Nicomachean Ethics

Aristotle



Greek original

[1] m@oa texvn Kal tdoa pebodog, opoiwg &€ Tpagiq te kal poaipeotg, dyabod Twvog ediecbat
Sokel- 810 KaA®¢ amedrvavto tayaddv, ol Tavt Edictat. Stapopd 8¢ tig paivetal TV TeEADV: T
uév vap elowv gvépyetal, Té 82 ap’ alTaq [5] #pya Twd. v &' siol Téhn Twva Ttapd Tag TPAgeLe, &v
TouToLg BeAtiw Teduke TOV €vepyel®v Tt Epya. TIONMQOV &6& Tipd&ewv ovo®v Kal TeExVOV Kal
ETLOTNUOV TIOAN\G yivetal kat ta TEAN: latplkig MEV yap UOyiela, vaumnykiic 6& mAotlov,
otpatnywkig 8¢ vikn, oikovoulkig 6¢ mAoUTtoq. doal [10] & €lol TWv towoUTwWVY UTO piav Twa
Suvapy, kaBdrmep LTO THV UTTLKAV YAAWOTIOUKE Kal doal GAat TV mrmk®v opyavwy eioly,
altn &6¢ kal mdoa ToAepLKh TIPA&LG UTIO THV OTPATNYLKIV, KATA TOV autov & Tpotov dAAat U’
£Tepac ev amdoatlg 6¢ Tt TV APXLTEKTOVIKAOV TEAN TTAvtwy [15] €éoTiv alpetwtepa TV LT avTd:
TOUTWV yap XAptv KAkelva Stketat. Stadépel &' o08Ev TaC évepyeiag alTag eival T Téhn Tdv
pd&ewv i) Tapa tavtag AANO T, KaBATep ETTL TV AexBelo®V ETLOTNU®V.

I

el 6A TL TENOC £0TL TGV TPakT@V & 8 auTtd Bouldueda, Td\a §& Sta tolto, Kal ph [20] avta &t
gtepov aipoUueBa (TiposLot yap olTw V' &i¢ Amelpov, (WOoT €lvat Kevijv kal pataiav thy 8peiw),
SfNov ¢ TolT Av €in Tayabodv kai t& dplotov. Ap’ olv Kal Tipdg TOV Biov A ywdolg avtod
peyAaAnv &xeL pottry, kat kabdmep togdtat okotov Exyovteg HaANov v tuyyavolpev tod §€ovtog;
el &' [25] oUtw, TElpateéov TUTIW ye TiEpAaBelV alTo Tl ToT 0Tl Kal tivog TV emotnu®V i
Suvdpewv. 80&ete &' Qv ThHC KUPLWTATNG Kal MAALOTA APXLTEKTOVLIKAC. Tolautn &' A TIOALTLKN
daivetar tivag yap elval xpewv TtV Emotnu®dv év talc ToAeot, [1] kal Tolag £kdotoug
pavBavewv kal pexpL tivog, adtn dtatdaocoel OpOuev &€ Kal Tag EVILHOTATag TWV SUVAHEWV UTIO
Tavtnv oloag, olov OTPATNYIKAV OLKOVOULKAV PNTOPLKAV: XpwHévng && tautng Talg Aoumalc
TIPAKTLKALG T@V €riotnu®y, [5] €L ¢ vopobetouong ti &€l pdrttewy Kal tivwy amexeobat, to
TAUTNG TEAOG TEpLEXOL v Ta TV dMwv, Gote tolT av €ln tadvBpwrivov ayabodv. el yap kal
TAUTOV €0TLV €VL Kal TIOAEL, MELLOV Ve Kal TEAELOTEPOV TO TH¢ TTOAew( dpalvetal kal Aafelv katl
owdev: AyarnTtov pev yap kat €vi [10] povw, kaAAov &€ kal Beldtepov £Bvel Kal TIOAECLY. ) pEV
o0V uEB0SOG ToUTwY £dietal, TIOALTIKA TI§ odoa.

AéyoLto &' av ikavg, €l katd Thyv uTtokeLpevnv UANV StacadpnBein: To yap AkpLpeg ovy Opoiwg &v
dmaot Tolg Adyolg erdntnteoy, WoTep oL’ €V TOLG SNULOUPYOUHEVOLG. Ta &€ Kahd kal ta dikaia,
[15] Tiepl GV ) TIOALTIKR oKOTIETTAL, TIOARY Exel Stadopav kal TAGvny, KoTe SOKETV VoUW Hévov
glvat, epuoeL 8& pr. Toladtny &¢ Tva TAAvny el kai Tayadd Sid td ToANoT¢ cupBaively BAABag
&’ abT®v- ASN yap TweC amwiovto Sta Tholtov, Etepot 68 U avdpeiav. ayamntov olv Tepl
TOoLoUTWV [20] Kal €k TOLOUTWV Aéyovtag TIayUA®G Kal TUTiw TaANBEg évdeikvuaBal, katl Tept TV
WG £l TO TIOAD Kal €k ToloUTwy Aéyovtag totadta kal cupmepaiveoBal. TOv avtov &i TpoTov Kat
amodexecbal xpewv EKAOTA TOV AEYOUEVWVY: TIETTALSEUPEVOU YyApP €0TLV ETIL TOOOUTOV TAKPLBEG
ermdntelv kab' €kaotov [25] yevog, €¢’ doov ) ToD mpaypatog GuoLg EmbExeTal: TapariroLlov
vap daivetat pabnuatikod te mBavoloyolvtog amodexecbar kat Pnroplkov Atodei&elg
amattelv. €kaotog 6 kplvel KAADC & YIVWOKEL, Kal ToUTwV €0Tilv Ayabog KpLtAc. [1] kab' Ekaotov
pEV Gpa O memaldeupévog, am®g & 0 Tepl TV Temaldeupeévoq. SLd TG TTOALTIKRG OUK €0TLV
olkelog akpoating O veog: Amelpog yap Ty katd tov Blov pd&ewy, ol Adyol &' €k TOUTWV Kal Tiept
ToUTWV: €Tt 6¢ TOT¢ TABeoLv AkoAouBNTIKOG v [5] pataiwg dkovoetat Kal avwdeA®g, Emeldn to
TENOC £0Tiv 00 YyWROLC AANG TIPAELC. Stadépel & ouSEv véoc Thv HAkiav A td AB0G veapdc: ov yap
TIapa tov xpovov i ENeLPLG, AAAG SLa TO Kata Ttdbog ¢fv Kal Stwkely Ekaata. Tolg yap TolouTolg
avévntog f yvolg yivetal, kabamep tolg dxkpateowv: [10] tolg 6¢ katd Adyov tag Opeelq



TIOLOUEVOLG Kal Tipdttouct TIoAuwdeAEG Av €ln TO Tiepl ToUTwy €ideval. Kal Tept pév akpoatod,
Kal ¢ arodekteoy, kal T potiBeueda, meppolptdcbw tadta.

Aéywpev &' avahaBovteg, €meldn mdoa yv®olg Kal mpoaipeotg [15] ayabol twvog dpeyetal, T
¢oTilv 00 Aéyopev Thv TIOMTIKAV £dieoBat kal Ti TO TMAVIWYV AKPOTATOV TWV TIPAKTGV AyadGv.
dVOHATL péV 00V oxeSOV UTIO TOV TIAEioTWY OpoNoyETTal: Thy yap ebdatpoviav kal ol TToA\ol Kai
ol yapievteg Aéyouowy, T & €0 (fv kal TO €0 TPATTEWV TAUTOV UTIoAauPdavouct [20] T
evdalpovelv: ept 6¢ TG evdalpoviag, Tl €otwy, audlopntodol kat ovy Opolwg ol TIOANOL TOIg
oodoig amodiséacty. ol puiv yap TV évapy®v T Kal davep®dv, olov HSoviv f) TholTtov i Tuny,
dM\oL & BANNo—TIONAAKLG &€ kal 6 altog Etepov: voonoag pev yap Uyielav, Tievopevog &€ [25]
TAo0tov: ouveldoteg & €autolg Ayvolav ToUg péya TL Kal UTEp autoug Aéyovtag Baupdlouatv.
gvlol &' (Yovto Ttapd T oA tadta ayadd dANo Tt kad' avtd sivat, 6 Kal TouTtolg TIEoLY altidv
¢oTL Tod £lval ayabd. amdocag pév olv £€etalewy tag §6Eag pataldtepov owg €otiy, ikavov &&
TaGg pdAwota [30] €rumoAalovoag | dokovoag Exewv Twva Adyov. phn AavBavetw & ApAg OTL
Stadépouaty ol amod TV apy®@v Adyol kal ol £l Tag ApxAc. €0 yap kal 6 MAdTwv ATdpeL TolTo
Kal €ZfteL, TOTEPOV ATIO TV ApXQV 1) ETTL TAG ApXAg €0tV i 680G, [1] wotep év T® otadiw amo
TV ABA0BeTOV £TTL TO TEPAG 1) AVATIAALY. APKTEOV HEV YapP ATIO TV yVwpipwy, tadta &€ Sittig:
Ta pév yap AUV Ta & am®d¢. (owg odv APIV ye APKTEOV ATIO TGOV APV yvwpipwy. S1d Sl Tolg
g0solv AYOaL KAAGG TOV [5] TEpL KAAGV Kal Sikaiwv kal BAWG TV TIOMTIKOY AKOUGOUEVOV
ikav®g. apyn yap to oty kal €l todto paivolto apkouvtwg, o0dEvV Tipooderoel tod Stotr 6 &€
tololtog #xel f AdBol &v apxac pasiwg. @ 6% pndétepov UTIAPXEL TOUTWY, AKOUGATW TGV
‘Howdbou: [10]

o0To¢ pév TTavapLotog 8¢ avTog TTAvTa VOARan,
¢0ONOC &' al Kakelvog d¢ 0 elmévTL iidntat.
0¢ 8¢ ke UAT auTOg voen HAT &AAoU akoLWV
v Bup® BANANnTay, 6 & alt dypALog avAp.

NMETG 6& Aéywpev 0Bev Tapegefnuev. TO yap ayabov [15] kal thv svdatlpoviav oUK AAOYwG
¢olkaowv €k TV Blwv UTTOAapBAvely ol pev TIoAoL Kal poptikwTatol Thv ASovrv: 610 Kal Tov
Bilov ayam®ol TOV ATTOAAUOTIKOV. TPELG yAp EL0L HAALOTA Ol TIPOUYOVTEG, O Te VOV eipnpévog Kat 6
TIOAMLTIKOC Kal TP{TOg 6 BewpnTIKAC. ol pév o0V TToA\ol TTavteA®¢ [20] AvSpamodwselg dpaivovtal
Booknudtwv Blov ipoatpovpevol, Ttuyxdvouaot &€ Adyou 6La TO TTIOANOUC TV €v Talg €§ouaialg
opolomaBelv ZapdavamdMw. ol 6¢ yaplevteg kal Tpaktikol TLpAv: tod yap ToAttikod Blou
oxeSov To0To TENOC. paivetal & érmmohatdtepov eival Tod {NToupévou: SOKel yap v [25] Toig
TGOl paNov glvat | év T Tpwpévw, Tayabdv 6% oikeldv TL kal Sucadaipetov eivat
HaVTELOPEDQ. ETL & £0(KaoL THV TV SLWKELWV (va TILoTEVoWaOLY £auTolC dyadolc sivar ntodot
yoOv 0Tt TV dppovipwv TiudcBal, kal Tap’ olg ywwokovtal, Kail & apeth: SHAov olv 8Tt katd
ve [30] toutoug ) apeth Kpeittwv. tayxa 6¢ kat pdAov av tig téhog tod ToAtikod Blou tavtnv
UTIOAGPoL. dailvetal 6¢ dteheotépa kal altn: Sokel yap évdeéxeoBal kal kabBevdewv Exovta thv
apethv i ampaktelv Sud Bilou, Kal POG ToUTOLG KakoTabelv Kal Atuyelv ta peyotar [1] tov &
oltw {®Ovta olbelg Gv evdalpovioeiey, €l pn Béowv Sltapuldttwy. Kal TEPL PEV ToUTWV AALG:
Kaveg yap kai &v tolg &ykukAiolg eipntat Tepl avt®@v. Tpitog & E0Tiv 6 BewpnTikdg, UTEP 0V [5]
Thv EmtiokePLy €v Tol¢ ETopEVOLG Ttolnooueda. 6 6¢& xpnuatiothg Blaldg tig €otiv, kat 6 TTAoUTOoq
SfAov OTL 00 TO {nToupevov ayabov: xpriottov yap kat GAou xapv. St paAAovV TA TIPOTEPOV
AexBevta teAn T Gv UTtoAGfou S autd yap ayarmdtal. paivetal & oud’ ékelva kaitol oMol



Aéyol [10] ipd¢ avtd kataBéBAnvtat. tadta pév odv adeicbw.

TO 6¢ kaBohou PBeAtiov Towg emmokePaocbat kat Staropfioat WG Aéyetal, KaiTep TPOCAVTOUC THG
Tolautng nTtnoewg ywopevng Sl to dpidoug Avdpag eicayayelv ta €i6n. 60&ele &' av lowg
BéATlov glval Kal Selv émi owtnpia ye THg [15] AAnBeiag kal ta oikela avalpely, EAwG T Kal
docoddoug dvtag audolv yap évtow ¢ilowv dolov TipoTipdv Thv aABelav. ot & Kopuloavteg
Thv §6€av Tautnv o0k £moiouv i8éac év oig TO TPdTeEPOV Kal Uotepov EAeyov, SLOTIEP 0USE TGV
aplOp®v ideav kateokevalov: TO &' dyabov Aeyetal Kal €v [20] T® Tl €0TL Kal €V TR TIOL® Kal &V T®
TIPOG T, TO &€ Kab' auTo kal i ovcia pdtepov T PuoeL ol TPog Tt (tapaduddt yap tolT Eolke
Kal oupBePNKOTL ToD Bvtog): WoT oUK Av €ln KON TLG £TIL TOUTOLG i6€a. &t & €mel tayabov
loay®¢ Aéyetal T® BVTL (Kal yap &v T@ Tl Aéyetal, olov 6 Bedc kal [25] 6 volc, kal &v T¢) ol at
apetai, kat év T oo TO PETPLOV, KAl &V TR TIPOG TL TO XPAOLHOV, Kal &V XpOvw Kalpog, Kal v
TOTIW Slatta kal étepa totadta), SHAovV wg oUK Av €ln Kowov TL kaBdAou Kat &v- o0 yap Qv ENEyeT’
€V Taoalg talg katnyopiatg, GAN &v pLd povn. €t &' emel tv [30] katd piav id€av pla kat
ETLOTAN, Kal T®V ayad®v amdavtwy Av &v pia Tig ermotAun: viv & elol ToA\al kal T®v OTd piav
katnyopiav, olov Kapod, &v TIOAEéuw PV yap oTpatnyLkh év véow &' tatpikn, kal tod petpiou &v
Tpodf pEv latplkh) €v TOvolg 6 YyupvaoTikr. amoproste & v tig Tl [35] mote kat BouAovtal
Méyelv aUTOoEKaoTovV, ElTep &v Te alToavBpwTiw [1] Kal &v AvBpWTiw £LG Kal 6 alTdG Adyog 0TV &
To0 avBpwTtou. f yap &vBpwTiog, 008V Sloicoucty: €l &' olTwC, o0S' f dyaddv. GANA phv o0SE
T &iSlov elvat ud\ov ayabov Eotal, €imep und& AeUKSTEPOV TO TIOAUYPSOVLIOV ToD [5] Epnuépou.
mBavwtepov & ¢€oikaowv ol MuBayodpelol Acyewv Tepl avtod, TBevteg év th TV ayadb®v
ouotolyia To év- olg i Kal ZTedouTog érnakoloudfoat Sokel. GANA Tiepl pév ToUTwV EANOC E0Tw
AOyo¢: Ttolg 6¢ AexBelowv audlopritnolq tig UTopaivetal Sta o ph Tept TTavtog ayabod toug
Aéyoug [10] sipfoBatl, AéyeoBat 8& kad' v 150¢ ta kad' alTd Slwkdpeva Kal ayamwueva, Té &&
TIOLNTLKA TOUTWV i GUAGKTIKA TwG f) TOV évavtiwv KwAuTika Sta tadta Aéyecbat kail TpoTov
&N\\ov. SHAov olv 8Tl SITT®OC AéyolT &v tayadd, kal té pév kad' avtd, Bdtepa 8¢ Swa tadta.
Xwpioavteg [15] o0V ATd TV WPeNpwY T& Kad' aitd okePpwpeda i Aéyetal katd piav iSéav.
ka® avta &¢ Tola Bein Tig &v; f) 6oa Kal povolueva SLwKeTal, olov T® Gpovelv Kal Opdv Kal
néoval tweg kal tipai; tadta yap €l kat St GANo Tt SLwKopev, OUwWG TV Kad auta ayabhv Bein
TIG Av. 1) o0&’ [20] BANO 00EEV TNV THC 18éag; Gote pdtalov £otal T €160¢. €l 8¢ Kal talt éotl
TOV Kab' autd, Tov Tayabold Adyov év Amactv altolg Tov autov éudaivecbat Senoel, kabdrep &v
XLVl kat Ypubiw tov Thg AeukdtnTog. TWRG 6¢ kal ¢povioswg kal NSovig Etepol kal
Sladpépovteg ol Adyot tavtn [25]  ayadd. oUk ZoTlv dpa TO Ayaddv Kooy TL Katd piav iséav.
AN\G TIRC 81 AéyeTal; o0 yap #0LKE TOTC ve ATIO TUXNG OHWVUHOLG. AAN &pd ve TG ad’ Evog eivat i)
TIPOG €v Amavta ocuvielely, | paAAov KaT avaloyiav; wg yap &v cwpatt 6Yig, ev Yuxh volg, katl
Ao 61 €v AN\w. [30] GAN Towg tadta pev adeteov To viv- €§akplBoldv yap UTEP aut®v GAANG av
eln p\oocodiag oikeldtepov. Opolwg 6¢ kal Tept TtHG i6€ag: el yap Kal €otwv &v TL TO KOWN)
KatnyopoUupevov Ayabov i xwplotov altd T kab' avtod, SHAov wg oUK Av €ln Tipaktov oude
KTNTOV AvBpWTiw: VOV 6 ToloTTév Tt [35] {nteltat. Taxa 8¢ Tw §6Eetev &v BENTLoV slval ywwpilew
a0td [1] TPOC T& KTNTA Kal Tpaktd T®OV dyad®dv: olov yap Tapddetypa todt Exovieq MoV
elodpeda kal Ta ATV ayadd, Kav eld®peY, EmTevEopeda avT®v. TBavdtnTa piv olv Tva ExeL 6
Aoyog, €olke 6¢ Talg emotApalg dtadpwvelv: [5] éoal yap ayabol twvog epLepevat Kal to EVEeEq
¢rmmdntoboal mapaleimouot ThHv yv@wowv avtod. kaitol BoAbnua tnAwkoltov TOUG TEXVITAG
aravtag ayvoelv kat pnd' €mdntelv oK eUAoyov. armopov 6¢ kal tl wdeAndroetal vdpdaving i
TEKTWV TIPOG THV autod teEYVNV €6wg TO avtd tolto dayabov, [10] f) i laTtplkwTePOg A
OTPATNYLKWTEPOG £0Tal 6 THV i6€av althyv teBeapévog. daivetal pev yap oudE thv Lyielav oltwg



ETILOKOTIELV O {aTpdg, ANAG ThY AvBpwTtiou, pdov &' {owg thv tolde: kab' Ekaotov yap latpevel.
Kal TEPL péV ToUTWV €1t tocoUTtov €iprobw.

[15] tdAw &' érmaveNBwpev €Tl TO {ntoupevov ayabdv, ti ot av €in. ¢aivetal pev yap Ao év
&NAN TIpGEeL kal Téxvn: AN\o yap v latpikf kal otpatnykh Kal talc Aoumalc dpoiwg. T olv
€kAotnc Tayadov; f) o0 XapLv T& Aourtd TipdtTetal; ToiTo & év latpiki pév Uyiela, &V oTpatnyLki
[20] &€ vikn, €v oikodoulki] & oikia, €&v GM\w & AAN\o, €v amdon &¢ TpdeL kal TpoatlpeceL ToO
TENOG: TOUTOU Yap &veka TA Aol TPATTOUOL TIAVTEG. WoT &l TL TV TPAKTWV AMAVIWV €0TL
TENOG, ToOT Qv €ln TO paktov ayabov, €i 6¢ TAeiw, talta. petaBaivwv 6f) 6 Adyog gig tavtov
adiktar tolto [25] & &t pdNAov Stacadfoat Tietpateov. Emel 6¢ TAelw ¢paivetal T teAn, TouTwv
&' aipovuedd Twva SU Etepov, olov TAoUTOV avloug kai BAwE t& dpyava, SHAoV WG oUK EoTt
Tiavta teAelar to &' &plotov TEAELOV TL dpalveTal. WOoT €L PEV €0TLV €V TL HOVOV TEAELOV, TOUT Qv €ln
TO {ntoupevoy, [30] €l 6& TMAciw, TO TEAELOTATOV TOUTWV. TEAELOTEPOV & Aéyopev TO kab' altod
SLwktov tol 68U Etepov Kal To pndemote 6U ANNO alpeTov TV Kal Kab' auta kat SU' avtd aipet®y,
Kal armA®@¢ 6f teAelov TO KaB' altod alpetov asl kKat pndemote SU' GANo. tolodtov &' f) ebdalpovia
HANLOT glval Sokel: [1] Tadtny yap aipolpeda st SU althv kal o0&Emote SU ANo, TV 8¢ Kkal
nSovhv kal volv kal méoav apethv aipoupeba pév kat SU avtd (unbevog yap amofaivovtog
€\oiped’ av E€kaotov alt®v), aipovpeba 6¢ kal thHG evdawpoviag xdpwy, [5] S toutwv
OTtIoAapBavovteg evdalpovhoely. ThHy & eudatpoviav oudelg alpeltal ToUTwy YapLy, o0’ dAwG SU
dM\\o. paivetal 6¢ kal €k Tfg avtapkeiag TO alTd cupPaively: TO yap télelov ayabov altapkeq
glval Sokel. TO &' alTAPKEC AéyopEV OUK aUTH HOVW, T® LOVTL Blov povwtny, A\ Kal yovelot
[10] kal tékvolg kal yuvalkl kat OAwg Tolg ¢pilolg kal ToAltalg, €meldh) duoel TTOALTIKOV ©
AvBpwTtoG. TouTwV 6¢ ANTTEDG BPOG TLG: ETEKTEIVOVTL yap £TIL TOUG YOVELG Kal ToUg ATtoyovouq
Kal TOv ¢Awv toug diloug eig dmelpov TipoeLov. ANNG tolto pev €loalbig EmokemTeoy: TO &
altapkeg TiBepev 6 povoupevov [15] aipeTov ToLel TOv Blov kal pndevog €vded: tolodtov &€ Thv
evdatpoviav oidueba glvat EtL 6¢ TIAVTIWV alpetwtdtnv pn
ouvaplOuoupévnv—ouvaplBpoupévny 6¢ SHAov w¢ aipetwtépav petd tod €Aayiotou TV
ayab®v- Uttepoxn yap ayab®v yivetal to TpootiBepevoy, ayab®v 6¢ 1o Heldov alpeTwTepoV AEL.
[20] téhetov A Tt paivetal kal adtapkeg f ebSatpovia, T@V Tpakt®v odoa TEAOC.

AN\ Tlowg THV pév evdaipoviav TO Aplotov Agyslv OpoAoyoUpevov TL daivetal, mobettal &
gvapyeotepov Tl €otv €T AexBfval. taxa &n yevolrt’ av toldt, €l AndBein to Epyov [25] tod
avBpwTtou. MoTep yap abANTh kal dyalpatorold Kal mavti texvitn, Kal SAwg v oty Epyov Tt
kal TIPALLS, &v TQ Epyw Sokel Tayadov eival kal To €0, o0Tw §6EsLev v Kal avBpwiw, £imep £oTL
TL £pyov alTod. TTETEPOV 0DV TEKTOVOC P&V Kal OKUTEWE E0TLV £pya Tva Kal TIPAEeLg, avlpwtiou &'
[30] o0&V €oTwy, AAN' dpyov TEPuUKeY; N kaBdrmep 0pOarpod kal xelpog Kal Tod0¢ Kal OAwG
€KAoTOU TV poplwv daivetal Tt €pyov, oUtw kal avbpwtou mapd mdvta tadta Bein tig av
gpyov T, Tl olv &i TodT &v €in ToTé; TO pév yap v Kowodv glvat daivetal kai Tolg $puTolc,
dntettal 6¢ 1O Slov. [1] adoploteov Gpa thH Te BpemTIknV Kal THV al&nTknV {wAv. ETopEvn &¢
aiobntkn tig v €in, ¢alvetatr 6¢ kal avuth Kown kat nmw kat Botl kat mavtl {ww. Aslmetat &h
TIPAKTLKA TLG TOD Adyov £xovtog toutou && TO pEv wg ETLELBEG ANoyw, TO & wg [5] €xov kal
Stavooupevov. Sttt &€ kal Taltng Aeyopevng ThHv Kat' evepyelav BETEOV: KUPLWTEPOV Yap altn
SoKel AéyeaBal. €l &' €otiv Epyov avBpwTiou YPuyxfg Eveépyela katd Aoyov i uh aveu Adyou, to &'
a0téd papev Epyov slvat T@ yével Tod8e kal Todse omoudaiou, (WoTep KBaptlotod kal oroudaiou
[10] kiBaplotol, kal amA®g & TolT &ML MAVTWY, TIPOCTLBEUEVNG THG KATA THV APETHV UTEPOXTC
TipOC TO £pyov: kBapLotod piv yap kBapilewv, omoudaiou 6& TO €0 €l &' oUTWC, AVOpwWTOL &%
T(Bepev €pyov dwnv Twa, tavtnv &¢ Yuyfg évépyelav kal mpdagelg peta Aoyou, omoudaiou &



avdpoc €0 tadta kal [15] kaA@G, £kaotov &' €0 katd THv oikeiav apeThv amoteAsitat i &' oltw,
TO avBpwtivov ayabov Yuxhg €vépyela yivetal kat' apetry, i 6& meloug at dpetal, katd thv
aplotnv kat teAetotdtnv. €t &' €v Pilw teheiw. pla yap xeAlbwv €ap oU TIOLEL, oUSE pla AHuEpar
oUTw 6¢ o06¢ pakdaplov kat svdaipova [20] pla AuEpa oud' OAlyog xpovoc. Tieplyeypadbw pev
olv tayaBov tavtn: 8¢l yap lowg Uotum®oal Tp@Tov, €18’ Gotepov Avaypdayat. §6&ste &' av
Tavtodg slvat poayayelv kal StapBpdoal té KaA®C Exovta Th Teplypadh, kat 6 xpdvog Tdv
ToloUTWV EVPETHC F) ouvepydC dyadodg sivat: 80sv kal TV Texv®v [25] yeydvaoty ai émsdoelc:
TIavtog yap poobeival to ENAeTTTov. pepvijoBal 8¢ kal TV TpoelpnpEVWY PN, Kal Thv akpiBelav
pN Opoilwg €v amaowy érmdntely, AN év €kAoTolg Katd Thv UTtokelEvnV UANV Kal &1t toocodtov
€’ 0oov oikelov Tf HEBOSW. Kal yap TEKTWV Kal yewpeETpng dtadepoviwg [30] emdntodol thv
0pBnV- 0 pév yap €¢’ doov xpnoiun pog to Epyov, 0 6¢ Tl €oTwv i ooV T Beathg yap tadAnBolc.
TOV autov &n tpdtov Kkal &v Ttolg AAoLg TounTeoy, OTwG Ui TG Tapepya TV Epywv TAElw
vivntat [1] ovk amattntéov & ovde thv aitiav ev amacwv Opoiwg, AN\ ikavov &v ToL o Ot
SetyOfval KaA@G, olov Kal TEpl TaC apyag Tt & 8Tl mp®ToV Kal apxA. TOV ApX@v &' al pév
¢naywyn Bswpolvtal, al & aioBroet, al & €Bop® Twi, kat dANat & N\wG. petieval [5] &€
nielpatéov ékdotag f TepUKaAcLy, Kal oTIouSacTéov BTIWE SLoPLoBGIoL KAADG: LEYANNY yap EXOouat
POTIHV TIPOC T& EMOpEVA. SOKET yap TIAEToV A AULoL Tol TTavtdg slvat i apxr, Kal TToMG cupdavi
yiveaBal U authg TV {NToupEVWV.

OKEeTTéoV 62 TIepl aUTRAC 00 HOVOV €k ToD cupTEpAcHaTod [10] kal €€ Gv 6 Adyog, GANA Kal €K TGV
AeyopEVWVY TiEPL AQUTAG TQ MEV yap AANBel avta cuvddel Ta UTtdpyovta, T 6¢ Peudel Tayv
SLadwvel TAANBEG. vevepnpevwy S TV ayadv TpLxh, Katl TV pEV EKTOG Aeyopevwy TV &€ Tiept
Puxnv Kat o®pa, ta Tept Puxhv kuplwtata Aéyopev Kat [15] paAiota ayadd, tag 6¢ mpagelg kal
TAg evepyelag tag Yuyxkag mept Puyxnv TiBepev. ote KAA®G Gv Aéyolto katd ye taltnv thv
§6€av Tahatav oboav kai 6HOAoyoUpéVNY UTIO TV GLAocopolvIwy. dpOKC 8¢ Kal &TL TTPAEELC
TWVEG Aéyovtal Kal évépyetat TO TeNog oltw yap thv Tept Puyhv ayabiv [20] yivetat kal o0 TV
€KTOC. OUVASEL 82 TG AOyw Kal T €0 ZAV kal TO € TIPATTELY TOV e0Saipova: oxedov yap e0lwia
TG €lpntatl kat eumpa&ia. paivetar ¢ kal ta emdnrovpeva ta Tepl thv €vdatpoviav amave’
OTIapyELY TG AeXBEVTL. TOTG pév yap ApeTh Tolg 62 dpdvnolg dNolg 68 codia Tig slval Sokel, [25]
Tolg &¢ talta f) toutwv Tt ped RSOV A oUK Aveu NHSOVRG: Etepol & Kal Thv €KTOG eveTnplav
ouptmapaAapfdvoucty. TolTwv &€ Ta pév TToANOL Kal TtaAatol Aeyouaty, ta &€ dAiyol kal Evéo&otl
avépeg: o0SeTEPOUG &€ TouTwy gUAoyov Stapaptdavely Tolg OAoLg, AN v ye TL i) kal Ta TAelota
katopBodv. [30] Tolg pév o0V Aéyouat THv APeThV i APETAV Tva cuVWSAE 0Ty 6 AdyoG: TalTNG
yap €oTv A KAT authyv évépyela. Stadépel € Towg o0 UIKPOV €v KToeL i) XpHoeL TO dplotov
UTtoAapPavely, Kal &v €€l f) €vepyela. thv eV yap €&V évdexetal pndev ayabov ATIOTEAELV
omdpyouoav, [1] olov TG kaBevSovTL A Kal AMNwE TIwG EENPYNKOTL, THY &' évépyelav oly oldv Te:
TipAagel yap £€ avaykng, Kal €0 Tipdgel. Gotep & ‘OAupmiacty oy ol KAMLOTOL Kal ioxupdtatol
otepavoivrat aAN' [5] ol dywvilopevol (TOUTwV yap TeG VIKOOLY), olTtw Kal Tv &v t® Blw
KaAQV kayab®v ol pdttovteg 0pOQ¢ ool yivovtal. €ott 6¢ kal O Biog avt®v kad' altov
ASUC. TO pév yap AdecBal TV YUk, EKACTW &' éoTiv ASUL TIpdC 6 Aéyetal pthotololTog, olov
mmog pév @ Pinmw, Bapa [10] 6& T® PhoBewpw: TOV autov && Tpomov Kal ta dikaia @
P\oSIKaiw Kal GAWC Ta KaT APETHY TG PAAPETW. TOTC PEV 0DV TTIOMNNOTC Ta AS€a pdyetat S1a T
1 dUoEL TolalT elval, Tolg 68 dplokdloLg €oTiv 8éa Ta PpuoeL (SEa- Toladtal & ai kat apethv
TipA&eLg, wote Kal toutolg eiotv Adetal kat [15] kab' avtdg. ovdev 6h Tpoodettal thg ASoviig 6
Blog avt@v WoTep TEPLATITOU TWVOC, AAN Exel Thv ASOVAV €v €aut®. TPOG TOlG eipnpEvoLg yap
o0&’ ¢otiv dyabog 6 ph xaipwv talg kahalg pageoiv: oUte yap Sikalov ouBeig dv glmol tov pn



xaipovta t® Sikatompayely, oUT é\euBEplov TOV ph xaipovta [20] talg é\eubepiolg pda&eatv:
Opoiwg 8& Kal £l TV BAN\wv. € & olTw, KaB' avtac v eiev ail kat apeThv Tipagelg Adelat. G
pAV Kal ayaBal ye kal kahai, kat paAlota ToUTwV EKACTOoV, €lTEp KAAQDG Kplvel Tiepl avt®v O
omoudalog: Kpivel &' w¢ eltopev. Gplotov dpa kat KAALoTov Kat fidtotov i [25] evdatpovia, kal
oL Swwptotat tadta katd T AnAlakov Erntlypappa:

KAAALoTOV TO Sikatdtatov, A@otov &' yLaivev:
ASLoTov 68 TéPuY’ 00 TLC Epdl TO TUYETV.

dmavta yap Omidpyet tadta talg apiotalg évepyeialg tavtag [30] 8¢, A piav tovtwv thv apiotny,
papév glvat thy edSatpoviav. paivetal & duwe Kal TV EKTdC ayaddv TTPooSeopévn, KabdATep
glropev: advvatov yap f| ou pd&dlov td KAAG TIPATTEWV Axopryntov Ovta. TIOANG pEv yap
pattetal, [1] kabarmep 6V opyavwy, Sta idwv Kal TTAOUTOU Kal TIOALTLKAG SuvApews: eviwv &€
TNTWHEVOL puTtaivouct TO PaAKApLov, olov e0yeveiag e0Tekviag KANOUG o0 TIAvU  Vap
g08alpovikog 6 Thy 18éav tavaioyng | Suoyeviig i povwtng kal dtekvog, [5] Tl & Towg Attoy, &l
Tw Tdykakol Taiseg elev A diot, | Ayabol Bvte teBvdolv. KaBdamep olv &lTopev, Zolke
ipoodelobat kal thHg tolautng sunuepiag 66ev €ilg tadtd tattouowv &viol thv eltuyiav TH
evdatpoviq, Etepol 6€ THV ApeTAV.

00¢v Kal amopeltal MOTePOV €0TL Habntov i €Blotov i kal [10] ANwG Ttwg aokntoy, f) katd twa
Belav poipav A kal St toynv Tapayivetat. i pév odv kait EN\o Ti 0Tt Be®v Swpnua avBpwToLg,
gbloyov kal Thv evSatpoviav Bsdadotov €lvarl, Kal paAlota TV avBpwTivwy 80w BEATLOTOV.
GA\G tolto peév lowg BAANG Av €iln okéewg oikeldtepoy, daivetat 6& kav €l [15] ph BedTIEUTITOC
goTv AN SU Apethv kai Tva pdenotv | doknoly apayivetatl, T@v BeloTdtwy glvat T yap TG
dpetfic dBNov kal téhog dplotov eival daivetal kal Beldv TL kal pakdplov. €in & av kal
TIoAUKOLWVOV- Suvatov yap UTidpEat maot Tolg Ui TEEMNPWHEVOLG TIPOG APETHV SLA TWVOC Habrnoewg
[20] kal émpeleiag. €l &' €otiv oUtw BEATIOV F) TO SLd TUXNV €udalpovely, eDAoyov ExelV oUTWC,
glmep TA KaTd PUOLY, WG OLOV T KANLOTA EXELY, 0UTW TIEPUKEY, OHOIWC 8& Kal T& KaTd TéXvNV
kal mdoav aitiav, kal padAlota ta katd thy aplotnv. To &6& peylotov Kat KANALotov Emtpedat
TOYN Aav TANPENEG [25] v €ln. cupdaveg &' €0t Kal €k Tod Adyou T {nToupevov: gipntat yap
YuxfG Evépyela KaT APETHV TOLA TLG. TV &€ Aom®v ayab®v Ta pev LTTAPYEWV avaykaiov, Ta &¢
ouvepya Kal Xprolpa TIEPUKEV Opyavik®G. Opoloyolpeva &¢ talt v €in kal Tolg v apxi: to
yap thg oALtikig [30] téAog Aplotov tiBepev, altn &€ Aelotnv émpéleLav Ttotettal Tod moloug
Twag kal ayaBol¢ tol¢ ToATag Tolfoal Kal TPakTkolg TOV KaAGV. eikdTwe olv olte Bolv
oUte (mmov olte a0 TGOV IWwv o008tV edSatpov Aéyopev: [1] 008V yap alt®v oldv Te
Kolvwvijoat Tolautng évepyeiag. St tavtnv &€ thy aitiav oudE malg evdaipwy éotiv- olmw yap
TIPAKTLKOG TGV ToloUTwv S1a thv HAkiav: ol 8¢ Aeyopevol §La Thy EATtida pakapilovtat. ST yap,
wotiep €lmopey, kal apethg telelag [5] kal Blou teAeliov. TONal yap petafolal yivovtat kal
mavtolal Tuyal kata tov Bilov, kat &vbexetal TOV HAALCT €0Bnvolvta peydlalg cupdopalg
TIEPLTIECELV €TIL YAPWG, KaBATEp €v TOlG Tpwikolg Tept Mprapou pubevetal tov &€ tolavtalg
XpnNoauevov tuxatg kat teAeutrioavta ABAlwg ovdelg ebdatpovidel.

[10] Tétepov o0V o0& &Nov 008éva avlpwriwy e08alpoviotéoy £wg av i), Katd Tohwva &&
XPEWV TENOG 6pav; £l 8¢ 8h Kal Betéov oUTwWC, Apd e Kal 0Ty 08aipwy TéTe Emeldav amodavn;
f) To0TO ye mavteA®g dtotov, BA\wG Te Kal Tolg Aeyouatv AUV EvepyeLav Ttwva Thyv eudatpoviav; i
&€ pn Aéyopev [15] tov teBve®@ta e0daipova, pndE ZoAwv todto BouAstat, AAN 8t Tnvikadta av
TG Aopal®¢ pakapioslev AvBpwTiov wg EKTOC HEN TOV Kak®v dvta kal T@v Suotuxnudtwy, Exel
HEV Kal TOUT apdLoBriTtnoiv Tva: Sokel yap slval Tt Td TeBVeRDTL Kal kakoOV Kai ayabdv, eimep Kal



T® ®vtl ph [20] aicBavopévw &€, olov Tipal kai atuiat kal Tékvwv kal GAwC Amoydvwv
evmpa&ial te kal Suotuyial. amopiav 6¢ kal tadta mapexel TQ yap pakapiwg BEBLWKAOTL pHEXPL
yAPWE Kal TeAeutrioavtl katd Aoyov evdexetal TIOANAG HeTafoAdg cupPaivelv Tepl TOUG
gkyOvoug, Kal ToU¢ pEv alT®v [25] ayabolc eival kai Tuyelv Biou tod kat atiav, toug &' &€
¢vavtiag S6fAov & OTL Kal TOlg ATOOTAMACL TIPOG TOUG Yovelg Tavtodan®g &xew altouq
gvdexetal. dromov 61 yivolt dv, €l ouppetapdiol kat 6 TeBvewg Kal yivoltto O0tE pev evdaipwv
TIAAWV &' dBALog: dtotov &€ kal TO pndév pund’ émtl [30] tva xpovov GuvikveloBal TG TV EKyOVwv
TOlg yovelowy. AN\ Emaviteéov €Tl TO TIPOTEPOV AmopnBev: tayxa yap av BewpnBein kal tod viv
grdntoupevov €€ ékeivou. €l 6N TO TENOG Opdv b€l kal Tote pakapilelv €kaotov ol w¢ dvta
HaKApLov GAN 8TL TTpdTEPOV AV, TIRE OUK &toTttov, €l 8T EoTwv e0Saipwy, [35] uh GAnBsvostal Kat
autol To Uttdpyov [1] &ta TO ph BouAeobal toug {Wvtag evdatpovidely Sla tag petaBoAdg, kat
Sl TO MOVIPOV TL Thv e0datpoviav UmelAndéval kat pndap®g evpetdaBolov, tag 6& tuxag
TIOANAAKLG AVAKUKAELoBaL TiEpL Tou avtoug; SfAov yap wg el ouvakolouBoinuev [5] Talg toyatg,
TOV autov e0daipova kat TaAlv dBAlov €podpev TIOANAKLG, YapalAéovtd tva Tov evdaipova
amodaivovteg kat 0abpig iSpupevov. i) TO pEV TAlg Tuxalg ETakoAoUBElV oUSau®g 6pBOV; ou
yap év tavtalg to €0 | Kak®OC, AN TTpoodeital ToUTwv 6 avBpwTivog Biog, kaBdmep elmopey,
KUpLat [10] &' €lolv al kat apethv évepyelal thg evdalpoviag, at & €vavtiat tod évavtiou.
HapTUPEL 6¢€ T® AOYw Kal to viv SiamopnBev. Tepl o0dEV yap oUTwE UTIAPYEL TV AvBpwTIiVwyY
Epywv Pefaldtng wg Tepl TAG Evepyelag TAG KAT APETAV: HOVIHWTEPAL YAP Kal TV ETLOTNUOV
abtat Sokolotv sivat [15] ToUTwv & alT®V al TILITATAl HOVIPWTEPaAL Std td pdAloTa Kal
ouvexeotata katadijv év autalg Toug pakapioug tolto yap €otkev aitiw tod ph yiveoBal tepl
autag ABnv. uttapel 8 O ¢ntolpevov TQ e0daipovy, kal €otat Sia Biou tolodtog det yap i
HAALoTa Tdvtwy Tpdagel kal Bswproel [20] TG KAt ApeTrv, Kal Tag TUYag oloel KAAMLoTa Kat
Tavtn TAviwg EPPEADG O V' wg AAnB¢ ayabog kal tetpaywvog Gveu Yoyou. TIONOV &
YLWOMEVWV KATA TUXNV Kal SLapepOvTwy PeyEDEL Kal UKPOTNTL, TA PEV HLKPA TV E0TUXNHATWY,
opolwg &€ Kal TWv avtikelpevwy, SHAov wg ou ToLel [25] pomhv Th¢ {wiig, ta && peydha katl
TIOANA yWoépEVa PV €D HAKAPLWTEPOV TOV Blov TIOLACEL (Kal yap alTd GUVETILKOGUELY TIEGUKEY,
Kat f) xpfHolg adt®v KaAf kat omouvdaia yivetat), avdmaAiv 6& cupBaivovta OAiBeL kal Aupaivetat
TO pakdaplov: Auttag te yap empepel kat gumodilel oAdlg [30] évepyelalg. Opwg 6& kal év
TOUTOLG SLOAAUTIEL TO KOAOV, €meldav PEpn TIG EDKOAWC TIOAAG Kal peydAlag atuvyiag, pn &
avaAynoiav, aA\a yevvadag wv kat peyalopuyog. € &' elolv al evepyelal kuplat thg (wig,
KaBdrep elmopey, ovdelg Qv yevolto TV pakapiwv GOALog ovdemote [35] yap mpdel Ta pwonta
kKat ta ¢adAia. [1] OV yap wg AAnBGG dyaBov kal éudppova mdacag oidpeba TAG TUXAG
€DOXNHOVWG dEPELY Kal €K TWV UTIAPYOVTWVY AEL TA KANALOTA TIPATTELY, KABATEP Kal oTPaATNYOV
ayabov t® mapovtL otpatoredw XpRobal TIOAEULKWTATA KAl OKUTOTOHOV €K TV §0Bgvtwv [5]
OKUT®V KAAALOTOV UTIOSNA TIOLETY: TOV alTov &€ TpATIoV Kal toug dA\oug texvitag dmavtag,. i &'
o0twg, ABALOC pev oudEToTE yevoLT Gv 6 €0Saipwy, ou Phv HaKApLOg ve, av Mplapkalc Tuyatg
TiEpLTIEn). o0dE &N TOKIAOG ye Kal evpetafolog: olte yap €k TRG sudalpoviag kwnbrostal
padiwg, [10] ovd’ UTO TGOV TUXOVTWV ATUXNUATWY GAN UTIO pEYAAWV Kal TIOAAQV, €K Te TQV
TOLOUTWV OUK Av yevoLTo TIAALV e08aipwv v OAlyw Xpovw, AAN €lttep, €V TTOMG Tl Kat Teelw,
HEYEAWY Kal KaAGV &v alTt® yevopevog mABONOC. Tl o0V KWAUEL Aéyely e08aipova tov kat
apethv teAeiav [15] évepyolvta kal tolg KTOG Ayabolg ikavig KexopnynHeEVOV Ui TOV Tuyxovta
XpOvov al\a teAelov Blov; i) ipoobetéov Kal Blwodpevov oUTw Kal TeAeuTrioovta Kata Adyov;
EMELSN TO pENOV adaveg AUV €otiv, Thv ebvdalpoviav && TENOG kal TEAelov TiBepev TAvTn
MAVTWC. £l & oUTtw, pakapioug épodpev [20] TV wvtwy oi¢ UTIApXEL Kal UTIAPEeL T AexBévta,



pakapioug &' avBpwTIoud. Kal TEPL pEV TOUTWV £TTL TocoUTov Stwpicdw.

Tag 6¢ TV amoyovwyv tuxag kat TOv ¢iAwv amdvtwv to pév pundotodv cupfdaiiecBbat Alav
adov daivetal kat taig §o&atg évavtiov: moAGOV &€ kal avroiag exoviwv dtadopag [25] Thv
OUMBAVOVTWY, KAl TV MEV PENOV GUVIKVOUPEVWY T®V & ATTov, Kad' €kactov piv SLalpelv
HOKpOV Kal amepavtov éaivetal, kabohou &€ AexBev kal tuTw taY' Qv ikav®g £xol. €L &n,
KaBdrep kal TV Tepl aUTOV ATUYNUATWY TA UEV EXEL TL BPlBOC Kal poTthv TIPpo¢ Tov Blov ta [30]
&' ehadpotepolg Eolkey, oUTW Kal ta Tepl ToUC dpiAoug opoiwg dravtag, dtadepel € TV ALV
gkaotov Tepl {vtag f teAeuthoavtag oupPaively TOAD pdAAov F TG Tapdvopa kKat Sewa
TIPOUTIApYXELY €V Tdlg Tpaywdialg i mpdattecBal, culNoylotéov &R kal tavtnv thv dtadopdv,
pHdMov & Towg [35] TO Slamopelobal Tepl TOUG KeEKUNKOTAG €l Twog dyaBold kowwvolow i) TV
AVTLKELPEVWV. [1] €olke yap €k ToUTwv €l Kal Sukveltal mpog avtoug otlodv, (T’ ayabov eite
Tovvavtiov, apavpdv Tt kal pikpdv i armA®C 1 ékelvolg sivat, €l 8¢ ur, TooolTév ye Kal Toloitov
WOoTE N TolElV e0dalpovag toug pn évtag [5] punde toug dvtag adaipelobal TO pakaplov.
oupBaNecBal piv odv TL paivovtal Tolg Kekpnkoowy ai edmpa&iat TOV dilwy, dpoiwg 6% Kal ai
Suotpagial, towadta 6¢ katl tnAkadta wote pAte Toug e0daipovag pn evdaipovag ToLelv pAt
Ao TV ToloUTWV pndév.

[10] StwpLopévwy &€ TouTtwy Ertokehwpeda Tepl ThHG evdatpoviag oTepa TOV EMALVETOV 0TV
paAov TOV TLpiwv: SfAov yap OTL TV ye Suvdapewy ouk £oTiv. daivetal & AV TO EMALVETOV TR
TIOLOV TL Elval Kal TIPOG TL TIKC £XELY ématveloBat: tov yap Sikatov kal Tov avSpeiov kal BAwG TOV
[15] ayaBdv te Kal Thv apethyv €mawvoipev SLa Tag TPAgeLg Kal ta €pya, kal Tov loyupov &6¢ kat
TOV SpOMLKOV Kal TV AA\wV EKaoTtov TG TIoLoV Tva TIEpUKEVAL Kal EXELV TIwG TIPOG Ayabov TL kal
otmtoudatlov. SfHAov 6¢ TolTo Kal €k TV TEPL TOUG Beou(g Emaivwy: yeholol yap daivovtal Tpog
AMAG avadepopevol, [20] todto &6& cupPaivel da td yiveoBal tolg Emaivoug &L avadopdg,
woTtep lmopev. €l &' €0Tlv O £mawvog TV ToloVTwy, SfAov OTL TV APloTWV OUK E0TLV ETTALVOCG,
OA\G pETCOV T Kal PeAtwov, kaBamep kail ¢aivetar toug te yap Beolg pakapilopev katl
evdatpovidopev kat TWv avép®v Tolug Betotdrtoug [25] pakapidopev. dpoiwg ¢ kat TV ayadbhv:
oU0&elg yap thv evdatpoviav émaivel kabdmep to Sikawov, GAN' wg BeldtePOV TL kal BEATLOV
pakapilel. Sokel 6¢ kal EDS0E0¢ KaA®DC ouvnyopfioal Tiept TOV aploteiwv Th NSOV TO yap pn
¢raveioBat TV Ayab®v oloav unvoely METo BTL KPETTOV 0Tt [30] TGV Emawvet®y, tolodtov &
glval Tov Bedv Kal tayaddv: Tpd¢ tadta yap kal TdMa avadépecBat. 6 piv yap Emawog TG
APETAC TIPAKTLKOL yap TV KAA®V amd tavtng ta & eykwpla tv E€pywv Opoiwg kal tv
OWHATIKOV Kal TV Puxk®v. aA\a tadta pev owg oikelotepov e§akplBoidv [35] tolg mepl @
EyKWULA TIETTOVNEVOLG AUV 6& SAAOV €K TQV ElpnUEVWV

[1] 8TL goTiv /| e0Salpovia TV Tipiwy Kal TeEAeiwv. Zotke &' o0TwG Exelv Kal S1a TO glvat apyh:
TAUTNG yap XAapwv ta Aoumd mavta mavieg mpdttopey, thy dpxhv &6¢ kat to aitiov tv ayabiv
T{HLOV TL Kal B€lov TiBepev.

