV UTIOBeoLv avelelv kat 8U ekelvng Sel&al. 6 & AvBpwTiog Apxh KWAOEWG TWOG N yap
TpagLg kivnolg. emel &' [30] wotep €v TOlg GANoLg A apxh aitia €oti TV U althv évtwv A
ylwopévwy, Sl vofjoal kaBdmep £l tv amodei&ewv. €l yap &xovtog tod TpLywvou dvo 6pbag
avdaykn to TeTtpdywvov Exev teTTapag 0poag, pavepov wg aitiov tovutou to Vo dpOag Exewv TO
Tplywvov. €l 8¢ ye HETABAEN\EL TO Tpiywvov, avaykn [35] Kal Td TeTpdywvov HeTaBANeLy, olov &l
TPElg, €, €l 6¢ terTtapeg, OKTW. KAv €l pn petaBdllot, tololtov &' €oti, kKakelvo toilodtov
avaykaiov sivat. SAAov &' 6 éruxelpolpev &TL avaykaiov, €K TV AvaluTIk®V: viv & olte ph
Méyewv olte Méyewv akplB®C oldv Tg, ARV Toooltov. &l yap pndiv &\o aitiov [40] tod To
Tplywvov oltwg ExeLy, apxr TLg av €in todto Kat aitiov tv Dotepov. WOT glmep €0TLV Evia TV
BVTWV évSexdpeVa Evavtiwg ExeLy, Avaykn Kal Tag ApXac avt@v eival Tolaltag. [1] £k yap v &€
avaykng avaykailov to cuppdivov €oti, T &€ ye €vtelbev évbéxetal yeveoBal tavavtia, kat 6 €’
aUTolg €0TL TOTG AvOpWTIOLG, TIOANG TV ToloUTwWY, Kal apxal T®Wv TolouTwyv giotv altol. Wote
dowv Tpdgewv 6 AvBpwtdg oty [5] dpyxn Kal KUpLog, pavepov OTL évdéxetal kal yiveobal kal
ur, kal 8Tt £’ auT® TadT £oTt yiveoBat kai pr, Qv ye KUPLOG 0Tt ToD elval kal Tod i elvat. doa
&' €¢’ alT® €oTL TTOLELY ) P TToLELY, altiog Toutwy auTtog £otiv- katl dowv aitiog, £¢’ alt®. el &
f) Te apetn Kal A kakia kat ta ar’' [10] avthv Epya ta pev emawveta ta 6¢ Pekta (Yeyetat yap kat
értawveltat o0 &La ta €€ avaykng i tuxng f duoswg UTtdpyovta, GANN' dowv avutol aitiol EopEV:
dowv yap GA\og aitiog, €kelvog kat Tov Poyov kal Tov Ematvov €xel), SHAov OTL Kal i apeth Kai f
kakia Tept Tadt oty Qv avtdc [15] aitiog kail dpyh TpEEewv. AnTtéov dpa Toiwv avtdg aitiog
Kat apyh mpa&ewv. mavieg pev 6 oOpohloyolpev, 6oa pEv Ekouola Kal Katd Tpoaipeov Thv
ékdoTtou, ékelvov aitiov gival, oa &' akolola, oUK avToOv aitiov. Travta & doa TPOEASHEVOC, Kal
ekwv SfAov OtL. SAAov Tolvuv OTL Kal f) apeth kal f [20] kakia Tv £kovaiwv Gv ginocav.

Anrtteov apa ti TO €kouoLov Kat TL T akouolov, Kal Tl €0Twv A Tipoaipeats, meldn f Apeth Kat i
Kakia opletal TOUTOLG. TIPWTOV OKETITEOV TO £€KOUOLOV Kal TO AKoUGLov. TPLAV 6f) ToUuTwy &V TL
86Eetev v slval, Aol kat' Bpe€v f katd [25] poaipeoty f katd Stdvolav, TO piv EKoUoLov Katd
TOUTWV T, TO &' dkouaoLov Tapa ToUTwV TL. AANa PRV 1 6pe€Lg €ig tpia Sialpeltal, i BouAnaowv
Kal Bupov katl émBupiav: wote tadta Siatpeteoy, Kal TpOTOV KaT rmbupiav.

§6&ele &' v Tdv To Kat' érmbupiav ékolotov lvat. o yap [30] dakolotov Tiév Sokel slval Blatov,
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TO &¢ Blatov Auttinpodv, kai dv 6 avaykalopevol Ttotodotv i tdoyouoty, WoTep Kat Ebnvog ¢nat
Tdv yap avaykaiov pdyy’ aviapov Edu.

woT €l Tt Autinpdy, Blatov, kat et Biatov, Auttnpov. To 6¢ tapa thyv rmbupiav Ttév Auttnpov (A yap
¢mBupia tod né€oao), wote [35] Blalov kal dkovaolov. To &pa kat' €mbupiav Ekovolov- évavtia
yap tadt dMAAOLG. ETL ) poxBnpia aSikwtepov Tdoa ToLEl, A & akpacia poxdnpia Sokel sivat, 6
&' akpathg 6 katd thy émbupiav TTapd TOV AoyLopdV 0lo¢ TIPATTELY, Akpateletal &' dtav évepyi
KaT autry, Tto & adtkelv Ekovatov, [1] Wob' 6 Akpathg ASIKAoEL TQ TIPATTEWY KaT embupiav: EKwv
dpa mpagel, kat Ekovolov To Kat' embupiav: kal yap dtotov €l Sikaldtepol Eéoovtal ol AKPaATELS
YLWOHEVOL—EK pEV Tolvuv ToUTWwV §6Eetey v TO kat émbupiav ékovaotov sivat, £k 6 [5] TOVSe
Touvavtiov. amav yap 6 €KWV TLG TIPATTEL, POUAOHEVOG TIPATTEL, Kal 0 fouAeTal, €Kwv. BoUuAetal &
00Bslg 6 oletal glval Kakdv. aANG phv 6 Akpateuduevog ovy & BoUAeTal TIoLEl: T yap Tap’ 6
oleTal BéATIOTOV Elval TpdTTely U émbupiav AkpateveoBat £otiv. (oTe Bua cupProeTal TOV
autov [10] €kdvta kal dkovta Tpdttelv: todto & aduvatov. €Tl & 6 €ykpatng Sikalompayroel,
Kal p&AAov ThG akpaoiag. fn yap éykpdatela apetn, N &' apeth Sikatotépoug ToLEL. éykpatevetal &
Otav mpdattn mapd thv émbupiav katd tov AoyLlopov. WoT €l TO pév Sikalompayelv €Kkouatov,
Gotep Kal T [15] ASkelv (Apdw yap Sokel tadta £kolola gival, Kai Avaykn, €l Bdtepov
€koualov, kal Bdtepov), 1O &€ Ttapd thyv embupiav dkouvaotoy, dpa dpa 6 avtodg TO auTo TPALeEL
EKWV Kal aKwv.

6 & auTtodg ANOyocg Kal Tiept BupoD. dkpacia yap Kal éykpdtela Kal Bupod Sokel sival, (MoTep Kal
¢rmBbupiag: kat [20] TO Tapad TOV Bupov Autinpdv, kat Blaiov f kABeElg, wot el to Plalov
Aakoualov, TO Katd Tov Bupov Ekouatov av gln Tdv. £otke &€ kal ‘HpAKAELTOG AEyeLy €i¢ THY loxLV
00 BupoD BAeYag OtL Auttnpd A KwALoLg avtod: "YaAeTov yap" énot "uu® payeobal Puxhg
yap wvettal." i &’ daduvatov to [25] auTtov €kovta Kat dkovta TPATTEWV dpa TO Kata to auto tod
TPAypatog, AoV Ekouolov TO Katd BouAnowv tod kat' émbupiav kal Bupdv. tekuAplov &¢:
TIOA\Q yap TIPATTOEV £KOVTEG Aveu OpYRG Kal embupiac.

[29] Aeimetal dpa, €l TO Pouldpevov Kat €kovolov Tauto, okePaobat. [30] paivetal &€ kal Todto
aduvatov. UTIOKELTaL Yap AUV Kal SOKeT ) poxBnpia adtkwtépoug ToLELY, ) & dkpaoia poxdnpia
T1¢ dpaivetar cuppRostat 82 Tobvavtiov. BoUAeTal pév yap oUBeig & oletal elvatl kakd, TIPATTeL &
dtav yivntal Aakpatng: el oV TO pév ASIKETY £Kolaotov, TO & ékolotov TO Katd BouAnaoty, dtav
[35] dkpathg yevntal, oUKETL ASLKAOEL, AAN Eotal Stkalotepog i) Tiplv yevéoBal akpatrg. todto &'
asduvartov.

OTL MéV Tolvuv OUK £€0TL TO £€KOUGCLOV TO KATA OpeLy TipdtTeLy, oud’ akoUaoLov TO Ttapa Tthy OpetLy,
bavepov: 8tL &' o0SE kata Tpoaipeoty, TIAALY €k TWVSE SHAovV. TO pEv yap Katd BoUANOLWY WG OUK
akoualov amnedeiyOn, [1] GANG pdA\ov Tidv 6 BoUAetal kat €kouoLov (AN &tL kat pf BouAduevov
gvdexetal TpATtely £kOvta, TolTto S€delktal povov): TIoAa 6& Boulduevol Tipdttopev €€aidpvng,
Tipoatpeital &' ouselg oubev €€aidvng.

[5] €l 6& avaykn pév AV TPLOV ToUTWV £V TL glvat T® £Kolatov, f kat dpefwv A katd poaipeoty A
katd Stdvolav, ToUTwv 8¢ ta S00 pf €oTi, AsimeTal &v T® SLavoolpEVOV TIWE TIPATTELY £lval TO
€KoUOLOV. ETL &€ ULKPOV TIpoayayovteg TOV AOyov, Emb®pev TENOG TQ TEpL ToD €Kouoiou Kal
akouaoiou Soplou®. Sokel yap to Bia kai [10] pf Bia Tt ToLElv oikela TOTC eipnuévolg ivat o Te
vap Bialov akouotov, kal T® akolUotov Tdv Blatov givat papév. wote Tepl tod Pia okemTéov
Tip®OTOV, TL €0TL Kal WG €XEL TIPOG TO €Kouaolov Kal Akouolov. SokKel &M tO Platov kal tod
avaykalov avtikeloBal, kat i Bla katl [ davaykn, t@® £kouoiw kat T [15] melBol emi thvV
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TIpATTOpEVWY. KaBoAou 6¢ To Blalov kal ThHv avayknv Kal Tt TV APuywv AEyopev: kal yap tov
AiBov dvw kal o Tip Katw Bla kail avaykalopeva Ppépecbal pauev. tadta & dtav Katd thv
dUoeL kal ThHv Kad' avtd Opuhv pepntat, oL Big, ov phv oud’ ékovola Agyetat, AN avwvupog [20]
N avtibeolg. dtav &6¢ mapa tavtny, Bia pauev. dpoiwg &€ kal emt euPuywyv Kat Emt TOV {Wwv
OpWpev Bla TTOANG Kal Ttacyovta Kai Trotodvta, dtav mapa thy v avt® Oppnv EEWBEV TL KWf). v
pEV TOlg apuyolg amif f apxn, €v 6 tolg epduyoLg TIAeovAadleL: oL yap dael i 6pegLg kat 6 Aoyog
[25] oupdwvel. OOT €l pEv TV AWV {wwv ariodv To Blatov, Gotep €l TV aPuywv (00 yap
gxeL Noyov kat 6pe&v évavtiav, aANAa T ope€el {fy)- €v & avBpwnw &veotv Audw, Kal &v Tt
AALKIQ, A kal TO TIPATTEWV ATIOSSOpEV. 00 yap papev TO TIatsiov TTPATTELWY, 008 TO Bnpiov, A
TOV /6N [30] St Aoytopdv ipdttovta. Sokel §h to Blatov &mav Auttnpodv sivar, kai ouBei¢ Bia pév
TIOLEY, Yaipwv &€. 810 Tepl TOV Eykpathi kal Tov akpath TAslotn audLofAtnolg €otiv. évavtiag
yap oppag Exwv avtodg EKaotog aut® mpattel, Wod' O T eykpatng Blq, daciv, adpelkel avtov amo
TOV (6€wv [35] EmBuL®V (AAVET yap adeAkwyv TIpOG avttteivovoav Thv OpeLy), 6 T akpathg Bla
Ttap& TOV Aoylopdv. HTtov && Sokel AuteloBal: f yap émbuuia tod R&£oc, f akoAouBEl yaipwy,
wote 6 Akpathg HaAov ékwv kal ou Big, étL o0 Auminp®c. i 6& melBw th Pila kal avaykn
avtitibetal. 6 & éykpatng €’ A memelotal Ayel, kal Topevetal o0 Blq, AN ékwv. [1] 7 &¢
¢grmbupia ol meloaca Ayel o0 yap HeTéxel Adyou. 8Tt pév olv Sokolotv olTol pévol Bia kai
dkovteg ToLely, katl dla TV’ aitiav, 6tL kab' opolotnta twa tod Big, kad Av kal [5] €mi TV
ayuywv Aéyopev, gipntar ob phv GAN €l TG TIPoodi) TO &V T® SLOPLOPE TIPOOKEIPEVOVY, KAKET
AUstal o AexBev. dtav pév yap T tv EEwblev tapd ThHv &v alT® Opuhv Kwh f Apeuldn, Bla
dapev, étav &¢ pn, ou Bla- év & T® akpatel kal &ykpatel f kab autov opuh évolboa ayel [10]
(Gpdw yap €xel): wotT oL Bia oudetepog, AAN Ekwv SLd ye tadta Tpattol av, oud’ avaykalouevog.
THv vap &wbev apyryv, thv mapd thv Oppnv N gumodidovoav i kwolaoav, avayknv AEyouev,
wottep €l Tg AaPwv thv YElpa TUTITOL TWVa avtitelvovtog Kal T BouAeoBat kat t® EmMBUETy:
Ootav [15] & €éowBev f apxn, ov Bila. £tL kat Adovh kal AUTIN év audoteEpolg EveoTL. Kal yap O
€YKPATELOPEVOG AUTIELTAL TIapd THV €mbupiav Tipattwy fén, kal xaipetl thy art’ EArtidog ndovnyv,
O0tL Dotepov wdeAnBnoetal, A kat 6N wdeleltal Lylaivwy: Kal 6 Akpatng xalpeL PEv TUYYXAVWVY
[20] &kpateudpevog o0 EmBUET, AuTteital §& thy arr éATtiSog AUTINV, oleTat yap Kakdv TTPATTELV.
wote 1o pév Bia Ekdtepov dpdval Tolelv Exel Aoyov, kal Sta Thv dpe§v kal 6t tOv Aoylopov
EKATEPOV BKOVTA TIOTE TIPATTELY: KEXWPLOUEVA yap Ovta ekAtepa ékkpovetal UTY AANAAwv. 60gv
Kal £t Thv [25] &Anv petadépouat Puxrfv, BTL TGV &v Puxh Tt TotodTov 6pPaLV. T uév o0V TV
poplwv évbexetal todto Adyewv: ) & OAn €koloa Yuyn kat tod dkpatoldg kat tod éykpatolq
Tipdttel, Bia & oudEtepog, ANNG TGV év Ekelvolg T, ETel Kal puoel audoTepa EXOHEV. Kal yap O
Aoyog duoeL Utdpyet, 6tL [30] Ewpevng ThG yevEoew g kal puh TinpwBeiong éveatal, kat A Embupia,
OTL €0BUG €k yeveTiG AKONOUBET kal &veotiv. oxebov && Toutolg Suot To Puoel Stopilopev, TR T
doa €0BUG yyvopgvolg akoAouBel TdoL, kal 6oa €wpevng THG YevEoew( €VBUTIOPETY yiyveTal
AUV, olov TIoALd Kal yfpag Kal TaAAa ta [35] Totaita. Gote ui Katd GpUcLy EKATEPOC TIPATTEL,
AmAGC 8¢ katd GUCLY EKATEPOC, 0 THY alTAV. ai pév olv Tepl TOV AKpath Kal éykpath amopiat
abtat Tept tod Pia mpdttew f audotépoug A TOV Etepov, MOTe R ph £kdvrag f Eua Bia kai
gkovtag, €l 6¢ 10 Bla akovuolov, dpa £kévtag Kal dkovtag TPATTELY: OXES0V &€ €K TV ElpnueEVWV
SfAov NPTV WG amavinTeov.

[1] Aéyovtal 6¢ katT &AN\ov TpoTov Bia kal dvaykaoBevteg Tipagat, ov dtadwvoivtog tod Adyou
Kal Tthg opegewg, dtav Tpattwoty O Kat Autinpov kat ¢adiov OToAapBavoucty, [5] AN Gv ph
To0To TMpdTTwal, TAnyal i Ssopol f Bavatol Wotv. tadta yap dacty avaykacBévte mpdgal. A
00, &N\Q Ttdvteg €kovteg Tolodowv auto toldto; £&eotL yap i) TOLElY, AAN €kelvo UTIOPEIVAL TO
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Tabog¢. £tL lowg TouTwy Ta pév dpain Tig av Ta & ol. doa pev yap €4’ alt® tdv [10] ToloUTWV ph
omap&al i) omdp&al, dest doa mpdrrel & pn BouAetal, €kwv Tpdtrel, kal o0 Bia- doa &6& pn €4’
aut® TV ToloUTwy, Bla TWC, o0 pEVTOL Y AmA®G, OTL OUK auTO ToUTOo Tpoatpeital O TIPATTEL,
&N\ o0 &veka, £Ttel Kal v TouTolC 0Tl TG Stadopd. €t yap tva ph Aapn Pnraddv [15] amokteivol,
yehotlog &v €in, i Aéyol 8Tt Bla kal avaykalopevoc, aAN €T petdov Kakodv kal Autinpdtepov lvat,
0 melogtal ph mouoag. oltw yap avaykalopevog kat pn Bla mpaget, i ob duoel, dtav Kakov
ayabol &veka i peidovog kakoD ATOAUCEWG TIPATTN, Kal dKkwv ye: ob yap €¢' alt® tadta. 610
[20] kal tov Eépwta ool akovaotov TiBgaaty, kal Bupolg évioug kat ta ¢uaotkd, OTL ioyupd kat
OTEP THV PUCLY: KAl cUYYWWHNV ExopEV WG Tiepukota PralecBal thv Guotv. kal pdAov v §6&eLe
Bila kal dkwv Tpdttely, tva pun aAyh toxup®g, A tva ph ApEua, kat OAwG tva pn aAyh A tva [25] pR
xaipn. to yap ¢’ alT®, €ig 6 dvayetat 6Aov, TolT €otwv [26] O | avtoD PuoLg ola te PpepeLy: O &€
puh ola te, pAS €otl thHG ékelvou Puoel OpEEewg ) Aoylopol, ok €9’ alT®. &0 Kal Toug
¢vBouoLlvtag kat TpoAgyovtag, kaimep Stavoiag Epyov mololvtag, dpwg ol dapev €' avTtolq
glval, olT eimelv & eimov, [30] olte mp&gal & Empatav. GANA kv o006E 8U émbupiav- Mote Kal
Stavoial twveg kat adn ovk €' AUiv eiolv, f mpdelg al katd tag towavtag Stavoiag katl
AoyLopoug, GAN Gotiep DAGAa0C € lvai Tvag AGyoug KPETToug AUMV.

WoT €l TO £€koualov kal akouolov Kal Tpodg TO PBila &€det [35] okéPaocbat, tolto pév oltw
Sunpnobw (ol yap paAoT €umodidovteg TO £koUaLov WG BiQ TIPATTOVIEG, AAN' EKOVTEQ): ETel &€
To0T &yel téENOC, kal olte Tfj Opegel olte Tf Tpoailpgosel TO €kouoLov WpLotal, Aourtdov &N
dpiloacBal T Katd thv Stdvotav. [1] Sokel 8i évavtiov glvatl T® £KoUOLoV TG AKOUGIW, Kal TO
eldota f) 6v f) @ 1 o0 &veka (&viote yap oide pév dtL matnp, aAN oy iva amokteivn, GAN iva
oworn, Worep al Mehddeg, Aol w¢ todl pév opa, AN [5] w¢ diktpov kal olvov, T & Av
KWVELOV) T® ayvoolvta kai 8v kal @ kal & & &yvolav, pf Katd cupBePnkdg to 8 SU' dyvolav,
kal & Kal @ Kal &v, Akovolov: TO évavtiov 8p’ ékolaotov. doa pév oDV &’ EQuT®) BV Ui TIPATTEWY
TIPATTEL Ph Ayvo®v Kal St alTdy, ékolota Tadt avdykn gival, kal t [10] ékovotov TolT Eotiv-
6oa & dyvo®v kal SLa TO ayvoely, dkwv. £mel ¢ o émiotacBal kal to eidéval Lttov, v pév To
EXELY, Ev &€ TO xpRobal Th EmoTAun, 6 EXWV PN XPWHEVOC 6¢ E0TL HEV WG Sikalwg Gv ayvowv
AéyoLto, £0TL 62 (¢ oL SiKaiwg, olov €l 8U' auéhelav ph éxphto. Opoiwg 8 Kal pi Exwv T [15]
Péyolto v, €l & padlov A avaykaiov Ay, ph Exel 6U Apéhetav | ASovhv A ATV, talt olv
TIPOCSLOPLOTEOV.

Tiepl pév olv tod £Kouciou Kal dkouciou SlwpicBw TolTov TOV TPOTIOV: TIEPL 8¢ TIPOALPECEWC
peTa tolto Adywpev, dtamoprioavieg TPpOTOV TR AOyw Tept auThc. Stotdoele yap Gv T ev [20]
T® yevel MEPUKE Kal v Tolw B€lval authv xpr), Kal TotepovV o0 TAUTOV TO €KOUOLOV Kal To
TIPOALPETOV A TAUTOV 0Tiv. pdAlota §& AMéyetal Ttapd Twv, Kai Zntodvtt §6Este &' av Suotv ival
Bdatepov N poaipeaotg, ftol 66&a i) dpegLg audpotepa yap daivetal mapakolouBolvta. dtL pev
o0V o0k Eotwv BpefLg [25] dpavepdv. i yap BouAnoig av €in A &mbupia | Bupdg ovBeig yap
dpéyetal pnBiv TemovOmg ToUTwV. BupdC pév olv kal émbupia kal toig Bnpiolg UTIAPYEL,
nipoaipeotc & ob. #tL 88 kal olg UTdpyel Budw tadta, TOAAG Kal &vev Bupod kal émbupiag
Tipoatpodvtat: kat &v tolg abeotv dvteg oL [30] poatpolvtatl, MG kaptepolaotv. ETL mbupia
MEV Kal BupOG Al petd AUTING, Tipoatpoupeda 6&€ TTOANA kal &veu AUTING. AANG phv oUSE BoUANOLG
kal TIpoaipeot TavTtév. BoUAovtal pév yap &via taldtov kai TV ASuvatwv £i86Teg, olov
Bact\eVeV Te TTAVTWY AVBPWTIWY Kal aBdvatot sivat, poatpeitat & ovBei¢ [35] ph ayvo®v &t
aduvatov, o0&’ O WG A Suvatov pev, Ui €¢' aut® & oletal mpd&al A ph pd&at. wote tolTto pev
pavepdv, BTL Avaykn TO TIpoalpetdOv TV £’ alT® Tt €ivat. [1] 6poiwg 6& fhov 6Tl oudE §6Ea,
008" am\®¢ €1 Tig oletal T TOV yap £’ auT® TL AV TO TIpoalpeTov, §0Edlopev 68 TIOMNA Kal TGV
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00K BVTwV ¢’ APV, olov THV SLAPETPOV GUUHETPOV. ETL OUK £0TL Tipoaipeotc AAndhG i PeusAC.
008% 6h A [5] T@V €’ alT® BVTwV TIpakT®V S6Ea, i TUyXAvouEY oldpEVOL SETV TL TIPATTEW A 0
TIPATTELV. KOOV &€ Tiept 66ENG ToUTo Kal BOoUAoewg: OLBELG yap TENOG 00SEV TIpoatpeltal, AN
Ta TIPOG TO TENOC Aéyw &' olov oUBel¢ Uylaively Tipoatpeital, ANG Tiepuratelv 1) kadbfoBal tod
Uytaivewv €vekev, o0& [10] e0datpovely, GNG xpnuati¢eobat i) kwwduveLewy tol e0datpovelv
gveka- kal OAw¢ SnAot Al TpoalpoUpevog Tl Te Kal Tivog Eveka Tipoatpeltal, €0t 6€ TO pEv Tivog,
o0 #veka Tipoatpeital &No, T 8¢ T, 6 Tpoatpeital Eveka AN\ou. BovAetTal 8¢ ye pAAloTa TO
Té\og, kal §0EaleL Stv kal Uylaivel kai 0 [15] TPAETTEWY. (OTe pavepodv Std ToLTwY &TL EANO Kal
86&n¢ kal Boulfoswc. BouAecBal pév yap kat §6&a pdiitota tod téhoug, Tipoaipeotg &' oUK E0TLv.

&TL v o0V oUK EoTv oUTe BoUANoLG 0lTe §6Ea 008 UTIOANYPLC ATAGG f TTpoaipeat, SHNov- Ti 68
Stadepel TouTwy, Kal TG [20] &€xel TPOC TO £kouctov; Apa &6& SfAov &otal, kal Tl €otTu
mpoaipeotc. #ott 8f TGV Suvat®v kal eivar kal ph T pév towadta Mote évSéxecBal
BoulevoacBal Tepl AUTOV: TIEPL Eviwv &' oUK EvSéyetal. Ta piv yap Suvatd pév 0Tt Kal glvat Kal
uh €lvat, GAN oUK £’ APV aut®v i yéveolg £otiv, NG ta pév St duoy ta 88 U [25] BANaC
aitiag yivetal, mept v o0SELC Gv &yxelpAosie BouleleaBal ph AyvoGv: Tepl OV & évSéxeTal uh
Hévov To €lvat kai pr, dMa kal T© BoulevoacBat tol¢ avlpwrolg, tadta & £otiv oa é¢’ Aulv
¢otL pdgal | pn mpd&at. 610 ov Bouleudpeba Tepl TV €v 'Tvdolg, oudE TG Gv 6 KUKAOG [30]
TETpaywvLoBein. Ta pév yap o0k &P’ AUIv: TO & AW o0 TpakTov AAN o06E Tiept TV €' AUV
TpakT®v TiEpl amdvtwy.] ( kal &fhov 8Tt o06E 8§6Ea AmMAGC f Tpoaipeotg €otiv), ta &&
TIPOALPETA Kal TPAKTA TAOV €' AUV Ovtwv €otiv. 81O kal amoprnoetev Av TG, ti 6 1od’ ol uév
latpol BouAeUovtal Tept WV [35] Exouct THY ETLOTAKNY, ol 88 ypappatikol ol; aitiov & 8Tt Suxf
ywopeévng thg apaptiag (A yap Aoyl{opevol auaptavopey i) kata thv aiofnow avtd Spivtecg) v
pEV TR latpki) dpdotépwg Evdexetal auaptely, év 6& th YpAUMATIKR katd thv aiobnow kat
nipdguy, [1] meplt fg Av okom@oy, €ig &melpov AEouaoty. émelsh olv olte §6Ea olte BoUAnaic £otL
Tipoaipeoic €0tV wg ékatepov, oud Audw (¢€aidvng yap mpoatpeltal pév ouBeig, Sokel &6¢
TIPATTEWY Kal BouAovtal): wg €€ audolv dpa. [5] dudw yap OTIApyEL TO® TpoalpoupEvw tadta.
AN\ TIG €K TOUTWV OKETITEOV; SnNAOT 8¢ TIw¢ Kal TO Gvopa avuto. f yap Tpoalpeot aipeoLg pev
¢oTiv, oUyY amA@¢ 8¢, AN £tépou TIpd £Tépou- ToUTo && oY Oldv Te Avel OKEPEWC Kal BOUARC.
S0 €k 6OENG POUAEVUTLKRAG €0TLV N TIpoalpEoL.

[10] mepl pév 6N tod teEAoug oudelg Boulevetal, AN tolto keltal tdot, Tepl 6¢ TV €ig tolto
TEWVOVTWY, TIOTEPOV TOSE | TO6e ouvteivel, i) dedoypevou tolto G £otal. Pouleudueba 6¢
To0to Tavteg, €wg Qv eig NUAG Avaydywpev Th¢ yeveoewg THV apynv. €l 6 mpoaipeltat pev
pNBelg uh mapaockevaodpevoq unde [15] Bouleuodpuevog, i xelpov | BEATLOV, BouAeveTal 6¢ doa
¢d' ATV £0TL TGOV Suvat®v Kal glval Kal ph TOV Tipog T Téhog, SHAov &TL ) Tipoaipeoig pév oty
OpeLc TV €9’ auT® Bouleutikn. amavteg yap BouAeudpeba & kat poatpoupeda, ol pevtol ye a
BouheudpeBa, Tavta TpoatpoUpeda. Aéyw && Bouleutikny, AS apyh [20] kai aitia BovAsuoic
€0TL, Kal opeyetal 61a 1o BoulevoaoBal. L0 o0Te €v TOlg AANOLG {WOLG €0TLV ) Tipoaipeatg, oUTE
€v taon NALKig, olte avtwg £xovtog AvBpwTtiou. oude yap to BoulevoaoBatl, ovd UTIOANYLG ToD
SLa ti- aM\a So&doatl pev €l onteov i) pi Tolnteéov oUBEV KwAUEL TIOANOTG UTtdpXELY, TO [25] &€
51& Aoylopod oUKETL. #oTL yap Bouleutikov ThG Puxhg TO BewpnTikdv aitiag Tvoc. i yap ol
gveka pia TOV altt®v &otiv- T piv yap Sia ti aitia- o0 & &vekd éotwv f yiyvetai T, TodT altidv
dpapev givat, olov Tol Badilew i) kopsh TRV xpnUdTwy, €l Tovtou éveka Badilel. 10 olg pndeig
kettat [30] okoTdg, o0 BouAeuTIKOl. MOT ETEL TO HEV €0’ AUT® OV A TIPATTELWV 1) KN TIPATTELY, €AV
TG Tipattn f ampakth &V autov kat pn SU dyvolav, €KWV TPATTEL | ATIPAKTEL, TIOANA 6¢ TV
TOLOUTWV TIPATTOMEV OU Bouleuadpevol o0SE TIpovooavteg, AvAykn TO HEV TIPOALPETOV Attav
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gkolalov glval, to & £kovolov [35] pi) TIPOALPETAY, Kal Ta pév Katd Tipoaipecty dvta £kovotla
glval, t@ & akolola ph TAvIa Katd Tipoaipectv. &ua & €k ToUTwv pavepdy Kal 8Tl KOADC
Slopidovtal ol TV adnudtwy ta pev Ekovota Ta &' akouvaola ta &' €k Tpovoiag vopobetolowv: [1]
€l yap kat pn dtakpBodoty, GNN arttovtal ye in thg aAnbeiag. MG TiEPL pEV TOUTWVY €PODpEV €V
Tf) Tepl TV Sikalwv ETLoKEPEL: f) 6 Tipoaipeotg 6tL 00te AnA®g BouAnolg oUte 66&a £oti, SHAov,
MG 60&a te Kal 8pedLg, dtav [5] €k ToD BoulevoaoBal cupumepavb®oLy.

¢tel 6¢ Poulevetal agl 6 BoUAEUOUEVOG EveKa TWVOC, Kal €0TL OKOTIOC TLG Ael T® BOUAEVOUEVW
TIPOG OV OKOTIEL TO cupdEpOV, TiepL pev Tol TEAoUG oLBEeLg BouAleletal, ANNG ToDT €0tV apyh Kal
UTI60e01Lg, WoTiEP €V TAlG BewpnTikalg emiotrpalg UToBeoelg [10] (elpntal &€ Tepl abTOV v v
TOlq év apxf Bpaxéwg, év 6& tolg avalutikolg 86U dakplBeiac), mepl 6& TV TPOG TO TENOG
PEPOVTWY N OKEPLC Kal PETA TéXVNG Kal Bveu Téxvng Téow £0Tiv, olov €l TIONEU®OOW A MA
TIOAEM@OLV TOUTO BOUAEUOHEVOLC. €K TIPOTEPOU 8¢ pdiNov Eotal TO S 8, ToDT £0TL TO o0 &veka,
otov ThoUtog [15] A ASovh A T BA\o Towodtov & TuyxAvel oU £veka. Bouleletal yap O
BouAeuopevog, €l amo tod téhoug Eokerttal, f) O T €KL ouvteivel OTwG €l¢ aLTOV aydyn, f) avtog
SUvatal Tpd¢ O TNOC. TO 8¢ TENOC éoTi dUoel pév dsl ayaBov, kal Tepl ol Katd PéPOC
Boulelovtal, olov ilatpdg Boulsoatto &v &l Sn [20] ddpupakov, kal otpatnydg Tol
otpatomeSetontal, oig ayadov td téhog TO AmAKG EpLaotov éoTiv- TTapd dpuoLy 8& kal Stactpodhv
o0 TO ayabodv, aN\a to dpawvopevov ayabov. aitiov & 8Tl TV OVTwV T PEV 00K E0TV ETT AW
xprhoaoBat A Tpog & TEdukev, olov BPeL: o0 yap oldv T 18TV o0 pA oty [25] BYLg, 008’ akodoat
00 pf 0Ty akof): AN\’ amod EmoThpNG Totfjoat kai o0 prf £€0TWV f) £TILOTAKN. 00 yap Opoiwg THG
OyLelag f) auth €rmotApn Kat vooou, AAAA T pev Kata puotv T &€ tapd uotv. opoiwg &€ kat
A BoUANoLg $uoeL pev tol ayaBol éoti, mapa $uowv & kat tod kakol, kat BovAetal [30] puoeL
HEV TO AyaBov, tapa puoLv &¢ kal Stactpodiv Kal TO KAKOV.

AA\G phv €kdotou ye $Bopa kal Staotpodr oUkK €lg TO TuXOV, AAN €i¢ TG €vavtia kal ta peta&u.
oL yap €oTwv €KPRvaL €k ToUTwy, ETEL KAl f) ATTATN OUK €iG TA TuYOVTa yivetal, Al €ig Ta évavtia
doolg €otiv évavtia, kal €ig [35] talta tv évavtiwv @ katd THv €mothunv évavtia €otiv.
avaykn dpa kat thv andtnv Kat thv mpoaipeotv amnod tod peoou £t Ta évavtia yiveobat (évavtia
8¢ T® PEow Kal TO TIAEoV Kal TO ENattov).—aitiov &€ 1o ASU kal TO Auttnpdv: olTw yap ExeL Wote
T Yuxh daivecBal To pev ASL ayadov [40] kal to RSlov Auewvov, Katl TO AUTINPOV KAKOV Kat TO
AuTtnpotepov XElpov. [1] wote Kal €k TouTwv SfHAov OTL Tiepl Adovag Kal AUTIag f Apeth Kat f
Kakia. Tiepl pév yap té tpoatpetd tuyxdvouaty odoay, f §& Tpoaipeotg Tiepl TO ayadodv kal Kakody
Kal ta pawvdpeva, toadta &¢ puoel RSovi kat AuTn.

[5] avaykn toilvuv, €melSh f apeth pev f ABWKA aotrh te pecdtng tig €0TL Kal Tepl Ndovag Kal
AOTtag mdoa, f 8& kakia &v OTiepBOAR kal EANelet kal Ttepl TadTa T ApeTh, THv ApeTHY €lvat TH
ABWKAV &LV TIpOALPETLKAV HECOTNTOG THC TIPOG NUAG v €L Kal Auttinpolg, kab' doa Tolog TG
[10] AéyeTal T HB0C, ) xaipwv A AuTtoupEVoG: 6 yap GIAGYAUKUC R pASTILKPOC 00 AéysTal TotdG
TLG T6 nBoC.

TOUTWV 6¢ SLWPLOPEVWY, AEYWHEV TIOTEPOV ) APETH Avapdptntov ToLEl ThH Tpoaipectv kal to
Té\o¢ 0pBdV, olTwC Wote ol Eveka Sel ipoatpelodal, A MoTep Sokel TLal, TOV [15] Adyov. EoTL §&
To0to éykpatela: altn yap ou StadpBeipel TOV Adyov. E0TL &' APETH KAl EYKPATELA ETEPOV. AEKTEOV
&' Dotepov Tepl alT@y, €mel 0ooLg ye SOKEL TOV Aoyov dpBOv Ttapexewv i apetn, tolto aitiov. i
MEV yap €ykpatela tolodtov, TV Emawvet®@v &' f EykpATELa. AEyoueV &€ TIPOATIOPOAVTEG. £OTL
[20] y&ip TOV pév okoTidv 0pBoV elval, &v 8& Tolg TIPOC TOV OKOTIOV SLaPaPTAVELY: £0TL 8 TOV HEV
oKOTIOV NuaptioBat, ta &6& TPog ékelvov Tiepaivovta 0pBKG ExeLy, Kal pndetepov. otepov &' i
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APETH TIOLET TOV OKOTIOV 1] TA TPOG TOV OKOoTIOV; TIBEUEBa 6N OTL TOV 0KOTIOV, SLOTL TOUTOU 0UK
€0TL OUN\OYLOMOG 006¢ [25] Adyoq. AN\a &N (oTtep apyn tolto UTokeloBw. olte yap latpog
OKOTIET £l ST UyLaivewy ) pA, AN €l TiepLTATELV f) PR, 00TE 6 YUPVAOTIKOG €1 €T €0 EXEWV ) pry, AN
€l maAdioat f) pr. opolwg &' 008" AGNAN oLbepia Tept ToD TEAOUG WOoTep yap TAlg BewpnTikalg at
UTtoB€oeLg apyai, oltw Kat talg [30] TolnTkalg TO TENOG ApyN Kal UTIOBEoLG. €TELSh O€l TOde
Uylaively, avdykn todt umdp&al, €l €otal €kelvo, wotep €kel, €l €otL TO Tpilywvov Svo 6pbal,
&vaykn todt lvat. TG pév o0V Vofoewe dpyh T TéNog, THG 88 Tipatew  f TAG VOROEWE TENEUTH.
el oV Trdong 0pBdTNTOC ) 6 Adyog A f &peth aitia, i pf [35] 6 Adyoc, St ThHv dpethv av dpBdV
€(n O TéAog, AAN o0 T& TIPOC TO TENOC. TEAOG &' 0Tl TO 00 &veka. E0TL yap TIEOA TIPOAIPEDLS TVOG
Kal &veka TVOC. o0 pév olv éveka O pécov éotiv, ol aitia f apeth) T® Tpoatpeiobatl ol éveka.
£oTL pévtol f Tipoaipeoig ov TouTtou, AANA TGV ToUToU £veka. TO pév olV [40] TuyxAvely TOUTWY
&NNG Suvdpewe, doa &veka Tol Ttéloug Sel mpdttely: [1] Tod 6% O Ttélog dpBOV elval TH(
nipoatpéocwg ol f apeth aitia. kai St Todto £k TAG TIPoaLPEoew  Kpivopey TIotldG Ti¢ Todto &
€0TL TO Tivog &veka Tipdttel, AN oU Tl paTtel. Opoiwg &€ Kal f kakia TV evavtiwv Eveka TIOLEl
[5] thv mpoaipeotv. €l 6 TG, €' alT® OV TPATTEWV pEV TA KAAA ATpaktelv &6& TQ aioypa,
Tovvavtiov ToLel, SAAoOV 8Tt 00 oTIouSaATdC 0Ty 00Tog 6 AvBPWTIOC. (OT AVAYKN TAV TE Kakiav
£koUoLoV €lval Kal THv ApeTAV- 008epia yap avaykn ta poxdnpd mpdttewv. Std taita Kal PekTov
N kakia kal f) [10] dpeth £malvetov: Ta yap akovola aioxpd kat kaka ol Peyetal oude ta dyaba
grtawveltal, AMa ta ékovota. £TL Tavtag Enawvolpev Kal Peyopey €lg Thv Tipoaipeoaty BAETTOVTEG
pHaAov i) €l¢ Ta Epyar kKaltoL aipsTwtepov f evépyela THG Apetig, OTL TpdatTouot pev dadia kat
avaykaldpevol, [15] ipoatpeital &' ouSeic. £TL S1a TO ph padlov ival i8€lv Thv Tpoaipeoty dmoia
LG, S1a tadta €k TV Epywv avaykaldpeda Kpively TIoTOC TIG. alpeTwTepov pév oDV f EVEpYEL,
¢TALVETWTEPOV &' f) TIPOAIPEDLE. #K TE TV KEWWEVWY o0V cupPaivel tadta, Kal Tt 6poloyeitat
TolG daLvopeEvoLg,.

[23] 8TL pév o0V HECOTNTEG £lol Te v Talg ApeTalc, Kal adtal TTpoatpeTikai, kal ai évavtiat kakiat,
kal tiveg eiolv [25] altat, kaBdhou sipntat kad' £kdaotnv 6% Aaupdavovte Aéywpev EPeERC, kal
Tip®Tov elnwpev Tept avdpeiag.

oxeSoV 8 Sokel iéow & T AvSpelog slvat Tiept GdPoug Kal f AvSpeia pia TRV ApeT®V. Steihopev
&' ev T Staypadh mpotepov kat Bpacog kat pofov evavtia- kat yap £0ti Twg avtikelpeva [30]
AMN\AAOLG. SAAOV olv BTL Kal ol katd Ta¢ £Eelg Ttavtag Aeydpevol Opoiwe avtikeioovtal opioly
avToic, olov 6 Se\O¢ (oUToC yap Aéyetal katd T poPeiodat udAov i S€l kal Bappelv AtTov A
8€T) kal 6 Bpacuc: kal yap olTog katd T tolodtog eivat olog doBeioBal pév fttov f 8&t, Bappelv
6¢ [35] pdMov ) 8€l. 810 kal mapwvuplaletar 6 yap Bpacug mapd tO Bpdoog Agyetal
TIAPWVUPWG. WOoT ETel ) avdpela €otiv N BeAtiotn §Lg Tiept dOPoug kal Bappn, S€T1 &€ b’ oltwg
WG ol Bpaoelg (T pev yap éNAeirtouat, ta & umepPdallouct) puAB’ oltwg wg ol dshol (kal yap
oUtol TavTtd Tolodaot, TV oU Tiept tavtd AN £€ évavtiag [1] T® pév yap Bappeiv EN\elrouat,
T® 6¢ doBelobar vTepBAN\ouoL), 6fjAov w¢g f peEon dtabeolg Bpacutntog Kat Selkiag €otiv
avépeia- avtn yap Beitiotn.