[5] émel &' €otiv ) e0Salpovia Yuxhg eveépyeld Tig kat' Apethyv tehelav, TiEpL APETAG ETILOKETTTEOV
av €in tayxa yap oltwg av BEAtiov kal mept thg e0dalpoviag Bewprioatpev. Sokel 6¢ kal 6 kat'
AaAfBelav TIOALTLIKOG Tiepl tauvtnv paAlota TemovijoBar BouAetal yap toug ToAltag ayadoug
Tolelv kal t@Wv [10] vOpwv Umnkooucg. Tapadelypa && toUTwv €XOPEV TOUG Kpnt®v kal
Nakedatpoviwv vopobetag, kal el tiveg Etepol Tolodtol yeyévnvtal. €l 6& TG TIOALTIKAG 0TIV A
okePLg avtn, &fAov OtL yivolt av f {ntnolg kata thyv &€& apxfg mpoaipeotv. mepl apetig &€
ETILOKETTEOV AvBpwTiivng S6fjAov Ot kal yap tayabov [15] avBpwtivov €ntolpev kal THv
evdatpoviav avBpwrttivnv. apethv &€ Aéyopev avBpwrttivnv ov thv Tod cwpatog AANG ThHv THG



Yuxfc kat thv evdatpoviav 6& Puxhg evépyelav Aéyopev. €l 6¢ tadB’ oltwg &xel, SHAov OtL €l
TOV TIOALTLKOV €l6€val Ttwg ta Tepl Pux g, DoTep kat Tov 0pBalpovg Bepamevoovta [20] kat Tiév
TO o®Wua, Kal paAov 00w TIpLwTEpa Kal BeAtiwv A TOALTIKR TG latplkig tv & latp@v ol
Xaplevteg TTOANG Tipaypatevovtal Tept ThHv Tol CWHATOC YWOOoLW. Bewpnteov 6 Kal TE TIOALTIKD
Tiept YPuxhG, Bewpntéov &€ TouTwy YXapLy, Kat €¢’ doov lkavig ExeL TIPOG ta {nrtovpevar [25] To
yap €t Aelov €€akpLPolv Epywdeotepov owg E0TL TV TIPOKELPEVWVY. AdyeTal &€ Tiepl aUTh¢ Kal
v 101G 2EWTEPLKOTC AdyoLG ApKOUVTWG Evia, Kal Xpnotéov altolg: olov Td pév BAoyov avthg
glvar, T 8& Noyov Eyov. Taita 6 méTepov Slwplotal KaBArmep Té To0 CWHATOC HopLa Kal Tidv TO
[30] pepLotoy, i T® AOyw SUo €otiv dywplota TepukoTa Kabdmep €v Tt mepldpepelq TO KUPTOV
Kal to Kot\ov, oUBEv Stadepel TpoOG TO Tapov. Tod AAOyou &€ TO pEV E0LKE KOWQ Kal PUTLKY),
Aeyw 6¢ 1o altiov tol tpedecBal kat abEecBat ThHv Tolavtnv yap duvapw thg Yuxig €v dmaot
TOlG Tpedopevolg Bein tig av [1] kal v Tolg EuPpuolg, ThHv authv &€ Ttautnv Kal v Tolg teheloLg:
g0AoyWTeEPOV yap | ANV Twd. tadtng pév olv Kowr TiG Apeth Kal ovk avBpwriivn daivetat:
S0oKET yap év tolg Umvolg évepyelv paAtota to poéplov todto katl [5] fj Suvapig abtn, 6 & ayabog
Kal Kakog fkiota &tadniot kad Umvov (606ev paciv o0dev Stadépely TO HuLou tod PBiou TOUG
g0Saipovac tev abAwv: cupBaivel 6& todto eikdTwWC &pyia yap €otwv 6 Umvog ThHe Puxic A
Aéyetal omoudaia kat ¢auvin), ARV €l Ph Kata pkpov kat Sukvodvtal tveg Ty Kwvhoswy, [10]
Kal Tautn BeAtiw yivetal ta ¢pavrtaopata TV ETLELKDV f) TOV TUYXOVTWVY. AANQ TIEPL PEV TOUTWV
AALG, Kal TO BpeTttIkOV €ateov, £TELdN THG avOpwTILKAG ApeTtig Apolpov TiEduKey. £oLke & Kal
&N\N T puotg thHe Yuyfg &Noyog elval, petéyouoa pévtol Tin Adyou. Tod yap éykpatoldc kal
akpatodg tov [15] Aoyov kat THg YuxAg TO Adyov &xov émawvolpev: 0pB®O¢ yap kal €mi ta
BéAtiota tapakalel- aivetal & év autolg kat dANo TL TIapa TOV Adyov TePUKOG, O pdayeTal Kat
avtitelivel T AOyw. atexv®g yap kabdrmep ta mapalelupéva tod ocwpatog popla €ig ta degla
Tipoatpoupevwy Kwvijoal [20] touvavtiov i TG aplotepd mapadepetal, kat €mi thHe Yuyxig
olUTw¢ €mi tavavtia yap at oppal tWv akpat®v. AN €v Tol¢ owpacl pev OpOUeEV TO
napadepdpevoy, &t 6 thg Yuxfic ovy dp®uev. lowg & o0SEV ATtov Kal v Tfj YPuxf) vouLoTéoy
gival TL apd TOV Adyov, évavtiolpevov ToUTw Kal avtiBaivov. [25] TG & Etepov, ouSEv
Stadepet. Aoyou &€ kal todto paivetal petexeLy, WoTep lTtopev: TIELBapyEl yoOv T® Adyw T tod
gykpatol¢—ETL &' lowg elNKoWTEPOV €0TL TO To0 owdpovog kal avdpeiou: Ttavta yap Opodwvel
T® ANOyw. paivetal & kal TO &GAoyov SLTTOV. TO pév yap duTikov o0Sap®g Kowwvel [30] Adyou,
TO & ZmBUUNTIKOV Kal HAWC OPEKTIKOV PETEXEL TIWCE, ) KATAKOOV £0TIV alToD Kal TEBapy KOV
oUTw &M kat tod matpog kat TV didwv paptv Exelv AOyov, Kal oUYDOTIEP TWV HABNUATIKWV. OTL
6¢ melBetal mwg OO AOyou TO GAoyov, PNVUEL Kal f) vouBetnolg kal doa EmTipnoic te Kat
mtapakAnolg. [1] €l 6€ xph kal tolto dpavatr Adyov Exety, SLttov £otal Kal TO AOyov £xov, TO pev
Kuplwg kal &v alt®, To &' Wotep ToD MaTpoOg AKOUCTIKOV TL. Slopiletal &€ kal i ApeTh katd Tthv
Stadopav tavtnv: Aéyopev yap alt®v tag [5] pév Stavontikag tag 6& HOkAg, codiav pév kal
olveowv kal ¢povnowv Stavontikag, AeuBepldtnta 6¢ kal cwppoolvny ABLKAG. Afyovteg yap
Tiepl to0 HBoug ou Aeyopev OTL 00dOC i) CUVETOC AAN' OTL Tipdog i cwdpwv: ematvodpuev &€ katl
TOV 00OV Kata THY EELV: TV EEewv &€ TAG emtawvetag apetag [10] Aeyopev.

[14] &uttiig 6n thig dpetfigc olong, ThHg pév StavonTikig TG [15] 8¢ ABWKRAG, f pév Stavontiki T
TAETov €k Stdaokaliag ExeL Kal THv yeveowy kat Thv abgnoly, dotep eurelplag dettal kat xpovou,
N & ABWKN €€ €Bouc epLyivetal, 60ev kal tolvopa EoxNKe LKPOV TtapeKKATVoV attod tod £6oud. &€
o0 kal 6AAov 8Tl obSepia TRV RBKGOV ApeTGV dUoEL ATy éyyivetal obBEv [20] yap TV dUoEL
dvtwv NG €8iZetal, olov 6 AiBog pUoEL KATw PePSEVOC OVK Av £8100sin &vw dépeabal, ovs
av pupLAKLG auTov €0(¢n Tig dvw putt®v, o06E TO TUp KATW, 0UE GANO 00&6EV TV GANWG
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TiepukOTWY AANWG Av €0LoBein. olT Gpa PuoeL olte apd duaty éyyivovtal at apetai, aA\a [25]
TiepukooL pev AUty 6€€aoBbatl avtdg, teAetoupévolg ¢ Sua tol €0oug. &tL 6oa pév puoel AUV
mapayivetat, tTag SUVAUELG TOUTwV TIpoTepoV Kouopeda, Dotepov &€ Tag Evepyeiag amodidouev
(OTep €Tl TV ailoBnoswv SiAov: ou yap €k To0 TIOANAKLG L6ETV 1) TIOAAAKLG akoUoal Tag alobnoeLg
éNaPopeyv, [30] AN\ avamaily Exovieg €xpnodpeba, ol ypnodpevol E0YOHEV): TAG &' APETAG
AapBavopuev évepynoavteg TPOTEPOV, WOTIEP Kal ETL TWV &GANwV texv®v: & yap &€l pabovrag
ToLely, Tadta Tolodvteg pavBAvopey, olov 0ikoSopodvTeg oikoS6poL yivovtal Kal Kibapilovteg
KlBaplotai- [1] oltw &R kal ta pév Sikaia mpdrtrovreg Sikaiot ywoueba, ta 6¢ cwdpova
owdpoveg, T & aAvbpela aAvdpelol. paptupel 6¢ kal TO ywopevov €v Ttalg TOAEcLy: ol yap
vopoBetal toug TtoAitag €6idovteg Ttolobowv dyaboug, kat To pEv BouAnua Ttavtog vopobetou [5]
To0T &otiv, 6oot 6& pf €0 adTd ToLoUoLV AUAPTAVOUGCLY, Kal SladEpel TOUTwW TIOAMTEQ TTIOALTELQC
ayadn ¢avAng. £tL €k TV alT@v Kat 6t tv avt®v Kal yivetal maoa apeth kat ¢Oeipetat,
opolwg 6¢ kal teyvn: €k yap tod kBapilewv kat ol ayabol kal kakol yivovtat kiBapiotal.
avdloyov [10] 6 kal oikoS6poL kal ol Aourmol TAVTeG: £k pév yap tod €0 oikoSopsiv dyadol
oiko&6poL Zoovtal, £k 6& Tol Kak®C Kakol. €l yap ph oUTwg exev, 0UEEV Av 8eL Tol S18&EovTog,
GANG TTavteg Av éyivovto dyabot i) kakol. o0tw & Kal €T TV APeT@OV EXEL TIPATTOVIEG Yap TA €V
TOlG cuvaA\aypaot [15] Tolg TPO¢ ToUg AvBpwTtoug yvopeda ol pev Sikaiol ol &6& adikoy,
Tpattovteg 6¢ Ta €v Tolg Sewvolg kal €0iopevol dofelobal i Bappelv ol pev avdpelol ol &
Selhol. Opoiwg 6¢ kal Ta Tepl TaG €mbupiag £xeL Kal Ta TEPL TAG OPYAG: Ol HEV Yap owPPOVEG Kat
Tipdot yivovtay, ol &' akéAaotol kat opyihot, [20] ol pév €k Tol oUTwWOol év avtolg dvaotpedeabal,
ol &¢ ¢k ToD oUTwol. kal &vi 6 AOyw €k TV Opolwv évepyel®@v al €&elg yivovtal. 610 Sel tag
¢vepyelag molag amodiddvat: kata yap tag tovtwyv dtadopag dkolouBolowv al EEELg. oU pIKpOV
olv Stadépel Td 00TWCE A 00TWC €0BUC €k VEwv €B8(ZeaBal, [25] GANG TIAUTIONU, MEANOV &€ TO TTEV.

¢mel odv f) Tapoloa Tpaypateia ov Bswpiag Evekd oty Gotep at aNAat (o0 yap tva elsGOpev T
0TIV ) APETH OKETTTOMEDQ, AN (V' ayaBol yevueda, el o0SEV &v Av dPeNog alTRC), dvaykalov
¢roképaocBat té Tepl TaG [30] Tpdgelg, TRE Tipaktéov alTtdg altal yap eiotl kiplal Kal tod
TIoLaig yevéaBal Tag E€1g, KAaBATIEP EIPAKAMEY. TO PEV 0DV KATA TOV OpOOV AGYOV TIPATTELY KOLVOV
Kal uTtokeloBw—pnBnoetal &' Dotepov Tepl avtod, Kat Tl €0tV 6 OPOBOC AOYOC, KAl TIWC EXEL TIPOC
TAg AA\aG apetdg. [1] ékelvo 6¢ ipodlopoloyeioBw, dtL ag O TEpL TV TIPAKTHOV AGY0¢ TUTIW Kal
oUK AkpLBRC Odeilel AéyeoBal, omep Kal kat apxag eimopev 6tL kata thv UAnv ol Adyol
amactntéor ta &' €v taig mpdgeot kal t@ ocupdEpovta o0bEV €0TNKOG ExeL, WoTep [5] ovdE TQ
OyLewvd. toloutou & dvtog tol kaBoAou Adyou, ETL paAAov 6 Tiept TV KaB' EKaoTa AOYOg OUK EEL
TAKPLBEG: o0te yap UTO teEYVNV 008" UTIO TtapayyeAiav o0&spiav Ttittel, Sl &' avtoug agl Tolg
TpATTOVTAG TA TPOG TOV KAlpOV OKOTIELY, WoTiep Kal €mi thg latpkig &xel kal thg [10]
KUBEPVNTLKAG. ANAG KaiTiep &VTog TolouTou Tod TTapévTog Adyou Tielpatéov BonBely. TipGtov ol
to0to Bewpntéoy, OTL T toladta Tepukev UTT Evdelag kal UTiepBoAig PpBeipeabat, (6€T yap uTep
TV adpav®v tolg davepolg paptupiolg xpfiobal) wotep £t THG loxvog Kal ThG Lylelag OpOEV:
[15] Td te yap OmepPaNovta yupvdola kat ta éNAeltovta ¢Beipel thv loyxuv, dpoiwg &¢ kal ta
Tota kat Tt ottia mAelw Kal ENdtTw ywopeva ¢BeipeL ThHv LUyielay, Ta 6& ocUPUETPA Kal TIOLET Kal
abEel kal owlel. o0TwG o0V Kal &ml cwdpoovivng kal avdpeiag £xeL kal TV AWV APeTGV. [20] 6
TE yap mdavta ¢evywv kat poBoupevog kal pndev UTopEvwy SeNOG yivetal, 6 te undev OAwg
dopoupevog AAa Tipo¢ Ttavta Badidwyv Bpacig: opoiwg &€ kal 6 pev taong HSoOVAG armoAavwv
Kal pndeptdg ameyxopevog akohaotog, 6 6¢ doav pelywv, woTep ol dypoikot, avaiobntog [25]
TG dBeipetal &n owdpoouvivn kal f avépeia OO THG UTIEPPOATG Kal THG EMNelPewg, UTIO &€ ThG
peodtntog owdletal. GAN' oU povov at yeveoelg kat av&noelg kat at pBopat €k TV alT®v Kail UTIO
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TOV alt®v yivovtaly, AA\a Kal at évépyelat €v Tolg altolg Egovtat kat yap €mi twv [30] EN\wv
TOV PavepwTépwv oUTWC EXEL, 0lov &ML TAC LoyxUo¢ yiveTal yap ék Tod TIoANRY Tpodhv AapBavely
Kal TTOAOUG TIOVOUG UTIOPEVELY, Kal HAALoTa av duvalt’ altd ToLElV 6 loxupog. oltw &' ExeL Kal
ETIL TV ApeTt@v- €K TE yap tol ameyxeobatl twv Ndoviv ywvoueba cwdpoveg, kal yevouevol [35]
pHAAota Sduvapeba améyxeobar avt®v- [1] Oopolwg 6¢ kal €mt thg avdpeiag €6L{Opevol yap
katappovelv TV dofep®dv kal UTopEveEly alTa ywwopeba avdpelol, kal yevopevol pdilota
duvnoopueba uTopEvely T dofepa.

onpuelov 6¢ &€l TroLelobat TV E§ewv ThHV Emtywvopgvny RSovihv i AuTtnv [5] Tolg £pyoLg: O pEv yap
ATeXOUEVOG TWV OWHATIKOV ASovv Kal alt® toUutw yaipwv cwdpwv, 6 & daxbouevog
AKOAaoTog, Kal O pEv UTIOpEVWVY TA Sewva Kal xaipwv A ph Auttoupevog ye avdpelog, 6 &€
AuttoUpevog SENGC. Tiepl RSovag yap kat AuTtag €oTiv f ABLKN apeth- §ta pév yap [10] thv Adovhv
T8 padla pdtTopey, Sté & Thy AITINV TV KAAGV ArteXOpeda. 810 8T AxOai Ttwg e0BUC £k VEwV,
K¢ 6 MAATwv pnoly, Gote yaipewy te kai AuTtetoBat olg Sel- f yap 6pBh atdeia abtn éotiv. &TL &
€l at apetal glol mepl pdgelg kat dbn, avtl 6¢ mABeL kal taon Tpagel Emetal [15] Rdovi kal
AUTIN, Kat ua tolT av €in f) apeth Tiept HSovag Kal AUTtag. pnvuouot &€ Kat at KOAAoELG yLvOueval
SLa TouTwv: latpelal yap TwveEg eloty, at 6¢ tatpelal Sta tv evavtiwv Tepukaaot yiveobal. €TL, wg
Kal pwnv gimopev, mdoa Yuyxfg €5Lg, L' olwv TEPUKE yiveobal [20] xelpwv kal BeAtiwy, TPOG
talta kal mepl tadta thv duowv Exel SU Hdovag &€ kal AuTag ¢adlol yivovtal, TQ SLWKEWV
Tautag kat ¢evyely, i ag pn &€l i) 6te o0 S€l i) wg o0 8¢€l i) doax®wg dANwg UTO Ttod Adyou
Slopiletal ta Toladta. St kal dpidovrat Tag apetac anadeiag Tvag [25] Kal Apepiac: ouk €0 &€,
OTL am\@¢ Aéyouaoty, AN\ ol w¢ €T kal wg ov Sel kal Ote, kal doa dA\a TpootiBetal. UTTOKELTaL
&pa f Apeth elval | tolavtn Tepl ASova kal AUTag tv BeAtiotwv TipaktikA, i && kakia
Touvavtiov. yévolto &' av AUV Kal €k Toutwv pavepov OTL Ttept T®WV [30] avT®v. TpLOV yap dvtwv
TV €l¢ TAg aipgoelg Kal TpLv TV €l tag duydg, kahol cupdepovtog NEE0G, Kal TPLOV TGV
¢vavtiwy, aioyxpod PAaBepod Auttinpod, Tept Tadta pév mavta 6 dyabog KatopOwTIKOG E0TLV O &€
KOKOG QUapTNTIKOG, MAALoTa &6¢ Tepl Thv ASovrv: kown te yap adtn [35] tolg {wolg, kal Taot
TOG UTIO THV aipeotv TTapakoAouBel: [1] kal yap TO KaAov Kat to cupdepov HSU daivetal. £tL &' €k
vnrtiiou 1o AUV cuvteBparttat 10 YaAemov anotpipacBal todto td TAB0G EYKEXPWOHEVOV
T Blw. kavovilopev &¢ Kal Tag TpAgeLc, ol pév pdhov ol & Attov, [5] ASovh kal Aur. Sta Todt
olv avaykaiov gival Tiept Ttadta thy mdcav Tpaypateiav: ol yap HKPOV £i¢ Tag Tpagelg €0 A
KaK®¢ yaipew kat AuteloBat. €Tl 6¢ yahemwtepov HSovi pdxeoBal fj Bup®, kabamep énoiv
"HPAKAELTOC, TPl 6& TO XAAEMWTEPOV Gl Kal Téxvn yivetal kal apeth: [10] kal yap to €0 BéATiov
¢V ToUTw. Wote Kal 6ta todto mepl Ndovag kal AuTtag tdoa f payuateia kat tf apeth kal th
TIONLTIKT]: & pév yap €0 ToUTOLG XpWHEVOC AyaBoc Eotal, O 68 KaK®C KAKAG. &TL pév o0V £€0TIV
apeth Tepl ASoVAC kal AUTtag, kal 8Tt € v yivetay, UTO TouTwy Kal ad&etal [15] kal $pBeipeTat
Uh ©oadTwC YWOopEVWY, Kal 8TL €€ v éyéveto, Ttepl talta Kal évepyel, eipRodw.

aroprnoete &' Av TG WG Agyopev OtL Sl ta pév dikala mpdttovtag dikaioug yivecbat, ta &6¢
owdpova cwdpovag el yap mpattouot ta Sikaia kai cwopova, [20] HdN eiol Sikaitol kal
owdpoveg, WoTEP €l TA YPAUHUATIKA KAl TA HOUOLKA, YPAUUATIKOL Kal Houctkol. i) oud’ €mi Tiv
TEXVOV 0UTWG EXEL; EVEEXETAL YAP YPAPUATIKOV TL TToLfjoal kal amo tuxng kat dGA\ou UTtoBepEvou.
TOTE 00V E0TAL YPAUMATIKOG, £V Kal YPAUHUATIKOV TL TIOLAon Kal [25] ypappatik@e: Tolto &' 0Tl
TO Katd THV &V alT® YPAUMATLKAV. £TL 0US' OOV €0TWV €T TE TV TEXVOV KAl TV ApeTOV: TA
HEV yap UTIO TV TEXVAOV yvopeva To €0 Exel v alTolc Apkel olv tadtd wg £xovta yevéoBat: T
6¢€ Katd Tag ApeTAC YIVopEVa OUK €av aUTd Twg £xn, Sikalwg [30] | cwdpdvwg Tipdrttetal, AANa
Kal €av 0 TPATTwY WG £Xwv TPATTN, TPOTOV PEV €av ldwc, ETELT €av TIPOALPOUUEVOC, Kal
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Tipoatpoupevog SU' autd, to 6¢ tpitov €av kal BePaiwg kal dpetakvAtwg Exwv Tipdten. [1] tadta
6€ TPOC HEV TO TAG AANAG TEYXVAG ExELV OU ouvaplOueltal, ARV avto to idévat Tpog 6 TO Tag
APETAC TO pEV eibeval o0bev F PLkpOV LoyUeL, T & GANa o0 pLkpOV AAAG TO Ttdv duvatal, ATep €K
To0 TIOANNAKLG TIpdTTeLY Ta Sikala kal [5] owdpova Teptyivetat. té pév olv Tipdyuata Sikata Kal
owdpova Aéyetal, étav fj tolalta ola &v 6 Sikalog i 6 cwdpwv TpdEeiev: Sikalog && kal
owdpwv £€0Tlv ouy 6 talta TMPATTIWY, AAG Kal 6 oltw TPATIWV WG ol Sikatol Kal cwdpoveq
TIPATTOUCLV. €0 o0v Aéyetat 8t €k tod T Sikata mpattetv [10] 6 Sikaiog yivetal kat €k tod ta
owdpova 6 cwPpwv: €k & Tol pn Tpdrttewy tadta o0Selg v o06E peNAnoeLe yiveobat dyabog.
GAN' ol oMol taldta pev ou Tpdttouacty, €Tl 6¢ TOV Adyov katagdelyovteg olovtatl pLthocodelv
Kal oUtwg £éogoBal ottouddaiot, OpoLov Tt Ttolodvteg tolg [15] Kapvouaoty, ol Ty latp®v akolouaot
HEV ETILUEADC, TToL0DOL &' 0UEEV TGV TIPOCTATTONEVWY. (MOTIEP 00V 0UE’ EKETVoL €0 EE0LGL TO ORMA
oUtw Beparteudpevol, 008’ obtoL Th Puxhv 00Tw GPAocodOTVTEC.

HETA 6¢ Tadta T €0Twv f) ApeTh oKeTTtéov. &mel o0V [20] té &v T Yuxf ywwopeva tpia éoti, Tden
Suvdpelg £€elg, TouTwy Av TL €ln [ ApeTn. Aeyw 6¢ Tddn pev érmbupiav opynv ¢opov Bdpoog
$BSvov xapav piav picog méBov ZAAov Eheov, BAwG olg Emetal ASov A AT SuvApEeLg 6& Kad'
&¢ adntikol ToUTwv Aeydueda, olov kad' &g Suvatol [25] dpyLoBhval f| AuttnBfjval i é\efoat:
EEe1q 68 KaB' &¢ TIPOG TA TIABN YOV €0 f KAKWGE, 0lov TIPOG TO OpyLaBRval, i pév opoSpig A
AVELPEVWG, KAKGG ExopeyY, €l & péow, €0+ Opoiwe 8& kal Tipog TN, TTAN pév o0V OUK €lotv
000’ al apetal 00O’ ai kakiay, dtL ov Aeyoueba [30] kata ta adn omouddiol i) ¢adlol, kata &€
TAG ApETAC KAl TAG Kakiag Aeyopeba, kal OtL Kata pev Tta tadn olT émalvoupeba olte Yeyoueda
(o yap €mawvettal 6 poPolpevog oudE 6 6pyLloueVoC, oudE Peyetal O ATA®C OpYLLOUEVOG AAN O
T®E), [1] katd &¢ tag Apetag Kal tag Kakiag rmawvovpeda i Peyopeba. £TL OpyLdpeda pev Kat
dofoupeba ampoatpetwg, at & dpetal TPoalpeseLg TvEG f| oUK Aveu TpoalpEcewd. TIPOg &€
ToUTOLG Katd MEv Ta Tadn [5] kweloBal Aeyopeba, katd &€ tag ApeTdg Kal TtAG Kakiag ou
KveloBat AN Stakelobal wg. ua tadta &€ oude Suvdpelg eloiv: oUte yap dyabol Aeyoueba t@®
S0vaoBal taoyelv AnA®@¢ olte kakoi, oUT emawvoupeda olte Peyoueba- €Tt Suvatol pEv Eopev
PuoeL, ayabol 6¢ i kakol [10] ov ywdpeda pUoeL eiTopey 6& Tiepl TOUTOU TIPOTEPOV. £L OOV UATE
Tdon siolv al apetal pAte Suvdpelg, Asimetal €81 avTag ival. & TL pév olv £0TL TG YEVEL f
apetn, eipntat.

6€l 6¢ ph poévov ouuuq elmely, OtL £€Lg, GAAG kal [15] Tola T, pntéov olv 8Tl téloa Apetr, o0 v
A GpeTh, alTo Te € £xov ATIOTEAET Kal To Epyov avtod €0 amodiSwaoty, olov f Tob oq)ea?\pou
&peth OV T 0BaludY oToudalov ToLEl kal td Zpyov altold TH yap tod 6dpBaluod apeth €0
op@pev. opoiwg N tod Trtrrou apeth (mov te [20] omoudalov ToLel Kal ayabov Spapelv katl
EVEYKELV TOV EmLBATnV Kal pelval Toug TIoAepiouG. €l 6f) ToUT €mi maviwv olTw( £xeL, kal f tod
&vBpwTtou apeth £in &v A €EL¢ ad’ fg ayadog avBpwrtog yivetat kal ad’ g €0 T autod Epyov
amodwoel. RO 8¢ TolT Zotal, AdN pév eipfkapev, £TL [25] 6& kal W& Zotat pavepdv, Zav
Bewpriowpev Tola tig €0tV A dUOLG alTRC. €v TTavTl 6N cuvexel Kal Stalpet® €otL AaBelv TO pEv
TAETov TO & EAattov to &' (oov, kal tadta i) kat altod to mpdypa i) Tpog AUAg: To & {oov pEoov TL
UTIEPPOARC Kal ENelPEW. Aéyw &€ ToD pév Tipaypatog [30] péoov o loov ameyov ad’ Ekatepou
TV &kpwv, OTiep €0TLV Ev Kal TO avtod maoly, PoG NUAG 6& O prte TAeovadlel pAte ENAelTel
To0TO & oUy &v, 006¢ TalTOV TEGLY. olov &l T& §éka TIOMA Tté 6& SUo OAiya, ta £€ péoa
AapBavouat katd to mpdypa- (ow yap UTtepEyel T Kal [35] uTepexetal: ToiTto &€ pEoov €0TL Kata
THV apBunTiknv avaloyiav. T 6¢ Tpog AUAG o0 o0tw Anmtéov: [1] ou yap €l Tw &éka pval
dayelv oAU Suo &€ OAlyov, O alelrttng €€ pvag pootagel 0Tt yap (owg kal ToUto ToAL T®
AnYopevw f OAlyov: M{AwvL pev yap 0Alyov, TQ &€ ApXOpEVW TWV Yupuvaciwv TIoAU. Opoilwg Tl
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Spopou kat [5] aANnG. obtw 6f TaG EmotApwy THv UTIEPBOARV pEV Kal THV ENNeLPLY delyeL, TO &€
péoov ¢ntel kal tolo’ aipeital, péoov 6¢& ou td Tod TpAypatog GAAG TO Tpo¢ AUAC. €l 6h Ttdoa
¢rLoTAUN 00Tw T Epyov €0 Ertelel, PO TO péoov PAémouoa kal gi¢ todto &youoa ta Epya
(68ev elwBaotv [10] EméyeLy Tolg €0 Exouaty £pyolg 6Tl 00T adeAelv EoTv oUTe TTPOCBeival, WG
¢ pév UTepBoAiG kal Th¢ éMeidewg $Betpoliong Tt €U, THg 8¢ peodtnrog owlovong, ot &
ayabol texvital, wg Aeyopev, pog todto PAemovteg €pyalovtal) f & apeth mdong TeEXVNG
akplBeotepa kat [15] apelvwv €otiv wotep kal i puoLg, Tod peoou Av €ln oToXaoTKA. Aéyw &€
THV NOWAV: altn ydp €oTL tepl TIAON Kal TpdgeLg, év 6 Ttoutolg €oTiv UTIEpPOAN Kal ENeldLg kal
TO péoov. olov Kal popnbfjvat kal Bapphoat kal émbupfoal kal 6pylodfival kal é\efjoatl Kal
dA\w¢ HoBfvat [20] kal AuttnBRvat £otL Kal udAlov Kal Attov, kal auddtepa ovk - TO & Bte Sl
Kal &¢’ ol kal TPO¢ o0¢ Kal o0 #veka Kal W¢ Sel, péoov Te Kal dplotov, dTep 0Tl THG APETHC.
Opoilwg &€ Kal Tept Tag TIPAgeLg £otiv UTIEPPOAR Kal ENNeLPLG Kal TO peoov. A &' ApeTH) TiEPL TIAON
kal [25] TipAgeLg £oTiv, &v olg f pév UTiepBoNn Apaptdavetal kal f ENewpiLg Péyetat, T 8¢ péoov
¢rawveltat kai katopBoldtar tadta & dudw TAC apetfic. peocdtng TG &pa €otiv | apetn,
OTOXAOTIKA Ve o0oa Tol pécou. £TL TO pEV Apaptdvely TIOANay®C E0TwV (TO yap Kakodv tod
amneipou, wg ot [30] MuBaydpelol gikalov, TO & ayabov tod memepacpévou), TO &6& katopBolv
pHovayx®g (610 Kal TO pev pASLov TO &€ YAAETIOV, PASLOV pEV TO AToTUXELV TOU OKOTIOU, XAAETIOV
8¢ TO ErTuyElv): Kal Sta TalT olv TAG pév Kakiag i OTiepBoAn Kal f ENeWLE, THS &' APETAC A
peadtng [35]

€0OM\ol pev yap anm\®g, tavrtodan®g &€ Kakol.

goTwv dpa f) apeth EELC TIPOALPETIKA, &V MEGATNTL oloa TH TIPOC AEC, [1] wplopévn Adyw Kal ¢
av 6 dpovIpog Oploetev. peootng ¢ SUo Kaklwv, THG pEV Kab' uTEpBOARV THG &€ Kat' ENNeLLY:
Kal €Tl T® TAg pEV ENAelTewy Tag &' UTepPAMey toD S€ovtog &v e Tolg Tabeot kal €v [5] talg
mipaeat, Ty &' apethv tO peoov Kal suplokely Kal aipelobat. 510 kata pev thHv ovoilav kat Tov
Adyov TOV TO T AV glval Aéyovta peadtng £o0Tiv i dpeth, katd & 6 &plotov Kal T €0 AKPATNC.
o0 mdoa & embexetal PagLg ovde mav abog Tty peootnta: évia yap €0BLG wvopaotal [10]
ouVEANUMéva peTd TAG auldTnTog, olov Emuyalpekakia avaioyuvtia $Bdvog, Kal &m TGV
ipda&ewv powyxeia khoth avépodovia- mavra yap tadta kat ta toladta Agéyetal T® avta ¢padla
glvat, GAN o0y ai UTepBoAal avt®v oud’ al ENAeidelc. oUK ZoTv oDV o0SETOTE TiEpL avTd
katopBodv, [15] GAN ael Guaptavely: o0&’ 0TL TO €0 A i) €0 Tiept ta Toladta év T® fjv Sl kal dte
Kal MG HOLEVELY, AN ATAGC TO TIOLETV OTLoDV TOUTWV APAPTAVELY £0Tiv. Bpolov olv TO aglodv
Kal Tiepl TO ASLKeTY Kal Sethaively Kal akohaoTaively sival pecdtnta Kail UTiepBoAiv kal ENNeLPLV-
[20] £otal yap oUtw ye UTIEPPOARG Kal ENelPewg pecdTng Kal UTEpBOARG UTiEpBOAN Kal ENNeLdL
ENelPewg. omep 6¢ owdpoouvng kal avdpelag ouk £otwv UTEpBOAR kal ENewpig Sua to TO
néoov eivai Twg Ekpov, oUTWE oUd’ Ekelvwv PedETNG 00S’ UTIEPBOAR Kal ENNELPLS, AN ¢ &v [25]
mpdttntat  apaptavetar O wg yap o068 UmepPoAfic kal EéNAeiPewg peodtng €otwy, olte
HECOTNTOC LTIEPBOAN Kal ENNELPLC.

S€l &€ tolto pn poévov kabohou AéyecBal, AN Kal Ttolg Kad' Ekaota €HapuOTTELWY. €V yap TOlG
Tiepl Tag [30] Tpagelg Aoyolg ol pEv kaBoAou kKowotepol ioty, ol &' EmL pEpoug AAnbvwtepol
Tiepl yap Tt Kad' ékaota at TPAgelg, Séov &' &Ml ToUTWV CUPPWVETV. Anmtéov olv tadta €K TG
Slaypadfic. Tepl pév olv dpoBoug kal Bappn avspeia peodtng: [1] T@v & UTepBal\OVTWY 6 piv
T adopia dvwvupog (oA &' €otiv avwvupa), 6 & év T Bappelv UTeEpANWY Bpacug, 6 & év
T® pev dofelobal uTEpPANWY TG &€ Bappelv ENelwv SeNOC. Tiepl RSovag &€ kal AuTtag—ou [5]
ndoag, Attov 6% Tkait mepl tag AUTIAG—uESdTNG pEv owdpoclvn, UTeEpBoNl & akolaoia.
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EN\eltovteg 6¢ Tepl tag Ndovag o0 TAvu yivovtal Stémep oud’ BvOpatog TeTuXAKaow oud’ ot
TololtoL, éotwoav &¢ avalobntol. Tept 6¢ §6aLv xpnudtwy kat APy peocodtng pEV EAeuBepLotng,
UttepBoAn [10] &€ kal ENewLg dowTtia kat aveleuBepia. evavtiwg &' €v avtalg uTepBaNouot Kal
EN\e(TTOUOLY: O pEV Yap AOWTOC €V pev TIPoEoEL UTIEPPANEL €V &€ APeL ENAelTTEL, 6 &' AveAeUBEpPOC
év pév Met OTtepPANAeL év 8 Tipoéoel ENNelTiEL. VOV pév oUV TUTIW Kal &ml kepahaiou Aéyopey,
[15] dpkoupevol aut® TtoUTw: Uotepov 6¢ AkpLBEotepov Tepl alT®v Sloplobnoetal. Tept &&
xpnuata kat GA\at Stabeoelg elol, HECOTNG pEV PEYANOTIPETIELA (O Yap HeEyaNOTIpETING Sladepel
€\euBepiou- O pév yap TepL peydAa, O 6¢ Tepl pkpd), UTiepBoAn) &€ amelpokaAia kat Bavavaoia,
ENelLg [20] 8¢ pukporpémela: Stadépouct & altal TV TiEpl THY EAeuBepldtnra, T 6%
dtadépouoty, Uotepov pnbAoetal. Tepl &€ TNV Kal atwpiav peocdtng pev peyaloyuyia,
UttepBoAn &€ xauvatng tig Aeyopevn, ENePLg 8¢ pikpouyiar wg & ENeyopev ExelV TIPOG THY
peyahotipemelav Thv €heuBepldtnta, [25] T Tepl pkpa Stadpeépovaav, olTwg ExEL TG Kal TIPOG
thv peyalouyiav, Tepl Tiphv oloav peydAn, avuth Tepl pikpav olDoa: 0Tl yap ¢ Sel
dpéyecPal TuAg kal pdMov f 8l kal Attov, Aéyetal & O piv UTEpBANwY Tl OpéEeat
dNOTLIPOG, O & ENelmwv aPpAoTLpog, 6 &€ [30] pEoog Avwvupog. Avwvupol 6¢ kat at stabgoelg,
TIANV ) To0 Photipou dhotipia. 60ev érmbikalovtal ot &kpol THG HEoNg Xwpag: Kal HUELG 6 EoTt
pEV OTE TOV pEooV GLAOTLHOV KahoDpev Eott & Ote adphotipoy, [1] kal €ott pev Ote emawvolpev
TOV G\OTLHOV €0TL & Ote TOV APLAOTLHoV. SLa tiva & aitiav tolto mowolpuev, €v tolg £ERC
pnénoetat viv 6¢ Tepl TV AOIWV AEYWHEV KATA TOV UPNyNUEVOV TPOTIOV. £0TL € Kal TIEPL THY
opynv UTepPoAn kat ENewLg kat [5] peoodtng, oxedov 6& avwvupwy Ovtwv avt®v TOV PECOV
Tipdov Aéyovteg THv peCOTNTA TIPAOTNTA KOAEOWEV: TV & Bkpwv O pEV UTtEPBANWY 6pyilog
€otw, N &€ Kakia OpyAATNG, 6 & ENelTtwv AdpYNTOG TG, N & ENewdig dopynoia. giol &€ kat dA\al
TPElg peooTNnTeg, &xouoal pev [10] twva dpoldtnta mpodg AMAAag, Stadépoucat & AANNAAwWV:
ndoat pev yap €iol mept Aoywv Kat mpd&ewv Kowwviav, dtadepouot &€ OTL F) pPEV €0TL TiEPL
TAANBEC TO €v avtolg, al &€ Tepl TO NSU- TouTou &€ TO pev €v taldLld To &' €v oL TOlg Kata Tov
Biov. pntéov olv kal Tepl TouTwy, tva [15] AoV KatiSwpev 8Tt &v TIACLY f| HEGATNC EMALVETOVY,
T8 & &kpa olT émawvetd olT 0pBa ANA PeKTA. €iol pév olv Kal ToUTwv T& TAElw Avvupua,
melpatéov &, @orep kal €mi tWv AMwv, altoug oévopatotolelv cadnveiag éveka kat tod
e0TIApakoAouBTou. TiEpL péV 00V TO AANBEC [20] 6 piv pécog AANBAG TIG Kal i MEGdTNC GARBELa
AeyeoBw, N &€ TpooTioinolg ) pev €l TO peldov alaloveia kal 6 Exwv authv dhalwv, f & €l TO
ENatToVv elpwveia kal lpwv 6 Exwv. Tiepl € TO ROL TO eV €v TTaLdLA O HEV HECOG EUTPATIEAOG Kal
n 6udbeoig eutpamelia, n & umepPoAn Bwpohoyia [25] kat 0 €xwv authv BwpoAoyog, o6 &
EN\elTtwV AypOLKOG TLG Kal ) €§LG aypolkia- Tiepl &€ TO Aourtov ASU TO v T® Blw O pEV wg S€T NdUG
wv ¢ilog kal A peootng dhia, 6 & UTepBANwY, €l pEV 00EEVO(G Eveka, &peaKog, €l & woeleiag
TH¢ altod, kOAag, 6 & éNAeimtwy [30] kal v o andhg Suoepic TLg kal SUoKOAOG. elol &€ kal &v
TO(g TTaBAuact Kal Tept TA TIA6n peocotTnte: N yap aldwg Apeth pév ouk EoTLy, mawveltal 8¢ kat 6
aibAuwv. kal yap év toutolg O pev Aéyetal pécog, 6 & UmepBANwY, wg 6 katamAng 6 mavta
aidovpevog 6 & eNeimtwv [35] A pnd&v OAwg avaioyuvtog, 0 6¢ puecog aidruwv. [1] vepeolg 6¢
peoOTNG $BOvVou Kal emyalpekakiag, eiol & mepl AuTnV Kal Adoviv Tag £mi Tolg cupPaivouaot
TOl¢ TENAC ywopévag 6 P&V yap VeREonTIKOC AuTeltal £mi Tolg dva&iwg €O mpdttouoty, 6 &&
$BovepOg UTtepBANwvY Toltov £ttt [5] mdoL Auttettal, 6 &' €muyalpekakog toooltov ENelTEL TOD
AutteloBal Wote kal xaipev. AN\ Tepl pev TouTwV Kat GAA0BL Kalpog Eotat: Tiept 6¢€ Stkatoouvng,
ETIEL OUY ATMADC Agyetal, petd tadta SteAdpevol Tiepl EKatEPAG EPOUMEV TIWG PECOTNTEG ElOLV:
opolwg &€ kat Tept TV Aoyk@v [10] apet®v.

TPL@V 6N SLabgoewv ovo®v, V0 PEV KAKLWV, TG eV kaB' DTiepBoAnV THG &€ kat' ENeLPL, pLag &'
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ApETG Tf¢ peadTnTog, Tdoal Ttdoalg avtikewtal Twg: at pév yap dkpat kat T peon kat aAAAaLg
évavtial giolv, f 6 [15] péon taig dkpatg: wotep yap to {oov TpdG pev o ENattov peldov Tpog
6¢ 10 peldov ENattov, o0Twg al peoat £Eelg TIPOC peEv Tag ENeldelg UTepBANouat Tipog &€ Tag
UTtepBoAag ENAe(TTIOUOLY €V TE TOTG TTABEOL Kal Talg TIPAgeaLy. 6 yap Avopelog TIPOG eV TOV SENOV
Bpaocug ¢alvetal, [20] Tpog &€ TOV Bpacly SeNOG Opoiwg 6¢ kKat 6 cwdpwv TIPOG HEV TOV
avaiobntov akoAaotog, TPOg 6¢ TOV AkOAaotov avaicBntog, 0 & €AeuBepLog TPOG HEV TOV
aveleLBepov AowTog, TIPOG 6& TOV AowTtov AveAelBepOG. 810 Kal anwboldvtal Tov pecov ol axkpot
EKATEPOG TIPOG EKATEPOV, Kal kahoDaot [25] TOV avdpelov 6 pev SeNOG Bpaclv 6 6¢ Bpacug S€\dv,
Kal €Tl TOV BAN\wv avaloyov. o0tw & AVTKELNEVWY AAANAOLG ToUTwY, TIAEloTn évavTidotng €oTl
TOlG¢ Akpolg TiPOG AAANAa i TIPOG TO pEoOV: TIopPpwWTEPW yap tadta adeotnkev aNNAwy i) tod
pEoOU, WOoTtEP TO peya ToD pikpoD Katl TO pkpov [30] tol peydAou i) dpudw tod {oou. ETL TIPOC pEV
TO peoov €violg Akpolg opolotng tg daivetal, wg th Bpacutntt TPOg Ty avdpelav kKal th
aowtia TPoOg thv €AeuBeplotnta: tolg 6¢& dakpolg Tpog AAANAa TAsiotn dAvopoldtng ta &¢
TAelotov dmeyovta ar’ aMAAwv évavtia opidovtal, ote kal [35] pdAov évavtia ta TAglov
améyovta. Tipdg 8& to péoov [1] avtikettatl pdAov &’ Qv pév f ENelLg €’ Qv 8& f) TiepBOAA,
olov avdpeia pév oY f Bpacutng UTepBoAl oloa, AN f Sehia ENewplg oloa, T 6%
owdpoolvn oy A avaiodnoia &vela oloa, AN\ i akohacia UTepBoAf [5] oloa. Sta Svo &
aitiag todto cupPaivel, piav pév Thy €€ adtod tol TPAYHATOC TG yap &yyUTepoV £ival Kal
duoLdtepov TO Etepov EKPOV TG PEOW, o TodTo ANG Tolvavtiov avtitiBepey pdANov: olov el
duoldtepov sival Sokel T avspeia i Bpacltng Kal éyyUtepov, avoupoldtepov [10] & f Sehia,
TavTnV paNoV avtitiBepey- Té yap améyovta TAElov ToD HECOU EvavTLTEPA SOKET elval. pia pév
olv aitia adtn, ¢€ altol tod mpdypatog £tépa &¢ € Au®V avT®v: TTpodG & yap avtol udN\ov
nepUKapéV TiwG, Tadta péiMov évavtia T6 péow daivetat. olov avtol pdMov [15] TiepUKapEY
PO Tag ASoVAC, S1d ebkatadopwtepol opev TIPOC AkoAaciav f) TpoC Koowdtnta. Tadt odv
pAANov evavtia Aeyopev, TIPO¢ A A €midoolg pdAAov yivetal kat 6ta todto f) akoAacia uTtepBoAn
oloa évavtlwtépa £0TL T owdpoaoivn.

[20] &TL pév olv £oTiv f) dpeth i ABLKA PECATNC, KAl TIRG, Kal BTL HETOTNCG §V0 KAKLDV, THG HEV
ka®’ UTEpPONV THC 8¢ Kat EMeLy, kai &TL Tolaltn 0Tl S1d T® oToyaoTtikh Tod pHéoou glvat Tod
v Tol¢ TdPeoL Kal év taic mpdgeoty, ikavg slpntat. 810 kal #pyov £oTi omoudalov €lvat. &v
EKGoTw [25] yap T péocov AaPeiv Zpyov, olov KUKAOU TO péoov o0 Tavtdg GANG Tol eid6tog:
oltw &¢ kal To pév dpyLobijval Tavtog kai pasdiov, kat to dodval apyuplov kat damavijoat: o &'
O Kal éoov kal 8te kal o0 éveka Kal ()¢, OUKETL TTAVTOC 0USE PASLOV- S16TIEP TO €0 KAl OTIAVLOV
Kal €mavetov kat [30] kahdv. &10 S€T TOv otoxalduevov Tol PECOU TIPQTOV PEV ATIoXWPEY ToD
pdANov evavtiou, kabdrmep kal A KaAupw tapatvel

TOUTOU pEV KatvoD Kal KUPATOG EKTOC Egpye

vija.

TV yap BKpwv TO pév £0TV ApapTwAdtepov TO & Attov: £mel olv Tol péoou TUXEV EKPWG
XQAETIOV, KaTQ Tov Sevtepoy, [35] daai, TAolv ta €Adylota Anmteéov TV Kak®v: Ttolto &' €otal
HAALoTa ToUTov TOV TPOTIoV OV Adyopev. [1] okoTielv 6¢ Sl ipdG G kal avtol evkatadopol EopeV:
dN\oL yap mpog aAAa tmedpukapev: todto & Eotal yvwplpov €k Thg (doviig kal thg AUTING ThHG
ylwopévng mept NUAG. €ig¢ tolvavtiov [5] & €autoug Adérkely ST TIOAU yap amayovteg tod
apaptavelv €ig to peoov n&opev, Otep ol ta dteotpappeva TV EVAwv O6pbolvteg TToloboLv. &v
mavtl 62 pdiiota dulaktéov TO HSL Kal Thv RSOVAV: 00 yap a8ékaotol Kpivopev althv. 8Tiep o0V
ot dnuoyépovteg Eradov Tipog thy ‘EAevny, [10] tolto &€l mabelv kat Apdg Tpog thv RGovrv, Kat
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v TidoL TH ékelvwv EmMéyelv dwvAv: olTw yap alThy AToTEPTOMEVOL ATToV Apaptnodueda.
TalT olv TolodvTeg, WG &v Kepahaiw eimely, pdhota Suvnodpeda Tol HEGOU TUYYAVELV.
XaAeTOV &' low¢ Ttoldto, Kal HAALOT' €v TOlg KaB' Ekaotov: ou [15] yap padiov dtopioal kat g Kat
TloL Kal €mi Toilolg kal TOoovV XPOVoV OpyLoTEOV: Kal yap AMELG OTE pEV TOUCG E€NAe(TTovTag
értawvolpev Kat Tipdoug papev, 0te &€ Toug yaAemaivovtag Avdpwdelg ATToKaAoOVTEeG. GAN' O pEv
UKpOV Tod €0 TtapekBaivwv ol Péyetal, olT &ml T® pdAov olT émi td [20] ATTov, 6 &6 TAéov:
o0ToG yap o0 AavBdvel. 6 6& péxpl Tivog Kal £mi Ttéoov Pektd ol pasiov T Aoyw adopioat:
o06¢ yap Ao oUbev TV alcOnt®v: ta &¢ toladta €v Tolg Kab' €kaota, kal év Tf) aiobnoeL i
KploLG. TO pev dpa tooolto Snhot OTL N péon £€Lg €v OV €malvetr), amokAively 8¢ [25] Sel OtE
HEV ETTL Thv UTiepBONqY 6TE & &mtl Thv ENelLy- oUTw yap pdota tod péoou Kal Tol 0 teuEdueda.

[30] thg apetig 6N mepl AON Te Kal mpagelg olong, kal £l pEv Tolg Ekouoiolg émaivwv kat
PoOywv ywopevwy, €Tt & Tolg AKouaoiolg ouyyvwung, éviote &¢ kal €Aéou, TO €KoUOLOV Kal TO
akovuolov avaykalov towg Sloploal tolg Tepl Apethg €muokomolol, XpAolpov &€ kal Tolg
vopoBetodol TTpd¢ te TaC [35] TG Kal Tag KOAAOELS. SOKeT §h dkovaola ival ta Bia i St &yvolav
ywopeva- [1] Biatov 62 o0 /| apyh #wBev, tolavtn oloa év fj pndév cupBdMetal 6 TpdtTwy A 6
ndoywv, olov &l Tvedpa kopioal ol | &vBpwriol kUpLol dvteg. doa && St péPov petldvwv
Kak@Vv TipdtTetatl A Sta [5] KaASV TL, olov €l TUPAVVOG TIPOCTATTOL aloXpdv Tt Tipdgat KUPLog (v
YOVEWV Kal Tékvwy, Kat ipd&avtog pev owlowvto ph ipd&avrog & arobvriokoley, aupLofntnov
gxeL OTEPOV AKoUOoLA €0ty ) Ekouota. tololtov &€ TL cupfaivel kal TEPL TAG €V TOTG XELMDOLW
EKBOANAG AmAQG pev yap oudelg amoBarietal [10] Ekwy, €Tl owtnpia & avtod kal TV Aomwv
&mavteg ol volv &ovTeC. piktal pév odv giotv ai toladtal pdagelg, éoikaot 62 pdNov £kouaiolc:
alpetal ydap elol tote Ote Tpattovtal, O 6¢ TENOG TfG TIPASEWG KAt TOV Kalpov €0TLv. Kal To
€kouoLlov &M kat To akouaolov, Ote TPAtTeL, [15] Aektéov. pattel && €kwv: Kal yap f apyn tod
KWElV T& dpyavika pépn év talg tolavtalg mpdEeowy év avt® €otiv- Qv & év alt® f apxn, &
aluT® Kal To TPAtTTew Kal pr. €kovuaota 6f ta towadta, anA®g & lowg akovola: o0&eLg yap av
E\oLto kab' auto TV ToloUTWV oL&ev. [20] émi talg Tpdageol &¢ tdlg tolavtalg €viote Kal
ertawvolvtat, oétav aioxpov Tt i} Autinpov UTIOPEVWOLY AVTL PeEyAAwV Kal KaA®@v: av & avdarmalwy,
Yeyovtal ta yap aloylol’ Uttopeival €Mt pndevi KaA® i pHeTpiw davlou. €T €violg &' Emawvog pev
oU yivetal, cuyyvwpn &, 6tav Sta towadta Tpdgn [25] tig & ph 6¢€l, & thv avBpwriivnv $uov
Umeptelvel kat pndelg v umopeivat. &via & Towg ouk &otwv avaykacBifjvai, GAAG pdAAov
amoBavetéov TabovtL ta Sewotatar kail yap tov EvputiSou Alkpaiwva yelola daivetal ta
avaykaocavta pntpoktovijoat. €0t 6¢& yalemov éviote Stakpival [30] molov dvtl Tolou aipeteov
Kal Tl avtl Tivog UTtopEVETEDVY, ETL 6€ YOAETIWTEPOV EUPETVAL TOTG YWWOBETOLWV: WG yap £TtL TO TIOAU
€0TL TA pEV TIpooSokwpeva AuTinpa, @ & dvaykalovtal aioxpd, 06gv Ematvol kat Poyot yivovtat
Tepl Toug avaykaoBevtag f| uA. [1]1 ta & ola dateov Blawa; i) AmMA®g pev, OTOT Qv f aitia &v
TOTC KTOG ) Kal O TiPATTWY undév cupBaAnTay, & 8¢ kad' avtd pév dkovold £oty, viv 8¢ kal avtl
TOVOE aipetd, kat i apyh év t® mpdtrovty, [5] kab’' altd pev dkovold €ott, viv 8¢ kal avtl TOVoe
gkovuoLa. paAov & Eolkev Ekouaiolg al yap mpdgelg v tolg kab' Ekaota, tadta & ékovaola. Tola
&' avtl molwv aipetéov, oU pasdlov arodolvar ToAal yap Stadopal eiowv év tolg kab' Ekaota. &l
8¢ TI¢ T& 18€a Kkal Té kKaAd dain Biata [10] elval (Gvaykalewy yap Ew dvta), avta av €in adts
Blalar Toutwv yap XApLv TIAVTEG TTAVTA TIPATTOUCLY. Kal ol pev Bla kal dkovteg AuTtnp®g, ot &¢
61 1O ASL Kal kaAov ped’ RSovi¢ yeholov 6¢ TO aitidoBal Ta €KTOg, AANA pf altov evBrnpatov
dvta UTIO TV ToloUTwWY, Kal TWV péV [15] KaA®V €autov, TV &' aloxp®v ta foéa. £otke &h TO
Biatov ivatl o0 EEwBev f Apxr), und&v cupBaropévou Tol BlacBévtoc,.