SOKET &' 6 AvSpeloc BPoRog lval WE £TTL TO TTIOAD, 6 §& [5] S£NOC GoPNTIKAC, Kai & piv Kal TIoAG
Kal OAiya kal peydha kai pkpa ¢ofelobal, kal opodpa kal tayy, 6 6& tO €vavtiov i ov
doBeloBal i) ApEpa Kat POALG kal OALYAKLG Kal peyaAa, kal 6 pev UTtopevel Ta dofepa adpodpa, O
5& o0SE Ta Apépa. Tota olv UTTopével 6 avdpeioc; [10] Tp@ToV TdTEPOV T £auT® doPepd A Ta
ETépw; €l piv 8N ta £tépw doPepd, oUBEV oepvdv dain av Ti¢ eivat &l §& T& aut®, €in &v adt

< 1 i

HeyEAa Kal TIoOMNG dpoBepd. dSBou TTotNTKa EKACTwW O GoPepd, olov i pév opdSpa poPepd, €in
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av loyupog 6 do6Bog, €l & Apepa, aobevng. wote oupPaivel TOV [15] dvdpelov peydloug dopoug
kal TTOA\oUC TToLelaBal. £5dkeL 8¢ Ttobvavtiov f) avdpeia ddoBov Tapackevalety, TodTo &' slvat &v
T® f) uNB&v A OAlya poBelabat, kat Apgpa kat HOALG. AAN Towg TO doPepov Ayetatl, WOTIEP Kal TO
NSL Kal TO ayabov, Sux®e. Ta pEV yap anmA®c, ta &€ Twi pev kat Adga [20] kal ayaba eotiv, am\kg
&' o0, &N\ tolvavtiov ¢padla kat ovy N6€a, Goa tolg Tovnpol; weeApa Kat doa ndea Tolg
nasiolg f mawsia. dpoiwg && kal ta GoPepd & piv AMAGG €0Ti, T& 8& Twi. & pév 8 Sel\og
dpoPettat fj SelNd¢, Ta piv o0Sevi 0Tl doPepd, Ta &' Apéua- ta 8¢ Toig [25] TAsioTolg dpoPepd, Kal
doa th avBpwrtivn dvoel, Tadd’ am\®g poBepd Aéyopev. 6 & avdpelog Pog taldt Exel APoPwg,
kal UTtopével Ta Tolalta poPepd, & EotL piv W poPepd alT®, 0Tl &' WG ol, | iV AvepwTtoc,
doPepd, f) &' avdpetog, oU PpoPepd AN f Apéua i o08ap®C. 0Tt pévtol dpoPepd [30] Tadta: Toig
yap TAeiotolg poBepd. L0 kal Emawveltal f) EELG woTtep yap O Loxupog Kal LYLEWVOG EXEL. Kal yap
o0ToL 00 T UTd unBevog & piv évou tpiBecBat, 6 & O uNdeptdg UTepBoARG, TololTol siaiy,
NG T@ 01O ToUTWV ATalelc gival, f MA@ i Apéua, 0’ GV ol TToA\oL Kal ol [35] TAeloTol. ol
HEv o0V VOOWSELG Kal AcBevel Kal Ssthol Kal UTIO TAOV KOWGV TTadnudtwy Taoyouai TL, ARV
BaETTOV Te Kal udAov A ol TIoA\o, kal Tt U’ OV ol TToANoL TTdoXouGLY, UTIO ToUTWV ATaBElC A
OAw¢ A NpEpa.

amopettat & €l t® avdpelw oubev otL poPepdv, o0 av dofnbein. [1] 1) 00BEV KwAUEL TOV
glpnuévov tpotoy; N yap avdpeia dkoAoubnolg @ Aoyw €otiv, 6 6& AOyog TO Kahdv aipeiobatl
KEAEVEL. 81O Kal 6 ph Sta Todto UTopévwy avtd, oltog Atol éEéotnkev i Bpacuc O && Sta T
KaAOV &doBog Kal avSpelog uévoc. 6 piv [5] obv Se\OC kal & ph Sel popeital, 6 && Bpacic kal &
ph &€ Bappel: 6 & avdpelog Audw a €L, kal tavtn pEoog €oTiv. & yap Gv 6 Aoyog Keheun, tadta
Kal Bappel kat pofeltat. 6 §& Aoyog ta peydha Autinpa Kat $BapTika oU KeEAEVEL UTIOHEVELY, AV U
KaAd f. 6 pév obv Bpacuc, kai &l pf [10] kehevel, tadta Bappel, 6 6& Se\d¢ 008’ Av KeAeLn: 6 &&
AvSpelog HoVog, €av KeAeUN.

gotL &' €16n avdpeilag mevte Aeyopeva kad' opoldtnTa: ta autd yap UTtopévouaty, AN ou Sua ta
a0Td. pia pév oAtk abtn & Zotiv /| U aidé® oboa. Ssutépa f oTPATIWTIKA: altn && 8U [15]
gumelplav kat to eideval, ouy womep Zwkpdtng £dn ta Sewd, alN’ étL tag Bonbeiag TV devdv.
Tpitn & n &V ameplav kal @yvoiay, &U fjv ta mtawdia kai ol pawvopevol ol pev UTIOPEVOUOL TA
depodpeva, ol 6¢ Aappdvouct Tolg ddelc. NN &' f kat' éATtida, kad' v ol Te KATEUTUXNKOTEG
TIOA\GKLG UTtopévouat Tol¢ [20] KwwSUvoug Kal ol peBUovTeg: ebEATISAC yap TIOLET & olvoc. BAAN
8¢ 814 TaBo¢ AAdyLaTtov, olov 8U' Epwta Kal Buudy. 8v te yap £pd, Bpactc udhov i §s\d¢, kal
UTIOpEVEL TIOAOUG KLvEUVoug, WoTep O v Metamovtiw TOv TUpavvov AToKTelivag Kat 0 v Kpntn
HuBoAoyoUpevoG: Kal SU' dpynv kat Bupov [25] woalTwG. €KOTATIKOV yap 0 Bupdg. 610 kal ol
&yplol oveg avSpelol Sokodoly €lval, o0k BVTEC: dTav yap ékoT®al, TololTol gioly, & 8¢ pA,
avwpaiol, wotep ot Bpaocelc. OuwG 6¢ paAtota duoikn i tod Bupold- afttntov yap 6 Buudg, 610
Kal ol Tatdeg Gplota pdyovrat. Sta vopov &€ i oAtttk [30] avépeia. kat' aAnBelav 6¢& o0Seuia
TOUTWV, AANQ TIPOG TAC TIAPAKEAEVOELG TAG €V TOLG KLvSUvolg Xpholpa tadta mavta.

Tieptl 8¢ TOV PoPep®V VOV pEv arADC eipAkapey, BEATov 8¢ SlopicacBat paAov. SAwE pév olv
doBepa Agyetal ta molwntika ¢oPfou. towadta & €otiv Ooa ¢aivetal Tontika Avting [35]
$BapTkAG Tolg yap AAANV tva TipoodexopEvoLg AUTINV £TEpa eV Av TLg towg AUTIN yEvoLTo Katl
ndBo¢ £tepov, HOBog &' oLk Eotal, olov &l TI¢ Tpoop@To dTL Auttoetal AUTinv fv ol $pBovodvteg
Auttodvtal, i) towavtnv olav ot {nholvteg i ol aitoyuvOuevol. AAN' €miL povalg talg tolautalg
dawopévalg [40] E€oeoBal AuTtalg poPog yivetal, 6owv A duaoLg avarpetikh tod Cijv. [1] 1o kal
0d6Spa TwEg dvteg palakot Tiept évia avdpelol gioi, kal &viol okAnpol Kal kapteptkol kat Sethol.
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kal 81 kal Sokel oxe8OV (Stov Th¢ avdpeiag slval T Tepl TOV Bdvatov Kal THv TEpL TovTou AUTINVY
EYEW TIWC. €L yap TG €in towodtog [5] olog TPdC aAéag kal uxn Kal tag toavtag AUTAg
UTIOMEVETLIKOG, WG O Adyog, akwvduvoug oloag, Tipog ¢ Tov Bavatov kat pahakog kat Tepidpopog,
pf U GANO TL TtdBog AAAG SU auThv Thv ¢Bopdv, GANOG &€ TIPOC eV ekelvag LaAaKOG, TPOG 6€ TOV
Bdavatov amadng Ekelvog pév &v slvat §6&ete [10] §s\d¢, o0Tog & AvSpeloc. Kal yap Kivsuvog émi
To1¢ ToLoUTOoLG AéyeTal uévolg TV doBepiv, dtav mAnaiov f T ThHE Tolavtng $GBopdg TToNTIKAV.
daivetal 6¢ kivéuvog, dtav Anaiov daivntad.

T8 piv o0V doPepd, Tiepl doa papév gival Tov avspeiov, ipntal 8 8Tt T& davépeva TToLNTIKA
AuTing th¢ [15] dBaptTikijg tadta pevrol Anoiov te pawvopeva kat ph oppw, kat toocadta @
ueyEBeL Bvta A dawdpeva OoT elval cOpPETpa TIPOC AvBpwTiov. #via yap avdykn mavtl
daivecBal avBpwtiw PoPepa kat Statapdttelv. o0BEV yap KWAUEL, WoTtep Beppd katl Yuypd, katl
TV AWV [20] Suvdpewy éviag UTEP AREC elval kal Tag Tol avBpwriivou [21] cwpatog EEsLc:
oUTw Kal Tv Tept Thv Puxhv tadnudtwv.

ol p&v olv Sethol Kal Bpacelc émupevSovral St tag EEelc TG pEV yap Se\@® td te ph poPepa
SoKeT poPepd elval kal Té ApEpa opodpa, TG 6& Bpacel T évavtiov Td te poPepa [25] Bappaléa
Kal ta 0dpodpa fpepa, T® &' avdpelw TAANBRA pwdAlota. duoTiep oUT' €l TIg UTtopEvoL Ta doBepa SU
ayvolav, AvSpelog, olov €l TG TOUC KepauvolC UTIopévol depopévoug Sta paviav, olT el
VYWVWoKkwy &00¢ 6 KivSuvog, St Buudv, olov ol Kehtol mpd¢ té kOpata 8ma amnavtiot
AaBovteg, kat 0Awg f [30] BapPapikh avdpeia petd Bupod €otiv. &viol &€ kal 6U GNag ndovag
UTIOHEVOUGLY. Kal yap 6 Bupog RSoviv Exel Tva: PeT EATTISOC yAp €0TL TLpwpiag. AN dpwg olT
€l 61a Ttavtnv olT €l 8L BNANV RSoviv UTIopEVEL TLG TOV Bavatov i) puynv pelldvwy AuTt@v, o0SELG
Sikalwg &v avdpelog Aéyolto toutwv. £ vap [35] Av ASL TO ATIOBVACKEW, TIOMNAKLE &v SU
akpaoiav amedvnokov ol akohaotol, wotep kat viv altod pév told Aamobvriokely oUK BVTO(
n&€oc, TV ToNTIk@V & adtod, oMol &I dkpaciav TEpLTiMToucly €i80TeC, OV oUBEIC &v
avdpelog eival S6Eetev, i kal TAVU £ToluwG ATTOBVAGCKELWY. oUT €l delyovTeg TO Tovely, BTEp
TioA\ot Ttotodouy, [40] ouéE TV ToloUTWV oudeLg Avdpelog, kaBartep kal Ayabwv ¢not [1]

dadloL Bpot®v yap told TovelV HOOWHEVOL,
Bavelv EploLv.

woTep Kal tov Xelpwva pubBoloyololv ol mowntat Sta thv amd tod &\koug 660vnv gb&acbat
amoBavelv abavatov évta. mapaminoiwg [5] 6¢& toutolg kat doot U Eumelpiav UTIOUEVOUGCL TOUG
KwSUvoug, Ovriep TPOTIOV oXeSOV Ol TIAELOTOL TV OTPATIWTIKOV AvBpwTIWY UTIOPEVOUCLY. aUTO
yap Todvavtiov Exel f| WG QETO TwKPATNG, EMIOTAUNY OlOPEVOG lvat THy Avdpeiav. olte yap St
TO €ibéval ta dofepd Bappolotv ol £mi TOUG lotoug avaBaively émiotduevol, aAN' [10] ot loaat
TAg Ponbelag TV dewv®v: olte 6U 6 Bappalewtepov dywviovtal, tolto avdpela. kal yap av n
loxU¢ Kal 6 ThoDtog Kata Oéoyviy avdpeia giev-

Tag yap avhp mevin Sedunpévoc.

bavep®g & &viol Sellol Ovteg OpwG UTopEvouot U gumelplav: todto 6¢, OtL oUK olovtal
kivGuvov glvat Toaot yap tag BonBeiac. [15] onuelov &¢: dtav yap uh €xewv olwvtatl BorBetav,
4NN /SN TAnaiov f TO Swdv, oLy UTTOPEVOUGLY. BANG TIAVTWY TGV ToloUTwV &vpeiwv ol St Thy
aibé® Umopevovteg pdaAota ¢avelev av avdpeiol, kabamep kal “Opnpog tOV “EKtopd ¢nowv
OTtopETvat Tov kivduvov Tov Tipog ToV AyAAEa

“Extopa &' aldmg e
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[20] kal
MouAuddpag pot Tp®Tog EAeyxeinv avadbroel.

Kal €0Tv f) TIOALTIKA avdpela adtn. i &' aAnBng olte altn oUT ékelvwv ovdepia, GANNG opoia pev,
woTtep Kat f) Tv Bnpilwv, & Sta tov Bupov dpdoe th ANy dEpetal. olte yap dtL adognoel, el
pevely doBoupevoug, olte &I Opyrv, olte &la TO [25] pf vouilewv amoBavelobat, 1) Sia 1o
SUVApELG EXElV PUNAKTIKACG 00SE yap oifoeTal olTw ye GoBepovV slvat oUBEv. AN Telsh iéoa
apeth Tpoalpetikn (todto 6& WG Aéyopuey, elpntat potepoy, OTL Evekd Twvog Ttdvta aipeiobatl
TOLET, Kal TodTo £0TL TO 00 £veka, TO KAAGV), SAAov 8T kai f) avspeia apetr [30] Ti¢ oloa £vekd
TWVoG TIOLHoEL TA poPepa UTIOPEVELY, WOT oUTE U yvolav (0pBQG yap ndANov ToLel kKpivelv) oUte
8L HSovAY, AN &TL KaAGV, £Ttel, v ye Ph Kahdv ) GANA pavikdy, ovy UTTOpEVEL aloXpov yap.

Tiepl tola pév olv 0Ty f avSpeia peodtng kal Tivwy [35] Kal Sua T, kai ta poPepd tiva SuvapLy
ExeL, oxedov glpntat kata thyv mapoloav épodov ikav®g Tepl 6 cwPpoouvng Kal akohaaoiag
peTa talta SteAéoBal Tielpatéov. Agyetat &' 6 AKOAAoTOG TTIOANAX®WG. O Te yap M KEKOAAOUEVOG
mwg pnd’ latpeupevog, worep ATUNTOg O MR TETPNUEVOG, Kal ToUtwv O pev duvatog, O &
aduvatog: [1] dtuntov yap to te ph duvapevov Tunbfjvat kat td Suvatdv pev i TETPNUEVOV BE.
TOV auTtov &6 TPOTIOV Kal TO AKOAAOTOV. Kal yap TO ph TeEPuUKOG S€xecBal kOAaaty, [5] kal to
TiepUKOG HEV U kKekOAaopEvov &€ Tepl apaptiag, mept ag opbotmpayel 6 ocwdpwy, Wotep ol
TaldeC: KaTa TAUTNV yap akOAaoTtol Aéyovtal ThH akokaoiav. £t &’ GA\ov tpotov ol Suaiatol kat
ol aviatoL apmav 6t KoAAoewd. TAsovax®g 6& Aeyopevng the akolaoiag, OtL pev Tept [10]
nSovdg Twag kat AuTtag iol, pavepov, kat OtL ev T TepL Ttavtag Stakelobal mwg Kat aANHAwvV
Stadepouot kal TV GNwv- Steypagapev & Tpotepov TWG THV AkoAaciav Ovoualovieq
petadepopev. TOUG 6¢ akwhntwg &yovtag SU dvaiwoBnolav mpdg tag avtag Hdovag ol pév
kaAoUowv availobntoug, [15] ol §& &NAoLg GvOuact ToloUToug TIpocayopeVouaty. 0Tt &' o0 Tdvu
YVWpLHoV TO TiaBog 008" ErmmoAatov SLd to mavtag Emi 8dtepov apaptavely pdi\ov kat maowv
glvat oupGUTOV THY TRV ToloUTWV ASEWV ATTav Kal aioBnotv. pdiiota & siot tolodtol, oloug ol
Kwpwdodldaokalol tapdyouaotv dypoikoug, ot [20] o0SE TG pETPLa Kal TA avaykala TTAnolalouact
TolG N6EaLv.

¢nel &' 6 owdpwv 0Tl el ASOVAC, avaykn Kal Tiept mbupiag Tvag adtov eivat. Se1 8 Aapelv
Tiepl Tivag. ov yap Tept acag ovSE Tepl dravta ta RéEa 6 cwPpwv cwPpwv €0Tiv, AN Tf) peV
668N Tept Suo TV aiodnt®v, Tepl Te TO [25] yeLOTOV Kal TO artov, tf) &' dAnbeia Tept TO amtov:
Tiept yap thv Sua g 6Yewg RSoviv TV KaA®@v Gveu €mbupiag adppodioiwy, i AUTnV TQV
aloxp@v, kat Tept thv 8L THC AKoMfG TV gvappooTwy i avappootwy, €t 6& mpog tag &t
00dpNoewe, TAG te Ao elwdiag kal tag amo duowdiag, ovk [30] €otwv 6 cWdpwv. oUSE yap
AKOAAOTOG 00SELG AéyeTal TQY) TIACYEW ) M) TIAOYELWV. €1 YOOV TLG i) Kahdv avépldvta Bewpevog i
nmov ) avBpwrttov, i dakpowpevog ddovtog, pn PBoulowto pATe €0Biewv pATe Tiively pnte
adpodiolalely, AN\ Ta pEV KAAQ Bewpelv Ty & Adovtwv akolely, ouk Gv S60&etev [35]
akdAaoToc lval, Motep 00E’ ol KnhoUpevoL TTapd Talg Zelpfoly. AN Tepl Ta 800 TV alodnTtiv
tadta, mepl amep kal td\a Onpia pévov tuyydvel aicBnTik@¢ #xovta, kal yaipovta Kai
AuttoUpeva, Tiepl TG yeuoTa Kal amrtd. mept 6& ta TtV dMwv alobnt®v Hééa oxedov Ouoiwg
&mavta paivetal AvatcBiTwe Stakeipeva, [1] olov Tept edappootiav i kKAAoC. oUBEv vap, & Tt
kKat a&ov Aoyou, o¢aivetar mdaoyovta avth th) Bewpia TtV KAA@V 1) TH Gkpodosl TV
€e0aPUOOTWY, €l UA Tl oV cUPPEPRNKE TepaT®SEG ANN 006¢ TIPOG T VwdN [5] A} Suowdn: Kaltol
TAG ye ailoBroelg 6&uteépag Eyouot tdoag. AAA Kal TV 6ou®v tavtalg yaipouowv doat Katd

2

OUMBERNKOC evdpaivoucty, ANG pf ka® alTtdq. Aéyw 6% ph kad altdg, alg A éAmidovteg
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XQipopev R pepvnuévol, olov 8wy Kal TTotGV (SU £tépav yap RSovhv Ttavtalg xaipopey, [10] Thv
To0 payelv A TiLelv), kad' autag 62 olov ail TV avB@v eiciv. 81O EUPEAGC Edn ZTPATOVIKOC TAC
MEV KaAOV OLelv Tag 6¢ ASU. ETel Kal TV TEPL TO YEVOTOV oL TEPL TAoav NSoviv €mtontal ta
Onpla, o0 dowv TG akpw THg YAWTTING i alobnolg, A dowv TG Papuyyt, Kal Eotkev adf [15]
HEAAoV ) yevoeL TO TtaBog. 810 ol dYoddyol ouk ebyovtat THV YADTTAV EXELV HAKPAV GAANG TOV
dapuyya yepdvou, wotep PAdEevog 6 EpuELSog. oTe Tiept TA ATTTOMEVA, WG ATAQG elttely, [18]
Beteov THv akolaoiav. dpoiwg ¢ kal 6 dkdAaotog Tepl Tag toltavtag €otiv. oivodAuyia yap kat
yaotppapyia kat Aayveia [20] kat ogodayia kat dvra ta toladta TepL TAG €lpnuevag €0Tiv
aloBnoeLg, €lg amep popLa f akohaoia Statpeitat. ept 6¢& tag U OPewg i akofg i) doPprocwg
ndovag ouBelg AeyeTtal AKOAAOTOG, €av UTIEPBANAN, GAN Aveu dveldoug Tag apaptiag Yeyouev
Tavtag, kal OAwg Tept doa pn Aéyovtal [25] éykpatelc: ol & Akpatelg oUk glolv AkOAaotoL oudE
OWPPOVEG.

avaiodntog pév olv, i 8Twe S dvopdley, 6 olTwWC EXwV WOTE Kal EANETEV Bowv AvAyKn
KOWWVELV WG ETTL TO TIOAU Ttdvtag Kal yalpewv: 6 &' UTEPBANWY AKOAAOTOC. TIAVTEC YAp TOUTOLG
duoeL te yalpoual, kal embBupiag [30] AapBavouat, kal ouk giclv o0SE Aéyovtatl akéAaotol (ov
yap OmepPaMouct t® xaipewv pdMov B 8€l tuyyxdvovteg kal AutteloBat pdM\ov B 8€U pn
TUYXAVOVTEG), ouS’ Avalyntol (ou yap €Melmouct t® Xaipew f AuteloBai, AAAG pdAA\ov
OTtEpBAN\oOUGOLY).

[35] emel & €otwv UTtepPBOAR Kal ENNewdLg Tiept altd, SfAov OTL Kal peodtng, kat BeAtiotn adtn n
€€Lq, kal apdolv évavtia. wot el cwdpoaouvn ) Behtiotn £&Lg, Tiept & 6 AkOAaaTog, N Tiept Ta Ndea
T8 slpnuéva TOV aioBnt®v pecdtng owdpoolvn &v €in, pecdTng oloa dkolaciag Kal
avaiobnoiag n & umepPoAn akoAacia: [1] A & ENAewPLg Aol AVWVUHOG ) TOTG €lpnuevoLg
OVOMOOL TIPOCAYOPEVOMEVN. AKkpLBEatepov &€ Tiepl Tol yevoug TV Hdovv Eotal SlalpeTeoV v
TOlG Aeyopévolg Dotepov TepL Eykpateiag kal akpaaoiag.

[5] TOV alTov &€ TPOTIOV ANTITEOV Kal TIEPL TIPAOTNTOG KAl XOAETIOTNTOC: KAl yap Tov Tpdov mepl
AUTINV THY Ao Bupod yyvopgvny 0pOuev dvta, T® PO TauTnV £Xelv we. Steypaapev &€ katl
avtedrnkapev T® opyllw Kal YaAem® kat dypiw (mavta yap ta towadta thg avthg ot [10]
SLaBeoswg) TOV avépamodwdn kat tov avontov. oxedov yap tadta paiiota kalodol Toug pnd'
€d’ 6o0oLg S€T KLvoupgvoug TOV Bupdy, AAG TpOoTINAAKL{OMEVOUC EUXEPWG KAl TATIELVOUG TIPOG TAG
OAlywplag. €oTL yap AVTKe{peVoV TE PEV TaxL TO HOALG, T® & Apéua to 0dddpa, T 6& TIOALV
XpOvov TO OAlyov [15] AutteloBal tavtnv thv AUTiNV fv KaAoOpev Bupov. €net & wotep Kal &l
TOV ANV €lTtopey, Kat evtall’ €otiv UTEPPBOAN Kal ENAeLPLG (O pEV Yap XAAETIOC TolodTo g £0Ty,
0 kal Bdttov kal pdA\ov maoywv Kal TIAElw Xpovov Kal Ot ol 6€l kal otololg ou &€l kat Ertl
TIOANOTG, 6 &' [20] avdparmodwdng tovvavtiov), SfAov OTL £0TL TLG Kal 6 HEOOG TG aviodTnToG.
¢mel o0V Auaptnuéval auddtepal at EEsLg éketvar, davepdv BTt ETLelkhg ) péon TouTwy £ELC: olTe
yap Tipotepsl 008’ UoTepilel olte olg oU Sel dpyileTal olte oi¢ Sl olk dpyiletal. (Mot Emel kai
paotng N BeAtiotn &&Lg mepl tadta ta [25] madn €otiv, €in kal f TPadTnNg PECOTNG TLG, Kat 6
Tipdog peécog tod yaAemol kal tod avéparmodwdoud.

gott 6¢ kal f peyalouyia kal A peyahoTpemela Kal f €AeuBepLOTNG HECOTNTEG. N MEV
€\euBepLOTNG TEPL XPNHATWY KTRAow Kal AmofoAAv. 0 pév yap Ktroel pev maon [30] pdAAov
xaipwv A 8el, amoPolf) 6& Trdon AuttoUpEeVoC udANov A Sel avelelBepog, 6 & auddtepa ATTov A
O€l lowTtog, 0 &' ApdPw WG ST ENeUBEPLOC. TOUTO &€ Aéyw TO WG S€L, Kal ETIL TOUTWV Kal £TTL TWV
AM\wv, TO WG 6 AOyog O 6pBAC. £l &' ekelvol pev slowv v UTIEPPOAT] kal eNelpel, dttou &¢ [35]
goxata €lol, kat péoov, kat tolto PEATLOTOVY, €V &¢ TEpL EKAOTOV TR (6L TO BEATLOTOV: AVAYKN
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kal Thv é\euBepldTnTa PecOTNTA Elval AcwTiag kal aveheuBepiag Tepl YpNUATWY KTRAOW Kai
ATtoBoArv. Six®D¢ &€ Ta xpAuata Aéyouev Kal THV XPNUATLOTIKAV. i} HEv yap kad' autod xpholg tod
KTAMATOG 0Tiv, [1] olov UToSAuatog A tpatiou, f 62 katd cuPBEBNKOC HEéV, 00 pEVTOL 0UTWE WC
&v €l Tig otabu® xpAoatto t¢ UMoSAMATL, AAN olov f| TIWANCLS Kal i pioBwolg xpAtal yap
omodApatt. 6 6¢ PLAapyupog 6 TEpl TO vOpLopd [5] éotv éomoudakwg, TO 6¢€ VOpLopa TG
KToewq AvTl THG Kata cUPPEBNKOG XProcwg €oTiv: 6 & AveAelBepog Av €ln Kal AowTog TEPL TOV
Kata oupPeBnkog tpdmov tod xpnpatiopod, katl yap €mi tod kata ¢uowv ypnuatiopod Thv
ab&now Swwker 0 & &owtog éNAelmel TV Avaykaiwv: 6 & [10] €é\euBeplog THv Teplouciav
5{8wotv. avt@v 8¢ ToUTwy €8N Méyovtal Stadpépovta t6 UEANOV Kal ATTovV TEPL popLa, Olov
avelevBepog delSWAOG kal KipBLE kal aioypokepdng, PelOWAOG pEv €v Tt® M TpoiecBdal,
aioypokepdihg &' év T® otlolv mpoaoiecBal, KIpPLE 6¢ 6 opodpa Tepl pLkpd dtatewvopevog, [15]
mapahoylothg &€ kat arootepntig 0 ASKog Kat aveleuBepiav. kal tod Gowtou wWoalTwg
AAPUKTNG HEV O €V TR ATAKTWG AVAAioKELY, AAOYLOTOG &€ O €V TQ PR UTIOPEVELY THV ATIO AoyLlopod
AUTINV.

Tiept 6¢ peyahouyiag €k TV Ttolg peyaloduyolg [20] amodidopevwy Sl Stopioal to (Stov.
woTep yap kat td GMa 4@ katd Thv yertviaowy kat opoldtnta pexpL tou AavBavel Toppw
Tpoiovta, Kat Tept Tty peyaloduyiav tautod cupPeBnkev. 80 éviote ol évavtiol tod avtold
avturolodvtatl, olov 6 4owtog T6 éAeuBepiw kal 6 avBAdng T® oeuv® Kal [25] 6 Bpaclc T
avépeiw- €ilol yap kal mepl taltd Kai OpOopOoL PEXPL TWVOC, WOTEP O AVEPETOC UTIOMEVETLKOG
KWSUVWY Kal 6 Bpacuc, AAN & piv e & & e tadta 62 Slapépel TIAETOTOV. Aéyopev §& TOV
peyaAouyov katd thv tol ovopatog mpocnyoplav, wotep &v peyebel twi Yuyfg kat [30]
SLVAPEWG. MOTE Kal TQ OEpv® Kal TG MeYaNOTIPETET duoLog ival Sokel, dte kal Tdoalg taig
apetalg akoAouBelv daivetal. kal yap 1o O0pOQC Kplval ta peydha kat pkpa tv ayabiv
¢TaLVeTOV. Sokel 68 TalT eival peydAa, & Slwkel 6 Thy kpatioTnv Exwv £EV Tepl Ta TolalT elvat
néea. f 6¢ [35] peyahouyia kpatiotn: kpivel &' N Tepl Ekaotov apeth TO Peldov kal TO EAaTTov
0pB®C, Amep 0 Ppovipog Gv keAeLoeLe Kal N apetr), wote €mecBal auth macag tag apetdg, i
authv E€necbal tdoatg.

ETL SOKET peyahoPUyou €lval TO KATadpovnTLKOV glval. £KAoTn & ApeTh KatadppovnTIKOUC TIOLET
T®OV Tapd oV Adyov peydAwy, [1] olov avdpeia KSUVwy (péya yap oletal gival TV aioxp®v,
Kat TAfBog ou v ¢ofepdv), kKal cwdPpwv NSovV peydAwv Kal TIOANDV, Kal €\euBepLog
Xpnudtwv. peyahopuyou &€ Sokel tolto Sl To Tept OAlya [5] ortoudadely, kat tadta peyala, kal
oUY OTL SoKel £Tepw Twvi, Kal p@ov Gv ppovtioetev avhp peyahouyog, ti Sokel vt ortoudaiw A
TIOAAOTG TOTG Tuy)Avouoly, woTiep Avtid@v Edn Tipog Aydbwva katePndlopévog Thv amoloyiav
¢nawvéoavta. kat o dAiywpov tod peyahoPpiyou pdAloT [10] elvat Tadog (SLov. TTAALY Tiept TG
kal Tod {fv kal TTAoUTou, TiEPL WV oTIoLSAZeLY §okodoLy ol BvBpwTiol, 0UBEV dpovTilewy Tiepl TGV
AMwv TARV Tepl TWURG. Kal AuttnBroolt’ av atipaldpevog kal apyxopevog UTO avagiou. katl
XalpeL HAALOTA TUYXAVWV.

o0Tw pév olv 86Eslev v gvavtiwg Exelv: T® yap [15] evai te pdAlota Tepl TIPRV Kal
katadppovnTkOV €lval TV TIOMGV kal 8§6Eng olY O6uoloyeioBal. 81 6 todto Slopicavtag
ELTIEIY. £0TL yap TN KAl KUKPA Kal HeYAAn Sty ®G. 1) yap T@ UTIO TIOAAGDV TV TUXOVIWV f) T® UTIO
TV a§lwv Aoyou, kat TIAAV T® €l tivt | T Stapépel. peydin [20] yap ou t® TIAABEL TGV
TIHWOVTWV 008E T@ TToL® pévov, ANAG [21] kal t@) Tipiav sivat TH aAnBeia 8¢ kal apyal kal Td\a
ayaba tipwa kat d§la omoudhg tadta 6oa peydAa AAnb®¢ €otiv, Wote kal apeth o0dspia &veu
peyeboug: 810 Sokolol peyaloPpuyoug ToLElV EkAotn, Tiepl 8 €0tV €kAotn alt®v, [25] woTep
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glropev. GAN' Opwg €oti g mapa TAg GA\ag apetag pila peyahoduyia, womep kal idig
peyahoPuyov ToliTtov AekTéov TOV Exovta tavtnv. €nel &' €0Tiv Evia TOV ayab@v ta pév Tipla ta
&' wg Slwplobn ipdtepov, TV ToLoUTWY Ayab®v &€ Ta pev peydAa Kat' aAnbslav ta &€ pikpd, kat
[30] toutwv &viol a&lot kat a&lodowv avtoug, €v toutolg {Ntnteéog 6 peyahouyoq. tetpay®g &'
avaykn Sladépetv. EoTt pév yap aglov slval peyawy Kal a€lodv £autdv Toutwy, £0TL 6% pikpa Kal
a&Lév tva tnAkouTwy Kat aglodv €autov toutwy, £0TL &' AvarmaAy Tpog EkAtepa alT@v: O pevV
yap av €in tolodtoc [35] olog aEog MV PIKPOV peyEAwWY AELolv éautdv TV EvTipwy ayabiv, &
5& BEL0C BV peYAAwY GELoin av PKPGV £QUTOV. O pEV 00V BELOC MIKPQV, PEyEAWY &' AELGV EQUTOV
PEKTOC (Avontov yap kal o0 Kahov To Tapd Thv a&iav tuyyavew), Yektog &6 kat dotig &&log v
UTIapYOVIWV alT® TV TOLOUTWV HPETEXEWV YR A&Lol €autov: [1] Aslmetal &€ évtadBa évavtiog
Toutolg apdotepolg, 0ot v A&Log peydAwyv A&Llol autog €autov TouTtwy, Kal Tololtog 0T
olo¢ &Elolv £autdv. oUTOG EMAVETOC Kal pEcog ToUTwy. el oOv Tiepl Tuf¢ alpeowv Kal [5]
XpfAow kat TWv dMwv ayab®v thv évtipwv aplotn €otl SudBeolg f) peyaloypuyia, kat todT
amodidopev, kat o0 TEPL TA Yprowa, T® peyalouxw, Gua && kal [ peootng adtn
¢rmawvetwtatn: 6fAov OtL kal f peyahouyia peocotng av €in, tv & évavtiwv, ©oTtep
Steypayapev, f [10] pév €t to a&lolv €autov ayabv peydAwv avdaglov dvta yauvvotng (toug
TOLOUTOUC yap xalvoug Aéyopev, 6oot peydAwv olovtal BELot elvat o0k BVTEC), f & Ttept T &Elov
dvta ph aglodv éautov peydhwv pkpouyia (Likpopiyou yap givat Sokel, oTig UTtapXovTwy St
a Swkaiwg av n&olto, pn [15] a&lol pnbevog peydlou €autdv), WoT avdykn kat ThHv
ueyahouyiav glval peodtnta yavvétnrog Kal pkpouyiac. 6 6& tétaptog TGOV SloplaBévtwy
o0te apmav Pektog olte peyalouyog, Tiept o0V Exov v peyebog: olTe yap &&log olte agLol
HeyEAwvY, 810 00K évavtiog. kaitol §6Eelev Av évavtiov [20] slval T¢) peydAwy Giw VTl peydiwy
TO HIKPGV dvta A€oV KpGV GELoDV £QUTOV. OUK E0TL &' évavtiog oUTE TG M MEUTTTOC Elvat (GG
Vap 6 AOYoC KeAEVEL, EXEl): kal O aUTOG €0TL TR PUoEL T® peyaloPpUyw (v yap EElot, TouTwv
&€odowv altolg Audw): Kal & pév yévolt v peyahdpuyog (aELwaoel [25] yap Qv éotv 8ELoc), 6
&€ pkpoPuyog, 6¢ UTtapyOvTwy avt® peyAAwv Katd Tdhv ayabiv oUK aglol, ti av Emolel, €l
HLKPGV AELOC AV; €l yap &v peydhwv aEl@v xadvog Ay, A Ehattévwy ETt. 810 kal ouBelg av lmol
HLkpOYuxov, €l TIg pEToKOG WV ApXELV P a§lol €autov, AAN Utelkel AAN [30] €l TLg ebyevihg v
kal HyoUUEVOC péya elval TO &pYELY.

€oTL 6¢€ Kal 0 peyalotpetig oL Tepl THv TuxoDoav TpadLv kat ipoaipeotv, aNAa thyv damdvny, &l
A TIou Katd petapopav Aeyopev: Aveu &€ Samdavng HEYAANOTIPETIELA OUK EOTLV. TO HEV YAp TIPETIOV
€V KOOPW €0Tilv, 0 8¢ KOOMOG OUK [35] €k TV TUXOVTWV AVAAWHATWY, GAN' €v UTIEpBOAT TOV
avaykaiwv €otiv. 6 8f év peydhn damavn tod TpEmovtog peyEBOUC TPOALPETIKOG, Kal THG
ToLauTng HECOTNTOC Kal Tl TR Totautn NSOV OPEKTLKOG, HEYANOTIPETING. O &' €Tl TO peldov Kal
mapa PENOC, AVWVUHOG 00 MRV AAN Exel Twva yelttviaoly, o0¢ kahoDol tveg amelpokAloug Katl
oahdakwvac. [1] olov &l €i¢ yapov Samav®v tig Tol ayanntod, TTAoUoLog (v, SOKET TIPETELY £QUTE)
ToLalTNV KAaTaokeuhv olov AyaBoSatpovioTas E0TLOVTL, 00TOC HEV LIKPOTIPETIAG, O 8& ToloUToug
[5] Sexopevog Ekelvwg ph §6ENC xapLy pnde 6L éEouaiav Gpolog T® ocaldkwvy, 6 6¢ kat' aglav kat
WG 6 AOYOC, HEYANOTIPETING: TO yap TpETov Kat' A&lav €otiv- oUBEv yap TpEMeL TV Tapd ThHv
&Elav. Sl 8¢ mpémov lvat (kal yap tod Tpénovtog kat afiav Kal Tipémov) Kal Tepl & (olov Tiepl
olkétou [10] yapov Etepov TO TIPETIOV KAl TIEPL EPWHEVOU) Kal alt®, elmep €Mt tooolTov )
tolodtov, olov Thv Bswplav olK (eTo OepLoTOKAET TIPETIELY, Ay émotfoato ‘OAuurtiale, Sta Thy
nipoUTidp&acav tamewotnta, AMa Kipwvt. 6 & dmwg €tuxev Exwv Tpog thy aglav 6 ouBelg
TOUTWV. Kal €17 éAeuBepLoTnTOoq [15] woaltwg: £0TL yap Tig oUT €AeuBEpLOg 00T aveAelBepac.

oxeSoOV 8¢ kal TV AMNwV Ekaota TGOV TEPL TO NBOC EMAVETRV Kal PeKT®V T pév UTiepBoAal Ta &
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EN\elPeLg T 8¢ HECOTNTEG loL TTaBnTKal. olov 6 GBovePdC Kal ETLyalpékakog. kad' &g yap EEeLg
Aéyovtal, 6 piv $B6vog To [20] AuTteloBal émi tolg Kat agiav €0 TPATToucty €oTiv, TO 8¢ Tol
ETILYALPEKAKOU TIABOC ETTL TO AUTO AVWVUHOV, GAN 0 Exwv SHAOC, €TTL TO Yaipewv tdlg TTapd thy
aglav kakotpayiatg. HECOG 6€ TOUTWVY O VEPEONTLKOG, Kal O €KAAOUV ol Apyalol THV VEPEDLY, TO
AutteloBal pev €mt talg apa thv aglav [25] kakotpayialg kat eutpayiatg, xaipew &' et talg
&Elalg 816 kal Bedv olovtal elval THY VEHESLY.

aidwg 6¢ peodtng avawoyuvtiag kal katamin&ewg O pev yap pndegudg ppovtidwv 806&ENg
avaioyuvtog, 6 6¢€ taong Opoilwg KatarmAng, 6 6¢& thg TV davopévwy ETILELKOV alSARWV.

dW\ia 6¢ [30] peootng £xOBpag Kat kKohakelag: O pEV yap eLXep@G amavta mpog tag mbupiag
OMAQV KOAAE, 6 &€ TIPOC ATAoag Avtikpouwv AttexOnTikag, 6 &€ un te pog aracav Rdovhv pAT
AKOAOUB®V UAT avtitelvwy, AANG TIPOG TO pawvopevov Betiotov, dihog.

oepvotng 6¢ peootng avBadelag kat [35] apeokeiag O pev yap pndév mpodg Etepov (v
KatadppovnTlkog avbasdng, 6 6¢ tavta pog AAov i) Kal TTavtwy EAATTwV Gpeokog, O 8¢ TA PV Ta
6€ un, Kal Tpog toug a&loug olTWE EXWV OEUVOG.

0 6¢ AAnBN¢ kat amholg, 6v kahoDowv avBekaotov, pecog tod elpwvog kal ahaldvog. O pev yap
ETTL TA Yelpw kaB' avtod Yeudopevog ph ayvowv gipwy, [1] 6 & €mi ta PeAtiw ahalwy, 6 &' wg
EXEL AANONG Kal Kad' "Opnpov TETVUHEVOC: Kal OAwG O pev GLAaANBng, 0 & phodeudng.

€oTL 6¢ kal f) evTpamelia peodtng, Kal 6 evtpdrmelog peoog [5] tod aypoikou katl Suotparmelou
Kal To0 BwpoAOYou. WoTEp yap TEpL Tpodhv 6 olkx0g Tod Tapddayou Stadepel T® 6 peV pnBEV i
OAlya kal xahem®g mpooiecBbal, 6 6& mdvta e0xep®C, oUTw Kal O Aypolkog ExeL TIPOG TOV
dopTkdV Kal BwpoAoyov: O pev yap ouBev yeholov aAAa yaAemi®¢ [10] poaoietal, 0 6¢ mavta
e0XEPGC Kal NSEWC. Sel & ouSETepoy, AANG TA pEV T& 8& pn, Kal katd tov Adyov: o0tog &'
evTpdrmelog. N & amodeléic f avtA: | te yap evtpameAia f tolavtn, Katl ph fv petadpEpovieq
AEYOEY, ETILELKEOTATN EELG, Kal A pedoTNG €matvetr), Ta & dkpa Pektd. olong 6¢€ Sttt thg [15]
g0tparmehiag (i pév yap &v Td yaipew €0t T® yelolw Kkal TG €i¢ avtov, €av A Tolovsi, v &v kal
TO oK@upa €otiy, | & év T® SuvaoBal Toladta opideoBbat), Etepat pev elov AANAwWY, audotepal
HEVTOL HECOTNTEG. Kal yap TOV Suvdpevov toladta opilecBat £’ Boolg HoBARoetal 6 €0 Kpivwy,
[20] K&V £i¢ avtdv A T yelolov, pécog Eotal tod dpoptikod kal tod Ppuyxpod. 6 & dpog olTog
BeATiwV A TO ph AUTINPOV £lval TO AeXBEV TG OCKWTTTOHEVW BVTL OTIoLWOoDV: pEANoV yap Sel T¢) &v
HECOTNTL BVTL APECKELY: 0UTOC yap Kpivel €0.

ndioal & adtat at pecdTneg émawvetal pév, ouk iol & [25] dpetai, ovd’ ai évavtial kakiat: &veu
TIpoaLpEcew( yap. tadta &€ avt’ €0TLv €V Talg TV Kabnudtwy Slatpéoeaty: Ekaotov yap aitv
TdB0C¢ TL ¢oTiv. S1a 8¢ TO Puotka lval ¢ Tag PUOLKAC CUMPBANNETAL APETAC E0TL VAP, (OTIEP
AexBAhoetal €v Tolg Dotepov, EKAOTN TIWG APETH Kal duoel Kal AMNwG peta [30] ppovACEWG. O HEV
o0V $B6voC £i¢ adikiav cupBAN\eTaL (PG yap dN\ov ai Tipdagelg al &t avtod) kal i VEESLE &g
Skatoolvny, N atdwg €ig cwdpoouvny, S0 kal opldovtal v T yEveL TOUTw THV cwdpoouvnv: 6
& a\nBng kat Peudng 6 pev Eudpwy, 6 &' ddppwv.

€oTL &' évavtlwTepoV TOTG AKPOLG TO pEOOV 1) €KeElva AAAAAOLG, [1] SLOTL TO pEV HET OUSETEPOU
yivetat alt®v, ta 6¢& TIOMNAKLG et aANAAwV Kal elowv éviote ol avtol Bpacudeliol, kal ta pev
&owTol T 68 AveAeUBEpOL, Kal BAWC AVWHAAOL KAKGIG. 8TaV pév yap KAADOE avpalot Qaoty, [5] ot
HEooL yiyvovtal &V T®) HEow yap €0Ti Tw¢ Ta Akpa.

al 6¢ évavtiwoelg ov Sokololv UTIdp)ELY TOTG BKPOLG TIPOG TO pETOV Opoiwg Apddtepat, AAN Ote
uév Kad' UTiepBoAfvV O6TE 6 Kat ENeluy. aitia 8¢ td te mp®Ta Pndévta §vo, GALYOTNG TE, olov
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TV TIPOC Ta AS€a AvatoBTwy, Kal 8Tt &g’ [10] & dpaptdvouey paAov, ToDTo EVavTLWTEPOV ElvaL
Sokel- 1o 8¢ tpitov, 8TL TO duoLdTEpOV ATTOV Evavtiov paivetal, olov TEToVOE TO BpAacog TIPoC
TO BApoog kal acwtia Tpog EAeuBepLOTNTA.

Tepl P&V o0V TV BAN\WV APET@V TGV Emalvet®v sipntal oxedév: Tiepl 8¢ Sikatoolvng HdN
A\EKTEOV.

[18] mept pLAiag, Tl €0t Kal Tolov T, Kal Tig 6 diog, Kal motepov i dLhia povax®g Agyetal i
TAeovax®g, kal [20] €l MAeovay®g, Ttooa €otiy, Tl 6& IO Xpnoteov T ¢ilw Kal ti to dikatov to
PMKOV, ETILOKETITEOV 0VBEVOC ATTOV TV TEPL T BN KAAGV Kal alpeT®v. THC T Yap TIOATIKAC
gpyov glval Sokel pdhiota Totfjoat GpAiav, kai Thy apethv Std TolTd dpactv eival XpAOLHov: ol
vap &véxeoBal dpiloug £autolc [25] sival Toug adkoupévoug UT AMAAWY. TL TO Sikalov Kal Tt
&S1kov Trepl Toug dpidoug slval pdAiota TAvieg papéy, kat 6 altdg Sokel Avip slvat kal ayadog
kal dihog, kal phia ABIKA TG ivat £ELg, kal £av Ti¢ BovANnTal Totfoal Kote ph ASIKELY, ANN' &ig
¢poug otRoat: ol yap dAnBvol dpilot ovk [30] adikolotv. GANG PV Kai v Sikalol Wotv, oUK
adknoouaoty: f) Tautov Gpa f) €yyug T N Stkatoolvn kat i Aia. Ttpog 6¢€ TouToLg TV peyioTwY
ayabiv tov didov sivat bTIoAapBavopey, Thy 6& adikiav kal Thy épnuiav Sswdtatov, &tt 6 Biog
damag kal A €KouoLog OPAia META TOUTWV: PET olkelwv yap f) META ouyyeviv f) ped’ Etaipwv
ouvdinuepeLopey, [1] F tekvwv i yovEwv i yuvalkog. kat ta iSta dikata ta mpog toug diloug
€0TLV €' NIV povov, Ta ¢ TIpoOG ToLG AANOUG vevopoBETnTal, Katl ouk £’ AUIv.

amopeltar 6& moA\a Tepl THG Phiag, p®OTOV pEV wG ol [5] €EwBev TtapalapBavovteg kal £l
TIA£0V AéyoVTeG: SOKET yap Tolg pév To dpolov T 6poiw sival dpilov, 80sv sipntat

WG atel Tov dpotov Ayel Be0g ¢ TOV dpoLov:

Kal yap KOAOLOG Ttapa KOAOLOV: Eyvw &€ dwp te pWpa, kal AUKog AUkov. [10] ol & puaotoAdyol kat
THv OAnv ¢uowv Sakoopololv dpxnv AaBovteg tO tO Opolov iéval Tpog TO dpolov, Lo
"EpmteS0oKARG Kal Thv KUV €dn kabfoBal mil Thg Kepapldog Sta TO £xELV TIAELOTOV OUOLOV. Ol HEV
olv o0tw Tt $ilov Aéyouoiy: ol && td évavtiov T@® évaviiw ¢aciv eival dilov. TO piv yap
gpwpevov Kal rmbuuntov [15] méow eival dilov, mBupel 8¢ o TO Enpdv Tol Enpold, GAN
UypoD, 66¢v glpntal ¢pd pev duBpou yala kat To

METABOAN TIAVTWVY YAUKU.
N 6¢ petaBoAn ig tovvavtiov. To &' dpolov ExBpov T® Opolw: Kat yap
KEPAMEUG KEPAWET KOTEEL,

Kal Ta &md TV alTt®V tpedpdueva ToAépia aANANoLG Z&a. [20] adtat pév odv ai UToAAYELG
ToooUtov Sleatdotv. al pev yap to dpotov dilov, TO &' évavtiov TTOAELOY,

T® TAEoVL &' alel TToAEpLoV kKaBioTatal
toUAaooov, €x0pdg 6’ fHuepag katapyetal,

£TL 8¢ kal ol TOToL KeEXwpPLopEVOL TV evavtiwy, i 6¢ dLhia [25] Sokel ouvayelv: ol &€ ta evavtia
¢\, kal ‘HpAKAELTOG ETILTLUG TG TToLoavtL

WG £pLG €K Te Be®V Kal AvBpwTIwV ATIOAOLTO,

o0 yap v givat Gppoviav pi 8vtog 6E€oc kal Bapéog, ovdE ta IHa aveu BANEwC Kal BpPevoC
évavtiwv dvtwv.

800 piv altal [30] §6Eat Tept puAiag ioi, Alav te kaBdAou Kal KexwpPLopéval TooodTov: ANAaL &8
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AoN €yyutépw Kal oikelal TWV dawvopevwy. TOlG pev yap oUk €vbexeaBal Sokel TouG pavAoug
glval piloug, GAG pévov Toug ayabolc: Tolg & &torov i ph phodowy al pntépeg ta tékva
(baivetar &6¢ kal &v tolg Bnplolg évoloa ¢hia- mpoamobvriokelv [35] yolv aipolvtat thv
TEKVWV)- TOTG 6& TO XproLpov Sokel pilov eivat pévov. onpelov & BTt Kal SLwKouot Tadta TTAVTEG,
Ta 6¢ dypnota kat avtol alTWv ATtoBANOUGCLY: WOTIEP ZWKPATNG O YEPWV EAEYE TOV TITUEAOV Kal
TAG TPpixag kat Toug dvuyag tapaBarlwy, kat Ta popa Ot purttodpev ta dxpnota, kat TEAog Tto
o®pa, étav amoBavn: [1] &xpnotog yap O VEKPOC. olg 8& xpAoLpov, GUNATTOUCLY, (IOTIEP &V
Alyurtw. Tadta 8 mdvta Sokel pév Umevavtia GANANOLS €lvat. TO Te yap duotov &xpnoTov T@
opolw, kat évavtidtng opoldtntog ameyel TAElotoyv, [5] kal tO évavtiov dypnototatov td
evavtiw: ¢Baptikov yap tod €vavtiou TO €vavtiov. €Tl Sokel TOIG pev padiov 1O kKtHoaoBat
d\ov- Toig 62 omaviwTatov yvival, Kal oUk &vséxecBal &veu atuyiag (tolg yap €0 TpATTouat
BoUNovtal Tavteg Sokelv dilot glval) ol & o0SE Tolg cuvSlapévouowy év talg atuyialg [10]
aglobol Totevely, wg €Eamat®vtag kal TIPOOTIOLOUMEVOUG, (va KTfjowvtal Sta Thg thv
AatuyoULVTwWV OULAlag TIAALY e0TUYOUVTWVY GLALav.

Anrtéog &N tpoTmog dotig AUV dpa td te Sokolvta TEPL TOUTWV pAALOTa ATIOSWOEL, Kal Tag
amopiag Avoel kal tag [15] évavtuiwoelg. todto & &otal, €av eVAOywg dalvntal ta évavtia
Sokolvta: pdhiota yap 6poloyoupevog 6 tolodtog €otat Adyog tolg datvopevolg. cupPaivel €
HEVELY TAG EVAVTLWOELG, £av EOTL MEV WG AANBEC ) TO Aeyduevov, 0TL &' M¢ oD.

ExeL & amopiav kal dtepov TO ASL A TO dyadov 0Tt Td GpLholuevov. €l piv yap [20] dthoduev o0
¢rBupolpey, kal paliota 6 €pwg totodtov (ouBEeLg yap

€paothg O0TLG OUK Ael BLAEL,

) 'f) 6¢ émBupuia tol Ad€og, Tautn Hev TO pLhovlpevov TO ROU, €l 6& 6 Boulopeda, TO ayabov: EotL
&' Etepov 1O AL Kal TO dyadov.

Tiepl 8 TouTwV Kal TV GAN\wV TV cuyyevv toutolg [25] Ttelpatéov dtopioal, Aafodowv apyhv
TAVOE. TO yap OpeKTOV Kal PouAntov A tO ayabov f) td dawvopevov ayabov. o kat to AdL
OPEKTOV: palvopevov yap Tt ayabov. Tolg pev yap Sokel, tolg 6¢ daivetat kv i Sokif. ol yap &v
TauT® TG Yuxfc A davtaocia katl f) §6&a. 6Tt pevrol dilov kal td ayabov kat to fSU, ShHAov.

[30] Toutou &¢ Stwplopévou AnTttéov UTtOBeoLY £Tépav. TV [31] yap ayabiv ta pev ami®g €0ty
ayabd, ta &¢ twi, am\®g &¢ o0. kal ta avtd am\®g ayabda kat am®g Hé€a. Ta pev yap Tt
Oytaivovti papev owpatt cupdépovta AmM®OC slval cwuatt ayadd, T 68 T® Kduvovtt o, [35]
olov pappakeiag Kal Topdg. 6poiwe 82 kal Héa AMAGOC cwuaTL Ta TG UylaivovtL Kal GAOKARPW,
olov TO &V T dwTL 6pav Kal ol TO &v TR OKOTEL KaiTol TG OGBANULGVTL vavTiwg. Kal olvog
N&lwv ouy 6 T® StepBapuevw THY YAWTTaV UTIO oivodAuyiag, emel o0Te BEOC TTapeyXEOUTLY, AAQ
TH adladpBopw aiobnoel. [1] dpoiwg &€ kal €mi Puxfig, kal ovy @ tolg maldiolg kat tolg Bnpiotg,
AMN' @ tolg kaBeot®olv. apdotépwy yolv pepvnuevol tadd’ aipoupeda. wg & Exel tawdiov kat
Bnplov Tpodg AvbpwTtiov KaBeot®ta, oUTwg £xel 6 dadlog [5] kal adpwv TPOG TOV ETILELKT Kal
dpovipov. Toutolg 6¢ N&€a ta katd tag £§elg: tadta &' ¢oti T Ayaba kal Ta Kahd.

értel o0V T Ayadd TAeovay QG (TO pév yap T@ Tolovs elval Aéyouev ayabov, to 8& ¢ dENoy
Kal xpnotpov), €Tt 6¢ to ASL TO pév AmMA®G Kal ayabov am\®g, to &€ [10] twi kal dawvopevov
ayabov- Gotep Kal € TOv aPuywv 8L Ekaotov ToUuTwv évdéxetal AUAG alpeloBal T kal GLAely,
o0tw kat dvBpwTiov. TOV pEv yap TG ToLOVSE Kal SU' Apetry, TOV & 8Tl WPEALPOC Kal XpAOLHOC,
TOV & 6tL NSUG Kal U Rdovrv. pilog &N yivetal dtav dtholpevog [15] avtidpiAil, kat tolto pn
AavBdvn Tw¢ avtoug,.
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avaykn &pa tpia dpAiag €6n sival, kal pAte Kad' &v amdacag pund' we €i6n évog vévoug, PATE
TiapTav AéyeoBal OPWVUPWG. TIPOG piav yap tva Aéyovtal Kal Tipwtny, WoTEP TO LaTPLKov. Kal
yap puxnv LCl'EpLKI’]V Kat opa Asvopev Kal 6épyavov kat [20] &pyov, GANAQ Kupiwg TO TIpDTOV.
nip&Tov & o0 Adyog v AV UTIdpyeEL. olov pyavov LO.'EpLKOV @ v 6 latpdg xpARoatto: &v 8¢ T®
to0 {atpol Aoyw oUk #oTwv O Tod 6pydvou. {nteltal pév obv mavtayold to TpEToV: Std 6 TO
kaBdAou sival td Tp®Tov AapBdvouaty kai p&Tov KaBohou, Todto & ot [25] Pebioc. Mote Kal
Tiept TG dAiag ov Suvavtal mavt anodiddéval ta pawvopeva. ol yap €bapuotTovtog Evog Adyou
o0k olovtat Ta¢ BAag dkiag eivar al &' eiotl pév, aAN ovY dpoiwg eiciv- ol &' étav f TTPWTN KA
¢papudtan, we oloav kaBdhou dv, eimep AV TIPWTN, 008’ lvat phiag Tag &Nag paociv- ottt [30]
5& TION\A €16 Pphiac. TGV yap pndévtwy Av AdN, EMelsh Stwplotatl Tpiy®d¢ AéyeaBal Thv dphiav. iy
pEV yap Stwplotal 8L apetryv, i 6¢ S1a td xpAoLuoy, i) 8¢ dta To H6U.

TOUTWY f MV S1a TO XPAOMOY £0Tv f SLa TGV TAeloTwv dkia (Std yap TO XpAoLUoL gival
dodowv AANAAouG, Kal [35] pExpL Toutou, oTtep N Ttapotlpia Madk’ rikoupog avhp tov codpov
¢dilov Eoke paynta,

OUKETL YLlyvwokouolv ABnvalol Meyapfiag,

) ) 6& &V HSovhv TV veéwv (toutou yap aiobnotv €xouctv: 810 eupeTtaBolog dhia n TV VEwv:
peTaBal\ovIwy yap ta AN katd tag AAkiag petafdlel kal tO AdL), 7 &6& KaT ApeThv TOV
Behtiotwv.

1] dpavepov &' €k TolTwv OTL ) TIPWTN dAia N TOV dyab®v €oTv avtidliia kal avtirmpoalpeotq
TPOG AAAAAoUG. didov pév yap TO dthoupevov T® dholdvtt, dpidog ¢ T dhoupévy Kal [5]
avtitp\@v. adtn pév odv &v AavBpwTol povov UTdpyel ¢hia (uévov yap aioBdvetat
Tpoalpecewq): at &' dA\aL kat v tolg Bnpiolg, kal TO XprioLpoV ETTL LKPOV TL palvetal EvuTtdpyov
kal Tpd¢ &vBpwTov Tolg AuEpoLg Kal Tpd¢ &NNAaQ, olov TOV Tpoyilov dnolv ‘Hpddotog T
kpokoSeihw, kal K¢ [10] ol pAvtelg Tag ouvedpeiag Kal SleSpeiag Aéyouaty. kai ol padlot av ey
dihoL aARAoLg kal Sta o xpriotpov kat Sta to ASU. ol & OTL f) TpWTNn oLy UTIApXEL aUTOlC, ol
dpaot didoug ivat adikAoeL yap & ye padlog Tov padlov, ol & adikolpevol o phodot odEC
autoUlg. ot 6¢ pholol [15] pev, GAN' oL ThY TIPWTNV PLAlay, €mel TAg ve £Tépag ouBEV KwALEL. SU
H&oviV yap UTtopévouaty aANAAoUG BAATTTOHEVOL, WG &V QWOLV AKPATEIC: o0 Sokolaot &' o0’ ot &t
HSovhv dholvteg aAAAoUG didot gival, dtav Kat' akpiBetav InTdoty, &TL ovY f TTPWTN. &Kelvn
HEV yap BeBatog, adtn 6¢ aBéPatoc. [20] i &' €oti pev, Wotiep elpntal, puhia, ovK ékelvn &€, GAN
&’ Zkelvng. TO pEv olv €keivwg pévov Aéyewv tov didov BlalecBatl Tt dpawvopeva €oti, kal
tapado&a Agyewv avaykaiov: kad' Eva &€ Adyov macag aduvatov. Asitetal Tolvuv oUtwg, dtL €oTL
MEV WG povn N mpwtn ¢LAia, Eott 8¢ wg maoat, [25] olte W dpwvupoL Kal wg Etuyov Eyouaoat
TIPOC EQUTAC, 0UTE Ka®' &V €160¢, ANAA POV TIPOC Ev.

’

éTel &' am\®g ayabov kat armA®g NSL TO avTod Kat apa, v pr T éumnodidn, 6 & annbuwvog ¢pilog katl
amAGOC 6 TIPETOC éotiv, 0Tl 6% tolodtog 6 & alTOV alTodC aipetdg (avaykn & eival [30]
Tololtov: WG yap BouAetal Tig §U avtdv gival tayadd, avaykn kai avtov aipsiobal givar), 6 &
AaAnBwog ¢ihog kal AdUG €oTv AmMA®G: 610 Sokel kal 6 omtwoolv ¢pidog RSUC. €t &€ SLoploteov
TiepL TouTOU pAANOV: ExEL ETHloTACLY, TIOTEPOV YaP TO alT® Ayabov i TO anmA®¢ ayabov dpilov, kal
Tiotepov [35] TO KAt évepyelav PAelv ped’ ASoviAG, wote kal To dptAntov ASY, i) ol. Audw yap €ig
TAUTO OUVAKTEOV: TA TE yap P amA®g ayabd aAa kakd ami®g Tuxn $euktd: kat to ph avt®
&yadov o082 TTpdG alTdV, AN TodT éotwv & Znteital, té amig ayadd oltwg sivat ayadd. ZoTt
yap atpetov pev to anA®g ayabov, alt® &€ To alTt® ayabov: [1] & &€ cupdwvijoat. kat Todto n
ApetTh TIOLET: Kal f TIOALTIKY €Tl ToUTW, BTWE Ol¢ UATIW £0TL yévntal. 00ETwe 8¢ Kal Tipd 6800
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avBpwtog wv (PuoeL yap avt® ayaba ta [5] amkg ayabd), dpoiwg &€ kal avihp Avtl yuvalkog
kal 0UNC aduolc, Sta Tol NSfog 6& f 680¢ Aavaykn eival té kald N&éa. étav && Tolto
Stadwvi], olmw omoudalov teAew( €vdexetal yap gyyeveoBal akpaciav: t® yap Sitadwvelv
Tayabov t@® NOEL €v Tolg tdbeowv akpaoia €otiv.

[10] ot émeldn f mpwtn ¢hia kat apetryv, €éoovtat kat avtol am\®g ayabol. tolto & oLy OtTL
XPAOLUOL, GAN GA\ov TpOTIoV: SLY QWG yap £xeL TO TwdL Ayabov kal am®wg ayabov. kal opoiwg
wotep €mil o0 woeAlpou, Kal €Mt TtV E§ewv. AANO yap TO AMA®G WPENHOV Kal TO KAAOV
totoUtov [15] yupvaleoBal ipog to dappakeveoBal. Mote Kal f €§LG f) AvBpwTiou ApETH. €0TW
yap 6 avBpwtog TV ¢puoeL oroudaiwv: f) yap tod puoeL omoudaiov apeth anmA®g ayabov, f) ¢
100 pi ékelvw. Opoilwg &N Exel kal To NSU. évtadBba yap EmLoTtateoy, Kal OKETTTEOV TIOTEPOV £0TLV
adveu ASovig [20] dhia, kal Tl Stadepel, Kal év TMOTEPW TOT €0TL TO PLAElY, Kal TIoTEpOoV OTL
ayabadg, kav el ph RSUE, AAN o0 &La tolto, Siy®¢ 6N Aeyopgvou ol dNely, IoTEPOV OTL Ayabov
TO Kat évépyelav ouk Aveu HSovhg daivetat. SfAov & OtL otep €Mt THG €moTAPNG at
npoodatol Bewpial kat padnoelg [25] aioBntal pdAota @ Nl oltw Kal at twv cuvBwv
avayvwplioelg, kal 6 Aoyog 6 atdg &’ Apdoiv. PpuoeL yolv Td am®¢ ayaddv HSL GMAGC, Kal oig
ayabodv, toutolg NdU. SL0 €0BUG ta dpola aNAfAoLg xaipel, kKal avBpwrw fHdltotov GvBpwTog.
WoT' €mel Kal ateAel, SfAov OTL kal tehewwBevtl [30] 0 6¢ omoudalog TéAelog. €l &6¢ 1O kat
gvépyelav GLAelV ped’ Ndovihg avtumpoaipeolg thg AAMAAwY ywwploswg, SfjAov 0Tl Kal OAwG f
dW\ia A Tpwtn Avtnpoaipeotg TV amA®g ayabdv kat &Ewy, dtL ayaba kat Ndea. €otL & adtn i
P\a EE¢ ad’ A A Tolavtn Tipoaipeotc. T yap Epyov [35] auThg évépyela, altn & olK EEw, AN
&v auT® 6 dhodvTl, Suvapewe 82 tdong EEw: 1 yap &v Etépw A A Etepov. 510 TO PNelv YaipeLy,
AAN oV TO PAeloBal €oTiv. TO pév yap dheloBal dpAntod evépyela, TO &€ kal dpLiiag, Kal TO pEV €V
EuPUYW, TO 6¢ Kal &v aPuyw: PuAeltal yap kat ta [40] duya. emet 6& 1O PLAElY TO KAT' vepyeLav
T d\ovpevov & oti xpfoBat fj dthovpevoy, [1] 6 88 pidog dholpevoy T® didw f dihog, aNG
U A HOUGLKOG 1 | LaTptkdg: RSOV Toivuv f & altod, f alTdg, altn GIMKE. avtdv yap G,
o0y 8TL BANOC. (oT &v uh xaipn f ayabdc, oly A [5] Tpwtn dihia. ouSE Sel éumosilelv o0BEY TGV
oupBePnkOTWY ndAov A TO ayabov evdppaivelv. Tl yap odpodpa duowdng Asittetay; ayamndral yap
T® €0VOELY, oulp &€ .

adtn pév obv f Tpwtn PpNia, Av Tavteg dpoloyolowy: ai & @N\at St avthv kal Sokodol kai
audlopnrodvral. BePatov yap [10] T Sokel ) dAia: povn & adtn BERBalog. TO yap KEKPLUEVOV
BePatov, TG 6¢ PN tayxL ywopeva pnde padiwg oL ToLel Thv Kpiow OpBAv. olK &ottL & Aveu
Tiotewg PAia BePatog: f 6¢ TioTig oUK Aveu Xpovou. S€T yap Telpav AaBelv, woTep AgyeL Kal
©¢oyvic [15]

oL yap av eideing avdpog voov oudE yuvatkog,
TIpv TielpaBeing wotep uTtoluyiov.

o0& dveu xpovou dilog, ANa BouAovtal dilol, kal pdAiota AavBavel f) tolavtn €6 wg PpLAia.
étav yap mpoBUpwe Exwot dikot lvat, Sta T TTave’ UTNPETely Ta dhtka [20] GANAAOLE, olovtat
o0 BoUAeaBat didot, GAN sivat pilot. T &' MoTiep &Ml TV BA\wV cupPaivel kal &l thHg phiac: ol
yap €l BouAovtal Lylaively, Uylaivouoly, MOT o0E €l pidoL Pouhovtal, NHdN Kat didol eioiv.
onuelov 8¢ e0SLABANTOL yap ol Stakeipevol &veu Tieipag todtov TOV TPOToV: TEpL WV pév [25]
vap melpav §eSwkacty AANAAOLG, 00K 0SLABANTOL, Tepl WV 8% uR, TeloBelev av dtav cUuBola
Aéywalv ol Stapdlovteq. dua &€ davepov dtL o0&’ €v Tolg davioig altn f ¢hia- armotog yap 6
dadlog kal kakondng Tpog avrag: avt® yap HeTpel Toug dANouG. S0 evegamatntotepol eiow
[30] ol ayaboi, av ph Sia melpav amot®otv. ol 6& padlol aipolvrat ta puoel dyaba avti tod
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di\ou, kat ovBeig AT pdA\ov avBpwrtiov A ipdypata. wot ol ¢iloL. ov yap yivetat o0Tw Kowa
Ta diAwv- TtpoovepeTat yap 6 pilog tolg pdypacty, ov Ta paypata tolg epiloig. ol yivetal &p’
[35] /| dAla A TpwtTn €v TIOANOTG, OTL XaAeTiov TIOMNOV TiElpav AaBelv: Ekdotw yap av €8l
oulfjoat. oudE 6N aipeteov Opoiwg Tepl tpatiov kat ¢ihou- kaitol ¢v mdot dokel tod volv
gxovtog Suolv Tto BEATiov aipeloBal, Kal i pev TQ xeipovt TTaAaL Expito, T® PeAtiovt 6& pndénw,
1000’ [40] aipeteov, AN o0k avti tol maAat idouv Tov ayvita i feAtiwv: [1] ov yap €oTwv &veu
nielpag o0& pLdg AuEpag 6 dilog, AN xpovou Sel. 810 €ig tapotpiav ENAAUBEY 6 PESLUVOG TV
NGV Bua 88 €1 pf pévov amA@¢ ayabov gival, AN kal ooi, €l 8f ¢pilog Eotal ool pilog.
&yadog pev yap [5] amA®C 0Tl TG ayadog sival, pilog 8& T¢ EMw dyaddc, amdg &' ayadog kal
¢ihog, 6tav cupdwvnon Tadt dudw, Gote O €otv AMA®DCG ayadov, TO Toutou AN, €l Kal P
ATAGC pév oTouSaiw, AW &' ayadadg, BTl XPAOLHOC. TO §& TIOANOTC apa eivat Gpilov Kai td PpUNelv
KWAUEL 00 [10] yap oldv te &ua Ttpd¢ TIOANOUG Evepyeiv.

€K 6N toutwv davepov OTL OpB®C Aeyetal OtL A Phia TtV BeBalwv, woTep i evdatpovia TV
auTApKWV. Kat 0pbr¢ eipntat

N yap ¢uolg BERatov, ov Ta YpAuata.

TIOANU &€ kAAAov elmtelv Ot N dpeth) THG dLoswg, kal Ot [15] xpdvog Agyetal Selkvuval Tov
poUEVOVY, Kal at atuyiat HEANOV TGV e0TUXLGV. TOTE yap SHAov 8TL kowa té TV pilwv (olTot
yap povol avtl thv ¢uoel ayab®v kat ¢uoel kak®v, Tepl @ at evtuyiat kat at duotuyiat,
aipolvtal péilov &vBpwtiov i ToUTwV Tt piv glval T 88 ui elval): i & atuyia Snhot toug ph
Ovtwg [20] 6vtag dpiloug, GANG SLa TO XpAOLPOV TuxovTag. O &€ xpovog dnAotl appotepoug: o0SE
yap 6 xprowpog taxv 6fAog, aAN' 6 ASLG pdAov. TIARV 008" 6 arm\®g RSUG TayL. dpolot yap ol
AvBpwrtiol tolg oivolg kal €6éopacty: Ekelvwy Te yap to pev RSU taylL dnhol, TAsiw &€ xpovov
ylopevov andeg [25] kal ou yAUKU, Kal €l TV avBpwTiwy Opoiwg. €0t yap Kal to ami®g HdU
T® TENEL OpLOTEOV Kal TQY) XPOVW. Opoloyroatev & v kal ol TToOANo(, OTL €k TV amoBatvoviwy
HOvov, AN woTtep €Tl To0 opatog kaloUot yAUKLov: todto yap Sua to arofdivov ouy RSU, NG
6L TO i ouvexEg, ANA TO TipTOoV £€amatd.

[30] f) pév olv TTpwTN dhia, Kal St fiv ai EAat Aéyovtal, f kat apethv £oTi, kal St HSOVHV THY
apetiig, wotep glpntat potepov: al &' aN\at €yyivovtat ¢puhiat kat v Ttatot kat Bnplolg kat tolig
davholc. 606ev Aeyetal, NALE HALka TeEpTEL Kal

KOAKOG KaKQ@ 6¢€ ouvtetnkev ASOVI.

[35] évSéxeTal yap Kal ASEI AMNAAOLG elvat ToUS davloug, o0y i dadlol | pndétepot, AN olov
WSOl &pdpw, A 6 pEv PAWSOEC 6 & WEIKOC €oTiv, Kal i Tavteg &xouoty dyadov kal Taltn
oLVAPUOTTOUGLY ANAAOLG ETL XpAOLHOL AV €lev AMNAAOLG Kal WPENLUOL, 00y ATADC AN TIPOC
Thv Tipoaipeoty, i fj obSEtepoL. [1] évdéyetal 8¢ kal OV Emielkl davlw elvat didov. kai yap
XPNOLHOG v €ln TIPO¢ ThHV Tpoaipeoty, 6 pev dpablog pog Thy UTtdpyoucav T@ omoudaiw, 6 &¢
T® MEV AKpaTel TIPOG THY UTtdpyouaoav, T &¢ [5] pavAw TIpog ThHv Katd ¢puactv: kat Boulrostal ta
ayadd, am@¢ pév ta amdg, Ta &' ékeivw £E UToBécewe, A Tievia cupdépel A vooog, kal tadta
TOV an\®g ayab®v &veka, Ootep Kal altd TO pdappakov Tielv: o0 yap BouAetat, GANG todé’
gveka BoUAetal. €Tt kad' oD TpdTouC Kal [10] GANANOLS ol ph oTtoudatot gigv av didot. €in yap v
ASUC oUX A dadhog, GAN R TGOV KOW@Y TLVOC HETEXEL, OLOV €L LOUGLKOG. ETL f EVL TL TTAOLY ETTLELKEC:
510 #viol OpANTLKOL €lev Av Kal oTioudaiw. A i TIPOCAPUATTOUCLY EKACTW: EXOUCL VAP TL TIAVTEC
o0 ayabod.

[15] tpia pév olv €idn tadta ¢phiac év Tdol & touTolg KAt (ooTNTA TwE Aédyetal i duhia. Kal
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yap ol kat' apethv ¢ihot év iootnti wg lowv apethg dilol aANANOLG. BAAN &€ Stadopa ToUTwV N
ka®' UTIEpBOAAY, oTiep Beol Apeth TIPOC BvBpwTiov. TolTo yap £tepov £160¢ dhiag, Kal [20]
OAwg Gpyovtog kal apyxopevou, kabdrep kat to Sikailov Etepov: Kat avaloyiav yap ioov, kat
aplBpov &' olk ioov. év ToUTW TR VyEvEL TAThP TIPOG ULOV Kal O €UEPYETNG TIPOG TOV
evepyetnBevta. avtWv 6¢ toutwv Sladopat eioiv: GANAN TIATPOG TIPOG ULOV Kal avdpog Tpog
yuvdika, adtn pév wg [25] dpyovtog kal apyxopevou, 1) &€ elepyETOU TIPOG eVEPyETnOEvTa. €V
Tautalg 8¢ f) oUK EveoTLy i) ouy Opoiwg TO avtipiAelobal. yehotov yap, €l T Eykaloin T® Be®, Ot
oUY Opoiwg To avtiplelobal wg dhettal, i T® &pyovtl Kal apyouevw. [29] dhelobal yap, ov
dW\ely, 10D Gpyovtog, i) PAelv dAov [30] tpoTiov. kal fdovi StapEpel oudEv T Te ToD auTApKoUG
ETIL TQ® aUtol KTApatt i) awdi, kat tod evdeolc £l TQ YWopEVW. WG &' altwg Kal 1L TV dta thy
xpAow dlAwv kal €mt twv &L Rdovhv ol pev kat todtnta gioty, ot & kab' UTepoyAv. 61O Kal ot
ékelvwg oldpevol éykaloloty, ¢av ui 6polwg [35] xprotdot kal €0 Tol@oty, Kal £ Thg ASOVAC.
SfAov &' €v tolg ¢pwtikolg: todto yap aitiov tol payeobal AAAAoLG TIOMAKLG. Ayvoel yap O
€pQv OTL 00Y 6 aUTOC AOYOG aUTOTG ETTL THV TipoBupiav. 810 eupnkeval VEIKog 6 Epwpevog toladt
&v 00K £pGiv AéyoL. ol 8¢ vopidouaot TOV avTodv sivat Adyov.

[1] Gomep olv glpntat, TPV dvtwy i@V dhiac, Kat ApeTHY KaTd TO XPAOLUOV Kal Katd Tt
RS0, altal A Sthpnvtat €ig Svo- al pév yap katd to (oov al 62 kad' Umepoxhv eioiv. dphiat
uév olv apdotepat, dpidoL & ol [5] katd Thv iodtnta: &tomov yap &v €in €l avhp masiw ¢ilog,
ONET &€ ve kal duleltal. éviayxol &6& PpuleloBal pév SeT Tov UTepeyovta, €av 6 AR, dveldidetal
wW¢ avagiov dAGV. TH yap &&ia Tdv didwv petpeitat kai T iow. T pév o0v 8U AAkiag ENeldv
avdsia opoiwg [10] p\eloBal, Ta &€ KaT APEThV i) YEVOG i) Katd AAAnV Ttolautny UTiEPOX V. gl &€
Tov Umepéyovta i fttov A ph d\elv aglodv, kal &v T® Xpnolpw Kal év T¢ HSET Kal Kat' apeTAv. v
HEv o0V Talg Hikpalg UTepoxais EikOTwWE yivovtal dpdLopnTAoELS (Td yap HKpov éviayol o0&y
loyveL, wortep [15] €v E0AoU oTaBu®, AN\ év Xpuoiw: AAAA TO HIKPOV Kak®G Kpivouaotv: aivetat
yap tO péEv oikelov Ayabov SLa TO &yylg peya, TO & ANNOTPLOV SLd TO TIOPPW HLKPOV): Otav &6
OTepBOAR ), o0& avtol Emntolow w¢ Set ) avtipelodat i dpoiwg avtidpileiodal, olov &l TIg
aglol tov Bedv. davepov [20] &R OtTL didoL pev, dtav &v T® (ow, TO AvtldLAelv & oty Aveu tod
doug sivat. SAAov 8¢ kal SLa ti {ntodot pdhov ol &vBpwTtol Thv kad’ uTepoxhv diiav ThHS Kat’
tootnta- apa yap UTiapyel ouTwg avtolg o te pheloBal kal f UTEpoyr). 510 0 KOAAE Ttap’ éviolg
gvtLuotepog tol pidou: [25] Audw yap paivecBal TIOLET UTIAPYELV TM KOAAKEVOPEVW. pHAALoTa &
ot dL\oTLpoL TotoUtol To yap Bavpalecbal év uTepoxh. duoeL 6¢ yivovtal ol pév GLAntikol ot &€
dOTIPOL PIANTIKOG &€ O T® PNElV Yalpwv pdMNov f) T@® dNelobatr ékelvog &6& PAGTLHOG
uEMov. 6 piv odv xaipwv [30] T® BavpalecBat kai dpretodat THg UTEpoxfic dihog: 6 68 TH &v T®
OW\ElV NSovi] O PLANTIKOG. EveoTL yap avaykn évepyoldvtar to pev yap dleloBatl ocupBePnkoc:
€otL yap AavBavewv phovpevov, dphodivta & oU. £otL &€ kal kata thv dhiav to PAelv pdilov i
TO $AeloBal, 1o 6¢ [35] pLheloBal Katd TO GLANTOV. onpelov &€ ENoLt’ av 6 Pidog pdAAov, €t pi
guSéxoLT Audw, YIYVWOKELWY A yiyvwokeoBal, olov év Talg UoBoAalg al yuvaikeg motodaot, Kal f
AvSpopdyxn n Avtip®@vtog. kal yap €olke tO pév €0gAewv ywvwokeoBal autod Eveka, kal tod
TIAoyev TL Ayabov AAAG ph ToLely, [40] to &€ ywvwokey tod Tolelv kal Tod Gelv Eveka. [1] 61O
Kal Toug €upevovtag t® PUAelv TIpO¢ ToUg Ttebve®@tag émalvolpev: ywwokouol yap, aAN ol
YWwaoKovTal.

8Tl piv olv TAeioveg tpoToL PpNiag, kal Téool TPOToL, BTl TPElG, Kal &tL T PeloBal kal
avtipeloBal kat ot ¢i [5] Aot Stadépouaty, ol te kat todtnta kal ol kad' UTepoxrv, lpntat
eTel 6€ TO Ppidov Aéyetal kal kaBoAou pdANov, woTiep Kal KaT apyxag €\exOn, UTO TV EEwBev
ouvpmapalappavévtwy (ol pév yap t éuoldv pacty eival pilov, ol 8& T évavtiov), Aektéov kal
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Tiepl ToUTWV TR €loL IPOG tag [10] eipnpévag dhiag. dvayetat 6 o pév dpotov Kat €ig td NdL
Kal €i¢ TO Ayabov. o te yap ayabov amiody, to &€ kakdv TIoAUpopdov- Kal 0 ayabog pév dpoLog
el kal o0 petafaM\etal T RB0¢, 6 88 padlog kai 6 adpwv 00OV Zolkev £wBev kal EoTtépac. 51O
€av un cupBANwaolv ot [15] dadAot, ou dpiloL Eautolg, aAa Siiotavtal f & o0 BEBatog puhia ov
d\ia. Wote o0Twg pEv TO dpotov pidov, 6TL TO Ayabov dpoLov, £0TL 8¢ WG Kal katd to RSU- Tolg
yap opoiolg TalB’ ndea, kat E€kaotov &¢ duoeL avto aut® ASL. 610 kal dwval kal at E§elg kal
OUVNUEPEVOELG TOLG Opoyeveowy [20] Kdlotat aAAAAolg, kal tolg AAolg {wolg kal tautn
gvdexetal kal Toug pavloug AANAoug PAETY. KakOG Kak® &6& cuvtetnkev ASoVR. T & évavtiov
T® évavtiw ¢ilov wg Td xproLpov: auto yap aut® to dpotov &xpnotov. Lo deomdtng SouAou
S6ettal [25] kal SoUhog Seomodtou, kal yuvh) kal avhp AAMAAwv, kat AdU kal €mBbupnTov To
gvavtiov ¢ XPrAOLUOV, Kal o0y WG &V TEAEL AN ¢ TIPOC TO TENOC. dTav yap TUXN o0 TBUUET, &v
T® TéNeL pév €otiv, oUk dpéyetal §& tod &vavtiou, olov T Beppdv tol Puxpod kal Te Enpodv Tod
UypoD. &€otL &¢ wg kal [30] f) tob €vavtiou ¢\ia tod ayabol. dpeyetal yap aMAAwv &la To
HEOOV: WG cUPPBOAA yap Opeyetal AANHAwY SLd to oUTw yiveoBal €& audolv &v peéoov. £TL kata
oupBePNkOg €otl tod €vavtiou, ka®' altd && Thg peocdtnTog. dpeyovtatl yap ouk AAAAwV
Tavavtia, aA\a tod péoou. UmtepPuyBevteg yap, [35] éav BeppavB®aty, €ig TO péoov kabiotavral,
Kal uTtepBeppavBevteg, €av PuxBwowv: opolwg 8¢ Kal €Tl TWV ANwv. €l 6 pn), del v emmbupliq,
OUK €V TOI¢ HETOLG. AANG YalpeL O &V T® pEow Aveu EmmBupiag Tolg puoel RSEaty, ol 6¢ Aot Tolg
¢ELoTloL TG puosL EEcwe. ToUTOo pév oDV [40] TO €(60¢ Kal £l TV aPuywy £oTiv: TO PNelv &¢
yivetal, 6tav f &m TtV guplywv. [1] 816 &viote Aavopoiol¢ yaipouoly, olov avotnpol
evTparneloLg Kal 0&elg pabupolg. €ig TO peoov yap kabiotavratr T AAAAWVY. Katd cUPPBEBNKOG
olv, GoTep ENéxON, Ta évavtia epila, Kal Sta Td dyadov.

[5] Téoa pév olv €i8n dihiag, kal tiveg Stadopal kad' &g Aéyovtal ol te dpilot kai ot pAodvreg
kal ol p\oUpevol, kal olTtwg Gote dpiloL ivat kal &veu TouTtou, sipntar Tept 88 avtov avtd
dov slval i pf, TOMAV Exel emiokePly. Sokel yap éviolg pailota ékactog altog avtd [10]
$\og glval, Kal ToUTw XPWHEVOL Kavdvl Kpivouat THY TipdC Tolg BANouC dihoug Pphiav: Katd &8
TOUG AGyoug Kal ta dokolve' UTapyewv Tolg diloLg Ta pév Utevavtiodtal, ta & duola daivetal
dvta. €otL yap Twg kata avaloyiav avtn i ¢kia, amAkg &' o0. &v Suot yap dunpnuevolg to [15]
d\eToBal kat GLAelv- U & pdidov 00Twg alTtog aut® ¢ilog, wg Tt Tod dxkpatol Kal eykpatolc
glpntal ¢ EKwv i) dkwv, T Ta pEPN ExEWV TG TIPOG GAANAa ta thg Yuyfg, kal dpolov ta
Tolalta mavta, €l ¢iAog avtog aut® kat €xOpog, kat el ASIKET TIg auTOg alTov. Ttdvta yap &v
Suol [20] tadta kal Sinpnuévolg i 8h Svo Twe kal / Yuyn, OTdpxel Twg tadta, f & ov
Sunpnuéva, ouy UTIAPYEL.

amd 6¢ thig pdg altov £Eewg wG ol Aouttol TpoTol Tol PAelv Stwplopgvol, kab' odg év Tolg
AGyoLG ETILOKOTIELY €lwBapey. Sokel yap dihog gival 6 BouNdHEVSC Tt Tayadd f ola [25] oletat
ayabd, pf St autov, AN ékeivou Evekar BANov && TpATIoV ( TO slvat BovAeTal U éKelvov Kal ph
SU aUuTov, K&V £l [27] pf Stavépwy Tayadd, uh T6 T ival TouTw av §6EeLe pahiota GIAETV: GNAovV
8¢ tpoTov  oulfjv aipeital St adthv Thv OpAiav Kal pf 8U Etepdv T, olov ol Ttatépeg [30] TO pév
glval Tolg Tékvolg, oul®ot &' £Tépolc. paxetatl 8h tadta mavia Tpodg GMNAaA. ol pév yap av pi to
£auTolg, ol 62 av ph T £lvat, ol 62 T culfv, oUk olovtal GAeloBat. £TL Td AAyoTVTL GUVAAVELY Uh
SU Etepdv TL Ayamdyv Bfoopev—oiov ol SobloL Tipd¢ Toug Seométag, 8t [35] yahemol A\yoUVTEG,
GAN' 00U 86U altoug, MoTep al UNTEPEG TOTG TEKVOLG Kal ol cuvwdivovteg dpviBeg. BouAstal yap
HAALOTA ye 00 pévov cUNUTIEToBaL 6 dihog T® Ppilw, GAAG kal THy adThv AUTINV, olov SupGVTL
ouvllWRy, €l Evedexeto, OTL ph €yyutata. 0 & autog Adyog Kal €Tl Tod yalpelv: TO yap xalpev pn
SU Etepov T, AN SU €kelvov, OTL yalpel, PpLAtkov. [1] €Tt Ta toldde Acyetal Tepl Thg PLiiag, wg
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100TNG GINGTNG, Kal ph piav Puxhv eival Toug BANBQCE didoug. &mavta Ttadta émavadépeTat Tpog
TOV &va. Kal yap BovAetal tayadd altd [5] ToUTov ToV TpdTov. oUBELC yap adtd¢ altdv 0 TIOLEL
514 TL Etepov, oUSE XAPLTOC. oV 6& Aéyel OTL moinoev i €i¢- Sokel yap dheloBal BouAeaBal 6
SHN\ov TToLGV ETL PIAET, NN 00 PUAeTV. kal TO glval pdAlota kal T® oulfjv Kal TO cuyxaipeLy Kai T
OUVOAyely, kat pia &n Yuxr, kat tO ph [10] SUvacBat avev AMAAwvV pNde Cfv, AN
ouvamoBvrokelv.— olTw yap Exel 6 €l¢, Kal {owg 6Pl avtdg avt®.—mavta 62 talta Tt
ayad® OTdpxeL TIPOG alTOv. &v yap T® Tovnp® Stadwvel, olov &v T® Akpatel. kal Sta TolTo
Sokel kal €xBpov &vdéyeoBal altov alT® evar i & €¢ kal [15] ASLaipeTog, BPEKTOC AT
a0tol. Tooltog 6 dyaddg kal 6 kat apsthv Gihog, ETel 8 ve poxOnNPOC ovY €l BANA TToANOL, Kal
TG aUTHC APEPAC ETEPOC KAl EUTTANKTOC. WOTE Kal N altod PO auTov PpuAia avdyetal Tpog ThHv
To0 dyabod. BTl yap Tin 6poLol Kal €i¢ Kal avTog aut® dyabdc, [20] tavtn aldtdg avtd Ppilog kal
OpPeKTOG PuoeL 6¢ tololtog, AN\ O Tovnpog Tapd ¢uowv. 6 & ayabog oud’ dua Aoldopettat
€aut®, womep O akpatng, olte O Uotepog T® TPOTEPOV, WOTIEP O METAUEANTLKOG, olte O
gumnpooBev t® Uotepov, wotep 6 YPevotng. OAwg te €i Sl wotep ol codilotal dtopilouaoty, [25]
wotep tO Kopiokog kal Kopiokog omoudalog. SfjAov yap w¢ to autd mocov omoudaiov avt®vy,
€Tel dtav éykaléowaotv alTolg, AToKTvwUaoly altouq: AAA Sokel Tag altdg auTt® ayadog. {ntel
5& 6 AmM\@C GV ayadog elval kai avtdg altd dilog, Gotep glpntal, 8Tl SV’ Exel &v alT® & Ppuosl
[30] BoUAetat ivat pida kal Stacmiacal Advvatov. §1o £ AvOPpWToOU pEV SOKET EKaoTog avtdg
abt® ¢ilog, émi 62 TV &Nwv {wwv o0, olov {rrog avtdg alT® , ouK &pa Ppilog. GAN o06E ta
mtawdia, alN' dtav /dn &xn Tpoaipeoiv: (1SN yap tote Stadwvel 6 volg Tipog Thy EmBupiav. £olke
&' N [35] ¢Aia f Tpodg avtodv TH kKatad ouyyevelav: oUBETepov yap €¢’ avtolg ADoat, aA\a Kav
Sladpépwvtal, duwg oTOL PEv ETL UYVEVELC, O 8¢ ETL £lg, Ewg av Zf.