TO 6¢ &U &yvolav ouy €koualov pEV dmav €0Tiv, akoualov &¢ TO ETAUTIOV Kal &V peTapeENElq: O
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yap & dyvoiav [20] pagag 6todv, undev Tt Suoxepaivwy ETL T TIPAEEL, KWV PEV OU TIETIPAYXEV,
& ye uh RdeL, 008" ad dkwv, uf AUTIOUHEVSC Ve, ToD 8h 8L Ayvolav 6 P&V &V PETAMENE(Q EKwY
OOKel, 0 6& PN METAUEAOUEVOC, £TIEL ETEPOG, EOTW OUY EKwV- €Tel yap Sladepel, BEATIov dvoua
Exewv (6Lov. Etepov &' [25] €oike kal O SU ayvoirav mpdttelv tod ayvooldvtar 6 yap peBuwv i
OpyL{Opevog oU SOKET SU' dyvolav TIPATTEY AAA SLd TL TV EipnpéEVWY, 0UK elOWG &€ AN dyvoQv.
&yvoel pév olv TIaG 6 poxBnpog & Sel MPATTELY Kal v adekTéov, Kal Sta TH Toladtnv apaptiav
adwkou kal 6Aw¢ [30] kakol yivovtatr to & akoualov Pouletal AeyeoBal oUK €l TIG Ayvoel Ta
oupdepovtar ol yap M €v Tf poatpEoel dyvola aitia tod dkouoiou aN\a TH¢ poxdnpiag, o0& i
kaBdAou (Péyovtal yap 81d ye Tavtnv) GAN /| kad' £kaota, év olg Kal Tepl & f Tpdgic: [1] &v
ToUTOLG Yap Kal EA0C Kal oUYYWWHN: 6 yap ToUTwv Tt Ayvo®v AKouoiwg TIPATTEL. (owg odv ov
XElpov Sloploal avtaq, tiva kat tooa €oti, tig te 6N kal Tl Kal Tepl ti f) €v tivl Tipdtrel, éviote &¢
kal [5] tivy, olov dpydvey, Kal éveka tivog, olov owtnpliag, kal TG, olov Apéua f) opodpa. dravta
uév olv tadta o0Selg Av Ayvoroele Ph pawvduevog, SHAov & w¢ o08E TOV TpdTTovtar TR yap
£auTOV ve; 6 8% TIPATTEL AyVoNOELEY &V TLC, olov TAéyovTég dacty Ekmeoslv avtoug,t 1 olk eiSévat
étL andppnta [10] Ay, Gomep AloxUAoG T& HUOTIKA, 1| Sel€at Bouhdpevog adeival, WG 6 Tov
kataméAtnv. oindsin &' @v TI¢ Kal TOV LidV TTIOAELOV glval (oTiep i) MepdTn, kal éodatp®dadal td
Aehoyxwpévov §6pu, f) TOV AiBov kionpw glval kal m owtnpia mioag amokteival &v- kai BiEat
BouAduevog, [15] wotep ol akpoyelpllopevol, Ttatdagelev av. ept tdvra &n tadta thg ayvoiag
olong, &v olg f TPEELE, 6 TOUTWV Tt AyvoAoac Akwv Sokel Tiempayéval, kal pAAota év Toig
KUPLWTATOLG: KuplwTata &' eival Sokel &v oig f TipaLLg kal ol &veka. Tod & katd thv tolaltny
&yvolav akouaciou Aeyopévou [20] €Tt ST Thv TipaELy AuTinpav gival Kai &v HeTapeAeiq.

dvtog & akouaiou Tod Bla Kal U &yvolav, T ékolatov §6Estev Av elval ol f apxh &v avtd 8Tt
T8 ka®' Ekaocta &v oig i TPaLLC. Towg yap ol KaA®C Aéyetal akovola [25] eivat ta Sta Bupdv A
¢rmBupiav. TIPOTOV piv yap o8&V ETL TOV ENMwY {Wwv £Kouciwg TIpdEel, o0’ ol Taldec: £ita
TIOTEPOV 0USEV EKOUTIWG TIpATTOopEY TV SU' émBupiav kal Bupoy, i) T KaAd pév £kouoiwg ta &'
aioypd &kouciwg; A yeholov évég ye aitiou 8vtog; &tomov 8¢ Towg [30] dkolota davat Qv Set
dpéyeoBal SeT 62 kal 6pyilecBal &mi Tiot kal EmBUETY TRV, olov UyLeiag Kal HaBosws. SOKET
8¢ kal ta pév dkolola AuTinpd eival, T 6 Kat' émbuuiav HS£a. &t 6 Tl Sladépel @ Akovola
€lval Ta Katd Aoylopov A Bupdv auaptnBévta; ¢peuktd pév yap dudw, [1] Sokel 62 oly AtTov
&vBpwtika elvat ta &loya TaOn, Gote kal ai TpdEelg Tol AvBpwriou ai &md Bupol Kal
¢mBupiag. dtormov 61 to6 TBEval dkovaola tadta.

Swwplopevwy &¢ tod te €kouaiou kal tod akoucoiou, [5] mepl Tpoatlpeocw( Emetatl SLENDEV:
oikeldtatov yap sivat Sokel Th &peth| kal udAlov té fBn Kpivelv TGV Tipatewv. f poaipeotg 8h
€kovlolov pev daivetal, o0 Tautov 8¢, AN €Tl TIAoV TO £€koualov: tod pév yap €kouoiou katl
TatSe¢ Kal TAAa Z&a KOWWVEL, Tipoatpéosws &' ol, Kal Té éEaidvng [10] £kovola pEV Aéyopey,
Katd mpoaipeotv & 00. ol &6& Aéyovteg authy émBupiav i) Buudv i BouAnow i tva §6&av olk
€olkaolv 0pBMOC AEyewv. oL yap KOOV N Tipoaipeotq Kal Twv ahoywy, ermbupia & kat Bupadg. kat
0 akpatng €mbuu®v pEv Tpdrttel, Tpoatpoulpevog & o0+ O éykpathg & davdmalwv [15]
TipoatpoVpevog pev, EmBupiv & o0l. kal Tpoatpecel pev €mbupia €vavtiodtal, embupia &
¢rBupia o0. kal f pév émBupia Rd€og kat ErmAuToy, f) Tpoaipeotg &' oUte Auttnpod o6’ R&€og.
Bupog & EtL ATtov Aklota yap Ta Std Bupdy Katd Tipoaipeoty gival SOkel. AAAG PRV o0S6E
BoUANoig [20] ye, Kaitep ouveyyug datvopevov: TIPoaipeoLg HEV yap oUK €0TL TV aduvdtwy, kat
€l T pain mpoalpeicBat, Sokoin &v AHABLOC lval: BoUAnaLg & 0Tl Kal TV Aaduvatwy, olov
&Bavaciac. kal f piv BovAnoic éott kal Tepl Td pNSap®¢ S avtod mpayxBévta &v, olov
UTIOKPLTAV Twva VKAV i) aBAntAv- [25] poatpeitat ¢ ta toladta ovdeic, GAN doa oletal yeveabal
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av &V avtol. &t &' f) pév BouAnolg tod téNoug €Tl pdANoy, f) &€ Tipoaipeotg TV TPOC TO TENOG,
olov Oylaively BouldpeBa, Tipoatpolpeda 8& St v DyLavolpey, Kal eSatpovely BoUNOpEDA gV
Kal papev, poatpolpeda &€ Aeéyelv ouy appolel OAwg [30] yap £olkev f) ipoaipeotg Tepl Ta €'
fAUIV €lval. o08E 8 §6Ea Av €l f pév yap §6Ea Sokel Tiepl TAvTa €ival, Kai o08Ev ATTov Tept Ta
aidla kat ta advvata i Ta €’ ATV Kal T Peudel kat AANBeT Statpeltal, ov TQ Kak® Kat ayad,
f| ipoaipeatc 8& touTolg paMov. [1] AwG pév o0V §6EN taltdv iowe 006E Aéyel 0USE(C. ANN' 00UEE
Twi- T® yap mpoaipelobal tayaba i ta kakd Towol Tweg €opev, T® 6¢ So&alewv o0. kal
Tipoatpovpeda pev AaBetv i puyelv i TL TV Toloutwy, So&alopev 6¢ Tl €0t i) Tivl cupdEpet i
GG [5] AaBelv &' A Ppuyelv o0 Tdvu SoEalopev. kal f pév Tipoaipeotc émawveital T@ ival o St
pHAANoV 1) T® 0pBDC, N 6¢ 66&a T wg AANBXC. Kal Tpoatpovpeba pev & pdAlota lopev dyaba
Ovta, 60&Alopev 6¢ @ ou TaAvu {opev: Sokolol 6¢ olY ol avutol mpoatlpelobal te dplota Kkal
S0&adewv, AN [10] Eviot So&Adey pev apewvoy, SLa kakiav &' aipeloBal ovy @ S¢el. €l 6& Tipoyivetat
60&a ¢ mpoalpEoswg i) TtapakoAouBel, o0dev Stadepel: o0 TolTo Yyap okotmolpev, AN\ el
TAUTOV €o0Tt 868N Twi. Tl olv A ToT6v T £oTiy, £MelSh TOV eipnuévwv o0BEv; ékolalov piv Sh
daivetal, t© & £kovclov o0 TdV Tpoalpetdv. [15] AN &pd ve TO TipoPeBouleupévov; f yap
Tipoaipeotg petd Adyou kal diavoiag. Umoonuaivewy & €olke kal tolvopa wg OV TPd £TEPWV
atlpetov.

Boulevovtal 6¢ TdTEPOV TIEPL TIAVTWY, Kal Ttdv Bouleutdv €otuy, A Tepl €viwv OUK €0TL BOUAN;
Aektéov &' Tow¢ BouAeuTdv [20] oUY UTEP 00 BouleboalT &v Tig AAIBLOG A patvopevog, AN OTEp
OV 6 vodv Exwv. Tiepl 8 TOV Atdiwv o08eic BouleveTal, olov TiEpl ToD KOOUOU ) THC Stapétpou
Kal TG TAeupdg, OTL ACUPUETPOL. AAN OUSE TIEPL TV €V KWVAOEL, Agl 6& KATA TAUTA YLWOUEVWY,
€(T’ ¢€ Avaykng €lte kal [25] dpuoet A 61d Twva aitiav &Anyv, olov TPoTGv Kal avatoA&v. obE Tiepl
TOV dN\ote EAwG, olov abXUGOV Kal duppwv. oudSE Tepl TV AMd TUXNG Olov Bnoaupod
e0pEoEWG. AN 008E Tepl TV AvBpWTTiVWY AmAvVIWy, olov M &v IkUBal EpLoTa TTIOMTEVOLVTO
o0&¢lg Nakedalpoviwv Boulevetal. [30] o0 yap yévolt Av TouTwv ouBEv SU AU®V. Bouleudueba
8& TepL TGV €9’ AUV Kal TTpakt®v- tadta 8¢ kal 0Tt Aoumd. aitiat yap Sokodowy gival GpuoLg kal
avaykn kat toyn, &t &€ volig kal av to &U avBpwrtiou. TV &' avbpwTiwv Ekactol Boulevovtat
Tiepl TV SU auT@V TpakT®v. [1] Kal Tepl pev Tag AkpLBETG Kal alTAPKELG TWV ETILOTNUOV OUK
EotL Boulr, olov Tiepl ypappdtwy (o0 yap Slotddopev dE yparttéov): AMN doa yivetat U AUQV,
U WoalTwe &' &ei, Tepl ToUTWV BoUAELSHEDQ, Olov TIEPL TGV KAT {ATPLKAV Kal XPNUATLOTIKAVY,
[5] kal Tepl KuBepvnTIKHV pENOV A yupvaotikiy, 6ow Attov SinkpiBwtal, kai £TL mept TGOV
Aowm@v opoilwg, pdMov 6¢ kal Tepl tag teyvag N tag érmotAuag pdA\ov yap Tepl tavtag
S1oTaopey. TO PoulelecBal 62 év Tolg WG £l TO TIOAY, ASANOLG 8¢ TIWC AToBAoETaL, Kal &V oig
adiopilotov. [10] cupBouloug &¢ Ttapalappfavopey €ig ta peydha, amotolvieg AUV avtolg wg
oUY ikavolg Stayvavat. Bouleuopeda &' oL Tiepl TV TEADV ANNG TtEpL TV TIPOG TA TEAN. 00TE yap
latpog Boulevetal €l LyLdoel, oUte pATwWp €l Tieloel, oUTE TTIOMTLKOG €l e0vopiav TIOLAOEL, OVSE
TOV Aowm@v oUbelg [15] epl ToD TtEAOUG AANG BEpevol TO TENOG TO TG Kal La tivwy Eotal
okomoOoL kat &6l TAeWdvwv pev  dawvopevou yiveoBalr Sl tivog pdota kal kAAoTa
¢riiokottolol, U €vog &' émiteAoupévou TG SLa ToUTou €otat KAKEIVO SLa Tivog, Ewg av ENBwaoLv
€Tl TO TpQTOV aitiov, O év Tfj elpeoel Eoxatov [20] €éoTwv. 6 yap Bouleudpevog €otke {nNTElV Kal
avallewy OV elpnuévov TpoTov MoTep Stdypappa (paivetal & f pév ZATnolg ov Tdoa sivat
BoUAeuaLg, olov al padnuatikai, fj 6& BoUAsuotig doa ZATNoLS), Kal T® Eoxatov év Tf avalloel
TIPGTOV lvat &V TH yevéoeL. kv piv aSuvdtw évtuywoty, [25] adiotavtal, olov el xpnudtwy el
tadta 62 ph oldv te oplobfvat: éav 6& Suvatdv daivntal, yxelpoldol ipdttew. Suvatd 6 & U
AUV yevolt &v: T yap Sta tv didwv SU Audv Twg €otiv: A yap apxn &v AUiv. {ntettat &' ote
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uév Té dpyava OtE &' f xpeia adtev- [30] 6poiwg 82 Kal &v Tolg AouTolg OTE pév U 00 OTE 6 TR
A 61L& Tivoc. oike 81, kaBdmep gipntal, &vBpwTIog elval apyh TV TTPAEswv f 88 BoUAR Tiepl TGV
aut® mpakt®y, at ¢ pda&elg ANV Eveka. ov yap av €in BouAeuTOV TO TEAOG AANG TA TIPOG T
TéAn- 006E &1 Ta Kad' Ekaota, [1] olov €l &ptog TolTo A Témental W Sel- aloBAoewg yap tadta.
el 6& aegl Poulevoetal, eig Grmepov HEeL. PBouleutov &€ Kal TIPOALPETOV TO aUTO, TIARV
adwplopevov HdN TO TpoatlpeTov: TO Yap €K TG POUARG KpLBEV TipoalpeTov [5] €otwv. Ttavetal
yap €kaotog {nthv g pagel, dtav i altov dvayayn Thv apxryv, kat autod €ig To fyovuevov:
to0to yap td mpoatpovpevov. SiHAov &¢ tolto Kal ék TV Apyaiwv ToATel®Y, Ag “Opnpog
EULUETTO: ol yap PBacotAelg & mpoeihovto avAyyeNov T® SAPw. dvtog 6¢ tol [10] poatpetod
BouAeutoD Opektold TV £’ ULV, Kal A Tipoaipeotg Av ln BoUAeuTLkh OpeELg TV €' UTV: €K TOD
BouhevoacBal yap Kpivavteg opeyopeda katd thv BoUAsucty. /| pév olv Tipoaipeotg TUTwW
eipNoBw, kal Tiept TToTA €0TL KAl OTL TV TIPOG TA TEAN.

[15] f) 6& BoUAnoLg BTL pév ToD TéNoug €oTiv eipntat, Sokel 6 Tolg pév tayabod sivat, Toig 6& Tod
pawvopévou ayabod. cupPaivel 6& Tolg pév TO BouAntov Ttayabdv Aéyouat pi eivat Bountov &
BoUAeTal 6 ph 0pBGIC aipoluevoc (i yap Zotal Bouhntdy, kal ayabov: Av &, el oltwg ETUyE,
Kakov), [20] Tolg &' al td dawduevov ayabdv Bouhntodv Aéyouat pi ival uoeL BouAnTdy, AN
EKAOTW TO Sokolv: GAN\o & &Nw daivetal, kal €l oUTwg Etuye, tavavtia. i 6¢ 6f) tadta pn
dpéokel, dpa dpatéov GMAGOC pév kal kat &AABstav BouAntodv eival tayaddv, £kAoTw & TO
pawvopevov; [25] T pév olv oTtoudaiw Tt kat GARBEsLav slval, T 68 pavAw T TUXSV, KOTIEP Kal
Tl TOV OWHATWY TOTC pév €0 Slakelpévolg UyLeva €otL T Kat' aAfBetav toladta dvta, Toig &
ETILVOOOLG ETEPQ, OpOoiwg &€ Kal TILkpA Kal YAukea Kal Beppd kal fapea kal TV GAN\wv Ekaota: O
omtoudalog yap [30] Ekaota Kpivel 0pBKG, Kal €v EkAotolg TaAnBeg aut® ¢daivetat. Kab' Ekaotnv
yap &&v 1614 €otL kaAa kal Ndea, kal Stadepel TAelotov lowg 6 ormoudalog T® TAANBEG €v
€KAOTOLG OpQv, WOTIEP KAVWV Kal HETPOV AUT®V (v. €v Tolg TIOANOTG &£ i amdtn Swa thv HSovihv
Zolke yiveoBal- o yap oboa ayadov daivetat. [1] aipodvtal o0V t& HSU GG Ayabdv, Thy §& ANOTinV
WG KAkOV pevyouatv.

6vtog &n BouAntod pev tod teAoug, Bouleut®v & Kal Tipoalpet®v TV TIPOC TO TENOG, at TepPL
tadta mpdagelg [5] katd Tpoaipeoty Av €lev Kal EKoUotol. atl 82 TGOV APeTGV évépyelat Tiept Tadta.
¢d’ AUV 8N kal f apetr, Opoiwg 6 kal i kakia. &v olg yap £’ AUV TO TPATTELY, Kal TO ph
TIPATTELY, Kal &V OlC TO WA, Kal TO vai- Mot €l TO TIPATTEWY Kahdv dv €’ AuIv €oTi, kal T ph
pattew €9’ AUV [10] Eotat aloypov Bv, Kal €l TO YA TIPATTEWV KAAOV OV €’ fjUlv, Kal TO TIPATTELWV
aloxpov Ov €' Aiv. €l &' €’ ATV TA KAAQ TIpATTELY Kal T aloxpd, Opoiwg &€ Kal TO pn TPATTELY,
To0TO & AV TO Ayaboic kail Kakolg sivat, ¢’ Auiv dpa To ETielkéot kal pavAolg ivat. TO 6& Aéyewv
WG 0USELG EKWV [15] TTovNPOG 0US’ KWV HaKAPLOG EOLKE TO pEV PEVSET TO &' AANBET: pakapLog pEv
yap oU&elg dkwy, N & poxbnpia ékovalov. i tolg ye viv gipnuévolg audiofnintéov, kat tov
&vBpwtiov 00 dpatéov dpxhv elvat o08E yewnthv TV TpaEewv WoTEp Kal Tékvwvy. & 8¢ tadta
daivetat kai pi &xopev [20] €i¢ ENag apxac avayayelv apd tag év Ay, Qv Kal ai apyai év
ALy, kal alta €’ AUV Kal Ekovaota. toutolg &' £olke paptupeloBal kat 6ia v’ Ekdotwv Katl OTr
aluT®V TV vopoBet@v: KoAalouaot yap kat Tipwpodvtat toug Sphvtag poxdnpd, dool ph Bia i
S &yvolav A¢ ph adtol [25] aitiol, ToUG && T& KOAA TIPATTOVIAG TLUMOW, WG TOUC HEV
mipotpePovteg Toug 6& KWAUOOVTEG. Kaitol doca WAT €' AUlv €otl pAB’ €kolola, OUGELG
TIPOTPETIETAL TIPATTELY, WG 0USEV TIPO Epyou Ov TO TeloBfjval ph Beppaivecdat i aAyelv i e
A BAN 6TLo0v TGOV ToloUTwV: 00OV yap ATtov Tetodpeda [30] alTd. kail yap & alT® TG Ayvosly
kohaZouaty, £av aitiog eival Sokf ThE dyvoiag, olov Tolg peBvouaot SUMAG ta értipar i yap apyh
€v alt®- KUpLog yap tod ph pebuobifval, tolto &' altiov Tfig dyvolag. kal toug ayvoolvtdg T
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TV €V TolG vopoLg, a 8¢l émiotacBal kal ph xahemd €oty, [1] koAalouowy, Opoiwg &€ Kal €v Tolg
dM\olg, 6oa 86U apéletav dyvoelv Sokololy, wg € altolg 6v TO R Ayvoelv: tod yap
ETLEANBRval kKUpLlol. AN\ {owg tolodTog €0Tv Wote Ph EmpeAndfjvat. aAAa tod toloutoug
vevéoBal altol aitiot [5] IGOvVTeg aveluévwe, Kal Ttol @&dikoug A akoAdotoug eival, ol pév
KakoupyoUOvteg, ol && v TOTOoLg Kal Tolg toloutolg SLAayovieg al yap TEpL €Kaota EvépyeLat
Toloutoug TolodoLv. todto 6& SAAOV €k TWV HEAETWVTWV TIPOG fvtwolv dywviav i) mpa§v:
Sltateholol yap &vepyolvtec. TO pév olv ayvosiv 8t £k tod [10] évepyelv Tiepl Ekacta ai EEsLg
yivovtat, koutsH avatsBhtou. £tL & &\oyov tov &dikodvta uf BovAecBat &8ikov eivat A Tov
dkohaotaivovta akOAacTov. £l §& ph ayvo®v TI¢ TIpATTeL £€ v Eotal 88LKog, KWV 88LKog v &in,
oU pRV €4v ye BouAntat, adlkog v Ttavoetal kat éotat Sikatog. oude yap [15] 6 voowv UYLAG. Kal
el o0twg ETuxev, EKV VOOET, AKPaT®C Plotelwy Kal ATElBGV TolG latpoic. TOTE uév olV EERV
auT® PN Vooely, TIpospevw &' OUKETL, WaoTtep 0V’ adevtL AiBov £T avtov Suvatov avalaBeilv: aAN’
Opwg T aut® TO Palelv kat plhar f yap apyxn &v avt®. oltw 6¢ kal t® Adikw [20] kal t®
AKOANAOTW €€ apxfg HEV EERV ToloUToLg Ui yevEaBal, L0 EKOVTEG eloiv: yevopevolg & OUKETL E0TL
uh glvat. o0 puévov & ai thg PuyfAg kakial Ekovotol ioty, GAN éviolg Kal ail tod owpatog, oig Kai
ETUTIHOMEY: TOTG pHEV yap 8L duov aioypolg oudelg Ermtiud, tolg &6¢ SU' dyupvaciav kat [25]
AauéAelav. opolwg 8¢ Kal Tepl aoBevelav Kal Tirpwalv: ouBeLg yap v oveldiosle TUGAD PUOEL ) €K
vooou ) €k TANyRg, GAa pdM\ov éhenoatr t® & €€ olvodAuyiag i) GAANG akohaoiag mdg av
grLtipnoat. Tv &N Tept TO oA KakL@v at €’ AUty ertip®vtal, at 8¢ ph €¢’ AUtV ol. &t [30] &
00Tw, Kal &l TV BN\wV ail ETITIHWHEVAL TRV KaKLOV &' AUTV &v elev. el 8¢ Tig Aéyol 8TL TTAVTEC
¢dilevtal tod pawvopgvou dyabod, Thg 6¢ pavtaciag ov KUpLoy, [1] AN 6T10T1A¢ TT00’ £kAOTOG €0TL,
ToloUTo Kal T TéAog daivetal alT®: €l pév olv Ekactog £autd THG EEewg 0Tl Twg altlog, Kal
¢ davtaoiag €otal wg avtdg aitiog: €l 8¢ pr), ovBelg alT® aitiog Tod KakoTolely, AN &U
ayvoiav 1ol téAoug tadta [5] pdrtel, L Toutwy oldpevog aut® to aplotov £oecBal, N 6¢ tod
Téhoug £deoig oUK avBaipeTog, MG dpival Sel homep v £xovta, i KPWEL KAADC Kal TO Kat
&NABslav ayaBov aiproetal, kai oty e0GURC @ TOUTO KAADG TIEPUKEV: TO yap UéyLoTov Kal
KANALOTOV, Kal 8 Ttap’ £Tépou i oldv [10] te AaBelv undé padsiv, GAN olov #du tolodtov EEeL, kal
0 €0 Kal T® KaAGG TolTo Tiepukéval | teheia kal dGAnBwvh av gin ebduia. €l 8 TadT Zotiv dAn6A,
T{ p&A\ov A apeth tHG kakiag €otal ekovalov; audolv yap opoiwg, T® ayab® kal T® KAk, T
TENOG PuoeL f) omwaodAmote ¢ailvetal [15] kal keltal, ta &€ Aownd Tpo¢g tolto AvadEpovTeg
TIPATTOUOLYV OTIwodATIOTE. €lte 6R TO TEANOG R PUOEL EKAOTW daivetal olovSAToTE, AAAA TL Kal
Ttap’ alTov €0TLy, €(TE TO eV TENOG GUOLKOV, TG &€ TA AoLTtd TIPATTELY EKOUGIwG TOV oTtoudaiov f
&peth £KoUOLOV £0TLy, 00BEV ATTov Kal f Kakia [20] ékovaotov &v gl dpoiwg yap Kal TG Kake
OTtdpyel TO SU alTOV &v Talg TPAEeot Kal i uk) &v T@ TéAeL. €l o0V, MoTep Aéyetal, £kouolol gioLy
i apetai (kal yap tev EEswv ouvaitiol Twg avtoi £opev, Kal T@ Tolol TWeg gival T TéAog

I3

Tolovée TIBepeBa), kal at kakiatl Ekovaotot av elev- [25] opolwg yap.

Q

KO P&V oDV Tiepl TV ApeT®V slpntat ATV T6 Te yévog TUTIW, 8TL HECOTNTEC El0LV Kal BTt £E€LC,
0’ Qv Te yivovtal, 8Tt ToUTWV TTPaKTIKAL Kail kad’ alTdg, kai 8Tt €’ AV kal ékovaotol, kal 00TwC
w¢ v 6 6pBOG Adyoc [30] pooTtdén. olY Ouoiwg 6¢ al pagelg Ekovatol oL kal at €§eLg: TV pEv
yap pagewv ar’ apxig pExpL tod téhoug KUpLol €éopey, €160TeC TA KB’ Ekaota, TOV EGewv &€ Thg
apxfge, [11 kab' Ekaota &€ f) TPOoBEDLS OV YWWPLHOC, WOTIEP ETTIL TV APPWOTLOV: AN OTL €' ATV
Av oUTwC A pf oltw ypfioacdat, St todto £KolatoL.

avalafovieg 6¢ TepL €KAOTNG elMwpev Tiveg elol Kal [5] Tepl Tota kal mw¢: dpa & Eotat Sfjhov
Kal Ttooal gioiv. kat ip®tov Tept avdpeiag,.
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&TL v o0V pecdTng £oti tept dOBoug Kal Bdppn, SN davepdv yeyévntat doBolueba && SHlov
OTL T dofepa, Talta & éotiv wg anA®( eimelv kaka: 610 kal Tov poov dpidovtal poodokiav
kakoD. [10] poPovueda pév olv Tdvta T Kakd, olov adofiav meviav véoov adpiav Bdvatov,
AN\’ o0 Tiepl Tdvta Sokel 6 AvSpelog elval Evia yap Kal Sel poPeioBat kal kahov, T §& ph
aioypdv, olov adofiav- 6 pév yap $oBolpevog EmIElkhG Kal aidfuwv, 6 8¢ uh doBoluevog
avaioyuvtog. Aéyetat [15] & UTMO Twwv avdpelog kata petadopdv: €xel yap T Opolov T®
avépeiw- ddpopog ydap tig kat 6 avdpelog. Teviav &' lowg ov Se1 poPelobal oudE vooov, oUE" BAwG
doa pn amod kakiag pnde U autov. aAN ovd' 6 mepl tadta ddofog avdpelog. Aéyouev &€ kal
To0tov Kab' dpoldtnta- [20] &vioL yap €v Tolg TIOAEULKOTG KLvSUVoLG Selhol dvteg EAeuBEpLol glat
Kal TipOG XpNHAtwy amoBoAiv euBapo®g Exouatv. o0dE &h €l T UPpLV Tiepl TTaldag Kal yuvaika
doBettal i $Bovov ) T TV ToloUTWY, SENOG €0ty 008 €l Bappel pENwY pactyobobal,
avépelog. Tepl Tola o0V TV PoPep®dv [25] 6 AvSpelog f Tepl ta péylota; olBElg yap
UTIOMEVETIKWTEPOG TWV Sewvv. poPepwtatov & 6 Bdvatog mepag ydap, kat ovdEv ETL T®
TEBVEDTL SOKET 00T Ayaddv olte Kakdv gival. §6Eele & v o06E Tepl BAvatov OV &v Tavtl 6
avdpeiog €ivat, olov év BaldtTn A véoolg. v Tiow olv; f &v [30] toi¢ kaNioTolg; Tolodtol 68 ol
€V TIOAEPW: €V peY(oTw yap Kal KAAoTw Kwduvw. opdhoyol &€ toutolg €iol kKal al tipal at év
TAlGg TIOAEOL Kal Ttapa Tolg povapxoLg. kKupiwg 6f Aeyolt’ Gv avdpelog O Tiepl TOV KaAOv Bdvatov
adeng, kat 6oa Bavatov emudpepel uTOyuLla dvtar totadta && pdAlota [35] TG KATa TIOAEPOV. oV
MRV AAAG Kal €v BaAattn Katl &v vooolg adehg 6 avdpelog, [1] ouy oltw 6¢ wg ol BaAdttiol ol pev
yap ameyvwkaol Thv ocwtnplav kat tov Bdvatov tov tololtov Suoyepaivouaoty, ol 6& eDENTILEEG
elol Tapd thy éumelpiav. dpa 82 kal avspilovtal év olg £0Tiv AAK [5] | KaAdv TO amoBaveiv: v
Talq Totavtalg 6¢ $pOopalg ovdETEPOV UTIAPYEL.

TO 8¢ doPepdV 00 TaECL piv TO avTtd, Aéyopev &€ T kal UTEp &vBpwTiov. ToUTOo péV olv Tavtl
poBepdV TG ve volv Exovtl: Ta 62 kat EvBpwTiov Stadépel peyéBeL kal T [10] udA\ov kai AtTov:
6poiwg 62 kal T Bappaléa. 6 58 avSpelog AVEKTIANKTOC WE vBPpwTIoG. PpoPriceTal pév olv Kal td
Tolalta, wg 6el 6¢ kal wg 6 Aoyog UTtopevel Tod kKahoD Evekar Todto yap teENog TG ApeTiic. €oTL
&& ud\\ov kai ftrov tadta poPeiodar, Kal £tL ta pf doPepd we totadta [15] doBelobat. yivetat
6¢ TV auapTiv N pev OTL O oL &¢€L, 1) & OTL oy W ¢, i) 6€ OTL ouY OTE, f] TL TWV TOLOUTWV:
dupolwe 8¢ kal Tepl T Bappaléa. 6 pév olv & 8¢T kal o0 Eveka UTTOPEVWY Kal poBoUEVOC, Kal WG
Sel kal Ote, opolwg 6¢ kat Bappwv, avdpelog: kat' aglav yap, kat wg av 6 Adyog, [20] tdoyel katl
Tipdttel 0 Avdpelog. TENog 6 TAong évepyeiag €oti tO katd thv &&v. Tkal t® avdpelw 6¢ f
avépeia kalov.t tololtov & Kkal td téNog Opidetal yap €kaotov T® TEAeL. kahoD &h &veka O
avSpelog UTTOPEVEL KAl TIPATTEL TA KATA THY Avdpelav. TV &' UTtepfalioviwy 6 pév Th adoBia
[25] dvwvupog (glpntat & AV €v Tolg Tpotepov OTL TIOANNA €0TWV Avwvupa), €in & av T
Hawvopevog 1) avaiyntog, €l pndév ¢ofolto, pNTE OELOMOV pTE KUpata, kabamep daol toug
Kektoug: O 6¢ T Bappelv UmepBANwy Tiepl Ta dpoPepd Bpacuc. Sokel 6 kal dhalwv elval 6
BpaocUc kal [30] TTPooTIoLNTIKOG AvSpeiag: (¢ yolv ékelvog Tiepl Té doPepd Exel, 00TOC BoUAsTal
dpaivecBar- &v oi¢ odv Svvatal, pipettat. St kal ictv ol ToANoL avTt@v Bpacids\ol: v ToUTOLG
yap Bpacuvopevol ta oBepa ouy UTtopEVOUaLY. 6 6¢ T® doPelobal LTIEPPANWY NGOG Kal yap
a pn 6¢€l [35] kal wg o0 &¢l, kal Tavta ta totadta AkoAouBel avt®. [1] éNeilmel 6 kal t®
Bappelv: AN’ €v talg AUTtalg uttepBAaNwy pdAov katadavrg €otwv. SUCEATILG &1 TIG O SENOG
navta yap poPeitat. 6 & AvSpelog vavtiwg T yap Bappelv eDENTILEOC. TTEpL TADTA péV 00V E0TLY
0 te del\o¢ [5] Kal 6 Bpacug kat 6 avdpelog, Stadpopwg & €xouot TPOG avTd: ol pEv yap
uTtepBAN\ouot kal ENAelTtoucty, O && pEowg Exel kal wg Sel- Kal ol pev Bpacelg TPOTIETELG, Kal
Bouhdpevol PO TV KwdUVwV €v autolg & adiotavral, ot & avdpelol év tolg Epyolg O&ELC,
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Tipotepov &' fouyLoL.

[10] kaBdmep olv lpntay, f Avdpsia pecdTng éoTi Tept Bappaléa kal dpoBepd, &v ol¢ slpntat, kai
OTL KaAOV aipeltal kal UTopevel, 1) OtL aloxpov td un. TO & amobvriokewv pevyovta Teviav i
E€pwta A TLAuTiNPOV 00K avépeiou, AANG AoV Sel\ol- palakia yap to ¢elyely Ta émimova, Katl
[15] o0Y OTL KOV UTIOpEVEL, AN GEVYWV KAKOV.

goTL pév olv f avSpeia tolodTdv T, Aéyovtal 8% Kal Etepal Katd TEVTe TPOTIOUG TIPGITOV WiV
TIOAMLTLKE JAALoTa yap €otkev. SokoloL yap UTIOMEVELY TOUG KvSUVou( ol TIoAltal §Ld Ta €K TV
VOHWV ETTipia Kal té Ovelsn kal Sta Tag Tpdac: [20] kai Sta todto avspeldtatol Sokolotv ival
nap’ oig ol Sethol &twot Kai ol avSpelol Evtiuol. Toloutoug &8 kal "Opnpog TIOLEl, olov TOV
Aloundénv kat tov “Ektopar

MouAuddpag pot Tipwtog eAeyxeinv dvabnoel
Kat Atopndng [25]

"Ektwp yap 1ote oL évi Tpweoo’ ayopelwv
Tudeldng OTT €peto.

wpolwtal & adtn paiota tf mpotepov sipnuevn, OTL U apethyv yivetatr SV atd® yap kat dta
KaAoD Ope&Lv (TLufg yap) kat duynv oveidoug, aioyxpol dvtoc. ta&al & av tig [30] kat Toug UTo
TV apxovtwy avaykalopevoug €ig TauTto: xeipoug &', 60w oL &L aldé® aNa Sia doBov avtod
Spwot, kal ¢evyovteg o0 TO aioxpov AANG TO AuTinpov: dvaykdlouot yap ol KUpLoL, WoTEp O
“EKTWP

0v &¢ K’ €ywv amdveuBe pdyng ItwooovTa Vorow,
00 ot dpkLov ¢ooeltal puyEely KUvag.

Kal ol T(POOTATTOVTEG, KAV Avaxwp®ol TUTITOVTEG, TO alTo Spwat, [1] kal ol Tipo TV Tadpwv Kal
TOV TOLOUTWVY TIAPATATTIOVIEG: TIAVTEC yap avaykalouotv. Sel & o0 &I avayknv avpeiov givat,
AN\ 8TL KaAGV. Sokel 6% kal f éumelpia f Tepl £kaota avspeia glvat 80sv kal 6 Twkpdtng QRN
[5] émotAuNV €ival Thy avspeiav. tooltol §& &NNoL pév év ANAoLG, &v TOoT¢ TIOAEHKOIG &' ol
otpati®tar Sokel yap eivat TOMA keva Tol ToAépou, & pAMoTa cuvewpdkacty olTol:
dpaivovtat 8 avspeiol, 8Tt oUk ioactv ol BAN\oL old £oTuv. ita Totfjoat kal pi Tadsiv pdAiota
Suvavtal €k Tiig éumelpiag, [10] Suvauevol xpfioBal tolg dmholg Kal totadta &yovieg omola av
€ln kal Tpo¢ TO TolRoal Kai PO TO i Tabslv kpdtiota: MoTEp 00V AVOTIAOLG WTTALGHEVOL
payovtal kat abAntat idwwtailg: kal yap €v T1olg toloutolg ay®wolwv oly ol avdpelotatol
Haxlpwtatol elowv, GAN' ol pdAwota [15] loyvovteg kal ta cwpata apLota £XoVteg. ol otpatitat
6¢ Sehol yivovtal, dtav UTepteivn 6 kivbuvog kal Asimwvtat tolg TTAABEoL Kal Talg TIapackevaig:
Tip@TOoL Yap Pevyouat, Ta 6& TTOMTLIKA pEvovta Amobvrokel, Omep KAt TQ Eppalw ouvePn. Tolg
HEV yap aioxpov to devyewy [20] kal 6 BAvatog thg Tolavtng owtnpilag alpeTwtepog: ot &¢ kal £§
apxf¢ ékwvduveuov wg Kpelttoug Ovteg, yvovieg 6¢ delyouat, TOV Bdvatov pdAov tod aioxpold
doPoupevol 6 & avdpelog ou tolodtog. Kal Tov Bupov & Emi thv avbpelav pépouatv: avspeiol
vap €ival Sokodot kal ot §ta Bupdv [25] Gotep Té Bnpia &mi Toug Tpwoavtag Gpepdpeva, BTL Kal
ol avdpelol Bupoeldelc itntikwtatov yap 6 Bupodg TPO¢ Toug Kwduvoug, 00gv kal "Ounpog
004voc uBale BuPG Kal puévog Kal Bupdv Eyelpe Kal Splud & ava pivag pévog kal £lecev atpar
ndvta yap té totadta #owke onuaivelv [30] Thy tod Buupol Eyepowv kal OppAv. ol uiv olv
avépelol S1a td KaAOV TIpATToUsLY, 0 6¢ BupOG ouvepyel avtolg: ta Bnpia 6¢ Sua Auttinv: SLa yap
TO TANyAval /) & t© doPeiobal, émel &av ve év UAn 1 év E\eL ), o0 TIpocépyovTal. oU &1 €0TV
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avépela &La to UTT dAyndovog kat Bupod €g&ehauvopeva [35] Tipog TOV KivSuvov dppudv, oubév TV
Sew®v Tipoop@vta, el oUTw ye KAV ol dvol AvSpelol €lev TIEWVRVTEG TUTITOMEVOL Yap OUK
adiotavratr thg vouhg [1] kat ol powyol &6¢ Sua thv €mbBupiav ToApnpa TOAG SpoLv. ov 61
€0TWV avdpela ta SU dAyndovoc i) Bupol €gehauvvopeva TIpog Tov kivéuvov. duoikwtdtn & €olkev
f &1& tov Bupodv slval, Kal poohaBodoa [5] Tpoaipeotv kal T ol éveka avSpeia lval. kal ol
avBpwrtiot 6f) dpyLldpevol pev alyolol, Tlpwpoupevol & Hdovtal ol 6& &la tadta payouevol
HAYLHoL pEV, oUK avdpelol &€+ o0 yap &l TO KaAOv oud wg 6 Adyog, GANG Sua mdbog:
mtapamAfnolov & &xouai tL. oudE 6N ol eVEATILSEG [10] dvteg avdpelol LA yap tO TTOAAKLG Kal
TIOA\OUG veviknkeval Bappolotv v Tolg kvduvolg: Ttapopolol 8¢, 6Tl Audw Bappaléor: AN ol
uév avdpelol S1a Ta TpoTepov sipnuéva Bappaléol, ol 62 Sta td olecBal kpdtioTol slvat Kal
pNB&v av abelv. Tololtov &€ ololoL kat ol pebuokopevol: [15] eveATiSeg yap yivovtal. dtav &¢
avtolg ph oupPh ta towadta, ¢elyoucty: Avdpeiou & Av T doPepd dvBpwrw Bvta Kal
pawvopeva UTIopEVELY, TL KaAOV Kal aloxpdv TO uf. 510 kal avspelotépou Sokel sival To &v Toig
aipvisiolg dpépolg dpoPov kal dtdpayov sivat i év Tolg podAhoLg: [20] amd EEswg yap uaAov
Av, 6TL ATTOV &K TIaPACKEURG: T& Tipodavh pEv yap kav €k Aoylopod kal Adyou TLg TipoghoLto, td
&' €Eaipvng katd thv &, avdpelol 6¢ palvovtal kal ol dyvoolvieg, kal €ioitv o0 TOppw TOV
eVENTIS WV, Yelpoug & Bow agilwpa o0dev Exouaty, Ekelvol &€, SLO Kal pevouat twa [25] xpovov:
ol &' Amatnuevol, €av yvowv OTL £tepov i) UTtoTttelowol, devyoucoty: Omep ol Apyelol Emabov
TIEPLTIEOOVTEG TOIG AGKWOWV WG Zlkuwviolg. ol te &f) avdpelol gipnvtal molol Tweg, Kat ol
Sokolvteg avépelol.

niept BAppn 8¢ kai péRoug f avspeia oboa obY duoiwg [30] Tept Apdw £otiv, AANG pdNov Tiepl
Ta $oPepd- 6 yap €v touTolg atdpayog Kat Tiept tabd’ wg Sel Exwv avdpelog pAhov i 6 Tepl ta
Bappaléa. T® &N ta Autinpd Uttopevely, w¢ gipntat, avdpelotl Aéyovtat. L0 kat EmiAuTiov R
avépeia, kal Sikaiwg &mawveltar Yalemwtepov yap ta Autinpd [35] Umopevewy i tv Ndwv
améyeoBat. [1] o0 phv GANa §6EsLev v ival TO katd Thy avspeiav Téhog AU, UTIO TGV KUKAW &'
adaviZeobat, olov k&v TOIC YUHVIKOIC GyGoL yiveTal Tolg yap TUKTalg T® pév Téhog ASY, ol
gveka, 0 otedpavog Kal at tipal, To &€ tutttecBbat dAyewvov, glmep [5] odpkivol, Kat Auttnpov, Kat
TG O TIOVOG: S1a 62 TO TTIOMA Tadt elval, Uikpdv dv To o0 Eveka o0SEV 8L dalvetal Exev. €l 6}
Tolo0tov £0TL Kal To Tept THV avdpeiav, 6 pév Bavatog kal ta Tpavpata Autinpd T avdpeiw Kat
dkovtl €otal, UTtopevel 6 alta OtL KaAov f) 6tL aloxpov O pA. kal [10] dow Gv p&A\ov THv
dpethv &xn mdoav Kal e0SalpovéoTepog R, HENOV €Tl T Bavdtw AuToetar TG ToloUTw yap
udhota Zfv &Elov, kal olTog peylotwy Ayabiv amootepeital 8w, Autnpodv 8¢ tolto. AN
0082V AtTov avspelog, Towg 8¢ Kal pEAov, &TL TO &V TG TToAéUw KAAOV avt [15] ékeivwy aipettat.
oU 61 év amaoalg talg apetdig To NOEWC evepyelv UTIAPXEL TIARV £€¢’ doov ToD TEAoUC EdArtTeTal.
oTpatiwTag & o0&V 10w KWAVEL pf) TOUC TOLoUTOUC KPaTioToug €ival, AANG ToUg ATToV Hév
avépeioug, BAN\o & AyaBov undiév Exovtag: £toluot yap oUtol TTpdG ToUg KvSUvoug, Kal tov [20]
Biov TpOG HIKPpa KEPSN KataAldttovtal. Tiepl pév odv avspeiag émi tocoltov eipAobw: Tl &
€0Tiv, OU XAAETIOV TUTIW YE TIEPLAAPELV €K TV ELPNUEVWV.

HETA 8¢ Ttavtnv Tepl cwdpoolvng Aéywuev: Sokolot yap TtV GAdywv pep®v adtal sivat ai
dpetai. 8Tl piv [25] odv pecdTng £oTi Tiepl ASovac i cwdpoavvn, slpntatl Apiv: ATTov yap kal
o0y Opolwg &0Tl Tiepl Tag AUTIAg: v Tolg auToic 8¢ kal i dkoAacia daivetat. Tiept Tolag oV TGV
ASov&v, viv adopiowpev. StnpAoBwoav S ai Puyikal kal ai cwpatikai, olov PploTipia
PopdBela: £katepog yap [30] toutwv yaipel, o0 PIANTIKOG €0TLy, OUSEV TIAOYOVTOC TOU
owpatog, GANa pdMov thg Sdtavoiag ol 6¢ mepl tag tolavtag Adovag olte cwdpoveg oUTE
akohaotol Agyovtat. opoiwg & oud’ ol mepl tag ANag doatr ph) cwpatkai eiowv: toug yap
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d\opUBoug Kal Stnyntikolg Katl Tept TV TuOvTwy [35] katatpifovtag tag HueEpag adoAéoyag,
akohdotoug & oU Aéyopev, [1] o06E TOUC AuTtoupEVOLG €Tl Yprpacty i ¢iholg. Tepl &€ tag
owpatkag €in v [ cwdpoouvn, ov Ttdoag ¢ ovdE tavtag: ol yap xaipovieg Tolg 6La Thg OPewg,
olov Xpwpaot Kal oxAuact kat ypadh, olte owdpoveg olte AkdAaotol [5] Aéyovtat Kaitot
§6Eelev Av glval kal w¢ SeT xalpew kal Ttoutolg, kal Kad' UmepBoAfv kal ENelv. dpoiwg 6% kal
€V TOlG Tepl THV AKorVv: Toug yap umepPePAnpEVWG xaipovtag peENeoy f UTtokpioel olBelq
AKOAAOTOUG AgyeL, 006E TOUG wG &€l owdpovag. oudE toug Tepl THV Oourv, ARV kata [10]
OoUMBEBNKOC TOUC yap xaipovtag pAAwY i pOSwv f| BupLapdtwy 00UATG OU AEyopEV AKOAATTOUG,
GAM\G pGAA\OV TOUG pUpwv 1) dYwv: yalpouolt yap toutolg ol akoAaotol, 0Tl &Ld TouTwv
avdapvnolg yivetalr autolg tv Ermbupnudtwy. dot & v tig kal toug dA\oug, dtav TEW®OOL,
xaipovtag taig [15] TV Bpwpdtwyv Oopaic to &€ ToloUToLg Yaipelv AKOAAOTOU: TOUTW Yap
¢rmBupApata tadta. oUK £oTL 6€ o0&’ €v Tolg AAoLG {wolg kata tavtag tag aiobnoelg Adovh
TIA(V Katd oupBePNKAC. o0SE yap talg Oopalg TV Aayw®@v at KUveg yalpouaotv MG tf Bpwoel,
Thv &' aloBnow f) doph) émoinoev: [20] 008 6 Acwv T dwvi) ToD Podg AN TH £6wER OTL &' €yyug
¢oty, S1a g dwviig fobeto, kal yaipew &M tavtn dpaivetar dpoiwg & o0 dwv i) eLpwv ENadov
R dyplov aiya, AN 8Tt Bopdav EEeL. Tiepl TaQ Tolavtag & Adovac i cwdpooivn kal i akohacia
£0TLV QV Kal té Aourtd [25] Z®a kowwvel, 68sv avSpamodwselg kai Bnpwdelg paivovrar adtat &
elolv adn kal yedolg. paivovral &€ kal th yeLoEL ML HLKPOV F) 00BEV XphoBal thHg yap yeuoewg
€0TLV N KploLg TV Xup@v, Otiep TtotoloLy ol toug oivoug SokLpddovteg kat ta 6Ya aptvovteg: ov
Tavu &¢ yalpouat toutolg, i) ouy [30] ol ye dkoAaotol, GAAG Tf) armoAavoel, ) yivetal téoa &t
adng kal v ottiolg kal &v oTolq kal tolg appodioiolg Aeyopgvolg. 1o kat n0EATO tig dPodayog
WV TOV dapuyya alt® pakpdtepov yepdvou yeveoBal, wg R&Ouevog Tf adn. [1] kowotatn 6
TV aicBAoswv ka®' fjv i akohacia: kal §6Eelev Av Sikaiwg moveiSiotog gival, 8Tl ovy A
&vBpwtiol Zopev OTIApXEL, AN A Z&a. TO S§F TolouToL Yaipetv kal pdAota ayamdyv BnptdSeC. kai
vap al é\evBepuwtatatl [5] TV Sta ThHE adpfc HSovav adpnpnvtal, olov ai év toig yupvasiolg i
Tpihewg kat thq Beppaciag ywdéuevar ov yap mepl T@v tO o®Wpa f tod akoAdactou adn, aA\a
Tiepl Twva pepn.

OV & émBumGv al pév kowal Sokolotv ivat, al & (8tot kal émiBetol: olov /| P&V THC TPodRC
duoikn- [10] tag yap EmBUpEl 6 evdeng Enpdg i) Uypag Tpodhig, Ote 6¢ apdoly, Kat ELVAG, Pnoiv
“Opnpog, 6 veog kat akpalwv: to &6¢ toldode i toldode, oUKETL AG, o06E TV alT®v. SLO
dpaiveTal Auétepov sivat. o0 piv AAN ExeL vé TL kal duotkdv- Etepa yap ETépolg €oTiv ASEa, Kal
gvila Tidov ASiw [15] T®V TUXOVTWVY. &V v odv Talg Ppuaikalg Embupialg dAiyol GuapTdvouast Kal
€P’ Ev, €Tl TO TAETOV: TO yap €06iewv T TUYOVTA i) TTively Ewg Qv UTtEPTIANCOR, UTIEPPANELY €0TL
TO Katd pUoLY TG TIAABEL AavamAfpwolc yap Th¢ évdeiag i duotkh émbupia. 1o Aéyovtal oUtol
yaotpipapyo,, wg [20] mapd td S¢ov TAnpolvteg avtrv. towodtol &¢ yivovtat ol Alav
avéparodwdelg. Tept 6¢ tag idlag tWv NSoviv TIoAol Kal TToAax®¢G apaptdvoudty. TV yap
P\OTOLOUTWY AeYOpEVWVY A TG Yaipewy ol pi S€T, ) T® pdNov i Og ol TToANoi, | puf wg Sel, Kata
ndvta & ol dkéAaotol UTtepBANNoUGLY- [25] Kal yap xaipouaty éviolg olg ol Sel (uiontd yap), Kal
€l TLoL Sl yaipev TGV ToloUTwy, HaN\ov 1 S€T kal A w¢ ol TToMoL yaipouaoty. i pév o0V Tept TG
néovag UmepBoAn OtL dkohaoia kal YPektov, SfAov: Tepl & tag AUTAg o0 (oTep €Tl THG
avépelag T UTopevely Agyetal [30] cwdpwv ovd AKOAAOTOG TQ Hr), AAN' O pEV AKOAAoTog T®
AuTteloBal pdAAov ) ST 6tL TV ASEwv 00 TuyyAvel (kat ThHv AUTINV &€ ToLel aut® f Hdovn), 6 &
owdpwv T KN AutteloBal Tf) amovoia kat T aneyeobal tol HS€0gG,.

[1]1 6 pév olv AkOAaoToC EmBUPEl TV AWV TAVTWY f TOV pdAoTa, kal Byetal UTO THC
¢mbupiag ote avtl tWv GMwv tall' aipelobar &0 kal Aumeltal kail Armotuyxdavwv Kat
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EMBUPQV- peTa AUTING yap 1 émbupia: atomw [5] & €owke TO &U HSovhv AuTteloBal. ENAelTovTEq
8¢ Ta Tepl TG RSovAC Kal Attov A S€l yaipovteg ob TAvu yivovtal ol yap avBpwTIKA 0TV f
Tolautn avaitobnoiar kat yap ta Aourta {@a Stakpivel Ta Bpwpata, Kat Tolg pev xaipel toig & ol-
el 8¢ Tw uNdév gotv HSU PndE Stadépel Etepov £Tépou, TEppw [10] &v €in Tod AvBpwTIOC £lval:
o0 teteuye &' 6 tololtog dvopatog dta to i Tavu yiveoBal. 6 §& cwPpwv HECWG HEV TiEPL TalT
Exel- oUte yap fiSetal ol pdhiota 6 akoAaotog, aAG pdNov Suoyxepaivel, 008 SAWE olg Ui Sl
006¢ 0dp6Spa ToloUTwW ovdevi, oUT amdvtwy Autteltat oud’ ETBUVPET, i peETpiwg, 00SE [15] pdAAov
i) 6€1, ou&’ Ote pN 6¢€l, 008" BAWG TOV TOLOUTWV 0USEY: Boa &€ TpdG Lyieldv €otwv ) TpOG eveEiav
nNé€a évta, toutwv dpegetal HeTpiwg Kal wg Sel, kal TV AANwvV RSEwv Ui €umodiwv ToUToLg
Ovtwv f apd to KaAov A UTEp THv ovaiav. 6 yap oltwg Exwv paAov ayamnd tag tolavtag
ndovag thg [20] a&lag 6 6& cwdpwv ou ToLolitog, AN wg 6 6pBOG AdyoC.

gkouoiw 8¢ paN\ov Zolkev f akohacia thg Sethiac. i) pév yap 8t fHSovAy, i 68 SLa AOTINV, OV TO
MEV alpeTdv, TO 6 deukTOV: Kal i pev AUTIN €€lotnol kal ¢beipel Tthv tod &yovtog duowy, ) &¢
nSovh o0&V toloUto ToLel. pdAAov [25] &h €kololov. SO Kal Emoveldlotdtepov: Kal yap
€6LoBfval pdov TpoG avtd: TIOAAG yap &v T® Piw ta towadta, kal ot €Blopol akivdéuvol, €mi &€
TV poBep®V avamaly. §6Eete &' v oUy duoiwg Ekovaotov f Sslhia slval Tol¢ kad' Ekactov: alTh
uév yap 8Auttog, Tadta && &wa Aomnv €Eiotnowy, (Gote [30] kal Té dmAa PUTTelv Kal TaAAa
doxnuovelv: 810 kal Sokel Blata sivat. TG & AKoAGoTw AvaTaA ta pév Kad' kaota £kovola
(ETlBupodVTL yap Kal 6peyouévw), TO & Bhov ATTov- 00BELC yap EMBUET dkOAaOTOG slvat. T &
Ovopa tfg akohaoiag kat &L tag raldikag apaptiag pepopev: [1] €xouot yap Twva OpOLOTNTA.
TIOTEPOV &' ATIO TIOTEPOU KaAETTal, oubEv TIPOC Ta VOV dladepet, SAAov &' OtL o Dotepov amo tod
TIPOTEPOU. OU KAK®G &' €oLke petevnvexBatl kekoAaoBat yap ST TO TV aioxpiv OpeyOpeVoV Kal
TIOA\Rv ab&nowv €xov, tolodtov [5] 6¢ pdAlota f émbupia kat 6 malg kat émbupiav yap (ot
kal t& Tatsia, kal pdAota év toutolg f Tod A&£og BpeLLc. €l oDV pf #otal e0TElBEC Kal UTIO TO
dpyov, €mi TIOAU R&eL AmAnotog yap f tod f6€og BpedLg kal mavtayobev T@ avortw, Kal f ThG
¢rmbupiag évépyela adEel tO ouyyevég, [10] kv peydhatl Kal odpodpal wol, Kal TOV AOYLoHOV
gKKpOLOUGLY. 810 8l petpiag elvat adtdg kai OAiyag, kail T® Adyw pndiv évavtiodoBal—rto &&
Tolo0tov €0TELBEG AEyOpEV Kal KeEKOAaopEVOV—aoTiep &€ TOV Talda Sel kata to Tpootayua tod
nadaywyol {fjv, olTtw Kal Tto £mBupNTKOV Katda tov [15] Adyov. &10 b€l tod ocwdpovog Tto
¢TTLOUUNTLKOV CUPPWVETY TG AOYw: OKOTIOC yap Audoiv TO KAASY, Kal ETOUUET 6 cWPpwv OV ST
Kal (¢ ST Kal e 0UTw 62 TATTEL Kal 6 Adyoq. TalT olv ATV lpfobw Tiept cwdhpooivng.

[22] Aéywpev & EERC Tiepl EAeuBepLETNTOG. SOKET 81 glval f Tiepl XpAKATA PECOTNC: ématveltal
vap 6 E\eUBEpLog OUK &v TOTC TIOAEULKOLG, 008’ v 0l¢ 6 owdpwy, oS’ ad &v Taig kpioeoty, [25]
AA\G TEpL S60WV Xpnudtwy Kat APy, pdNov &' €v Tf S00eL. xpApata 6& Aéyopev avta 6owv i
a&la voplopatt petpeitat. €ot 6¢ kal f) dowtia kail f dveheuBepia Tepl yprpata vTepBoiat kat
EMeldelg: kal thv pev aveheuBeplav poodrtopev del tolg pdMov i) 6€l mepl xprpata [30]
omoudalouaot, ThHv & dcwtiav EMPEPOUEV EVIOTE CUUTIAEKOVTEG TOUG yap AKPATELG Kal €ig
akohaciav Samavnpolc aowtoug KahoTuey. 810 kal pauvidtatol Sokoloty gival: TIOMNAC yap aua
kakiag &xouaotv. ob 8 oikelwg TTpooayopevovtal BoUAsTal yap BowTog glvat 6 v KakdV Exwy,
[1] TO $Beipewv THv ovolav: dowtog yap 0 &I alTOV ATOANUpEVOG, SOKETL &' ATWAELA TG autod
glvat kai f Thg olaoiag $Bopd, W tod AV Std ToUTwy Bvtog. olTtw &h ThH dowtiav ékSexdueda.
Qv & €oti ypeia, EotL ToUTOLC XpRoBaL Kal €U kal Kak®C: [5] 6 TAodTog &' £0TL TV XpNoiHwv:
EkAaotw &' dplota xphtat 6 Exwv thy Tepl Tolto ApeThv- Kal TIAoUTW & xprHostal éplota O Exwv
THV Tepl Ta yprpata ApetAv: o0tog & €otiv O éAeLBépLoc. XpRoLG & €lval SOKEl xpnHATWY
Sdamdvn kat §6otg: f 6& AL kat i dulakn KTholg paAAov. St MGV [10] €otL tob €Aeubepiou
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TO 8186vat oi¢ 8eT i A\apBavety 80ev Sel kal ph) AapBavely 80sv ol Sel. THC yap ApeThg u8Aov TO
€0 TIoLEWV A TO €0 TIAoYELY, Kal T8 KaAd TPAETTEWY HEANOV f) T8 aloypd ph TIPATTEWY: OUK ASnAov &'
OTL T pév SdoeL Emetal TO €0 TIOLETV Kal TO Kahd TipdtteLy, T 6& Aqet [15] TO €0 TTACYXEW A ph
aloypotpayelv. Kat f xaptg T® dtdovty, o T® ph Aapfdvovty, kat o Emawvog 6¢ pdAAov. kal pdov
8¢ 1O pf AaBelv tod Sodvar to yap oikelov Attov mpoievtalr pdAov f o0 AauBdvouct to
GM\OTplov. Kal €AeuBeplol && Aéyovtat ol &udovteg ol 6& pf Aappdvovieg ouk [20] eig
g\euBeplotnTa gmawodvrat, AN oUy ATTov i¢ Stkatoolvny- ol §& Aappdavovteg o0’ Emawvoivrat
Ttavu. dphodvtal 6& oxedov pdAlota ol EAeuBepLol TV ATt ApeTi¢ whEALLOL yap, Tolto & €v TH
860¢eL. al 8¢ kat apethv TPAELelc kahal kal tod kahol &veka. Kal 6 ENeuBépLog olvV SWoeL Tod
kahoU £veka [25] kal dpBKIC: olg yap Sel kal Boa Kal 8T, kal Td\a doa Emetat Th 0poH SdoeL: Kal
taita AS¢we ) ANOTIWE: TO yap kat apethv ASUL A EAuttov, AkloTta 6& Auttnpdv. 6 & 51800 0L¢ i
O€l, | uN tol KahoD Eveka GAAG SLa T AANANV aitiav, oUK éAeuBEpLOg GAN' AANOG TLG pnbroctad.
o0& 0 Autnp®g: [30] p@A\ov yap Elolt’ v ta ypruata thg kahfg mpd&ewg, todto & olk
€\euBepiou. oudE Metat &€ 60gv pn €l 00 yap €oTL ToD PN TIHOVTOG TA XpAMATa i Tolautn
AjPLC. 00K &v €in 8& 008’ altnTikdg: ov yap €oTt Tod 0 Tolodvtog ebXEPMC eVEPYETEIGOaL. B0V
8¢& 8¢1, Aqeta, [1] olov amod TOV Siwv KTNUATWY, 00X WG KaAdV &N ¢ avaykaiov, dTiwe &xn
Sédvat. oud' apehroel twv 1Slwv, BOUAOPEVOC ye SLA TOUTWV TLOLV ETTAPKETV. 00SE TOIg TUYOUOL
Swoel, va Eyn St8éval olg Sel kal 6te kal o0 kaAdv. éeuBepiou & £oti [5] odpoSpa kai Tt
UTiEPBAMEWY €v TH 600€l, Wote KATAAE(TEW €aUT® ENATTW: TO yap M PAETEWV €¢' €autov
€\euBepiou. kata thv ovolav &' f EAeuBepldTNG Agyetal ou yap &v T@ TIAABEL TV StbopEvwy TO
g\euBepLov, ANN €v Tfj tol S16dvtog E&eL, altn 6¢ katd thv ovoiav §idwaotv. ovBEV 6 KwAUEL [10]
EAUBEPLWTEPOV Elval TOV T8 ENATTW S186VTa, £av AT EAaTTOVWY S18G. ENeuBepLwdTepOL 6% €lvat
Sokolowv ol ph Ktnodpevol MG TapalaBovteg Thv ovoiav: Amelpol te yap thHg évdelag, kal
Tavteg ayan®ol pdAAov ta avt®v €pya, WOTEP Ol YOVELG Kal ot Ttowntal. Tthoutelv &' o0 padiov
TOV [15] €é\euBEpLov, pfte ANTITIKOV Ovta PNTE GUAAKTLKOV, TIPOETLKOV &€ Kal ph TLp®vta U alta
TA XpApata AN Eveka ThG 600ewg. 61O Kal éykaAettal tf) Tuxn Ott ol pdAiota &lot Bvteg fKlota
mAoutodoLy. cupBaivel & o0k AAGYwG ToUTo o0 yap 0l6V Te XPAUAT EXEWV Ui ETILHEAOUEVOV
émiwg &xn, Gotep [20] 008’ &Ml T®OV ENwV. 00 Phv SWOoEL ye ol¢ ol 8eT 008’ &Te ph 8¢€l, 008’ Boa
dM\a towadta- o0 yap Gv €Tl TipdtTol Kata Thv é\euBepLotnta, Kat €ig tadta dvalwoag ouk av
gxoL €i¢ &€l Avaliokelv. wotep yap glpntat, EAeuBEPLOC €0tV 6 KaTd THv ovoiav damavidv kKatl
€L¢ O &€l 0 &' UTEPBANWVY [25] AoWTOG. 610 TOUG TUPAVVOUCG OV AEYOEV ACWTOUG TO yap TIAB0¢
TAC KTAOEWC oU SOokKel PpAdlov elval Tal¢ S6ceol Kal Talg Samavalg UTEpBAMELWV. TRAC
€\euBepLdtntog &N pecdtnTog olong TEPL XpnUAtwy Soowv kat AfPLy, 6 éAeuBepLog Kal Swoel
kal dartavAoel €ig & Sl kat 8oa Sel, Opoiwg &v pIKpoTq [30] kal peydlolg, kat tadta RdEwe kat
Apetal & 80¢ev Sel kal doa Sel. T apeThig yap Tept Apudw olong HEcOTNTOG, TIOLHOoEL Apdotepa
W¢ Sl EmeTal yap Tf) Emelkel §6oeL i Tolaltn AjPLS, f 8& pf Tolavtn évavtia £oTiv. at pév odv
Emopeval yivovtat dpa év T aut®, at & évavtial SfAov wg 00. [1] éav 6 apd to S€ov kal To
KaAQG £xov oupPaivn avt® avahiokely, Autthoetal, PETpiwg &€ Kal wg S€T- THG apetig yap Kal
n&eoBal kal AuteloBal é¢’ olg Sel kai w¢ Sel. kal evkowwvnTog & &oTiv O ENeUBEpLOC €l
xpnuata- [5] Suvatal yap adikelobat, pn Tip®v ye ta xpripata, kat pdAov axBopuevog €l T d€ov
pN avdAwoev i) Auttoupevog €l pf 6€ov TL AvaAwoey, Kal T® Zpwvidn ouk ApeokOpevVog. O &
&owToG Kal &v ToUToLg Slapaptavel: olte yap fdetal éd’ olg 81 006E g ST olte AuTteltar £otat
6¢ poioldoL pavepwtepov. [10] elpntal 67 ATV OtL UTtepPolatl kal ENelpeLg elotv ) dowTia kal i
aveleuBepla, kat &v Suaoiy, év §ooel kal APeL kal Thv damdvnv yap €ig ThHv 00w TiBepev. f) pev
o0V acwtia @ St&évat kail ph Aappavety OTepBAN\eL, T® && AapBdvely ENelTiel, f & dveleuBepia
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M S18éval pév éN\eilmet, [15] T® AauBdvey & OTEpBANNEL, TRV &V HLKPOTC. Ta péV olv THC
aocwtiag o0 avu cuvduddletat: ov yap padiov undapobev AapBdavovta ridot Stédvat TayxEwg yap
¢r\eimel i oboia Tolug iSlwtag §i8dvtag, oimep kal Sokodolv AowTol lvat: el 6 ye ToodTog
56EeLev Av 00 pkp® BeAtiwv glvat [20] ToD &dveAeuBépou. ebiatdg Te yap 0Tt Kail UTd THS AALKIAC
Kal uTIO THG aroplag, Kal €Ml TO peoov duvatat ENBelv. Exel yap ta tol €AeuBepiou- Kal yap
5{8wol kal o0 AapPavel, ovdétepov & wg Sl o008 €0. €l 6K tolto €6100sin A Twg ENWC
uetaBdaol, €in &v éAeuBéploc: Swoet yap oig ST, [25] kal ov AAPeTal 80sv ol Sel. 510 kal SoKel
o0k glvat padlog t© HB0G ol yap poxdBnpod o0& ayewolc TO UTepBAMELV S18dvTa Kal ph
AapBavovta, AABiou €. 6 6¢ toltov TOV TPOTIoV AowTog TIOAU S0KET BeATiwy Tol AveheuBEpou
glval SLd te Ta eipnuéva, kai 8Tl 8 pév wheAel oMU, 6 68 00B4va, [30] GAN 008’ alTAv. AAN ol
oMol TV dowtwv, Kabdmep eipntat, kat AapBdavouciwv 80ev ph 6€l, kal €iol kata tolto
aveheuBepol. Anrrtikol 6¢ yivovtal 6ta to BoUAecBal pév Avahiokely, e0Xep®G 6€ To0TO TIOLEV Wi
SUvacBat- tayd yap melmel avtolg Té UTapyovta. avaykalovral oV £tépwBev Topilewy. [1]
dpa &¢ kal &ua 1o pndev tol kahod dpovtilelv OAYWPwWE Kal TtavtoBev Aapfdavoucty: Stdovatl
yap &émbupoldol, T 6¢ MG f) IOBev oUSEV auTolg Stadepel. SLOTIEP 0US' ENeuBEPLOL al §O0ELG
auT®v glolv- ov yap kalai, oudE toutou [5] Eveka, o0EE WG ST ANN éviote oD¢g &€l meéveabal,
TouToug TTAouacioug Ttolodaot, Kat Tolg pEv peTpiolg ta B ovdev av dolev, Tolg &€ KOAagv A TV’
dA\nv ndovhv Tmopidouot TONAG. 61O Kal AkOAaoTtoL aut®v elolv ol TOANo(- €0xep®C yap
avahiokovteg Kal €ig tag akohaoiag damavnpol €iot, kat §ua to ph 1pog [10] TO kahov {fv Tpog
T8¢ HSovag amokAivouoty. 6 pév odv &owTtog Amatsaywyntog yevouevog i¢ tadta petafaivey,
TuYwv &' empeleiag €ig TO peEoov kal €ig TO S€ov adikolt’ av. f & aveleuBepia aviatog T €otiv
(6okel yap toO yhpag kat mboa daduvapia AaveleuBepoug TOLELY), KAl OCUPPUECTEPOV TOIG
avBpwrtolg [15] TG dowtiag: ol yap oA ol dphoxpApatol pdAov i) Sotikol. kal Stateivel & &t
TIOAU, Kal TIOAUELSEC E0TLy- TTIOMAOL yéip TpdTiot Sokodaot Th AveheuBepiag eivat. &v Suat yap oloaq,
T T éMeldeL the S6oewg kal th UTepPoAf] thHe AfPew, ov Ttdowv OAOKANPOG Ttapayivetat, AaN
éviote xwpiletay, [20] kat ol pev Tf) AMjPet TiepBANoUOLY, ol ¢ Tf) SG0EL ENAelTTOUGLY. OL eV yap
¢v Tdi¢ Tolaltalg mpoonyopialg olov dpetdwlol yAioxpol KiPBLKES, TIAVTEG Th 860l ENAeiTtouat,
TV & alotpiwv ouk €dievtar oudE Pouhovtat Aapfdvely, ol pév 8La Twa Emieikelav kal
€ONABelav TV aioxpwv [25] ‘Sokolot yap éviol i daci ye &ud tolto uAdttewy, tva pr mot
avaykacb®owv aioxpoév tu mpdfar toUtwv 6¢ kal O KupwoTtpiotng kat Tdg 6 tololtog:
wvopactal & amd thg UmepBOARC tod undév av Sodvai- ol & ad S Gpopov améxovral TAOV
AN\OTplwv W oL PAadlov avtov pev Ta etepwv [30] AapPavely, ta & altod £TEPOUC pr): APECKEL
o0v a0Tolq T pAte AapBavewy pAte 8i86vat. ol & ad katd thy APy OTiepBaMouot TH TIAvToBey
AapBavely kai Tiév, olov ol tag AveheuBépouc Epyaciag épyalduevol, TTopvoBookol Kal TTAvTeg ol
ToL0UTOL, KAl TOKLOTAL KATA MIKPA Kal &ML TIOMG. [1] Ttavteg yap o0tol 80sv o0 8&1 Aaupdvouat,
Kal 6Ttoéoov oU Sel. Kowov &' ETT alTolq ) aloypokepdela paivetal Tavteg yap éveka kEpdoug, kat
TOUTOU HIKpOoD, 6veldn UTtopEVoUaLY. TOUG yap Ta peydAa pih 60ev 6¢ &€l Adappdvovtag, punde @
€T, 00 [5] Aéyopev aveAeuBEpouc, olov ToUE TupAvoug TIOAELC TTopBodvtag Kal iepd cuAGvtac,
AA\Q TtIovnpoUuCg HBAoV Kal acefelg kat adikoug. O pevtol KUBEUTHC kal 0 Awtodutng Kat o
Anothg tv AveleuBepwv  elolv:  aloxpokepdelg vyap. képSoug yap Eveka appotepol
Tipaypatevovtal kat oveidn umopgvouoty, Kat [10] ol pev KwwdUvoug Toug peyiotoug Eveka tod
Mpupatog, ol & amd tev dilwv kepSaivouaoty, ol Sel S6dval. auddtepol &f 608ev ol Sel
kepdaivelv Bouhopevol aloxpokepdel: kal Ttdoat 6f at totadtat AfPelg dveheuBepol. eikOTwG &€
Th €é\euBeploTnTL aveleuBepia évavtiov Aéyetal: HeT{OV Te yap €0TL Kakov Thg [15] dowtiag, kal
uaM\ov &mi TadTnV Guaptdvoudty i katd thv AexBsloav acwtiav. TEpt piv o0V EAeuBepldTnToC
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KAl TV AVTIKELLEVWY KaKLQV TooalT eiprobw.

86EaL &' v akdAouBov sival Kal Tiept peyahoTipemeiag SteNOslv. Sokel yap Kal auth Tepl xpAUaTA
TIC ApeTH) lvat: [20] oly oTiep &' i EAeuBepLOTNG Slateivel Tiept TACAG TAG &V XPAKACL TIPEEELC,
GAM\G TIepl Tag Samavnpag povov: év Toutolg & UTtepExel TG EAeuBepldTnTOC peyEBeL. KaBatep
yap tolvopa auto UTIoonuaivel, v peyebeL Tipemovoa dartdvn €otiv. TO 6¢ peyebog Tpog T ov
vap t© avtd Samavnua Tetnpapxw [25] kai apylBewp®. TO TIpETov §H TipdC alTdy, Kal &v () Kal
Tiepl 8. 6 &' &v piKpoTG A &v petpiolg kat' agiav Samav®dv ob AéyeTal PeyaNOTIPETTAC, Olov TO

TIOM\AKL SO0KOV AAATN,

GAN' O év peydlolg oUTwG. 6 pEV yap peyahoTipetthg éAeuBEpLog, 6 & €AeuBepLog o06Ev pPdAov
peyahotpemAc. T [30] Ttotavtng & £€€ewg N pEV ENELPLG ULKPOTIPETIELA KAAETTaL, i & UTIEPBOAN
Bavauvoia kal amelpokaiia kat doal totadtat, ol UTiepPAroucal TR peyEDeL Tiepl A €T, AN €v
0i¢ o 8T Kal W¢ o0 Sl Aapmpuvopeval: Dotepov & UTEP alTGOV époliey. O && UEYANOTIPETING
ETTILOTAHOVL €0LKEV: TO TIpETIoV Yap [35] Suvatal Bewpfioal kat damavijoal peydha EPpeADG. [1]
Gomep yap &v apxf eimopev, f €8¢ Talg vepyeial opiletal, kal Qv £otiv. ai &f Tod
peyahotpertodg Samdval peydlal kal mipemnouaoat. totadta &n kal ta épya- oltw yap €otal peya
Samavnua kal Tpémov 6 Epyw. Mote TO pév Epyov ThG Samdvng [5] EElov Sel slval, Thy 6&
Sdamdvnv tod &pyou, i) kal UTepBANeLV. Samavhoel ¢ Ta Toladta 6 peyahotperthig o0 Kahod
gveka: Kowov yap toUto talg apetalc. Kal €Tl NOEwC Kal TIPOETKWG N yap axkpipoioyia
MLKPOTIPETIEG. KAl TG KAALOTOV Kal Tipenwdeotatoy, okepalt’ av pdAlov i) tooou kat [10] dg
é\ayiotou. Avaykalov 6f kal £\euBéplov TOV peyaloTpemh elval. kal yap 6 &AeuBéplog
Sarmavioet & S€T Kal w¢ SeT- &v ToUTOoLg 6% TO péya Tol peyahoTpemodc, olov péyedog, Tiepl Ttadta
Th¢ €AeuBepLdTnTog olong, kat amo tfg tong damdvng td €pyov TIOLACEL PEYANOTIPETIECTEPOV. OV
vap f adth [15] ApeTh KTAMATOC Kal Epyou. KTRHA pév yap Tt TAEoToU &ELoV TLULWTATOV, Olov
XPUOOC, €pyov &€ TO pEya Kal KaAov (tod yap toloutou f Bewpia Bavpaotr|, TO 6& HEYANOTIPETIEG
Bavpaotov) kal oty Epyou APETH, MEYONOTIPETEL, &V HEVEDEL. Eo0TL §& TGV Samavnudtwy ola
Aéyopev Ta Tipa, olov té [20] Tepl B=ol¢, dvabrpata Kai kataokeual kai Buaoiat, dpoiwe 6& Kal
Tepl TV TO Satpévioy, kal doa TipdC TO Kowodv eDGIAOTIUNTA £0TLY, olov &l TTou Xopnyeiv olovtal
S€lv Aaump®g i Tpunpapyxelv f) kal €0Tidv thv TOAwW. év dract & wotep eipntat, Kat Tpog Tov
nipdttovta avadépetat To Tig [25] Ov Kal Tivwy Urtapydvtwy: EEla yap Sel toutwy glval, kal ph
HOVOV T® €pyw ANAA Kal TQ ToloUvTL TIPETELY. SLO TEvNG pEV oUK Av €ln PEYANOTIPETIAG: OV yap
goTwv ad’ v TIOANG Samavioel TIPEMOVTWG: 6 & Emiyelp®v AAIBLOC Ttapd thy akiav yap Kal To
S¢ov, Kat Apethv 6& TO dpBKC. Tpémel [30] 6% kal oi¢ tolaita TpolTdpXel SU avTt®v f TGOV
TIPOYOVWV i MV adTol¢ HETEDTLY, Kal TOT¢ eDyevEDt Kal Tolg évSdEoLg Kal oa totadta: tdvta yap
tadta péyeBog Exel kal aiwpa. paAlota pév o0V Tololtog 6 PeyaNOTIPETAG, Kal &V TOTg ToLoUToLg
Sdamavhpaowv i peyalompenela, Wotep [35] elpntatr peyiota yap kat evtipotata: twv &6¢ dlwv
boa elodmnat yivetay, [1] olov yapocg kal £l T tolodtov, Kal &l iepi TL f Tdoa AL oTtoudSdalet A ot
¢v aflwpaty, kal ept EEvwv 6¢ UTToSoxag Kal ATtooToAdg, kal Swpedg kal AvTtdwpedg: oL yap €ig
€autov damavnpog 6 peyalotpeming AAN [5] €ig ta Kowd, ta &6& S®pa tolg dvadrpacty ExeL T
dpoLov. peyaloTipemolc 6& Kal 0lkov KaTaokeudoaohal TIPETOVIWE TM TAOUTW (KOOHOC YAp TLG
kal oUTOC), Kai Tept Tadta pdMov Samavdv doa TToAuxpovia TV Epywv (kdMLota yap tadta),
Kal €V EKAOTOLG TO TIPETOV: oV yap tavta appolel [10] Beolg kal avBpwriolg, oud’ ev tep® kat
Tadw. Kal €mel TV SamavnuAtwy EKACOTOV PEYA €V TQ) YEVEL, KAl PEYANOTIPETIECTATOV ATIANG HEV
TO €V peydAw peya, évtadBa 6 TO €v touTolg peya, kal Stadepel TO v TR Epyw peEya To €V TR
Samavrhpate opalpa pév yap i kahAiotn i AfkuBog peyalotpemelav [15] Exel tatdikod Swpou, /
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8& TOUTOU TN MLKPOV Kal AveAeUBepov- S1é ToDTS €0TL TOD peyaloTIpenolc, &V ¢ v TIOLR VEVeL,
peyaloTipen®g TOLElV (TO yap Ttowoltov oUK ebutepPBAnTOV) Kal &xov kat aglav tod
SamavApatog. toloiTtog pév olv 6 HeEyaAoTIPETC O & UTIEpBEMWY Kal Bavauoog t@ [20] Tapd
TO 6¢0ov Avaliokelv UTEpPANEL, WoTiEp €lpntat. €v yap Ttolg Ukpolg TV damavnudtwy TIoAA
avahiokel kal Aapmpovetal tapd PéNog, olov £pavioTac YapK®E 0TIV, Kal KwUwSOTE Xopny&v
¢v Th apodw mopdupav elodpepwy, wotep ol Meyapol. kal tavta ta toladta Totosl o0 tod
[25] kahoD &veka, ANAG TOv TTAoDTOV €mLdelkvupevog, kat Sia tadta oldpevog Bavpalecbat, kat
00 pév 8el oA\a aval®oat, dAiya Samaviv, o0 & dAiya, TTOMNA. 6 §& UIKPOTIPETC Tiept TTdvTa
EN\elPEL, Kal TA péylota Avalwoag év UIKP® TO KaAOV ATIOAET, kal 6 Tt Av 1ol pENwV Kat [30]
oKoTIWV TG Qv eNdyLoTov avaAwaoal, Kal Talt 0dupouevog, Kal TTavt olduevog peldw TOLELY 1)
Sel. lol pév odv at £€elg abrtal kakiat, ol phv OvVeldn V' émpépouat Sta T prte PAafepal Td
TiéAag elvat prte Alav Aoy Uovec.

f 6& peyahoPuyia TiEpL peydha piv kal ék tod ovopatog [35] Zolkev gival, Tepl Tola &' oti
pwtov AaBwpev: [1] Stadepel & o0dev thv €&V 1| TOV Kkata thv €§wv okotielv. Sokel &N
peyaAdpuyog slvat 6 peydhwv alTov aEl@v &Elog Gv- 6 yap ui kat &&lav altd moliv AABLOC,
TV 8¢ KAt ApeThv oUSELG AAIBLOG 00UE’ AvdNnToG. pHeyahouyog pév olv O eipnuévod. [5] 6 yap
HIKpQOV a&log kal toltwv A§lv €autov ocwodpwy, peyahoyuyog & ol- év peyeBel yap N
peyahouyia, Motep kKal TO KANOG €V HeYAAw cwpatt, ol pikpol &' Aotelol Kat CUMPETPOL, Kahol
&' 00. 0 &€ peyawv £autov agLiv avdglog v yadvog: 6 &¢ peldvwy i &&log ou mtdg xadvog. 6 &'
eEAatTTOVwV [10] 1) a&log pkpouxog, €av Te HEYAAWV €AV Te PHETPlwy, €AV TE KAl PLKPWV BELog v
ETL ENATTOVWV aUTOV aglol. Kal PAAoT v 60&etev 6 peydAwv aglog Tl yap av Emolel, €l pn
T000UTWV AV &ELog; E0TL 8 O peyahoPuxog TH PV peyEBeL BKpog, T® 6& ¢ Sel uéoog: Tod yap
kat a&lav avtov [15] a§lot- ol & umepPdarlouct kal ENAelTtouowv. €L 6 peydAwv €autov aglol
a&Log v, kal pAAoTa TV peyiotwy, Tept Ev HAALOT av €in. 7 & a&la Aéystal pog Ta €KTOG
ayadd: péylotov 8& todT Av Beinuev & Tolg Beolc &movéuopey, kal ol pANCT édievtal ol &v
AELWpaTL, Kal T &l tol¢ kaliotolg [20] &6Nov: TololUTov &' | Tur: HéyLoTov yap 8f) TolTo TV
EKTOC Ayab@v- mepl Twnag 8f kal atpiag 0 peyaAoPuyog €otv wg S€l. kal Gveu &€ Aoyou
dpaivovtat ol peyaldPpuyot Tiept TLUAV elvat: TIURS yap paAtota ol peydhot aglodoly éautoulg, kat
a&lav 6€. 6 &€ pkpoOPuyog ENNeLTIEL KAl TIPOG €auTOV [25] Kat Tipog TO Tol peyaloPpuyou aglwpa.
0 6¢ yalvog TpO¢ €autov pev UTEPPBANAEL, 00 PRV TOV ye peyalopuyov. 6 6¢ peyahouyog, elrep
TV peylotwy a&log, aplotog v €in: peidovog yap agt 6 PeAtiwv a&Log, kat peyiotwv 6 &pLotog.
TOV (G AANBRC &pa peyaldpuyov ST ayadov sival. Kal [30] §6Eetev v slvatl peyalopuxou To &v
€KAOTN APETH HEya. o0Sau®C T Av apuodlol peyaloPpuyw delyely mapaoceioavty, oud ASLKEIY:
tivog vap éveka Tipagel aioxpd @ V' 008&v péya; Kad' Ekaota &' EMoKOTIOUVTL TIAUTav yeAolog
dalvolt’ av 6 peyalopuyog ph dyabog Gv. oUK €in &' Gv oude TIuRfG a§log [35] padlog Gv- THG
apetig yap adlov f TR, kal arovépetal tolg ayabolc. [1] olke pév obv i peyahouyia olov
KOOHOC TIC £lval TV APeT@V- pelloug yap avutdg ToLel, kal ol yivetal dveu ékeivwv. Std Tolto
XOAETIOV TH GAnBeia peyahduyov ivar ol yap oldv Te dveu kalokayadiag. paiiota [5] pév olv
Tiepl TLUAG Kal Atipiag O peyahoPpuyog €0TL Kal €L pév TAlG PeyaAalg kat utd tdv omoudaiwv
peTplwg NoBoetal, wg TV olkelwv TuyxAvwy i) Kal EAattovwy: ApeTig yap mavteAolg oOK v
yévoLto agla tiun, ov phv AN arodegetal ye T@ pn £xelv avtoug peldw avt® arovepely: [10] ThG
&€ Tapa TV TUYOVTWV Kal ETTL MLKPOTG TIApTIaV OALYyWwpHoeL o0 yap TouTwv &&log opoiwg &€ katl
auplag: o0 yap #otat Sikalwg Tepl avTtév. pdhota piv odv éotlv, Qomep elpntal, 6
peyahoPuyog Tept TLUAG, oV phv AN Kal Tiept TTAodtov Kal Suvaoteiav kal mdoav e0tuyiav kat
atuyilav [15] petplwg &€, Omwg Av yivntay kal olT eutux®v TepLyapng €otat olT atuy®Ov
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Tiep{AUTIOC. OUSE yap TiepL TNV 0UTWC EXEL WG pEyLoTov dv. al yap Suvaotelal kat 6 TAodtog Sa
THV TWAY €0TLV aipetd: ol yolv &xovieg altd TiudcOal St adtév BovAovtar ¢ 8% kal f TR
HLKPOV £0TL, TOUTW Kai TédMa. [20] 816 Umepdmral Sokolowy eival. Sokel 68 kal ta e0TuYAUATA
OUMBAN\ecBaL Tpog peyahouyiav. ol yap edyevelg aglobvtal Tipfg kal ol SuvaoTteVoVTEG )
TAoutolvteg: €v Uttepoxf) yap, 1o & ayab® Urepeyov TAv evtipotepov. 610 kal ta towalta
peyahoPuyoTEpouq TIOLET Tip@vtal yap UTo Tw®v: [25] kat AaAABelav & 6 Ayabog povog
TIUNTOC @ & &pdw UTIAPYEL, uBANov AElolTal TUAC. ol & &veu ApeTig T Toladta dyadd EXovTeC
olte Sikalwg €autoug peydhwv a&lodowv olte dpOQG peyaldduyot Acyovtal: aveu yap ApeTiG
mtavteholg o0k €otL tadta. umepottal ¢ kal UPplotal kal ot [30] ta towadta &yovteg ayaba
ylvovtat. aveu yap apethc ov padlov pepetv EppeA®C Ta evTuynuata: [1] o duvdpevol Sedepely
Kal oldpevol TV GMNwv Utiepexely ekeivwv pev katadpovoldoty, avtol & 6 tw Qv tuYWOl
Tpdttouoty. pupolvtat yap tov peyahdpuxov oly duolol dvteg, todto 6% Spov év olg
SUvavtat té pév olv Kat' apethv ol TpdTtouat, katadppovodol [5] 62 TV GMNwV. 6 pEv yap
peyahopuyog Sikaiwg katadpovel (6o&dalel yap aAnbB®C), ol &6& TTOANOL TUXOVTWG. OUK £0TL &&
HLKpOKivSuvog oudE dprhokivbuvog Sta T OAlya Tipdy, peyahokivbuvog 8¢, kat dtav Kvduveun,
adetdhg tod Blou ¢ ovk &flov By TAvtwg Zfv. Kal olog €0 TOLELY, bepyeTolpEvVoC [10] &
aioyvvetal TO pEV yap UTIEPEXOVTOC, TO &' UTIEPEYXOMEVOU. KAl AVTEVEPYETLKOG TIAELOVWY: 00TW
vap ol TpocodAfoel 6 UTIEpEag kai Zotal €0 TEMoOVOWC. Sokodol && kal pvnuoveLsy o0 &v
Tolowoly €0, OV & &v mdBwotv ol (EAAattwv yap 6 Tabwv €0 tod Toloavtog, BovAstatl &
UTiepEXEWY), Kal [15] ta pév Ndewg dakolely, Ta & And®G S0 Kal THv OtV o0 Agyewv TAG
gbepyeaiag T® AL, 008’ ol AdKwVEG TIPOC ToUG ABnvaioug, AN & TemdévBsoav 0. peyalopiyou
8¢ kal to pndevog €lobal i pHOALG, UTINPETELV &€ TIPOBUPWG, Kal TIPOG HEV TOUC €V ASlwpatt Katl
gbTuyialg péyav glvat, Tipdg 8¢ [20] ToUC PECOUG HETPLOV: TMV HEV Yap UTIEPEXELV XOAETIOV Kal
OEUVOV, TV 6¢ Ppadlov, Kal ETT EKelvolg pEV OgpvUveSBaL OUK AyEWEC, €V O6E TOIG TATIEWVOILG
POpTIKOV, DOTIEP £l¢ TOUG A0BeVETC loyupileoBal: kal ic ta Evtiua uf iévat, i o0 TipwtevouoLY
&N\ot- kal apydv gival kai HeEANNThV AAN' A &mou [25] Tiuh peydAn A Zpyov, Kal OAlywv pév
TIPAKTIKOVY, peyEAwY 82 kal dvopacTt®@v. dvaykalov 8¢ Kal davepoptof| eivat kat dpavepddihov (To
yap AavBdvewv dofoupevou, kal AueAelv thHG AAnBeiag pdAov A thHg 60&ng), kal Agyewv kal
TIPATTEWY avep®C (TTappnolacths yap Sta te katadppovnTikdg eivat, [30] Kal GANBEUTIKAC, TNV
6oa ph 8 elpwveilav gipwveia &€ TpOg Toug TIOANOUG), Kal TipdG &A\ov ph SuvacBal {fv aM\' i
¢ilov- [1] SouAkov ydp: 610 Kal Tavteg ol KOAakeg Ontikol Kal ol tarmewol KOAAKEG. OUSE
BaupaoTikog: oudev yap MeEya alT@® €otiv. o06¢ pvnolkakog ou yap peyaloyuyou To
ATIOpVNUOVEVELY, AMNWG TE Kal Kakd, aAa [5] péAhov Ttapopdv. ovd’ avBpwtioAdyog: olte yap
Tiepl avtoD €pel olte mepl £TEpou- olTe yap va émawvijtal pedel avt® olO Omwg ol dAlol
Péywvtar o8’ ad EMAVETIKOG £0TLV- SLOTIEP 0USE KAKOAGYOC, 008E TGOV &xBp&v, €l uh St UBpLV.
Kal Tepl Avaykaiwv i pkp@v fkiota 6Aoduptikog [10] kal SenTkdg: ottoudaldovtog yap olTwG
gyewv Tiepl Talta. kai 0log kekTAoBatl paAoV Té KaAd Kal EKapTa TV KapTipwy Kal @deAipwy:
alTapkoug yap pdANov. kai kivnolg 8¢ Bpadeia tod peyaloPUyou Sokel gilval, kal dwvh Bapeia,
Kal AEELG OTAOLUOG OV yap OTIEVOTLKOG O Ttepl OAlya [15] omoudddwv, oudE ouvtovog O pundev
uéya oidpevoc: f & dEudwvia kal i Tayuthg §1d ToLTWV. TOLOTTOC Piv 0DV O peyahdpuxog: O &
EN\elTwV pLkpOPuyog, 6 & UTepBANWY xadvog. ol kakol pév o0v Sokolatv sivat o8’ oltol (o0
yap kakottotol glow), NHapTnuévol &€. O pev yap pkpoyuyog [20] d§log v ayab®v €autov
amootepel v BELOC £0TL, Kal EOLKE KaKOV Exelv TL &k Tol uh alodv éautdv TV ayadbiv, kal
&yvoely &' £aUTOV: WPEYETO yap v v aELog Ay, ayab®v ye Bvtwv. ol uhv AABLOL ye ol TololTot
SokoUov givat, aANa pdA\ov dkvnpoi. fj Tolautn §& §6Ea Sokel Kal Yeipoug ToLely- [25] EkaoTtol
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yap €dlevral tv kat' aglav, adiotavral ¢ katl TV MPAgewv TOV KAA®V Kal TV EMTNSEVUATWY
WG avalol dvteg, Opoiwg 6& kal TV €kTtoOg ayab®v. ol &6& yalvol AABLOL kal €autoug
ayvoodvteg, Kal tadt émdavdg o yap aflol dvteg TOlg évtipolg Emyewpololy, &ita
eCeheéyyovtar [30] kal €06ftL Koopodvtal kal oyxnuatt kKat Tolg tolouTolg, kKat Boulovtal ta
gbTUYAMATA Kal dpavepd sivat alT@v, kal Aéyouot Tepl alTOV WG SLd TOUTWV TLUNBNOdUEVOL.
avtitiBetal 6¢ th peyahouyia f pikpouyia pdAAov ThHg xauvotntog kat yap yivetat pdAiov
kal XEIpOv £0TLv. f pév o0V peyaouyia [35] TiEpL TLUAV £0TL peyEAnY, (oTiep ipnTal.

[1] #olke 6% Kal Tepl TAUTNV £lval ApeTH TG, KaBATEep &v TOIC TPWTOLG ENéxON, N S6Eetev Av
mapaminoiwg &xewv TPO¢ THV peyahouyiav wormep kal f  €AeuBepldtng TPOG THY
ueyaoTpémetav. dudw yap adtal Tod pév peydhou adeotdot, [5] Tiepl 68 Ta PéTpLa Kal pKPa
StatiBeaotv Huag wg St wotep & év ANeL kal §o6oel xpnudtwy peootng €otL kal UTtepBoAn te
kal ENeLPLg, o0Tw Kal &v TLUfC 6péEel TO pMov A Sl kal fTtov, Kal T &0sv Sel kal w¢ Sel. Tév
TE yap PuAotipov Peyopev wg paANov f 6€T kat 00ev o0 Sel [10] THG TLURG EdLepevoy, TovV Te
ad\oTIHOV WG oUE' €L TOlg Kaholg Tpoatpolpevov TipdoBatl. €ott &' Ote TOV GLAOTLHOV
ertawvolpev wg avépwdn kat GLAokalov, Tov & APAOTLHOV WG PETPLOV Kal owdpova, WOoTiep Kal
€V TOlG TIpwToLG glttopev. SfAAov & dtL TAeovay®¢ tod dhotoloutou AsyopEvou ouk [15] €ml TO
auto dEpopev del TO PAGTLHOV, AN Ertalvolvteg pev Tt TO AoV 1) ol TIoAAol, PEyovteg & &l
TO p&Aov f) 8€l. avwvupou & olong ThHG pecdTNTOC, WG EPAMNG Eotkev ApdLoBntelv Ta Akpa. v
oig &' #oTwv UTEpBONR Kal ENNeLPLC, Kal TO péoov: BpéyovTal 8¢ THE TR Kal péiAov f [20] St
Kal ATTov: £0TL 8f) kal W¢ ST+ ématveltatl & olv A €EL¢ altn, HeodTng oboa TEPL TLUHV AVWVUHOC.
daivetal ¢ TPOC pEV TV dLAoTpiav adlhoTiuia, TIpog 6¢ thv adlotipiav dlhoTipia, PO
audotepa 8¢ AudoTepd TwG. #olke 62 ToUT elval Kal Tepl tag BANag Apetdc. avtikeloBal &
¢vtalde’ [25] ol dkpot paivovtal Sta To ph wvopdodal ToV pecov.

padtng &' €0TL PHECATNG TEPL OPYAC AvwVUpoU & Bvtog tod peoou, oxedov &€ kal TV Akpwy,
¢mi TO péoov THy TpadtnTa dépopey, Tipdg Thy ENelPv amokhivouoav, Avwvupov oboav. f &
OTIEPBOAN OpYAGTNG TLG AdyolT Av. [30] TO pév yap Tabog éotiv dpyn, ta & éumolodvta oA
kal Stadépovta. 6 ptv olv £’ oi¢ SeT kal oig Sel dpytldpevoc, £tL 88 kal w¢ SeT kal dte kal doov
XpOvov, émawveitar Tipdog 8 o0tog av £in, lnep f Tpadtng ématveitat. BovAstal yap 6 Tpaog
atdpayog eivat kai ph &yeoBat OO tod TAdoug, [35] AN w¢ &v 6 Adyoc TAgfn, olTw Kal &l
ToUuTOoLG Kal Tl Tooo0ToV Xpovov Yahettaivewy: [1] dpaptavewy &€ Sokel paAov £TTL THY ENELPLY:
o0 yap TLHWPNTLKOG 6 TIPAog, AMA HEANOV CUYYVWHOVLKOG. f & ENAeLYLG, €lT’ dopynoia Tig ot
€00’ 6 T 81 ToTe, Péyetal. ol yap ph dpyLldpevol ¢’ oig [5] Se1 AABLoL Sokobowy givat, kat ol ph
W SET und' &te Pnd' olg Sel- Sokel yap ovk aicBavecBal o08E AutteloBat, ui) 6pyllOUEVEC TE OUK
€lval ApUVTIKAG, TO 8& TiportnA\akL{Opevov avéxeaBal kal Tolg oikeloug TiepLlopdv avSpamoSHSeC.
f & OTiepBON katd TrAvta pév yivetat (kal yéap ol ov Sel, [10] kai £’ olg ol Set, kal pdAov A
€1, kal BatTov, Kal TMeiw XpAvov), ob PV Emavtd ye T@ avt@® UTapyEL. ob yap &v Sovalt ivat:
TO yap Kakdv Kal £autd améAuot, K&v OAOKAnpov ), apopntov yivetat. ol piv olv 6pyilot
Taxéwe pév opyidovtat Kal ol ov Sel kal €' ol o0 Sel kal pdMov A [15] Sel, mavovtal &&
Taxewg 0 kat PeAtiotov £xouotyv. cupPaivel &' avtolg tolto, Tl oL KatEXYouaot THV OpyhHv AN
avtamodiséacy { davepol eiol St Thv dEuTNTa, €T’ &momavovtat. UTepBoAl &' eioiv ol
akpoyoloL 0&elg kal Tpdg mav opyiloL kal mi mavti- 80ev kal tolvopa. ot &6¢ Tikpol [20]
SuodLaluTtol, kal oAUV xpovov opyilovtal Kateyouol yap tov Bupov. adla &€ yivetal dtav
avtanodd®- f yap tipwpia mtavel Thg opyfg, Rdovhv avtl thg AuTting eumolodoa. tovutou &€ pn
YLWOpEVOU TO BApog #xouoty: Sta yap T i émpavig sivat o08E cupTeiBel altoug o0Se(g, &v
aut® &¢ mePal [25] thv opyhv xpovou Sel. iol &' ol tololtol €autolg oxAnpdtatol kal Tolq
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udhota dilotg. Yahemolg 62 Aéyopev ToUC £ ol Te ph Sel xalemaivovtag kal ué\ov A 8¢t kal
TIAElw Ypovov, Kal puh StaNhattopévoug Aveu TLpwpiag i) KOAAoew. Tf TipadtnTtL 6& pdAAov thv
UTtepBoAnv avtitiBepev: kat [30] yap POV yiveTal avBpwTILKWTEPOV yap TO TLHwpPEelcbal Kal
TIPO¢ TO cupPLolv ol yaAetol xeipoud. O &€ Kal v Tolg TIpdTEPOV elpnTal, Kal €K TWV AEYOPEVWV
SfAov- ou yap pasdiov Stoploal o TG Kal tiol Kat &t TtoloLg Kat Ttooov Xpovov dpyLoTEoy, Kat
TO MEXPL Tivog 0pBKG TIOLET TG I Gpaptavel. [35] 6 pev yap pikpov TtapekBaivwv ov Yeyetat, o0T
¢mil TO pdNov 00T &ml T® ATTov: éviote yap Toug ENelmovtag mavodpev kal Tipdoug dpapéy, [1]
Kal Toug yaAemaivovtag avépwdelg wg duvapévoug apyetv. 6 8i tooov Kal ¢ Tapekfaivwv
PEKTOC, o0 padlov T® Adyw amodolvat €v yap tolg kab' Ekaota kav th aiobnoeL i kpiolg. aA\a
16 ye tocotov [5] Aoy, &TL f v péon EELC EmatveTh, Kad' v olg 8T dpytldueba Kal €’ olg St
Kal wg &€l kal mmavta ta towadta, at & UmepPolal kal eNAeielg bektal, Kal €Ml ULKPOV MEV
ywopeval fpéua, £mt Théov 62 pdAlov, €ml TIoAD 62 odddpa. SiAov olv 8t T péong E€ewg
&vBektéov. ai pév olv [10] Ttepl TH dpyhv EEELC eipfioBwaoav.

¢v &€ talg OpAialg kat T oudfjv kat Aoywv Kal TIPAaypATwy KOWWVETY ol pev apeokol Sokolaolv
glvay, ol mdvta Tpog HSovhv émavolvteg Kal o0BEV avtitelvovteg, AN oiduevol S€v BAUTIOL TOTG
gvtuyydvouaotv ivat: ol & &€ évavtiag touTolg [15] PG TTAVTA AVTLTEIVOVTEC Kal ToD AUTIETV 008’
6tlodv dpovtidovteg SUokohol kal SuaépLdeg kahodvtal. 8Tl pév olv ai sipnuévat Esig Pektal
glowv, ouk &dnhov, kal OTL A pEon TouTwy €rtawvetr), kad' fv amodegetal a St kal wg &el, Opolwg
6¢ kal duoyepavel- dvopa & ouk amodédotat autii [20] T, €oke 6& pdAiota dhia. Tololtog yap
goTwv 6 Katd Thv péonv €€V olov BouNdpEBa Aéyely TOV ETTLEIKR diov, TO oTépyeLv TTpoohafdvra.
Sladépet 68 TAC Ppiag, BTt Eveu TTABOUC €0TL Kal ToU OTEPYELY OLC OUAET 00 yap T GElV A
¢xBaipelv amodéyetal £kaota K¢ &1, GG T¢ Tololtoc [25] £lvat. dpoiwg yap Ttpdg AyvdTag Kal
yvwpipoug kat ouvhBelg kat acuvnBeLg auto oA oeL, TIARV Kal &v €KAoToLg Wg ApuodeL ou yap
Spoiwg TPOoAKEL cLUVABWV Kal dBveiwv Pppovtilewy, 008" ad AuTtelv. kKaBohou pév olv slpntat 8t
w¢ &€ 0NN OEL, Avadepwy € TIPOC TO KAAOV Kal TO cupdepov atoyaostal [30] Tod pn AUTIELV §)
ouvnSUVELY. £0LKe PV yap Tiepl RSovag kal AuTtag sivat Tag &v Taig dphialg ywopévag: Tovtwy &
doag pev aut® 0Tl U KaAov f) BAaBepov ouvnduvely, Suoyepavel, Kat TipoatprjoeTat AUTIETY: Kav
T® TololvtL &' doynuoouvnv dEpn, Kat tavtnv un pkpay, N BAABny, | &' évavtiwotg [35] pkpav
AUTINV, ouk arodegetal AMa Suoyxepavel. dtapepoviwg &' O oeL Tolg €V aSlwpaot Kal tolg
tuyolot, [1] kal pdAov | ATTov yvwpipolg, opoiwg 88 kal katd Tag BANag Sladbopdc, EKAOTOLG
ATIOVEUWV TO TIPETTIOV, Kal KaB’' altod pév aipoupevog TO ouvnduvely, AuTtelv &' eDAaBOUMEVOC, TOTG
&' amoBaivoucty, éav f Heilw, CUVETIOHEVOC, Aéyw 8¢ [5] TG KAAG Kal TR cupdEpovTL. kal ASOVHC
&' veka THC eloalibig peydANg HKpa AUTIACEL. O pEV 00V HécOoC TOLoDTAC €0TLY, OUK QVOpacTal
&¢- toD 8¢ ouvnduvovtog 6 pév Tod ASUC elval oTtoyaldpevog ph 1d Tt &No &peokog, O &' BTG
wWohENeLd TG aut® yivnral i xpApata kai 6oa dua xpnudtwv, [10] kOAa& O 6& mdol
Sduoxepaivwyv eipntat 8tL Suokolog kat SVoepLg. avtikelobal &¢ pailvetal ta dkpa £autolg SLa To
AVWOVUHOV Elval TO JéTov.