Tooax®¢ pév olV TO GIAelv Aéyetal, kal 8Tl téoat at dphial avayovtatl Tpdg Thy TpWTny, SfHov
€K TV eipnuévwv- [1] olkelov 6¢ Ti) okeépel Bewphoal kal Tepl Opovoiag kat sbvolag. Sokel yap
TOlC péV €lval TalTd, Tolg & oUK aveu AMNAAWV. EoTL & f ebvola ThHG dhiag olte apmav £tepov
o0te TalTov. Sunpnuevng yap thg Aiag katd Tpelg Tpomoug, [5] oUT €v th xpnoiun olT év th
KaB' Adovnv €otiv. glte yap 6tL XpHowuov, BouAetal avt® tayadd, ol U €kelvov AAAa SU' auTov
BouhoLT Av, Sokel 6& GoTiep kal f ebvola ovK avtod ebvola tod ebvoilopévou givat, AANG ToD
€OVOET- €l 6 AV év Tf o0 AS0¢ PNiq, K&V Tolg aduyolg ebvoouv. Wote [10] SHAov &TL Ttept ThH
ABOWKAV dhiav A ebvola €otiv. AN\ toD pev ebvoolvtog BouAeoBal povov eoti, ol 6¢ dpilou kat
Tipdttetv & BouAetal. €otL yap f bvola dpyxn Piiag 6 pev yap ¢pilog még ebvoug, 6 &' ebvoug ou
Ttag dilog. apyopEvw yap €otkev 6 eDVO®V povov, 510 apyh eiiag, AN ou dLhia.

[15] Sokobol yap ol te piloL OpoVoElv Kal ol dpovoodvteg dpilot gival. ZoTt & o0 Tepl TTAvTa A
opodvola f Pulikr), AANG Tiept TG TIPAKTA TOlg Opovoolal, kal doa €ig tO oulfjv ouvteivel, olte
pHOvVov Katd Stavolav i) katd 8pe&v (0Tt yap tavavtia to kwoldv émbupely, wotep év T® [20]
akpatel Stadpwvel tolto), ou Sl KaTd THY TIPoaipecLY OMOVOETY Kal Kata Thyv Embupiav. et 6&
TV ayab®v f| opodvola: ol ye ¢dadlol talta mpoatpolpevol Kal €mBupolvieg BAATTOoUOLY
AA\AAoUG. EoLke &€ Kal f) dpovoia ovy arm\®g AcyeaBat, WoTtiep o0S' ) dAia GAN' 1) pEv TIpWTN Katl
duoeL [25] omoudaia, 610 oUK E€otL toug davloug OpovoEly, £teépa &€ kab' fv kal ol dadiot
opovooiaoty, étav TV aut®v THv Tipoaipeoty kat Tthy émbupiav Exwaotv. oltw 6¢ &€l TV autiv
dpéyeaBal, Wote evSéxeaBal audotépolg UTIdpyely o0 dpéyovtal. &v yap TolouTtou dpéywvtal, O
pn évééxetal apdolty, [30] payodvratr ol 6povoolvteg & ou payodvtal. éotl & i 6pdvola, dtav
Tiepl Tod &pxewv Kal dpyeoBal f adth Tpoaipeotc f, uh Tol £katepov, AANG Tod TOV alTtdv. Kai
E0TW f) OpovoLla GLAia TIOALTLKN.
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Tiept pév olv 6uovoiag kal ebvoiag eipAoBw tooadta: [35] anopeital 8¢ St T péAov podotv
ol Towoavteg €0 Toug TaBdvtac A ol TaBovteg €0 ToUC Tolthoavtag. Sokel 8¢ Sikalov elvat
Touvavtiov. To0To &' UTTOAGPBOL pEV AV TLG SLa TO XPAOLHOV Kal TO alT® wdEALpov cuppailvelv: T®
pEV yap odeiletal, tov & amodolval S€l. oUk 0Tt &€ tolto [40] povov, AN kal GuoLKov. N yap
évépyeLa alpeTwtepov, [1] TOV autov 6& Adyov ExeL TO Epyov Kal f évépyela, 6 & €0 TtabBwv WoTtep
pyov 1ol €0 TotfoavTog. St Kal v ol {wolg f Tiepl Té Tékva oTtoudh 0T, kal Tod yevvRoat
Kal Ta yewwpeva owdev. kat ¢thodol 6f) pdAov ol Ttatepeg ta [5] tékva (Kal at untepeg TV
natépwv) A dphodvtar kal o0Tol TTEAWV T& alTGV R ToUC yevwAoavag, Std T® Thy évépyelav eival
TO ApLOTOV: Kal ai PNTéPEC TRV Tatépwy, BTt péiAov olovtat alTGV eivat Epyov Té Tékva: T yap
Epyov T YaAemt® Stopidouat, TAelw &€ AuTteltal Tiepl THV YEVESLY UATNP.

[10] kal Tepl pév PAiag thHg PO alTtov Kat Tiig év TAeloot StwploBw Ttov TpdToV ToUTOV: S0KEL
8¢& 16 te Sikatov givat {oov Tu Kal f dihia &v iodTnTy, €l puh patnv Aéyetat iodtng f ASTNG. ai 6¢
moAtelal éoat Sikaiou T €160¢ Kowwvia ydap, T 8% kowodv Tdv S tod Sikaiou [15]
ouveotnkev, ote 6oa €idn ¢uNiag, kal Sikaiouv kal kKowwviag, kal mavta tadta cuvopa
AA\AAoLG, Kal &yyug ExeL Tag dtadopdg. emel & opoilwg Exel Yuyh TPOG oWpa Kal TeXVITNg Tpog
Opyavov kat dsomotng pog So0Aov, ToUTWV PEV OUK E0TL KOwwvia. ou yap 8U' €otiv, [20] dA\G
TO pEV Ev, TO &€ ToD €vOG 0UGEY. 0USE SLalpetdv TO ayabov katepw, ANA TO dudotépwy tod
€vOg o0 &veka €oTiv. TO Te yap o®pd £otv dpyavov cUpdUTOV, Kal Tod Seomdtou 6 SoDNOG
woTep poplov kat épyavov adalpetov, to & dpyavov worep SolAog auyog. at & @A\at
kowwviat [25] glolv | uéplov TOV THS TOAEWS KOWWVLRV, olov i TV [26] dppatépwy f) TV
opylwy, i at xpnuatiotikat €Tt TToALtelat. at 6¢ oALtelal tdoal €v oikelolg cuvuTidpyouat, Kat at
opBal kat al mapekPacelg (EotL yap tO avto WoTep Kal €mt TV ApHovL@dV Kal TV év Talg
ToAwtelalg): Baohikh) pév fj tod [30] yevvroavtog, Aplotokpatikh &' 1 avdpog Kal yuvalkog,
ToALtela &' ) Tv AdeApv- TtapekBaatg € TouTwv Tupawig OAyapyia 6fpog. kat ta dikata &n
tooadta.

émel 6¢ 1o {oov TO pév KatT apBuov to 6¢ kat avaloyiav, kal tod Swkailou €16n Eotal kat thG
d\iag kal thg Kowwviag. [35] kat' AptBuov pev yap n SnUokpatikih Kowwvia kat f €talpikin
bW, T® yap avt® dpw petpeltar kat dvaloyiav 6¢ f aplotokpatikn Apiotn Kal BactAkr. ou
yap taltov Sikalov T@ UTIEPEXOVTL KAl UTIEPEXOHUEVW, GANG TO avdaloyov. kal f ¢hia &€ Opoiwg
TatTpOg Kal Ttatdog, kat &v Talg kowwvialg [40] 6 alTOG TPOTIOG.

[1] Aéyovtal &6& dLAlal ouyyeVLKN ETALPLKE KOWVWVLKN ) AEYOUEVN TIOALTLKI). €0TL JEV GUYYEVLKN
TIOA\G Exouoa €i8n, R pév w¢ adeAd®v, f) &' w¢ Tatpog Kal ui@v (kal yap kat avaloyiav, olov f
matpikn, Kal kat A&ptBudv, [5] olov f TV ASEAGGV- Eyyug yap aldtn THG ETtalplkic
erhapBavouot yap kal évtadba mpeoBelov): i &€ TIOAMTLIKN CUVECTNKE PEV KATA TO XPrOLUOV Kal
HAALoTta. Sta yap O ph avtapkelv Sokolaol ouveNBely, €mel ouvijABov y' Gv kal tod culfjv xdapLv.
povn & f oAtk Kat f map’ avthv [10] mapekPaoctg ov povov dhial, aAAa kal wg dilot
KowwvoUolv: at &' &N\at kab' Uttepoyrv. HAALoTa 6¢ Sikalov To €v Tf TV Xpnolpwv PAiq, Sta to
TOUT €lval TO TTOMTIKOV Sikatov. GANov yap TpdTov cuvAABov Tipiwv Kal téxvn, oUy éveka Kool
Twoc (olov yap dpyavov kai Puxf) AN tod ypwuévou [15] Evekev. cupPaivel && kal tolto
dpyavov émipeheiag Tuyydavely, AG Sikatov TpOC TO Epyov: €Keivou yap Evekev €oTiv. Kal To
TPUTIAVY Elval SLTTOV, OV TO KUPLWTEPOV f EVEPYELQ, f TPUTINOLG. Kal &V ToUTw T €8l o®pa kal
600Nog, woTiep lpntat mpoTeEPOV.

TO 6N dntelv g Sl T® dAw OAELY, TO {ntelv [20] Sikaldv tL €otiv. kal yap OAwg to Sikalov
amav rpo¢ dilov. TO e yap Sikatdv TioL Kal Kowwvoig, kat 6 Gidog Kowvwvog, 6 pev yevoug, 6 &€
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Biou. 6 yap EvBPwTIOG 00 HAVOV TIOALTIKOV AN Kal OikoVOuLkOV Z@ov, Kal oly (oTiEp TAANG
Tote ouvduddetal Kal T@ TuyovtL Kal BrfAeL kal [25] dppevt AN at &td SUpov alALkov, AAAG
KOWWVLKOV avBpwTtog {®ov Tipo¢ 00¢ pUOEL ouyyEveLla €0TIV: Kal Kowwvia Ttolvuv Kat dikaldv T,
Kal €l pf) TONG €in: oikia & goti Tig dpAia. SsomdTou pév olv Kal SovNou fTtep Kal Téxvng Kal
opyavwv Kat Yuxhg kat owpatog, at 6¢ [30] towadtat olte ¢hlal olte Sikatoovvat, GAN
avdhoyov, OoTiep Kal TO LyLEovV ou Sikatov, AN\ dvaloyov: yuvalkog 6¢€ kat avépog dkia wg
XPAOLUOV Kal kowwvia: Tatpdg 8 kal viol A avth fAmep B0l TPOC AvOpwTIoV Kal Tol €U
o) oavtog Tipog Tov abovta kat OAwg tod ¢puoel [35] dpyovtog Tpog TOV dpuoeL ApxOpevov: i
6€ TV AdeAd v TIpOG AANAAOUG £TalpLki HAALoTa A KAt lodtnta.

o0 ydp TLvobog Tt amedelixOnv:
apdotv & athp altdg EKARON
ZeLG EPOC ApYWV.

[40] talta yap wg to loov {ntouvtwyv A¢yetal. [1] 810 €v oikia p®Tov apyat kat inyat euiiag katl
ToAteiag kai Sikaiou.

émel 6¢ P\ial Tpelg, kat ApetAy, katd to xpholtov, katd to AdU, tolutwv &¢ £kdotng Suo
Stadopal (] pev yap kad' umepoynv i 6¢ kat' odtntd €0tV €kAotn avt®y, [5] TO &€ Sikalov To
TieEpL aUTAGg €K TV audplopntnodaviwv dfAov), €v pev th kab' umepoynv aglodtal td avdaioyov,
AN\ 00X woaltwg, GAN O MEV UTIEPEXWV AVECTPAMPMEVWC TO AvAAoyov, w¢ auTOg TPOG TOV
ENATTW, oUTW TO Tapa tol €AATToVOo( YWouEVoV TIPOG TO Tap’ avtod, Stakeipevog wortep [10]
dpywv Tpog apyxopevov: i 6¢ ui todto, AN T Toov kat' aptBuodv agol. kat yap &n kat i TV
AM\wV Kowwvldv oUTw cupPaivel. 6TE pev yap aplOu® tod loou petexouaty, 0TE &€ AOyw. €l pev
yap {oov aplBu® eionveykov apyuplov, ioov kai T® low apBu® StaAhappdavouoty, €l 6¢ [15] pn
loov, dvaloyov. 0 &' UmiepeyOuevog tolvavtiov otpedel TO AvAAoyov, Kal KAt SLAPETpOV
oulevyvuaolv. 66&eLe &' Qv o0Twg éNattodoBal 6 LTEpEX WV Kal Asttoupyia A ¢uhia kal A Kowwvia.
S€l dpa Tl £tepw avioaoal kat motfjoat avdhoyov. todto & €oTiv i) T, OTep Kal T apyovtl
[20] duoeL Kal Be® TPOG TO apyOuevov. Sl &€ toacbifval Tto kEPSOG TIPOG THV TLAV.

N 6¢ kat' {oa PpAla €0Tv ) TIOALTIKY). f) 6& TIOALTIKA €0TL P&V KATA TO XPrOLUov, Kal oTep al
TIOAELG AAAAAaLg didat, o0tw kat ol TToATtal, Kat opoiwg [25]

OUKETL yLlyvwokouaotv ABnvalol Meyapfiag

Kal ol ToATtay, étav ph xpriolotl AGANAAOLG, AN €k XELpOG €i¢ XElpa f dhia- EotL &€ évtadBba katl
dpxov kat apxopevov olte tO ¢uolkov o0Te TO BactAkov, ANQ TO &V TR MPEPEL, 006E TOUTOU
gveka éTiwg €0 TIOLR 6 Bed¢, AN [30] iva Toov f) Tol dyabod kal thg Aettoupyiac. kat' iodtnta &h
BoUAetal ivat f) oAkl duhia. ot 82 TG Xpnoipou phiag €6 vo, f pév voutkh 1 &' ABLKA.
BAETEL &' A pEV TTOALTLKN €l¢ TO Toov Kal €i¢ TO Tpaypa, WoTep ol MwAodvTeg Kal ol WvoUpEVOL.
810 glpntat

HLoB0¢ avédpl dpilw.

[35] 6tav pév olv ka®' opohoyiav i f oAtk altn ¢hia, kai vopkh: étav & EmTpénwoty
avtolg, ABKA BovAetal sival dpihia Kal £tatpikr. 1o pdAiota &ykAnua &v tavtn th - aitiov
& OtL mapd ¢puowv. Etepat yap Pial f katd tO Ypriolov Kat f katd thv apetrv- ol &' [40]
apdotepa Bouovtal dpa Exety, kat OpthodoL pev tod xpnoipou Eveka, [1] ABKAV &€ TtololoLv wg
ETILELKELG, L0 WG TILOTEVOVTEG OU VOULKNV Ttotodotv. OAwg pév yap €v T xpnoipn tv tpLidv
TAElota éykAnuata (N pév yap apeth aveykhntov, ot & NSelg €xovteg kal S6vteg armal\dttovrat
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ot 6¢ xprotuot [5] oOk 0BUC Stahvovtal, Qv P VOULK®G Kal £Talplk®g poodEpwvtal) Opwg &€
TAC XpNOolpou f) VOULKE AVEYKANTOG. £€0TL &' ) MEV VOULKN SLAAUCLG TIPOG VOULOMA (HETpETTAL Yap
ToUTw TO {oov), f| & AHBLKN Ekouaolog. SLo éviayoDd vopog €otl tolg oUTWC OpAolol GLAKQOG i
glval 8ikag TV [10] ékouciwv cuvalayudtwy, dpB&C Tolg yap ayadolc ol TEduke Sikatov
givat, ol & ®¢ ayabol kal Totol ouvaldttoucty. #0TL 6% év tavtn TH ¢a ta éyk\fuata
apdlBarovta altolg audotepa, WG EKATEPOG €YKAAEL, Otav ABKOG GANG MR VOMLKQG
TILOTEVLOWOLV. Kal €xeL &N amoplav otepwg ST [15] kplvetv T Sikatov, dTEPA TIPOG TO TIPdypa
BAémovta TO UTINPETNBEY, TTGGOV, f) TIoTov AV T TIETTOVOSTL. vSéxeTal yap 8Tiep Aéyel Oéoyig:

ool p&v tolto, Bed, opkpOy, Epol 6¢ peya.

gvSéyetal 8¢ kal Tovvavtiov yevéoBal, GoTiep v TG Adyw, [20] ool pév matsiav TodT eival, £pol
6¢ Bdvatov. evtedbev &' glpntal Ta eykAfpata. 6 pev yap aglot avumabelv wg peya OTnpethoag,
OTL Seopgvw Emoinaoty, i TL @A\o TololTo, Aéywv TIPOG THV ékelvou wdelelav TTooov Hduvato, AN
o0 Tl Av aut®- & && Tovvavtiov doov ékeivw, ANN oy doov [25] abT®. 6TE 6 kal peTaAapBAvVwY
Kal AUdBANAEL. O pév yap doov alT® pkpdv &mépn, & & doov avut® péya é80vato, olov &l
Kwduvevoag Spayxufg a&lov wodeAnoev, O [28] pev TO ToU Kwduvou peyeBog O 6& TO TOD
apyupiov, womep €v T TWV VOULOpATwy amodooel. kat yap €vtadba mepl [30] toutwv f
audlopATnolg: 6 pév yap agol i ToT Ay, & 8& i viv, &v pf Sieltwvtal. f pév o0V TIOALTIKR
BAETEL €l¢ THV OpoAoylav Kkal gig TO Tpdypa, f & BN €l thv Tpoaipeotv. wote kal Sikalov
Tto0to p&AN\ov £0Ti, kal Sikatoouvn GLAkr. aitiov 6¢ tod pdyeoBat, SLotL KaAiwv pev [35] /
NOWKN d\ia, avaykaiotepa &€ i xpnoiun. ol & Gpyovrat pev wg ol HBkol ¢piloL kal SU' apethv
dvteg: Btav & AvTkpug ) TL TV 8lwv, §HhoL yivovtal 8Tl £tepol Aoav. €k TEplouciag yap
SLwkouaty ol TToAoL TA KaAOV: 810 kal Thv KaAAiw ¢iav. [1] Gote pavepdv G Statpeteov Tept
TOUTWV. €L pEV yap nOwol ¢pilol, gig Thv Tpoaipeatv BAettteov €l {on, kal ovBEv GANO A&LwTEov
Batépw mapd Batepou- €l &' w¢ XpAHOLUOL Kal TIOALTLKOL, WG v EAuoLTtéNeL [5] Opoloyolotv: av &' 6
HEv OR M8e O 8¢ ékelvwe, ob KaAOV pév avTirmotfjoat, Séov Toug KahoUg Aéyely Adyoug, Opolwg &&
Kal €l Batépou, AN\ €mel o0 Sielmovto wg NBWK®G, S€l kpivewv tiva, pund' UTIOKPLVOUEVOV
pundetepov aut®v égamatdv. wote Sl oTéPyely alTOV THY TUXNV. OTL & €oTiv i ABKN kata [10]
Tipoaipeoty, Aoy, émel kv el peydAa mabwv pn arodwn & aduvapiav, dAN' wg Aduvaro,
KOAQG: Kal 0 Be0¢ avexetal kata duvapty AapBavwy tag Buoiag. AANa T TTwAoDvVTL oUY iKavig
£€eL, Qv un ¢non duvacbat MAeov Solivay, ovdE T® daveloavtL.

[15] TTOAAG €ykAfpata yivetal év tailg epuhialg tolg ph kat evBuwpiayv, kat to Sikatov i6€lv o0
PASLOV. XAAETIOV yap peTpRoal Vi TOSE TO pf Kat evBuwpiav, olov GUPBAiVEL ETTL TOV EPWTIKDV.
0 pEv yap SLWKeL w¢ Tov NSLV €Tl TO oudfjy, O & €kelvov éviote wg xprotpov: dtav 6¢ tavontat
To0 €pdv, GN\ov [20] ywvopgvou AANOG yivetal, kat Tote Aoyi{ovtal Tavti twvog, kat wg Mubwv kat
Mappevng Stedepovto kat wg SLEAOKANOG Kal pabntAg (Emothpn yap kKat xpapata ovy &vi
peTpeltal), Kat wg ‘Hpodikog 6 latpdg TPOG TOV Amodléovia HKpOV TOV HLoBov, kal wg O
KLBapwdOg Kal 6 BaclAevg. 0 pév yap wg NOEL, [25] 6 & W Xpnolpw wuiker 0 & €mel £6¢L
amodidovat, avtov auTtov wg RSLV émoinaoey, kat €dn, wotep €kelvov doavta evdpdvat, oUTw Katl
auTOG UTIOOXOMEVOG EKEIVW. Opwg 8¢ davepov kal evtadba TOCG YyvwpLoTEoV: EVL PEV yap
HETPNTEOV Kal Evtadl’, aAN oLY Opw, AANG AOyw- TQ Avaloyov yap [30] petpnteov, WOTEP Kat i
TIOALTIKN METPElTaL Kowwvia. WG yap KOWWVHOEL YEWPYW OKUTOTOMOG, €l ph T® avdaloyov
loacBhostal ta #pya; Tolg 8¢ ph kat ebBuwpiav TO &vdloyov PETpov, olov &l & pév codiav
Solval éykalel, & & Zkelvw apylplov, TH codia TPOG TO TMAoUGLoV, £ita Tl §08&v TpdC [35]
gkatepov. €l yap 0 pév tod énattovog fpou €dwkev, 6 &6& tod pellovog pi TTOANOOTOV HEPOC,
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SfAov 8Tl o0ToC ASIKEL. #0TL 8¢ kavtadBa &v dpxh audLoBATNoLS, &v ¢f & pév WG XpNOiHoUC
OUVENBETY autoug, 0 &€ ur, AN w¢ kat EAANV Twva ¢lhiav.

[1] epl &¢ toD dAyaBold kal kat apethv ¢ilou, okemtéov TOTepov O€l €kelvw TA YproLpa
UTinpetelv Kal PonBelv i t® davturtolodvtl kal Suvapévw. tolto 6¢ tO avtd TPOPAnua €oti,
TéTeEPOV TOV pilov i TovV omoudaiov €0 Ttotntéov pdNov. &v [5] pév yap 6 dilog kal omoudaiog,
{owg o0 Alav YOAeTov, @v PR TG TO pEV avgnon to 8¢ tamewwon, ¢ilov pev ododpa oLy,
ETILELKR) 6& ApEpa- €L 88 pA, TIOAG TTpoPAApata yiveTal, olov gl 6 pév fv, ok Eotal 8¢, 6 8¢ £otal,
olmw &8¢, R & piv éyéveto, #otL & ol, 6 && EoTwv, oUK AV &% oudE Eotal, GAN [10] &kelvo
Epywdeatepov. Wi yap tLAgyel Eupumtidng, ofoag

AOywv Sikatov pobov av Adyoug pepolg,

Epyov &' EKElVog Epyov OG TIAPETYETO.

Kal ou Tavta &€l t® matpl, AN €otv AN 4 8€U Th pntpl- Kaitol BeAtiwv 6 Tatrp. oLSE yap T
Al tavta Bostat, oud’ ExeL [15] aocag Tag TLHag AANG TwaG Towg olv EoTwv & el T xpnoiuw,
&N\\a 8¢ T¢) ayab®. olov ol &l ottov §iwot kal té avaykala, kai cuZfv ToUTw SET- 00S'  Tolvuv
0 oulfjv, ToUTW & pf o0tog Sidwaotv, NG XpRAoLUoC. AAN ol Tolto Tololvteg ToUTw TdvTa T
EpwHEVW SL606aatv ou Sgov, oudevog eiatv &gLot.

[20] kat ot &v Tolg AoyoLg dpol TG Phiag mavteg pev Twg lol GLiiag, AN ov TthHg auTiC. T® pev
vap Xpnoipw T BoUAecBal Ta Kelvw dyadd kai t@ €0 Tooavtl kal t¢ Omotog Sl (o0 yap
¢rionpaivel o0Tog 6 6pLopOG THS PAiag), ENw 6 TO slval kal &N Tt cLlAv, TR 6 kad' HSovhv
[25] T& GUVAAYELV Kal cuyyaipelv: TTAVTEG &' o0Tol ol Bpol katd dhiav pév Aéyovtat Twd, ol Tpog
uiav &' o08eic. 616 TTOMOL £ioi, kal kaotog WEG eival Sokel Pprhiag, ouK (v, olov f Tod eivat
TIpoaipeoLC. Kal yap O kad' UTiepoyhv Kal Totfoag €0 BoVAeTal TQ) Zpyw TG avTod UTIAPYELY, Kal
T® S6VTL TO €lval 8¢t [30] kai avtamodisévarl, aAa culfjv o0 ToUTw, GAG TG HSEL.

adwkolowv ol dpihol dAARAoug Eviol ta yap Tpaypata pdAlov, aAN ov ¢ulodot Tov Exovta- 610
PO Kkdkelvoug olov S16TL HBUG TOV olvov elleto, kal 8Tl XpACLHOg TOV ThoDTov €lleTor
XPNOLUWTEPOC YAp. SLO o0 S€1 ayavaktely, wotiep Qv €l pdAov [35] €ileto avtl fttovog. ol &
gykaholowv: ékelvov yap viv {ntolol tov dyabodv, mpotepov {ntroavieg tOv HOLV 1) TOV
XPOLHUOV.

[1] okemteov &6¢ kal mepl avtapkelag kal ¢puiag, TG €xouct TPOG TAG AANAAWV SUVALELG.
aropnoete yap Qv tig motepoy, €l TG €ln katd mavta avtdpkng, £otat tolutw ¢ilog. €l kat
gvdelav ¢ntettal dilog kat Eotatl ayabog [5] avtapkeotatog, €l O PeT ApeTig evdalpwy, Tl Gv dgot
d\ou; oUte yap tv xpnoipwv delobal avtdpkoug olte TtV gudppavolviwv olte tod culfv:
auTog yap aut® ikavog cuvelval. pdiota 6¢ tolito davepov Emit Beol- SfAov yap wg o0devoq
Tipoodeduevog oudE dihou defoetal, oud €otal alt® olte pnBev [10] Seomdtou. Wote Kal
&vBpwTtog 6 ebdatpovéotatog fklota Sefoetal pilou, AN i kad’ doov dSvvatov slvat alTapkn.
avaykn 8pa é\ayiotoug eival ¢iloug @ dplota IGOVTL, kal sl EAdatToug yiveoBal, kal ph
omoudalely BTWC Wot Gpilot, GAN dAYWPETY Ph pévov TGOV XpNoipwy, NG Kat i¢ T [15] oulfv
alpet®v. @\\a phv Kal téte dpavepdy v elval §6Eetev W¢ o0 XpHoewe Eveka 6 dihog ovs’
Wdereiag, AN U apethv dido¢ pévog. étav yap pnBevdg &vSeel Wpev, TOTE TOUG
ouvam\avcopévoug ¢ntodol TAVTe, kai Ttoug €0 TElcopévoug paMov A Tolg ToloovTac.
apeivw & &yopev [20] kplowv autapkelg Ovteg i pet évdelag, Ote paAlota TtV oulfjv aglwv
Sedpeba dilwv. Tepl 6¢ Th¢ amopiag TalTng OKEMTEOVY, WI) TIOTE TO PEV TL Aéyetal KAARG, TO &€
AavBdvel 6ua thv mapaBoAnv. Sihov && AaBolol Tl to {fv 1O Kat &veépyelav, Kal wg TEANOG.
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pavepdv olv 8TL TO aicBdveoBat [25] Kal T ywpilety, Mote kal td culfjv T® cuvatoBavecsBal kal
TO ouyyvwpilewv éotiv. €otL 6¢ tO avtod aiocBdveoBal kal tO auTtov yvwpilewv aipeTtwrtatov
€KAOTW, Kal dta tolto tol {fjv mdow Eudutog i 6pedLg TO yap Cijv €l tBeval yvmolv tva. €l
o0V TIC ATOTEHOL Kal TIOAOELE TO YWWOKEWW avtd [30] kad' avtd kal ph (AMNG tolto pév
AavBdvel, otep &v T® [31] Adyw yeyparttal, T@ PeEVTOL TIpAyHatt £0TL R AavBavely), ouBev av
Stadepol i) 1O ywwokewy GA\ov avl’ avtod- to & dpotov tol v avl’ altod dA\ov. eUAOYwG &N
TO £autod aioBdveoBal kat yvwpilewv aipetwtepov. €t yap apa [35] cuvBelval §U0 év TQ Aoyw,
OtL te TO {fjv Kal aipetoy, kal OtL to ayabodv, kal €k TouTtwv OTL TO aUTO TOlG UTIAPXEWV THV
tolaltnV $uotv. [1] €l olv éotwv Al TAG Tolavtng cuotolxiag f £tépa év Tf tod aipetod tdey,
Kal TO YWwOoTOV Kal TO aloBnTov €0tV w¢ OAWG LTIETV TQ) KOWWVELY THG WwpLopevng dUoEw WoTe
T0 avtol BovAecBat aicBavesBat T® avtdV eival Tolovsi [5] BovAeoBal Eotiv. £mel o0V o0 KaT
autolg €0peV EKAOTOV TOUTWY, GANA Katd MpeTdAnYv T®Wv Suvdpewv &v t® aicBdveoBat A
yvwpidew (aioBavopevog pev yap aiobntog yivetat tavtn kat katd tolto, kabd Tpotepov
atoBdvetat, Katl ﬁ Kal o, YwoTtoC 8¢ YyWWoKwv): (WoTe S1d TolTo Kat {fv ael BouAetal, ot [10]
BoUAeTal Al ywwpilewy, TodTo 8¢ 8Tl alTOC ElvaL TO YWwoTdv. TO i culfjv aipeioBat S6EsLe pév
&V €lval OKOTIOUPEVOLG TIWG €UNBEC (€Tl TGV KOW®V TIPETOV Kail Tolg &dN\olg {wolg, olov Tod
ouveaBiewv A toD oupmively: Tl yap Stadépel T© TAnciov oot tadta cupBaivewy i xwpic, v
adeANg tov Aoyov; [15] aAAG phv Kal Told Adyou KOwVELY Tol Tuyovtog £tepov Totoltov: Apa Te
o0Te 81640KeLY 00TE pavBAveLy TOTC autapkéot GiAoLg olov Te: pavlavwy pév yap alTog oUK Exel
wg 6€T, Stddokovtog &' 6 Ppilog, i & dpoLdTNG dLAia): NG phv daivetal ye, kal tavieg féLov Tv
ayad®v petd TOV [20] diAwv kowwvoluey, kad doov rmPAMel €kactov kai ol Slvatat
aplotou, AN\G TouTtwv T HEV NSOV oWHATLKAG, T 6¢ Bewplag pouotkiig, T® &6& phocodiag.
kal To &ua St lval T® dAw. 816 Ppnot "udxBog ol TNAod dilol", Mot ol Sl yevéoBal ar
AMAAWY ToUTOoU ywopévou. 6Bev kal 6 Epwg [25] Sokel dpAia dpolov eivar tod yap oulfv
dpéyetal 6 £pGv, AAN oLy f pEALoTa SeT, aANA Kat' aioBnotv.

0 pév Tolvuv AOyog ékelva dnot Starop®y, To & Epyov oUtw ¢daivetal ywvopevoy, wote SfjAov OTL
napakpoUeTal Twg ARAC 6 Slamop®v. okeTtéov EvBev TAANBEC. 6 yap dpilog BovAetal givat, [30]
wottep N apotpia epnotv, AAN\o¢ ‘HpakARg, GANOG alTog. SiEottaotal 6€ Kal XaAeTiov Ta €' €vog
yeveoBalr GAG Kata pev thv ¢puoLv TO ouyyeveoTatoy, Kata &€ to o®@pa dpoLog £tepog, AANog 6
katd thv Puyfv, Kal ToUTwv Katd péplov £tepog Etepov. AAN 000V te HTTov BoUAeTal (oTEp
[35] autdg StalpeTdg eival 6 ¢ilog. t© olv tod didou aicBdvecBal tO aUTod TWE AVAYKN
aioBdvecBar ivat, kai T tovV pidov ywpilew T© alTéV W YWwpilewv. GHOTE Kal T8 GOPTIKA HEV
ouvn&eobal kat oudfjv T® PiAw RSL eOAOYWC (cupPaivel yap €ékelvou apa aiocdnoig del), pdAov
6¢ tag Belotépag Adovag. aitiov & Ot del HHSLov Eautov Bewpelv v T® BeAtiovt ayadb®. [1] toldto
&' ZoTlv OTE pév TdBog, OTE 68 TpagLg, OTE 8¢ £tepdv TL. £l & avtov € Ry, kal olTtw Kal Tov
dihov, év 6¢ T® oulfiv ouvepyely, N Kowwvia TWV v TENeL PAALoTA ye. 810 8¢l [5] ouvBewpelv Kat
ouveuwyeloBal, ol ta Sta tpodhv kal Té dvaykaia- ai towadtal dpkial Sokolotv sivat, AN
&moAavoeLg. AN £kaotog o0 Suvatal TuyYAvely TEAOUC, év ToUTw BoUAetat culfiv: i 62 pA, kal
TIoLELY €0 Kal Tdoyewv OTd TdOV dpidwv aipolvrat pdhota. 8Tt pév toivuv [10] kal 8l oulfjy, Kal
0Tl pdAlota BoUAovtal Tdvieg, kat OtL 6 €0dalpoveéotatog Kal @plotog pdAlota tololtog,
davepov: OTL ¢ katd TOV Adyov ouk £daiveto, kal ToUT eUAOYwWC cuveRawve Aeyovtog AAnBi.
KaTa thv ouvBeowv yap thg mapaBoAiic aAnBolcg olong A AUOLG OUK E0TLv. OTL yap 0 Be0¢ ou [15]
tolodtog olog SstoBat dpilou, Kal TOV duotov &Eloluev. Kaitol katd todtov TOV Adyov ousE
Vool 6 oTtoudalog: ol yap oUTwe 6 Bedc €0 Exel, AN BEATLOV F) (0oTe BANO TL VOETY Ttap’ alTog
a0Tév. aitiov & 8Tt ATV pév T €0 Kad' Etepov, Ekelvw && abTdg autod To €0 £otiv. [20]
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kal T NTElv ATV Kai eyeoBat TToAoUC didoug, dpa 8& AMéyev g o0Belc dihog @ TToANoL pidot,
Audw Aéyetal 6pbQG. Evbexougvou yap ToANolg oulfjv dpa kal cuvaltcBaveobal wg TAeloToLg
alpeTwTatov- £mel 62 yaAeMWTATOV, &V EAATTOOLV AvAyKn Thv &vépyelav THS oLVAaLoBAoEWE Elval,
OT 00 povov yalemdv To [25] ToAoUC kThoacBal (rieipag yap S&t), A\ Kal oUol XpAoachal.

Kal OTE pév amelvat 0 TipdtTovta TOV GLAoUPEVOV BoUNOHEDa, OTE & HETEXELV TGOV AUT®VY, Kal TO
&ua BouAeoBal givat GLAKOV. EvSexopévou pév yap &pa kal €0, Tolto Tavteg aipolvtar ph
gvSeyopévou 8¢, AN Gorep tov [30] ‘HpakAf Towg v i pAtne €ileto Bedv glvat pahov f pet
autiig évta t® EVpucBel Bntevewv. opoiwg yap av eimetev kat 6v 6 Adkwv Eokwev, Emel TLq
€KENEVOEV AUTOV Yelpaldpevov erikalecacBal Toug ALooKOpouG. Sokel 6¢ tol pev dhodivtog To
ameipyewv glval THG ouppeBEEsw TV [35] XalemGv, Tol && duhoupévou TO BoUAscBat
OUMMETEXELWY, Kal Talta audotepa cupPaivel OAOYWC. S yap 6 didw pndiv sival oltw
AUTINPOV WG UN LSV TOV dihov- Sokel 6¢ Selv aipelobal pun to autold. 510 KWAUOUCL CUMMETEXELY:
ikavol yap auvtol kakomaBolvteg, tva ph ¢aivwvtal td avt®wv okorolvteg kal aipelobal to
Xaipewv Auttoupgvou tod didou. [1] £TL 62 TO KoudpdTEPOL £lvat Ui LOVoL GEPOVTEC T KAKA. ETTEL &
alpetodv 6 T €0 Kal to Eua, SAAov 8Tl TO dua gival Pet ENAattovog ayaBod alpeTtwitepdy Twg A
XWPLG peTa peilovog. [5] €mel 6& adnAov To Ttooov Suvatal to apa, Hdn StadEpovtal kat olovrat
TO PETEXEWV Apa TTAvTwv LAkOV, Kal woTep cuvdelmvelv dua ¢aociv ASlov Tavtd E€yovtag: ol &
av pévtol o0 Boulovtat. Emel & €1 vE TG UTEpBOAQG TTOLOEL, OHOAOYQDOLY Apa KAKQWG TipdtTovtag
0p68pa R €0 odpdSpa [10] Xwpi. Tapamiiotlov 68 ToUTw Kal TEpL TAC ATuxiag. OTE pév yap
BouAdueba toug ¢diloug amelvar oude Autiely, Otav pnBév pENwOL TIOLoEwV TIAEoV: OTE 6¢
autoug Rblotov Tapelval. to 6¢ TAC UTEvavTlwoewg tavtng kat paN ebAoyov. Sla yap ta
Tipoelpnpéva tolto ocupPaivel, Kat 6Tt pev To [15] Auttovpevov ) €v pavAn dvta £EeL tov dilov
Bewpelv pevyopev AmMA®G, WoTep Kal AUAG autoug, To & 0pdv Tov dilov RSV, wotep BANO TL TRV
ASloTwy, Sla Th eipnuévnv aitiav, kal pf kapvovta, i altdg (Oote 6TETEPOV AV TOUTWV
pndAov RSV, ToLel thy potthiv tod BoulecBal Ttapeival i) un. [20] kal todto €mi TV YXELPOVWVY
oupBaivel kal 6ta tHv avthv aitiav yiveoBar pdiwota yap ¢lotipodvtal toug ¢iloug pn
mpattely €0 pnd' elvat Avaykat adtoi¢ Kak®dC. 810 éviote ToUC £pwuévouc cuvamoTiwiaat.
udMov yap tod oikelou aicBavecBatl kakol, WoTep v el kal pepvnpévog BTL ToTE [25] €0
Enpatte pHaAoV, I €L QWETO AEL KAKWG TIPATTELV.

[26] amtoprioeLe & &v TLG, €l £0TIV £KAOTW diAw YpHoaoBal Kal £’ @ TEGUKE Kal BAWC, Kal ToJTo
A ka®’' autd A katd oupPePnKAC, olov el dOPBAANOC STV A kal BN\wC TtaptSelv StaotpéPavra,
Gote 800 TO &v pavijvat. adtat pév 8f [30] pdw 8Tt pév d0PBaAUSC: &TL AV & OGO, &N 62
KAt cUpPBEPNKAC, olov gl Av amoddacBal A payeiv. duoiwg Sh Kal EmotAuN: kai yap dAnd®¢ kai
apaptely, olov dtav EKwv ph 6pB» ¢ ypaln, wg dyvoia 8k viv xpRoBat, GoTep petactpédag Thy
XElpa- kal T® Todi mote w¢ XeLpl Kat [35] tavtn wg odt xplvtal at dpxnotpidec. €l &6n doal at
apetal erotipa, €in av kat th ditkatoovvn wg adikia xpfobat, adikAoel Gpa Ao dikatoouvng
T ASka TPATTWY, WOTIEP Kal TA AyvoNnTKA ATIO ETLOTAUNG €l 6& Tto0T aduvatov, pavepov OTL
o0k @v elev gmothpal at apetai. [1] 008 €l uh 0Ty Ayvoely ATd EMOTAKNG, GAN AUAPTAVELY
pHOvov, Kal Ta autd & kat ano ayvolag 1oLely, o0 T anod Sikatoouvng ye wg amno adikiag paget:
OGN\ €mel dpdvnolg EmoTAUn Kal [5] AANBEg T, TO aUTO ToLoEL KAKelvn: €vbExolto yap av
adpdvwe amd PppovAcEwC, Kal Apaptavely Taltd Emep 6 adpwv. €l 8& ATAR Av £kAoTou Xpeia f
gkaotov, kav Gppoviuwe EMPATToV 0UTW TIPATTOVIEC. £Tl MEv oDV Talg EANaLG EmoTApal &AAN
Kupla TtoLel ThV otpodrv: authg ¢ thg [10] Tac®v kupiag Tig ol yap EtL emotApn ve i volg.
AAAO PRV o0&’ apetn. xpftat yap autih. f yap tol dpyovtog apeth tf) tod apyopevou xphtal. Tig
olv &otiv; i Gotep Aéyetal dkpacia Kakia Tod a\oyou THS PuXAC, Kal WG AKOAAOTOG O AKPATAG
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Exwv volv; AN €l 8A, av loxupa A f [15] émBupia, otpédel kal Aoyeitat Tavavtia fj odt, SHAov
6TL, KAV &V pév ToUTw apeTh, &v 8¢ T AOyw dAyvola 1), &tepal petamolodvtal. (ote #otat
Swkatoovvn 1o Sikaiwg xphHobal kal kak®g Kat ¢povroel aPpovwe Wote katl tavavtia. atotov
yap €L THV HeEV €V TO AOYLOTIK® apeThyv [20] poxBnpia ToTE €yyevouevn €v TG AAOYw OTPEPEL Kal
TIoltoeL ayvoely, N & apeth &v T GAOyw ayvoiag évouong ol OTPEPEL TAUTNVY, Kal TIOLHOEL
dpovipwg kplvewy kal ta d€ovta, kal TAAW fj $povNnoLg ) €V T AOYLOTIK® THY &V TG AAOYW
akohaoiav cwdpoévwg Tipdrttewy: Otep Sokel A €ykpdtela. [25] wot €otal kat f amd dayvoiag
dpovipwe. €ott 6¢ tadta droma, GNwG Te Kal amd ayvoiag ypfiodat dpovipwg, todto yap &l
TV BNV 00SEULEC OpGIHEY, DOTIEP THY LATPKAV f YPAUHATIKAYV 00 oTpédel akohaoia. AN olv
6 thv dyvotav, £av f évavtia, 1o T i évelval thy UTiepoyhv [30] GANG THY APETAY, SAWC PENOV
glval TTpo¢ Th Kakiav olTwe Eyouoav. Kal yap 6 adikog avta & 6 Sikalog Suvatat, Kal BAWG
gveoTw év Tf] duvdpel i aduvapia. wote SfjAov dtL apa Ppovipol kat ayabal ekelval at GA\ou
£€elg, kal OpbWC TO Zwkpatikdy, OtL oVdev loxupdtepov dpovAoew . [35] AAN OTL ETLOTAUNV
EPn, oK OpBOV- ApeTh YAp €0TL KAl OUK ETILOTA N, AAAA YEVOG BANO YWWWGEWG.