Tiepl TG auta &€ oxedov 0Tt Kal N Thg dhadovelag kat sipwvelag peodTng: avwvupog 6¢ kat avtr.
o0 xelpov &¢ kal [15] tag totavtag emeABely: pAAGV Te yap &v eideinpev ta miepl t& oG, Kad'
EKaoTtov SLENBOVTEG, Kal HEoOTNTAC Elval TAG APeTAC TILOTEVCALPEY v, ETTL TTAVTWY 0UTWG EXOV
ouVLEOVTEG. €v &N T® oulfv ol pev TIPO¢ HSoviv kal AUTINV Ouhodvteg eipnvtat, Tept & TV
aAnBevovtwv te kat Yeudopévwy eimwpev [20] Opoiwg €v Adyolg kal Tpageol kat t®
TIPOOTIOLAHATL. SOKET 87 6 pév AAalwv TIPOOTIOLNTIKOC TV EVEOEWV Elval Kal ph UTtapXovTwy Kai
pelovwy A UTtdpxel, 6 6¢ glpwv avamalv apvelobal ta uTIapyovta f) EAATTw ToLElY, 0 &€ PHECOG
aVBEKaOTOC TIC WV AANBEUTIKOC Kal TQ Piw kal TG AOyw, T& [25] UTapyovTa dpoAoyGV givat
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Tiepl autoyv, kal olte peidw oUte ENATTW. £0TL 6¢ TOUTWV EKAOTA Kal EveKA TVOG TIOLELV Kal
UNSeVAC. EkaoTog &' 016¢ £0TL, Toladta AéyeL Kal TTPATTEL Kal o0Tw Zf, £av ) Tog Eveka TIPAETTH.
KaB' autod &¢ to peEv Yeddog dpadlov kal Pektov, TO & AAnBEg kaAov Kal [30] €matvetov. oltw &¢
Kal O peV AANBEUTIKOC PECOC WV ETTALVETOC, ol 6¢ Peudopevol apdotepol pev Yektol, pdAov &' 6
ahadwv. Tiept £katepou &' elrtwpev, Tipotepov &¢ Tept Tol aAnBeutikol. ou yap Tept Tol v Talg
opoAloyialg dAnBevovtog Agyopev, oud’ doa eig adikiav i) Sikatoocuvnv cuvteivel [1] (GAANG yap
&v €ln TalT apethg), AN &v ol undevdg TolouTou Stadépovtog kal &v Adyw Kal &v Biw GAnBevEeL
T® Tthv £EWv TolodToC £ival. §6EsLe &' &v 6 ToLoTTOG ETLELKNG ElvaL. 6 yap GAANABNG, Kal &V ol¢ WA
Sladépel aANBeLwWY, dAnBevoEL [5] Kal &v olg Stadépel Tt PEANOV: WG yap aloypov to Pedidog
eOAaBAoetat, O ye kal kab' alTto NUAaPelto: O &€ ToLoDTOC EMALVETOC. £TIL TO EAattov 6& pdAov
t00 AAnBolg AmokAivel: éupeNéoTepov yap daivetat Sta td EmayBelg Tag UTepBoAdC gival. 6 &8
peldw TOV UTIapYOVIWV TIPOOTIoLoUpEVOG [10] pndevog Eveka davAw pev €olkev (o0 yap av
gxatpe T® Pevdel), patatog 6¢ paivetal pdAov i kakog: €L &' Evekd tvog, 6 pev 868N i TLURG ov
Alav Yektog, twg 6 ahaldwv,T 6 6¢ dpyupiou, i doa gig apyvuplov, AoXNUOVESTEPOG (OUK &V T
Suvdpet & gotiv 6 ahalwv, AN &v TH Tipoalpéost: [15] katd thy EEwv yap Kal TG Toldode glvat
aAalwv €oTtwv)- wotep kal Pevotng O pév T Yeudel avt® yaipwy, 0 && §6&ng dpeyduevog i
kEpSouc. ol pév olv 86ENC ydptv ahaloveuduevol ta toladta TpooTioodvtal £’ olg £mawvog A
g08atpoviopdg, ol 8& kEpSoug, WV Kal andAauaic éoTt Tolg TEAAC kal StahaBelv [20] 0Tt pi) dvta,
olov pavtv cododv tatpdv. Sia todto ol mMielotol ipooTiotodval té toladta kal dhaovebovtat:
€0TL yap €v auTolq ta eipnueéva. ol & elpwveg £l TO ENATTOV AEYOVTEG XapLEOTEPOL HEV Ta HON
daivovtar ov yap kEpdoug Eveka Sokolal Aeyely, NG Ppevyovteg TO OykNpov: [25] pdAota &€
kal o0tol t& #vSofa amapvolvtal, olov Kal Twkpdtng £moiel. ol &8 T& Hkpd Kal pavepd
TIpooTIoloUpevoL Baukottavolpyol Agyovtal kal eukatappovnrotepol iotv: kat éviote ahaloveia
daivetat, olov i TOV AaKWVWV €00AC Kal yap i OTepBoAf) kai f Alav ENeudLg aAalovikdv. ol &&
[30] petpiwg xpwpuevol th elpwvela kal Tepl ta pn Alav ¢umodwv kal davepd elpwveudpEVOL
xapievteg paivovrat. avtikelobat &' 6 dhalwv dpaivetal TQ AANBEVTIKY: XElpwV yap.

olong &6¢ kat avamavoswg &v T® PBiw, kal &v Ttavtn Staywyhg peta mawdlag, dokel kal evtadba
glvat Ophia Tig Eppehnc, [1] kal ota SeT Aéyewy Kal (¢, Opolwe 8¢ kail dkoveLy. Sloioel 8¢ Kal To &v
ToLoUTOoLG AEYELY 1) TOLOUTWVY AKoUELY. SAAov &' wg Kal Tiept Tadt £otwv UTtEPPOARA TE Kal ENeLPLG
T00 péoou. ol pév odv T® yehoiw UepBaANovtec Bwpoldyol [5] Sokolatv sivat kal GopTikoi,
YALYOpevoL Tavtwg tod yeloiou, kal pdA\ov otoyalopevol tod yéawta Tofjoat i tod Agyewv
e0OYAHOVA Kal P AUTIETV TOV OKWTITOPEVOVY: ol 6& PAT avtol av eimovieg pndev yeholov Tolg te
Aéyouaol Suoyepaivovteg &ypolkol Kal okAnpol Sokolowv givat. ol & gupeA®dc [10] Tailovteg
g0TpaAmehoL ipocayopeliovTal, olov ebTpotol Tol yap fBouc at Totadtal Sokolol KWACELS lval,
woTtep &€ Ta owpata €K TWV KWAoEwv Kpivetal, oltw kat ta fOn. errolddovrtog &€ tol yelolov,
Kal TV TAeloTwy xatpovtwy Tf madld kat t@ okwttely péAov i 6€t, kal ot BwpoAdyot [15]
evTpdreloL TipooayopevovTal wg xapievteg OTL 6¢ Stadpepouat, kal o ULKPOV, €K TV ElpnUEVWV
SfAov. Th peon & €EeL olkelov kal N €mbegLotng €otiv: Tod &' emdegiou ¢oti Toladta Adyewv katl
&KkoVEWY ola T(H ETLEIKET Kal ENeUBEPi APUOTTEL E0TL YAp TIVa TIPETIOVTA T(H) TOLOUTW AEYELV &V
[20] tabLdg pépel kat akovely, kat f) Tod éAeuBepiou Ttatdla Stadepet Tfig o0 avépamodwdoug,
Kal Teratdevpevou kat amatdevutou. tdot &' Av Tig Kal €K TV KWPWSLOV TV TTahalidv Kal TV
Kaw@®v- Tolg pév yap Av yeholov | aioxpohoyia, Tolg 82 udAov i UTtdvola: Stadépel & oU PKPOV
tadta [25] Tpd¢ eboXNUOoUVNY. TIOTEPOV 00V TOV €0 OKWTTTOVTA OPLOTEOV TG AEVELV i ATIPETTH
€\euBepiw, A T® ph AuTtelv TOV akovovta f Kal TtépTeLy; i kat to ye totodtov aopLotov; aANo yap
GM\w plontov te kal RSU. Toladta 6¢ kal akovoestatr A yap UTIopEVEL AkoUwy, tadta Kal ToLElV
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Sokel. ou 6N mdv moufoer [30] tO yap OKWUpa Aolsopnua tL €otiv, ol 6¢ vopobetal évia
AoLS0PElV KWAUOUGLY: ESeL &' ToWE Kal OKWITTEWV. 6 8F) yapielg Kal EAeuBéplog olTwe EEeL, olov
VOHOG QV £aut. TololTog pév olV O péoog £oTiv, €T érSEELlog (T eUTPATENOG Aéyetal. 6 &6&
BwpoAdxo¢ Attwy ot Ttod yehoiou, kat oUte €autod o0TE [35] TV AAMWV ATIEXOHUEVOG £l YEAWTA
TIolAoEL, Kal tolaita Aéywv [1] Qv 008V dv elmol 6 yapielg, #via & o0& av akovoat. 6 &
dypoLkog €ig Tag Totavtag Opiag aypelog: ovBEV yap cupfariopevog Tidol Suoyepaivel. SOKEL
8¢ i Avamavolg kal f matsia &v T® Biw eival avaykaiov. TPEG olv al eipnuéval [5] év @ Biw
pHeoOTNTEG, €lol 6¢ Aoal Tiepl AOywv TV®V Kal Tipagewv Kowwviav. Stapépouat & 8Tt i) pév Tepl
AaARBeLav €otuy, al &€ mept 1O ASU. TV 6¢ Tepl TV RSOV 1) pév €v Talg Ttawdalg, i) &' év talg
Kata TOv dA\ov Blov opAialc.

[10] tepl 6¢ aidolg WG Tvog ApeTig o0 TIPoorKeL AéyeLy: TTABEL yap pdANov £olkev i) €&eL. OplleTal
yoUv ¢6Bog g ddodiag, kal amoteheltal T® mept Ta Sewva GOPw TapamAfolov: Epubpaivovtal
vap ot aioyuvépevol, ot 82 TOV BAvatov poPoUEVOL WYPLHOLY. CwHATKa §h paivetal Ttwg lvat
[15] auddtepa, Bmep Sokel TABoUC paNov A EEswg glval. ov Tidon & HAkia td TTabog apudlel,
&N\G TH vEq. oidueBa yap Selv Toug TNAkoUTOouE aisAuovag sivat Sta to Tddst ZGvtag oA
apaptdvely, OO THCG aidoldq 6¢ kwAveoBal kal €mawvoluev TOV peEv vEwv ToUg aidnuovag,
Tipeofutepov &' [20] oudelg Av €mawveoeley OTL aloyuvinAog ovdeév yap oidopeba Selv avtov
TIPATTEWY ¢’ ol¢ £0Tlv aioylvn. oUSE yap émiekolc €otiv f aioylvn, €imep yivetal &mi Tolg
davloLg (o0 yap Tpaktéov ta tolaltar € &' €oTi Ta pév kat aAnBelav altoyxpd ta &6¢ kata §o&av,
0088V Sladépel: o0SETepa yap Tpaktéa, [25] WoT oLK aioXuvtéov): dpavlou & kal TO eivat
ToloTov olov TPATTEWY TL TOV aloXp®@v. T & oltwe Exev Mot &l mpdfal T TV TololTwWv
aioyVveoBay, kal S1a TodT oleoBal EmieLkR elval, dtomov- Mt Tol¢ £Kouaiolg yap f alswg, Ekav &
0 €melkhg ovdemote Tpagel ta dadla. €in & av 7 aldwg €€ [30] UToBeoEw  ETLELlkEG: €l yap
nipdgat, aioyvvolt’ dv- ouk €otL &¢ TolTo TEPL TAG ApeTAC. €l &' A Avaloyuvtia padlov kal TO ph
aibeloBal ta aioypd mpdattely, oudév pdAov Tov Ta toladta Tpdrtrovta aioyUveobal ETLELKEG.
oUK &otL &' oUd&' N €ykpdtela Apetr), ANMA TG UKt SetyBrostal &¢ mepl [35] autiig év Tolg
Ootepov. viv &€ Tiept Stkatoolvng elmwpev.

[3] Tepl 8& Skaloolvng Kal adikiag OKETTéov, TiEPL Tolag Te TuyXavouaoly oloal TIpAgelg, Kai
Toila peooTng €otiv N [5] Stkatoouvn, kal TO Sikatov Tivwv péoov. i 8¢ okePLg NPTV €oTw Kata
THv alThv pEBodov TOlG TposElpnUEVOLG. OppeEV S Ttavtag Thv tolautnv €&V BoulopEvouq
Aéyewv Sikatoouvny, ad’ g TTpaktikol TV Sikaiwv eiot kal ad’ fg Swatompayodot kail BovAovtal
Ta Sikala: tov altdv 8 TpdTov kal [10] Tept adikiag, ad’ Ag adkolol kal BolAovtal Té adika.
510 Kal AUV TIPOTOV WG €V TUTIW UTtoKe(oBw tadta. oudE yap tOv avtov ExeL TpoToV ETTL TE TV
ETLOTNUQV Kal SUVAPEWVY Kal ETTL TV £Eewv. SUVaLG PV yap Kal ETLoTtAun Sokel TV evavtiwv i
a0th slvay, €8¢ &' f évavtia TGV évavtiwv [15] ob, olov amd T DyLeiag ob Tpdttetal Té évavtia,
GAAG T OYLEWVa povov: Aéyopev yap LYLEV®G Badidety, 6tav Badidn wg av 6 LyLaivwy. TIOANAKLG
Hév oV yvwpiletal | évavtia £E1¢ amd ThHE vavtiag, TOMAKLG 8¢ at £EeLg ATtO TGV UTIOKELPEVWV-
¢av te yap f e0ekia ) davepd, kal i [20] kaxeEia pavepd yivetarl, Kai &k TV eDEKTIK@V N eDeEia
Kal &K Ta0TNG T8 EVEKTIKA. €L yap €oTwv f e0e€ia TTUKVATNG oapkdg, Avaykn kal Thy kayeEiav slvat
HaVOTNTa oapKOg KAl TO EVEKTIKOV TO TIOLNTLKOV TIUKVOTNTOC €V oapki. AKOAOUBET &' w¢ &L TO
TIOAU, £€av BAtepov TAeovax®¢ Aéyntat, [25] kal 8dtepov Theovay®¢ Aéyeabat, olov i Td Sikatov,
Kal TO adikov. &olke &€ TTAeovax®g AeyeoBbal f) Stkatoolvn kat i adikia, GA\G Sta tO ouveyyug
glvat Thy Odpwvupiav avt®v AavBdavel kai oly Gotep mi T@v Téppw SAAN pdAov, (7 yap
Stadopd TION\ 1 katd THY iS€av) olov dTL Kaheltat [30] KAELG OHWVOPWCE f TE UTIO TOV avyéva
TV Ywv kal f tag Bupag KAelouow. i\dBw & 6 &Skog TTooay®¢ Aéyetal. Sokel & 6 te
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TIAPAVOHOC ASIKOC €lval Kal 6 TINEOVEKTNG Kal &vioog, Mote SHAov 8T kal 6 Sikalog otal & te
VOMLUOG Kal 0 1o0¢. TO pév Sikatov dpa TO vopLpov Kat to {oov, 10 & adtkov TO TIapdvopov Kat To
Aavioov. [1] €mel 8¢ TTAEovEKTNG O ASLKOG, Tiepl Tayaba €otal, ou Ttavta, AAa Tiept 6oa evtuyia Kat
atuyla, G €otl pev aml\@g ast ayabd, twi & ouk aegl. ol & avBpwtol talta ebyovtal kai
SLKouoLv- [5] 8€T & 00, AN elyeoBat pév ta AmGg ayada kal altolg ayadd sival, aipeicBal 62
TG avtolg ayabd. 6 & &dkog oUK del TO AoV aipeltal, AAAG kal TO EAaTtov ETl TV ATmA®G
KAK@V: GAN 8Tt SOKET Kal TO pelov kakdv Ayaddv Tiwg sivat, Tol & dyadod £otiv f) TAeoveEia, St
To0TO S0Kel [10] TAeoVEKTNG €lval. #0TL & &VLoOC TOUTO yap TEPLEXEL KAl KOOV, Emel & 6
TIapPAVOpOC &SLKOC AV 6 && VOULOC Sikalog, SHAov &TL TTavta té VOHLUA 0Tl Twe Sikala: Té Te
vap OpLopéva OO THG VOHOBETIKAG VOULUA £0TL, Kal ékaotov Toutwy Sikatov ivail papev. ot 6&
vopoL ayopelouot Tepl amavtwy, [15] otoxalduevol i) tod Kowi cupdepovtog Aoy 1) Tolg
aplotolg i tolg kuplolg Kat apethiv i kat’ AoV Tva TPOTIOV TOLOUTOV: WOTE Eva UEV TPOTIOV
Sikata Aeyopev Ta TONTIKA Kal GUAAKTIKG gudatpoviag kal TV popiwv alThg T TIOALTLKR
KOWWV{Q. TIPOOTATTEL &' 6 VOHOG Kal té [20] Tol avSpeiou Epya TOLELY, olov ph AelTtewy ThHy Tagwy
UN&E delyely und& PuTtelv T 8TAQ, Kal T Tod oWPPOVOC, 0loV Ui HOLXEVELY Pnd' URpPileLy, kal
T8 To0 TPAoU, Olov PR TUTITEW PN&E KAKNYOopelv, 6uoiwg 8¢ kal katd Tag EANaC Apetac Kal
poxOnplag Ta pev kKeAeLwV Ta & amayopevwy, 0pBOG [25] pEv O kelpevog O0pBLG, Xelpov & O
ameoXeSLaopévoc. altn pév odv i Sikatoolvn APEeTH péV €0TL TeAela, GAN 00y ATAGDC GANG TIPOC
gtepov. Kal 8L Tolto TIOMNAKLG Kpatiotn T®V ApeTt@V lvat Sokel i Sikatoolvn, kal 008’ £oTepog
000’ E®og 0UTw Bavpaoctog: kal apotptalopevol papev [30]

¢v &€ Stkatoouvn cUNABSENV IO ApETH) vt

Kal tehela pdAlota apetr), 6t THG teAelag apethg xpfolg otiv. teheia &' €otiv, OTL O EYwv aUThv
Kal TIpo¢ €tepov Suvatal th apeth xphobal, AN ol povov kad' altov: TIOANOL yap €V pEV TOLG
oikeiolg TH apeth Svvavtal xpRoBal, &v 8¢ Tolg Tpod¢ Etepov aduvatodotv. [1] kal Sta todto €0
Sokel Exewv 1O tol Biavtog, dtL apyxn Gvdpa Sei&el mpodg Etepov yap kal €v kowwvia Hdn o
&pywv. S1a 68 TO alTd TodTo Kal AANGTPLOV AyaBdv Sokel sivat f) Stkatoolvn uovn TV APETRV,
OTL TIPOC ETEPOV €0TLV: ANAW [5] yap Tt cupdEpovta TPATTEL, i) APYOVTL i KOWWVQ@. KAKLOTOG HEV
olv 6 Kkal Tipd¢ auToV Kal TIPdC ToUg dihoug XpwHEVOS TH HoxBnpla, &plotog & ovy 6 TIPOC
alToV T ApeTh AMNG TIPOC Etepov: ToDTO yap Epyov XOAeTOv. altn pév odv f Sikatoolvn ol
MEPOC APETAC AAN' OAN apetr) €otwy, oUS' ) évavtia [10] adikia pEpog Kakiag AN\ 6An kakia. ti &¢
Sladépel ) apetn kat f dStkatoouvvn altn, SfHAov €k TV eipnuevwy: E0TL pEV yap i avth, to &
glvat o0 T adTtd, GAN A pév TIpdg Etepov, Sikatoovvn, f 8& Toldde EE1¢ arADC, ApETH.

{ntolpev &€ ye Thv €v pepeL apethg Sikatoouvnv: €0TL [15] yap TG, wg papev. opoiwg &€ kat Tepl
adwkiag thg katd pEpog. onpelov & OtTL €oTiv: Katd pev yap tag aiag poxdnpiag 6 evepy®v
ASIKET pév, TTAsovekTel &' 008, olov O pidag ThHv domiSa Swa Sshiav A Kak®g elmwv S
XaAemotnta i ob Bonbrioag xpruact &I aveleuBeplav: dtav 6¢ [20] TAeoveKTH, TIOAAKLG Kat'
oU0&gpiav TV ToloUTwWY, AANG PV 0USE Katd TIaocag, Katd ovnpiav &€ ye Tva (Peyopev yap) kat
Kat adikiav. Eotwv &p’ GAAN TLg adikia wg pEPOG TG OANG, Kal ASkov TL év pépel Tod dAou adikou
ToU Tapa TtOV vopov. £TL €l O pev tod kepdalvelv Eveka polyeLeL Kat [25] mpooAapBavwy, 6 &€
TIPOOTIBel Kal Inuiolpevog 8U émbupiav, o0to¢ pév AkOAaotog S§6&stev v elval pdMov
TINEOVEKTNG, €KEVOG &' Adlkog, akOAaotog &' ol- SfAov apa OtL Std TO Kepdailvewy. £TL TEpL pev
TA\\a Ttavta adikAppata yivetat f émavadopd i Tva poxdnpiav asi, olov &l Zpoiyevoey, [30]
ETU dkoAaaoiav, €l EyKaTENLTIE TOV TTapaotatny, £t Selhlay, €l €mdatagey, € opynv: €l &' EkEpdavev,
€T’ ouSepiav poxBnplav AN\ i €T ddikiav. Wote davepov OTL E€oTL TG adikia apa Thv Anv dAAn
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€V UEPEL, OUVWVUHOG, OTL O OpLOPOC €V TG alT® yevel [1] dudw yap €v T® TpOG ETEpovV Exouat
THv Suvapwy, A f| pév mepl Tnv | xpApata i ocwtnpelav, f € twL &xoluev €Vl ovopatt
ieptAafelv tadta mavta, kat §U Hdovhv thv amo tod kepdoug, i) 6¢ Tepl amavta mept doa [5] 6
otmoudatioc.

&TL pév olv glolv al Sikatoolval TAeloug, Kal BTL 0Tt TLG Kal £Tépa Ttapd Th ANV apetrv, SHlov:
TG 6¢ kal moia TG, Anmteov. dwwplotal 6 to Adlkov TO Te TTapAavopov kat td dvioov, o &¢
Sikatov T6 Te vopLpov Kal To {oov. katd [10] pév olv T& Ttapdvopov f) TpdTtepov eipnuévn adikia
€oTiv. €mel 6¢ TO Avioov kal TO TapAvopov ol TAUTOV AAN ETEPOV WG MEPOG TIPOG BAOV (TO pEV
yap &vioov dmav tapavopov, to &€ tapdavopov ovy armav dvioov), kat to adikov kat f adikia oo
TAUTA AAN £tepa €kelvwy, TA PEV WG pEPN TA & wg OAa- pepog yap [15] abtn i adkia thHg 6ANg
adkiag, opolwg 6¢ kal f dikatooluvn TtHG dtkatoolvng. WOoTe Kal Tepl THG &v pEpeL Sitkatoouvng
kal Tiepl TG &v pépet adikiag Aektéov, kal Tol Skaiou kal &8ikou WoalTwe. A uév olv Katd THY
ANV apethv teTaypévn Stkatoovvn kai asdikia, f| pév Thg 6ANg apetiic [20] oloa xphoig TPoC
dM\ov N 6¢ TG Kakiag, adeloBw. kal to Sikalov 6¢ kal to &Sdkov TO Katd tavtag avepov wg
Sloploteov: oxedov yap ta TIOAA TV VoUWV Ta amo thg OAng ApeTAC TIPOOTATTOMEVA €0TLV:
KaB' ekdotnv yap apethv ipootdttel {fv Kal kab' Ekaotnv poxOnpiav kwAvel 6 vouog. [25] ta &¢
ot TkaA TG OANG Apetig €oTl TWV Vopipwv doa vevopobBetntat mept mawdeiav thy Tpog to
KOowov. Tiepl 6¢ thHg kKa® Ekaotov maldeiag, kab' fv ami®g avip dayabog €ott, motepovV TG
TIOMTIKAG éoTiv 7 £tépag, Uotepov Sloplotéov: ol yap (owe tadtov avspl T ayad® sival Kal
ToAitn mavti. [30] thg 68 Katd pépog Stkatoolvng Kal Tod Kat adthv Swkaiou &v pév ot €160¢
TO €v Talg Stavopdig TLUAG i xpnuATwy f) TV BANA\wV 6oa pHepLOTA TOTG KowwvoDol TH¢ TIoALtelag
(év TouToLg yap £otL Kal &vioov Exelv Kal {oov Etepov £tepou), [1] Ev &€ TO €v TOlG cuvaAdypaot
SL0pOBWTLKOV. TOUTOU &€ pEPN SV0° TWV yap cuvaAaypATwy TA PEV EKoUOLA €0TL T &' dakouola,
ékolola pév Ta ToldSe olov TIPAoLS Wvh Savelopdg Zyyun Xpfolg mapakatadbhikn picBwaolg
(€koloLa &€ Aéyetay, [5] OTL ) apxh TWV CUVAAAYUATWY TOUTWV £KOUOLOG), TWV &' Akouoiwv Ta
uév AaBpala, olov KAoTi| polyeia  ¢appakeia Tpoaywyeia Soulamatia  Sohodovia
peuSopaptupia, t@ && Plawa, olov aikia Seopd¢ Bdvatog apmayh TAPWOL Kaknyopia
TIPOTINAQKLOUOG,.

[10] émel & O T &dkog Aviocog kat To &dikov avioov, 6fjAov OTL Kal pecov TL €otl Tol Avioou.
to0To & &oti T {oov- v OToiq yap Tipatel 0Tl TO TTAfoV Kal TO EAattov, £0TL Kal T {oov. €l odv
TO adkov Avioov, TO dikatov loov: Otep Kal &veu Adyou Sokel TaoL. €mel 6¢ TO loov peoov, TO
Sikatov peoov T av [15] €in. €otL 6€ TO Tloov év éAaylotolg Suaiv. dvaykn Tolvuv To Sikalov pecov
1€ Kal {oov glvat kal Tipdg TL Kal Tioly, kal fj pév pécov, Tvdv (taita & éoti AoV Kal #Aattov),
A & loov, Suoly, f 6% Sikalov, Tioiv. Avaykn &pa T Sikalov &v AayioTolg elval TETTapoLy: oG Te
vap Sikatov tuyydvel [20] dv, §Vo &oTi, Kal &v oig, Ta Tpdypata, Uo. kal fj alth &otal iodTng,
0L¢ Kal &V olC: WG yap &kelva e, Ta &v olg, oUTw Kakeiva Exel- €l yap pf (oot oUk loa €€ouaty,
AAN €vteDBev al pdyat kat ta eykAnuata, otav fj ph toa ool f) pf toot loa &ywot kal vepwvtal.
€L €k 1o kat' aglav [25] tolto 6fAov: TO yap dikalov &v talg vopalc 6poAoyoldot Tavteg Kat
&&lav Twa Selv slval, Thy pévtol aglav ol thv avthv Aéyouct TAVTEC UTIAPXELWY, GAN ol pév
Snuokpatikol €heuBepiav, ol & OAwyapyikol TAoltov, ol & elyévelay, ol & ApLOTOKPATIKOL
apetfv. €otwv @pa to Sikatov advaloydv Tt [30] TO yap avdaloyov ou poévov €oti povadikod
aplBuol 16ov, AN OAwg apBpold- i yap davaloyia iodtng €oti Adywv, Kal €v TETTAPOLWV
g\ayiotolc. f pév olv Sinpnuévn 8Tl év Téttapot, SHhov. NG Kal f cuvexAg T® yap vl G Suat
xphTaL kai 8i¢ Aéyet, [1] olov W¢ f Tol a Ttpd¢ thy tod B, oUTwe f Tol B TTPdC THY Tod . Si¢ 00V f
to0 B €lpntar wot €av f) tod B tebf 6i¢, teéttapa £otal ta avdhoya. £0TL 6¢ kat to Sikalov &v
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Téttapoty éayiotolg, kat 6 Adyog 6 avtdg [5] Stpntat yap 6upoiwg olg Te kal &. #otat dpa Kg 6
a 6pog TPOC TOV B, oUTWG O y TIPOG TOV §, Kal Evala§ dpa, wg 6 a TPog Tov y, 6 B Tpog Tov 6.
WOoTE Kat TO OAov TIPO¢ TO OAov: OTiep ) voun ocuvduddel, kv oUTtw ouvtedfy, Sikalwg ouvduadel.
N dpa tod a épou t® y kat i tod B t® 6 culeu&Lg [10] TO €v Stavouf Sikaldv €0TL, Kal PECOV TO
Sikatov toldT €oti, T0 & &Skov TO Tapa tO avdioyov: To yap avdahoyov pecov, to 6¢ Sikalov
avdhoyov. kaholouL &¢ tThHv towavtnv Avaloyiav YEWUETPKAV ol pabnuatikol: &v yap tH
VEWUETPLKR cupPaivel kal td OAov Tpog O OAov OTep EkATEPOV TIPOG EkAtepov. [15] EotL & o0
ouvexhc altn f dvaloyia: ol yap yivetal €i¢ AptBud épog, K kai 8. TO pév olv Sikalov TodTo, TO
avdahoyov: to & aSkov TO Ttapd TO Avdaloyov. yivetatl dpa to pév AEov TO &' EAattoy, Otep Kal
ETL TV €pywv oupPalvelr 6 pev yap adtkv TAeov £xel, 0 & adtkolpevog [20] Elattov tod
ayaBod. emi 6¢ tod kakol avdmaiw: ev ayabold yap Aoyw yivetatl TO EAATTOV KAKOV TIPOG TO
HET{OoV KakKOV- £0TL Yap TO EAattov Kakov pdAlov aipetov tod peidovog, to &' aipetov ayabov, kat
TO UBANOV PETZov. TO piv olV &V €160¢ To0 Sikaiou TolT £oTiv.

[25] TO 6€ AoLttov €v T SLopBwTLKAY, O yivetal €v Tol¢ cuvaldypact Kat Tolg ékouaoiolg Kat Tolg
&kouaiolg. ToUTo 6 T Sikalov &N\o €160 Exel TOU TIPATEPOV. TO HEV VAP SLAVEUNTIKOV SiKalov
TOV KOW®V Al Katd THv avaloyiav €0t THV €lpnuevnv: Kal yap amo XpnuAtwv Kow®v €av
yivntat [30] f Sitavopn, £otat katd tOV AOyov TOV autov dvrep €xouot TpoG AANAa ta
eloeveyxBévta: kat to adikov to Avtike{pevov TQ Sikaiw TouTw TO TIapd T avdhloyov €otiv. To &'
¢v tol¢ ouvaldypaot Sikatov €otl pév {oov T, Kal to &Skov avicov, [1] AN o0 katd THV
avaloyiav €kelvnv GANG Katd thHv AplBpNnTkAv. o0dev yap Stadepel, €l €mekng dadiov
aneotépnoev i dadAog Ermielkii, ovd' €l €poiyevoev emelkng i dadiog aAa Tipog tol BAGBoug
Thv Stadopav povov BAETIEL [5] 6 VOpOG, Kal xphtatl wg looLg, €l 6 pev ASLKET 6 &' adikettal, kat &l
EBNaev O &¢ BePAartal. ote O ASkov tolto Avioov 6v ioddewy elpdtal 6 Slkaotng kal yap
O0tav 6 pév mMAnyh 0 &€ atdgn, i kat kteivn 6 &' amobdavn, Supntat To abog kat f PagLg €ig
avioa: aNa etpdrtal th [10] ¢nuia toddlewy, adpalp@v tod kEpSoug. Adyetal yap W amA®g eimelv
¢l Tolg TolouToLG, KAV €l ) TLoW oikelov Bvopa €in, TO KEPSOC, olov T® Tatdavty, kal f {nuia
T® Tabovtr AN\ dtav ye peTpnOf TO TAB0C, Kaheltal TO pev {nuia to 6 kEPSoC. Wote Tol pEV
TAelovog Kal éAattovog to (oov [15] peoov, To &€ kEpSog Kal f {nuia TO pev TAgov T &' EAatTov
évavtiwg, to pév tod dyabod Théov Tod Kakol & EAattov képdog, T & évavtiov {nuia- Qv Av
uéoov o {oov, 6 Aéyopev gival Sikatov: Oote TO mavopBwTikdv Sikatov av £in to péoov Inuiag
Kal képSoug. S10 kal étav apdlopntdoly, [20] €mi TOV Sikaothv Katapelyouowv: TO & €Tl TOV
Swkaothy téval iéval éoTiv émi T Sikatov: 6 yap Sikacthc BouAeTat ivat olov Sikatov Euuyov:
kKal ¢ntodol Sitkaothv peoov, kal kahoOowv éviol peoldioug, wg éav tod péoou TUXwWOL, Ttod
Swkaiou tevgduevol. peocov Gpa TL To dikatov, glmep Kal 6 StkaoTNG. 0 8¢ [25] StKaoThG €maviootl,
Kal (OOTEP YPAUMAC €i¢ Bvioa TeTunuévng, @ tO pellov TpApa TAC AULosiag UTepéxel, TodT
ApeTAe kal T@ ENATTOVL TUAMATL TIpooEBnKev. Otav &6 dixa dtatpedi) To Aoy, tote paatv Exev TO
autod dtav AaBwot to loov. T0 & loov peoov €oti thHG peldovog kal [30] éAdttovog katd ThHv
apBuntikhv avahoyiav. 6ta todto kat ovopddetat Sikawov, OtL Siya €otiv, WoTep Qv €l TLg €lmtot
Siyatov, kat 6 Stkaothg Siyaotn(. émav yap duo iowv adarpedbf amnod Batépou, PO Batepov &€
Tipootedii, Suol toutolg UTepexeL Bdtepov: €L yap adnpedn pev, U Tpooeteédn &¢, Evi Gv pévov
OTtepeiyev. [1] oD péoou apa évi, kai to péoov, ad’ ol adnpédn, évi. ToLTw Bpa ywwplolpey Ti te
Adeelv Sel amod tod TAéov &xovtog, Kal Tl TpooBsivat T EAattov Exovtl @ piv yap TO péocov
OTtepéxel, todto TpooBeival [5] €1 t® #Aattov Eyovtl, @ & Umepéxetral, adelelv aAmd Tol
ueyiotou. Toat at ¢’ Gv aa BP yy GANAAaLG: amd thg aa ddnpfobw T ag, Kal TTPookeioBw TH vy
TO &' M V8, ote BN N Syy TAC a UTEpéXEL TQ v& Kal TR v ThHG &pa PP T® v8. 0Tt 6 TolTo Kal
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Tl TGOV ANWV Texv@V- [10] avnpolvto yap dv, €l ph émoiel T Totodv kal doov kal olov, kal To
Tiaoyov énaoye to0to kat toocodtov Kal totodtov. EAAUBE &€ Ta dvouata tadta, i) te nuia kal
TO KEPSOG, €K T¢ EKouaiou ANayf¢ TO pev yap TIAEoV ExeLv i) Ta aUuTol kepSaivewy Agyetal, To &
E\attov OV € apxfc {nuodobal, [15] olov &v T@® wveloBal kal TIWAElY kal &v doolg AANOLG
adelav 6edwkev O vopog otav 6 pPATE TIAéov PAT EAattov AN avta ta SU alt®v yevntal, ta
aut®v ¢paotv Exewv kat olte {nuLodoBal olte kepdaivelv. MOTE kEPSOUG TWVOC Kal {nuiag pecov
TO Sikaldv €0TL TV Tapd To €kolaoLov, TO loov Exetv [20] kal TipdTepOV Kal DoTePOV.

SOKET 8¢ TLoL Kal TO AVTLTEToVAOC elval am\@¢ Sikatov, Motep ol MuBaydpelol Ebacav- wpilovto
yap am\®g to dikalov td Avturenovbog AANw. TO & Avtirenovbog ouk €bapuottel oUT ML TO
VeEUNTIKOV Sikatov oUT €mi 1o StopBwtikdv—kaitol [25] BouAovtal ye tolto Afyelv Kal ToO
‘Padapdvbuog dikatov:

€l ke TdBoL TA T Epete, S6ikn K’ 1B€la yevolto

—T1toMayol yap Sltadpwvel- olov €l dpyhv Exwv émdtagey, ob 8l avtumnyfvay, kal i dpyovta
¢natagev, ov mAnyfvat [30] pévov S€U NG kal kohaoBfjval. £TL TO €koUoLov Kal TO akouoLov
Stadepel TOAD. GAN' €v pev Talg Kowwvialg Talg AAaKTIKalg ouveyel to tolodtov Sikalov, TO
avTLemovio g kat' avaloyiav kat uh Kat' lo0tnta. T@ AVTLTIOLELY yap AVAAOYOV CUMMEVEL f TIOALG.
A vap T KakGg {ntodotv: [1] €l 6& ), Souleia Sokel ival i Pk Avtimoloel 1 T €0 i 8¢ pA,
HETAS0OLG OV yiveTal, Th petadooel 6& ouppevouaty. L0 Kal Xapitwv tepov eumodwv Tolodvtat,
v’ avtamédootg - todto yap (Slov xdpitog avlumnpetiioat yap Sel T® [5] Xaploapévw, Kal
TidAwv avtov ap&at xap{opevov. ToLEl &€ ThHv avtidootv thv kat avaloyiav f Katd SLAPETPOV
oUZeVELG. 0iko8OpoG €9’ O a, okutotduog &d' @ B, oikia &€’ @ y, UTESNua £’ O &. ST olv
AapBavewy tOv oikoddpov Tapa Tod OKUTOTOMOU TO €kelvou Epyov, Kal autov [10] ékeivw
ueTadidoval to avtod. éav odv TIP@ToV f TO katd ThHv dvaloyiav ioov, £lta TO AVTLIEMOVOOG
vévntay, £otat T® AeySpevov. €l 88 PR, 00K 1oov, 008 cUUPEVEL 0UBEV yap KWAVEL KPETTTOV Elvat
T Batépou Epyov 1) TO Batépou- S&l olv tadta icacBbfjvat. £otl & TolTo Kai &ml TOV ANV
Texv®v- avnpodvto [15] yap 8v, €l ph 6 émolel T Tolodv Kal Boov kal olov, kal TO TIAoYoV
gnaoye toUto Kat toooUtov Kat toloUtov. ov yap €k dvo tatp®v yivetal kowwvia, aAN' €€ tatpol
Kal yewpyoD, kal OAwG £TEpwV Kal oUK lowv: aANG Toutoug 8¢l loaaBfjvat. 610 avta cupfAnTa
8el wC lvat, v £otiv aNayn. [20] €’ 6 TO vOpLoW EAAALBE, Kal yivetal Ttwg péoov: TTavta yap
HETPEL, oTe Kal Thv UTtepoyhv kal Thv ENelLy, TIéoa dtta &n UTodnuat’ ioov oikia A Tpodij.
S€l Tolvuv OmEp 0ikoSOHOG TIPOC oKuTOTOUOV, Tooadl UTtodAuata Tipdg oikiav i) tpodnv. €l yap
pf tolto, oUK £otal dANayn oudE kowwvia. [25] tolto &', €l ph (oa €in wg, ouk £otal. &€l apa
¢vi TwL mavta petpelobal, wotep €AeXON Tpotepov. tolto & €oti TH pEv AAnbela f xpela, N
Tdvta ouvéyel: €l yap undév &fowto 1 uh 6poiwe, A obk Eotal aNayh A ovy A alth: olov &
OTiaN\aypa Thg xpelag to vopwopa yeyove kata ouvlBnknv: [30] kal Sia tolto tolvopa Exel
VOpLopa, OTL oU puoeL NG VOUW €0T(, Kal €’ NUIV peTafalelv kal Ttotfjoat dypnotov. éotat &N
avturernovoog, dtav ioaobf, Wote OTep YEWPYOG TIPOG OKUTOTOMOV, TO €pyov TO To0 OKUTOTOHOU
PG TO 100 yewpyol. [1] €ig¢ oxfpa & avaloyiag ou Sl Ayewv, dtav ANASwvtal (gl 6¢ pn,
audotepag £EeL tag UTEPOYAG TO £TEpoV AKPov), AN Otav €xwol ta auTt®v. oUTw( (ool Kal
Kowwvoli, 0Tt adtn f lodtng duvatal €T avt®v yiveobat. yewpyog a, tpodn v, [5] okutotopog B,
0 #pyov altol to {oaopévov 8. €l & oltw ph Av avtuenovBéval, ouK &v AV kowwvia. 8Tt &'
Xpela ouvéxel Gotep v TL 8y, SnAol &TL dtav ph &v xpeia Moy AMAAwY, B dudotepol A &tepoc,
o0k &N\attovtal, Thotep dtav ol Exel avtd Séntai Tig, olov oivou, §186VTeC oitou EEaywynv.t
[10] 8€l &pa tolto toacbfvat. UTEp &€ Thg peNoLong AAayig, €l vOv undév dettal, 6t €otal av
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8enOR, TO VOpLopa olov &yyunthg €08’ Auiv- 8&T yap todto Ppépovtt ivat AaBelv. TTAoXEL pHéV oV
Kal To0to to auTtd: oL yap det toov Suvatat: dpwg 6& BouAetal pévely pdAlov. L0 &€t tavta [15]
TeTlfoBalr oltw yap ael €otal alayn, €l 6¢ todto, kKowwvia. TO 6 VOULOPA DOTIEP METPOV
olppeTpa Totfjoav todalel olte yap &v pi obong aNayf kowwvia Ay, 00T a\\ayh iodtntog ph
olong, o0t {06tng ph olong ouppetpiag. th pév olv &AnBela adlvatov Td TOoOUTOV
Sladépovta olppetpa [20] yevéaBal, Tpdg && Thv xpeiav &vdéyetal ikav®c. &v 8 tu &l slval,
to0t0 &' €§ UT0BEoEWC 610 vOuLopa KaAeltatr tolto yap Tdvta ToLEl CUPPETPA: PETPETTAL Yap
Tiavta vopiopatt. oikia a, pval 6¢ka B, kKAivn y. to a tod B fHuLov, €l mévte pvv agla f oikia, i
loov- N &€ kAivn &€katov [25] pépog, To y tod B+ SfjAov Tolvuv ooal kKAval ioov oikig, &TL TIEVTE.
6Tl & oUTwC i @\ayh Av Tiplv TO vopLopa sivat, SfHAov- Stadépel yap o06&v i KANival Tiévte avtl
oikiag, i 6oou at mevte KAlval.

Tl pév olv T &8tkov Kal T T® Sikatdv éotwy, gipntat. [30] Stwplopévwy && ToUTwv Sfhov dTL f
Swkatotpayia pecov €0t ToU ASIKETY Kal adtkeloBal: To pev yap AoV Exev TO & EAATTOV €0TLV.
N 6¢ dtkatoouvn HecOTNG Tig €0TLY, 00 TOV aUTov &€ TpoTov Talg AAaLg apetalg, AAN OTL HECOU
¢otiv- () & adikia TV Gkpwv. [1] Kal f pEv Stkatoovvn €0t Kab' fv 6 Slkalog Aéyetat TIPAKTLKOG
Katd mpoaipeotv Tod Sikalou, Kal StavepnTikog Kat alt® Tipog GANOV Kal £TEPW TIPOG ETEPOV 00Y
o0twg wote o0 pév aipetod MAEov alT® ENattov &€ T® [5] Anoiov, tod PAaBepod & avdmaAwy,
AGA\G to0 {oou tol kat avahoyiav, opoiwg &€ kal ANw TPpog dMov. i & adikia tovvavtiov tod
adikou. Tolto &' €otiv UTepBoAn Kal ENewpig Tod wdelipou i) BAaBepold Ttapd td dvaloyov. 50
UttepBoAn kat ENAewPLg ) adikia, OTL UtepPoAfig kal eNAeipewg €otwy, €9’ [10] avtod pev
UTtepBOARC pev ToD armwg wdehipou, ENelPewg &€ ToD BAaBepol- €Tl 6€ TOV AAAWV TO pEV OAov
opolwg, TO 6¢ Tapd TO AvAAoyov, OTIOTEPWG &tuxev. ToD && ASLKApATOG TO MEV ENatTov
&S1keloBal éott, TO 6¢ pellov TO ASIKETY. TiEpl pEv o0V Stkatoolvng Kal adikiag, tig ékatépag
€otiv [15] f) uoLg, elprloBw toltov ToV TpdToV, Opolwg &€ Kal Tept Stkaiou kat adikou kabdéAou.

¢mel &' EoTwv aSkolvta pATw &SLkov lval, 6 Tota adikAuata ask@v /8N BSLKAG 0Ty EKAoTNV
&Sikiav, olov KAETTTNG A powxog ) AnotAg; A oltw pév oudév Sioioel; kal yap [20] &v cuyyévolto
yuvaki €i8wg T f, AN o0 SLa Tipoalpéoswe ApXhv AA Sta TTa00G. ASIKEL pév olv, adikog &'
00K £0TLV, 0loV 00 KAETTTNG, EKAEPE 8¢, 00SE HOLYOC, EUoixXELDE 8¢+ OpOlwE 88 Kal &l TV AANWV.
TIOC PEV 00V EXEL TO AVTLTIETIOVOOC TIPOC TO Sikalov, glpntat TpdTepov: ST 8¢ ui AavBdvewy [25]
OTL TO {nTtolpevov €oTL Kal to amA®@¢ Sikalov kat to ToATIkOV Sikaitov. tolto & £otwv €l
KOWWVGV Blou TIpOC TO elval abtdpkelav, ENeuBépwv Kal iowv A kat avaloyiav i kat aptBudv-
wote 6o0L¢ pr) €0TL To0TOo, 0UK £0TL TOUTOLG TIPOG AAAAAOUG TO TIOALTIKOV Sikatov, AANA TL Sikatov
kal ka®' [30] 6potdtnTa. 0Tl yap Sikalov, ol kal vopog Tipdg avtoug: vopog &, &v olg asikia: f
vap 8ikn kpiolg Tod Sikaiou Kal Tol &dikou. &v ol &' adikia, kal Td ASIKELV &v TouToLG (8v oig &&
TO ASKELY, 0oV oL adikia), tolto & €oti TO TAEoV alTR VEUEWY TOV AA®G dyab®v, EAattov &6¢
TOV AMA®G Kak®v. [35] 610 oUK eV Apxelv AvBpwTiov, AANG TOV Adyov, OTL €aut® To0To TIOLET
[1] kal yivetal Tupavvog. £oTL &' 6 pxwv dUAaE Tol Sikaiou, €t &€ ToD Sikaiov, kat tol loou. Emel
&' 0002V auT® TAéov elval Sokel, eitep Sikatog (00 yap VEHEL TIAEoV ToD AmA@E ayaBol aut®, &
Uh TTPOG alTOV avdloydy éoTiv: SO [5] £Tépw TTOVET: Kal S1é Todto ANGTpLov sival pacty dyadodv
THv Skatoolvny, kabamep €AexOn kal mpdtepov): uobog Gpa tig Sdoteog, tolto 6 Tiuh Kal
vépac: 8tw 8% i ikava té toladta, olTol yivovtatl Tupavvol. T 8& SoToTikdv Sikalov Kai T
TIatTpLkOv o0 TalTov ToUTOoLg AN dpolov- ou yap ot [10] adikia pdg ta autod anA®g, to &6¢
KTApA Kal T© Ttékvov, €w¢ v A TNAIKov Kal xwplodf, woTep pépog autod, altdv & olSeig
mpoatpeltal BAArtewy: 810 oUK €0ty Adkia TPO¢ autov: oud’ Gpa adkov ovdE Sikalov TO
TIOALTIKOV: KaTd VooV yap Ay, Kai év olg emedUkeL elval vépog, ovtol & Aoav [15] olg UTApyet
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tootng tod Gpyxewv kat dpyeoBbatl. 610 pdAMov Tpog yuvdikd €ott Sikalov i Tpog teékva kat
KTrpata: To0to ydap €0TL 1O oikovouLkov Sikalov: Etepov 6¢ kal toito tod ToALTLkoD.

T00 6¢& TOATIKOD Sikaiou TO pEV GUOLKOV €0TL TO &€ VOMLKOV, PUOLKOV pEV TO Ttavtayxol thv
authv &yov Suvaply, [20] kal oU T® SOKEWV f un, voulkov && O €& apxfg pEv oudév Sladepel
oltw¢ A ENwe, dtav 8¢ Bavtal, Stadépel, olov TO pvac Autpodobal, A T alya BUsv GG ph
S0o mpoPata, Tl 6oa &mi TV kad' £kacta vopoBestodoly, olov O BUew Bpaocidg, kal ta
bndlopatwsn. Sokel & éviolg elval tavta [25] totadta, 6Tl TO pév PUoEL akivntov Kal Ttavrayod
THv avthv &xeL Suvapy, WoTep TO 0P Kal evBdade kal ev MNépoatg kaiel, ta &€ Sikata Kwvoupeva
op®owv. Tolto & ouk €oTv 00Twg Exov, GAN' £0Twv WG Kaltol Tapd ye tolg Beolg lowg o0dap®g,
Tap’ NPV &' ot pev TL Kal puoel, KvnTov pevrol [30] mdv, AN OpwG €0TL TO pEV PpUoEL TO &' oU
dvoeL. olov 6¢ PuoeL TV Evdexopevwy Kal BANwG €xewv, kal Tolov o0 AAAG VOULKOV Kal
ouvOnkn, €inep dudw Kwnta Opoiwg, SHAov. kal Emt TV AAN\wV 6 aUTOg ApPOTEL SLOPLOPOG:
duoeL yap f 6e€La kpelttwy, Kaitol gvdexetal mavrag apdpidegloug [35] yeveéoBal. ta &6¢ kata
OLVOAKNV Kal TO cupdEpov TV Sikaiwv [1] dpold €oTL Tolg PETpOLG oU yap Ttavtayod iloa ta
olvnpd kal ottnpd pétpa, &M o0 pév wvodvtay, peilw, o0 6 wAoboty, ENATTw. Opolwg 6% kal
TaQ pn duoka AN\ avBpwtiva Sikata ov tavtd mavtayod, émel o08' ai ToAttelal, [5] dANAG pla
povov mavtayod katd ¢uowv f apiotn. tv 6¢ Sikaiwv kal Vouipwv €kaotov wg Ta KabBohou
TIPOG TA KO’ Ekaota &yel TA péV yap Tipattopeva TIOAG, ékelvwv &' Ekaotov €v: kaBoAou ydap.
Stadepet 6¢ 1O adiknpua kal to adikov Kal tod dikaiwpa kat to Sikatov- ddikov pev yap [10] €otu
T PuoeL i tad&er avto 6¢ tolto, Otav mpaydbi, adiknuad oty Tplv 6¢ payxBfjval, olTw, AAN
adkov. opoilwg 6¢ kat Sikalwpa- kaAeltal §& pdAlov Sikatompaynua to Kowov, dikaiwpa && to
énavopbwpa tol adtkApatog. kad' Ekaotov 6¢ avt®y, Told te €16n Kal ooa kat Tept Tota [15]
TUYXAVEL BvTa, UOTEPOV ETILOKETTTEOV.

Ovtwv 6¢ tv Sikalwv kat adikwv TV eipnuévwy, ASIKET pev kal Sikatotpayel Otav KWV TLG
avta TpdatTn: 8tav & Bkwv, olT ASIKET olte Sikatompaysl AN A katd cUPBEPNKOC Olg yap
oUPBEBNKe Sikaiolg elval A adikolg, TpdtTouatv. adiknua &2 kal [20] Sikatompdynua GpLotat T
£Kouoiw Kal Akouoiw: dtav yap ékolaotov A, Péyetal, dua 8¢ kal adiknua toT €otiv- Mot Zotal Tt
aSwkov pév adiknua & olmw, Gv i TO €KoUoLov TIPOOH. Aéyw &' €KoUCLOV HEvV, (DOTIEP Kal
TipoTEPOV gipntat, 6 v Tig TV £’ aut® dvtwv el8MC Kal ph ayvo®dv Tipdttn [25] pATE BV pATE K
ufte o0 éveka, olov Tiva TUTITEL Kal Tivt Kai Tivog £veka, KAKelvwv EKaoTov uf Katd cUpBERNKOC
punée Bia (womep €l T Aapwv thv Xelpa avutod tuTtoLl £tepov, oUY €KWV: oL yap € avt®)
guSéxetal 8¢ TOV TUTTTOHEVOV TTatépa sival, Tov & 8Tt pév avBpwtiog A T®v mapdvtwy Tig [30]
VWWWOKELY, BTL 82 TIaThp AyvoEelv: 6poiwg 88 Td Tolodtov StwpicBw kal &mi Tod o0 éveka, Kal Tiept
THv TIPa&Lv OAnv. TO &M ayvoouuevoy, f) uh yvoolpevov pEv Wi €T aut® & dv, i Big, dkouatov.
TIOAN yap Kal TV puoeL UTtapxdvtwy [1] el68TEC Kal TIPATTOEY Kal TTAGYXOHEY, WV 0UBEV ole’
£koUaLovV 00T AKoUGLOV £€0TLY, olov TO ynpdv i AmoBvAoKeL. £0TL &' dpoiwg £l TV Adikwv kal
TGOV Sikalwv Kal To Katd cupPeBNnKOG: Kal yap av thv apakatadriknv amodoin tig dkwv Kat SLa

] d6Pov, Ov olte Sikala pattely oUte Sikatotpayelv pateov AAN i katd cupBePNKOG. Opoiwg
6¢ kal tov dvaykalduevov Kal dkovta Thv mapakatabnknv phn amodidovta katd cupPeBnkog
dateov ASKeWY Kal T ASIKa TIPATTELWY. TOV 6& EKOUOIWV TA HEV TIPOEAOUEVOL TIPATTOWEY TA &' OV
Tipogdpevol, [10] ipogAduevol pév doa ipofouleuadpevol, ampoaipeta 6¢ 00’ anpoBouAsuta.
TPV &n olo®@V B?\anv TV €v Tdlg Kowwvialg, Ta pEv PET ayvolag apaptrpatda €otw, oétav
UATE BV pAte 6 pATe @ uATte o0 Eveka UTENABE npaEn A yap ov BCO\)\SLV f| ou ToUTw i) o0 TolToOV
A o0 ToUTou &veka wABN, [15] GANG cuVERN oy ol £veka WABN, olov oy tva tpwaon AN va
kevtAon, R oy &v, f| o0y . étav pév odv Ttapahdywe i BAABN yévntal, atuxnua: étav 8& ph

41



TapaAdywe, aveu §& kakiag, apdptnua (Gpaptdavel pév yap étav i apyh év alt® A Thg aitiag,
atuxel & dtav EEwdev) dtav 8& [20] eldw¢ pév uh ipoPouleloag 8¢, asiknua, olov doa Te S
Bupov kat GN\a Ttddn, 6oa avaykala i) puoka cupPaivel Tolg avBpwrolg: tadta yap PAATTTOVTEG
Kal apaptdavovteg adltkolol pev, kal adlknpatd €otw, ou péviol w adikol Sla talta ovde
Tiovnpoi: ov yap &ia poxBnpiav f PAGPN- [25] dtav &' €k Tipoatpeoewg, AdLkog Kal poxdnpaog. 610
KOA®G Ta €k Bupold oUK €k Tipovoiag kpivetal ob yap &pxet 6 Bup® oLy, aAN' 0 opyioag. €Tt 6¢
o0&¢ Tiepl Tol yeveoBal iy ph apdlopfnteital, al\a tept tod Sikaiou- €t pawvopevn yap adikia n
dpyA £otw. ol yap Gotep &v Tol¢ cuvaldypact [30] Tept tod yevéoBal dpdiopntodow, v
&vaykn tov Etepov glvat poxOnpdv, av ph Sta ARenv adtd §p®aotv: GAN 6LOAOYODVTEC TiEpL TOD
Tpaypatog, mept 8¢ tol motépwg Sikatov apdiofntodowy (0 &' emPBoulevoag oUK AyvoEl), WoTe O
pev oletal adikeloBat, 6 & 00. [1] €av & €k Tpoalpecew PAAY, ASKeL kal katda tadt Adn ta
adwkApata 6 asik®v &dtkog, dtav apd Tt avahoyov i i Ttapd to ioov. dpoiwg 8¢ kal Sikatog,
dtav poeAopevog Sikatotpayfy- Sikatotmpayel 8¢, &v povov Ekwv [5] pdttn. Tv &' dkouoiwv Ta
MEV €0TL OUYYVWHOVLKA TA &' 00 OUYYVWHOVLKA. doa pév yap pf povov ayvoolvteg AAa kal &U
dyvolav auaptdvouot, CUYYWWHOVLKE, doa &¢ ph & &yvolav, AN\ ayvooivteg pev Sta tdbog &€
prte dpuokdv PAT AvBpwTILvOV, 00 CUYYVWHOVLKA.

[10] amopnoete & v TG, €l ikavwg Stwplotal Tept Tod ASkelobat kal ASKElY, TIPWTOV PEV €l
g€otwv Wottep EVpLTi&NG €lpnke, Aéywv ATOTWG

HNTEPQ KATEKTAV THV €UV, Bpaxlg Adyoc.

€KWV £koboav, i) ouy ékoDoav oL EKWV;

[15] TtOTEpOV Yap WG AANBQG £0Tv £kovta adikeloBal, fj o0 AN\ akouolov dmav, WoTEP Kal Tto
ASIKeTV Tidv £KoUotov; kal dpa Tév o0Twg A Ekelvwg, (oTep Kal tO ASIKEV Tidv £kovotov, 1 T
HEV €koUoLlov TO &' akouolov; Opoilwg 6¢ kal €mi tod SikatoboBatr to yap Sikatompayelv Tdv
gkovuoLov: WOoT e0Aoyov [20] avtikeloBal opoiwg kad' Ekdtepov, 1o T adikeloBal kal Stkatodobatl
A £kovolov f) akovaolov glval. &totov &' &v §6EsLe Kal Tl Tol SikatodoBat, i év Ekovatov: &viot
yap Swkatolvral oly £kOvteG. Emelta kal tode Siamoprioetev @v TG, TOTEPOV 6 TO ASLKOV
TiemovOwg Adikeltal Tag, f wotep Kal &mt tod mpdattely, [25] kal €mi tod Taoyew €0tiv: Kata
OUMBEPNKOC yap evdexetal €T Apdotepwy petalapfavery TV Sikalwv: opolwg &€ SfAov OtL Kal
ETL TOV Adikwv: o0 yap tavutov to TASKa Tpdttely T® ASKElV 0USE TO Adlka TIACYEW TQ
adikeloBat: opolwg 6¢ kal emtt tod Sikatottpayelv Kat StkatoboBat: advvatov [30] yap adikelobat
ph adikodvtog f) SwkatodoBal pn Sikatompayodvtog. €l & €otiv anmA®g to ASKETY TO BAATTTEWVY
gkOVTa Tva, TO & £k6vTa £i86Ta kal Bv kal @ Kal (g, 6 & AKPATHG KWV BAATITEL alTOC alTdv,
€KWV T Av ASLKoTto KAV EvEExoLto avtog autov ASLKELY. 0Tt & kal To0To &V TV ATIOPOUPEVWY,
[1] €l évEexeTal alTOV aUTOV ASLKEY. ETL EKWV Qv TIg U dkpaaoiav OTT @ANou BAATTTOLTO £KOVTOC,
WoT €ln Qv €kovT adkeloBal. ) ouk O0pBOG O SLoplopdg, AANG Tipocbeteov T® BAATTEWY £ibdTa
kal dv kal @ kai O¢ T® mapd thy £keivou [5] BoUAnoLy; PAATITETAL HEV 0DV TIC EKQV Kal TASIKA
TidoxeL, adikettat &' ouSELG KWV 0VSELG Yap BoUAetal, 008 6 AKPATAG, AN Ttapd T BoUAnCLY
mipdttel: olte yap BoUAetal o0Selg & pf oletal sival omoudatoy, & Te Akpathg oly & oletal Siv
TIPATTEWY TIPATTEL. O 6¢ TG autold &L6oug, wotep “Ounpdg énot [10] Sdolvat tov Madkov T
Awopndet

xpuoea Yahkeiwv, Ekatoppol’ évveaBoiwy,

oUK ASIKETTaL ETT aUT® yap €0TL TO SLddval, to & adikeloBal oUK ETT aUT®, AANNG Tov Adlkolvta
8el UTtapYELv. Tiept pév o0V Tol aSikeloBat, 8Tt oUy EKolatov, SHAovV.
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[15] ETL & Qv Tipos\OpeBa SV’ EoTwy elmely, TIOTEPSOY TIOT ASIKEL & velpag Tapd thy afiav o
TAéovV /| 6 &xwv, Kal €l €otv alTOV alTOV ASLKELV. €l yap évdexetal TO Tpotepov AexBev kat 6
Slavépwy ASIKET AAN oUY 6 Exwv TO TIA¢oV, €1 TIC TTAéov aUToD £TEpw VEUEL EI6KC Kal £KWV, 00TOC
auTtog [20] auTov ASIKET: OTiep SokOUOLY Ol HETPLOL TIOLETY: O YAP ETILELKNG EAATTWTLKOG EOTLV. 1)
006¢ Tolto am\olv; £tépou yap ayabol, i Etuxev, TIAEOVEKTEL, olov §6ENG A ToD ArA@E kahod.
£TL AUeTal kata Tov Sloplopov tod ASIKELV: oudEv yap apd thv autold Taoyel BoUuAnoLy, Wote
oUk adikeltal Sud ye tolto, [25] GAN glmep, BAATTETAL pPOVOV. davepov 6¢ OTL kal O SLavepwv
ASIKETL, GAN 00X 6 TO TIAEoV EXwV &gl 00 yap ¢ TO ASIKoV UTIAPYEL ASIKEL, BAN () TO £KOVTa ToUTOo
ToLelv: toldto & 6B¢ev i) apxN TG MPAagewg, ) €oTwv €v T® Stavépovtl AAN oUK év T® Aappdavovtl.
ETL Emel TIOMNaY D¢ TO ToLelv [30] Agyetal, Kal £€0Tv w¢ Ta APuya KTelvel Kal f XElp Kal O OIKETNG
EMLTAEAVTOC, OUK ASLKEL pEv, TIOLEL &€ T Adka. £TL €l pEv Ayvov EKPLVEY, OUK ASLKEL Katd To
VOHLKOV Sikatov 008" &dLkog N kpiolg €otiv, €0t &' wg ASLIKoG: ETepov yap TO VOULKOV Sikatov kal
TO TPp@OTOV: €l 6¢ YWWOoKWV EkpLvev AdIKw, [1] TTAcovekTel kal avtog f) xapirtog A Tpwplag.
GoTiep o0V Kav €l TG pepioatto tod ASIKARATOC, Kal 6 Sta tadta Kpivag adikwg TAéov Exel: Kal
yap €1 €kelvw TOV Aypov Kpivag o0k aypov aAN' apyuplov ENaBev. ot &' [5] AvBpwTtiol £’ €autoig
olovtat givat T® aSIKelv: 810 Kal TO Sikatov givat pasiov. T6 &' oUK EoTLV- cLyyevEGDal pEv yap Th
ToU yeltovog kal Ttatd&al tov Anaciov kat dodval Tt Xelpl TO apyuplov padlov kat e altolg,
AN\ TO wél &yovtag tadta molelv o0te padlov o0T €T alTolC. Opoiwg &€ kal to [10] yvhval ta
Sikala kal ta &8ika o08EV olovtal cododv ival, BTl Tepl v ol VOpoL Aéyoucty o0 XAAETOV
ouvieval (AN o0 taldT ¢otl ta dikata aAN' i) katd cupeBnkog): NG WG Tpattopeva Kat g
vepodpeva Sikata, Todto 8 TAéov pyov i Té Dylewva siSéval el KAkel péhL kal otvov Kal [15]
EN\EBopov kal kadaolv kal Tophv gidgvat padiov, ara ¢ Sl velpal TIpog Lyielav Kal Tivt katl
néte, ToooldTov Epyov doov latpdv givat. U avtd §& todto Kal Tod Skaiou olovtal gival o0&V
ATTov TO &SIKETY, BTL oUY ATTOV 6 Sikatog GANA Kal pdMov Suvalt’ v ékactov Tipagatl TouTwv:
Kat yap [20] ocuyyeveoBal yuvatki kat tatd&at kat 6 avépelog thyv dotida adelvat kal otpadelq
€P’ omotepaolv TpeEXeV. AN TO Selhaively kat adtkelv oU toO talta Tolelv €0Ti, TIAfV Katd
OUUBEBNKOCG, ANNG TO WSl Eyovta taldta Tolely, WOoTEp Kal TO tatpevely Kal to LYLAdewY ov TO
TEMVELY 1) KR [25] T€pvVELY 1) pappakevew i) uh dappakevely €otiv, AANA TO wdl. £oTL 6¢ ta Sikala
&V TOUTOLG 0LG HETEDTL TGV AMAGC Ayab®v, Exouaot & UTiEpBOARY &v ToUTOLC Kal ENeLV- TOTG pév
yap o0k £oTwv UTIEpBOAR aUT@®V, olov ow¢ Tolg Beolc, Tolg & 006EV pépLov W AoV, TOIG
AVLATWC KakKoTg, AAa Ttavta [30] BAdrTTeL, Tolg &€ pexpL Tod: S1a todT avbpwTiLlvov €0TLV.

Tiepl 8¢ €ruelkeiag kal tod €melkolc, TG ExeL N PV ETeikela TIPOG Stkatoolvnv T &' ETILELKEG
TPOG TO Sikatlov, EYOpeVOV €0ty lmelv. 00Te yap WG tavtov am®g 008’ wg Etepov TR YEVEL
daivetal OKOTIOUPEVOLG: Kal OTE pEV TO ETiLelkeg [35] emawvolpuev kal vdpa tov tololtov, WOoTE
Kal €l Ta dAAa [1] €mawoilvteg petadepopev avtl tod ayabold, To €mietkeotepov OTL BEATLOV
SnAolvteg: OtE 6¢ T NOyw akolouBolol paivetal drotov el TO ETILELKEG TTApa TO SiKaldv Tt 6V
ETIALVETOV €0TLV: 1) yap To Sikatov ou omtoudalov, i TO ErmLelkeg oL [5] Sikatov, el GNNo- 1) €l dudw
omoudaia, TadTév £oTwv. | uév olv amopia oxe86v cupBaivel Sta TalTa TEpL TO ETLEIKEC, EXEL &
dmavta tpdmov tva 6pbQG Kal oudEv UTevavtiov £€autols: TO TE yap ETLELKEG Stkaiou Twog Ov
BEATLOV €oTL Sikalov, Kal ovY wG &GAO TL yevog Ov BEATLOV éott ToDd Sikaiou. [10] tavtov dpa
Sikalov Kal ETLELKEG, Kal apdolv orroudaioy vToLy KPEITTOV TO ETILELKEG. TIOLEL &€ THV amopiav
OTL TO €ruelkeg Sikalov pev €0Tly, o0 TO KAt vopov 8¢, AN emavopBwpa vopipou dikalou.
aitiov & 8Tl 6 pév vopog KaBohou TaG, Tiepl éviwv & ol oldv Te dpBRC elmelv kaBolou. év olg
o0V [15] &avaykn pév eimelv KaBoAou, ph oldv Te 68 dpBKIC, TO WG &Ml TO TAéov AapBAVEL 6 VOHOG,
00K ayvo®dv TO AUapTavopevov. Kal £0Tv 00SEV fTTov 6pBAc: TO yap AUAPTNHA 0UK &V TG) VOHW

43



o0&’ év T® vopoBeTn aAN év Ti duoeL Tod Tpdypatog €otiv: €0BUG yap Tolavtn f TOV TIPAKTOV
OAn £otiv. [20] &tav o0V Aéyn pév 6 véuog kaBdAou, GUMPBH & &ml ToUTou Ttapd Td KaBdhou, TOTE
dpBKC £XEL, () TTAPAAEITIEL 6 VOHOBETNC Kal ApapTey AmAGG eimwy, émavopBolv o ENeLpBEv, &
KAV O VOHOBETNG auToC AV lTev €Kl TTapwy, Kal €l fSeL, EvopoBétnoey. S1d Sikatov pév éott, Kal
BEATLOV Twog dikalou, [25] ov tod amA®¢ 6& AAAa tod Sta tO AmA®G QUApTAHATOG. Kal 0TV
altn f duoLg /) ToD émietkolc, émavépBwpa vopou, i ENNelTeL S1a T& KaBoAou. TolTo yap aitiov
kal Tod pf Tavra katd vépov sivat, 8Tt epl éviwv advvatov B£cBal vépov, (ote Pndiopatog
S€l. ol yap aopiotou adplotog kat [30] 6 kavwv €otwy, WoTep kal thg AsoBlag oikodopiag 6
HOA(BSWVOG Kavwv: TIpO¢ yap TO oxfpa tod AlBou petakiveltal kal ou pEvel 6 Kavwy, Kal To
PAdLopa Tpog ta Tpdypata. Th piv olv £0Ti TO Emielkég, kal dTL Sikatov Kal Ttwog BEATLov
Swkaiou, 6fAov. dpavepov & €k toutou Kkal O emielkng TG [35] €otwv: 6 yap TV TOLOUTWV
TIPOALPETIKOG Kal TIPAKTLKOG, Kat [1] 6 pf akplBodikalog i TO Xelpov AN EAATTWTIKOG, Kalmep
EYwv TOV véuov Bonddv, TLelkAG £oTL, Kal A £El¢ altn émieikela, Sikatoolvn Tig oloa Kal o0y
£TEpa TLG EELC.

Totepov &' evdexetal €autov ASLkelv i 00, davepov €k [5] TV eipnuEvwy. TA PEV YAp €0TL TV
Sikaiwv Té katd mdcav ApeThv UTO ToD VOHOU TETaypEVa, 0lov 00 KEAEVEL ATIOKTLVWOVAL £EQUTOV
0 VOpOog, A &6& pn kelevel, amayopevel. £TL Otav Tapd tOV vopov BAATTTN ph QVTLPAATITWY €KWV,
ASIKEL, kv 68 O el8WC Kal v Kal G- 6 8& St dpyHv £autdv [10] opETTwY EKkV TodTo §pd TTapd
TOV 0pBOV Adyov, 0 oUK €3 O VOUOG ASIKET dpa. AN Tiva; i} ThHv TOAWY, altov & oU; Ekwv yap
TTAoyeL, Aadkeltal &' oudelg Ekwv. SLO Kal i TOALG {npLot, Kal tig atwuia mpdéoeotL T® €auTov
StadBeipavtt wg thHv TOAWV adkoldvtl. €tL kaB' 6 &dwkog povov 6 adkwv [15] kal ph OAwg
dadlog, ouk £oTwv adkfoal éautov (todto yap GANog €kelvour €0TL yap Twg 6 &dkog olTw
TIovNpOG WoTiep 6 NGOG, oUY WG OANV €xwv Th Tovnpiav, MoT 006E KaTa TauTnV ASIKEL): dpa
yap av t® aut® €in apnpfiodal kal mpookeloBatl td avtd: tolto &6& aduvatov, AN del év
mAeioowy [20] avaykn givatl T Sikatov Kal to aSKov. £TL 8& ékoloLdV Te Kal €K TIPOALPECEWS Kal
TipoTEPOV: 6 yap SLoTL €mabe kal td avTod AvVTLITOLDV 0U S0KET ASLKeTV: alTtog &' altdv, TauTd dpa
Kal Tdoyel kal Tolel. €Tt €ln @v €kovta AadikeloBal. Tpo¢g &6& toutolg, Aveu TWV KATA MEPOG
adknudatwy [25] ovdelg ASLKEL, polyevel & oudelg ThHv €autol o06E Tolwpuxel TOv €autod
TolYOoV 0USE KAETITEL TA aUTOD. OAWG &€ AUETaL TO AUTOV ASLKELY KAl KaTd TOV SLOPLOPOV TOV TiEpL
100 €Kouoiwg adkelobat. pavepov &€ kal 8Tt Audpw pev padia, kat to adikelobal kal TO ASLKEV
(td pev yap &Aattov to [30] &€ TAEov Exelv €0TL TOD pEOOU KAl WOTIEP UYLELVOV MEV €V LATPLKN,
€VEKTIKOV &€ €V YUUVAOTLKH): GAN OpwG XETpoV TO ASIKETY: TO pEv yap ASIKELY peTtd Kakiag katl
PeTov, Kal kakiag i Thg tehelag kal anA®g i) €yyug (o0 yap dmav o £kouotlov peta adikiag), To
&' adikeloBal aveu kakiag kai [35] adikiac. kad altd pév odv T ASkeloBal Attov padlov, [1]
KOTA CUBEPNKOC &' 0UEEV KWAUEL PETZOV €lval Kakdv. AAN 008V pEAEL TH TéXVN, AAAG TIAELPTTLY
AéyeL peldw vooov TpooTitaliopatog: Kaitot yévolt av mote Bdtepov katd oupPePnkog, el
TipooTtaioavta 6ta to meoslv oupBain [5] OO TV ToAepiwv AndBRval i arobavelv. kata
petadopav &€ kal opoldtTnTa £€0Tv oUK AT TPOG aUTOV Sikatov AAAG TV autod tiolv, ou Ttdv
&€ Sikalov AN\ TO §€0TIOTLKOV 1) TO 0IKOVOMLKOV. €V ToUTOoLG yap Tolg AdyoLg SLtEotnke TO AOyov
gyov pépoc TS Yuxfc tpdg T dhoyov- ic [10] & & PAETouct Kal SoKeT lvat adtkia Tpodg alTdv,
BTL &V TOUTOLC EOTL TIAOYELY TL TIApa TAC £QUTGV OPEEELS (OTIEP 0DV APXOVTL Kai dpXOopévw £lvat
npoC BANAa Sikatdv Tt Kal ToUToLG. TiEpL pEv oDV Slkatoolvng Kal TOV &MY, TOV ABKGV
apet®v, StwpioBw Tov TpoTIoV TodTOV.

[18] emel 6€ TuyxAvopEeV TIPOTEPOV ElPNKOTEG OTL S€T TO pEoov aipelabat, ph Tthv uTtEpBOARV pnde
Thv ENewLy, TO [20] 6¢ peoov €0Tiv wG 6 AOyog 6 0pB0OG Aéyel, To0To SLEAWUEVY. €V TTACALS Yap
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Talg eipnuevalg £€eal, kabdrmep kal €t TV BANAwv, €0TL TLG OKOTIOC TIPOG OV ATIORAETIWV O TOV
Aoyov Exwv Erteivel kal avinoty, kai Ti¢ #oTv 6po¢ TV HECOTATWY, 8¢ HETAE papev ivat THG
UTtepBoAf¢ kal Thg EMeldewg, [25] oboag Katd TOV 0pBOV Adyov. £0TL 6 TO pEV elmelv oUTwg
AANBEG v, ovbEv &€ cadeg: kal yap v Talg ANalg empeleialg, eplt 6oag €0tiv EmLOThun, To0T
AANBEG pev elmtely, 6TL 0UTE TIAElw 00TE EAATTW ST TTIOVELY 0UGE PABUPETY, AN TA péoa Kal wg O
dp00G Noyog tolto && pévov Exwv 8v [30] TG oUSEv &v eidein TAfov, olov Tola &el
ipoodpEpeaBal TIPOG TO oWpa, €l TLG €lmelev OTL 6oa N LaTpLkh KEAEVEL Kal wg 6 TauTnV Exwv. 610
Sel Kal Tepl TG TG PuXRAC EEELC ui pdvov AANBGC elvat ToUT elpnuévov, aANG Kal SLwPLoHEVOVY
T{g €0tV 6 6pBOG Ady0o(¢ Kal TouTou TG HpOC.

[35] Ta¢ 8 ThS YuxAg apeTag Stehdpevol [1] Tag pév eivat Tod HBoug Epapev Tag 62 Thg Stavoiac.
Tiepl pév olv TV ABIKOV SLEANAUBapey, Tiepl §& T®MV AomGv, Tepl Puxfic TIPRTOV EITTOVTEC,
Mywpev o0TwG. TIPOTEPOV HEV oDV ENEXBN SU' elvat pépn TS Puyfc, T Te Adyov Exov Kal T
dhoyov: [5] vOv &€ Tiepl ToD Adyov £xovtog TOV aUTOV TPOTIoV SLatpeteov. Kal UTokeioBw Suo ta
A\oyov xovta, &V pév () Bewpolpev Té Toladta TV dvtwv dowv at dpyai ph évséyovtal EANwWC
EYELy, v 6% () Ta évSexduevar TpoG yap Ta TG yével Etepa kal TAOV THS PuyAg popiwv Etepov TQ)
[10] yével TO TpOC €kdAtepov TEDUKOG, €imep kab' OpoldTnNTA Tva Kal olkeldtnta f yvolg
UTIapyxEL alTolG. Aey€oBw 6 TOUTWV TO pEV ETILOTNHOVLKOV TO € AoyLoTIKOV: TO yap Bouleveobat
Kal AoyiecBal taltov, oudeilg 6¢ Boulevetal Tepl TV Ui €vexOpEVWY AANWCG EXEV. DOTE TO
AOYLOTIKOV €0Twv [15] &v TL pépog tol Adyov €xovtog. Anmréov @p’ €katépou ToUTwV TG N
Behtiotn £EL¢- altn yap apeth €katepou, A &' ApeTh TIPOG TO Epyov TO oikelov. Tpla &1 €0Twv €V TH
Yuxf ta KupLa Tpd&ewg kat aanbeiag, aioBnolg volg 6peLg. toutwyv & i alobnolg oVSeULag
apxn mpagewe: dfHAov &¢ t® [20] Ta Onpla aiobnotv pev Exewv PAgewg € P KOWWVELY. €oTL &'
Omep €v Stavoia katadaolg kat anodaotg, tolT ev dpegel SlwELg kal puyr): woT €meldn f ABLKNH
apeth &ELg poatpetikn, N &€ mpoaipeotg OpefLlg Bouleutikr, Sl Sua tadta pév tév te Adyov
&ANBA elval kal Thv dpeElv dpBRvY, [25] eimep f Tipoaipeatc oToudaia, Kal T& alTd TOV Pév pavat
THY 8& SLWKeL. altn pév obv i Stdvola Kal f GARBEeLa TIpakTIKA: TAG 8& BewpnTikic Stavoiag Kal
A TIPAKTLKAC UNSE TIoNTIKAG TO €0 Kal kak®C TAAnBég ot kal PedSog (tolTo yap £0TL Tavtog
StavontikoD E€pyov): tod 6¢ paktikoD [30] kal Stavontikod aABela OHoAOYwWC Exouoa T OpEEeL
T 0p6f. TPagewe pév olv dpyh Tpoaipeotc—H60ev i) Kivnolg GAN oY 00 &veka—TIpoalpEcEwWG &&
OpekLg kal Aoyog 6 Evekd tvog. 610 o0T d@veu vol kal dtavoiag oUT &veu HBKAG €oTiv EGewg A
Tipoaipeotg eumpagia yap kat tod [35] évavtiov év mipdel dveu Siavolag kal HBoug ouk EoTuv.
Stavoia &' alth ouBEv Kvel, AN ) Evekd Tou Kal Tpaktiki: [1] adtn yap kat thg mownTtikig dpyel:
€VEKQ yAp TOU TIOLEL TIAG 6 TTOLQV, Kal 00 TENOG ATARG (AAAG TIPAG TL Kal TOE) TO TIotnNTov, AAd
TO TIPAKTOV: N yap sutpagia teAog, N & dpefLg TouTou. SL0 i OPEKTIKOG volq N Tipoaipeotg [5] )
dpeELC SLavonTikA, Kal i Tolautn apxh AvepwTIoC. oUK £0TL §& TIPOaLPETOV 0USEV YEYOVAC, OLOV
o0&l poatpettat "TAov TemopOnkeval oude yap BouAevetal Tiept Tol yeyovoTog AANG Tiept ToD
€00MEVOU Kal EvEeXOpEVOU, TO 6€ YeyovO( OUK evdExeTaL Ui yeveaBat 610 6pB&G Ayabwv [10]

pHOvou yap avutold kal Bed¢ oteploketal,
ayévnta Totelv oo’ &v f Tiempaypéva.

audpoTépwy S TGV vonTIKGV popiwv aAABela TO Epyov. kad' &¢ olv pdAiota €l aAnBelost
ékdtepov, adtat dpetal audoiv.

&pEapevol olv Bvwlev Tiepl AUTOV TAAWV Aéywpev. [15] Zotw SR olg AAnBevel f Yuxh T&
katapdvat i) arodavat, Tevte tov AplBudv: tadta & €oti TEXVN €TLoT N dpdvnolg codia voic:
OTIoAPEL yap kal §OEN évséxetal StaPenSeoBal. EmotAun pév olv Ti 0Ty, vtelBev pavepdy, &l
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S€l akpLBoloyeloBal kal pf dkoAouBeglv tdlg 6poldtnowv. [20] Ttdvteg yap UTIOAauPdavopev, 0
¢rotdueba, pnd' évdexeobal AANwg Exelv: T & évbeyopeva AMNwg, O0tav €Ew tol Beswpelv
yévntay, AavBavel €l €oTwv 1) . €§ Avaykng Gpa €0Ti TO €motnTov. aidiov dpa- ta yap €§
avaykng évta amA®@¢ mdavta aidia, ta & aidia ayevnra kat dpbapta. [25] £TL Sdakth dmaca
¢riotAun Sokel elval, Kal TO £motntov padntiv. €k Tpoywwokopévwy && mdoa Stsackalia,
WOTIEP Kal €v Tolg AvaluTlkolg Aeyopev: i pev yap SU emaywyhg, | 6€ cuNoyLop®. A pEV 6
Emaywyn apxn €otL kat Ttod kaBolou, 6 &€ cUN\OYLOUOG €K TWV KaBoAovu. giolv [30] dpa apyai &§
OV 6 GUN\OYLOMOAG, OV OUK Z0TL GUNOYLOMOG: Emaywyh dpa. f pév dpa €mothun £otiv EELG
amodeLKTIK, Kal 6oa aA\a Tpoodlopllopeda év Tolg AvaAuTikolg: dtav ydp Twg TLoteln Katl
yvwpLuoL avt® wotv ai apyai, émiotatat i yap pf péMov tod cupmepdopatog, [35] katd
OUMPBERNKOG £EEL THY EMLOTAPNV. TIEPL P&V 00V ETILOTAKNG SLwpicOw TOV TPpOTIoV TodTov.

[1] To0 & évbexopevou BAWG Exelv €0TL TL KAl TIOLNTOV Kal TiPAKTov: Etepov &' €0TL TtolnoLg kat
TPA&LG (TiLotevopev 6¢ Tepl ATV Kal TOIG €EWTEPLKOLG AOYOLG): (DOTE Kal N HETA Adyou EELG
TIPOKTLKN ETEPOV €0TL TAG HETA AGyou TolnTIKAG [5] £Eewd. L0 006¢ TiepLexeTat UTT AANNAAWV: oUTe
yap f ip@éig oinoig o0te f Toinolg pagig €otwv. €mel &' f) olkoSopLKn TEXVN TG €0TL Kal OTiEP
€ELG TIG peTa AOyou TonTLKr, Kal oudepia olTe TEYVN €0TLV ATLG OU PETA AOYOoU TTOLNTLKA EELG
€otiv, olte TolauTn i) oU TEXVN, TAUTOV [10] v €ln te€XVN Kal EELG et Adyou AdANBoDG TToLNTLKN.
gotL 6¢ téxvn mdoa Tepl yeéveolwv kal tO teEXVAlEW Kal Bewpelv Omwg Av yevnral T thv
gvSexopévwy Kal glvat Kal ph €ivat, kat Qv i apyh &v Td Tolodvtl aANG pf &V T TIoLoUHEVW:
o0Te yap tv €& dvaykng dvtwv i ywopevwy A [15] téxvn €otiv, o0te TOV Kata PUoLv: €V aUTOIg
yap €xouot talta thv apxrv. €net ¢ moinolg kal TpasLg £tepov, AvAykn THY TEXVNV TIOLHOEWG
G\ o TipAgewe lval. kal TPdTov Tva Tepl Ta avtd oty f Toxn Kal f téxvn, kabdmep kal
‘Aydbwv ¢not

TEXVN TUXNV E0TEPEE Kal TUYN TEXVNV.

[20] A pév olv Téxvn, GoTiep gipntat, £ELC T petd Adyou aAnBolc TownTikr 0Ty, i & atexvia
Touvavtiov petd Adyou Peudolg TtolnTikn £ELC, TIEPL TO EVEEXOPEVOV BANWG EXELV.

Tiept 8¢ ppovoew oUTwg Av AdPotuev, Bewprioavteg [25] tivag Aéyopev Toug dppovipoug. SoKel
& dpovipou sival T SvvacBat kKaA&¢ BouleUoacBat Tept Ta alT® Ayabd Kal cupdépovta, ol
KaTd péPOC, olov Tiota TPoC Lyielay, TiPdC LoV, AN Trola TIpdE TO €0 IV BAWC. onpelov & 8TL
kal Tolg Tiepl TL dpovipoug Aéyopey, dtav Tipd¢ TéAog Tt oTtoudaiov [30] €0 Aoylowvtal, GV uA
€0TL TEXVN. Wote Kal OAwg Gv €ln dpdvipog 6 PouleuTikds. Pouleletatl & oUBelg Tepl TOV
aduvatwv N\wg &xev, oU6E TV PN Evdexouevwy aut® mpagat. ot elmep EMLOTAUN HEV MET
amodeifewe, wv & ai apyal vdéyovtal EAwG Exelv, TOUTWV pr 0Ty AmoSelELg [35] (Ttavta yap
gvdexetal kal AANwg €xew), [1] kal o0k €0t BoulevoaoBal Tepl TV €§ Avaykng Bviwv, oUK av
€ln f| dpdvnoLg ETLOTA N OUSE TEXVN, ETILOTAMN MEV OTL EVEEXETAL TO TIPAKTOV BAAWG EXELV, TEXVN
&' BTL &NNO TO Vévog TIPAEEWC Kal TIOLAOEWC,. AsiTteTal dpa avTthv eivat [5] Ewv GANORA petd Adyou
TIPAKTIKNV TIEPL TA AvBpwTw Ayada kal Kakd. THG HEV Yap TOLoewg ETEPOV TO TENOG, TR O¢
ipda&ewg oUK Av €ln- €otL yap auth f eumpa&ia teENog. Sta tolto MepkAéa kal Toug ToLoUTOUG
Pppovipoug oidpeda sival, 8Tl T@ alTolg ayada kal ta Tolg avepwriolg Suvavtal Bewpeiv: [10]
glvat 8¢ TtoloUToug fYoUHEBA TOUG OIKOVOMLKOUG Kal TOUG TIOATIKOUG. #vBev kal Thv
owdpocuvnV ToUTw TIpocayopelopey TQ dvopat,, wg owlouoav Thv ¢povnov. owdlel &6& THv
TolautnV UTIOANYPLV. oL yap dracav LTIOANYLY StadBeipel ovdE Staotpedel TO ASL Kal AuTinpoy,
olov 8T TO Tpiywvov [15] 800 dpBAag £xeL f 00K £XEL, GANA TAC TiEPL TO TTpaKTOv. al pév yap apyal
TV TIPakTt@V T 00 Eveka Tt Tipaktd: T && SledpBappévy U HSoviv A ANOTINV £08U¢ 00 daivetal
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apyxr, oudE Selv toutou Evekev oudE SLd TolO' alpelobal tavta kal Tpdrttey: €0TL yap f Kakia
$OapTikh [20] apxAG. GoT avaykn thv ppdvnoty EEwv eival petd Adyou AAnOR Tiept T avBpwTiva
ayadbd TIPAKTIKAV. AN PNV TEXVNG MEV E0TLV ApeTh, povioewd & oUK E0TLV: Kal €V PEV TEXVN O
EKQV AUAPTAVWY alpETWTEPOC, TiEPL 68 Pppdvnaotv ATToV, DOTEP Kal TEPL TAG APETAC. SHAoOV odv
OtL apetn [25] T €oti Kat ou teEXVN. duolv & dvtowv pepotv Thg YPuyxfg TWV Adyov €xoviwy,
Batépou av €in apetr), tod dofaotikol: i te yap §6&a mepl TO €vdexdpevov BAWG Exelv Kal f
dpovnaolg. aNAG phv oud’ EELG petd Aoyou povov: onuelov & OtL ARBN pév ThHG tolavtng £&ewg
gotL, dpovnoewg &' [30] oUK EoTLv.

éTel &' f) ériotAun mepl TV KabBohou €otiv UTIOANYLG Kal T®V £E Avaykng dvtwy, elol & apyatl
TOV aAmodelkT@V Kal TIacng EMOTAMUNG (META Adyou yap i €rmotAun), thg apxfg tod émotntod
o0T Gv émoTtrpun €in o0te tévn o0Te [35] ppdvnoLg: TO HEV yap ETLOTNTOV ATtoSelkToy, [1] at &€
TUyXAvouoLy oloal TiEpL T &vSexdueva ENwWE Exelv. oudE 8h codia TouTwv €oTiv: Tol yap
oodol TiepL &viwv Exev amddelEiv otwv. €l 6h olg AAnBelopev Kal undémote StaPeusdueda Tiepl
TQ ph evdexoOueva i kal Evdexopeva aAwC [5] Exely, émothpn kat ¢pdvnoic €otL kal codla katl
vol¢, ToUTwV 8% TV TPLOV pndiv &vdéyetal sivat (\éyw && tpia ppdvnoly émothunv codiav),
Aeimtetat vodv givat TV apy®v.

Thv 8¢ codiav &v te Tailg téyvalg Tolc akptfeotartolc [10] Tag téxvag amodiSopev, olov Deldiav
ABoupydv 6odoV Kal MoAUKAeLToV avSplavtomoldy, évtadBa pév oV oUBEv BANO onuaivovteg
Thv codiav A &TL apeTh Téxvng éotiv: lvat §¢ Tvag codolc oidueba BAwE ol Katd pépog ods’
dA\\o TL 0odoUg, WoTep "Ounpog dnow év T® Mapyitn [15]

Tov &' 00T ap okattipa Beol Beoav olT apotipa
o0T GAN\wG T 0oPov.

wote iAoV OtL akpLBeotdtn Qv TV EMLOTNUAV €ln 7 codia. ST dpa TOV codPpov Ui pévov Ta €k
TV apy®v eidevat, AN\ Kal Tepl Tag apxag aAnbevewv. wot €in av N codia volg Kal EMLOTAUN,
wotep kKepanv Exovoa ermotApn [20] TOV TYLWTATWVY. ATOTIOV Yyap €1 TLG THV TIOALTLKAV | THV
ppdvnoly orrouSatotdtny oietat glva, €l pf T ApLoToV TGOV &v TH KOoHW AvOpwTIAC £0TLv. €l 8f
OYLELVOV pEV Kal ayaBov Etepov avBpwTiolg Kal ixbuot, to &€ Aeukov kal 00U tavtov Aei, katl To
coddv TalTd TAVTEG Av eloley, dpdvipov [25] 8¢ Etepov- T yap Tepl avtd ékacta TO €0
Bewpolv Pnoiv slvat Gppovipov, kal TovTw EmTpéPel avTd. So Kal TV Bnpiwv &via dpdvipd
dpaotv givat, doa Tept TOV alTGV Bilov Exovta dpaivetal SuvapLy TipovonTikAv. pavepdv ¢ kai &t
oUK Gv €ln N codla kal N oAtk f avtA: €l yap [30] Tthv Tepl T@ wPEALpa ta autolg epoliot
oodiav, ToA\al Eéoovtatl codiat o0 yap pia mepl TO amaviwv ayadov tv {wwv, AN\ £TEpa Tepl
gkaotov, €l pN kat tatpikh pla mept tdvtwy TV Ovtwv. €l &' 8Tl BEATLoTOV AvBpWTIOg TWV AAAWV
IWwv, 008V Sladépel kal yap avlpwTou dNAa TIoAD Beldtepa Th duaoLy, [1] olov davepwtatd
VE £€ OV 6 KOOHOC CUVECTNKEV. &K 81 TGV eipnuévwv SfHhov 8Tl i codia ZoTl kal EmotAun Kai
volG TV TIHWTATWVY th dvoel. 810 Avafayopav kal OaAfjv kal toug tololtoug codoUug pEV
ppovipoug [5] & ol daowv gival, dtav iSwaotv ayvoodvtag Td cupdEépovta £auToic, Kal TepLTTd
pEV Kal Bauvpacta kal yaAema kat dawpodvia €ideval avtoug ¢paowy, Gxpnota &, OTL oL TQ
avBpwrva ayada Zntodowv. f & dppdvnaolg Tepl Ta avBpwTiva Kal Tiept Qv £otL BouAevoacBat:
To0 yap ¢ppovipou [10] pdiiota todt Epyov eival dapev, t© €0 BoulevsoBat, Bouleletal &
o0&¢elg Tepl TV aduvatwv AAWG E€xeLy, 008" dowv P TENOG TL €0TL, Kal ToUTO TIPaKTOV ayadbov.
0 &' an\®¢ €0Poulog 6 Tol aplotou avBpwTw TV TIPAKTOV OTOYXACTIKOG KATA TOV AOYLOMOV.
o0&’ €0Tiv ) dpdvnaolg TOV [15] KaBOAou pdévov, AANG Sel kal ta kKab' Ekaota yvwpidelv: TIPAKTLKN
yap, N 6& mpd&Lg epl T kaO' Ekaota. 510 Kal &viol UK €l6OTEC ETEPWV EISOTWV TIPAKTLKWTEPOL,
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Kal €v Tolg BANoLg ol Eumelpol- €l yap €idein O6tL ta kolda glmemta kpea Kat UyLewd, ola &&
koO¢a dyvool, ou TotAoeL Lyielay, [20] AN 6 €ibwg OTL Ta 6pviBela kolda kal Uylewva ToL oL
HAANOV. ) 6 PpoOvNOLG TIPAKTLKA: WOTE S€l Audw Exelv, i tavtnv pdMov. €in & av T Kal
€vtalBa ApYLTEKTOVLKI).

EotL 8& kal f) TTOATIkA Kal /) ppdvnolg i adth pév £ELg, TO pévtol elval ol Taltdv avtalc. Thg 68
TiepL [25] TIOAWV 1] M€V WG APXLTEKTOVLKN dpovNnoLg VOPOBETLKY, F) 6€ w¢ Ta Kab' Ekaota TO KooV
EXEL Ovopa, TIOALTIKA: alTn 6& TPAKTLKN Kal POUAEUTK: TO yap Yrndlopa TPaAKIov w¢ To
Eoyatov. S0 ToAteveoBal ToUToug POVoV Aéyoucty: pévol yap TPATToucty olTol (MOTEp ol
XELpoTéYvalL. Sokel [30] 82 kal dpdvnaolg HANOT €lvat f Tiept avtodv kal éva- kal Eyel adtn To
KooV Ovopua, dpovnaolg: ékeivwyv 8¢ i) pév oikovopia iy 6& vopoBbeoia i) 6€ TIOALTIKA, Kal TauTng i
HEV BOUAEUTIKR R 8¢ SIKAOTIKA. €160¢ pév oDV TL Av £l YWWOoEWS TO aut® eidéval AN Exel
Stadpopav TIOMAV: [1] Kal Sokel 6 Tt TiEpL alToOV €l8WC Kal StatpiBwv Pppdvipog sivat, ol &&
TIOALTIKOL TIOAUTIPAYHOVEG: 610 EDpLTtidng

n6¢ &' v dpovoiny, G TIapfv ATPaypovVwe

€V ToloL TTOANOTG ApLBunuevov otpatod

loov petaoyely;

TOUG yap TiEPLOCOUG Kal TL TipdooovTag TIAEOV

{ntolol yap to avtoig ayaddv, kal olovtal Tolto Selv TPATTewy. €k talutng olv THS 86ENC
EAAAUBE TO ToUTOUC PpoVipoug elval: Kaitol iow¢ ovK #o0TtL TO altod €0 Bveu oikovopiag [10]
o0&’ Aveu ToALTElaC. £TL 6€ TA aUToD TG &€l SLotkely, AdnAov Kal oketteov. onpelov &' €otl tod
glpnuevou Kal SLOTL YEWHETPLKOL PEV VEOL Kal padnuatikol yivovtat kat codol ta toiradta,
dpovipog & o0 Sokel yiveoBal. aitiov & Ot kKat Tv kab' Ekaotd €otw f) dpdvnalg, @ yivetal [15]
yvwplpa €€ éumelplag, veog &' EumeLpog ouK £0TLv: TIARB0G yap xpovou ToLEL Thy Eumelplav: €mel
Kal toUT v tg okeépatto, Sta ti 6 pabnuatikog pev maig yévolt' av, 0odog & i dpuokdg ol. i
OTL TQ pev 8L adalpeoswg €oty, TV &' at apyal €€ éumelpiag: kal T@ pév ou Tiotevouaoty [20] ot
veéoL AAa Agyouoty, TV 8¢ TO Tl €0Twv oUK Adnhov; £TL ) apaptia i) Tepl TO KaBOAou &v TQ
BouAevoacBbal f) Tepl 1O KaB' Ekaotov: i) yap OtL tdvta ta Bapvotabua vdata ¢adAa, i) 6Tl Todi
BapuotaBpov. 8tL &' i $poOvNOLG OUK ETILOTAMN, davepov- Tol yap €oxAtTou £otiv, WOTEP ElpnTat:
[25] TO yap TIPAKTOV TOLOUTOV. AVTIKELTAL PV 81 T® VG- 6 pév yap volc TV dpwv, (v oUK £0TL
A\oyog, 7 8¢ toD goydtou, ol oUk #o0Twv MOTAMN ANN aioBnolg, ovy f TGOV iSiwv, AN oia
aioBavopeba OtL TO v TolG pabnuatikolg éoyatov Tplywvov: oTtAoeTal yap KAKeL AAN altn
uéMov [30] aicBnolg i dpdvnaolg, Ekeivng &' EANo €180c.

TO {ntelv 6¢ kal TO Poulevecbal Stadepel 1O yap Bouleveobal ntelv Tt €otiv. &€ §€ Aafelv kal
Tiept €VPOUALAG Tl €oTy, TIOTEPOV €TLoTAMN TG i §6&a i) ebotoyia i A0 TL YEVOG. ETILOTAUN HEV
81 ok #oTwv- o0 yap ntodol Tiept Qv toaoty, [1] f & 0BouAia BoUAA TLC, 6 6& BOUAEUOUEVOC
dntel kal Aoyietal. AN\ phv o0&’ evotoyiar Aveu te yap AOyou Kal Ttaxyu TL f evotoyiaq,
BouAevovtal &¢€ TOAUV Ypovov, kal ¢aol mpdrttelv pév S€lv taxl ta PBouleuBevta, [5]
BouAeveoBal 6¢ Bpadewg. £TL i) ayyivola Etepov Kal i eDPouANla- Eott &' ebotoyia Tig f ayxivola.
006 &N 66Ea f s0PouNia o0Sepia. ANN' TEl 6 PEV KAKGIG BOUAEUOHEVOG AUAPTAVEL, & & €0
0pB®G Boulevetal, SiAov OTL 6pBATNG TG N eUPBoUAia €otiv, 00T érmotAung &¢ olte 606&NG: [10]
ETILOTAMUNG HEV Yap 00K E0TLV OpBATNG (006E yap aupaptia), 56&ng & 6pBOTNG aARBeLa- dpa 6¢ katl
Gplotal Adn év o0 86Ea éoTiv. AANG piv 008" dveu Adyou i eDBoulia. Stavoiag &pa Asimetat:
altn yap olmw ¢aoig kat yap A 60&a ou {Atnolg aAa ddoig tig Adn, 6 6&€ Bouleudpevog, £dv
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[15] te €0 €4v Te kal Kak®O¢ Bouleuntat, ZnTel Tt Kal Aoyiletat. aAN dpBAdTNG Tig £0Twv f) EDBoLAia
BoUARG: 610 N BouAn {ntntéa p®Tov Ti Kal Tept ti. €mel &' A dpOBOTNG TTAcovax G, SfjAov dtL 00
ndoa- 6 yap akpatng kat 6 padiog O mpotiBetal Tidelvt €k Tod Aoylopod tev&etal, wote 0pOBKG
gotal [20] BeBouleupévog, kakoy && péya eiAndwe. Sokel & ayaddv tL tod €0 BePouledoBat: f yap
ToLaltn 6pBoTNG BouARg eUPoUAia, f) AyaBol TeUKTIKN. GAN €oTL Kal ToUuTtou PeudEl CUNOYLOPR
TUYXELY, Kal O pév SeT totfoat Tuxely, 8t o0 & o0, aANa PeudH TdV pécov pov elvat: Mot 008’ [25]
altn Tw £0Boulia, ka®' Av o0 Sl pév TuyxAvel, ob pévtol St ol &8el. #TL 0TL TIOAUV XpOvoV
Bouheudpuevov Tuyxely, TOV 6¢ tayl. oukolv o0&’ €kelvn Tw €0PoUAla, AN dpBdTNG f Katd To
WAV, kal 00 Sl kal g kal &Te. ETL E0TL Kal MGG €0 BePouledobat Kal TIPAC Tt TEAOG. f pév
[30] 6f am\®g f TIPOg TO TENOG TO amAWg katopBoloaq, Tig 6& N TPOG TL TteENOG. €l &N TQV
Ppovipwy o €0 BePouledioBat, f eDBouAia €in Av 6pBATNC f KaTd TO cuudEPOV TIPOG TO TENOC,
00 /| ppovnoLg GANBAHG UTIOANYIC E0TLv.

€0TL &€ Kal A ouveolg Kal N evouveaia, [1] kKaB ag Aeyopuev ocUVETOUC Kal EDOUVETOUC, 000" OAWC
TO aUTO EmoTAun A 86EN (Tdvteg yap Gv foav cuveTol) oUTE TIC pia TMV KATd PEPOC ETILOTNUGVY,
olov /| latpikh Tepl OYLEWGY, /| yeweTpla TiEpL pey€On: olTe yap Tepl T@OV sl dvtwv Kal [5]
AKLWVATWY f oVVESIC 0TIV OUTE TIEPL TAV YLYVOUEVWY 6TOUODY, AN TIEPL WV ATTIOPAOELEV AV TIG
Kal BouAevoatto. 610 Tepl Ta avta pév th dpovAoel €oTiv, ouk &otL && TO AUTO oUVEDLG Kal
dpovNaLG. N HEV Yap PpOVNOLG ETILTAKTLKA €0TLV: T yap ST TipATTELWY ) MA, TO TENOG aUTh G é0Tiv:
N 6& olveolg [10] KPLTLKN pOvov. TalTtd yap olVeOLG Kal EDOUVEDIA Kal CUVETOL Kal EVCUVETOL.
g€otL &' olte 1O €xewv TV dpovnov olte TO AapPavewy i olveoLG AAN WoTiep TO pavBavely
Aéyetal ouvieval, 0tav xphtal th €rmotnun, oltwe v T® Xphobal th S6&n €miL TO Kpivewv TEPL
TouTWV TEpL QV A [15] dpdvnoic éotiy, &NNOU Aéyovtoc, Kal Kplvely KAADG TO yap €0 TG KAADG
TO aUTO. Kal évtedBev €éANAUBE tolvopa f ouveolg, kad' v evolvetol, €k THG €V T® pavedvelv:
Aéyopev yap to pavbdvelv cuvievat TIOAAKLG,.

N &€ KahoupEvn yvwn, Kad' fiv ouyyvwpovag kai [20] Exewv dapev yvwpny, ) tod €metkodq €otl
kplolg OpBr. onuelov 8¢ TOV yap ETLELKR HAMOTA GaeEY lval CUYYVWHOVLKOVY, Kal ETILEIKES TO
EXELV TIept Evia ouyyvwunv. f 6&€ cuyyvwun yvwun €0ti KpLTiki) tod Emieltkodg 6pO1- 6pBN &' f) Tol
aAnBolc.

[25] elol 6¢ mAoal at £&elg eOAOYWG €ig TAUTO TElvouoal: AEYopev yap yvwHnV Kat ocUvVeSLY Kat
dpovnaolv kal volv €Tl ToUg auToug EmdpEpovteg ywwunv €xewv kat vodv Adn kal ppovipoug katl
OUVETOUG. Ttdoat yap ai Suvdpelg adtatl TV éoydtwy elol kal TRV Kad' Ekactov: Kal &v iV TG
[30] KPLTIKOG €lval TiEpl WV 6 GPOVLHOC, CUVETOC Kal E0YWWWHWY | CUYYWWHWY: TA yap ETLEKR
Kowa TV ayadb®v amdviwv €0Tiv &v T® TPOG AANov. €0TL &€ TV KaB' Ekaota Kal TV EoYATwv
dmavta ta mpaktd- kal yap tov ppovipov SET yWWoKely avtd, Kat i oUVEDLG Kal f) yvwun Tept Ta
[35] paktaq, tadta &' €oyata. kat 6 volg TV éoxdtwy T apdotepa: Kal yap TV MpwTwv dpwv
Kal TV éoyxdtwv [1] volg €oTl kal ou AOyoG, Kal 6 pev KaTa tag Amodei&elg Twv akwhtwyv dpwv
Kal TpWTwy, 6 &' €v tdlg Tpaktikalg tod £éoydtou Kal évdexouevou Kal Thg £T€pag TPOTAcEwW:
dpyal yap tol ol &veka altar £k TV kad' &kaota yap [5] t& KaBohou- ToUTwV oV Exelv Sel
aioBnouy, abtn & €oti volc. 610 kal puoikd Sokel sival tadta, kal GpUoEL 0opOC pHEv oUSELC,
yvwunv &' €xewv kal olveotv Kat volv. onpuelov & Ot kal talg AAkialg olopeba dkoloubely, katl
A€ A AAia volv Exel Kal yvwpnv, wg thg puoewg aitiag obong. 616 [10] kat apxh Kal TENoG
volG €k toutwv yap at amodei&elg kal mepl ToUTwy. WOote SEl TPOCEXELV TWV EUTIEIpWVY Kal
TipecBUTEPWVY A dpovipwy taic avarmosdeiktolg pdoeot kal S6Eatg oy ATtov TMV Amodeifewv: SLa
Vap T EXEW &k TAG umelpiag dppa 6p&oLy dpOKC. Tl pév olv éotiv f [15] dpdvnalc kai i codia,
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kal Ttepl T £katépa TuyyAvel oloa, kal Tt EAou Thg Puxfic popiou dpeth katépa, sipnta.