¢mel §' o0 pévov | GpévNnatg TIOLET Thy e0Tpayiav Kal Apet, [1] GANG dauiv Kal Toug eUTUYETC €0
TIPATTEWY WG Kal TAC ebTtuyiag €0 TTolovong ebmpayiav Kal té adTd Thg EmoTAunG, okemtéov &p’
€oTL dUoEL O pEv euTUXNG O & atuxng, i o0, kal Ti¢ ExeL Tepl ToUTWVY. OTL pEV yap €lol Tveq
e0TUXELG OpPUEV. AdPOVEC yap BVTeC KatopBolot TIOANG, [5] &v ol f) TUxN Kupia: £TL 8¢ Kal v oig
Téxvn £0Ti, TTOAU pévTol Kal TUXNG EVUTIAPXEL, 0lov &V oTpatnyia Kal KUBEPVNTLKE. TTIOTEPOV 00V
amo twog £€swg ouTol €lowy, ) 00 T alTol ToLol TWEG Elval TIPAKTIKOL £l0L TOV EDTUXNHATWY;
vOv pév yap o0twg olovtal wg puoeL Tivv dvtwv: A &€ [10] pUoLS TToLoUC Tvag TIOLEL, Kal eVOULG
€K yevetiig StadEpouaty, woTiep ol pev yAaukol ol 6& pehavoppatol T@ to Selv tolovsi Kata To
glval tolovsi Exelv, oltw Kal ol e0TUXEIG kal ATUYETC. BTL pév yap ol dpovAcel katopBodat,
SfAov. o0 yap dhoyog ) dpdvnolg, AAN Exel Adyov Sua ti o0twg Tpdattel, ol & [15] oUk Gv E€xolev
elmelv S1a Tl katopBolot (Téxvn yap &v Av): Tl 6& pavepodv BTt dvteg Adpoveg, oDy BTL Tiept EANa
(toUTo pév yap o0Biv EToTiov: 010V TIIMOKPATNG YEWHETPLKOC (v, AN TTEPL T BANA E66KeL BAGE
kal 8Ppwv elvai, kKal TOAD ypuciov TAéwv AMwAeosy OO T®OV &v Bulavtiw [20]
TIEVTNKOOTOASYWVY SU' €0ABeLav, WG Aéyouaty) AN BTL Kal &v olg e0TuXolotv AdppoveC. TEpl yap
vaukAnplav o0y ol Sewvotatol eVTUXELG, GAN WOoTiEp €V KUPBWV TItwoeL O pev o0SEV, ANog 6¢
BAM\eL TTIOAU KaB' fiv duoeL €0Tiv E0TUXAG, 1) T dAeloBal, woTep daaiv, UTIO B0, kal EEwBEV TL
glvat To katopBodv. [25] olov TTAGTOV KAK®E VEVAUTINYNHEVOV APELVOV TIOAAKLG 8 TIAET, AAN' oV
85U alTd, aAN 8Tl &xeL kuBepvATnV dyaddy, &N olTog e0TUXNG TOV Saipov' Exel KUBEpVATNV
ayabodv. AN\ dtomov Bedv f) Saipova ¢helv OV tololtov, ANA pf TOV BEATIOTOV Kal TOV
dpovipwtatov. € 6 avaykn i [30] puoeL ) vow i) Emtportiia Tl katopBolv, Ta &€ Svo pn €oTi,
dpuoeL v glev ol e0TUXELG. ANG PRV ) ve dUoLC aitia A toD dsl woalTtw f) Tod M¢ &l T oD, f
8& toyn touvavtiov. €l piv odv TO TaPaAdywe ETTUYXAvely TOXNG SOKEL €lval, AN imep S
TOXNV €0TUXNAC, 0UK Av Tolodtov [35] lvat TO aitiov, olov dsl Tod avtod f w¢ &mi TO ToAU. £TL &,
OTL TOL0O6(, EmLTUyYAVEL f) attotuyydvel, WoTtep, 6TL 6 YAAUKOC, OUK OEU 0pd, ol tuxn aitia aA\a
$pUOLC: OUK Bpa €0Tiv €0TUXNG GAN olov e0dUAC. WoTe TOUT &v €in AekTéov, &TL 0DC AéyopEeV
€0TUYETG, o0 SLa TNV €lolv. oUK dpa giolv euTuyElG [1] TUXNG Yap, dowv aitia toxn ayabn
ayab®v.

el & oltwg, TdTEPOV OUK Eotal TUXN BAWC, 7 Eotatl pév, AN\ oK aitia; GAN avaykn kai givat kai
aitiav sivat. Zotat dpa Kal ayadb®v Tiow aitia i KakGv. €l &' BAwC Eatpetéov kal 0082V [5] At
TOXNC dpatéov yiveoBar, AN AUE BANC olong aitiag Sta to ph 6pdv toxnV sivai dapev aitiav
(610 kal 6pLlopevol Thv tuxnv twBEaowv aitiav dhoyov avBpwTtiivw Aoylop®, wg olong Twog
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PUOEWC) TOoUTO pév o0V BANO TIPOPANW’ &v £ln, el 68 OpGMEV Tvag amag ebTuyAoavtag, S
[10] Tl oU kal TtdAwv av; A\ S to amokatopB®oal €v, kat TIaALY. TO yap auto todt aitiov. o0k
dpa €otat toxng todto, GAN Otav tO aUTO amofaivn, dmelpwv kal dopiotwv, €otal pev To
ayadov i) Kakov, emotApn &' ouk £otatl autol i) &L amelpiav, ETel EpavBavov Qv TveG EUTUXELY, 1)
kal doat av [15] al érmotfpat, Gotep Epn Zwkpdtng, svtuyial Aoav. T obv KwAVEL cupBfival
T £0eERC Ta Tolalta TMOMAKLS, oUy 8Tt oUTwg S€T, AAN olov Av €in T© KUPoUG sl pakapiav
BAN\ewv; Tl 68 6R; &p’ ok Evelolv 6pual &v T Puxh al pév amd Aoylopod, ai && &md dpéEewg
&\oéyou, kal Tipotepat [20] abtal; €t yép £ott puoeL | U EmBupiav R&£og Kal f pegLg, PpUoEL ye
€Tl TO AyaBov Badidol av av. €l 61 TweEg elowv e0GUELG WoTiep ol ASLKOL OUK ETILOTAMEVOL AbELY,
o0twg €0 TepUKaol Kal &veu Adyou Opp&oLY, i PpUOLE TIEPUKE, Kal EmBupolol Kal TouTtou Kal
TOTE Kal o0TwC WE €T kal o0 el [25] kal 8te, 00TOL KATOPBWOOUGL, K&V TUXWOLY APPOVEC BVTEC
kal BAoyol, GoTiep kal €0 £covtal o SL8acKaAlkol BVTEC. ol &6¢ ye ToloUTol eUTUYELC, BooL &veu
Adyou katopBolotv WG &l TO TOAD. PpUCEL dpa ol EDTUXELC £lev dv.

f] TAeovax®g Aéyetal f) sutuyia; TG pEv yap Tpdttetatl amo the opufg [30] kal Tipoghopevwy
npdal, ta & o0, &A\a tolvavtiov. kal év £keivolg, &v olg kak®¢ AoyicacBal Sokolat,
katopBolvtag kat evtuyfoal dpapev: kal AN v TtouTolg, €l EBoulevovto av i ENattov ENafov
TAYaBov. €Kelvoug pév Toivuv eDTUYXETV SLa GUGLY EvSéxetal (| yap 6pul kal dpeElg oboa ol £8eL
[35] KaTwpBwaey, 6 && Noylopog AV AABLOC: Kal ToUG piv évtadfa, 8Tav pév AoyLopdg ph SokGv
3p00O¢ gival, TuxN & avtod aitia oloa, avth & dpOH oloa Eowaoey, BAN éviote SU émbupiav
g¢hoyloato TaAy o0tw Kal Atuynoev): év &€ 8N TOlg £TEpOLG WG €otal i evTuyia Kat evduiav
o0pe€ewe Kal érmbupiac; [1] GANG pRv 1 évtalBa evtuyia Kal Tuxn &Lttr), KAKeEL i) avth, i) TAsloug
al evtuyial. €mel & Oplpev TAPA TACAG TAG EMOTAMAG KAl TOUG AoyLopoUG Toug O0pBoug
evtuyolvtag twvag, Sijhov OTL Etepov Av T €in toO aitiov TG [5] evtuyiag. ékeivn &6& TOTEPOV 1
g0Tuxia A o0k oTwv, f EMeBUUNCEY OV ESeL Kal &Te E8€L TO AOyLOUOC AVBPWTILVOC OUK v TOUTOU
€ln. o0 yap 6f mapmav aAdylotov toldto, oudE puolkn €otwv ) EmBupia, AAG StadpBeipetal OTIO
TWOC. EDTUXELV PV 0DV SOKEL, 8TL i TN T®V Ttapd Adyov aitia, [10] Todto && apd Adyov (Ttapd
yap THV ETLOTAPNV Kal TO KaBoOAou): AN, wg £0LKeV, OUK ATIO TUXNG, AN Sokel SLa tolto. wob'’
00ToC pEV 6 AOYOC 0U SeikvuoLy &TL PpUOEL EDTUXETY, BAN BTL 00 TIAVTEG Ol S0KODVTEC EDTUYXETY SLd
TNV KatopBololy, NG Sta puaotv- o008’ OTL 00SEV €0TL TUXN aitia [15] oUBevog delkvuaty, GAN
o0 TV Mavtwy Qv Sokel. tolto pévt v AmopAoslé Tig, dp’ altol toutou tuyn aitia, tod
¢rmBupfoat o0 Sel kal &te Sel. A oUTw( ye TAvTwy £otar; Kal yap tod vofoat kai BouAevoacBat:
o0 yap &N €¢Boulevoato Bouleuodpevog, kal tolt ¢Boulevoato, aAN Eotwv apyn tig, [20] o0&
gévonoe voroag mpdtepov i) vofjoal, kal tolto €ig amelpov. ouk &pa tod vofjoatr 6 voldg apxn,
008¢ tod BouhevoacBal Boulr. TL o0V ANAo TIARV TUXN; MOT ATd TUXNG dravta £otal. f) £0TL TIG
apxh RS oUk EoTwv &NAN £Ew, altn 6% &ia Tl Towavtn t@ €ivat T tolodto Suvatat ToLElY; TO &&
[25] {ntolpevov toldT €oti, Tig f ThG Kwhoewg apxn €v Th Yuxh. SHAov &f WoTep év T® OAW
Bedq, kal Kav €kelvw. KWVEL yap Twg Tavta to év APV Belov: Adyou &' apxh ol Adyog, ANAA TL
KPETTTOV" T{ 00V &V KPETTTOV Kal EMOTAKNG £(n Kal vol TRV B£4¢; A yap apeTh Tol vod dpyavov:
kal &ua tolto, [30] 6 ol taAal EAeyov, uTuxElg kahoDvtal ol &v 0ppRowal, katopBoldotv dAoyot
Ovteg, kal BouleveoBal ou cupdEpeL alTolg. £xouot yap apyhv tolautnyv i kpelttwv tod vod kal
TG Pouleloew ‘ol &€ TOV Adyov: TolTo & oUK Exouat kal evBouolaopov, Tolto & ol duvavtal.
&\oyol yap BVTEC Emtuyydvouct: kal [35] toutwv ¢ppovipwv Kal codpdv Tayelav eivat Thy
HaAVTLKIV, Kal povov ou Thv amod tod Aoyou Sel artoAaBely, GAN' ol pev SU eurelpiayv, ot & Sia
OUVABELAV T &V TG) oKOTIETV ¥pRoBal: T¢) Bs® &¢ altal. tolTto kal £0 6pd Kal T® péN\ov Kkal o 8v,

5> 1

kal Qv amolUeTal 6 Adyog o0Tog. 810 ol [40] pehayyohikol kal e0Budvelpol. Zotke yap f apxh
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amoAuopévou tod Adyou ioylewv pdA\ov: [1] kal wotep ol TtudpAol pvnuovelouot PAAAovV
&moAuBEvVTEC TOD TIPOC TOTG OPATOIC, TH) EPPWHEVECTEPOV Elval TO pvnuovedov. pavepodv Sh BTt
800 £(6n evtuyiag, f) pév Beia (510 Kal Sokel 6 e0TUXNC S1a BedV KatopBolv) i §& [5] pUoEL. o0ToC
6€ €0TLv O Katd THv OpuNV SLopbwTIKAG, 6 & ETepOC O TTapa THY OppNV- Bhoyol &' audotepol. kat
I pEV ouvexnG evTuyia paNov, abtn &€ ou cuvexNG.

KOTA PEPOC PEV 0DV TIEPL EKAOTNC APETAC elpnTat TIpoTepoV: £Tel & Xwplg Steihopev THv Suvauy
avut®y, kat Tept [10] T apetig Stapbpwteov TG €k TouTwy, AV éKkaloDpev SN kahokayabiav.
&TL pév ol avaykn tOv tadtng AAne®¢ TeuEdpevoy THG Tipoonyopiag £XElV TAC Katd HEPOC
ApeTAC, Ppavepdv. o0EE yap Eml TV EMwVY 00BeVOC 0ldv T AMNWE EXELV. 00BELC yap dAov piv TO
o®pa yLaivel, pepog &' ouBE, AN [15] avaykalov Ttdvta i Ta TAEloTa Kal Kuplwtata tov autov
EYEWv TPOTIOV T(M BAW. £0TL 8N TO dyadov slvat kal td KaAOV KayaBdv oU pévov Katd Té évépata,
GA\G KaB' autd €xovta Stadopdv. TV yap dyadb®v avtwy téAn €otiv, & autd auT®V Evekd €0TLV
aipetd. Toutwv 8¢ KaAd, doa St [20] avtd dvta Tdvta émawvetd éotiv. tadta yap ot ad’ Qv at
Te TIPAeELG €lolv €malvetal kal avta €malvetd, dikatoouvn kKal avth kat al mpdgelg, katl ol
oWPOVEG: ETTALVETH Yap Kal A cwdpoouvn. AN oUy Uylela EmatveTov: o06E yap TO Epyov: o0EE
TO loYup®g oudE yap f) toxlg. AAN [25] dyaBa pev, émawvetd &' ol. dpoiwg 6¢ todto SfAov Kkal
Tl TV AN\WV 81 THC Emaywyhc. ayaddg pév olv éoTv @ ta dUoeL ayabd £otv ayadd. ta yap
TiepLudYNTa Kal péylota gival Sokolvta ayabd, Tt kal TAoUTOC Kal OWUaToC ApeTal Kal
g0TuylaL Kal Suvapelg, ayaba piv dpuoet [30] otiv, évSéxetal &' sival BAaBepd TioL St TG £EeLC.
o0te yap adpwv oUT ASKo¢ i| AKOAaoTOC WV 0U6EV Qv OV OELE XPWHEVOC AUTOLG, WOoTiEp 008’ O
KAuvVwV th told uylaivovtog tpodf) xpwpevog oud' 6 acbevhg kal avarmnpog tolg tod LyLol¢ Kal
101G ToU OAOKAAPOU KOOHOLG. KAAOG &€ KAyaBog t® TV [35] ayab®@v ta KaAa UTtdpyelv alt® SU
a0Ta Kal T¢) TPAKTLKOG Elval TOV KaAGV Kal alT®dv veka. kaAd &' éoTiv al te dpetal kal ta Epya
TA Amo T ApeTiC.

€oTL &€ TIG £§LC TTOMLTLKA, olav ol Adkwveg Exouaoty fj BANoL ToloUTol £xoLev av. altn & €otiv €L
Tolautn. giol yap ol ofovtal [40] THv apethv Selv pév Exely, AANG TV duoeL AyaBiv Evekev. [1]
810 dAyabol pév Avdpeg elol (td yap Puoel pev ayaba alvtolg €otiv), kalokdayabiav && oUk
gxouaLv. oU yap UTIapyeL avtoig T kala SU avtd, kai poatpodvrtal kahot kayabot, kal ou povov
tadta, MG Kal Ta pn Kaha pev [5] duoel dvta, ayaba &¢ ¢uoel dvta toutolg Kahd. KaAa yap
¢gotwv 6tav, ol &veka TIPATTOUOL Kal aipolvtal, kaAd A, SWOTL T KA kAyad® Kald €0Tt Ta
puoEL ayadd. kaldv yap o Sikatov- Tolto 6& O kat afiav: &flog & olTog ToUTWV. Kal T
TIPETIOV KAAGV- TipeTieL &€ tadta toutw, [10] Tholtog ebyevela SUvauLg. MOoTe T KAA® Kayadb®
Kal auTd Tt cupdpEpovta Kal KaAd €otL Tolg 6¢€ TTOAOTG Stadwvel Todto. oL yap td anmA®g ayada
Kakelvolg ayaba €oti, T® & ayab® ayabd. t® &6& kaA® kayab® kal KaAd. TIOANAG yap Kal KaAdg
mpdgelg SU autag émpalev. 6 & oidpevog tag [15] Apetag Exelv S€lv Eveka TV EKTOG Ayadbhv,
KOTA TO OUUBEPNKOC TA Kahd TIPATTEL. E0TLY 00V KaAoKayadia apeth TEAELOC.

Kal tept ASoViAg & elpntal TToldv TL kal g ayabodv, kat dtL td te am\®g H6€a Kal KaAd kal ta te
am\®g ayaba nd¢a. ol yivetal 6& nGovi Ui év Tipdgel dua tolto 6 aAnB®¢ [20] evdalpwyv Katl
Hélota {Hoet, kat toiTto o patnv ot AvBpwrttol a&olotv.

émel &' €oti Tig Opog Kal T atp®, TPOG OV AvadEpwV KPIveL TO UYLEWVOV CWHATL KAl KA, Kal Tipog
BV péxpL TIoooD ToNTéov €KaoTov Kal € Dylaivoy, €l 8¢ #hattov 1) TIAéov, OUKETL oUTw Kal TG
omoudalw Tepl Tag TPAgeLg kal [25] aipeoelg Twv puoeL pev ayab®v ouk emtalvet®v &€ Sl Tva
glval 6pov kal Thc EEewg Kal TAG aipéoewg Kal Tept Ppuyfc [1] kal Tept xpnuATtwy TARBoUC Kal
OAYOTNTOG Kal TOV €UTUXNUATWY. év pév olv Tolg Ttpotepov ENéXBn T w¢ O Adyoc: tolto &

43



€oTiv WwoTttep Av €l TIg €v Tolg TepL T Tpodnv [5] €lmelev wg N latpiki kal 6 Aoyog tautng. tolto
&' A\nBEg v, oL cadeg &¢. €1 6N watep kal €v Tolg AANoLG TIPOC TO dpyov (fv, Kal Tipog thy EEWV
Katd Thv évépyelav thv tol &pxovtog, olov SoDNov TpdC Se0TOTOU Kal EKaotov TPOC Thv
¢kAotou kabnkouoav apynv. €mel 6¢ kat [10] dvBpwTiog PuoeL cuveotnkey €€ Apyovtog Kal
ApXOMEVOU, Kal €kaotov Qv Sgol TpoOG ThHv Eaut®v apyxnv (v (abtn &6¢ dittr): GN\wG yap f
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English translation

[1214a] [1] The man who at Delos set forth in the precinct of the god his own opinion composed
an inscription for the forecourt of the temple of Leto in which he distinguished goodness,
beauty and pleasantness as not all being properties of the same thing. His verses are:

Justice is fairest, and Health is best,
But to win one’s desire is the pleasantest.

tlg0002.tlg001 But for our part let us not allow that he is right; for Happiness is at once the
pleasantest and the fairest and best of all things whatever.

About every thing and every natural species there are many views that involve difficulty and
require examination; of these some relate only to our knowledge of the thing, others deal also
with modes of acquiring it and of acting in relation to it.

As to all those views therefore that involve only speculative philosophy, we must say whatever
may be proper to the inquiry when the suitable occasion occurs.

But we must consider first what the good life consists in and how it is to be obtained—whether
all of those who receive the designation happy acquire happiness by nature, as is the case with
tallness and shortness of stature and differences of complexion, or by study, which would imply
that there is a science of happiness, or by some form of training, [20] for there are many human
attributes that are not bestowed by nature nor acquired by study but gained by
habituation—bad attributes by those trained in bad habits and good attributes by those trained
in good ones.

Or does happiness come in none of these ways, but either by a sort of elevation of mind inspired
by some divine power, as in the case of persons possessed by a nymph or a god, or,
alternatively, by fortune? for many people identify happiness with good fortune.

Now it is pretty clear that the presence of happiness is bestowed upon men by all of these
things, or by some or one of them; for almost all the modes in which it is produced fall under
these principles, inasmuch as all the acts that spring from thought may be included with those
that spring from knowledge.

But to be happy and to five blissfully and finely may consist chiefly in three things deemed to be
most desirable: some people say that Wisdom is the greatest good, others Goodness and others
Pleasure.

And certain persons debate about their importance in relation to happiness, [1214b] [1]
declaring that one contributes more to it than another—some holding that Wisdom is a greater
good than Goodness, others the reverse, and others that Pleasure is a greater good than either
of them; and some think that the happy life comes from them all, others from two of them,
others that it consists in some one of them.

Having then in regard to this subject established that everybody able to live according to his
own purposive choice should set before him some object for noble living to aim at—either
honor or else glory or wealth or culture—on which he will keep his eyes fixed in all his conduct
(since clearly it is a mark of much folly not to have one’s life regulated with regard to some End),

it is therefore most necessary first to decide within oneself, neither hastily nor carelessly, in
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which of the things that belong to us the good life consists, and what are the indispensable
conditions for men’s possessing it. For there is a distinction between health and the things that
are indispensable conditions of health,

and this is similarly the case with many other things; consequently also to live finely is not the
same as the things without which living finely is impossible.

And in the latter class of things some that are indispensable conditions of health and life are not
peculiar to special people but common to practically all men—both some states and some
actions—for instance, without breathing or being awake or participating in movement we could
not possess any good or any evil at all; whereas others are more peculiar to special types of
natural constitution— [20] for instance, eating meat and taking walking exercise after dinner are
not closely related to health in the same way as the conditions mentioned. And these facts must
not be overlooked,

for these are the causes of the disputes about the real nature of happiness and about the
means of procuring it; for some people regard the things that are indispensable conditions of
being happy as actual parts of happiness.

Now to examine all the opinions that any people hold about happiness is a superfluous task For
children and the sick and insane have many opinions which no sensible man would discuss, for
these persons need not argument but the former time in which to grow up and alter and the
latter medical or official chastisement (treatment with drugs being chastisement just as much as
flogging is).

And similarly it is also superfluous to examine the opinions of the multitude either; [1215a] [1]
for they talk at random about almost everything, and especially about happiness. We ought to
examine only the opinions of the wise; for it is out of place to apply reasoning to those who do
not need reasoning at all, but experience.

But since every subject has special difficulties related to it, it is clear that there are such in
regard to the highest life and the best mode of existence; it is then well to examine the opinions
putting these difficulties, since the refutations advanced by those who challenge them are
demonstrations of the theories that are opposed to them.

Moreover to notice such matters is especially advantageous with a view to the subjects to which
all inquiry ought to be directed—the question what are the means that make it possible to
participate in living well and finely (if blissfully is too invidious an expression)—and with a view
to the hope that we may have of the things that are good in the various departments.

For if living finely depends on things that come by fortune or by nature, it would be beyond the
hopes of many men, for then its attainment is not to be secured by effort, and does not rest with
men themselves and is not a matter of their own conduct;

but if it consists in oneself and one’'s own actions having a particular quality, the good would be
more common and more divine—more common because it would be possible for more people
to share it, and more divine because happiness would then be in store for those who made
themselves and their actions of a particular quality.

[20] Most of the points debated and the difficulties raised will be clear if it be satisfactorily
determined what the proper conception of happiness is—does it consist merely in a person’s
possessing some particular quality of spirit, as some of the sages and the older thinkers held, or
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although a particular personal character is indeed an indispensable condition, is a particular
quality of conduct even more necessary?

There are various different modes of life, and some do not lay any claim to well-being of the kind
under consideration, but are pursued merely for the sake of things necessary—for instance the
lives devoted to the vulgar and mechanic arts and those dealing with business (by vulgar arts I
mean those pursued only for reputation, by mechanic the sedentary and wage-earning pursuits,
and by arts of business those concerned with market purchase and retail selling); but on the
other hand, the things related to the happy conduct of life being three, the things already
mentioned as the greatest possible goods for men—goodness, wisdom and pleasure, we see
that there are also three ways of life in which those to whom fortune gives opportunity
invariably choose to live, the life of politics, the life of philosophy, and the life of enjoyment.

[1215b] [1] Of these the philosophic life denotes being concerned with the contemplation of
truth, the political life means being occupied with honorable activities (and these are the
activities that spring from goodness), and the life of enjoyment is concerned with the pleasures
of the body.

Owing to this, different people give the name of happy to different persons, as was said before
too; and Anaxagoras of Clazomenae when asked Who is the happiest man? said None of those
whom you think, but he would seem to you an odd sort of person. But Anaxagoras answered in
that way because he saw that the man who put the question supposed it to be impossible to
receive the appellation happy without being great and beautiful or rich, whereas he himself
perhaps thought that the person who humanly speaking enjoys bliss is he that lives by the
standard of justice without pain and in purity, or participates in some form of divine
contemplation.

While there are many different things as to which it is not easy to make a right judgement, this
is especially the case with one about which everybody thinks that it is very easy to judge and
that anybody can decide—the question which of the things contained in being alive is
preferable, and which when attained would fully satisfy a man’s desire. For many of life's events
are such that they cause men to throw life away, [20] for instance, diseases, excessive pains,
storms; so that it is clear that on account of these things any way it would actually be preferable,
if someone offered us the choice, not to be born at all.

And in addition, the kind of life that people live while still children is not desirable—in fact no
sensible person could endure to go back to it again.

And further, many of the experiences that contain no pleasure nor pain, and also of those that
do contain pleasure but pleasure of an ignoble kind, are such that non-existence would be
better than being alive.

And generally, if one collected together the whole of the things that the whole of mankind do
and experience yet do and experience unwillingly, because not for the sake of the things
themselves, and if one added an infinite extent of time, these things would not cause a man to
choose to be alive rather than not alive.

But moreover, also the pleasure of food or of sex alone, with the other pleasures abstracted that
knowledge or sight or any other of the senses provides for human beings, would not induce
anybody to value life higher if he were not utterly slavish, for it is clear that to one making this
choice there would be no difference between being born a beast or a man;
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at all events, the ox in Egypt, [1216a] [1] which they reverence as Apis, has a greater abundance
of such indulgences than many monarchs.

Nor likewise would anyone desire life for the pleasure of sleep either; for what is the difference
between slumbering without being awakened from the first day till the last of a thousand or any
number of years, and living a vegetable existence? any way plants seem to participate in life of
that kind; and so do children too, inasmuch as at their first procreation in the mother, although
alive, they stay asleep all the time.

So that it is clear from considerations of this sort that the precise nature of well-being and of the
good in life escapes our investigation.

Now it is said that when somebody persisted in putting various difficulties of this sort to
Anaxagoras and went on asking for what object one should choose to come into existence
rather than not, he replied by saying, For the sake of contemplating the heavens and the whole
order of the universe. Anaxagoras therefore thought that the alternative of being alive was
valuable for the sake of some kind of knowledge;

but those who ascribe bliss to Sardanapallus or Smindyrides of Sybaris or some of the others
living the life of enjoyment, all appear for their part to place happiness in delight;

[20] while a different set would not choose either wisdom of any kind or the bodily pleasures in
preference to the actions that spring from goodness: at all events, some people choose those
actions not only for the sake of reputation but even when they are not going to get any credit.

But the majority of those engaged in politics are not correctly designated politicians, for they are
not truly political, since the political man is one who purposely chooses noble actions for their
own sake, whereas the majority embrace that mode of life for the sake of money and gain.

What has been said, therefore, demonstrates that all men ascribe happiness to three modes of
life—the political, the philosophic, and the life of enjoyment. Among these, the nature and
quality of the pleasure connected with the body and with enjoyment, and the means that
procure it, are not hard to see; so that it is not necessary for us to inquire what these pleasures
are, but whether they conduce at all to happiness or not, and how they so conduce, and, if it be
the case that the noble life ought to have some pleasures attached to it, whether these are the
pleasures that ought to be attached, or whether these must be enjoyed in some other way,
whereas the pleasures which people reasonably believe to make the happy man's life pleasant
and not merely painless are different ones.

But these matters must be examined later. Let us first consider Goodness and Wisdom—what
the nature of each is, and also whether they themselves or the actions that spring from them
are parts of the good life, [1216b] [1] since that they are connected with happiness is asserted, if
not by everybody, at all events by all of mankind who are worthy of consideration.

Accordingly Socrates the senior thought that the End is to get to know virtue, and he pursued an
inquiry into the nature of justice and courage and each of the divisions of virtue. And this was a
reasonable procedure, since he thought that all the virtues are forms of knowledge, so that
knowing justice and being just must go together, for as soon as we have learnt geometry and
architecture, we are architects and geometricians; owing to which he used to inquire what virtue
is, but not how and from what sources it is produced.

But although this does happen in the case of the theoretical sciences, inasmuch as astronomy
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and natural science and geometry have no other End except to get to know and to contemplate
the nature of the things that are the subjects of the sciences (although it is true that they may
quite possibly be useful to us accidentally for many of our necessary requirements),

yet the End of the productive sciences is something different from science and knowledge, for
example the End of medicine is health and that of political science ordered government, or
something of that sort, different from mere knowledge of the science.

Although, therefore, it is fine even to attain a knowledge of the various fine things, [20] all the
same nevertheless in the case of goodness it is not the knowledge of its essential nature that is
most valuable but the ascertainment of the sources that produce it. For our aim is not to know
what courage is but to be courageous, not to know what justice is but to be just, in the same
way as we want to be healthy rather than to ascertain what health is, and to be in good
condition of body rather than to ascertain what good bodily condition is.

And about all these matters the endeavor must be made to seek to convince by means of
rational arguments, using observed facts as evidences and examples. For the best thing would
be if all mankind were seen to be in agreement with the views that will be stated, but failing
that, at any rate that all should agree in some way. And this they will do if led to change their
ground, for everyone has something relative to contribute to the truth, and we must start from
this to give a sort of proof about our views; for from statements that are true but not clearly
expressed, as we advance, clearness will also be attained, if at every stage we adopt more
scientific positions in exchange for the customary confused statements.

And in every investigation arguments stated in philosophical form are different from those that
are non-philosophical; hence we must not think that theoretical study of such a sort as to make
manifest not only the nature of a thing but also its cause is superfluous even for the political
student, since that is the philosophic procedure in every field of inquiry. Nevertheless this
requires much caution.

[1217a] [1] For because to say nothing at random but use reasoned argument seems to mark a
philosopher, some people often without being detected advance arguments that are not
germane to the subject under treatment and that have nothing in them

(and they do this sometimes through ignorance and sometimes from charlatanry), which bring it
about that even men of experience and practical capacity are taken in by these people, who
neither possess nor are capable of constructive or practical thought.

And this befalls them owing to lack of education—for in respect of each subject inability to
distinguish arguments germane to the subject from those foreign to it is lack of education.

And it is also well to judge separately the statement of the cause and the demonstrated fact,
both for the reason stated just now, that it is not proper in regard to all things to attend to
theoretical arguments, but often rather to the facts of observation (whereas now when men are
unable to refute an argument they are forced to believe what has been said), and also because
often, although the result that seems to have been proved by the arguments is true, it is not
true because of the cause asserted in the argument. For it is possible to prove truth by
falsehood, as is clear from Analytics.

These prefatory remarks having also been made, let us proceed by starting first from the
firststatements, which, as has been said, are not clearly expressed, [20] afterwards seeking to
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discover clearly the essential nature of happiness.

Now it is agreed that happiness is the greatest and best of human goods (and we say human
because there might very likely also be a happiness belonging to some higher being, for
instance a god);

since none of the other animals, which are inferior in nature to men, share in the designation
happy, for a horse is not happy, nor is a bird nor a fish nor any other existing thing whose
designation does not indicate that it possesses in its nature a share of something divine, but it is
by some other mode of participating in things good that one of them has a better life and
another a worse.

But the fact that this is so must be considered later. At the present let us say that among things
good some are within the range of action for a human being and others are not. And we make
this distinction for the reason that some existing things do not participate in change at all, and
therefore some good things do not, and these are perhaps in their nature the best things; and
some things, though practicable, are only practicable for beings superior to us.

And inasmuch as practicable has two meanings (for both the Ends for which we act and the
actions that we do as means to those Ends have to do with action—for example we class among
things practicable both health and wealth and the pursuits that are followed for the sake of
health and wealth, healthy exercise and lucrative business), it is clear that happiness must be set
down as the best of the things practicable for a human being.

[1217b] [1] We must consider, therefore, what the best is, and in how many senses the term is
used. The answer seems to be principally contained in three views. For it is said that the best of
all things is the Absolute Good, and that the Absolute Good is that which has the attributes of
being the first of goods and of being by its presence the cause to the other goods of their being
good;

and both of these attributes, it is said, belong to the Form of good (I mean both being the first of
goods and being by its presence the cause to the other goods of their being good), since it is of
that Form that goodness is most truly predicated (inasmuch as the other goods are good by
participation in and resemblance to the Form of good) and also it is the first of goods, for the
destruction of that which is participated in involves the destruction of the things participating in
the Form (which get their designation by participating in it),

and that is the relation existing between what is primary and what is subsequent; so that the
Form of good is the Absolute Good, inasmuch as the Form of good is separable from the things
that participate in it, as are the other Forms also.

Now a thorough examination of this opinion belongs to another course of study, and one that
for the most part necessarily lies more in the field of Logic, for that is the only science dealing
with arguments that are at the same time destructive and general.

But if we are to speak about it concisely, [20] we say that in the first place to assert the existence
of a Form not only of good but of anything else is an expression of logic and a mere abstraction
(but this has been considered in various ways both in extraneous discourses and in those on
philosophical lines);

next, even granting that Forms and the Form of good exist in the fullest sense, surely this is of
no practical value for the good life or for conduct.
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For good has many senses, in fact as many as being. For the term is, as it has been analyzed in
other works, signifies now substance, now quality, now quantity, now time, and in addition to
these meanings it consists now in undergoing change and now in causing it; and the good is
found in each of these cases—in essence, as mind and God, in quality justice, in quantity
moderation, in time opportunity, and as instances of change, the teacher and the taught.

Therefore, just as being is not some one thing in respect of the categories mentioned, so neither
is the good, and there is no one science either of the real or of the good. But also even the
goods predicated in the same category, for example opportunity or moderation, do not fall
within the province of a single science to study, but different sorts of opportunity and of
moderation are studied by different sciences, for instance opportunity and moderation in
respect of food are studied by medicine and gymnastics, in respect of military operations by
strategics, and similarly in respect of another pursuit by another science; so that it can hardly be
the case that the Absolute Good is the subject of only one science.

[1218a] [1] Again, wherever there is a sequence of factors, a prior and a subsequent, there is not
some common element beside these factors and that element separable;

for then there would be something prior to the first in the series, for the common and separable
term would be prior because when the common element was destroyed the first factor would
be destroyed. For example, if double is the first of the multiples, the multiplicity predicated of
them in common cannot exist as a separable thing, for then it will be prior to double, if it is the
case that the common element is the Form, as it would be if one were to make the common
element separable: for if justice is a good, and courage, there is then, they say, a Good-in-itself,

so the term in itself is added to the common definition. But what could this denote except that
the good is eternal and separable? Yet a thing that is white for days is no more white than a
thing that is white for one day, so that the good is no more good by being eternal; nor yet
therefore is the common good the same as the Form, for it is the common property of all the
goods.

Also the proper method of proving the Absolute Good is the contrary of the method now
adopted. At present it is from things not admitted to possess goodness that they prove the
things admitted to be good, for instance, they prove from numbers that justice and health are
good, because they are arrangements and numbers— [20] on the assumption that goodness is
a property of numbers and monads because the Absolute Good is unity.

But the proper method is to start from things admitted to be good, for instance health, strength,
sobriety of mind, and prove that beauty is present even more in the unchanging; for all these
admitted goods consist in order and rest, and therefore, if that is so, the things unchanging are
good in an even greater degree, for they possess order and rest in a greater degree.—

And it is a hazardous way of proving that the Absolute Good is unity to say that numbers aim at
unity; for it is not clearly stated how they aim at it, but the expression is used in too unqualified a
manner; and how can one suppose that things not possessing life can have appetition?

One ought to study this matter carefully, and not make an unreasoned assumption about
something as to which it is not easy to attain certainty even with the aid of reason.—And the
statement that all existing things desire some one good is not true; each thing seeks its own
particular good, the eye sight, the body health, and similarly another thing another good.
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Such then are the difficulties indicating that the Absolute Good does not exist,—and that it is of
no use for political science, but that this has a special good of its own, as have the other sciences
also—for instance the good of gymnastics is good bodily condition.

Further there is also what has been written in the discourse: either the Class-form of the good is
in itself useful to no science, or it is useful to all alike.

Further it is not practicable.

And similarly the good as universal also is not an Absolute Good [1218b] [1] (for universality
might be an attribute of even a small good), and also it is not practicable; for medical science
does not study how to procure an attribute that belongs to anything, but how to procure health,
and similarly also each of the other practical sciences.

But good has many meanings, and there is a part of it that is beautiful, and one form of it is
practicable but another is not. The sort of good that is practicable is that which is an object
aimed at, but the good in things unchangeable is not practicable.

It is manifest, therefore, that the Absolute Good we are looking for is not the Form of good, nor
yet the good as universal, for the Form is unchangeable and impracticable, and the universal
good though changeable is not practicable. But the object aimed at as End is the chief good, and
is the cause of the subordinate goods and first of all;

so that the Absolute Good would be this—the End of the goods practicable for man. And this is
the good that comes under the supreme of all the practical sciences, which is Politics and
Economics and Wisdom; for these states of character differ from the others in the fact that they
are supreme (whether they differ at all from one another must be discussed later on).

And that the End stands in a causal relation to the means subordinate to it is shown by the
method of teachers; they prove that the various means are each good by first defining the End,
because the End aimed at is a cause: for example, since to be in health is so-and-so, what
contributes to health must necessarily be so-and-so; [20] the wholesome is the efficient cause of
health, though only the cause of its existing—it is not the cause of health’s being a good.

Furthermore nobody proves that health is a good (unless he is a sophist and not a physician—it
is sophists that juggle with irrelevant arguments), any more than he proves any other first
principle.

After this we must take a fresh starting-point and consider, in regard to the good as End for man
and in regard to the best of practicable goods, how many senses there are of the term best of
all, since this is best.

[1218b] [31] After this we must take a fresh starting-point and discuss the subjects that follow.

Now all goods are either external or within the spirit, and of these two kinds the latter are
preferable, as we class them even in the extraneous discourses. For Wisdom and Goodness and
Pleasure are in the spirit, and either some or all of these are thought by everybody to be an End.
And the contents of the spirit are in two groups, one states or faculties, the other activities and
processes.

Let these assumptions, then, be made, and let it be assumed as to Goodness that it is the best
disposition or state or faculty of each class of things that have some use or work. [1219a] [1] This
is clear from induction, for we posit this in all cases: for instance, there is a goodness that
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belongs to a coat, for a coat has a particular function and use, and the best state of a coat is its
goodness; and similarly with a ship and a house and the rest. So that the same is true also of the
spirit, for it has a work of its own.

And therefore let us assume that the better the state is the better is the work of that state, and
that as states stand in relation to one another so do the works that result from them.

And the work of each thing is its End; from this, therefore, it is plain that the work is a greater
good than the state, for the End is the best as being an End, since the greatest good is assumed
as an End and as the ultimate object for the sake of which all the other things exist. It is clear,
therefore, that the work is a greater good than the state and disposition.

But the term work has two meanings; for some things have a work that is something different
from the employment of them, for instance the work of architecture is a house, not the act of
building, that of medicine health, not the process of healing or curing, whereas with other
things their work is the process of using them, for instance the work of sight is the act of seeing,
that of mathematical science the contemplation of mathematical truths. So it follows that with
the things whose work is the employment of them, the act of employing them must be of more
value than the state of possessing them.

And these points having been decided in this way, [20] we say that the same work belongs to a
thing and to its goodness (although not in the same way): for example, a shoe is the work of the
art of shoemaking and of the act of shoemaking; so if there is such a thing as shoemaking
goodness and a good shoemaker, their work is a good shoe; and in the same way in the case of
the other arts also.

Again, let us grant that the work of the spirit is to cause life, and that being alive is employment
and being awake (for sleep is a kind of inactivity and rest); with the consequence that since the
work of the spirit and that of its goodness are necessarily one and the same, the work of
goodness would be good life. Therefore this is the perfect good, which as we saw is happiness.

And it is clear from the assumptions laid down (for we said that happiness is the greatest good
and that the Ends or the greatest of goods are in the spirit, but things in the spirit are either a
state or an activity) that, since an activity is a better thing than a disposition and the best activity
than the best state, and since goodness is the best state, the activity of goodness is the spirit's
greatest good.

But also we saw that the greatest good is happiness. Therefore happiness is the activity of a
good spirit. And since we saw that happiness is something perfect, and life is either perfect or
imperfect, and the same with goodness (for some goodness is a whole and some a part), but the
activity of imperfect things is imperfect, it would follow that happiness is an activity of perfect
life in accordance with perfect goodness.

And that our classification and definition of it are correct is evidenced by opinions that we all
hold. [1219b] [1] For we think that to do well and live well are the same as to be happy; but each
of these, both life and action, is employment and activity, inasmuch as active life involves
employing things—the coppersmith makes a bridle, but the horseman uses it. There is also the
evidence of the opinion that a person is not happy for one day only, and that a child is not
happy, nor any period of life(hence also Solon’s advice holds good, not to call a man happy while
he is alive, but only when he has reached the end), for nothing incomplete is happy, since it is
not a whole.
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And again, there are the praises given to goodness on account of its deeds, and panegyrics
describing deeds (and it is the victorious who are given wreaths, not those who are capable of
winning but do not win); and there is the fact that we judge a man’s character from his actions.

Also why is happiness not praised? It is because it is on account of it that the other things are
praised, either by being placed in relation to it or as being parts of it. Hence felicitation, praise
and panegyric are different things: panegyric is a recital of a particular exploit, praise a
statement of a man'’s general distinction, felicitation is bestowed on an end achieved.

From these considerations light is also thrown on the question sometimes raised—what is the
precise reason why the virtuous are for half their lives no better than the base, since all men are
alike when asleep? [20] The reason is that sleep is inaction of the spirit, not an activity.

Hence the goodness of any other part of the spirit, for instance the nutritive, is not a portion of
goodness as a whole, just as also goodness of the body is not; for the nutritive part functions
more actively in sleep, where as the sensory and appetitive parts are ineffective in sleep. But
even the imaginations of the virtuous, so far as the imaginative faculty participates in any mode
of motion, are better than those of the base, provided they are not perverted by disease or
mutilation.

Next we must study the spirit; for goodness is a property of the spirit, it is not accidental. And
since it is human goodness that we are investigating, let us begin by positing that the spirit has
two parts that partake of reason, but that they do not both partake of reason in the same
manner, but one of them by having by nature the capacity to give orders, and the other to obey
and listen (let us leave out any part that is irrational in another way).

And it makes no difference whether the spirit is divisible or is undivided yet possessed of
different capacities, namely those mentioned, just as the concave and convex sides in a curve
are inseparable, and the straightness and whiteness in a straight white line, although a straight
thing is not white except accidentally and not by its own essence.

And we have also abstracted any other part of the spirit that there may be, for instance the
factor of growth; for the parts that we have mentioned are the special properties of the human
spirit, and hence the excellences of the part dealing with nutrition and growth are not the
special property of a man, for necessarily, if considered as a man, he must possess a reasoning
faculty for a principle and with a view to conduct, [1220a] [1] and the reasoning faculty is a
principle controlling not reasoning but appetite and passions;

therefore he must necessarily possess those parts. And just as a good constitution consists of
the separate excellences of the parts of the body, so also the goodness of the spirit, as being an
End, is composed of the separate virtues.

And goodness has two forms, moral virtue and intellectual excellence; for we praise not only the
just but also the intelligent and the wise. For we assumed that what is praiseworthy is either
goodness or its work, and these are not activities but possess activities.

And since the intellectual excellences involve reason, these forms of goodness belong to the
rational part, which as having reason is in command of the spirit; whereas the moral virtues
belong to the part that is irrational but by nature capable of following the rational—for in stating
a man's moral qualities we do not say that he is wise or clever but that he is gentle or rash.

After this we must first consider Moral Goodness—its essence and the nature of its divisions (for
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that is the subject now arrived at), and the means by which it is produced. Our method of inquiry
then must be that employed by all people in other matters when they have something in hand
to start with—we must endeavor by means of statements that are true but not clearly expressed
to arrive at a result that is both true and clear.

For our present state is as if we knew that health is the best disposition of the body and that
Coriscus is the darkest man in the market-place; [20] for that is not to know what health is and
who Coriscus is, but nevertheless to be in that state is a help towards knowing each of these
things.—

Then let it first be taken as granted that the best disposition is produced by the best means, and
that the best actions in each department of conduct result from the excellences belonging to
each department—for example, it is the best exercises and food that produce a good condition
of body, and a good condition of body enables men to do the best work;

further, that every disposition is both produced and destroyed by the same things applied in a
certain manner, for example health by food and exercises and climate; these points are clear
from induction. Therefore goodness too is the sort of disposition that is created by the best
movements in the spirit and is also the source of the production of the spirit's best actions and
emotions;

and it is in one way produced and in another way destroyed by the same things, and its
employment of the things that cause both its increase and its destruction is directed towards
the things towards which it creates the best disposition. And this is indicated by the fact that
both goodness and badness have to do with things pleasant and painful; for punishments,
which are medicines, and which as is the case with other cures operate by means of opposites,
operate by means of pleasures and pains.

It is clear, therefore, that Moral Goodness has to do with pleasures and pains. And since moral
character is, [1220b] [1] as even its name implies that it has its growth from habit, and by our
often moving in a certain way a habit not innate in us is finally trained to be operative in that
way (which we do not observe in inanimate objects, for not even if you throw a stone upwards
ten thousand times will it ever rise upward unless under the operation of force)—let moral
character then be defined as a quality of the spirit in accordance with governing reason that is
capable of following the reason.

We have then to say what is the part of the spirit in respect of which our moral characters are of
a certain quality.