SlarmophAoele & &v TI¢ Tepl abT@V T{ XpAotpol iowv. fl uév yap codia o0EEV Bswpnost ¢€ v Eotat
evdaipwv [20] avBpwTiog (00SepuLdg yap €otL yeveoewg), N 6¢ dpdvnolg tolto pev Exel, AN
Tivog &veka 6€l autiig elmep f pev Ppovnolg éotwv f Tept ta Sikala kai kaha kai ayaba
avBpwrw, talta & €otiv & 1ol dyabold €otiv avdpog TPATTELY, OUSEV &€ TIPAKTIKWTIEPOL TR
eideval avta €opey, lmep €Eelg [25] al apetal giowvy, wotep oUSE TA LYLEWVA OUSE TA EVEKTLKA,
doa ph TG TIOLETV AMNG TG ATd THC EEwC elval Aéyetal oUBEV yap TIPAKTIKWTIEPOL TG EYELV THY
laTPLKNV Kal YUPVAOTLKAV €0HEV. €l 6€ i) TOUTWVY YapLv dpovipov pnteov AMa tod yiveaBal, Tolg
olot omoudaiolg o0BEV Av €ln xpAOLHoG [30] ETL & 006E Tolg ph &xouoily: 008V yap Sloioet
autolg &xewv f) AANoLg Exouot TeiBeoBal, tkavwg T €xoL av APlv woTep Kkal Tept Tthv Lylelav:
BouldpevoL yap Oylaively Spwg o0 pavedvopsy LatpikAv. Tpog 8& touTolg &ToTov &v eivat
86Eetev, €l yelpwv THC codlag oloa kuplwTépa alth¢ otal [35] f yap Tololoa dpyel Kal
ETILTATTEL TIEPL EKAOTOV. TIEPL SF) TOUTWV Aekteov: VOV pev yap ATopntal ept alTt®@v povov. [1]
p®TOV pEv oV Aéywpev 8TL ka® altag avaykaiov aipetdg avtag eival, &petdg V' oloag
gkatepav ekatépou tod poplou, kal €l ph motodol pndev pndetépa avt®v. £metta kat motodot
HEv, 00X w¢ N latpikn &€ Lylelav, AN\ w¢ A Lylela, oltwg [5] f) codia evdalpoviav: pepog yap
oloa THG BANG ApeTig T® #xecBal ToLel Kal TTd &vepyelv evdaipova.t &t T6 Zpyov amoteleltat
Katd Thv ¢povnolv kal Thv ABKNV ApeTAv: f| HEV yap APETH TOV OKOTIOV TIOLEL 0pBov, f &&
dpovnolg Ta pdG Todtov. To 6¢ Tetdptou popiou THG YPuxfg olk Eotwv [10] dpeth) Totavtn, tod
BpeTTiKoD: 0USEV yap T alTQ TPATTEWY 1) Wi TIPATTELWY. Tiepl 8& ToD UNBEv elval TPAKTIKWTEPOUG
SLa thv ppovnowv TV KaA®v Kat dikaiwv, pkpov Gvwbev apkteov, Aapovtag apyhv tavtnv.
(oTep yap Kal ta Sikata Aéyopev TPATTovtdg tvag olmw Skaioug ivat, olov [15] Ttoug té 0T
TOV VOpwV TeTaypeva otodvtag i dkovtag i 8U dyvoiav f U Etepdv T kal ph 6L avtd (kaltot
Tipdttouot ye & &€l kal doa xpfh Tov ortoudaiov), oUTWCE, WG EOLKEV, E0TL TO TIWG £XOVTA TIPATTELV
gkaota (ot eival ayadov, AMéyw &' olov SLa Tpoaipeoty kal avt@v éveka T@OV [20] TTPATTOPEVWV.
THV pév olv Tipoaipectv 6pBhv TOLET ) Apetr, TO &' doa ékeivng éveka Tépuke TipATTEGBAL OUK
E0TL TG ApeTh AN £TEpag SUVAPEWG. AekTeoV &' €LOTACAOL oadECTEPOV TIEPL AUTAV. E0TL 6N
Suvapig fv kahobol dewvotnta: altn & €oti Tolavtn Wote ta TIPO¢ TOV UTtoteBevTa [25] okoTiov
ouvteivovta S0vacBat tadta TPATTew Kal tuyXdvely avtod. &v pév odv 6 okomdg f KaAdg,
gTawvetn €otwy, €av &6& padlog, avoupyia: 610 kal toug ¢ppovipoug Sewvoug Kal Ttavoupyouq
dpapév slvat. #otL &' f) ppdvnolg ovy A SOvauLg, AN o0k Aveu THG SUVAPEWG TavTNnc. i & EELC TR
[30] dppatt toutw yivetal thg Puxig olk &veu dpetiic, wg gipntal te kal €ott &fAov: ol yap
oUNoyLopol TV TIPakT®@V apyhv &xovieg eloly, €meldn toldvde TO TENOG Kal TO dplotov,
otdAmote Ov (otw yap Adyou YApwv TO Tuyov): tolto & el ph t® ayab®, ov daivetalr
Staotpedel yap A [35] poxbBnpila kal StapevdecBal TOLET Tiepl TAG TIPAKTIKAG APXAG. WOoTe
davepodv 8TL aSlvatov Gppoviov slvat pi dvta ayaddv.

[1] okemtteéov &R TAAWY Kal Tiepl APETRG Kal yap f apeth apaminoiwg £xeL wg f} $povnolg pog
THv Sewvdtnta —oU TalTo eV, OpoLlov 6€—oUTw Kat f) GuoLkh ApeTh TIPOG Th Kuplav. doL yap
Sokel €kaota TV ABGOV UTtdpxetv [5] duoel wg Kal yap Sikalol kal cwdpovikol kat avspelot
kal TAMa Exopev €08UC &k yeveTfc: AAN Spwg ntodpev €tepdv TL TO Kupiwg dyadodov kal Tt
Toladta &A\ov tpdTov UTtdpyewv. kal yap Tatol kat Bnplolg at puoikal UTIApyoucty £EELg, AN
&veu vol BAaBepal dpaivovtal oboat. [10] ARV Tocodtov Zolkev OpdicBal, BTL (OTEP CWHATL
loxup® aveu BYEWC KoupEvw cupPaivel opalecBal loxup®g La To pn Exewv 6YLv, olTw Kal
¢vtadBa- ¢av && AABn voly, &v @ Tpdttewv Stadpéper i & £Elg dpola oloa TOT #oTal Kupiwg
apeth. wote kabarep emt tod do§aotikod Svo €otiv [15] €ldn, Sewdtng kat dpdvnolg, oltw Katl
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¢l To0 NOkoD Suo €oTi, TO pév apeth) duaoikn to &' f) kupla, kal TouTwv N Kupia ou yivetal &veu
PpovACEWG. SLOTIEP TIVEG Paot TTAoag TAG APETAG GPOVATELS £lval, Kal SWKPAETNG TH HEV 6pBQKC
¢0TeL TR &' fHuaptavey: 8TL pév yap dpovhcelg Qeto [20] elval TTdoag Tag Apetdac, Hdptavey, 8Tt
&' oUK Aveu dpovoewg, KAA®DG ENeyev. onuelov &¢- kat yap viv mavteg, Otav opilwvtatr thy
apetry, ipootiBeaat, Thy &LV elmtovteg Kal Tpog & 0Ty, THv Katd TOv 6pBov Adyov: 6pBoG &' 6
Katd Thv ¢pdvnolv. éoikaot & pavteveoBal wg dmavteg [25] dtL f) Tolautn £§L¢ Apetr) €0ty N
Katd Tthv ¢povnaotv. Sl &€ pikpov petaBhvat. £otL yap ou pévov f Kkata tov 6pBov Adyov, AN\ i
peta tod dpBol Adyou EELG apetr) €0Tv- OpBOG 6¢ Adyog Tiepl TV ToloUTWV | dpovnaoig €oTiv.
SWKPATNG MEV 00V AOYoUG TAC APETAC METO slval (EToTApag yap sival [30] taoac), HUES 68 peta
Aoyou. SHAov o0V £k T@V eipnuévwy BTL 00y 0ldV Te AyaBov ival Kupiwe Aveu GpovAoews, o06E
PpovIpov &veu TAC ABLKAC APETHC. AN Kal 6 Adyo¢ Tavtn Avolt &v, @ StalexBein Tig av dtt
xwpilovtat GA\AAwv at apetai- ov yap 6 altog svduEotatog TPOG anaoag, [35] wote Ty pev
Aén thv & olTw iAndwg Eotal tolTto yap Katd pev Tag puolkag apetag évdexetal, [1] kab' ag &
amA®G Aéyetal ayabog, ouk Evdexetal apa yap th ¢povroet pLd umapyouvon ndoat UTtdpgouatv.
SfAov 8¢, Kav €l ph TIPAKTIkh Av, 6Tl €8eL &v alThG S1d TO Tol popiou ApeTHY gival, Kal 8TL UK
g€otal f) poaipeatg 6pON aveu [5] ppovioew oud’ &veu ApeT¢: | HEV yap TO TENOG ) 6€ TA TIPOG
TO TENOG TIOLEL TIpATTELY. ANNG PRV 00&E Kupla V' €oTl Thg codiag ovde tol PeAtiovog popiov,
GoTep 008E THC Lyleiag i latpikA: ol yap xpAtal adth, GAN 6pd dTwe yévntal €Keivng olv
EVEKQ ETULTATTEL, AAN' OUK €Kelvn). [10] £TL OpoLov KAV €l TLG THV TIOALTIKAV dain apxewv TV Be®v,
OTL €TLTATTEL TIEPL TTIAVTA TA €V TH TIOAEL.

[15] peta &€ tadta Aekteov, GAANV TtoLNoapEvoug apyryv, 0TL Ty Tept Ta RON dpeukT®v Tpia EoTiv
€lén, kakia akpaoia BnpLotng. ta & €vavtia tolg pev duot SAAa- tO pév yap apethv to &
gykpatelav kahoOpev: ipog &€ Thv BnpLotnTa HAAoT Gv appotTol Agyely Thy UTEP AUAG ApeThvy,
[20] ApwikAv Twa Kat Belav, Gotep "Ounpog Tept tod "Ektopog Tenoinke Aéyovta tov lMplapov
éTL 0p6Spa Av ayadac,

0U08€ EWKEL

avépog ye Bvntol malg Eppevat ahha Beoto.

woT €i, kaBdrmep daoiv, €& avbpwtiwv yivovtat Beol SU' dpethg UTepPOArv, ToLavtn TLg av €in
S6fAov OTL | Th Bnplwdel [25] avtitlBepevn EELG: kal yap wottep o06E Bnplou €oTl kKakia ovd’
apetr, o0twg ovde Beol, GAN' i pEV TLHLWTEPOV APETRG, N & ETeEpOV TL yevog Kakiag. €mel &6
omaviov kal Tt Belov &vdpa eival, kabdamep ol Adkwveg elwBact Tpooayopelely, ol dTav
ayacb®ol opodpa tou, oglog avip daoty, o0tw Kat [30] 6 BnpLwdNG €v Tolg AvBpwTioLg oTtdviog:
HAALota &' €v Tolg BapBapolg éotiy, yivetal & évia kat 8L vOooug Kal TINPWOELG: Kal Toug Sua
Kakiav 6& Tv avBpwTiwv UTtepBaN ovtag oUTw EmSuodnuolpey. NG Tiepl peV TH¢ Slabéoswg
TG tolautng Uotepov Towntéov Twva pvelav, Tepl 6¢ kakiag [35] €lpntatl mpotepov: Tept &€
akpaoiag kat paAakiag kat Tpudhg AekTEoy, Kal TiEPL Eykpateiag kal kaptepiag [1] o0te yap wg
Tiepl TOV aut®v EEcwv TH Apeth) kal Tf) poxBnpla ékatépav avt®v vToAnTTeoy, 008" wq Etepov
yevog. &€l &', wotep £t TV ANwv, TiBsvtag ta dawvopeva kat pidTov dtamopricavtag olTw
Selkvuval paliota pév mavra ta [5] évdo&a mepl talta ta mdon, €l 6& pA, TG TALloTa Katl
Kuplwtata: €av yap Auntal te ta Suoyeph] kal kataheimntatr ta &véoga, dedetypevov v €in
kavic.

Sokel &M i Te gykpdTela Kal kaptepia TGOV omoudaiwv Kal TV Emalvet®v sival, f &' dkpacia Te
Kal pahakia [10] T@v pavAwv kat Pekt@v, Kal 6 avtog Eykpath Kal EUUEVETIKOC TG AOYLOU®,
Kal Akpathg Kal €kotatkog tod Aoylopold. kal 0 pev akpathg €idwg 6tL dadla mpattel Sua
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mabog, 6 & éykpatng elbwg 6t dpadlatl al émbupial ouk AKOAOUBET &L TOV Adyov. kal Tov
owdpova pev eykpath kat [15] kapteptlkoy, Tov ¢ tolodtov ol pév mavia cwpova ol &' o0, katl
TOV AKOAAOTOV aKpath Kal TOV AKpath AkOAAOTOV CUYKEXUMEVWC, ol & £Tépoug slval pacty. TOV
5¢ dpovipov O6TE pév ol daowv évséyeoBal eival akpath, 6té & &vioug dppovipoug dvtag kai
Sewvolg akpateic elval. Tt Akpatelg Aéyovtal Kal [20] Bupol kal TG Kal KEPSOUC. Ta pév o0V
Aeyopeva taldt €otiv.

amoprioele &' av T MRE UoAapBAVwY 6pBHC akpateleTal TIC. EMOTApeVoY pév olv ol dact
TWEG oldv Te lval Sewodv yap EmoTAUNG &vouont, W¢ (ETO ITwKPATng, EMO TUL KpaTelv Kal
TiepLEAKELY alTHV DoTiep avdpdrodov. [25] Zwkpdtng pev yap OAwWG ERAXETO TIPOCG TOV AOYOV WG
oUk o0ong akpaoiag ovBeva yap UTIOAapBdavovta TPATTELY TTapa TO BEATIoToV, GAAG SU dyvolav.
00ToG piv o0V 6 Aoyo¢ apdLoBnTel Tolg pawvopévolg évapy®c, kal Séov Intelv epl T6 TABOC, &l
8U &yvolay, Tig 6 TpoTog yivetal T ayvoiag. [30] dtL yap oK oietal ye O AKPATEVOHEVOG TIPLY €V
T® TabeL yeveobal, davepov. giol € Tveg ol Ta pev ouyxwpolol Ta & o0 TO PEV yap ETILOTAKNG
uNB&v elval kpeittov Opoloyodoly, T© &% pnbéva mpdttewv Tapd TO 8§6Eav BéAtiov oLy
opoAoyoioly, kat 6ta todto tov akpath aciv oUK motrunyv [35] £xovta kpatelobat UTO TOV
néovv AMa 8o&av. aM\a phv elye 86&a kal pn €rotAun, pnd' loxupa UTOANYLG [1] A
avtiteivouoa NN fpspaia, kabamep €v Tolg 5LoTAlouaot, CUYYVWUN T U HEVELY €V alTalg TIpOg
¢rmbupiag loxupdg Tt 6& poxOnpia oU cuyyvwpn, o06E TWV BNwvV 008evi TOV PeKTOV.
dpovnoewg dpa avtitewvouong; [5] altn yap loxupdtatov. Al dtorov- €otal yap 6 avtodg aua
PpOVLHOC Kal AKpaTAG, ProELE &' o0S’ v €l¢ ppovipou lval TO TIPATTEY £kGvTa Ta pavAdtata.
TIPOG &€ TouToLg S€SeLlKTaL TIPOTEPOV OTL TIPAKTLKOC YE 6 PPOVLHOG (TOV yap €0XATWV TLC) Kal TAG
AM\ag Exwv Apetdq. £t €l pev €v [10] t® €mmbBupiag Exewv toyupag kat pavlag 6 éykpatng, oukK
gotal 0 cwodpwv €ykpathg oud’ O &ykpathg cwdpwv: olte yap TO dyav cwdpovog olte TO
davlag Exew. ANNG PNV O€l ye: €l pév yap xpnotat ai émbupial, ¢avin f kwAvouoa EELG pn
akohouBelv, MoB' N éykpdtela ov mdoa [15] omoudaia: €l & aAoBevelg kal pn ¢adiat, ovBEv
o€gPVOV, oud’ el dpallat kal aoBevelg, 006V peya. ETL €l Ao 6OEN EUMEVETIKOV TIOLET ) EYKpATELQ,
$avAn, olov i Kal th PeuSel- kal €l Taong §6ENC i dkpacia ékotatikdv, £otal Tig oToudaia
akpaoia, olov 6 ZopokAEoug NOTTTONEHOC v [20] T DAOKTATN: ETMAVETOC YaP OUK EUHUEVWV OLG
émeloBn OO tol 'OSuooewg SLa TO AuTteloBat PeVSOUEVOG. £TL O 0OPLOTIKOG AOYOG PeuSOpEVOG
amopia- Sta yap to mapadofa BolAsoBat EAéyyeLy, va Sewvol ot 8Tav EmTiywoLy, 6 YEVOUEVOC
oUN\oyYLopOG amopia yivetar dgdetal yap f) [25] Sidvoia, dtav pévely ph BouAntal Sta to pih
ApEoKELY TO oupmepavBey, Tipoieval 6¢ pun duvntal §ta td ADoat ph &xewv TOV Adyov. cupfaivel
81 &k Twog AGyou f appocoivn HET akpaciag Apeth: Tavavtia yap TPATtel v UTToAapBAveL St
THv akpaciav, OToAapBavet 62 Tayadda [30] kakd eivat kai ov Selv TIPATTELY, (WoTe TAyadd Kai o
TA KaKA TIPAEEL. £TL 0 T® TETEloBAL TIPATTWVY Kal SLWKwv Ta fd€a Kal ipoatpolpevog PeAtiwy Gv
66&eLev To0 pf 6La Aoylopov ara SU akpaaoiav: evLlatotepog yap Sta to petametobijval Gv. 6 &
akpath¢ &voxog Th mapotpia év A [35] dapév étav to D8wp Tviyn, Tl S&l émumively; €l pév yap
¢mémeloto & mpdtrel, [1] peTamnelobeic dv émavoato- viv 68 8ANa Tiemelopévog ouSév fttov AAa
Tipdttel. €Tl €l TEpL MAvta dkpacoia €oTi Kal EykpdteLa, Tig O MG akpatng; oudelg yap andoag
EYeL TG dkpaoiag, pauiv &' elvai tvag [5] GGG,

ai pév odv amopiat towadtai Tveg cupBaivoucty, TOUTwY 62 Ta pév AVENETY SeTl T 8& KaTtaALmely:
N yap AUoLG ThHG amopiag elpeoic €0Tuv.

TIPRTOV pév 00V OKETITEOV TIOTEPOV €I8ATEC f) 00, Kal WG e180TEC: £lta Tepl Trola ToV akpath [10]
Kal TOvV éykpatf Betéov, Aéyw 6& motepov mepl mdoav ASovhv kal Aumnv | mepl twag
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adwplopévag, kal tov Eykpath Kal TOV KapTeEPLKOV, TIOTEPOV O aUTOC i ETEPOC €0TLv: OpolwG &€
Kal Tepl TV AANwv 6oa cuyyeviy TG Bewplag €otl tavtng. €otL &' apyh thHG okEPew, TOTEPOV
[15] 6 éykpathg Kal 0 akpatrg eloL T® TEPL A 1) TQW WG Exovieg THv dtadopav, Aeyw &€ TIOTEPOV TQ)
Tiepl Tadl ival pévov akpathc 6 akpathc, f 00 GANG T® GO, i 00 AN\ £E Apdolv: Emelt’ &l Tepl
TIAvt’ €oTlv akpaoia kal eykpateta f o0. oUTe yap mept dmavt’ €otiv 6 AnA®dg akpatig, [20] aAG
Tiept &mep 6 dkdAaoTog, oUTe T(M TPdE Taita amA@E Exewv (TalTOV yap &v A T akohaoiq), AANG
T® WL Exewv. 0 pév yap Ayetal TIpoalpoUpevog, Vopilwy agl §€lv TO Ttapov HSU Stwkewy: 0 &' oukK
oleTal pév, Stkel 8. Tiepl pév olv Tol §6Eav AAndR AMG ph EmotAunV [25] sivat ap’ Ry
akpatevovtal, oudév Stadépel PO TOV Adyov: éviol yap tv sofaldvtwv ol totalouoty, AN
olovtal akpLBRC eidéval. i o0V S1a O Apépa TIoTeVEWY ol §0EAZovTeg PNV TGOV ETILOTAPEVWVY
mapa thv uTIOANYY tpd&ouaty, ovBEv Sloloel Emotrpn §6&NG: &vioL yap Tiiatevouaty ou6Ev [30]
Attov ol §0Eaouaty i Etepol ol¢ émiotavrar SnAol & HpAKAELTog. AN ETel SLYQG AEyouEY TO
¢riotacBbat (kat yap 6 &xwv pEV OU YPWHEVOG 6¢ TR €TOTAMN KAl O XPWHEVOC Agyetal
¢riotacBat), Stoioel TO €xovta pév ph Bewpolvta 6¢ kal to Bewpolvta & pn S€l pattelv tod
gxovta kal Bewpolvrta- [35] tolto yap Sokel Sewdv, AAN oK €l pf Bewpv. [1] EtL émel Suo
TPOTIOL TV TIPOTACEWVY, €Yovta UEV ApPOoTEPAG 00EEV KWAUEL TIPATTELY TIAPd THV ETILOTAMUNVY,
XPWHEVOV pEVTOL Tf) KaBOAou AAG R TH KAt PEPOG TIPAKTA yap Ta Kab' Ekaota. dtadpepet &€
Kal T® KaBdéhou: TO pév yap ¢’ éautod [5] TO & &ml tod TPAYMATOC €0TLV: olov BTL Tavtl
avBpwrtiw ocupdepel ta §npd, kat OtL avtog AvBpwrog, | OTL &Npov TO Toldvde: ANN €l TOde
TOLOVEE, ) oUK Exel F) oUK €vepyel: katd te &f) Toutoug Sloioel ToUG TPOTIOUG Aunyavov doov,
wote Sokelv oltw pev €idéval pndév dtorov, AMwg && Bauvpaotdv. [10] €T TO Exewv ThHY
¢rotAuNV dA\ov TpoTov TV vOv pnbevtwy UTIAp)EL TOTG AvBPWTIOLG: &V TR yap EXEWV HEV N
xpRoBal 8¢ Swadpépoucav dpduev T £Elv, (OOTE kal Exelv TIwG Kal PR EXEW, Olov TOV
KaBevudovta Kal patvopevov Kal olvwpevov. AN phv o0tw dlatiBevtal ol ye €v [15] Tolg abeowv
Ovteg Bupol yap kat €mbupial adpodioiwv katl &via TV ToloUTwy EMGAAWG Kal tO oOua
uebBlotdowy, éviolg 8¢ kal paviag motodoly. Sfov olv 8Tt dpolwg £xeV Aektéov ToUC AKPATELC
TOUTOLG. TO &€ AEyELV TOUG AOYoU¢ ToUG ATO TR EMLOTANNG 0LSEV onuelov: Kal yap ol &v Tolg
TaBeot [20] Toutolg dvteg amodel&elg kat £mn Aéyouolv EPTESOKAEOUG, Kal ol TIPWTOV HaBovVTEG
OULVEIPOUOL PEV TOUG Adyoug, loaaot & olmw: &1 yap ocupduijval, todto 6¢ ypovou Seltar wote
KaBATEP TOUC UTIOKPLVOUEVOUC, 0UTWC UTIOANTITEOV AEYELY Kal TOUC AKPATEVOMEVOUC. £TL Kal WEE
duok®g Qv tig euPAEPeLe [25] thv altiav. i) pev yap kabohou 60&a, f) &' €tepa Tept TV KA’
gkaotd £otwy, QV aioBnolg AdN kupia: 6tav && pia yévntal €€ altév, avaykn T© cupTEpavOEy
EvBa pév ddaval thv Yuyny, &v 6% Talg TONTIKAIG TIPATTEWV £0BUC olov, &l TIavtdg YAUKEOC
yeveoBal &€, toutt &¢ yAukU wg [30] &v TL TV KB €kaoctov, avdykn tov Suvapevov kal pn
KwAUSHEVOV Eua tolTo Kal Tipdttewv. dtav olv f pév KaBolou &Vl kwAUouaoa yeveaBal, i 8¢, &t
Tév YAUKU (80, TouTl 68 yAUKO (altn 8% évepyel), Toxn & &mBupia évodoa, i pév olv Aéyel
¢devyewv tolto, n & émbupia Ayer [35] kwelv yap €kaoctov Suvatal TV popiwv: [1] wote
oupBaivel OO AOyou Twg Kal 60&NG akpatevecbat, ouk evavtiag &6& kad avtry, aAN\a katd
ouuBePNKOC—N yap embupia évavtia, GAN ouy f 66&a—t® 6pOB® AOyw: wote Kal 6ta tolto ta
Bnpila oOK akpatf, 8Tl ouK &xel kaBohou UTIOANYWV [5] GANAG Thv KaB' Ekaocta ¢avtaciav katl
HVAMNV. IO 6€ AVetal i dyvola kal TIaAV yivetat EMoTAPWY 6 Akpatrg, 6 auTtog AOyog Kal Tepl
olvwpevou kat kaBeudovtog kat ouk 16to¢ toutou tod TdBoug, Ov Sl apd TV PuOLOAGYwWV
Aakouewv. €mel &' f) teAevtala mpdtaotg §6&a te [10] aioBntod kal kupia TV Tpagewv, Tavtnv i
00K EYEL &V TG TIABEL (v, R 0UTWG EXEL WG OUK AV TO Exewv émioTacBal GANG Aéyewy oTiep 6
olvwuévog té EpmeSokAéouc. kai 81d TO pf KaBOAou Und’ EMLOTHOVIKOV OHOIWE Elval SOKETY T®

53



kKaBoAou tov Eoyatov dpov kal €otkev O €A tel [15] Zwkpdtng cupPaivelv: o0 yap Thg Kuplwg
¢TILOTAKNG €lvatl Sokolong Tapolong yivetal td Talog, ols altn meptéAketal Sid td Talog,
&AN\G TAC aloBnTikic. Tiepl piv odv Tod £i86ta Kal pfA, kal THC eisdta évséyetal akpatelsohal,
tooalta giprobw.

[20] Ttétepov &' €0l TIG AMAQG AKPATNG A TTAVTEG KATa PEPOC, Kal €l £€0TL, TIEPL TIOTA €0TL, AEKTEOV
¢peEhc. 6TL pév olv Tepl RSovag kal AUTag eioilv of T &ykpatelg Kal KapTePLKOL Kal ol BKPaTeiC
Kal pahakol, dpavepov. €mel &' €0Ti Ta pev dvaykala Ty Tolouvtwy Hdovry, ta & alpetd pév [25]
KaB' avtd &yovta &' UmepBoAry, avaykala pEv TG CwHATKA (Afyw &€ ta Toladta, TA Te Tepl THV
Tpodhv Kat Thv tv adpodioiwv xpeiav, kal ta toladta TOV CWHATIKOV Tiept & Thv akohaoiav
EBepev Kal Thv cwdpoaovivny), ta & avaykaia piv ovxi, aipetd && kad avtd (\éyw &' [30] olov
VKNV Tuuhv ThodTtov Kai té totaita T6v ayad®v kal A8éwv): Toug pév olv TipdC Tadta Tapd Tov
06pBOV Adyov UTtepBANovTag TOV €v aUTOlg AmA®G eV 00 Aéyopev AKPATELS, TipooTLBevTeg &€ TO
XPNHATWVY AKpatelg Kal KEpSoug Kal TLUAG kat Bupod, anmA®g & o0, wg €TEpoug Kal kab' [35]
OpOLOTNTA AgyopEvoug, WoTep AvBpwTtog 6 TG ‘OAUpTILA VIKGOV- [1] ékelvw yap O KowOg Adyog
To0 (6lou pLkpodV Stédepev, ANN BUWC ETEPOC AV. onuelov 8¢ f pév yap akpacia Péyetat ovy K¢
apaptia pévov aNA Kal ¢ Kakia TG fj amA®d¢ o0oa A katd Tt uépog, Toutwv & olSElC. TGOV 62 [5]
Tepl TAG owpatikag amohavoelg, Tepl Ag Aéyopev TOV owdpova kal akohaotov, 6 phn td
Tipoatpelobal TWv NEEwv SLwkwv tag UTIEPPOAAG—Kal TWV AuTinp®V Pelywy, Tielvng kat &ihng
Kal aAéag kat Yuyoug kal Tavtwy TV Tept adnv kat yebolv—aAa tapd thy Tipoaipeoty Kat Thv
[10] Suavolay, dkpathg Agyetal, ou katd Tpocbeoty, OtL Tiept Tade, kabamep Opyfg, AAN AmA®g
pHOvov. onuelov &¢- kal yap pahakol Agyovtal Tepl Tavutag, Tepl ékelvwv & oudepiav. kat Sia
To0T €ig TalTO TOV AKkpath Kal Ttov akohaotov TiBepev Kal gykpath kal cwdpova, GAN oUK
ékeivwy [15] o08éva, SLa TO Tepl TAG alTdg Twg ASovag kal AUTIag ivat ot & eiol pév mepl
TAUTA, AN\ oUY woaltwg giolv, GAN' ol pév Tpoatpoidvtal ol & ou mpoatpodvtat. Std pdN\ov
akohaotov v glmolpev 60TLG PN ETBUPOV i) ApEpa Stwkel Tag UTEEPBOAAG Kal pevyel petpiag
AUTtag, i toOtov 6otig 61a [20] TO emBupElV opodpa- T yap v EKEIVOG TIOLNOELEY, €L TIPOOYEVOLTO
emBbupia veavikn Kat Tept Tag TV avaykaiwv evdeiag AUTIN loxupd; Tel 8¢ TV EMBUMLOV Kal
TV NSovAV al pev eiol TV TQ yeEveEL KOAQV Kal ortoudaiwv (TAV yap AdEwv &via pUoEL alpeTa),
ta &' évavtia tolTtwy, T 8¢ [25] petay, kabdmep Sieihopev TipATEPOV, Olov XpAMATA Kal KEPSOG
Kal vikn kal TR pog anavta 6¢ kat ta totadta kat ta HeTagl ol T TAoYELV Kal ETLBUHETY Kal
GWelV Peyovtal, NG T@ TR Kal UTIEPPANELY (610 dooL pév Ttapd tov Aoyov i) kpatodvtal i
SLkouot TV GUoEL TL KaAGV [30] Kal ayab@v, olov ot Tiepl TIHRV pdNov f 8&T oTtouSalovteg i)
Tepl TEKVA Kal Yovelg kal yap tadta tv ayabdv, kat érawvodvtat ot Tept tadta omoudAlovTeg:
AAN Opwg EoTL TIG LTIEPPBOAN Kal v TtouTtolg, €l TG wottep f) NLOPn payolto Kal Tpog toug Beoug,
f| wotep ZAtupog [1] 6 PLAoTIATWP ETILKAAOUMEVOC TIEPL TOV Ttatepa- Alav yap E50KEL pwpalveLy):
HoxOnpia pév odv ovSeuia Tepl TadT 0Tl 618 TO lpnuévoy, 8Tl PUoEL TRV alpeTt®v EKaoTov £0TL
U auto, padhal 6¢ kal dpeuktal avt®v eiolv at umepPolal. opoiwg [5] & o0& akpaoia- f) yap
akpaocia o0 poévov ¢euktov ANA kal tv YPekt@v €otiv: &I opowotnta &¢ tod mdaboug
TIpOCETILTIOEVTEG THY Akpaciav Tiepl EKacTov Aéyouaty, 0lov Kakov Latpov Kal Kakdv UTIOKPLTAY,
BV AmAGC 00K Av €lTToLev Kakdv. HoTep olV oud’ évtadBa, Sta TO ui Kakiav ivat [10] ékdotny
aut®v aNa T® avdloyov opoiav, oUtw SfAAov OTL KAKEL UTIOANTITEOV MOVNV akpaoiav kai
gykpdtelav elval ftig éotl mepl Tadtd TtH owdpoolvn kal Akohaciq, Tept && Bupod kal’
OpoLOTNTA AEyOopEV: SLO Kal TIpooTIBevTeg akpath Bupod woTttep TG Kat kEpSoug Gapev.

[15] €mel &' €otiv évia pev NdEa puaoeL, Kal TOUTWV Ta pev AnMA®G Ta &€ katd yevn kal {wwv Kal
avbpwtiwy, T &' 00K £0TLY, ANAQ TA pEV SLA TINPWOELG TA 6¢ 8L €0n yivetal, ta 6¢ Sld poxbnpag
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PpUoELg, EoTL Kal Tiepl TOUTWV Ekaota Tapaminoiac iSelv €€s1g- Aéyw 8& tag BnpLwselc, [20] olov
ThHv avBpwtiov fiv Aéyouot tag Kuolvoag avaoyifovoav ta Tawdia kateobiew, i ololg yaipewv
daotv évioug TV ATINYPLWHEVWY TIEPL TOV MOVTOoV, TOUG HEV WHOTG TOUG &€ AvBpwTIwV KpeaaoLy,
ToU¢ 8¢ T adia Saveilev AANANOLC €i¢ ebwyiav, ) TO Tepl PANapy Aeyopevov. altal pév
Bnpwwdelg, [25] al 6¢ & voooug yivovtat (kat Sia paviav éviolg, @wotep 6 THV pntepa
kaBiepevoag kal paywv, kal 6 tod cuvSolAou Tt Amap) al && voonuatwselg A £€ €8oug, olov
TP OV TAOELG Kal OVUXWV TPWEELG, £TL & AvBpdkwv Kal yig, Tipog 6¢ touTolg f) TV adppodioiwv
TOlC &ppPEaLV- TOIG pév yap dpuoel [30] ol & € #Bouc cupBaivouaty, olov Tol¢ UBPLIOpEVOLS €K
naidwv. dootg pév o0V puoLg aitia, ToUToug pév oDSELC v elTeley AKPATELS, (MOTIEP OUEE TAC
yuvaikag, 0Tt oUK omvouaty AN oTuovtal woaltwg ¢ Kal 600l voonuatwdwg £youot &' €60¢.
TO pév oDV ExeLv ékaota TouTwy [1] Ew TthV Bpwv £0Ti THC Kakiag, kabarep Kal fi BnpLdtng Tov
&' £xovta kpatelv i kpateloBal ovy f GrAf akpaocia AAN' i kab' opoldtnta, Kabarep kal Tov Tept
TOUG Bupoug &yovta toltov tov Tpomov told mdboug, dkpatf) & ou Aekteéov. mdoa [5] yap
uTepBaMouoa kat adpoouvn kal dshia kat dkoAacia kail yalemotng al pev Onpuwdelg atl &&
VOONHATWEELS gloiv: 6 pév yap pUoeL TolodTog olog Sediéval Ttavta, kv PodAon uic, BnpLwsn
Selhlav Sel\og, 0 6& ThHv yahfjv €6ebiel S1a vooov: kal TV adppdvwy ol pEV €K PUOEWC AAOYLOTOL
[10] kal pévov tf aioBroel {Ovteg Bnplwdelg, wotep &via yevn TV TIOppw PapBdpwv, ot &¢ dua
VOOO0UC, 0lOV TAG ETIANTITIKAG, A Haviag VOonUATWSELS. TOUTwY & E0TL PEV EXEWV TWVa EVIOTE péV
uévov, ph KpateioBat 8¢, AMéyw 8¢ olov &l DANapLg Katelyev mBup@v matsiov dayelv A Tpog
adpodioiwv [15] &torov ASovAv: Eotl && kal kpateloBal, ph pévov Exelv: (oTep odv Kal
poxOnpiag N pev kat' GvBpwTtiov amA®g Agéyetal poxOnpla, i) 6¢ katd pdabeoty, OTL BNPLWENG i
voonpatwdng, am®g & o0, TOV autov Tpotov SfjAov OTL Kal akpacia €otiv i) pév Bnplwdng i 6¢
voonpatwdng, am\®g [20] 6¢ A\ kata thv avBpwTiivnv akohaoiav povn.

8TL v olv Akpacia kal éyKpATeld £0TL pévov Tiept &mep dkohacia kal cwdpoaclvn, Kal 8Tt Tepl
T8 A\\a £oTiv &No £180¢ dkpaociag, Aeyduevov Katd petadopdv kal o0y AmAGC, SHAov.

&TL 8¢ kal Attov aloypd akpacia [25] A Tod Bupod A i TOV EMBULGY, BEWPAOWHEV. EOLKE Yap 6
Bupog akovew pev TL Tod Aoyou, Tapakovely &g, kabamep ol tayxelg v Stakdvwy, ol TPV
dkodoal Tidv O Aeyduevov ékBEouaty, €lta ApApTAVoUGL THC TIPOOTAEEWE, Kal ol KUVEC, TIpLV
okeéPaoBbat €l pirog, av poévov Yodnon, UAaktobolv: oUtwg [30] 6 Bupdg Sta Beppotnta Katl
Tayuthta thg puoewg dkovoag Hev, OUK emitaypa & akovoag, Opud TPOG THV TLHwplav. 0 eV
yap Aoyog i) 7 davtacia 6t UPpLg 1) OAywpla ESHAwaey, O & WoTtep CUNOYLOAUEVOC OTL ST TR
TOLOUTW TIOAEPELV Xahemtaivel &h 0BUG i &' émBupla, €av [35] povov gl Ot HSL 6 Adyog ) A
aiobnotg, 6ppd Tpo¢ Th amdAavov. [1] WoB' 6 pev Bupdg AkKoAoOUBET T® AOYyw Twg, N &' Embupia
00. aloyiwv olv- 6 pév yap tol Bupod akpathg tod Adyou Tiwg Attdtal, 6 6 th¢ Embupiac kal
o0 100 Adyou. Tt Talg Puotkaic paANov ouyyvwun akoAouBelv 6peEeaty, [5] émel katl Embupialg
Talg tolavtalg pdAov éoat kowval mdot, kail €¢’ 6oov kowai: 6 8¢ BuPOC PUCLKWTEPOV Kal
XOQAETIOTNG TV EMBUULOV TOV T UTIEPPOARG Kal TV P dvaykaiwv, WoTiep O ATIOAOYOUEVOC
OTL TOV Tatépa TUTToL Kal yap o0tog #dn TOV £autod KAakelvog ToV BvwBey, [10] kal to Tatsiov
Sei€ag kal oltog ¢ué dn, dtav avhp vévnrat cuyyevig yap AUiv: kat 6 EAképevog UTO Tol uiod
mavecBat €keAeve TIPOG TAlG BUpalg Kal yap altdg EAkUoal TOV Tatépa HEXPLG evtalba. &t
ASIKWTEPOL ol ETLBOUASTEPOL. 6 pEV 0OV BupWSNG ouk &miBoulog, o0& & Buudg, [15] GANa
bavepog: f) & émbupia, kaBdmep thv Adppoditnv daciv:

S0NOTIAOKOU Yap KuTtpoyevolG:

Kal TOvV KEOTOV ipavta “Ounpog:
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napoaotg, i T Ekhede voov TiUKa Tiep ppoveEoVTOG.

woT glnep AdkwtEpa Kal aioyiwv i akpacia adtn thg ept TOV Bupodv €0ty Kal amA®g akpacia
Kal [20] kakia Twe. €Tt o0&elg UPpPidel AuTtoUpEVOG, O & Opyi TToLV TIAG TTOLET AuTtoUpEVOG, O &
OBpiwv ped’ HSOVAC. €l 0lV ol¢ 6pyileaBal pdhiota Sikatov, Talta ASIkWTEpa, Kai f akpacia f
SV émBupiav: ov yap €otwv €v Bup® OPpPLE. wg pEv Toivuv aloyiwv N Tepl émbupiag dkpacia tHG
Tepl TOV Bupodv, [25] kal OtL &otwv éykpdtela kal f akpaocia mepl €mbuplag kat Hdovag
owpatkag, dfHAov: avt®v &€ toutwy Tag Stadopag AnTteov. WOTIEP yap gipntatl kat' apydg, at
pEv avBpwrtival eiol Kal ¢uokal kal T yevel Kal T peyedel, al &€ Bnpuwdelg, al && dua
TINPWOELG Kal voorjpata. [30] tovtwy 6¢ Tept Tag Tpwtag cwdpoouvn Kal dkolacia povov €otiv:
810 kal ta Bnpia olte cwdpova olT akoAaota Aeyopev AN i) kata petadpopav kat €l TvL OAwG
&N\o TIpOG Ao SLadépel yévog TV Lwwv UPpPEL Kal owvapwpia Kal T mapddayov givar ob yap
gxeL mpoaipeotv [35] oUSE Aoylopov, AAN €E€otnke ThG dUOEWC, DOTEp ol patvopevol TV
avbpwriwv. [1] E\attov &6¢ BnpLotng kakiag, doPBepwtepov &€ ov yap SiepBaptal TO BEATLOY,
GoTiep &v T AvBpWTw, BAN 00K Exel. Buolov obv MoTep aAPuyov GUHUBANAEWY TIPOC Epduyov,
TIOTEPOV KAKLOV: Actveotepa yap f [5] dauvotng aet f) tod pn €xovtog apxryv, 6 6¢ voig apxm.
TtapamAfclov o0V T® GUPBANELY ASikiav TIpOG AvBpwTiov &SLKov. EOTL YAp WG EKATEPOV KAKLOV-
pHuploTAdoLa yap v kaka Totogtev AvBpwTtog kakog Bnplou.

Tiept 6¢ Tag SV adfg Kal yevoswg Ndovag kat Auttag [10] kat émbupiag kat duyag, Tept ag f te
akohacia Kal fj cwppoolvn Slwpicdn TipdTepoy, E0TL pév olTwG Exelv (ote fttdoBatl kal v ol
TIOA\OL KpEiTTouC, £0TL 88 KPATELV Kal v ol TIOMOL fTtoug: ToUTwV &' 6 pév TiEpl RSoVAC AKPATHC
0 &' éykpatng, 6 6¢ Tepl AUTtag HaAakog O &€ KapTtePLKOG. [15] petagu &' f t@v TAsiotwy E§Lg, KAV
€l pg€mouot pdM\ov Tpodg Tag Xelpoud. emel &' Evial TV Ndovv avaykatal eiowv al & o0, kat pexpL
Twog, at & utepBolat oU, ovd' at ENeleLg, Opoiwg &€ kal Tept emBupiag £xel kat AuTag, O pev
TG UTepPOAQG SLwKkwv TtV NSewv TH kab' UmepBoAact [20] i Sua mpoaipeoty, &I avtag kat
undtv 8U Etepov amofaivov, AKOAAOTOC: AVAyKN yap ToUTov ph €lval PETapEANTIKOY, (Mot
aviatog: 6 yap auetapeAntog aviatog. 6 &' ENelTtwv O AVTLKE(PEVOC, 6 6¢ pEcOg owdPpwv. Opolwg
8¢ Kal 6 delywv TAC CWHATIKAG AUTIag ph SU Attav aAAa Sta Tipoaipectv. [25] TGOV 8& uh
TIpOALpOUPEVWY O péEV dyetal Sta thv Adovryv, 6 && Sla tO devyewy THV AUTINV THV ATO THG
¢grmbupiac, Gote Stadpépouctv AMAAWY. Ttavti & &v §6Este yeipwv lvar, €0 TG pi EmBuudv A
APEUa TIpATTOL TL aloxpov, N €l ododpa emBupdyv, Kal €l pun opyllopevog tuttol A [30] €t
opyLlopevog: Tl yap Gv €moiel év maBeL wv; S0 6 akohaotog Xelpwv tol akpatolc. twv &h
AeXBévTwy TO pEv palakiag €160¢ pdMov, 8 & akdAaoTtoq. AvTikeltal 62 T@ pEV AKPATEl &
EYKPATNG, T® &€ HaNaK® O KaPTEPLKOG: TO HEV YAp KAPTEPELV 0TIV €V TM AVTEXELY, ) & EykpaTeLa
[35] v T® Kpately, ETepov &€ TO AVIEXELWV KAl KPATELY, WoTEP Kal TO ui) AttdoBat tod vikdv: 810
Kal alpeTwtepov éykpatela kaptepiag €otiv. [1] 6 & éNAeiTtwv TIPOC & ol TToANOL Kal avtiteivouaot
kal Suvavtal, o0To¢ MOaAaKOC Kal Tpud®v: kal yap f Tpudh pohakia Tig oty O¢ ENKEL TO
{patiov, tva pn movon thy ano tod aipewv AUTINV, Katl pLpoUpevog Ttov [5] kapvovta ouk oletat
&ONLo¢ €lvat, ABAiw Bpolog Gv. dpolwg & &xeL kal Tiepl éykpdtelav Kal akpaciav. ol yap €l Tig
loyup®v kal utepfarovo®v Rdovwv Attdtat i Autt®v, Baupaotov, AAAD CUYYVWHOVLKOV €l
avtiteivwy, wotep 6 O0dekTou DNOKTATNG UTIO ToD Exewg TemAnypevog i 6 [10] Kapkivou €v
TH ANOTIN KepKUwv, Kal MOTIEP Ol KATEXELWV TIELPWHEVOL TOV yEAwTa aBpdov EkkayXalouaty, olov
ouveTieoe =evodAavtw: AAN €l TIg IPOG GG ol TToAAoL SUvavtal avtexely, ToUTwV ATTatal Kat pn
Suvatat avtiteivety, pi Sta dpuoLv Tod yévoug i SLa vooov, olov &v Toi¢ Tkub®v Baciedotv [15] f
pHoAakia &La TO yevog, Kal wg tO BRAU TpOg TO Appev Sleotnkev. Sokel 6¢ kal 6 madiwdng
AkONaoTog gival, Z0Tt 8& HaAaKOC. f yap Tasild &veoic €0Tiy, €lTep AVATIAUOLS: TV 6E TIPOC
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TauTnV UTtepBarl OvTwy 6 TadLwdng eotiv. akpaoiag & TO pév TipoteTela o & aobeveta. [20] ol
HEV yap PBOUAEUCAUEVOL OUK £upévoucly olg éBouleloavto St Td Tdlog, ol 6& Sta T ph
BouAevoacBbal dyovtal UTO Tod TABOoUG: EvioL yap, WoTiep Tipoyapyaliocavteg ovu yapyaiilovtat,
oUTw Kal TpoalcBopevol kal TPoldOvVIEC Kal TIPOEYE(pPAVTEG €AUTOUC Kal TOV AOYLOPOV oUY
Attvtal Omd tod mdBoug, o0T [25] &v ASL A olT &v Autnpdv. pdAlota & ol OEelc Kkal
peAayyoALkol ThHv TIPOTIETH akpaciav giolv Akpatelg ol pev yap dud thv tayutita ol && Sta thv
0$oSpdTNTa 0UK Avapévouaot TOV Adyov, S1a Td akohouBntikol sival tf davtaoia.

€0TL &' O pEV AKOAaOTOC, OoTiep EAEXON, 00 pETAPEANTLKOC: [30] EppeveL yap Tf) poatpeoel 6 &
AKPATNG METAUEANTLKOG TIAG. L0 00X WoTEp ATIopARoapey, oUTw Kal €xeL, GAN' O pév aviatog 6 &'
laTtoc #olke yap f pév poxBnpia TGOV voonudtwy olov U8épw Kal ¢pBioel, f & akpacia Toig
ETUANTITLKOTG: 1) MEV yap ocuvexhg i &' o0 ocuvexhg [35] Tovnpla. kat OAwg & Etepov TO yEVOq
akpaoiag kat kakiag: f pév yap kakia Aavbdvel, f &' dkpacia o0 AavBdvel. [1] alt®v 6& TouTwv
BeAtioug ol ekotaTikol i ol TOV AOyoV EXOVTEG MEV, N EUpEVOVTEG &€+ UTT EAATTovOoC Yap Tidboug
Attvtal, Kal oUK armpoPouleutol otep Atepol OpOLOG yap 6 AKPATAG €0TL TOIG TAXUL
ueBuokopévolg kal Ot 6Aiyou [5] oivou kal éAdttovog f| w¢ ol ToMol. 8Tl pév odv Kakia f
akpaoia oUK £0Ti, davepov (AANNG T} lowg) TO pEV yap Tapa Tpoaipecv to 6¢ katd THv
Tipoaipeoiv €otv- 00 v AAN OpoLdv ye Katd tag Tipddelg, wotep TO Anpodokou gig Mknoioug

Mu\folot a§uvetoL pev
ouK gloly, Sprowv & ofdnep aguvetol,

[10] kal ol akpatelg aSikol pév oUK gioly, ASikAoouat 8¢, &mel &' & pév TolodToC 0log Kh Sid T
meieloBbatl Stwkewvy tag KaB' UTepBoAfv Kal Tapd Tov O0pBov Adyov cwpuatkag Hdéovdg, O &¢
niémnelotal St T TolodTog £lvat 0log SLWKELY alTAC, EKETVOC EV 00V EDUETATIELOTOC, 0UTOC 8¢ ol
[15] | y&p &peth Kal poxBnpia thv apxhv A uiv ¢Beipel R 62 owlel, &v 6% talc pateot to ol
gveka apyn, worep &v Tolg pabnuatikolq at UToBeoelg: oUte &) €KEL O AOYoG SLEATKANKOG TV
apy®v olte évtadBba, AN\ dpeth) ) duokn i) €Bloth tol 6pBodogelv epl Thv ApxAV. cwdpwv
uév olv 6 [20] TololTog, AKOAacToC &' O évavtiog. 0Tl 8¢ TG SLd TIABOC EKOTATIKOG TIapd TOV
3pBOV AGyov, BV (HOTE PV PN TIPATTEWY Katd TOV 0pBdV Adyov Kpatel TO Td6og, (ote & elvat
Tololtov olov TeMeloBal SLKe avédny Selv Tag Tolavtag HSovAaC ol KPATel: oUTOC 0TV O
akpatng, BeAtiwv v tol akohaotou, [25] ovde pallog anMA®G owdletal yap TO BEATLOTOV, f
apxn. dAog &' evavtiog, O EUMEVETLKOG Kal OUK EKOTATIKOG &LA ye TO TdB0¢. davepov o €k
ToUTWV OTL 1] pév omoudaia E8LG, i) 6 davin.

TIOTEPOV 00V €YKPATAG €0TV O OTTolwolv Adyw Kai dmotaodv [30] mpoatpéost Eppévwy i 6 T
0pBf, kal akpathg & 6 OTIoLa0DV Ui EUHEVWVY TIPOALPETEL KAl OTIOLWOUV AOYyw A 6 T® ph Peudel
AOyw Kal th mpoatpEoel Tf) 6pbf, Wotep AToPNAON TipdTEpOV; i KaTd pEV cupPeBNnKOC oTtoLaody,
KaB' altd &¢ T® AAnBel Aoyw Kal th 0pOf mpoatpeoet [35] O pEV EPpEVEL O & 00K EUEVEL; €l yap
TLG Todl 61 Todt aipeltal f) Stwkel, [1] kab' altd pév todto SLwkel Kal aipeitat, Katd cupBePnKOG
8¢ TO poTEPOV. ATADG &€ Aéyopev TO KaB' alTo. wote 0Tt pEv ¢ oTtolqoldv §6&N O pEV EPUEVEL
0 &' e€lotatal, amg &€ o Th AAnBEL. eiot &€ Twveg ol [5] Eppevetikol Th 668N lolv, 00¢ kahobolv
loxupoyvwpovag, ol SUCTIELOTOL KAl OUK €UMETATIELOTOL: Ol OPOLOV HEV TL £XOUOL TR EYKPATEL,
woTep 6 Aowtog T® €AeuBepiw kal 6 Bpacig T® Bappaléw, elol &' Etepol katd TIOANA. O péEv yap
S abog kat embupiav oU petafdilel 6 éykpatrg, €mel [10] eimelotog, dtav toxn, €otat O
€yKpatng: ol 8¢ oLy UTO Adyou, Emel émbupiag ye AapBdavouot, kat dyovtat ToANol UTIO TOV
néovav. elol &6& loyupoyvwpoveg ol iSloyvwpoveg kal ol Apabelg kal ol Aypolkol, ol HEv
iSloyvwpoveg SU Rdoviv Kal Autinv: yaipouol yap vik@vteg €av ph petamelbwvtal, [15] kal
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Auttofvtat éav dkupa Té avt®v i Gotep Pndiopata: Wote paMov T@ akpatel £oikacwy A T@
gykpatel. eiol 8¢ Tveg ol Tolg §6Eactv oK EupEvoucty ol St dkpaaciav, olov &v TG POKTATN TG
ZopokAEoug O NeoTttOAepoG: Kaltol U RSoVviv 00K EvEpELVeY, ANA KaARV: [20] TO yap aknBevely
avuT® kahov fv, £meiodn & UTd Tol ‘OSUocEéw PevSeaBal. ol yap TEG 6 St HSoVAV TL TTPATTWY
00T’ dkoAaotog oUte padlog oUT akpatng, arN 6 8U' atoypav.

gmel 8 £0TL TIC Kal ToLoTTog 010 ATTOV i S&l TOTC CWHATLKOTG XAiPELY, KAl OUK EUUEVWY TG AOYW,
0 tololtog [25] toutou kal Tol dkpatolg HECOC O EYyKPATAG: O PEV VAP AKPATHC OUK EUMEVEL TR
AOyw Sta TO pBNNGV TL, o0ToC 88 S1d TO ATTOV T 6 & &ykpathg Eppével kal ousE 8U Etepov
HETABANEL. S€T &8¢, elmep ) éykpdtela omoudaiov, dudotépag Tag vavtiag £€elg davlag sival,
Gotep Kal daivovtat [30] GAAG Std T THY £Tépav &v BAlyoLg Kal OALYAKLS elval davepdv, (oTEp
f cwdpoolvn TH dkohacia Sokel évavtiov eivat uévov, oUTw Kal f ykpAteLa T akpaciq. mel &&
KaB' dpoldtnta oA Aéyetal, Kat f éykpatela f) tod cwdpovog kad' dpotdtnta fKoAouBnkev: 6
Te yap éykpathg [35] olog pndév mapd tov Adyov S1a TaC owpatikag HSovac ToLEly kal o
owdpwy, [11 G 6 pév Exwv 6 & o0k &xwv pavlag émbupiac, kal & pév TolodTog 0log ph
ASecBal Tapa tov Adyov, & & olog fSecBal AN ph BysoBat. dpotol §& kal 6 Akpathc kai
akohaotog, €tepol pev Ovteg, [5] apdotepol 6& ta ocwpatika Adea Stwkouoty, AN O pév katl
oidpevog &¢lv, 6 &' ouk oldpevo.