And it will be in respect of our faculties for emotions according to which people are termed
liable to some emotion, and also of the states of character according to which people receive
certain designations in respect of the emotions, because of their experiencing or being exempt
from some form of emotion.

After this comes the classification, made in previous discussions, of the modes of emotion, the
faculties and the states of character. By emotions I mean such things as anger, fear, shame,
desire, and generally those experiences that are in themselves usually accompanied by sensory
pleasure or pain.

And to these there is no quality corresponding [but they are passive]. But quality corresponds to
the faculties: by faculties I mean the properties acting by which persons are designated by the

55



names of the various emotions, for instance choleric, insensitive, erotic, bashful, shameless.
States of character are the states that cause the emotions to be present either rationally or the
opposite: [20] for example courage, sobriety of mind, cowardice, profligacy.

These distinctions having been established, it must be grasped that in every continuum that is
divisible there is excess and deficiency and a mean, and these either in relation to one another
or in relation to us, for instance in gymnastics or medicine or architecture or navigation, and in
any practical pursuit of whatever sort, both scientific and unscientific, both technical and
untechnical;

for motion is a continuum, and conduct is a motion. And in all things the mean in relation to us
is the best, for that is as knowledge and reason bid. And everywhere this also produces the best
state. This is proved by induction and reason: contraries are mutually destructive, and extremes
are contrary both to each other and to the mean, as the mean is either extreme in relation to
the other—for example the equal is greater than the less and less than the greater.

Hence moral goodness must be concerned with certain means and must be a middle state. We
must, therefore, ascertain what sort of middle state is goodness and with what sort of means it
is concerned.

Let each then be taken by way of illustration and studied with the help of the schedule:
Irascibility
Spiritlessness
Gentleness
Rashness
Cowardice
Courage
[1221a] [1]
Shamelessness
Diffidence
Modesty
Profligacy
Insensitiveness
Temperance
Envy
(nameless)
Righteous Indignation
Profit

Loss

The Just

[5]
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Prodigality
Meanness
Liberality
Boastfulness
Self-depreciation
Sincerity

Flattery
Surliness
Friendliness
Subservience
Stubbornness
Dignity
Luxuriousness
Endurance
Hardiness

[10]

Vanity
Smallness of Spirit
Greatness of Spirit
Extravagance
Shabbiness
Magnificence
Rascality
Simpleness
Wisdom.

These and such as these are the emotions that the spirit experiences, and they are all
designated from being either excessive or defective. The man that gets angry more and more
quickly and with more people than he ought is irascible, he that in respect of persons and
occasions and manner is deficient in anger is insensitive; the man that is not afraid of things of
which he ought to be afraid, nor when nor as he ought, is rash,

he that is afraid of things of which he ought not to be afraid, and when and as he ought not to
be, is cowardly. [20] Similarly also one that is a prey to his desires and that exceeds in everything
possible is profligate, and one that is deficient and does not desire even to a proper degree and
in a natural way, but is as devoid of feeling as a stone, is insensitive.

The man that seeks gain from every source is a profiteer, and he that seeks gain if not from no
source, yet from few, is a waster. He that pretends to have more possessions than he really has
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is a boaster, and he that pretends to have fewer is a self-depreciator.

One that joins in approval more than is fitting is a flatterer, one that does so less than is fitting is
surly. To be too complaisant is subservience; to be complaisant seldom and reluctantly is
stubbornness.

Again, the man that endures no pain, not even if it is good for him, is luxurious; one that can
endure all pain alike is strictly speaking nameless, but by metaphor he is called hard, patient or
enduring.

He that rates himself too high is vain, he that rates himself too low, small-spirited. Again, he that
exceeds in all expenditure is prodigal, he that falls short in all, mean.

Similarly the shabby man and the swaggerer—the latter exceeds what is fitting and the former
falls below it. The rascal grasps profit by every means and from every source, the simpleton
does not make profit even from the proper sources.

Envy consists in being annoyed at prosperity more often than one ought to be, for the envious
are annoyed by the prosperity even of those who deserve to prosper; the opposite character is
less definitely named, [1221b] [1] but it is the man that goes too far in not being annoyed even
at the prosperity of the undeserving, and is easy going, as gluttons are in regard to food,
whereas his opposite is difficult-tempered in respect of jealousy.—

It is superfluous to state in the definition that the specified relation to each thing must not be
accidental; no science whether theoretical or productive makes this addition to the definition
either in discourse or in practice, but this addition is aimed against the logical quibbling of the
sciences.

Let us then accept these simple definitions, and let us make them more precise when we are
speaking about the opposite dispositions.

But these modes of emotion themselves are divided into species designated according to their
difference in respect of time or intensity or in regard to one of the objects that cause the
emotions.

I mean for instance that a man is called quick-tempered from feeling the emotion of anger
sooner than he ought, harsh and passionate from feeling it more than he ought, bitter from
having a tendency to cherish his anger, violent and abusive owing to the acts of retaliation to
which his anger gives rise.

Men are called gourmands or gluttons and drunkards from having an irrational liability to
indulgence in one or the other sort of nutriment.

But it must not be ignored that some of the vices mentioned cannot be classed under the
heading of manner, if manner is taken to be feeling the emotion to excess. [20] For example, a
man is not an adulterer because he exceeds in intercourse with married women, for excess does
not apply here, but adultery merely in itself is a vice, since the term denoting the passion
implicitly denotes that the man is vicious;

and similarly with outrage. Hence men dispute the charge, and admit intercourse but deny
adultery on the ground of having acted in ignorance or under compulsion, or admit striking a
blow but deny committing an outrage; and similarly in meeting the other charges of the same
kind.
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These points having been taken, we must next say that since the spirit has two parts, and the
virtues are divided between them, one set being those of the rational part, intellectual virtues,
whose work is truth, whether about the nature of a thing or about its mode of production, while
the other set belongs to the part that is irrational but possesses appetition

(for if the spirit is divided into parts, not any and every part possesses appetition), it therefore
follows that the moral character is vicious or virtuous by reason of pursuing or avoiding certain
pleasures and pains. This is clear from the classification of the emotions, faculties and states of
character. For the faculties and the states are concerned with the modes of emotion, and the
emotions are distinguished by pain and pleasure;

so that it follows from these considerations as well as from the positions already laid down that
all moral goodness is concerned with pleasures and pains.

For our state of character is related to and concerned with such things as have the property of
making every person’s spirit worse and better. [1222a] [1] But we say that men are wicked owing
to pleasures and pains, through pursuing and avoiding the wrong ones or in the wrong way.
Hence all men readily define the virtues as insensitiveness or tranquillity in regard to pleasures
and pains, and the vices by the opposite qualities.

But since it has been assumed that goodness is a state of character of a sort that causes men to
be capable of doing the best actions and gives them the best disposition in regard to the
greatest good, and the best and greatest good is that which is in accordance with right principle,
and this is the mean between excess and deficiency relative to ourselves, it would necessarily
follow that moral goodness corresponds with each particular middle state and is concerned with
certain mean points in pleasures and pains and pleasant and painful things.

And this middle state will sometimes be in pleasures (for even in these there is excess and
deficiency), sometimes in pains, sometimes in both. For he that exceeds in feeling delight
exceeds in the pleasant, and he that exceeds in feeling pain exceeds in the opposite—and this
whether his feelings are excessive absolutely or excessive in relation to some standard, for
instance are felt more than ordinary men feel them; whereas the good man feels in the proper
way.—

And since there is a certain state of character which results in its possessor's being in one
instance such as to accept an excess and in another such as to accept a deficiency of the same
thing, [20] it follows that as these actions are contrary to each other and to the mean, so also the
states of character that cause them are contrary to each other and to virtue.

It comes about, however, that sometimes all the oppositions are more evident, sometimes those
on the side of excess, in some cases those on the side of deficiency.

The cause of this contrariety is that the resemblance does not always reach the same point of
inequality in regard to the middle, but sometimes it may pass over more quickly from the
excess, sometimes from the deficiency, to the middle state, the person farther removed from
which seems to be more contrary: for instance, with regard to the body excess is more healthy
and nearer the middle than deficiency in the case of exercises but deficiency than excess in the
case of food.

Consequently the states of will favorable to athletic training will be variously favorable to health
according to the two different fields of choice—in the one case the over-energetic men <will be
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nearer the mean than the slack ones>, in the other the too hardy <will be nearer the mean than
the self-indulgent ones>; and also the character contrary to the moderate and rational will be in
the one case the slack and not both the slack and the over-energetic, and in the other case the
self-indulgent and not the man who goes hungry.

And this comes about because from the start our nature does not diverge from the mean in the
same way as regards everything, but in energy we are deficient and in self-indulgence excessive,
and this is also the same with regard the spirit.

And we class as contrary to the mean the disposition to which we, and most men, are more
liable to err; whereas the other passes unnoticed as if non-existent, because its rarity makes it
not observed.

For instance we count anger the contrary of gentleness and the passionate man the contrary of
the gentle; [1222b] [1] yet there is also excess in the direction of being gentle and placable and
not being angry when struck, but men of that sort are few, and everyone is more prone to the
other extreme; on which account moreover a passionate temper is not a characteristic of a
toady.

And since we have dealt with the scheme of states of character in respect of the various
emotions in which there are excesses and deficiencies, and of the opposite states in accordance
with which men are disposed in accordance with right principle (though the question what is the
right principle and what rule is to guide us in defining the mean must be considered later), it is
evident that all the forms of moral goodness and badness have to do with excesses and
deficiencies of pleasures and pains, and that pleasures and pains result from the states of
character and modes of emotion mentioned.

But then the best state in relation to each class of thing is the middle state. It is clear, therefore,
that the virtues will be either all or some of these middle states.

Let us, therefore, take another starting-point for the ensuing inquiry. Now all essences are by
nature first principles of a certain kind, owing to which each is able to generate many things of
the same sort as itself, for example a man engenders men, and in general an animal animals,
and a plant plants.

And in addition to this, obviously man alone among animals initiates certain conduct— [20] for
we should not ascribe conduct to any of the others.

And the first principles of that sort, which are the first source of motions, are called first
principles in the strict sense, and most rightly those that have necessary results; doubtless God
is a ruling principle that acts in this way.

But the strict sense of first principle is not found in first principles incapable of movement, for
example those of mathematics, although the term is indeed used of them by analogy, for in
mathematics if the first principle were changed virtually all the things proved from it would
change, though they do not change owing to themselves, one being destroyed by the other,
except by destroying the assumption and thereby establishing a proof.

But man is a first principle of a certain motion, for action is motion. And since as in other
matters the first principle is a cause of the things that exist or come into existence because of it,
we must think as we do in the case of demonstrations.
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For example, if as the angles of a triangle are together equal to two right angles the angles of a
quadrilateral are necessarily equal to four right angles, that the angles of a triangle are equal to
two right angles is clearly the cause of that fact; and supposing a triangle were to change, a
quadrilateral would necessarily change too—for example if the angles of a triangle became
equal to three right angles, the angles of a quadrilateral would become equal to six right angles,
or if four, eight; also if a triangle does not change but is as described, a quadrilateral too must of
necessity be as described.

The necessity of what we are arguing is clear from Analytics; at present we cannot either deny or
affirm anything definitely except just this. Supposing there were no further cause of the
triangle’s having the property stated, then the triangle would be a sort of first principle or cause
of the later stages.

Hence if in fact there are among existing things some that admit of the opposite state, their first
principles also must necessarily have the same quality; [1223a] [1] for of things that are of
necessity the result is necessary, albeit the subsequent stages may possibly happen in the
opposite way. And the things that depend on men themselves in many cases belong to this class
of variables, and men are themselves the first principle of things of this sort.

Hence it is clear that all the actions of which a man is the first principle and controller may either
happen or not happen, and that it depends on himself for them to happen or not, as he controls
their existence or non-existence. But of things which it depends on him to do or not to do he is
himself the cause, and what he is the cause of depends on himself.

And since goodness and badness and the actions that spring from them are in some cases
praiseworthy and in other cases blameworthy (for praise and blame are not given to things that
we possess from necessity or fortune or nature but to things of which we ourselves are the
cause, since for things of which another person is the cause, that person has the blame and the
praise), it is clear that both goodness and badness have to do with things where a man is
himself the cause and origin of his actions.

We must, then, ascertain what is the kind of actions of which a man is himself the cause and
origin. Now we all agree that each man is the cause of all those acts that are voluntary and
purposive for him individually, and that he is not himself the cause of those that are involuntary.
And clearly he commits voluntarily all the acts that he commits purposely. It is clear, then, [20]
that both goodness and badness will be in the class of things voluntary.

We must, therefore, ascertain what voluntary and involuntary mean, and what is purposive
choice, since they enter into the definition of goodness and badness. And first we must consider
the meaning of voluntary and involuntary.

Now they would seem to refer to one of three things—conformity with appetition, or with
purposive choice, or with thought: voluntary is what conforms with one of these and involuntary
is what contravenes one of them.

But moreover there are three subdivisions of appetition—wish, passion and desire; so that we
have to distinguish these. And first we must consider conformity with desire.

It would seem that everything that conforms with desire is voluntary. For everything involuntary
seems to be forced, and what is forced and everything that people do or suffer under necessity
is painful, as indeed Evenus says:
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For all necessity doth cause distress—
Evenus of Paros = Theog. 472

so that if a thing is painful it is forced and if a thing is forced it is painful; but everything contrary
to desire is painful (for desire is for what is pleasant), so that it is forced and involuntary.
Therefore what conforms with desire is voluntary, for things contrary to and things in
conformity with desire are opposite to one another.

Again, all wickedness makes a man more unrighteous, and lack of self-control seems to be
wickedness; and the uncontrolled man is the sort of man to act in conformity with desire
contrary to calculation, and he shows his lack of control when his conduct is guided by desire;
[1223b] [1] so that the uncontrolled man will act unrighteously by acting in conformity with
desire. But unrighteous action is voluntary. Therefore he will be acting voluntarily, and action
guided by desire is voluntary. Indeed it would be strange if those who become uncontrolled will
be more righteous.—

From these considerations, then, it would appear that what is in conformity with desire is
voluntary; and from this the opposite follows, for all that a man does voluntarily he wishes to do,
and what he wishes to do he does voluntarily, but nobody wishes what he thinks to be bad. But
yet the uncontrolled man does not do what he wishes, for being uncontrolled means acting
against what one thinks to be best owing to desire; hence it will come about that the same
person is acting voluntarily and involuntarily at the same time.

But this is impossible. And further, the self-controlled man will act righteously, or more
righteously than lack of control will; for self-control is goodness, and goodness makes men
more righteous. And a man exercises self-control when he acts against his desire in conformity
with rational calculation. So that if righteous action is voluntary, as also unrighteous action (for
both of these seem to be voluntary, and if one of them is voluntary it follows of necessity that
the other is also), whereas what is contrary to desire is involuntary, it therefore follows that the
same person will do the same action voluntarily and involuntarily at the same time.

The same argument applies also in the case of passion; [20] for there appear to be control and
lack of control of passion as well as of desire and what is contrary to passion is painful and
restraint is a matter of force, so that if what is forced is involuntary, what is in accordance with
passion will always be voluntary. Even Heracleitus seems to have in view the strength of passion
when he remarks that the checking of passion is painful; for It is difficult (he says) to do battle
with passion, for it buys its wish at the price of life.

And if it is impossible to do the same act voluntarily and involuntarily at the same time and in
respect of the same part of the act, action guided by one’s wish is more voluntary than action
guided by desire or passion. And a proof of this is that we do many things voluntarily without
anger or desire.

It remains, therefore, to consider whether acting as we wish and acting voluntarily are the same.
This also seems impossible. For it is a fundamental assumption with us, and a general opinion,
that wickedness makes men more unrighteous; and lack of self-control seems to be a sort of
wickedness. But from the hypothesis that acting as we wish and acting voluntarily are the same
the opposite will result; for nobody wishes things that he thinks to be bad, yet he does them
when he has become uncontrolled, so if to do injustice is voluntary and the voluntary is what is
in accordance with one’s wish, then when a man has become uncontrolled he will no longer be
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acting unjustly but will be more just than he was before he lost control of himself. But this is
impossible. Therefore it is clear that acting voluntarily does not mean acting in accordance with
appetition nor acting involuntarily acting in opposition to appetition.

Also it is clear from the following considerations that voluntary action does not mean acting in
accordance with purposive choice. It was proved that acting in accordance with one’s wish is not
acting involuntarily, [1224a] [1] but rather everything that one wishes is also voluntary—it has
only been proved that it is possible to do a thing voluntarily without wishing; but many things
that we wish we do suddenly, whereas nobody makes a purposive choice suddenly.

But if as we said the voluntary must necessarily be one of three things—what is in conformity
with appetition, or with purposive choice, or with thought—, and if it is not the two former, it
remains that voluntariness consists in acting with some kind of thought.

Moreover, let us put a conclusion to our delimitation of the voluntary and involuntary by
carrying the thought argument a little further. Acting under compulsion and not under
compulsion seem to be terms akin to the ones mentioned; for we say that everything forced is
involuntary and everything involuntary is forced. So we must first consider the exact meaning of
forced, and how what is forced is related to the voluntary and involuntary.

It seems, then, that in the sphere of conduct forced or necessary, and force or necessity, are the
opposite of voluntary, and of persuasion. And we employ the terms force and necessity in a
general sense even in the case of inanimate objects: we say that a stone travels upwards and
fire downwards by force and under necessity, whereas when they travel according to their
natural and intrinsic impulse we say that they do not move under force—although nevertheless
they are not spoken of as moving voluntarily: [20] the state opposite to forced motion has no
name, but when they travel contrary to their natural impulse we say that they move by force.

Similarly also in the case of living things and of animals, we see many being acted on by force,
and also acting under force when something moves them from outside, contrary to the impulse
within the thing itself. In inanimate things the moving principle is simple, but in living things it is
multiple, for appetition and rational principle are not always in harmony.

Hence whereas in the case of the other animals the factor of force is simple, as it is in the case of
inanimate objects, for animals do not possess rational principle and appetition in opposition to
it, but live by their appetition, in man both forms of force are present—that is, at a certain age,
the age to which we attribute action in the proper sense; for we do not speak of a child as
acting, any more than a wild animal, but only a person who has attained to acting by rational
calculation.

So what is forced always seems to be painful, and no one acting under force acts gladly.
Consequently there is a great deal of dispute about the self-controlled man and the
uncontrolled. For each of them acts under a conflict of impulses within him, so that the
self-controlled man, they say, acts under force in dragging himself away from the pleasures that
he covets (for he feels pain in dragging himself away against the resistance of appetition), while
the uncontrolled man acts under force in going contrary to his rational faculty.

But he seems to feel less pain, because desire is for what is pleasant, and he follows his desire;
so that the uncontrolled man rather acts voluntarily and not under force, because not painfully.
On the other hand persuasion is thought to be the opposite of force and necessity; and the
self-controlled man is led towards things that he has been persuaded to pursue, and proceeds
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not under force but voluntarily; [1224b] [1] whereas desire leads a man on without employing
persuasion, since it possesses no element of rational principle.

It has, then, been stated that these men only seem to act under force and involuntarily; and we
have shown the reason—it is because their action has a certain resemblance to forced action,
just as we speak of forced action even in the case of inanimate objects too.

Yet nevertheless if one added there also the addition made in our definition, the statement is
refuted. For we speak of a thing as being forced to act when something external moves it or
brings it to rest, acting against the impulse within the thing itself—when there is no external
motive, we do not say that it acts under force; and in the uncontrolled man and the
self-controlled it is the impulse present in the man himself that drives him (for he has both
impulses), so that as far as these considerations go neither of them would be acting under force,
but voluntarily;

nor yet are they acting of necessity, for by necessity we mean an external principle that either
checks or moves a man in opposition to his impulse—as if A were to take hold of B's hand and
with it strike C, B's will and desire both resisting; whereas when the source of action is from
within, we do not speak of the act as done under force.

Again, both pleasure and pain are present in both cases; for a man exercising self-control both
feels pain when he finally acts in opposition to his desire and enjoys the pleasure of hoping that
he will be benefited later on, or is even being benefited already, by being in good health; [20]
and the uncontrolled man enjoys getting what he desires owing to his lack of self-control, but
feels prospective pain because he thinks he is doing a bad thing.

Hence it is reasonable to say that each does what he does under compulsion, and that each is at
one point acting involuntarily, from motives both of appetition and of rational calculation—for
calculation and appetition are things quite separate, and each is pushed aside by the other.
Hence men transfer this to the spirit as a whole, because they see something of this sort in the
experiences of the spirit.

Now it is admissible to say this in the case of the parts, but the spirit as a whole both in the
uncontrolled and in the self-controlled man acts voluntarily, and in neither case does the man
act under compulsion, but one of the parts in them so acts—for we possess by nature both
parts; since rational principle is a natural property, because it will be present in us if our growth
is allowed and not stunted, and also desire is natural, because it accompanies and is present in
us from birth;

and these are pretty nearly the two things by which we define the natural—it is what
accompanies everybody as soon as he is born, or else what comes to us if development is
allowed to go on regularly, for example grey hair, old age, etc. Therefore each of the two
persons in a way acts not in accordance with nature, but absolutely each does act according to
nature, though not according to the same nature.

The difficulties, then, raised about the uncontrolled and the self-controlled man are these: do
both, or does one of them, act under compulsion, so that they either act not voluntarily or else
voluntarily and under compulsion at the same time—and if what is done under compulsion is
involuntary, act voluntarily and involuntarily at the same time? And it is fairly clear from what
has been said how these difficulties are to be met.

64



[1225a] [1] But there is another way in which people are said to act under compulsion and of
necessity without disagreement between rational principle and appetition, when they do
something that they consider actually painful and bad but they are faced by flogging or
imprisonment or execution if they do not do it; for in these cases they say that they are acting
under necessity.

Possibly, however, this is not the case, but they all do the actual deeds willingly, since it is open
to them not to do them but to endure the penalty threatened.

Moreover, perhaps someone might say that in some cases these actions are done of necessity
and in others not. For in cases where the presence or absence of such circumstances depends
on the agent himself, even the actions that he does without wishing to do them he does willingly
and not under compulsion; but where in such cases the circumstances do not rest with himself,
he acts under compulsion in a sense, though not indeed under compulsion absolutely, because
he does not definitely choose the actual thing that he does but the object for which he does it;
since even in the objects of action there is a certain difference.

For if someone were to kill a man to prevent his catching him by groping for him, it would be
ridiculous for him to say that he had done it under compulsion and of necessity—there must be
some greater and more painful evil that he will suffer if he does not do it. It is when a man does
something evil for the sake of something good, or for deliverance from another evil, that he will
be acting under necessity and by compulsion, or at all events not by nature; and then he will
really be acting unwillingly, for these actions do not rest with himself.

[20] On this account many reckon even love as involuntary, and some forms of anger, and
natural impulses, because their power is even beyond nature; and we pardon them as naturally
capable of constraining nature. And it would be thought that a man is acting more under
compulsion and involuntarily when his object is to avoid violent pain than when it is to avoid
mild pain, and in general more when his object is the avoidance of pain than when it is to gain
enjoyment. For what rests with himself—and it wholly turns on this—means what his nature is
able to bear; what his nature is not able to bear and what is not a matter of his own natural
appetition or calculation does not rest with himself.

On this account also in the case of persons who are inspired and utter prophecies, although
they perform an act of thought, nevertheless we do not say that saying what they said and
doing what they did rested with themselves.

Nor yet do we say that what men do because of desire rests with themselves; so that some
thoughts and emotions, or the actions that are guided by such thoughts and calculations, do not
rest with ourselves, but it is as Philolaus said—some arguments are too strong for us.

Hence if it was necessary to consider the voluntary and involuntary with reference also to acting
under compulsion, let this be our decision of the matter (for those who cause most hindrance . .
. the voluntary . .. as acting under compulsion, but voluntarily).

Now that this is concluded, and as the voluntary has been found not to be defined by appetition,
nor yet by purposive choice, it therefore remains to define it as that which is in accordance with
thought.

[1225b] [1] Now the voluntary seems to be the opposite of the involuntary; and acting with
knowledge of either the person acted on or the instrument or the result (for sometimes the
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agent knows that it is his father but does not intend to kill him but to save him—as the Peliads
did—or knows that what he is offering is a drink but offers it as a love-charm or wine, when
really it is hemlock) seems to be the opposite of acting without knowing the person acted on,
the instrument and the nature of the act, through ignorance and not by accident. But to act
through ignorance of the act, the means and the person acted on is involuntary action.

Therefore the opposite is voluntary. It follows then that all the things that a man does not in
ignorance, and through his own agency, when it is in his power not to do them, are voluntary
acts, and it is in this that the voluntary consists; and all the things that he does in ignorance, and
through being in ignorance, he does involuntarily.

But since to understand or know has two meanings, one being to have the knowledge and the
other to use it, a man who has knowledge but is not using it would in one case be justly
described as acting in ignorance but in another case unjustly— namely, if his non-employment
of the knowledge were due to carelessness. And similarly one would be blamed for not having
the knowledge, if it were something that was easy or necessary and his not having it is due to
carelessness or pleasure or pain. These points therefore must be added to our definition.

Let this, then, be our mode of definition about the voluntary and involuntary.

Next let us speak about purposive choice, first raising various difficulties about it. [20] For one
might doubt to which class it naturally belongs and in what class it ought to be put, and whether
the voluntary and the purposely chosen are different things or the same thing.

And a view specially put forward from some quarters, which on inquiry may seem correct, is that
purposive choice is one of two things, either opinion or appetition; for both are seen to
accompany it.

Now it is evident that it is not appetition; for in that case it would be either wish or desire or
passion, since nobody wants to get a thing without having experienced one of those feelings.
Now even animals possess passion and desire, but they do not have purposive choice. And
again, beings that possess both of these often make choices even without passion and desire;
and while they are experiencing these feelings do not make a choice but hold out. Again, desire
and passion are always accompanied by pain, but we often make a choice even without pain.

But moreover purposive choice is not the same as wish either; for men wish for some things
that they know to be impossible, for instance to be king of all mankind and to be immortal, but
nobody purposively chooses a thing knowing it to be impossible, nor in general a thing that,
though possible, he does not think in his own power to do or not to do. So that this much is
clear—a thing purposively chosen must necessarily be something that rests with oneself.

[1226a] [1] And similarly it is manifest that purposive choice is not opinion either, nor something
that one simply thinks; for we saw that a thing chosen is something in one’s own power, but we
have opinions as to many things that do not depend on us, for instance that the diagonal of a
square is incommensurable with the side;

and again, choice is not true or false. Nor yet is purposive choice an opinion about practicable
things within one’s own power that makes us think that we ought to do or not to do something;
but this characteristic is common to opinion and to wish.

For no one purposively chooses any End, but the means to his End—I mean for instance no one
chooses to be healthy, but to take a walk or sit down for the sake of being healthy, no one
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chooses to be well off, but to go into business or to speculate for the sake of being well off; and
generally, one who makes a choice always makes it clear both what his choice is and what its
object is, object meaning that for the sake of which he chooses something else and choice
meaning that which he chooses for the sake of something else.

Whereas clearly it is specially an End that a man wishes, and the feeling that he ought to be
healthy and prosperous is an opinion. So these considerations make it clear that purposive
choice is different from both opinion and wish. Forming wishes and forming opinions apply
specially to one’s End; purposive choice is not of Ends.

It is clear, then, that purposive choice is not either wish or opinion or judgement simply; but in
what does it differ from them? and how is it related to the voluntary? [20] To answer these
questions will make it clear what purposive choice is.

Now of things that can both be and not be, some are such that it is possible to deliberate about
them, but about others it is not possible. Some things can either be or not be but their coming
into being does not rest with us, but in some cases is due to the operation of nature and in
others to other causes; and about these things nobody would deliberate unless in ignorance of
the facts.

But with some things not only their existence or non-existence is possible, but also for human
beings to deliberate about them; and these are all the things that it rests with us to do or not to
do. Hence we do not deliberate about affairs in India, or about how to square the circle; for
affairs in India do not rest with us, whereas the objects of choice and things practicable are
among things resting with us, and squaring the circle is entirely impracticable (and thus it is
clear that purposive choice is not simply opinion either).

But purposive choice does not deal with all the practicable things resting with us either.

Hence one might also raise the question, why is it exactly that, whereas doctors deliberate about
things in their field of science, scholars do not? The reason is that since error occurs in two ways
(for we err either in reasoning, or in perception when actually doing the thing), in medicine it is
possible to err in both ways, but in grammar error only occurs in our perception and action,
[1226Db] [1] to investigate which would be an endless undertaking.

Since then purposive choice is not either opinion nor wish separately, nor yet both (for no one
makes a deliberate choice suddenly, but men do suddenly think they ought to act and wish to
act), therefore it arises as from both, for both of them are present with a person choosing.

But how purposive choice arises out of opinion and wish must be considered. And indeed in a
manner the actual term choice makes this clear. Choice is taking, but not taking simply—it is
taking one thing in preference to another; but this cannot be done without consideration and
deliberation; hence purposive choice arises out of deliberative opinion.

Now nobody deliberates about his End—this everybody has fixed; but men deliberate about the
means leading to their End—does this contribute to it, or does this ? or when a means has been
decided on, how will that be procured? and this deliberation as to means we all pursue until we
have carried the starting-point in the process of producing the End back to ourselves.

If, then, nobody chooses without first preparing, and deliberating as to the comparative merits
of the alternatives, and a man deliberates as to those among the means to the End capable of
existing or not existing that are within our power, it is clear that purposive choice is deliberative
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appetition of things within one’s power. For we deliberate about everything that we choose,
although of course we do not choose everything that we deliberate about. I call appetition
deliberative when its origin or cause is deliberation, [20] and when a man desires because of
having deliberated.

Therefore the faculty of purposive choice is not present in the other animals, nor in man at every
age nor in every condition, for no more is the act of deliberation, nor yet the concept of cause: it
is quite possible that many men may possess the faculty of forming an opinion whether to do or
not to do a thing without also having the power of forming this opinion by process of reasoning.

For the deliberative faculty is the spirit's power of contemplating a kind of cause—for one sort of
cause is the final cause, as although cause means anything because of which a thing comes
about, it is the object of a thing's existence or production that we specially designate as its
cause: for instance, if a man walks in order to fetch things, fetching things is the cause of his
walking. Consequently people who have no fixed aim are not given to deliberation.

Hence inasmuch as if a man of his own accord and not through ignorance does or refrains from
doing something resting with himself either to do or not to do, he acts or refrains from acting
voluntarily, but yet we do many such things without deliberation or previous thought, it
necessarily follows that, although all that has been purposively chosen is voluntary, voluntary is
not the same as chosen, and, although all things done by purposive choice are voluntary, not all
things voluntary are done by purposive choice.

And at the same time it is clear from these considerations that the classification of offences
made by legislators as in voluntary, voluntary and premeditated is a good one; [1227a] [1] for
even if it is not precisely accurate, yet at all events it approximates to the truth in a way.

But we will speak about this in our examination of justice. As to purposive choice, it is clear that
it is not absolutely identical with wish nor with opinion, but is opinion plus appetition when
these follow as a conclusion from deliberation.

But since one who deliberates always deliberates for the sake of some object, and a man
deliberating always has some aim in view with reference to which he considers what is
expedient, nobody deliberates about his End, but this is a starting-point or assumption,

like the postulates in the theoretic sciences (we have spoken about this briefly at the beginning
of this discourse, and in detail in Analytics); whereas with all men deliberation whether technical
or untechnical is about the means that lead to their End, e.g. when they deliberate about
whether to go to war or not to go to war with a given person.

And the question of means will depend rather on a prior question, that is, the question of object,
for instance wealth or pleasure or something else of that kind which happens to be our object.
For one who deliberates deliberates if he has considered, from the standpoint of the End, either
what tends to enable him to bring the End to himself or how he can himself go to the End.

And by nature the End is always a good and a thing about which men deliberate step by step
[20] (for example a doctor may deliberate whether he shall give a drug, and a general where he
shall pitch his camp) when their End is the good that is the absolute best;

but in contravention of nature and by perversion not the good but the apparent good is the End.
The reason is that there are some things that cannot be employed for something other than
their natural objects, for instance sight—it is not possible to see a thing that is not visible, or to

68



hear a thing that is not audible; but a science does enable us to do a thing that is not the object
of the science. For health and disease are not the objects of the same science in the same way:
health is its object in accordance with nature, and disease in contravention of nature.

And similarly, by nature good is the object of wish, but evil is also its object in contravention of
nature; by nature one wishes good, against nature and by perversion one even wishes evil.

But moreover with everything its corruption and perversion are not in any chance direction, but
leads to the contrary and intermediate states. For it is not possible to go outside these, since
even error does not lead to any chance thing, but, in the case of things that have contraries, to
the contraries, and to those contraries that are contrary according to their science.

It therefore necessarily follows that both error and purposive choice take place from the middle
point to the contraries (the contraries of the middle being the more and the less).—And the
cause is pleasure and pain; for things are so constituted that the pleasant appears to the spirit
good and the more pleasant better, the painful bad and the more painful worse.

[1227b] [1] So from these things also it is clear that goodness and badness have to do with
pleasures and pains; for they occur in connection with the objects of purposive choice, and this
has to do with good and bad and what appears to be good and bad, and pleasure and pain are
by nature things of that kind.

It therefore follows that since moral goodness is itself a middle state and is entirely concerned
with pleasures and pains, and badness consists in excess and defect and is concerned with the
same things as goodness, moral goodness or virtue is a state of purposively choosing the mean
in relation to ourselves in all those pleasant and painful things in regard to which according as a
person feels pleasure or pain he is described as having some particular moral quality(for a
person is not said to have a particular moral character merely for being fond of sweets or
savories).

These things having been settled, let us say whether goodness makes the purposive choice
correct and the End right in the sense of making the agent choose for the sake of the proper
End, or whether (as some hold) it makes the rational principle right. But what does this is
self-control—for that saves the rational principle from being corrupted; and goodness and
self-control are different.

But we must speak about this later, since all who do hold that goodness makes the rational
principle right think so on the ground that that is the nature of self-control and self-control is a
praiseworthy thing.

Having raised this preliminary question let us continue. [20] It is possible to have one’s aim right
but to be entirely wrong in one’s means to the end aimed at; and it is possible for the aim to
have been wrongly chosen but the means conducing to it to be right; and for neither to be right.

But does goodness decide the aim or the means to it? Well, our position is that it decides the
aim, because this is not a matter of logical inference or rational principle, but in fact this must be
assumed as a starting-point. For a doctor does not consider whether his patient ought to be
healthy or not, but whether he ought to take walking exercise or not, and the gymnastic trainer
does not consider whether his pupil ought to be in good condition or not, but whether he ought
to go in for wrestling or not;

and similarly no other science either deliberates about its End. For as in the theoretic sciences
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the assumptions are first principles, so in the productive sciences the End is a starting-point and
assumption: since it is required that so-and-so is to be in good health, if that is to be secured it is
necessary for such-and-such a thing to be provided—just as in mathematics, if the angles of a
triangle are together equal to two right angles, such and such a consequence necessarily
follows.

Therefore the End is the starting-point of the process of thought, but the conclusion of the
process of thought is the starting-point of action. If, then, of all rightness either rational
principle or goodness is the cause, if rational principle is not the cause of the rightness of the
End, then the End (though not the means to the End) will be right owing to goodness.

But the End is the object for which one acts; for every purposive choice is a choice of something
and for some object. The End is therefore the object for which the thing chosen is the mean, of
which End goodness is the cause by its act of choice—though the choice is not of the End but of
the means adopted for the sake of the End.

Therefore though it belongs to another faculty to hit on the things that must be done for the
sake of the End, [1228a] [1] goodness is the cause of the End aimed at by choice being right.

And owing to this it is by a man’s purposive choice that we judge his character—that is, not by
what he does but what he does it for.

Similarly also badness causes purposive choice to be made from the opposite motives. If
therefore, when a man has it in his power to do what is honorable and refrain from doing what
is base, he does the opposite, it is clear that this man is not virtuous. Hence it necessarily follows
that both badness and goodness are voluntary; for there is no necessity to do wicked things.

For this reason badness is a blameworthy thing and goodness praiseworthy; for involuntary
baseness and evil are not blamed nor involuntary good things praised, but voluntary ones are.
Moreover we praise and blame all men with regard to their purpose rather than with regard to
their actions (although activity is a more desirable thing than goodness), because men may do
bad acts under compulsion, but no one is compelled to choose to do them.

Moreover because it is not easy to see the quality of a man’s purpose we are forced to judge his
character from his actions;

therefore activity is more desirable, but purpose more praiseworthy. And this not only follows
from our assumptions but also is admitted by reason of observed facts.

[1228a] [23] It has then been stated in general terms that there are middle states in the virtues
and that these are purposive, and also that the opposite dispositions are vices and what these
are. But let us take them separately and discuss them seriatim. And first let us speak about
Courage.

Now almost everybody holds that the brave man is concerned with fears, and that courage is
one of the virtues. And in our schedule previously we distinguished daring and fear as
contraries, for they are indeed in a manner opposed to one another.

It is clear, therefore, that the persons named after these states of character will also be similarly
opposed to each other—that is, the coward (for that is the term that denotes being more afraid
than is proper and less daring than is proper) and the daring man (for that denotes the
characteristic of being less afraid than is proper and more daring than is proper—and from this
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the name is derived, as the word daring is cognate with the word dare).

So that since courage is the best state of character in relation to feelings of fear and daring, and
the proper character is neither that of the daring (for they fall short in one respect and exceed in
another) nor that of the cowardly (for they also do the same, only not as regards the same
things but inversely— [1228b] [1] they fall short in daring and exceed in being afraid), it is clear
that the middle state of character between daring and cowardice is courage, for this is the best
state.

And it seems that the brave man is in general fearless, and the coward liable to fear; and that
the latter fears things when they are few in number and small in size as well as when numerous
and great, and fears violently, and gets frightened quickly, whereas the former on the contrary
either never feels fear at all or only slightly and reluctantly and seldom, and in regard to things
of magnitude; and he endures things that are extremely formidable, whereas the other does not
endure even those that are slightly formidable.

What sort of things, then, does the brave man endure? First, is it the things that are formidable
to himself or formidable to somebody else? If the things formidable to somebody else, one
would not indeed call it anything remarkable; but if it is those that are formidable to himself,
what is formidable to him must be things of great magnitude and number. But formidable
things are productive of fear in the particular person to whom they are formidable—that is, if
they are very formidable, the fear they produce will be violent, if slightly formidable, it will be
weak; so it follows that the brave man’s fears are great and many. Yet on the contrary it
appeared that courage makes a man fearless, and that fearlessness consists in fearing nothing,
or else few things, and those slightly and reluctantly.

But perhaps formidable is an ambiguous term, like pleasant and good. Some things are pleasant
and good absolutely, [20] whereas others are so to a particular person but absolutely are not so,
but on the contrary are bad and unpleasant—all the things that are beneficial for the base, and
all those that are pleasant to children qua children.

And similarly some things are formidable absolutely and others to a particular person: thus the
things that the coward qua coward fears are some of them not formidable to anybody and
others only slightly formidable, but things that are formidable to most men, and all that are
formidable to human nature, we pronounce to be formidable absolutely.

But the brave man is fearless in regard to them, and endures formidable things of this sort,
which are formidable to him in one way but in another way are not—they are formidable to him
qua human being, but qua brave not formidable except slightly, or not at all. Yet such things
really are formidable, for they are formidable to most men.

Owing to this the brave man'’s state of character is praised, because it resembles that of the
strong and the healthy. These have those characters not because no labor in the one case or
extreme of temperature in the other can crush them, but because they are not affected at all, or
only affected slightly, by the things that affect the many or the majority.

Therefore whereas the sickly and weak and cowardly are affected also by the afflictions
commonly felt, only more quickly and to a greater extent than the mass of men, the healthy,
strong and brave, although affected by the very great afflictions, are affected by them more
slowly and less than the mass of men, and moreover they are entirely unaffected or only slightly
affected by things that affect the mass.
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But the question is raised whether to the brave man nothing is formidable, and whether he
would be insensible to fear. [1229a] [1] Or is it not possible that he may feel fear in the way
described? For courage is following reason, and reason bids us choose what is fine. Hence he
who endures formidable things not on account of reason is either out of his mind or daring,

but only he who does so from motives of honor is fearless and brave. The coward, therefore,
fears even things that he ought not to fear, and the daring man is bold even about things about
which he ought not to be bold, but the brave man alone does both as he ought, and is
intermediate in this respect, for he feels both confidence and fear about what ever things
reason bids; but reason does not bid him endure things that are extremely painful and
destructive, unless they are fine.

The daring man, therefore, faces such things with confidence even if reason does not bid him
face them, and the coward does not face them even if it does, but only the brave man faces
them if reason bids.

There are five kinds of courage so called by analogy, because brave men of these kinds endure
the same things as the really courageous but not for the same reasons. One is civic courage; this
is courage due to a sense of shame. Second is military courage; this is due to experience and to
knowledge, not of what is formidable, as Socrates said, but of ways of encountering what is
formidable.

Third is the courage due to inexperience and ignorance, that makes children and madmen face
things rushing on them, or grasp snakes. Another is the courage caused by hope, which often
makes those who have had a stroke of luck endure dangers, [20] and those who are
intoxicated—for wine makes men sanguine.

Another is due to some irrational emotion, for example love or passion. For if a man is in love he
is more daring than cowardly, and endures many dangers, like the man who murdered the
tyrant at Metapontium and the person in Crete in the story; and similarly if a man is under the
influence of anger and passion, for passion is a thing that makes him beside himself. Hence wild
boars are thought to be brave, though they are not really, for they are so when they are beside
themselves, but otherwise they are variable, like daring men.

But nevertheless the courage of passion is in the highest degree natural; passion is a thing that
does not know defeat, owing to which the young are the best fighters. Civic courage is due to
law.

But none of these is truly courage, though they are all useful for encouragement in dangers.

Up to this point we have spoken about things formidable in general terms, but it will be better to
define them more precisely. As a general term the formidable denotes what causes fear, and
that is of a property of things that appear capable of causing pain of a destructive kind: for
persons expecting some other pain might perhaps experience a different sort of pain and a
different feeling, but will not have fear—for example if a man foresaw that he was going to feel
the pain felt by the jealous, or the sort of pain felt by the envious or by those who are ashamed.

But fear only occurs in the case of pains that seem likely to be of the kind whose nature it is to
destroy life. [1229b] [1] Hence some people who are even very soft about certain things are
brave, and some who are hard and enduring are also cowardly.

Moreover it is thought to be almost a special property of courage to be of a certain disposition
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in regard to death and the pain of death; for if a man were such as to be capable of rational
endurance in respect of heat and cold and pains of that sort that are not dangerous, but at the
same time soft and excessively timid about death, not because of any other feeling but just
because it brings destruction, while another man was soft in regard to those pains but
impassive as regards death, the former would be thought a coward and the latter brave.

For we speak of danger only in the case of such formidable things as bring near to us what
causes destruction of that sort, and when this appears near it appears to be danger.

The formidable things, therefore, in relation to which we speak of a man as brave are, we have
said, those that appear likely to cause pain of the destructive kind—provided that these appear
close at hand and not far off, and are or appear to be of a magnitude proportionate to a human
being;

for some things must necessarily appear fearful to every human being and throw everybody
into alarm, since it is quite possible that, [20] just as heat and cold and some of the other forces
are above us and above the conditions of the human body, so also are some mental sufferings.

Therefore whereas the cowardly and the daring are mistaken owing to their characters, since
the coward thinks things not formidable formidable and things slightly formidable extremely
formidable, and the daring man on the contrary thinks formidable things perfectly safe and
extremely formidable things only slightly formidable, to the brave man on the other hand things
seem exactly what they are.

Hence a man is not brave if he endures formidable things through ignorance (for instance, if
owing to madness he were to endure a flight of thunderbolts), nor if he does so owing to
passion when knowing the greatness of the danger, as the Celts take arms and march against
the waves ; and in general, the courage of barbarians has an element of passion.

And some men endure terrors for the sake of other pleasures also—for even passion contains
pleasure of a sort, since it is combined with hope of revenge. But nevertheless neither if a man
endures death for the sake of this pleasure nor for another, nor for the sake of avoiding greater
pains, would any of these persons justly be termed brave.

For if dying were pleasant, profligates would be dying constantly, owing to lack of self-control,
just as even as it is, when, although death itself is not pleasant, things that cause it are, many
men through lack of self control knowingly encounter it; none of whom would be thought brave,
even though he were thought to die quite readily. Nor yet are any of those brave who, as many
men do, commit suicide to escape from trouble, as Agathon says: [1230a] [1]

The base among mankind, by toil o'ercome,
Conceive a love of death.

As also Cheiron, in the legendary story of the poets, because of the pain from his wound prayed
that though immortal he might die.

And in like manner to these, all who face dangers because of experience are not brave; this is
how perhaps most of the military class face dangers. For the fact is the exact opposite of the
view of Socrates, who thought that bravery was knowledge: sailors who know how to go aloft
are not daring through knowing what things are formidable, but because they know how to
protect themselves against the dangers; also courage is not merely what makes men more

73



daring fighters,
for in that case strength and wealth would be courage—as Theognis puts it:
For every man by poverty subdued.

But manifestly some men do face emergencies in spite of being cowards, owing to experience,
and they do so because they do not think that there is any danger, as they know how to protect
themselves. A proof of this is that when they think that they have no protection and that the
cause of alarm is now close at hand, they turn tail.

But among all such causes, it is when shame makes men face what is alarming that they would
appear to be bravest, as Homer says Hector faced the danger of encountering Achilles:

And shame on Hector seized—
Source unknown [20] and
Polydamas will be the first to taunt me.

Civic courage is this kind. But true courage is neither this nor any of the others, though it
resembles them, as does the courage of wild animals, which are led by passion to rush to meet
the blow. For it is not from fear that he will incur disgrace that a man ought to stand his ground,
nor from motives of anger, nor because he does not think that he will be killed or because he
has forces to protect him, for in that case he will not think that there is really anything to be
afraid of.

But, since indeed all goodness involves purposive choice (it has been said before what we mean
by this—goodness makes a man choose everything for the sake of some object, and that object
is what is fine), it is clear that courage being a form of goodness will make a man face
formidable things for some object, so that he does not do it through ignorance (for it rather
makes him judge correctly), nor yet for pleasure, but because it is fine, since in a case where it is
not fine but insane he will not face them, for then it would be base to do so.

We have now given an account that is fairly adequate for our present procedure of the kind of
things in relation to which Courage is a middle state, and between what vices and for what
reason it is this, and what is the power that formidable things exercise.

We must next attempt to decide about Temperance and Profligacy. The term profligate
(unchaste) has a variety of meanings. It means the man who has not been (as it were) chastised
or cured, just as undivided means one that has not been divided; and these terms include both
one capable of the process and one not capable of it: [1230b] [1] undivided means both that
which cannot be divided and that which though it can be has not been;

and similarly with unchaste —it denotes both that which is by nature incapable of chastening
and that which, though capable, has not actually been chastened in respect of the errors as
regards which the temperate man acts rightly, as is the case with children; for of them it is in
this sense that the term unchaste is used,

whereas another use of it again refers to persons hard to cure or entirely incurable by
chastisement. But though profligacy has more than one sense, it is clear that the profligate are
concerned with certain pleasures and pains and that they differ from one another and from the
other vicious characters in being disposed in a certain manner towards these; and we described
previously the way in which we apply the term profligacy by analogy.
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Persons on the other hand who owing to insensitiveness are uninfluenced by these pleasures
are called by some people insensitive and by others are designated by other names of the same
sort;

but the state is not a very familiar one nor of common occurrence, because all men err more in
the other direction, and susceptibility and sensitiveness to pleasures of this sort are natural to
everybody. It specially attaches to persons like the boors who are a stock character in comedy—
[20] people who steer clear of pleasures even in moderate and necessary indulgences.

And since the temperate character is shown in connection with pleasures, it follows that it is also
related to certain desires. We must, therefore, ascertain what these are. For the temperate man
is not temperate about all pleasures nor about everything pleasant, but apparently about the
objects of two of the senses, taste and touch, and in reality about the objects of touch.

For the temperate man is not concerned with the pleasure of beautiful things (apart from sexual
desire) or pain caused by ugly things, the medium of which is sight, nor with the pleasure of
harmonious sounds or pain of discords conveyed through the medium of hearing, nor yet with
the pleasures and pains of smell, derived from good and bad scents; for neither is anyone
termed profligate because of being sensitive or not sensitive to sensations of that sort—

for example, a man would not be considered profligate if when looking at a beautiful statue or
horse or person, or listening to someone singing, he did not wish for food or drink or sexual
indulgence but only wished to look at the beautiful objects or listen to the music,—any more
than the persons held spell-bound in the abode of the Sirens.

Temperance and profligacy have to do with those two sorts of sensory objects in relation to
which alone the lower animals also happen to be sensitive and to feel pleasure and pain—the
objects of taste and of touch,

whereas about virtually all the pleasures of the other senses alike animals are clearly so
constituted as to be insensitive— [1231a] [1] e.g. harmonious sound, or beauty; for clearly they
are not affected in any degree worth speaking of by the mere sight of beautiful objects or by
listening to musical sounds, except possibly in the case of some miraculous occurrences. Nor yet
are they sensitive to good or bad smells, although it is true that all their senses are keener than
man'’s;

but even the smells they enjoy are those that have agreeable associations, and are not
intrinsically agreeable. By smells not intrinsically agreeable I mean those that we enjoy because
of either anticipation or recollection, for example the smell of things to eat or drink, for we enjoy
these scents on account of a different pleasure, that of eating or drinking; by intrinsically
agreeable I mean scents such as those of flowers (this is the reason of Stratonicus’s neat remark
that the scent of flowers is beautiful but that of things to eat and drink sweet).

For even the pleasures of taste are not all attractive to animals, nor are those perceived with the
tip of the tongue, but those perceived by the throat, the sensation of which seems more like
touch than taste; so that gourmands do not pray that they may have a long tongue but a crane’s
gullet, like Philoxenus son of Eryxis.

It follows that broadly speaking profligacy must be considered to be related to the objects of
touch, and likewise it is with pleasures of that sort that the profligate is concerned; [20] for
tippling and gluttony and lechery and gormandizing and the like all have to do with the
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sensations specified, and these are the departments into which profligacy is divided.

But nobody is called profligate if he exceeds in regard to the pleasures of sight or hearing or
smell; those errors we criticize without severe rebuke, and generally all the things included
under the term lack of self-control : the uncontrolled are not profligate, yet they are not
temperate.

Therefore the person of such a character as to be deficient in all the enjoyments which
practically everybody must share and must enjoy, is insensitive (or whatever the proper term is),
and he that exceeds in them is profligate.

For all people by nature enjoy these things, and conceive desires for them, without being or
being called profligate, for they do not exceed by feeling more joy than they ought when they
get them nor more pain than they ought when they do not get them; nor yet are they unfeeling,
for they do not fall short in feeling joy or pain, but rather exceed.

And since there are excess and deficiency in regard to these things, it is clear that there is also a
middle state, and that this state of character is the best one, and is the opposite of both the
others. Hence if temperance is the best state of character in relation to the things with which the
profligate is concerned, the middle state in regard to the pleasant objects of sense mentioned
will be Temperance, being a middle state between profligacy and insensitiveness: the excess will
be Profligacy, [1231b] [1] and the deficiency will either be nameless or will be denoted by the
terms mentioned.

We shall have to define the class of pleasures concerned more exactly in our discussion of
Self-control and Lack of Control later on.

And also the nature of Gentleness and Harshness must be ascertained in the same way. For we
see that the term gentle is concerned with the pain that arises from passion—a man is gentle by
being disposed in a certain way towards that pain. And in our diagram we opposed to the
irascible and harsh and fierce man (for all such traits belong to the same disposition) the slavish
and spiritless man;

for these are perhaps the most usual words to denote those whose passion is not aroused even
at all the things at which it ought to be, but who undergo insulting treatment readily and meet
slights with humility; since as opposed to feeling the pain that we call passion quickly, extremely
or for a long time there is feeling it slowly, slightly, or for a short time.

And since, as we said in the other cases, so here also there is excess and deficiency (for the
harsh man is the sort of man that feels this emotion too quickly, too long, at the wrong time,
with the wrong kind of people, and with many people, [20] while the slavish man is the
opposite), it is clear that there is also some body who is at the middle point in the inequality.

Since, therefore, both those states of character are wrong, it is clear that the state midway
between them is right, for it is neither too hasty nor too slow-tempered, nor does it get angry
with the people with whom it ought not nor fail to get angry with those with whom it ought. So
that since the best state of character in regard to those feelings is gentleness, Gentleness also
would be a middle state, and the gentle man would be midway between the harsh man and the
slavish man.

Greatness of Spirit and Magnificence and Liberality are also middle states. Liberality is the mean
in regard to the acquisition and expenditure of wealth. The man who is more pleased than he
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ought to be by all acquisition and more pained than he ought to be by all expenditure is mean,
he that feels both feelings less than he ought is prodigal, and he that feels both as he ought is
liberal (what I mean by as he ought, both in this and in the other cases, is as right principle
directs).

And since the two former characters consist in excess and deficiency, and where there are
extremes there is also a mean, and that mean is best, there being a single best for each kind of
action, a single thing, it necessarily follows that liberality is a middle state between prodigality
and meanness as regards getting and parting with wealth.

But the terms wealth and art of wealth we use in two senses, since one way of using an article of
property, [1232a] [1] for example a shoe or a cloak, is proper to the article itself, another is
accidental, though not as using a shoe for a weight would be an accidental use of it, but for
example selling it or letting it on hire, for these uses do employ it as a shoe.

The covetous man is the party whose interest centers on money, and money is a thing of
ownership instead of accidental use.

But the mean man might be even prodigal in regard to the accidental mode of getting wealth,
inasmuch as it is in the natural acquisition of wealth that he pursues increase. The prodigal man
lacks necessities, but the liberal man gives his superfluity.

And of these classes themselves there are species designated as exceeding or deficient in
respect of parts of the matter concerned: for example, the stingy man, the skinflint and the
profiteer are mean—the stingy in not parting with money, the profiteer in accepting anything,
the skinflint is he who is very excited about small sums; also the man who offends by way of
meanness is a false reckoner and a cheat.

Similarly prodigal includes the spendthrift who is prodigal in unregulated spending and the
reckless man who is prodigal in not being able to endure the pain of calculation.

On the subject of Greatness of Spirit we must define its characteristic from the attributes of the
great-spirited man. [20] For just as in the other cases of things that, owing to their affinity and
similarity up to a point, are not noticed to differ when they advance further, the same has
happened about greatness of spirit.

Hence sometimes the opposite characters claim the same quality, for instance the extravagant
man claims to be the same as the liberal, the self-willed as the proud, the daring as the brave;
for they are concerned with the same things, and also are neighbors up to a point, as the brave
man can endure dangers and so can the daring man, but the former in one way and the latter in
another, and that makes a very great difference.

And we use the term great-spirited according to the designation of the word, as consisting in a
certain greatness or power of spirit. So that the great-spirited man seems to resemble both the
proud man and the magnificent, because greatness of spirit seems to go with all the virtues
also.

For it is praiseworthy to judge great and small goods rightly; and those goods seem great which
a man pursues who possesses the best state of character in relation to such pleasures, and
greatness of spirit is the best.

And the virtue concerned with each thing judges rightly the greater and the smaller good, just
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as the wise man and virtue would bid, so that all the virtues go with it, or it goes with all the
virtues.

Again, it is thought characteristic of the great-spirited man to be disdainful. Each virtue makes
men disdainful of things irrationally deemed great: [1232b] [1] for example, courage makes a
man disdainful of dangers, for he thinks that to consider danger a great matter is a disgraceful
thing, and that numbers are not always formidable; and the sober-minded man disdains great
and numerous pleasures, and the liberal man wealth.

But the reason why this is thought characteristic of the great-spirited man is because of his
caring about few things and those great ones, and not about whatever somebody else thinks.
And a great-spirited man would consider more what one virtuous man thinks than what many
ordinary people think, as Antiphon after his condemnation said to Agathon when he praised his
speech for his defence. And a feeling thought to be specially characteristic of the great-spirited
man is disdain.

On the other hand, as to the accepted objects of human interest, honor, life, wealth, he is
thought to care nothing about any of them except honor; it would grieve him to be dishonored
and ruled by someone unworthy, and his greatest joy is to obtain honor.

Thus he might therefore be thought inconsistent, on the ground that to be specially concerned
about honor and to be disdainful of the multitude and of reputation do not go together.

But in saying this we must distinguish. Honor is small or great in two ways: it differs in being
conferred either by many ordinary people or by persons of consideration, and again it differs in
what it is conferred for, [20] since its greatness does not depend only on the number or the
quality of those who confer it, but also on its being honorable; and in reality those offices and
other good things are honorable and worthy of serious pursuit that are truly great, so that there
is no goodness without greatness; owing to which each of the virtues seems to make men
great-spirited in regard to the things with which that virtue is concerned, as we said.

But nevertheless there is a single virtue of greatness of spirit side by side with the other virtues,
so that the possessor of this virtue must be termed great-spirited in a special sense. And since
there are certain goods which are in some cases honorable and in others not, according to the
distinction made before, and of goods of this sort some are truly great and others small, and
some men deserve and claim the former, it is among these men that the great-spirited man
must be looked for.

And there are necessarily four varieties of claim: it is possible to deserve great things and to
claim them as one’s desert; and there are small things and a man may deserve and claim things
of that size; and as regards each of these two classes of things the reverse is possible—one man
may be of such a character that although deserving small things he claims great ones—the
goods held in high honor, and another man though deserving great things may claim small
ones.

Now the man worthy of small things but claiming great ones is blameworthy, for it is foolish and
not fine to obtain what does not correspond to one’s deserts. And he also is blameworthy who
though worthy of such things does not deem himself worthy to partake of them although they
are available for him.

[1233a] [1] But there is left here the man who is the opposite of both of these, who being worthy
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of great things claims them as his desert, and is of such a character as to deem himself worthy:
he is praiseworthy, and he is in the middle between the two.

Since, therefore, greatness of spirit is the best disposition in relation to the choice and the
employment of honor and of the other good things that are esteemed, and not in relation to
useful things, and since we assign this to the great-spirited man, and since also at the same time
the middle state is most praiseworthy, it is clear that even greatness of spirit must be a middle
state.

And of the opposites as shown in our diagram, the one in the direction of deeming oneself
worthy of great goods when one is not worthy is vanity (for the sort of men that fancy
themselves worthy of great things though they are not we call vain), and the one that is
concerned with not deeming oneself worthy of great things when one is worthy of them is
smallness of spirit (for if a man does not think himself worthy of anything great although he
possesses qualities which would justly make him considered worthy of it, he is thought
small-spirited); so that it follows that greatness of spirit is a middle state between vanity and
smallness of spirit.

But the fourth of the persons in our classification is neither entirely reprehensible nor is he
great spirited, as he is concerned with nothing possessing greatness, for he neither is nor thinks
himself worthy of great things; owing to which he is not the opposite of the man of great spirit.
[20] Yet thinking oneself worthy of small things when one is worthy of small things might be
thought the opposite of thinking oneself worthy of great ones when one is worthy of great ones;

but he is not opposite to the great-spirited man because he is not blameworthy either, for his
character is as reason bids, and in nature he is the same as the great-spirited man, for both
claim as their desert the things that they are worthy of.

And he might become great-spirited, for he will claim the things that he is worthy of; whereas
the small-spirited man, who when great goods corresponding to his worth are available does
not think himself worthy of them—what would he have done if his deserts were small? For either
he would have conceitedly thought himself worthy of great things, or of still less.

Hence nobody would call a man small-spirited for not claiming to hold office and submitting to
authority if he is a resident alien, but one would do so if he were of noble birth and attached
great importance to office.

The Magnificent Man also (except in a case when we are using the term metaphorically) is not
concerned with any and every action and purposive choice, but with expenditure. Without
expenditure there is no magnificence, for it is what is appropriate in ornament, and ornament
does not result from any chance expenditure, but consists in going beyond the merely
necessary.

Therefore the magnificent man is the man who purposively chooses the appropriate greatness
in great expenditure, and who even on the occasion of a pleasure of this nature aims at this sort
of moderation.

There is no name denoting the man who likes spending to excess and inappropriately; however
the persons whom some people call tasteless and swaggering have a certain affinity to him.
[1233b] [1] For instance if a rich man spending money on the wedding of a favorite thinks it
fitting for him to have the sort of arrangements that would be fitting when entertaining
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abstainers, he is shabby, while one who entertains guests of that sort after the manner of a
wedding feast, if he does not do it for the sake of reputation or to gain an office, resembles the
swaggerer; but he that entertains suitably and as reason directs is magnificent, for the fitting is
the suitable, as nothing is fitting that is unsuitable.

But it must be fitting in each particular, that is, in suitability to the agent and to the recipient and
to the occasion—for example, what is fitting at the wedding of a servant is not what is fitting at
that of a favorite; and it is fitting for the agent himself, if it is of an amount or quality suitable to
him—for example people thought that the mission that Themistocles conducted to Olympia was
not fitting for him, because of his former low station, but would have been for Cimon.

But he who is casual in regard to the question of suitability is not in any of these classes.
Similarly in regard to liberality: a man may be neither liberal nor illiberal.

Generally speaking the other praiseworthy and blameworthy states of character also are
excesses or deficiencies or middle states, but in respect of an emotion: for instance, the envious
man and the malicious. For—to take the states of character after which they are named— [20]
Envy means being pained at people who are deservedly prosperous, while the emotion of the
malicious man is itself nameless, but the possessor of it is shown by his feeling joy at
undeserved adversities;

and midway between them is the righteously indignant man, and what the ancients called
Righteous Indignation—feeling pain at undeserved adversities and prosperities and pleasure at
those that are deserved; hence the idea that Nemesis is a deity.

Modesty is a middle state between Shamelessness and Bashfulness: the man who pays regard
to nobody’s opinion is shameless, he who regards everybody's is bashful, he who regards the
opinion of those who appear good is modest.

Friendliness is a middle state between Animosity and Flattery; the man who accommodates
himself readily to his associates’ desires in everything is a flatterer, he who runs counter to them
all shows animosity, he who neither falls in with nor resists every pleasure, but falls in with what
seems to be the best, is friendly.

Dignity is a middle state between Self-will and Obsequiousness. A man who in his conduct pays
no regard at all to another but is contemptuous is self-willed; he who regards another in
everything and is inferior to everybody is obsequious; he who regards another in some things
but not in others, and is regardful of persons worthy of regard, is dignified.

The truthful and sincere man, called downright, is midway between the dissembler and the
charlatan. He that wittingly makes a false statement against himself that is depreciatory is a
dissembler, [1234a] [1] he that exaggerates his merits is a charlatan, he that speaks of himself
as he is is truthful and in Homer's phrase sagacious ; and in general the one is a lover of truth
and the others lovers of falsehood.

Wittiness also is a middle state, and the witty man is midway between the boorish or stiff man
and the buffoon. For just as in the matter of food the squeamish man differs from the
omnivorous in that the former takes nothing or little, and that reluctantly, and the latter accepts
everything readily, so the boor stands in relation to the vulgar man or buffoon—the former
takes no joke except with difficulty, the latter accepts everything easily and with pleasure.
Neither course is right: one should allow some things and not others, and on principle,—that
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constitutes the witty man.

The proof of the formula is the same as in the other cases: wittiness of this kind (not the quality
to which we apply the term in a transferred sense) is a very becoming sort of character, and also
a middle state is praiseworthy, whereas extremes are blameworthy. But as there are two kinds
of wit (one consisting in liking a joke, even one that tells against oneself if it is funny, for instance
a jeer, the other in the ability to produce things of this sort), these kinds of wit differ from one
another, but both are middle states;

[20] for a man who can produce jokes of a sort that will give pleasure to a person of good
judgement even though the laugh is against himself will be midway between the vulgar man
and the frigid. This is a better definition than that the thing said must not be painful to the
victim whatever sort of man he may be—rather, it must give pleasure to the man in the middle
position, since his judgement is good.

All these middle states, though praiseworthy, are not virtues, nor are the opposite states vices,
for they do not involve purposive choice; they are all in the classification of the emotions, for
each of them is an emotion.

But because they are natural they contribute to the natural virtues; for, as will be said in what
follows, each virtue exists both naturally and otherwise, that is, in conjunction with thought.

Therefore envy contributes to injustice (for the actions that spring from it affect another person),
and righteous indignation to justice, and modesty to temperance (owing to which people even
define temperance as a species of emotion), and the sincere and false are respectively wise and
foolish.

And the mean is more opposed to the extremes than the extremes are to one another, [1234b]
[1] because the mean does not occur in combination with either extreme, whereas the extremes
often do occur in combination with one another, and sometimes the same men are
venturesome cowards, or extravagant in some things and illiberal in others, and in general not
uniform in a bad way—

for when men lack uniformity in a good way, this results in men of the middle characters, since
the mean contains both extremes.

The opposition existing between the mean and the extremes does not seem to be the same in
the case of both the extremes, but sometimes the greater opposition is by way of excess,
sometimes by way of deficiency.

The causes of this are partly the two first mentioned, rarity (for example, the rarity of people
insensitive to pleasant things) and the fact that the error to which we are more prone seems
more opposite to the mean,

and thirdly the fact that the extreme that more resembles the mean seems less opposite to it, as
is the case with daring in relation to boldness and extravagance in relation to liberality.

We have therefore sufficiently discussed the other praiseworthy virtues, and must now speak
about Justice.

[1234b] [18] Friendship—its nature and qualities, what constitutes a friend, and whether the
term friendship has one or several meanings, [20] and if several, how many, and also what is our
duty towards a friend and what are the just claims of friendship—is a matter that calls for
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investigation no less than any of the things that are fine and desirable in men'’s characters.

For to promote friendship is thought to be the special task of political science; and people say
that it is on this account that goodness is a valuable thing, for persons wrongfully treated by one
another cannot be each other’s friends.

Furthermore we all say that justice and injustice are chiefly displayed towards friends; it is
thought that a good man is a friendly man, and that friendship is a state of the moral character;
and if one wishes to make men not act unjustly, it is enough to make them friends, for true
friends do not wrong one another.

But neither will men act unjustly if they are just; therefore justice and friendship are either the
same or nearly the same thing.

In addition to this, we consider a friend to be one of the greatest goods, and friendlessness and
solitude a very terrible thing, because the whole of life and voluntary association is with friends;
[1235a] [1] for we pass our days with our family or relations or comrades, children, parents or
wife.

And our private rights in relation to our friends depend only on ourselves, whereas our rights in
relation to the rest of men are established by law and do not depend on us.

Many questions are raised about friendship—first, on the line of those who take in wider
considerations and extend the term. For some hold that like is friend to like, whence the sayings:

Mark how God ever brings like men together
For jackdaw by the side of jackdaw . . .;
And thief knows thief and wolf his fellow wolf.

And the natural philosophers even arrange the whole of nature in a system by assuming as a
first principle that like goes to like, owing to which Empedocles said that the dog sits on the
tiling because it is most like him.

Some people then give this account of a friend; but others say that opposite is dear to opposite,
since it is what is loved and desired that is dear to everybody, and the dry does not desire the
dry but the wet (whence the sayings—Earth loveth rain, and In all things change is sweet—
change being transition to the opposite), whereas like hates like, for Potter against potter has a
grudge, and animals that live on the same food are hostile to one another.

[20] These opinions, therefore, are thus widely variant. One party thinks that the like is friend
and the opposite foe—

The less is rooted enemy to the more
For ever, and begins the day of hate,

and moreover adversaries are separated in locality, whereas friendship seems to bring men
together. The other party say that opposites are friends, and Heracleitus rebukes the poet who
wrote—

Would strife might perish out of heaven and earth,

for, he says, there would be no harmony without high and low notes, and no animals without
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male and female, which are opposites.

These, then, are two opinions about friendship, and being so widely separated they are too
general; but there are others that are closer together and more akin to the facts of observation.
Some persons think that it is not possible for bad men to be friends, but only for the good.
Others think it strange that mothers should not love their own children

(and maternal affection we see existing even among animals—at least, animals choose to die for
their young).

Others hold that only what is useful is a friend, the proof being that all men actually do pursue
the useful, and discard what is useless even in their own persons (as the old Socrates used to
say, instancing spittle, hair and nails), and that we throw away even parts of the body that are of
no use, and finally the body itself, [1235b] [1] when it dies, as a corpse is useless—but people
that have a use for it keep it, as in Egypt.

Now all these factors seem to be somewhat opposed to one another. For like is of no use to like
and opposition is farthest removed from likeness, and at the same time opposite is most useless
to opposite, since opposite is destructive of opposite.

Moreover some think that to gain a friend is easy, but others that it is the rarest thing to
recognize a friend, and not possible without misfortune, as everybody wants to be thought a
friend of the prosperous;

and others maintain that we must not trust even those who stay with us in our misfortunes,
because they are deceiving us and pretending, in order that by associating with us when
unfortunate they may gain our friendship when we are again prosperous.

Accordingly a line of argument must be taken that will best explain to us the views held on these
matters and at the same time solve the difficulties and contradictions. And this will be secured if
the contradictory views are shown to be held with some reason. For such a line of argument will
be most in agreement with the observed facts: and in the upshot, if what is said is true in one
sense but not true in another, both the contradictory views stand good.

There is also a question as to whether what is dear to us is the pleasant or the good. [20] If we
hold dear what we desire (and that is specially characteristic of love, for None is a lover that
holds not dear for aye), and desire is for what is pleasant, on this showing it is the pleasant that
is dear; whereas if we hold dear what we wish, it is the good; but the pleasant and the good are
different things.

We must therefore attempt to decide about these matters and others akin to them, taking as a
starting point the following. The thing desired and wished is either the good or the apparent
good. Therefore also the pleasant is desired, for it is an apparent good, since some people think
it good, and to others it appears good even though they do not think it so (as appearance and
opinion are not in the same part of the spirit). Yet it is clear that both the good and the pleasant
are dear.

This being decided, we must make another assumption. Things good are some of them
absolutely good, others good for someone but not good absolutely; and the same things are
absolutely good and absolutely pleasant. For things advantageous for a healthy body we
pronounce good for the body absolutely, but things good for a sick body not—for example
doses of medicine and surgical operations;
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and likewise also the things pleasant for a healthy and perfect body are pleasant for the body
absolutely, for example to live in the light and not in the dark, although the reverse is the case
for a man with ophthalmia. And the pleasanter wine is not the wine pleasant to a man whose
palate has been corrupted by tippling, since sometimes they pour in a dash of vinegar, but to
the uncorrupted taste.

[1236a] [1] And similarly also in the case of the spirit, the really pleasant things are not those
pleasant to children and animals, but those pleasant to the adult; at least it is these that we
prefer when we remember both.

And as a child or animal stands to an adult human being, so the bad and foolish man stands to
the good and wise man; and these take pleasure in things that correspond to their characters,
and these are things good and fine.

Since therefore good is a term of more than one meaning (for we call one thing good because
that is its essential nature, but another because it is serviceable and useful), and furthermore
pleasant includes both what is absolutely pleasant and absolutely good and what is pleasant for
somebody and apparently good—, as in the case of inanimate objects we may choose a thing
and love it for each of these reasons, so also in the case of a human being, one man we love
because of his character, and for goodness, another because he is serviceable and useful,
another because he is pleasant, and for pleasure. And a man becomes a friend when while
receiving affection he returns it, and when he and the other are in some way aware of this.

It follows, therefore, that there are three sorts of friendship, and that they are not all so termed
in respect of one thing or as species of one genus, nor yet have they the same name entirely by
accident. For all these uses of the term are related to one particular sort of friendship which is
primary, like the term surgical —and we speak of a surgical mind and a surgical hand and a
surgical instrument and a surgical operation, [20] but we apply the term properly to that which
is primarily so called.

The primary is that of which the definition is implicit in the definition of all, for example a
surgical instrument is an instrument that a surgeon would use, whereas the definition of the
instrument is not implicit in that of surgeon.

Therefore in every case people seek the primary, and because the universal is primary they
assume that also the primary is universal; but this is untrue. Hence in the case of friendship,
they cannot take account of all the observed facts. For as one definition does not fit, they think
that the other kinds of friendship are not friendships at all; but really they are, although not in
the same way,

but when they find that the primary friendship does not fit, assuming that it would be universal
if it really were primary, they say that the others are not friendships at all.

But in reality there are many kinds of friendships: this was among the things said already, as we
have distinguished three senses of the term friendship—one sort has been defined as based on
goodness, another on utility, another on pleasure.

Of these the one based on utility is assuredly the friendship of most people; for they love one
another because they are useful, and in so far as they are and so, as says the proverb—Glaucus,
an ally is a friend,

As long as he our battle fights, and
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Athens no longer knows Megara.

On the other hand friendship based on pleasure is the friendship of the young, for they have a
sense of what is pleasant; hence young people’s friendship easily changes, for since their
characters change as they grow up, their taste in pleasure also changes. But the friendship in
conformity with goodness is the friendship of the best men.

[1236b] [1] It is clear from this that the primary friendship, that of the good, is mutual reciprocity
of affection and purpose. For the object of affection is dear to the giver of it, but also the giver of
affection is himself dear to the object.

This friendship, therefore, only occurs in man, for he alone perceives purpose; but the other
forms occur also in the lower animals. Indeed mutual utility manifestly exists to some small
extent between the domestic animals and man, and between animals themselves, for instance
Herodotus's account of the friendship between the crocodile and the sandpiper, and the
perching together and separating of birds of which soothsayers speak.

The bad may be each other’s friends from motives both of utility and of pleasure;

though some say that they are not really friends, because the primary kind of friendship does
not belong to them, since obviously a bad man will injure a bad man, and those who suffer
injury from one another do not feel affection for one another.

But as a matter of fact bad men do feel affection for one another, though not according to the
primary form of friendship—because clearly nothing hinders their being friends under the other
forms, since for the sake of pleasure they put up with one another although they are being
harmed, so long as they are lacking in self-restraint.

The view is also held, when people look into the matter closely, that those who feel affection for
each other on account of pleasure are not friends, because it is not the primary friendship, since
that is reliable but this is unreliable. [20] But as a matter of fact it is friendship, as has been said,
though not that sort of friendship but one derived from it.

Therefore to confine the use of the term friend to that form of friendship alone is to do violence
to observed facts, and compels one to talk paradoxes; though it is not possible to bring all
friendship under one definition.

The only remaining alternative, therefore, is, that in a sense the primary sort of friendship alone
is friendship, but in a sense all sorts are, not as having a common name by accident and
standing in a merely chance relationship to one another, nor yet as falling under one species,
but rather as related to one thing.

And since the same thing is absolutely good and absolutely pleasant at the same time if nothing
interferes, and the true friend and friend absolutely is the primary friend, and such is a friend
chosen in and for himself (and he must necessarily be such, for he for whom one wishes good
for his own sake must necessarily be desirable for his own sake),

a true friend is also absolutely pleasant; owing to which it is thought that a friend of any sort is
pleasant.

But we must define this still further, for it is debatable whether what is good merely for oneself
is dear or what is absolutely good, and whether the actual exercise of affection is accompanied
by pleasure, so that an object of affection is also pleasant, or not. Both questions must be
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brought to the same issue; for things not absolutely good but possibly evil are to be avoided,
and also a thing not good for oneself is no concern of oneself, but what is sought for is that
things absolutely good shall be good for oneself.

For the absolutely good is absolutely desirable, but what is good for oneself is desirable for
oneself; [1237a] [1] and the two ought to come into agreement. This is effected by goodness;
and the purpose of political science is to bring it about in cases where it does not yet exist. And
one who is a human being is well adapted to this and on the way to it (for by nature things that
are absolutely good are good to him),

and similarly a man rather than a woman and a gifted man rather than a dull one; but the road
is through pleasure—it is necessary that fine things shall be pleasant. When there is discord
between them, a man is not yet perfectly good; for it is possible for unrestraint to be
engendered in him, as unrestraint is caused by discord between the good and the pleasant in
the emotions.

Therefore since the primary sort of friendship is in accordance with goodness, friends of this
sort will be absolutely good in themselves also, and this not because of being useful, but in
another manner.

For good for a given person and good absolutely are twofold; and the same is the case with
states of character as with profitableness—what is profitable absolutely and what is profitable
for given persons are different things (just as taking exercise is a different thing from taking
drugs). So the state of character called human goodness is of two kinds—

for let us assume that man is one of the things that are excellent by nature: consequently the
goodness of a thing excellent by nature is good absolutely, but that of a thing not excellent by
nature is only good for that thing.

The case of the pleasant also, therefore, is similar. For here we must pause and consider
whether there is any friendship without pleasure, [20] and how such a friendship differs from
other friendship, and on which exactly of the two things the affection depends—do we love a
man because he is good even if he is not pleasant, but not because he is pleasant? Then,
affection having two meanings, does actual affection seem to involve pleasure because activity
is good?

It is clear that as in science recent studies and acquirements are most fully apprehended,
because of their pleasantness, so with the recognition of familiar things, and the principle is the
same in both cases. By nature at all events the absolutely good is absolutely pleasant, and the
relatively good is pleasant to those for whom it is good.

Hence ipso facto like takes pleasure in like, and man is the thing most pleasant to man; so that
as this is so even with imperfect things, it is clearly so with things when perfected, and a good
man is a perfect man. And if active affection is the reciprocal choice, accompanied by pleasure,
of one another’s acquaintance, it is clear that friendship of the primary kind is in general the
reciprocal choice of things absolutely good and pleasant because they are good and pleasant;

and friendship itself is a state from which such choice arises. For its function is an activity, but
this not external but within the lover himself; whereas the function of every faculty is external,
for it is either in another or in oneself qua other.

Hence to love is to feel pleasure but to be loved is not; for being loved is not an activity of the
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thing loved, whereas loving is an activity—the activity of friendship; and loving occurs only in an
animate thing, whereas being loved occurs with an inanimate thing also, for even inanimate
things are loved.

And since to love actively is to treat the loved object qua loved, [1237b] [1] and the friend is an
object of love to the friend qua dear to him but not qua musician or medical man, the pleasure
of friendship is the pleasure derived from the person himself qua himself; for the friend loves
him as himself, not because he is something else. Consequently if he does not take pleasure in
him qua good, it is not the primary friendship.

Nor ought any accidental quality to cause more hindrance than the friend’'s goodness causes
delight; for surely, if a person is very evil-smelling, people cut him—he must be content with our
goodwill, he must not expect our society!

This then is the primary friendship, which all people recognize.

It is on account of it that the other sorts are considered to be friendship, and also that their
claim is disputed—for friendship seems to be some thing stable, and only this friendship is
stable; for a formed judgement is stable, and not doing things quickly or easily makes the
judgement right.

And there is no stable friendship without confidence, and confidence only comes with time; for it
is necessary to make trial, as Theognis says:

You cannot know the mind of man nor woman
Before have you tried them as you try cattle.

Those who become friends without the test of time are not real friends but only wish to be
friends; and such a character very readily passes for friendship,

[20] because when eager to be friends they think that by rendering each other all friendly
services they do not merely wish to be friends but actually are friends. But as a matter of fact it
happens in friendship as in everything else; people are not healthy merely if they wish to be
healthy, so that even if people wish to be friends they are not actually friends already.

A proof of this is that people who have come into this position without first testing one another
are easily set at variance; for though men are not set at variance easily about things in which
they have allowed each other to test them, in cases where they have not, whenever those who
are attempting to set then, at variance produce evidence they may be convinced.

At the same time it is manifest that this friendship does not occur between base people either;
for the base and evil-natured man is distrustful towards everybody, because he measures other
people by himself. Hence good men are more easily cheated, unless as a result of trial they are
distrustful.

But the base prefer the goods of nature to a friend, and none of them love people more than
things; and so they are not friends, for the proverbial common property as between friends is
not realized in this way—the friend is made an appendage of the things, not the things of the
friends.

Therefore the first kind of friendship does not occur between many men, because it is difficult to
test many—one would have to go and live with each of them. Nor indeed should one exercise
choice in the case of a friend in the same way as about a coat;
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although in all matters it seems the mark of a sensible man to choose the better of two things,
and if he had been wearing his worse coat for a long time and had not yet worn his better one,
the better one ought to be chosen—but you ought not in place of an old friend to choose one
whom you do not know to be a better man. [1238a] [1] For a friend is not to be had without trial
and is not a matter of a single day, but time is needed; hence the peck of salt has come to be
proverbial.

At the same time if a friend is really to be your friend he must be not only good absolutely but
also good to you; for a man is good absolutely by being good, but he is a friend by being good
to another, and he is both good absolutely and a friend when both these attributes harmonize
together, so that what is good absolutely is also good for another person; or also he may be not
good absolutely yet good to another because useful.

But being a friend of many people at once is prevented even by the factor of affection, for it is
not possible for affection to be active in relation to many at once.

These things, therefore, show the correctness of the saying that friendship is a thing to be relied
on, just as happiness is a thing that is self-sufficing. And it has been rightly said: Nature is
permanent, but wealth is not— although it would be much finer to say Friendship than Nature.

And it is proverbial that time shows a friend, and also misfortunes more than good fortune. For
then the truth of the saying friends’ possessions are common property is clear for only friends,
instead of the natural goods and natural evils on which good and bad fortune turn, choose a
human being rather than the presence of the former and the absence of the latter;

[20] and misfortune shows those who are not friends really but only because of some casual
utility. And both are shown by time; for even the useful friend is not shown quickly, but rather
the pleasant one—except that one who is absolutely pleasant is also not quick to show himself.
For men are like wines and foods; the sweetness of those is quickly evident, but when lasting
longer it is unpleasant and not sweet, and similarly in the case of men. For absolute
pleasantness is a thing to be defined by the End it effects and the time it lasts.

And even the multitude would agree, not in consequence of results only, but in the same way as
in the case of a drink they call it sweeter—for a drink fails to be pleasant not because of its
result, but because its pleasantness is not continuous, although at first it quite takes one in.

The primary form of friendship therefore, and the one that causes the name to be given to the
others, is friendship based on goodness and due to the pleasure of goodness, as has been said
before. The other friendships occur even among children and animals and wicked people:
whence the sayings— "Two of an age each other gladden" and "Pleasure welds the bad man to
the bad."

And also the bad may be pleasant to each other not as being bad or neutral, but if for instance
both are musicians or one fond of music and the other a musician, and in the way in which all
men have some good in them and so fit in with one another.

Further they might be mutually useful and beneficial (not absolutely but for their purpose) not
as being bad or neutral.

[1238b] [1] It is also possible for a bad man to be friends with a good man, for the bad man may
be useful to the good man for his purpose at the time-and the good man to the uncontrolled
man for his purpose at the time and to the bad man for the purpose natural to him; and he will
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wish his friend what is good—wish absolutely things absolutely good, and under a given
condition things good for him, as poverty or disease may be beneficial: things good for him he
will wish for the sake of the absolute goods, in the way in which he wishes his friend to drink
medicine—he does not wish the action in itself but wishes it for the given purpose.

Moreover a bad man may also be friends with a good one in the ways in which men not good
may be friends with one another: he may be pleasant to him not as being bad but as sharing
some common characteristic, for instance if he is musical. Again they may be friends in the way
in which there is some good in everybody (owing to which some men are sociable even though
good), or in the way in which they suit each particular person, for all men have something of
good.

These then are three kinds of friendship; and in all of these the term friendship in a manner
indicates equality, for even with those who are friends on the ground of goodness the friendship
is in @ manner based on equality of goodness.

But another variety of these kinds is friendship on a basis of superiority, as in that of a god for a
man, [20] for that is a different kind of friendship, and generally of a ruler and subject; just as
the principle of justice between them is also different, being one of equality proportionally but
not of equality numerically. The friendship of father for son is in this class, and that of
benefactor for beneficiary.

And of these sorts of friendship themselves there are varieties: the friendship of father for son is
different from that of husband for wife—the former is friendship as between ruler and subject,
the latter that of benefactor for beneficiary. And in these varieties either there is no return of
affection or it is not returned in a similar way.

For it would be ludicrous if one were to accuse God because he does not return love in the same
way as he is loved, or for a subject to make this accusation against a ruler; for it is the part of a
ruler to be loved, not to love, or else to love in another way.

And the pleasure differs; the pleasure that a man of established position has in his own property
or son and that which one who lacks them feels in an estate or a child coming to him are not
one and the same.

And in the same way also in the case of those who are friends for utility or for pleasure—some
are on a footing of equality, others one of superiority. Owing to this those who think they are on
the former footing complain if they are not useful and beneficial in a similar manner; and also in
the case of pleasure.

This is clear in cases of passionate affection, for this is often a cause of combat between the
lover and his beloved: the lover does not see that they have not the same reason for their
affection. Hence Aenicus has said: A loved one so would speak, but not a lover. But they think
that the reason is the same.

[1239a] [1] There being then, as has been said, three kinds of friendship, based on goodness,
utility and pleasantness, these are again divided in two, one set being on a footing of equality
and the other on one of superiority.

Though both sets, therefore, are friendships, only when they are on an equality are the parties
friends; for it would be absurd for a man to be a friend of a child, though he does feel affection
for him and receive it from him. In some cases, while the superior partner ought to receive
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affection, if he gives it he is reproached as loving an unworthy object; for affection is measured
by the worth of the friends and by one sort of equality.

So in some cases there is properly a dissimilarity of affection because of inferiority of age, in
others on the ground of goodness or birth or some other such superiority; it is right for the
superior to claim to feel either less affection or none, alike in a friendship of utility and in one of
pleasure and one based on goodness.

So in cases of small degrees of superiority disputes naturally occur (for a small amount is not of
importance in some matters, as in weighing timber, though in gold plate it is; but people judge
smallness of amount badly, since one’s own good because of its nearness appears big and that
of others because of its remoteness small);

but when there is an excessive amount of difference, then even the parties themselves do not
demand that they ought to be loved in return, or not loved alike—for example, if one were
claiming a return of love from God.

[20] It is manifest, therefore, that men are friends when they are on an equality, but that a
return of affection is possible without their being friends.

And it is clear why men seek friendship on a basis of superiority more than that on one of
equality; for in the former case they score both affection and a sense of superiority at the same
time. Hence with some men the flatterer is more esteemed than the friend, for he makes the
person flattered appear to score both advantages. And this most of all characterizes men
ambitious of honors, since to be admired implies superiority.

Some persons grow up by nature affectionate and others ambitious; one who enjoys loving
more than being loved is affectionate, whereas the other enjoys being loved more. So the man
who enjoys being admired and loved is a lover of superiority, whereas the other, the
affectionate man, loves the pleasure of loving. For this he necessarily possesses by the mere
activity of loving; for being loved is an accident, as one can be loved without knowing it, but one
cannot love without knowing it.

Loving depends, more than being loved, on the actual feeling, whereas being loved corresponds
with the nature of the object. A sign of this is that a friend, if both things were not possible,
would choose to know the other person rather than to be known by him, as for example women
do when they allow others to adopt their children, and Andromache in the tragedy of Antiphon.
Indeed the wish to be known seems to be selfish, and its motive a desire to receive and not to
confer some benefit, whereas to wish to know a person is for the sake of conferring benefit and
bestowing affection.

[1239Db] [1] For this reason we praise those who remain constant in affection towards the dead;
for they know, but are not known.

It has, then, been stated that there are several modes of friendship, and how many modes there
are, namely three, and that receiving affection and having one’s affection returned, and friends
on an equality and those on a footing of superiority, are different.

But as the term friend is used in a more universal sense as well, as was also said at the
beginning, by those who take in wider considerations (some saying that what is like is dear,
others what is opposite), we must also speak about these forms of friendship and their relation
to the kinds that have been discussed.
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As for likeness, it connects with pleasantness and also with goodness. For the good is simple,
whereas the bad is multiform; and also the good man is always alike and does not change in
character, whereas the wicked and the foolish are quite different in the evening from what they
were in the morning.

Hence if wicked men do not hit it off together, they are not friends with one another but they
separate; yet an insecure friendship is not friendship at all. So the like is dear to us in this way,
because the good is like. But in a way it is also dear on the score of pleasantness; for to those
who are alike the same things are pleasant, and also everything is by nature pleasant to itself.

[20] Owing to this relations find one another’s voices and characters and society pleasantest,
and so with the lower animals; and in this way it is possible even for bad men to feel affection
for each other: But pleasure welds the bad man to the bad.

But opposite is dear to opposite on the score of utility. For the like is useless to itself, and
therefore master needs slave and slave master, man and wife need one another; and the
opposite is pleasant and desirable as useful, not as contained in the End but as a means to the
End—for when a thing has got what it desires it has arrived at its End, and does not strive to get
its opposite, for example the hot the cold and the wet the dry.

But in a way love of the opposite is also love of the good. For opposites strive to reach one
another through the middle point, for they strive after each other as tallies, because in that way
one middle thing results from the two.

Hence accidentally love of the good is love of the opposite, but essentially it is love of the
middle, for opposites do not strive to reach one another but the middle. If when people have
got too cold they are subjected to heat, and when they have got too hot to cold, they reach a
mean temperature, and similarly in other matters; but without such treatment they are always
in a state of desire, because they are not at the middle points.

But a man in the middle enjoys without passionate desire things by nature pleasant, whereas
the others enjoy everything that takes them outside their natural state.

This kind of relationship, then, exists even between inanimate things; but when it occurs in the
case of living things it becomes affection. [1240a] [1] Hence sometimes people take delight in
persons unlike themselves, the stiff for instance in the witty and the active in the lazy, for they
are brought by one another into the middle state.

Hence accidentally, as was said, opposites are dear to opposites also on account of the good.

It has, then, been said how many kinds of friendship there are, and what are the different
senses in which people are termed friends, and also givers and objects of affection, both in a
manner that makes them actually friends and without being friends.

The question whether one is one's own friend or not involves much consideration. Some think
that every man is his own best friend, and they use this friendship as a standard by which to
judge his friendship for his other friends. On theoretical grounds, and in view of the accepted
attributes of friends, self-love and love of others are in some respects opposed but in others
manifestly similar.

For in a way self-love is friendship by analogy, but not absolutely. For being loved and loving
involve two separate factors; owing to which a man is his own friend rather in the way in which,
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in the case of the unrestrained and the self-restrained man, we have said how one has those
qualities voluntarily or involuntarily—namely by the parts of one’s spirit being related to each
other in a certain way; and all such matters are a similar thing,whether a man can be his own
friend or foe, and whether a man can treat himself unjustly. [20] For all these relations involve
two separate factors;

in so far then as the spirit is in @ manner two, these relations do in a manner belong to it, but in
so far as the two are not separate, they do not.

From the state of friendship for oneself are determined the remaining modes of friendship
under which we usually study it in our discourses. For a man is thought to be a friend who
wishes for somebody things that are good, or that he believes to be good, not on his own
account but for the other’s sake;

and in another way when a man wishes another’s existence—even though not bestowing goods
on him, let alone existence—for that other’s sake and not for his own, he would be thought to
be in a high degree the friend of that other;

and in another way a man is a friend of one whose society he desires merely for the sake of his
company and not for something else, as fathers desire their children’s existence, though they
associate with other people. All these cases conflict with one another;

some men do not think they are loved unless the friend wishes them this or that particular
good, others unless their existence is desired, others unless their society.

Again we shall reckon it affection to grieve with one who grieves not for some ulterior
motive—as for instance slaves in relation to their masters share their grief because when in
grief they are harsh, and not for their masters’ own sake, as mothers grieve with their children,
and birds that share each other’s pain.

For a friend wishes most of all that he might not only feel pain when his friend is in pain but feel
actually the same pain—for example when he is thirsty, share his thirst—if this were possible,
and if not, as nearly the same as may be.

The same principle applies also in the case of joy; it is characteristic of a friend to rejoice for no
other reason than because the other is rejoicing. [1240b] [1] Again there are sayings about
friendship such as Amity is equality and True friends have one spirit.

All these sayings refer back to the single individual; for that is the way in which the individual
wishes good to himself, as nobody benefits himself for some ulterior motive, nor speaks well of
himself for such and such a consideration, because he acted as an individual; for one who
displays his affection wishes not to be but to be thought affectionate.

And wishing for the other to exist, and associating together, and sharing joy and grief, and
being one spirit and being unable even to live without one another but dying together—for this
is the case with the single individual, and he associates with himself in this way,—all these
characteristics then belong to the man in relation to himself.

In a wicked man on the other hand, for instance in one who lacks self-control, there is discord,
and because of this it is thought to be possible for a man actually to be his own enemy; but as
being one and indivisible he is desirable to himself.

This is the case with a good man and one whose friendship is based on goodness, because
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assuredly an evil man is not a single individual but many, and a different person in the same
day, and full of caprice. Hence a man'’s affection for himself carries back to love of the good; [20]
for because in a way a man is like himself and a single person and good to himself, in this way
he is dear and desirable to himself. And a man is like that by nature, but a wicked man is
contrary to nature.

But a good man does not rebuke himself either at the time, like the uncontrolled, nor yet his
former self his later, like the penitent, nor his later self his former, like the liar—

(and generally, if it is necessary to distinguish as the sophists do, he is related to himself as John
Styles is related to good John Styles ; for it is clear that the same amount of John Styles is good
as of good John Styles )—because when men blame themselves they are murdering their own
personalities, whereas everybody seems to himself good. And he who is absolutely good seeks
to be dear even to himself, as has been said, because he has two factors within him which by
nature desire to be friendly and which it is impossible to draw asunder.

Therefore in the case of man each individual seems dear to himself, although in the case of
other animals it is not so, for example a horse to itself . . . so it is not dear to itself. But neither
are children, but only when they have come to possess purposive choice; for when that point is
reached the mind is at variance with the appetite.

And affection for oneself resembles the affection of relationship: neither connection is in
people’s own power to dissolve, but even if the parties quarrel, nevertheless relatives are still
relatives and the individual is still one as long as he lives.

From what has been said, then, it is clear how many meanings there are of the term affection,
and that all the forms of friendship carry back to the first one.

[1241a] [1] It is relative to our inquiry to consider also the subject of agreement of feeling and
kindly feeling; for some people think that they are the same thing, and others that they cannot
exist apart. Kindly feeling is neither entirely distinct from friendship nor yet identical with it.

If friendship is divided into three modes, kindly feeling is not found in the friendship of utility
nor in friendship for pleasure. If A wishes B prosperity because he is useful, the motive of his
wish would be not B's interest but his own, whereas it is thought that kindly feeling like . . . is not
for the sake of the person who feels it himself but for the sake of him for whom he feels kindly;
and if kindly feeling were found in friendship for the pleasant, men would feel kindly even
towards inanimate objects. So that it is clear that kindly feeling has to do with the friendship that
is based on character.

But it is the mark of one who feels kindly only to wish good, whereas it is the mark of the friend
also to do the good that he wishes; for kindly feeling is the beginning of friendship, as every
friend feels kindly, but not everyone who feels kindly is a friend, since the kindly man is only as it
were making a beginning. Therefore kindly feeling is the beginning of friendship, but it is not
friendship.

For it is thought that friends agree in feeling, and that those who agree in feeling are friends.

But the agreement of friendship is not in regard to everything, but to things practicable for the
parties, and the good to all that contributes to their association. Nor is it only agreement in
thought or in appetition, for it is possible to think and to desire opposite things, [20] as in the
man lacking self-control this discord occurs; if a man agrees with another in purposive choice he
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does not necessarily agree with him in desire also.

Agreement occurs in the case of good men—at all events when bad men purpose and desire the
same things they harm one another.

And it appears that agreement, like friendship, is not a term of single meaning, but whereas the
primary and natural form of it is good, so that it is not possible for bad men to agree in this way,
there is another sort of agreement shown even by bad men when their purpose and desire are
for the same objects.

But it is only proper for them to aim at the same objects in cases when it is possible for both to
have the things aimed at, since if they aim at a thing of a kind that it is not possible for both to
have, they will quarrel; but those who agree in mind do not quarrel.

Therefore agreement exists when there is the same purposive choice as to ruling and being
ruled—not each choosing himself to rule but both the same one. Agreement is civic friendship.
So much for the subject of agreement in feeling and kindly feeling.

The question is raised, why those who have conferred a benefit feel more affection for those
who have received it than those who have received it feel for those who have conferred it;
whereas justice seems to require the opposite.

One might conceive that it occurs for reasons of utility and personal benefit; for benefit is owing
to one party and it is the other party’s duty to repay it. But really it is not this alone;

it is also a law of nature—activity is a more desirable thing, [1241b] [1] and there is the same
relation between effect and activity as between the parties here: the person benefited is as it
were the product of the benefactor. This is why even animals have the philoprogenitive instinct,
which urges them to produce offspring and also to protect the offspring produced.

And in fact fathers love their children more than they are loved by them (mothers more so than
fathers) and these in their turn love their children more than their parents, because activity is
the greatest good. And mothers love their children more than fathers, because they think that
the children are more their work;

for people estimate work by its difficulty, and in the production of a child the mother has more
pain.

Such may be our decision on the subject of friendship for oneself and of friendship among more
than one.

It is thought that what is just is something that is equal, and also that friendship is based on
equality, if there is truth in the saying Amity is equality. And all constitutions are some species of
justice; for they are partnerships, and every partnership is founded on justice, so that there are
as many species of justice and of partnership as there are of friendship, and all these species
border on each other and have their differentia closely related.

But since the relations of soul and body, craftsman and tool, and master and slave are similar,
between the two terms of each of these pairs there is no partnership; [20] for they are not two,
but the former is one and the latter a part of that one, not one itself; nor is the good divisible
between them, but that of both belongs to the one for whose sake they exist. For the body is the
soul's tool born with it, a slave is as it were a member or tool of his master, a tool is a sort of
inanimate slave.

94



The other partnerships are a constituent part of the partnerships of the state—for example that
of the members of a brotherhood or a priesthood, or with business partnerships. All forms of
constitution exist together in the household, both the correct forms and the deviations (for the
same thing is found in constitutions as in the case of musical modes)—

paternal authority being royal, the relationship of man and wife aristocratic, that of brothers a
republic, while the deviation-forms of these are tyranny, oligarchy and democracy; and there are
therefore as many varieties of justice.

And since there are two sorts of equality, numerical and proportional, there will also be various
species of justice and of partnership and friendship. The partnership of democracy is based on
numerical equality, and so is the friendship of comrades, as it is measured by the same
standard; whereas the aristocratic partnership (which is the best) and the royal are proportional,
for it is just for superior and inferior to have not the same share but proportional shares;

and similarly also the friendship of father and son, and the same way in partnerships.

[1242a] [1] Specified sorts of friendship are therefore the friendship of relatives, that of
comrades, that of partners and what is termed civic friendship. Really friendship of relatives has
more than one species, one as between brothers, another as of father and son: it may be
proportional, for example paternal friendship, or based on number, for example the friendship
of brothers—for this is near the friendship of comrades, as in this also they claim privileges of
seniority.

Civic friendship on the other hand is constituted in the fullest degree on the principle of utility,
for it seems to be the individual's lack of self-sufficiency that makes these unions
permanent—since they would have been formed in any case merely for the sake of society. Only
civic friendship and the deviation from it are not merely friendships but also partnerships on a
friendly footing; the others are on a basis of superiority.

The justice that underlies a friendship of utility is in the highest degree just, because this is the
civic principle of justice. The coming together of a saw with the craft that uses it is on different
lines—it is not for the sake of some common object, for saw and craft are like instrument and
spirit, but for the sake of the man who employs them.

It does indeed come about that even the tool itself receives attention which it deserves with a
view to its work, since it exists for the sake of its work, and the essential nature of a gimlet is
twofold, the more important half being its activity, boring. And the body and the slave are in the
class of tool, as has been said before.

[20] Therefore to seek the proper way of associating with a friend is to seek for a particular kind
of justice. In fact the whole of justice in general is in relation to a friend, for what is just is just for
certain persons; and persons who are partners, and a friend is a partner, either in one’s family
or in one’s life. For man is not only a political but also a house-holding animal, and does not, like
the other animals, couple occasionally and with any chance female or male,

but man is in a special way not a solitary but a gregarious animal, associating with the persons
with whom he has a natural kinship; accordingly there would be partnership; and justice of a
sort, even if there were no state.

And a household is a sort of friendship—or rather the relationships of master and slave is that of
craft and tools, and of spirit and body, and such relationships are not friendships or forms of
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justice but something analogous, just as health is not justice but analogous to it.

But the friendship of man and wife is one of utility, a partnership; that of father and son is the
same as that between god and man and between benefactor and beneficiary, and generally
between natural ruler and natural subject.

That between brothers is principally the friendship of comrades, as being on a footing of
equality—

For never did he make me out a bastard,
But the same Zeus, my lord, was called the sire
Of both—

for these are the words of men seeking equality. [1242b] [1] Hence in the household are first
found the origins and springs of friendship, of political organization and of justice.

And since there are three sorts of friendship, based on goodness, on utility and on pleasure, and
two varieties of each sort (for each of them is either on a basis of superiority or of equality), and
what is just in relation to them is clear from our discussions, in the variety based on superiority
the proportionate claims are not on the same lines, but the superior party claims by inverse
proportion—the contribution of the inferior to stand in the same ratio to his own as he himself
stands in to the inferior, his attitude being that of ruler to subject;

or if not that, at all events he claims a numerically equal share (for in fact it happens in this way
in other associations too—sometimes the shares are numerically equal, sometimes
proportionally: if the parties contributed a numerically equal sum of money, they also take a
share equal by numerical equality, if an unequal sum, a share proportionally equal). The inferior
party on the contrary inverts the proportion, and makes a diagonal conjunction;

but it would seem that in this way the superior comes off worse, and the friendship or
partnership is a charitable service. Therefore equality must be restored and proportion secured
by some other means;

and this means is honor, [20] which belongs by nature to a ruler and god in relation to a subject.
But the profit must be made equal to the honor.

Friendship on a footing of equality is civic friendship. Civic friendship is, it is true, based on
utility, and fellow-citizens are one another’s friends in the same way as different cities are, and
"Athens no longer knoweth Megara," nor similarly do citizens know one another, when they are
not useful to one another; their friendship is a ready-money transaction.

Nevertheless there is present here a ruling factor and a ruled—not a natural ruler or a royal one,
but one that rules in his turn, and not for the purpose of conferring benefit, as God rules, but in
order that he may have an equal share of the benefit and of the burden. Therefore civic
friendship aims at being on a footing of equality.

But useful friendship is of two kinds, the merely legal and the moral. Civic friendship looks to
equality and to the object, as buyers and sellers do—hence the saying

Unto a friend his wage—

When, therefore, it is based on a definite agreement, this is civic and legal friendship; but when
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they trust each other for repayment, it tends to be moral friendship, that of comrades. Hence
this is the kind of friendship in which recriminations most occur, the reason being that it is
contrary to nature; for friendship based on utility and friendship based on goodness are
different, but these people wish to have it both ways at once—they associate together for the
sake of utility but make it out to be a moral friendship as between good men, [1243a] [1] and so
represent it as not merely legal, pretending that it is a matter of trust.

For in general, of the three kinds of friendship, it is in useful friendship that most recriminations
occur (for goodness is not given to recrimination, and pleasant friends having got and given
their share break it off, but useful friends do not dissolve the association at once, if their
intercourse is on comradely and not merely legal lines);

nevertheless the legal sort of useful friendship is not given to recrimination. The legal method of
discharging the obligation is a matter of money, for that serves as a measure of equality; but the
moral method is voluntary. Hence in some places there is a law prohibiting friendly associates of
this sort from actions as to their voluntary contracts—rightly, since it is not natural for good
men to go to law, and these men make their contracts as good men and as dealing with
trustworthy people.

And in fact in this sort of friendship the recriminations are doubtful on both sides—what line of
accusation each party will take, inasmuch as their confidence was of a moral kind and not
merely legal.

Indeed it is a question in which of two ways one ought to judge what is a just return, whether by
looking at the actual amount or quality of the service rendered, or by its amount or quality for
the recipient; for it may be as Theognis says—

Goddess, 'tis small to thee, but great to me
, and also the result may be opposite, as in the saying [20] This is sport to you but death to me.

Hence recriminations, as has been said; for one party claims recompense as having rendered a
great service, because he did it for his friend in need, or saying something else of the sort as to
how much it was worth in relation to the benefit given to the recipient and not what it was to
himself, while the other party on the contrary speaks of how much it was to the donor and not
bow much it was to himself.

And at other times the position is reversed: the one says how little he got out of it, the other how
much the service was worth to him—for instance, if by taking a risk he did the other a shilling’s
worth of benefit, the one talks about the amount of the risk and the other about the amount of
the cash; just as in the repayment of a money loan, for there too the dispute turns on this—one
claims to be repaid the value that the money had when lent,the other claims to repay it at the
present value, unless they have put a proviso in the contract.

Civic friendship, then, looks at the agreement and to the thing, but moral friendship at the
intention; hence the latter is more just—it is friendly justice.

The cause of conflict is that moral friendship is nobler but friendship of utility more necessary;
and men begin as being moral friends and friends on grounds of goodness, but when some
private interest comes into collision it becomes clear that really they were different. For most
men pursue what is fine only when they have a good margin in hand, and so with the finer sort
of friendship too.

97



[1243b] [1] Hence it is clear how these cases must be decided. If they are moral friends, we must
consider if their intentions are equal, and nothing else must be claimed by either from the other;
and if they are friends on the ground of utility or civic friends, we must consider what form of
agreement would have been profitable for them. But if one says they are friends on one footing
and the other on another, it is not honorable, when an active return is due, merely to make fine
speeches, and similarly also in the other case;—

but since they did not provide for this in the contract, on the ground that it was a moral
friendship, somebody must judge, and neither party must cheat by pretending; so that each
must be content with his luck.

But it is clear that moral friendship is a matter of intention, since even if a man after having
received great benefits owing to inability did not repay them, but only repaid as much as he was
able, he acts honorably; for even God is content with getting sacrifices in accordance with our
ability.

But a seller will not be satisfied if a man says he cannot pay more, nor will one who has made a
loan.

In friendships not based on direct reciprocity many causes of recrimination occur, and it is not
easy to see what is just; for it is difficult to measure by one given thing relations that are not
directly reciprocal.

This is how it happens in love affairs, since in them one party pursues the other as a pleasant
person to live with, but sometimes the other the one as useful, and when the lover ceases to
love, [20] he having changed the other changes, and then they calculate the quid pro quo, and
quarrel as Pytho and Pammenes used, and as teacher and pupil do in general (for knowledge
and money have no common measure), and as Herodicus the doctor did with the patient who
offered to pay his fee with a discount, and as the harpist and the king fell out.

The king associated with the harpist as pleasant and the harpist with the king as useful; but the
king, when the time came for him to pay, made out that he was himself of the pleasant sort, and
said that just as the harpist had given him pleasure by his singing, so he had given the harpist
pleasure by his promises to him.

Nevertheless here too it is clear how we must decide: here too we must measure by one
standard, but by a ratio, not a number. For we must measure by proportion, as also the civic
partnership is measured. For how is a shoemaker to be partner with a farmer unless their
products are equalized by proportion?

Therefore the measure for partnerships not directly reciprocal is proportion—for example if one
party complains that he has given wisdom and the other says he has given the former money,
what is the ratio of wisdom to being rich? and then, what is the amount given for each? for if one
party has given half of the smaller amount but the other not even a small fraction of the larger,
it is clear that the latter is cheating.

But here too there is a dispute at the outset, if one says that they came together on grounds of
utility and the other denies it and says it was on the basis of some other kind of friendship.

[1244a] [1] About the good friend and the friend on the basis of goodness, we must consider
whether one ought to render useful services and assistance to him or to the friend who is able
to make an equal return. This is the same problem as whether it is more one’s duty to benefit a
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friend or a virtuous man.

If a man is a friend and virtuous, perhaps it is not over-difficult, provided one does not
exaggerate the one factor and underrate the other, benefiting him greatly as friend but only
slightly as good. But in other cases many problems arise, for instance, if A was a friend but is
going not to be and B is going to be but is not now, or if A became one but is not one now and B
is one now but was not and is going not to be. But the former problem is more difficult.

For possibly there is something in the lines of Euripides:
Prithee take words as thy just pay for words,
But he, that gave a deed, a deed shall have;

and it is not one’s duty to give everything to one’s father, but there are other things that one
ought to give to one’s mother, although the father is the superior; for even to Zeus not all the
sacrifices are offered, nor does he have all the honors but some particular ones.

Perhaps, therefore, there are some services that ought to be rendered to the useful friend and
others to the good friend: for instance, if a friend gives you food and necessaries you are not
therefore bound to give him your society, and accordingly also you are not bound to render to
the friend to whom you give your society the things that you do not get from him but from the
useful friend; but those who by so doing wrongly give everything to one whom they love are
good-for-nothing people.

[20] And the defining marks of friendship stated in the discourses all belong to friendship in
some sense, but not to the same kind of friendship.

It is a mark of the useful friend that one wishes the things good for him, and so of the
benefactor, and in fact a friend of any sort (for this definition of friendship is not distinctive); of
another friend, that one wishes his existence, of another that one wishes his society; of the
friend on the ground of pleasure, that one shares his grief and his joy.

All these defining marks are predicated in the case of some friendship, but none of them with
reference to friendship as a single thing. Hence there are many of them, and each is thought to
belong to friendship as one, though it does not: for instance, the desire for the friend's
existence—for the superior friend and benefactor wishes existence to belong to his own
work—and to him who gave one existence it is one’s duty to give existence in return; but he
wishes the society not of this friend but of the pleasant one.

Friends in some cases wrong each other, because they love things more, not the possessor of
them, and are friends of the possessor too on this account (just as a man chose his wine
because it was sweet and chose his wealth because it was useful), for he is more useful. Hence
naturally he is annoyed, just as if they had preferred his possessions to himself as being inferior;
and they complain, for now they look to find in him the good man, having previously looked for
the pleasant or the useful man.

[1244b] [1] We must also consider self-sufficiency and friendship, and the interrelationship of
their potentialities. For one may raise the question whether if a person be self-sufficing in every
respect he will have a friend, or whether on the contrary a friend is sought for in need, and the
good man will be most self-sufficing. If the life that is combined with goodness is happy, what
need would there be of a friend? For it does not belong to the self-sufficing man to need either
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useful friends or friends to amuse him and society, for he is sufficient society for himself.

This is most manifest in the case of God; for it is clear that as he needs nothing more he will not
need a friend, and that supposing he has no need of one he will not have one. Consequently the
happiest human being also will very little need a friend, except in so far as to be self-sufficing is
impossible.

Of necessity, therefore, he who lives the best life will have fewest friends, and they will
constantly become fewer, and he will not be eager to have friends but will think lightly not only
of useful friends but also of those desirable for society. But assuredly even his case would seem
to show that a friend is not for the sake of utility or benefit but that one loved on account of
goodness is the only real friend.

For when we are not in need of something, then we all seek people to share our enjoyments,
and beneficiaries rather than benefactors; [20] and we can judge them better when we are
self-sufficing than when in need, and we most need friends who are worthy of our society.

But about this question we must consider whether perhaps, although the view stated is partly
sound, in part the truth escapes us because of the comparison. The matter is clear if we
ascertain what life in the active sense and as an End is.

It is manifest that life is perception and knowledge, and that consequently social life is
perception and knowledge in common. But perception and knowledge themselves are the thing
most desirable for each individually (and it is owing to this that the appetition for life is
implanted by nature in all, for living must be deemed a mode of knowing).

If therefore one were to abstract and posit absolute knowledge and its negation (though this, it
is true, is obscure in the argument as we have written it, but it may be observed in experience),
there would be no difference between absolute knowledge and another person’s knowing
instead of oneself; but that is like another person'’s living instead of oneself, whereas perceiving
and knowing oneself is reasonably more desirable. For two things must be taken into
consideration together, that life is desirable and that good is desirable, and as a consequence
that it is desirable for ourselves to possess a nature of that quality.

[1245a] [1] If, therefore, of the pair of corresponding series of this kind one is always in the class
of the desirable, and the known and the perceived are generally speaking constituted by their
participation in the determined nature, so that to wish to perceive oneself is to wish oneself to
be of a certain character,—since, then, we are not each of these things in ourselves but only by
participating in these faculties in the process of perceiving or knowing (for when perceiving one
becomes perceived by means of what one previously perceives, in the manner and in the
respect in which one perceives it, and when knowing one becomes known)—hence owing to this
one wishes always to live because one wishes always to know; and this is because one wishes to
be oneself the object known.

To choose to live in the society of others might, therefore, from a certain point of view seem
foolish (first in the case of the things common to the other animals also, for instance eating
together or drinking together, for what difference does it make whether these things take place
when we are near together or apart, if you take away speech? but even to share in speech that is
merely casual is a thing indifferent, and also neither to impart nor to receive information is
possible for friends who are self-sufficing, since receiving information implies a deficiency in
oneself and imparting it a deficiency in one’s friend, and likeness is friendship)—
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but nevertheless it surely seems that we all find it pleasanter to share good things with our
friends, [20] as far as these fall to each, and the best that each can—

but among these, it falls to one to share bodily pleasure, to another artistic study, to another
philosophy—; and so it is pleasanter to be with one's friend (whence the saying Distant friends a
burden are ), so that they must not be separated when this is taking place. Hence also love
seems to resemble friendship, for the lover is eager to share the life of the loved one, although
not in the most proper way but in a sensuous manner.

Therefore the argument in raising the question asserts the former position, but the facts of
experience are obviously on the latter lines, so that it is clear that the raiser of the question in a
way misleads us.

We must therefore examine the truth from the following consideration: friend really denotes, in
the language of the proverb,'another Hercules'—another self; but the characteristics are
scattered, and it is difficult for all to be realized in the case of one person; though by nature a
friend is what is most akin, yet one resembles his friend in body and another in spirit, and one in
one part of the body or spirit, another in another. But still none the less a friend really means as
it were a separate self.

To perceive and to know a friend, therefore, is necessarily in a manner to perceive and in a
manner to know oneself. Consequently to share even vulgar pleasures and ordinary life with a
friend is naturally pleasant (for it always involves our simultaneously perceiving the friend), but
more so to share the more divine pleasures; the reason of which is that it is always more
pleasant to behold oneself enjoying the superior good, [1245b] [1] and this is sometimes a
passive, sometimes an active experience, sometimes something else. But if it is pleasant to live
well oneself and for one’s friend also to live well, and if living together involves working
together, surely their partnership will be pre-eminently in things included in the End. Hence we
should study together, and feast together—not on the pleasures of food and the necessary
pleasures (for such partnerships do not seem to be real social intercourse but mere enjoyment),

but each really wishes to share with his friends the End that he is capable of attaining, or failing
this, men choose most of all to benefit their friends and to be benefited by them. It is therefore
manifest that to live together is actually a duty, and that all people wish it very much, and that
this is most the case with the man that is the happiest and best. But that the contrary appeared
to be the conclusion of the argument was also reasonable, the statement being true. For the
solution is on the line of the comparison, the correspondence being true; for the fact that God is
not of such a nature as to need a friend postulates that man, who is like God, also does not need
one.

Yet according to this argument the virtuous man will not think of anything; for God's perfection
does not permit of this, but he is too perfect to think of anything else beside himself. And the
reason is that for us well-being has reference to something other than ourselves, but in his case
he is himself his own well-being.

[20] As to seeking for ourselves and praying for many friends, and at the same time saying that
one who has many friends has no friend, both statements are correct. For if it is possible to live
with and share the perceptions of many at once, it is most desirable for them to be the largest
possible number; but as that is very difficult, active community of perception must of necessity
be in a smaller circle,
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so that it is not only difficult to acquire many friends (for probation is needed), but also to use
them when one has got them.

One for whom we feel affection we sometimes wish to prosper in absence from us, but
sometimes to share the same experiences. And to wish to be together is a mark of friendship,
for if it is possible to be together and to prosper all choose this; but if it is not possible to
prosper together, then we choose as the mother of Heracles perhaps would have chosen for her
son, to be a god rather than to be with her but in service to Eurystheus.

For men would say things like the jest which the Spartan made when somebody told him to
invoke the Dioscuri in a storm.

It seems to be characteristic of one who feels affection for another to debar him from sharing
his troubles, and of the person for whom affection is felt to wish to share them. Both these
things happen reasonably; for to a friend nothing ought to give so much pain as his friend gives
pleasure, yet it is felt that he ought not to choose his own interest.

Hence people hinder their friends from sharing their sorrows; they are content to be in trouble
by themselves, [1246a] [1] in order that they may not appear from selfish considerations actually
to choose the joy of their friend's grief and furthermore to find it a relief not to bear their
misfortunes alone.

And as both well-being and companionship are desirable, it is clear that companionship
combined with even a lesser good is in a way more desirable than separation with a greater
good. But as it is not clear how much value companionship has, at this point men differ, and
some think it is friendly to share everything in company, and say, for instance, that it is
pleasanter to dine with company though having the same food; others wish to share only in
well-being, because, they say, if one supposes extreme cases, people experiencing great
adversity in company or great prosperity separately are on a par.

And it is much the same as this in regard to misfortunes also; sometimes we wish our friends to
be absent, and do not want to give them pain when their presence is not going to do any good,
but at other times for them to be present is most pleasant. And the reason of this contrariety is
very easily explained; it comes about because of the things stated before, and because to
behold a friend in pain or in a bad state is a thing we absolutely shun, as we shun it in our own
case, but to see a friend is as pleasant as anything can be, for the reason stated, and indeed to
see him ill if one is ill oneself;

so that whichever of these is more pleasant, it sways the balance of wishing him to be present or
not. [20] And it fits in that the former occurs in the case of inferior people, and for the same
reason; they are most eager for their friends not to prosper and not to be absent if they
themselves have to suffer adversity. Hence sometimes suicides kill those whom they love with
themselves, as they think that they feel their own misfortune more if their loved ones are to
survive; just as, if a man in trouble had the memory that he had once been prosperous, he
would be more conscious of his trouble than if he thought that he had always done badly.

[1246a] [26] But one may raise the question whether it is possible to use any given thing both
for its natural purpose and otherwise, and in the latter case to use it qua itself or on the contrary
incidentally: for instance, with an eye qua eye, to see, or also just to see wrong, by squinting so
that one object appears two—both these uses of the eye, then, use it because it is an eye, but it
would be possible to make use of an eye but to use it in another way, incidentally, for example, if
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it were possible to sell it or to eat it.

And similarly with the use of knowledge: one can use it truly, and one can use it wrongly—for
instance, when one spells a word incorrectly on purpose, then at the time one is using
knowledge as ignorance, just as dancing-girls sometimes interchange the hand and the foot and
use foot as hand and hand as foot.

If then all the virtues are forms of knowledge, it would be possible to use even justice as
injustice—in that case a man will be behaving unjustly by doing unjust acts as a result of justice,
as when one makes ignorant mistakes from knowledge; but if this is impossible, it is clear that
the virtues cannot be branches of knowledge. [1246b] [1] And also if it is not possible from
knowledge to be ignorant, but only to make mistakes and do the same things as one does from
ignorance, a man will assuredly never act from justice in the same way as he will act from
injustice. But since wisdom is knowledge and a form of truth, wisdom also will produce the same
effect as knowledge, that is, it would be possible from wisdom to act unwisely and to make the
same mistakes as the unwise man does; but if the use of anything qua itself were single, when
so acting men would be acting wisely.

In the case of the other forms of knowledge, therefore, another higher form causes their
diversion; but what knowledge causes the diversion of the actually highest of all? Obviously
there is no longer any knowledge or any mind to do it. But moreover goodness does not cause it
either; for wisdom makes use of goodness, since the goodness of the ruling part uses that of the
ruled.

Who then is there in whom this occurs? or is it in the same way as the vice of the irrational part
of the spirit is termed lack of control, and the uncontrolled man is in a manner
profligate—possessing reason, but ultimately if his appetite is powerful it will turn him round,
and he will draw the opposite inference? Or is it manifest that also if there is goodness in the
irrational part but folly in the reason, goodness and folly are transformed in another way? so
that it will be possible to use justice unjustly and badly, and wisdom unwisely; and therefore the
opposite uses also will be possible. [20] For it is strange if whereas when wickedness at any time
arises in the irrational part it will pervert the goodness in the rational and cause it to be
ignorant, yet goodness in the irrational part when there is folly in the rational should not
convert the folly and make it form wise and proper judgements, and again wisdom in the
rational part should not make profligacy in the irrational act temperately—which seems to be
what self-control essentially is. So that there will actually be wise action arising from folly.

But these consequences are absurd, especially that of using wisdom wisely as a result of folly;
for that is a thing which we certainly do not see in other cases—for instance profligacy perverts
one’s medical knowledge or scholarship, but it does not pervert one’s ignorance if it be opposed
to it, because it does not contain superiority, but rather it is goodness in general that stands in
this relation to badness; for example, the just man is capable of all that the unjust man is, and in
general inability is contained in ability.

So that it is clear that men are wise and good simultaneously, and that the states of character
above described belong to a different person, and the Socratic diccum Nothing is mightier than
wisdom, is right. But in that by wisdom he meant knowledge, he was wrong; for wisdom is a
form of goodness, and is not scientific knowledge but another kind of cognition.

But wisdom is not the only thing which acting in accordance with goodness causes welfare,
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[1247a] [1] but we also speak of the fortunate as faring well, which implies that good fortune
also engenders welfare in the same way as knowledge does; we must therefore consider
whether one man is fortunate and another unfortunate by nature or not, and how it stands with
these matters.

For that some men are fortunate we see, since many though foolish succeed in things in which
luck is paramount, and some even in things which involve skill although also containing a large
element of luck—for example strategy and navigation.

Are, then, these men fortunate as a result of a certain state of character, or are they enabled to
achieve fortunate results not by reason of a certain quality in themselves? As it is, people think
the latter, holding that some men are successful by natural causes; but nature makes men of a
certain quality, and the fortunate and unfortunate are different even from birth, in the same
way as some men are blue-eyed and others black-eyed because a particular part of them is of a
particular quality.

For it is clear that they do not succeed by means of wisdom, because wisdom is not irrational
but can give reason why it acts as it does, whereas they could not say why they succeed—for
that would be science;

and moreover it is manifest that they succeed in spite of being unwise—not unwise about other
matters (for that would not be anything strange, for example Hippocrates was skilled in
geometry but was thought to be stupid and unwise in other matters, and it is said that on a
voyage owing to foolishness he lost a great deal of money, [20] taken from him by the collectors
of the two-per-cent duty at Byzantium), but even though they are unwise about the matters in
which they are fortunate.

For in navigation it is not the cleverest who are fortunate, but (just as in throwing dice one man
throws a blank and another a six) a man is fortunate according as things were arranged by
nature. Or is it because he is loved by God, as the phrase goes, and because success is
something from outside? as for instance a badly built ship often gets through a voyage better,
though not owing to itself, but because it has a good man at the helm.

But on this showing the fortunate man has the deity as steersman. But it is strange that a god or
deity should love a man of this sort, and not the best and most prudent. If, then, the success of
the lucky must necessarily be due to either nature or intellect or some guardianship, and of
these three causes two are ruled out, those who are fortunate will be so by nature.

But again, nature of course is the cause of a thing that happens either always or generally in the
same way, whereas fortune is the opposite. If, then, unexpected achievement seems a matter of
fortune, but, if a man is fortunate owing to fortune, it would seem that the cause is not of such a
sort as to produce the same result always or generally—

further, if a man’s succeeding or not succeeding is due to his being of a certain sort, as a man
does not see clearly because he has blue eyes, not fortune but nature is the cause; therefore he
is not a man who has good fortune but one who has as it were a good nature. Hence we should
have to say that the people we call fortunate are so not by reason of fortune; therefore they are
not fortunate, [1247b] [1] for the fortunate are those for whom good fortune is a cause of good
things.

But if so, shall we say that there is no such thing as fortune at all, or that it does exist but is not a
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cause? No, it must both exist and be a cause.

Consequently it will furthermore be a cause of goods or evils to certain persons; whereas if
fortune is to be eliminated altogether, then nothing must be said to come about from fortune,
in spite of the fact that, although there is another cause, because we do not see it we say that
fortune is a cause—owing to which people give it as a definition of fortune that it is a cause
incalculable to human reasoning, implying that it is a real natural principle. This, then, would be
a matter for another inquiry. But since we see that some people have good fortune on one
occasion, why should they not succeed a second time too owing to the same cause? and a third
time? and a fourth? for the same cause produces the same effect.

Therefore this will not be a matter of fortune; but when the same result follows from
indeterminate and in definite antecedents, it will be good or bad for somebody, but there will
not be the knowledge of it that comes by experience, since, if there were, some fortunate
persons would learn it, or indeed all branches of knowledge would, as Socrates said, be forms of
good fortune.

What, then, prevents such things from happening to somebody a number of times running not
because he has a certain character, but in the way in which for instance it would be possible to
make the highest throw at dice every time? And what then? are there not some impulses in the
spirit that arise from reasoning and others from irrational appetition? and are not the latter
prior? [20] because if the impulse caused by desire for what is pleasant exists by nature,
appetition also would merely by nature proceed towards what is good in every case.

If, therefore, some men have good natures—just as musical people though they have not learnt
to sing have a natural aptitude for it—and without the aid of reason have an impulse in the
direction of the natural order of things and desire the right thing in the right way at the right
time, these men will succeed even although they are in fact foolish and irrational, just as the
others will sing well although unable to teach singing. And men of this sort obviously are
fortunate—men who without the aid of reason are usually successful. Hence it will follow that
the fortunate are so by nature.

Or has the term good fortune more than one meaning? For some things are done from impulse
and as a result of the agents’ purposive choice, other things not so but on the contrary; and if in
the former cases when the agents succeed they seem to have reasoned badly, we say that in
fact they have had good fortune; and again in the latter cases, if they wished for a different good
or less good than they have got.

The former persons then may possibly owe their good fortune to nature, for their impulse and
appetition, being for the right object, succeeded, but their reasoning was foolish; and in their
case, when it happens that their reasoning seems to be incorrect but that impulse is the cause
of it, this impulse being right has saved them; although sometimes on the contrary owing to
appetite they have reasoned in this way and come to misfortune.

But in the case of the others, then, how will good fortune be due to natural goodness of
appetition and desire? [1248a] [1] The fact is that the good fortune here and that in the other
case are the same. Or is good fortune of more than one kind, and is fortune twofold?

But since we see some people being fortunate contrary to all the teachings of science and
correct calculation, it is clear that the cause of good fortune must be something different. But is
it or is it not good fortune whereby a man formed a desire for the right thing and at the right
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time when in his case human reasoning could not make this calculation? For a thing the desire
for which is natural is not altogether uncalculated, but the reasoning is perverted by something.

So no doubt he seems fortunate, because fortune is the cause of things contrary to reason, and
this is contrary to reason, for it is contrary to knowledge and to general principle.

But probably it does not really come from fortune, but seems to do so from the above cause. So
that this argument does not prove that good fortune comes by nature, but that not all those
who seem fortunate succeed because of fortune, but because of nature; nor does it prove that
there is no such thing as fortune, nor that fortune is not the cause of anything, but that it is not
the cause of all the things of which it seems to be the cause.

Yet someone may raise the question whether fortune is the cause of precisely this—forming a
desire for the right thing at the right time. Or, on that showing, will not fortune be the cause of
everything—even of thought and deliberation? since it is not the case, that one only deliberates
when one has deliberated even previously to that deliberation, [20] nor does one only think
when one has previously thought before thinking, and so on to infinity, but there is some
starting-point; therefore thought is not the starting-point of thinking, nor deliberation of
deliberating. Then what else is, save fortune? It will follow that everything originates from
fortune. Or shall we say that there is a certain starting-point outside which there is no other, and
that this, merely owing to its being of such and such a nature, can produce a result of such and
such a nature?

But this is what we are investigating—what is the starting-point of motion in the spirit? The
answer then is clear: as in the universe, so there, everything is moved by God; for in a manner
the divine element in us is the cause of all our motions.

And the starting-point of reason is not reason but something superior to reason. What, then,
could be superior even to knowledge and to intellect, except God? Not goodness, for goodness
is an instrument of the mind; and owing to this, as I was saying some time ago, those are called
fortunate who although irrational succeed in whatever they start on. And it does not pay them
to deliberate, for they have within them a principle of a kind that is better than mind and
deliberation

(whereas the others have reason but have not this): they have inspiration, but they cannot
deliberate. For although irrational they attain even what belongs to the prudent and
wise—swiftness of divination: only the divination that is based on reason we must not specify,
but some of them attain it by experience and others by practice in the use of observation; and
these men use the divine. For this quality discerns aright the future as well as the present, and
these are the men whose reason is disengaged. This is why the melancholic even have dreams
that are true; for it seems that when the reason is disengaged principle has more strength—
[1248Db] [1] just as the blind remember better, being released from having their faculty of
memory engaged with objects of sight.

It is clear, then, that there are two kinds of good fortune—one divine, owing to which the
fortunate man’s success is thought to be due to the aid of God, and this is the man who is
successful in accordance with his impulse, while the other is he who succeeds against his
impulse. Both persons are irrational. The former kind is more continuous good fortune, the
latter is not continuous.

We have, then, previously spoken about each virtue in particular; and as we have distinguished
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their meaning separately, we must also describe in detail the virtue constituted from them, to
which we now give the name of nobility.

Now it is manifest that one who is to obtain this appellation truly must possess the particular
virtues; for it is impossible for it to be otherwise in the case of any other matter either—for
instance, no one is healthy in his whole body but not in any part of it, but all the parts, or most
of them and the most important, must necessarily be in the same condition as the whole.

Now being good and being noble are really different not only in their names but also in
themselves. For all goods have Ends that are desirable in and for themselves.

[20] Of these, all those are fine which are laudable as existing for their own sakes, for these are
the Ends which are both the motives of laudable actions and laudable themselves—justice itself
and its actions, and temperate actions, for temperance also is laudable; but health is not
laudable, for its effect is not, nor is vigorous action laudable, for strength is not—these things
are good but they are not laudable.

And similarly induction makes this clear in the other cases also. Therefore a man is good for
whom the things good by nature are good. For the things men fight about and think the
greatest, honor and wealth and bodily excellences and pieces of good fortune and powers, are
good by nature but may possibly be harmful to some men owing to their characters. If a man is
foolish or unjust or profligate he would gain no profit by employing them, any more than an
invalid would benefit from using the diet of a man in good health, or a weakling and cripple
from the equipment of a healthy man and of a sound one.

A man is noble because he possesses those good things that are fine for their own sake and
because he is a doer of fine deeds even for their own sake; and the fine things are the virtues
and the actions that arise from virtue.

But there is also a state of character that is the civic character, such as the Spartans have or
others like them may have; and this character is of the following sort. There are those who think
that one ought, it is true, to possess goodness, but for the sake of the things that are naturally
good; [1249a] [1] hence though they are good men (for the things naturally good are good for
them), yet they have not nobility, for it is not the case with them that they possess fine things for
their own sake and that they purpose fine actions, and not only this, but also that things not fine
by nature but good by nature are fine for them.

For things are fine when that for which men do them and choose them is fine. Therefore to the
noble man the things good by nature are fine; for what is just is fine, and what is according to
worth is just, and he is worthy of these things;

and what is befitting is fine, and these things befit him—wealth, birth, power. Hence for the
noble man the same things are both advantageous and fine; but for the multitude these things
do not coincide, for things absolutely good are not also good for them, whereas they are good
for the good man; and to the noble man they are also fine, for he performs many fine actions
because of them.

But he who thinks that one ought to possess the virtues for the sake of external goods does fine
things only by accident.

Nobility then is perfect goodness.
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We have also spoken about the nature of pleasure and the manner in which it is a good, and
have said that things pleasant absolutely are also fine and that things good absolutely are also
pleasant. Pleasure does not occur except in action; [20] on this account the truly happy man will
also live most pleasantly, and it is not without reason that people demand this.

But since a doctor has a certain standard by referring to which he judges the healthy body and
the goods unhealthy, and in relation to which each thing up to a certain point ought to be done
and is wholesome, but if less is done, or more, it ceases to be wholesome, so in regard to
actions and choices of things good by nature but not laudable a virtuous man ought to have a
certain standard both of character and of choice and avoidance; [1249b] [1] and also in regard to
large and small amount of property and of good fortune.

Now in what preceded we stated the standard as reason directs ; but this is as if in matters of
diet one were to say as medical science and its principles direct, and this though true is not
clear.

It is proper, therefore, here as in other matters to live with reference to the ruling factor, and to
the state and the activity of the ruling factor, as for example slave must live with reference to the
rule of master, and each person with reference to the rule appropriate to each.

And since man consists by nature of a ruling part and a subject part, and each would properly
live with reference to the ruling principle within him (and this is twofold, for medical science is a
ruling principle in one way and health is in another, and the former is a means to the latter), this
is therefore the case in regard to the faculty of contemplation. For God is not a ruler in the sense
of issuing commands, but is the End as a means to which wisdom gives commands (and the
term End has two meanings, but these have been distinguished elsewhere); since clearly God is
in need of nothing.

Therefore whatever mode of choosing and of acquiring things good by nature—whether goods
of body or wealth or friends or the other goods—will best promote the contemplation of God,
that is the best mode, and that standard is the finest; [20] and any mode of choice and
acquisition that either through deficiency or excess hinders us from serving and from
contemplating God—that is a bad one.

This is how it is for the spirit, and this is the best spiritual standard—to be as far as possible
unconscious of the irrational part of the spirit, as such.

Let this, then, be our statement of what is the standard of nobility and what is the aim of things
absolutely good.
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