008" &ua dpdvipov Kal dkpath vséyetal eival Tov altdv- &ua yap Gpdvipog Kal omoudatog To
ABoC S8sikTat Gv. ETL o0 T® €iSéval uévov dpdvipog AMNA Kal TG TPakKTkOG: 6 & Akpath o
TIPAKTIKOG [10] —ToOV 8¢ Selvdv 006V KWAVEL dkpath elvat: 510 Kal SokoUoLv éviote GpovLIoL v
glval Twveg aKpatelg 8¢, SLa TO T SewvdtnTa Stadépely THS PPoVATEWCS TOV Eipnuévov TPATIOV &v
TOlC TIPWTOL AOYOLG, Kai kath péEv TOv Adyov €yyiC €lval, Sladépewv & katd THY
poaipeciv—oude 6 wg 6 eldwg kal Bewpwv, [15] AA' w¢ 6 KABeLSWV ) OLVWHEVOC. Kal EKWV
HEV (TPATIOV yAp Twa ei8WC Kal O TToLel kal o0 &veka), TTovnpodg & o0+ i yap TIpoaipeoig EMLELKAC:
(0B’ AULTTEVNPOG. Kal oK &SLKOG: ol yap EMiBouAog: & pév yap auTt@v 00K EUUEVETIKOC OL¢ v
Bouheuontal, 0 6¢ pehayxoAkog o06E BoUAeUTKOG OAwG. [20] kal €olke &N 6 AkpaThG TIOAEL i)
Ynoidetal pev dmavra ta S€ovra kait vopoug &xel oroudaioug, ypfitat && oudév, oTep
Ava&avédpidng éokwev

f) TIOALG EBOUAED’, ) VoWV 0082V PéAeL:

0 8¢ TTovnNpOG XPWHEVN HEV TOTG VOHOLG, TIovnpolg &€ XpwHeévn. [25] £oTL &' dkpaoia Kal éykpatela
Tepl 1O UTEPBAN\OV THC TOV TIOMGV EEswg O piv yap Zupével pdMov & & Attov Thg Tdv
TAelotwv Suvdpewd. gulatotépa &6& TtV Akpaol®v, v ol pehayyoAkol dkpatevovtal, TGV
BOUAEUOUEVWVY PEV UN EPpEVOVTWY &€, Kal ol SU €éBlopold akpatelg Twv uok@v: pdov [30] yap
£€00¢ petakwioal puoswc Sta yap todto kal T £€60¢ Xahemov, OTL Th dUoeL Eolkev, WOTIEP Kal
EOnvog Agyel

dnut ToAuxpovLIov peeTny Epeval, dile, kal &
TavTnV avlpwToLoL TeEheutGoav GUCLY Elval.

Tl pév olv éotiv éykpatela kal ti dkpaoia kal Tt kaptepia [35] kal Tl pahakia, kal TRG #xoucty at
g€e1¢ abtal Tpog AANAAaG, slpntat.

[1] mept 8¢ ASOVAC kal AUTING Bswpfjoal Told TthHv TOMTIKAV dthocododvtog oltog yap Ttol
TENOUG APXLTEKTWVY, TIPOG O PAETIOVTEG EKAOTOV TO HEV KAKOV TO &' AyaBov amA®g Aéyopev. £TL 6¢
Kal Tv avaykaiwv émokePpaocbal mepl avt®v: TAV [5] TE Yap Apethv Kal Thv Kakiav Thv ABLKHV
Tiept AUTIag kal HSovag E8spev, kal Thy ebSatpoviav ot TAelotol ped’ HSoVAG elvai pactv: St Kal
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TOV HAKAPLOV WVOHAKACLY ATtd Tol Yaipew. Tolg pév olv Sokel obSepia HSovi sivat ayaddy,
oUTe ka®' autd olte Katd cUPPBEPNKAG oD yap ival Tavtd t dyadodv [10] kal ASovAv: Toig &
Bvlal pév ivat, ai & moMal ¢padlat. £t 8¢ toutwy Tpitov, £l Kal macal ayaddv, Buw ph
gvSéyeoBar elval to aplotov H8oVAV. BAWC PEV o0V olK ayaddv, 8Tl tdoa Sovh yéveoic 0T ig
$Uow aloBnth, obSepia 8¢ yéveolg ouyyevhg TOTG TéleaLy, olov o0Sepia oikoSdunaotg [15] oikia.
ETL 0 owdpwv devyeL TG HSovAg. £TL O GpOVLHOG TO AAUTIOV SLWKEL, 0V TO RSU. ETL EUTOSLOV TR
Pppovelv ail Adovai, kal Bow paNov yaipel, pdAov, olov Tf TOV ddpodioiwv: ouSéva yap &v
SUvaoBal vofjoal Tt év auth. &tL téxvn oLdepia RSOVAC Kkaitol dv ayabov texvng Epyov. €Tl
mtawdia [20] kat Bnpla Swwkel tag Rdovag. Tod &6& puh doag omouvdaiag, OtL €iol kal aioypal kal
oveldllopeval, kat 0tL BAaBepal: voowdn yap &via tv HSEwv. OtL &' ov taplotov ASovr), OTL oU
TENOC AN VEVEDLG. TA pEV 00V Aeydpeva oXeSOV TalT £0Tiv.

[25] 8TL & o0 cupPaivel Sta Tadta ph sivat dyadodv pndt to Eplotov, £k TOVSE SHAov. TIpRTOV
MEV, €mel TO Ayabov Suy®¢ (to peEv yap am®wg to 6& Twi), kal at ¢uvoelg katl at &Eelg
akohouBroouaoty, MOTe Kal ail KWWAOELG Kal al yevéoel, kai al padlat Sokoboal eivat al pév
am\®g adAal tvi [30] &' 00 AAN aipetal T@SE, Evial &' o06E TWSE ANNG TTOTE Kal OAlyov xpovov
aipetal, am\®g &' ol al & o0& fHdoval, GA\a ¢aivovtal, doat petd AUTING Kal latpelag Evekey,
olov ai TV KapvovTwy. £t émel Tol dyaBol Tt piv évépyela T &' £E1, katd oupBePnkodg at
kaBlotdoat €ig thv duoknv €&v néelal [35] elow- Eotl & N évépyela év talg emmbupialg Thg
OToAoiTiou E€w¢ Kal dUoEWC, £mel kal &veu AOTING Kal émbupiag siolv Adovai, [1] olov ai tod
Bewpelv evepyelal, TG dUoswg ouk evdeolg olong. onuelov & OTL oL TQ avt® RSEL xaipouaotv
avaminpoupevng te thg dUoewC Kal kabsotnkuiag, AANG KaBeotnkuiag pev tolg amA®g NSEaLy,
avarnpoupgvng &¢ kal Toi¢ évavtiolg: [5] kal yap d&€ot kal Tikpolg xaipouoty, Mv obEEv olte
duoeL RSL 000" AmMA®G ASV. WOoT o0& Rdoval: wg yap ta [6€a Tpog AAANAa StEotnkey, olTw Katl
ai Hdoval ai &md ToUTwv. ETL OUK AvAykn ETEPOV TL ivat BéATiov THG HSOVAC, WoTep TwEC daat
TO TENOG TG YEVECEWG: OU yap VEVEDELG €l0lv 0USE PeTd yeveoew  [10] ioat, AN évepyelal kal
TENOG: 006E yLvopEVWY cupBaivoucty AANG XpWHEVWV: Kal TENOG OU TIao®V ETEPOV TL, ANA TV
€l¢ Thv TEMwOLV Ayopévwy THS GUOEWC. S1O Kal 00 KAADC £XEL TO aioBnthv yéveowy dpdval sivat
THv ndovr, aAa pHdANov Aekteov €vepyelav THC katd ¢uowv €&ewg, [15] avtl 6¢ tod aiobnthv
AVeUTIOSIOTOV. SOKET 6% yéveoic Tiow elval, 8Tl Kupiwg AyaBdv: THY yap Evépyelav YEVECLY
olovtat sivat, ot & &tepov. T & glvat davlag 8Tt voowsdn #via (8éa, TO alTd kal 8Tl Uylewa
gvia dadha TipdC XpNHATIoUAY. TauTn obv dpadla &udw, AAN o0 dpalla katd ye todto, [20] émel
Kal to Bewpelv TtotE BAATTTEL TIPOG Uyietav. Eumodiel ¢ oUte ppovoel 000" EEeL 00SeuLd 1) AP’
€kaotng Ndovn, AN\’ at aAotpLal, €mel at and tod Bewpelv kat pavBdvely pdAAov ToLjoouot
Bewpelv Kal pavedvely. To 8 Téxvng Ui elvat £pyov H8oVhV undepiav eUASGYwe cupPEPNKeV: 0USE
yap GAANG [25] évepyelag ouSepLldg texvn €otiv, AANQ THG SuvApew: Kaltol Katl f) pupePLkn TEXVN
kal f dPoTtonTikh Sokel HSOVHC lval. TO 6 TOV owdpova GeVVELY Kal TOV GPOVLHOV SLOKELWV TOV
dAuttov Blov, kat to Ta Tawdia kat ta Bnpia Stwkey, T alT® AVETAL TTAVTA. ETIEL yap lpntal
oG adyabal [30] amA®g Kal ¢ ouk Ayabal doat at RHdovai, Tag Tolavtag kat ta Bnpia kat ta
mawdia Slwkel, Kal thv toutwv aluttiav 0 ¢povipog, Tag peT émbupiag kat AUTING Kat tdg
OWHATIKAC (totadtat yap adtat) kal Tag ToUTwv UTEEPPONAC, Kad' 8¢ 6 AKOAACTOC AKONAGTOC. 51O
0 owodpwv Ppevyel tavtag, [35] Emel elotv Adoval kat owdpovog.

[1] GANAG pifv OTL Kal /) AUTIN Kakdv, Opoloyeltal, Kat GeukTov: i HEV yap AmAQG KakKov, 1) 6€ T® Tf
EUTTOSLOTIKA. T® 8¢ PEUKTH TO évavtiov | GeUKTOV TL Kal Kakdv, ayaddv. avaykn odv Thv HSoVHV
ayaldv T sival. wg yap [5] Imedourtmog #\uey, ol cupBaivel | Aol Gorep TO pEldov T
g\NATTOVL Kal T® Tow évavtiov: oL yap &v dain émep kakov T glvat thy HEOVAY. TEPLOTOV T 0USEV
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KWAUEL ASovAV Tva €lvat, i #viat dadlat HSovai, GoTep kal EmotAunY Twa éviwv pavlwv
olo®v. lowg &6¢ kal avaykalov, eimep €kaotng [10] €&ewg elowv €vépyelal dvepmodiotol, €0’ i
TackVv &vépyeld éoty e0Satpovia lte | Twog avT®v, Av ) AVeUTIOSLOTOC, alpeTwTdtnV £vat:
tolUto &' €otiv Ndovn. ote €ln &v g Rdovih TO dplotov, TWV TTOANQV Ndoviv davAwv ooV, &l
Etuyev, QGG kal L tolto Tavteg tov bdaipova RSV olovtal Blov [15] lvay, kal EurAékouct
Thv fSovhv €i¢ thv ebdatpoviav, eUAOYwG oldsuia yap évepyela TeNelog epmodilopevn, f &
evdatpovia TV teelwv: 61O poodettal 6 vdaipwy TV &v cwpatt Ayadb®v Kal TV EKTOC Kal
TG TUXNG, OTwg N éumodidntal tadta. ol 6& TOV TpoyL{Ouevov Kal Tov Suotuyiatg peydialg [20]
TiepumtinTovta evdaipova GACKOVTEC slval, éav i ayabog, ) EKOVTEC R BKOVTEC 0USEV Aéyouaty.
S1a 8¢ T6 TIPoodelodal TR TUXNG SOKET TLol TavTov €lval i) ebtuyia tf 0Satpoviq, ouk ovoa,
ETEL KAl auTh UTtEPBAN\OUCA EUTTIOSLOG €0TLY, Kal {0wC OUKETL eDTUYLaV KAAEV Sikalov: Tpog yap
Thv e0datpoviav [25] 6 dpog autig. kal to Swwkely & amavta kat Bnpla kat avBpwrtoug thv
HSovhv onueldv TL tod elvai twg T dpLotov avThv:

éAuNn & olTLg tapTav amoAlutat, v Tva Aaol

TtoAN\ol

GAN' €mel ouy N auth olte ¢uolg o0B' EELg ) aplotn olT &otwv [30] olte Sokel, ouS HSoviv
Suwkouaol Ty avthv Tavieg, AoV PEVToL TIAVTEG. lowg &6¢ kal Stwkouolv olY fv olovtal o0&’
fv av ¢atev, ANQ thv althv: tavta yap ¢uoel £xel TL Belov. NN eilfdact ThHv tod dvopatog
KAnpovoplav at cwpatikat Adoval 6ta TO TAELOTAKLG TE TTapaBalAelv €i¢ avtag kat [35] mavtag
HETEXEWV alT®V- 81d TO pévag odv ywwpipoug glval tavtag pévag olovral givat. [1] pavepodv &&
Kat 0Ty, €l ph Rdovh dyabov kal f evepyela, ouk Eotal {fv RSEwG TOV evdaipova Ttivog yap Eveka
S€olL v aUThg, glmep ph ayabodv, AA\G kal Auttnp®¢ evdexetal {fjv; o0te kakov yap olT ayabov i
[5] AUTIn, €imep pnd’ AdovA: wote Sa ti &v dpevyot; ovdE &N Ndiwv O Blog 6 Tol omoudaiou, €l pn
Kal at évépyelat avtod.

Tiept 6¢€ &N TV ocwpatik®v HSovROV ETLOKETTTEOV TOTG Aéyouatv OtTL évial ye Adoval aipetal
0$68pa, olov ai kahai, [10] AN\ oY al cwpatikal kal Tept &¢ 6 akéhaotoc. St Tl olv at
évavtial A0mat poxdnpai; kak® yap ayabov évavtiov. i) oltwg ayabat at avaykaiat, 6tL kal TO
M KakOv ayaBbov €oTw; i) pexpL Tou ayadal; Twv pev yap £Eewv Kal Kvhoswv 00wV pn €otL Tol
BeAtlovog UtepPoAr, oude thHG Adovig: dowv [15] & Eott, kal Thg fSovig. Eotwv 6& TV
owpaTk®V ayabv OTepPoAr, kat 6 ¢padlog T® Slwkew THv UTEPBOAAV €0TLY, AAN o0 TAG
avaykaiag mavteg yap xaipouoi mwg kat dYoig kai oivolg kat adppodioiolg, GAN' ov) wg Sel.
gvavtiwg & €mi Thg AUTING o0 yap thv umepPoAnv elyel, GAN' OAwg [20] o0 ydp €otl TH
OTtEPBOAR AUTIN évavtia aAN /) T@® Stwkovtt Thv UTeEpBOARAV.

€Tel &' 00 povov Sel TaANBEG elmelv AAG kal to aitov tod Pevdoug tolto yap cupBaNetal
TipOG ThHV TioTv: dtav yap ebAoyov davii o Sia Tl paivetal AAnBeg oUK OV [25] AANBEC, TiLoTEVELY
TIOLEL T® AANOEl pdM\ov- wote Aektéov Sua Tl ¢aivovtatr al cwpatikal nRdoval aipstwrtepal.
TP®TOV pév oDV &f BTL ékkpoLeL Thv AUTINV- kal Sta tag UmepBolac thg AUTING W odong
tatpelag, thv Hdovhv Slwkouol thv Utepfaloucav kal OAw¢ ThHv cwpatikryv. opodpat &¢
yivovtat [30] ai ilatpelal, &0 kat Swwkovtal, &La TO TApd TO €vavtiov ¢aivecBal. kail ol
omtoudaiov &f Sokel f) Adovh &L dvo talta, wotep ipntat, Ot al pev daving duoewg giot
nipdEel (R &k yevetfic, GoTep Bnpiou, R 8t £00¢, olov al TV daltlwv avlBpwTwy), al & latpsiat
OtL €vbeolic, kal Exelv BEATLov 1) yiveoBat: [1] al 6¢ cupPaivouct teAeoupEvwy: Katd cUUPBERNKOG
olv omtoudatat. Tt Stwkovtal S1a T® opodpal givat UTIO TGV ENNaLg Ph Suvapévwy yaipetv: avtol
yoOv adtoi¢ sipag twag mapackevalouvoty. dtav pév olv apAaBeic, avertipntoy, [5] 6tav 6&
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BAaBepdg, dpadlov. olte yap Exouctv Etepa £¢’ olg xaipouaoty, Té Te PN&Etepov TTIOMOLC AuTinpOV
8Ll Thv puoLv. ael yap movel 1o {Hov, GoTtep kal ol pualoAdyol paptupoldot, TO 6pdy, TO AKOUELWV
PACKOVTEC elval AuTtnpdv: AN ASn ouvABELC éopéy, ¢ dpaoiv. Opoiwg & év piv Th [10] vedtnTt
S thv ab&nolv woTep ol olvwpevol Stakewvtal, kat UL f vedtnc. ol 6& pehayyoAlkol Thv duaoty
Séovtal ael latpeiag kal yap to o®@pa dakvopevov Statehel Sta thv Kpaoly, Kal del €v OpEEEL
0bo8pd eioiv- éEhalvel & HSovi ATV /| T évavtia kal f Tuxodoa, £av i loxupd: kal Sta [15]
tadta dkéhaotol kat dadlot yivovtal. ai & Evev Aut®v oUK &xoucty UTtepBolv: adtat §& Tdv
duoeL NS€wv Kal ph Kata ocupBePnKAC. Aeyw &€ katd cupBePnkog NGEa ta latpevovta: OTL yap
oupBaivel tatpeveoBat Tod UTIOPEVOVTOC UYLOUE TIPATTOVTOC TL, SLd ToUTto ASU Sokel sivat: [20]
duoeL &' N6€a, G oLel TpdA&LY THG Toldode PuoEWC. OUK sl &' 00BEV ASL TO AUTO S TO un ARV
AUGV glvat THy $ouoLy, AAN éveivai Tt kal £tepov, KaBd $Baptoi, Wote av TL Bdtepov Tpdtrn,
to0to Tf) £€Tépa duoeL tapa duowy, dtav & toaln, olte Auttnpov Sokel 00O’ HSL TO PATTOEVOV:
giel [25] €l tou i) duoLg anAf €in, det /) avth Tipd&Lg H6iotn €otal. 510 6 Be0¢ Agl plav Kal anAijv
xaipel Ndovrv: o0 yap HOVOV KIVHOEWG €0TLV évepyela AN Kal akwnaiag, kat Adovh pdAlov év
Apepia €otiv i} €v KwnoeL. petaBoAn &6& aviwv yAUuKU, Katd tov Towntry, &Ld movnpiav twa:
woTttep yap [30] avBpwtog eVeTABOAOG 6 TIoVNPAC, Kal | ¢uoLg i Seopévn HETABOARG oU yap
QTR o0&’ €TILELKAG.

Tiept pév olv gykpateiag kal dkpaociag kal Tepl ASoVAC Kal AUTING ipntat, Kal T £KaoTtov Kal TeC
TA pév ayabd avt@v €otl Ta 6¢ kakda: Aolttov &€ kal Tept dLhiag épolpev.

[3] peta &6¢ tadta mepl Ppiag Emolt’ Gv SLeNBelv: ot yap dapetn TG ) per apetiig, &t &
avaykatétatov €ig tov [5] Blov. aveu yap ¢ilwv ovdelg ENolt’ av {fv, &xwv TG Aoummda ayabda
mavta: Kal yap mloutodol kal apxXAac kal Suvaoteiag Kektnuévolg Sokel ¢pidwv pAEAOT slvat
xpela: Tt yap 6dehog thg Tolavtng svetnplag adalpebeiong evepyeaiag, 1) ylyvetal pdAiota kat
grmawveTwtatn mpog ¢iloug; i g av tnpnBein [10] kat owdlolt’ dveu Ppidwv; dow yap TAELWY,
ToooUTW €modaleotepa. €v Tevia te Kal talg Aouralg duotuyialg pévnv olovtal kataduyhv
glvat Toug piAoug. Kal véolg 8& TIpdC TO AvapdptnTov Kal TipecButépolg TpdG Bepareiav kai To
ENAeTTOV THG TIpAgewg 8L aoBevelav BonBbeiag, Tolg T €v akpf [15] pog Tag kKahag TpAagelg: ouv
Te U €pyopEvw: Kal yap vofjoal kat mpd&at Suvatwtepol. duoel T EVUTIAPXELWV EOLKE TIPOG TO
YEYEVVNUEVOV TG YEWNOAVTL KAl TIPOG TO yevwvijoav T® yevwnBEvTL, oU povov €v AvBpwTiolg AAAa
Kal €v dpviol Kal tolg TAeiotolg TWv {Wwwv, Kal tolg opogbveat Tipog AAANAa, [20] kal pdAlota
Tol¢ avbpwrolg, 06ev tolg PphavBpwtioug émawvolpev. (dot & av Tig Kal €v talg mMAdvalg wg
oikelov amag Avbpwtog AvBpwTiw kal ¢ilov. £olke 6¢ Kal TAG TIOAELG cuveEXew R LAia, kal ol
vopoBgtatl pdAov Tept avthv omoudddew ) thv Stkatoouvnv: i yap opdévola OpoLov Tt tf [25]
Pa Zokev eival, tavtng &% pAMOT édievtal kal thv otdowv ExBpav oloav pdAloTa
¢Eehavvouoty: kal Gpilwv pev dvtwv oudév Sl Stkatoouvng, dikatot & dvteg poodeovtat pLhiag,
Kal TOV Sikaiwv O pdhiota KOV lvat Sokel. ob pévov & avaykaiov €0ty aANG Kai KaAGv-
ToUC yap phodiloug [30] émawvolpey, f te ToOAUPINia Sokel TOV KAV &v TL elval: kal £TL ToUg
avtoug olovtat avdpag dyabolc eivat kal $pilouc.

Stapdlopnteitar &€ mepl avtig oK OAlya. ol pev yap OpoLoTNTA Twa twheaotv althyv Kat Toug
opotoug dihoug, 60gv TOV OpoLov daov wg TOV BpoLov, Kal KoAoLov ToTt [35] koAoLdv, Kal ta
tolalta- ol & &€ évavtiag kepapelg mdvtag Toug toloutoug AANAAOLG pactv gival. [1] kal Tepl
auT®V TouTwV Avwtepov emmdntodol Kal puokwTepov, ELpLTidNG pev paokwv Epav pev SuPpou
yalav &npavOeloav, €plv 6& oguvov oupavov TIAnpoupevov OpPpou Tecelv €¢ yalav, Kal
‘HpdkAettog T [5] avtiCouv cupdépov kal €k TV Stapepdvtwy KalAiotnv appoviav kat dvta
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Kat &puv yiveoBal €& évavtiag 6¢ toutolg Aol te Kal ‘EpmeSokAfg: Tt yap dpotov tod dupoiou
¢dpieoBal. Ta pév o0V Guoikd TOV ATIoPNUATWY aPeicBw (0U yap oikela THS Tapolong okEPEwWC)-
doa & gotiv avBpwtikd kal [10] avAkel €i¢ T@ AON kal té TAaln, talt émokePpwueda, olov
néTeEPOV &V TidoL yivetal ihia f) o0y oldv te poxBnpoug dvtag dpiloug eivat, kai TdTepov £V €160¢
¢ dMag €otiv A TAelw. ol pév yap &v oldpevol, 8Tl émbéyetal T® udAlov Kal to Attov, oly
iKav(® TIETILOTEVKAOL onpeiw: Séxetal yap [15] T pdMov Kal to Attov Kal ta étepa T £(SeL.
glpntal &' UTEp avt®v Eumpoaobev.

Taya &' av yevolto tept altwv davepov ywvwpLoBevtog tod GAntod. Sokel yap oL Tév PpAelobal
&N\G O GANTdY, TolTo & €lval dyadov i AHSU A xpriotpov: §6Este &' av xprfotpov [20] eivat U o0
yiveTal ayadov tu i fdovr, Mote ANt av €in tadyaddv te kal T® HSU WG TéAN. TIdTEPOV 00V
Tayabov ¢holowv i 1O autolg ayabov; Stadwvel yap éviote tadta. opoiwg &€ kal Tept TO HSU.
SOKEL 8& TO aUTQ® ayadov PINelv £kaoTog, Kal elval aMA@E PEv Tayadov GANToy, ékdotw [25] 68
TO €KAOTW: PLAET &' EKaOTOG 00 TO OV auT® ayabov AAa To pawvopevov. Stoioel & o0dev: Eotal
yap to ¢AnTov dawvouevov. Tplv & dvtwv &U & dhodaly, €Tl pev TH TV aPuxwv PLAfoeL ov
Aéyetal Pia- ov ydap €otv avtipiAnolg, oude BouAnolg €kelvw dyaBod (yeholov yap lowg Td®
olvw BoUAecBbat [30] tayaBbd, &N\ gimep, owlecBal BouAetal avtdv, iva avtdg €xn) td &6& dAw
daot Selv BouAeobal tayaba kelvou Eveka. ToUg &€ BouhopEvoug oUTw tayaba ebvoug Agyouaty,
&v ph TavTd Kal Ttap’ Ekelvou yivntar ebvolav yap év avtuemovBoaot ihiav sivat. i TpooBeTéov
uh AavBdavouaoav; oMol ydap [35] siowv edvol ol¢ 00X EwpAKacty, UTIOAAUBAVOUGCL 8& ETILELKELG
givat f xpnoipoug: [1] todto 62 to altd Kav Ekelvwv TI¢ TTaBoL TipdC TodTov. ebvol pév odv oUTol
daivovtalr aMnRloilg diloug 6¢ g av tig lmol AavBdvovtag wg €xouowv €autolg &€l dpa
€UVOETV ANAAoLG Kal BoUAeoBal tayaba pi AavBdavovtag [5] 6U €V TL TV ElpnpéVwy.

Sladepel 6 talta aMNAwv €idel kat at pAnoelg apa kat at ¢Aiat. tpla 6f ta thg PAiag €16n,
lodpBpa tolg pkntolc kab' E€kaoctov yap €otwv avtlpiAnolg ov Aavbdavouoa, ol ¢ dpLholdvteg
&aMAAoug Bovhovtal tayadd aAAANolg [10] tadtn f dholow. ol pév olv SLd TO YPACLUOV
p\olvteg ANAAoUG o0 kad' altolg dphodoly, AN f yvivetal T adtolc map’ AANNAAWY &yaddv.
duoiwg 8¢ kai ol 8U ASovAV: ov yap T ToLoUE Tvag Elval Ayam@ol Toug eLTPaméNoug, AN BTt
N&elg auTolc. ol te 6N &Ld TO XproLpov ¢L7\00Vtsq 814 1o avtolg [15] ayabov otepyouat, kat ot &t
ASoviv St t© altoic A8V, kai ovx R 6 c|>0\oupsvoq goty, A\ f XpAotpog A ASUC. Katd
oupBeBNKOG te 8 al dpial abtai giow: o0 yap f éotiv Bomep £otiv 6 GLAoUPEVOC, TalTn
d\ettal, AN fj topilouatv ot pév ayaddv tw ol & AdovAv. e0SLAAUToL 8 al Toladtal [20] €iot, ph
SLapevOVTWY alT®v Opolwv: €av yap PNkETL ASEIC A xproluol waot, Ttadovtat GAoDvVTeC. T 6&
XPAOLUOV 00 Stapével, AN BANoTe &N yiveTal. artoAuBévtog olv 8t & dpilot foav, Stahvetat Kal
N ¢\ia, wg obong thg dhiag TPOg €kelva. paliota &' év Tolg TpeoButalg N tolavtn Sokel [25]
dW\ia yiveoBal (00 yap O RSU ol tnAtkodToL Stwkouolv AANG TO WPEALUOV), Kal TV &V AKUR Kal
VEWV 000L TO oupdEpPoV SLwkouaoLy. ol Ttavu &' ol Totodtol 006E cul®aol PeT’ AANNAwVY- EvioTe yap
008" elolv N8El¢ o08E 8 mpoodéovtal THC Tolavtng OpNag, éav pf WPEApoL Qotv: £l
toooltov [30] yap siow HOElg €’ doov eATtidag Exouatv dyabol. €ic tavtag 6¢ kal Thv Eevikhv
T8¢actv. /| 8& TOV véwv dhia 8t HSovhv gival Sokel- katd TaBog yap obtol {Mat, kal pdAota
Suwkouaol o NdL avTtolg Kal To mapov: Thg NAkiag € petaruttovong kat ta (d€a yivetal £tepa.
S0 Tayxewg yivovtal [35] pidol kal mavovtalr dua yap @ ASEL A dkia petarmimrey, [1] Thg 6
Tolautng NS0V tayela f petaBolr. kat épwtikol & ol veéol katd mabog yap kal U fHSoviv to
TOANU Tf¢ épwTikiig: Somep dLhodol kal taxeéwg Ttavovtal, TOANAKLG THG althg APEPAG
METATI{TITOVTEC. ouvnuEPELELY 8¢ Kal [5] culfv o0Tot BovAovtal: yivetat yap avtoic to Katd thy
d\iav oltwe.
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teleia & goTiv i) TOV ayabiv plia kal Kat ApeTthv 6poiwv: olTol yap tayadd 6poiwg BovAovtal
&N\AAoLC ) ayaBoi, ayabol & eiol kad’ autouc. ol 6& Boulduevol tayadd [10] Tolg PpiloLg Ekeivwy
gveka pdhota pilot St alTtolg yap oltwg Exouat, kal o Katd oupBEBNKOG: Stapével odv
ToUTWV Ppia Ewg av ayabol WaoLy, f & APETH MOVIHOV. Kal 0TV EKATEPOC ATAGG AyaBdg kal TG
¢\w- ol yap ayabot kat arA®g ayabot kat aGAAAAoLg wdEALHOL. Opoiwg &€ kal [15] ASETG Kat yap
am\®q ol ayabol H6elg kal aANANoLg: €kdotw yap kab' AdovAv eiowv at oikelal pagelg kat at
Toladtat, T®Wv ayab®v &¢ at avtal i dpotat. A Ttolautn &6¢ dLAia pévipog eDAOYWG €0TIV: CUVATTTEL
yap év auti mave’ doa tolg dpilolg S€l umtdpyev. tdoa yap ¢kia SV dyabov €otwv [20] / &U
néovAyv, f anA®g f @ $hodvrty, kal kKad dpoldtntd twva: tavtn &€ mave’ uTapyeL Ta eipnuéva
Ka@' altou¢ ttauvtn yap Opotat kat td Aord, To te anmA®¢ ayabov kal ASL anA®g €otiv, pdAlota
6¢ talta AnTd- kal To PAelv &n Kal N ¢hia €v toutolg pdiota Kal apiotn. omaviag &' [25]
£lkOG Tag Tolavtag ivar dAiyol yap ol tololtol. ETL 8% ipoodeital Xpdvou kal ouvnBeiag: Katd
THv Ttapotpiav yap oOk £€oTwv ei6fjoatl aGANAAoUG Tiplv TOUG Asyopevoug AAag cuvaval®@oat: o0d'
amodé€acBal & mpdTepov oud’ elvat dpiloug, Tiplv Av EkATEPOC Ekatépw davi] ANTOC Kal
TILOTELOR. ol 62 Taxéwc [30] Ta dhika Tipd¢ AANMAAOUC TIoloDvTeg Bovlovtat pév dpilot ivat, oUk
elol 6¢, €l pn kat ¢untoi, kat todT toaowv- BoUANoLG pev yap tayela Ppuiiag yivetal, pia & o0.

altn piv olv Kal katé TOV Xpévov Kal Katd Té Aot teAsia ¢0Ti, Kal katd mévta TadTtd yivetat
Kal Opola ékatépw [35] map’ ékatépou, Omep Sel tolg dilolg umapyelv. [1] /| &6& Swa TO HSU
opolwpa tavutng €xel kat yap ot ayabol ASETg AAAAoLG. Opoilwg &€ kal i Sla TO XpHoLHov: Kal
yap totoUtotl aAAAAoLg ol ayabol. paiiota &€ kat €v toutolg at dhiatl pevouaty, étav TO avto
yivntat tap’ GAAAwv, olov [5] Adovr, kal puh pévov olTw AMG Kal amnod told adtod, olov Toig
e0TpaTENOLG, Kal Ph WG £paotii kal Epwpévw. ov yap émi tolg altolg fSovtat otol, AN & piv
op®v €kelvov, O &€ Beparmeudpevog UTO Tol €paotol- Anyouaong &¢ thHg wpag éviote kal f ¢hia
AMvel (Tt pév yap ovk Eotwv Adeta f [10] dYig, t@ & ov vyivetal i Beparmeia) TTOMNoL & ad
Stapévouoty, €av ék Thg ouvnBeiag Tt AON oteép&woly, oponBelg Gvteg. ol &6& ph tO HSUL
AVTIKATOANATTOHEVOL ANAGL TO XPAGCLHOV &V TOTG EpWTLKOLG Kal eiotv ATTov didot Kal Stapévouaty.
ol 8¢ 81& O XproLpov Bvteg dikot dpa T® cupdépovtt [15] Stalbovtal o0 yap GAAAWY Aoav
d\oL A& Tob Aucttehodc. SU HSoviV pév olv Kal 8ta td ypAotpov kal davloug évséxetal
diloug ANANoLG elval kal £TLelkelc pavlolg kal pndétepov omolwodv, St altoug && SfHAov &t
HOVOUG TOUGg ayaboug: ol yap Kakol ou yaipouadlv €autolg, [20] €l pf Tg woehela yivolto. kat
povn &8¢ f Tv ayabv dkia adtdpAntog €otv- ov yap pasdiov ovdevi Tiiotedoal Tept Tod v
TIOM® Ypovw U’ autod Sedokipacpévou: Kal TO TILOTEVEWY év TOUTOLG, Kal TO pndemot Qv
adkfoat, kat 6oa &GN\ év th wg AAnB®O¢ dia agloltal. év 6¢ talg £tépalg [25] 006EV KWAUEL TA
toladta yiveoBal. Emel yap ol AvBpwrtiol Aeyouot ¢piloug Kal Toug Sta TO XpAOLUOV, WOoTiEp atl
TIOAeLG (SokoDoL yap at cuppayial tdalg oAeol yiveoBal Eveka tod oupdepovtog), kat toug &U
A&ovihv dAAfAoug otepyovtag, WoTiep ol Ttaldeg, lowg Adyelv pev Sel kat AaG dpidoug toug [30]
ToloUTOoUCG, £16n 6% TG Ppiag TAsiw, Kal TPWTWE PEV Kal Kupiwg TH TGV Ayadbiv f ayadoi, Tag
8& Aowmag kad' dpoldtnTa i yap ayadov TL kal dpoldv T, tavtn dilot Kal yap t HSU ayabdv
Tol¢ dIAnSéoLy. ov Travu &' altal cuvATtoucty, oU&E yivovtal ol avtol dpilol St T& XprcLpov
[35] kal 61a to A&U- oU yap Ttdvu cuvdualetal Ta Katd ocupBERNKAC.

[1] €ig taldta &¢ ta €16n T dNiag veveunuevng ol pév dadlol Eoovtatr didol U Rdovhyv i) TO
XPAOLHOV, TauTn Bpotot BVTeG, ot &' ayabol St altolg dpilot f yap ayaboi. o0Tol pév oV AmAGC
¢diNot, ekelvol 8¢ kata oupPBePnKOG [5] kat T wuoltaobat touTolg,.

wottep &' €Tl TV ApeT®V ol pev kab' EEv ol &€ kat' évépyelav ayabol Aéyovtal, oUTw Kat ETL TG
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dW\iag ol pev yap oul®vieg xaipouowv aMARAoLg kal Topidouot tayaba, ot ¢ kabBevdovteg N
KEXWPLOMEVOL TOLG TOTIOLG OUK évepyolol pev, oltw & Exouatv WoT [10] évepyelv GAKDC: ol yap
TOTOoL 0V Stahvouot Thv Phiav amA®g, AAMa ThHv €vepyelav. €av &€ xpoviog i arouaia yivntay,
Kal TG dLhiag Sokel ARBNV ToLely: OBV glpntat

TIOA\GG 61 dAlag artpoonyopia SteAuoev.

o0 daivovtal & o0’ ol ipeofital o8’ ol oTpudvol dihikol givar Bpayy [15] yap év alTtolg To
Thg HSoviig, ovdelg 6¢ Suvatal cuvnuepeLely TO AUTINPG OVSE T® Wi NSET paAlota yap f duolg
daivetal TO Autinpov devyely, epiecBal &€ tod Nd£0G. ol &' arodeyopevol AANAAOUG, U CULRVTEG
8¢, ebvolg €olkaol paAhov i diloLg. o0bEvyap o0TwC 0Tl Ppidwv wg TO cudfjv [20] ‘wdelelag pev
vap ol &vSeelc dpéyovtal, ouvnuepeLELY 8 Kal ol pHaKAEpLo: HovWTaLS yap gival ToUTolg AKLoTa
Tipoonkel: ouvdidyelv &€ pet’ AANAAwvY o0k €oTL ph RSETG dvtag pnd& xaipovtag tolg autolg, Omep
N ETalpLkh SOKET ExeLv.

[25] pdAtota pév olv éoti dphia i TV Ayabdv, KaBdmep TIOANAKLG elpntat: Sokel yap pntov
MEV Kal alpeTov TO anm\®g ayabov i NSV, €kdotw 6¢ o avt® Ttololtov: 6 & ayabog T ayab® &U
&udpw tadta. olke &' f piv piAnolg madeL, f 8¢ dphia £EsL f yap dilnoig ody Attov [30] TTpoG Ta
aguyd éotw, avtudoldol 6¢ petd mpoatpéoswg, f 6& mpoaipeolg ad’ £Eewg kal tayaba
BoUAovtat tolg Pphoupevolg ékelvwv Eveka, o0 kata Tdbog AAa kab' EEv. kal Ppholvteg TOV
d\ov O avtoic ayabov ¢podotv: 6 yap ayabog dilog ywopevog ayadodv yivetar @ dihoc.
€KATEPOC [35] 00V AT Te TO aUT® Ayabav, kal T ioov avtanodiSwaot T Boulnoel kal T® HSET:
Agyetal yap Aotng tootng, [1] paAtota &€ tf) thv dyabhv tall’ vmtdpyet.

¢v 8¢ ToiC oTpudVoIC Kal TIpeoPUTIKOLG ATToV yiveTal f| diia, Bow SUCKOAWTEPOL €loL Kal ATTOV
talc Opiatg xaipouoty: tadta yap Sokel pdAoT sival plika Kal ToinTika dpiiag. Suo [5] véol
uév yivovtal pidot tayv, mpeofital & ol ol yap yivovtat dikot olg &v pi xaipwotv: 6poiwg &
008 ol otpudvoi. GAN oi TowolToL edvol pév eiotv AAAANOLG: BolAovtal yap tayadd kal
amavt®olv ig Tag xpelag dilot &' o TAvu €iol SLa TO P ouvnuepeLey pnde xaipelv AGANAAOLG,
[10] & & pAMOT eival Sokel PMKA. TIoMoIg & eival didov katd THv Teheiav dhiav o0k
gvdexetal, otep o08 €pdv TTIOMOV apa (Eowke yap UTEpPOAR, TO TololTo &¢ TIPOG Eva TEdUKE
yiveoBat): ToAoUg &' Epa T® alT® apéokelv opoSpa ol pasdiov, iowg & o008 AyaBoug eival. St
6¢ kal gurmeplav [15] AaBelv kal €v ouvnBeia yeveobal, O TtayyaAemov. SLa TO Xprotpov 8¢ Kal To
ASL TION\OTG Apeokely €voéxeTal TIoAoL yap ol totodtol, Kat &v OAlyw xpovw at utnpeoiat.
ToUTwV 6¢ pdMov €owke d\ia f| dua o ASL, dtav tavtd am’ aupdolv yivnrar kal yaipwowv
&aN\AAoLC A Tolg [20] alTolC, olal TV VEwv ity al piat: udANov yap év taltalg to EAeubépLov.
N 6& &L tO Xphotluov dyopaiwv. Kal ol pakdaplol 6& xpnoipwv pev o0dev dgovtal, Ndewv ¢
oulfv Hév yap Boulovtal Tial, TO & AuTtnpOV OAlyov pEv xpovov dEpouaty, ouvex®Dg & o0SeLg av
UTtopeivat, oud’ avto [25] To ayabav, €l Auttnpov avt® €in: 610 Toug pihoug Nl ¢ntolotv. ST &’
lowg kat ayaboug toloutoug dvtag, Kat £TL autolg oUTw yap uTapEeL autolg 6oa Sl Tolg dpihoLg.
ol & €v talg €gouaotialg dunpnuevolg daivovtal xpfiobal tolg ¢ilolg: dMoL yap altolg eiot
XpNotpoL kat Etepol H6e€lg, audw & ol avutotl [30] o0 TtAvu- olte yap HOELG pet’ apethg {ntolowv
o0te xpnoipoug €ig ta kahd, GANG ToUg pév sutpattie oug tol Nd€og €dLepevol, Toug &€ Sglvouq
nipd&al to émtayBev, tadta & ob mavu yivetal év T® avt®. NSUG &€ kal xpnolpog dua gipntat
OtL O omoudalog AN\ UmepExovtl ou yivetat 6 towoltog ¢ihog, ¢av pn [35] kat Th dapeth
UTtepExnTaL €L 6€ YR, oUK Loddel Avaloyov UTIEPEXOMEVOG. oL TTavu &' elwBact tololtol yiveoBal.

[1] elol & olv al eipnuéval dphial &v iodTtnTL Ta yap avtd yivetat am’ dudoiv kal Bollovtat
AN\AAoLG, A Etepov ave’ £tépou kataldtTovtal, olov ASoviv avt woehsiag &L 62 kal ATTOV
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elowv abtat dpial kal pévoucty, sipntat. [5] Sokolol && kal St duoldtnTa Kai avopoldtnta
TavTod £ivai te Kal ouK glval phiat: kad' dpoldtnTa yap the Kat apethv daivovtat priat (A pév
yap TO AL &xeL i) &€ TO Xpholpov, tadta & UTapyeL Kakeivn), T® &6& Thv pEv adltafAntov kat
novipov givat, tavtag 8& taxéwe [10] petarmimtely A\oLg te Stadépely TTOAOLC, oU daivovtal
d\lat, 8U avopoldtnta ekeivng.

gtepov & £oTi PIhlag €160¢ TO KaB' UTIEPOYNY, Olov TIaTpl TIPOC VIOV Kal BAWC TIPECPUTEPW TIPOC
veDTEPOV, Avdpl Te TIPOC yuvalka Kal Tavtl EpyovTl Tipodg apyduevov. stadépouat & altal kal
AA\AAwv- [15] ov yap f alth yovedol ipoOG TEKvVa Kal &pyYouact TIpOg ApxXopEVoUG, AN oudE Ttatpl
TPOG LLOV Kal Ll TIPOG Ttatepa, ovE' avdpl TPOC yuvaika Kal yuvalki pog avépa. £tepa yap
£KAOTOU TOUTWV APETH Kal TO Epyov, £tepa 6 kal SU' & phodowy- Etepat odv Kal ai pAAoELg Kal
al ¢hiat. [20] tautd pév &n olte yivetal Ekatépw apd Batépou olte Sl {ntelv: dtav &€ yovedol
MEV TEkva Aartovepn A &€l tolg yewnoaol, Yovelg 6¢ vieowv A Sel Tolg TEKVOLG, MOVLHMOG | TV
ToloUTWV Kat ETLElKN G Eotal PpuAia. dvaloyov &' év Ttdoalg Talg kad' UTiepoyxnv oloalg GpuAialg kat
v ¢iAnowv [25] &€l yiveoBal, olov TOV apeivw pBAOV AeToBal /| P\ely, Kal TOV
wheApWTEPOV, Kal TWV GNwV Ekactov opoiwg étav yap kat a&lav f ¢ilnolg yivntat, tote
vivetai mwg iodtng, 6 8f TS Pphiag eivat Sokel.

oUY Opoiwg &€ T Toov &v te Tolg Sikaiolg kal ev T [30] dhia daivetal Exewv: E0TL yap €V pEV TOIG
Skaiolg loov TpWTwg T KAt a&lav, TO 6¢ KATA TIOOOV SeUTEPWG, €V 6¢ TH PLAlQ TO pEv Kata
TIOOOV TIPWTWC, TO 6¢ Kat' a&lav deutepwg. SfjAov &', Av oAU Stdotnua yévntal apetig i kakiag
i) evbmopiag A Twvog dA\ou- o0 yap &ttt dihol eiotv [35] AN\ 008’ a&lolbowv. éudpaveéotatov 6¢ tolT
¢ml TV Be®v- TAeloTov yap olTol TIdoL Tolg Ayadoig Umepéyxouaoty. [1] SHAov && kal &mil TGV
Bac\éwv: o0SE yap TouTolg aglodotv glvat pilol ol TIOAU katadeéotepol, 0U6E Toi¢ ApioTolg A
oodpwTAToLg ol PNSevog EELoL. akpLBAG MEV 0DV &V TOTC ToLoUToLE 0UK E0TLY OpLopdg, EwC Tivog ot
d\or TOAGV yap adatpoupévwy £t [5] pével, TIOAU 8¢ YwploBévtog, olov Tol Beol, oUKETL.
60sv Kal amopeital, uA ot ov BovAovtal ol dilol Tolg dilolg Ta péyloTa TV ayabiv, olov
Beol¢ eival: ol yap £tL dpilol Ecovtal avtolc, oudE 8i ayadd: ol yap dilot Ayabd. el 6 KAADC
gipntat 6Tt 6 dihog TG diAw BoUAstal Tayada [10] ékeivou Eveka, pévely Av S€oL 0ld¢ TIoT £0TLV
€kelvog avBpwtw &n dvtl BouAnoetal Ta péylota ayabd. iowg &' ov mavta: avt® yap PAaALod’
£€KaoTo¢ BouAeTal Tayadd.

ol TIoA\ol 6¢ SokoloL 6L photipiav BouecBat dheloBal pdAov i) GLAETY: 510 PLAoKOANaKeEG ol
TION\O(+ UTtepeyOpevog yap [15] dihog 6 kOAaE, i mpootoleltal totodtog kal paAov GLAElV i
P\eloBarL: To 8¢ PpleloBal éyyug eival Sokel Tod tiudoBat, ol &f ol ToMol édievtal. ob SU alTd
&' ¢olkaolv aipelobat Thv TRV, AAG KaTd cupBEBNKOG: xaipoual yap ol pév TToAoL UTIO TV v
Talg €ouoialg tipwpevol [20] & thy €Attida (olovtat yap tev§ecBal map’ avt®v, @v tou
Sewvtar wg 6f onuelw thg evTabelag yaipouot T Twuf): ol & UTO TOV ETLelk®V Kal €iddTwv
opeyopevol Tuig BePat®oal thv oikelav §6&av edievral mepl avtwv: yalpouaot &R, OtL giolv
ayabol Totevovteg T TV Aeyovtwy kploel. [25] t® dleloBal 6¢ kab' autd yaipouotv: 610
86Eetev v KpeltTov lvat Tod Tipdcdat, kai f dhia kad’' avthv alpeth) slvat. Sokel &' &v T6) GINelV
uaMov A &v t@ dAeloBal sivat. onueiov & ai untépeg Td Pelv yaipouvoat: Eviat yap St86act té
caut@v tpedeabat, kal dphodol pev eidutal, [30] avtidirelobal &' o {ntodowy, €av apddtepa pn
gvbéxntal, AN\ ikavov avtalc Zolkev elval gav dpdoly €0 Tipdttovtag, kal avtal ¢hodowy
alToUC KAV EKETVOL UNSEV OV PNTPL TIPOCHKEL ATIOVEUWGL SLd Thv Ayvolav. udAov 82 th¢ dhiag
olong &v T® d\ely, kal TV dNoPpiAwv emawvoupevwy, Gidwv [35] apeth TO GLAeLV Eolkey, OOT €V
oig tolto yivetal kat' &&iav, [1] o0tot pévipot dpilot kai i TovuTwv dkia. olTw & &v Kal ot avicot
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HANLOT glev didol ioalowto yap dv. f & 1edTng kal 6uoldTng GAGTNG, Kal MAALOTA HEV | TGV
KaT APETHV OPOLOTNG HOVIpOL yap dvteg Kab' autoug Kal Tpog aAAAoug [5] pévouat, kal olte
6¢ovtal pavAwv o008’ Uinpetodol Totadta, AN wg €imelv Kal StakwAvouaoty: TV ayadb®v yap
AT altolg apaptdavewy pAte Tolg ¢pilolg emtpemey. ol 6 poxbnpol O pév BERBailov olkK
gxouowv: oude yap avtolg Stapevouoty dpotol BVteg: T OAlyov 6€ xpovov yivovtat ¢idot, [10]
xaipovteg th aA\AAwv poxBnpla. ol xpAotpol &¢ kal NSELG el TIAETov Slapgvouoy: Ewg yap av
mopiwolv Ndovag i wdelelag AAAAOLG. €€ vavtiwv 6¢ paAlota pév Sokel ) Sta TO YprioLuov
yiveoBal ¢ihia, olov Tévng TAouciw, Apadhg ei86T o0 yap Ttuyxdavel TG évSehg Gv, ToUTou
EPLEpevog avdwpettal [15] dANo. évtadBa & v Tig EAKoL Kal £€paoThV Kal EPWHEVOV, KAl KOAOV
Kal aitoypov. 810 ¢aivovtal kal ol €pactal yelotol €viote, aglolvieg Ppulelobal wg dhodotv:
opoilwg &n dAnTolug dvtag lowg aglwteov, pundev 6¢ tololtov &xovtag yeholov. lowg 6¢ oud’
¢dietal to evavtiov tod €vavtiou [20] kaB' avtd, aAA\a katd cupPeBnkog, N & 6pe&Lg Tob peoou
¢otiv- To0TOo yap ayabdv, olov T@® Enp® oy Uyp® yevécBal AN &mi TO péoov ENBelY, Kal TG
BepuG Kal Tolg BANOLG dpoiwe. Tadta pév o0V AdeioBw- kal yap 0TV GANOTPLWITEPA.

[25] Zowke &€, kaBdmep &v ApXf €ipntal, Tepl TalTa Kal év Tolg avtolc sival f te dhia kal Tt
Sikalov. &v amaon yap kowwvia Sokel TL Sikatov ivat, kal phia 8¢ Tipocayopelouat yodv WG
d{\oug ToUG oupmAoUG Kal Toug ouoTpatwtag, Opoiwg 6¢ kal Tolg €v Talg AANaLg Kowwviatg.
kaB' [30] 6oov 6¢ kowwvololy, Emi toooltov €otl Pphia- kal yap to Sikatov. kal f mapoluia
Kowa ta Gpidwy, 6pOQG év Kowvwvia yap N dhia. Eott & adeAdoig pev Kal £taipolg mavta Kowvd,
Tolg & AN\OLG Adwplopeva, Kat Tolg pev TIAElw Tolg &' EAATTW: Kal yap TOV ALtV al pev pdAAov
[35] al & Attov. Stadépel 6& kal ta Sikata: [1] o0 yap tavtd yovelol TipdC Tékva Kal ASEAOTC
TPOG ANAAOUG, oud’ ETaipolg kal TIoAitalg, Opoiwg 8¢ kal Tl TWV ANwV PALGV. ETepa & Kal ta
&81ka TIPOG EKACTOUC TOUTWVY, Kal ab&notv AapBdavel T@ pdNov tpdg diloug ivat, olov xpAuata
[5] artootepfjoal £talpov Sewdtepov i) ToAiTny, kal ph BonBRoatl adeAd® i) 66veiw, kal atd&at
matépa i) ovrvolv dN\ov. ab&eoBal 6¢ medukev apa th dhia kal to dikatov, wg év Tolg avToig
dvta kal &1 toov Sufkovta. at 6& kowwviatl Tdoat popiolg €olkaot THG TTOATIKAG: cupTtopevovTal
[10] yap el Tt oupdepovtl, Kat TtopLopevol TL TV €ig TOV Blov: Katl f TIoALTkh &€ Kowvwvia Tol
oupdEpovTog YapLlv SoKel Kal €€ apxfg ouveNBETV Kal Slapevely: TouTtou yap Kal ol vopobetat
otoyddovtay, kal sikatév $acty elvat T Kowh cupdépov. at piv odv dNat kowvwvial katd pépn
[15] ToD cupdépovtog édievtal, olov MAWTAPEC pév ToD Katd tOv TAolv TipdC €pyaciav
Xpnudtwv i Tt tololtov, cuotpati®@tal 6¢ tod katd tov TOAepoy, glte xpnudtwy ite vikng i
TIOAEWG OpeYOpEVOL, Opoiwg 8¢ kal uAétal kal Sdnudtat. &viat 6& TtV Kowwvldv U Adovhv
Sokolot yiveoBat, Blacwt@®v [20] kal épaviot®v: adtat yap Buciag éveka Kal cuvouaiag. Tdoat
& altat OO THv MOMTIKHV £0iKacv givar o yap Tol Tapdvtog CURPEPOVTOC N TIOALTLKA
e¢dpletal, AN ei¢ dmavta tov Bilov Buoiag te mololvteg Kal TepL Tavtag ocuvodoug, TIHAG TE
ATtovépovTe Tolg Be0lg, kKal autolg avamavoelg [25] mopilovteg ped’ NSovihg. al yap apyatat
Buoial kal ouvodol ¢aivovtal yivesBal petd TAC TOV KAPTIOV CuyKOULSAC olov &mapxai:
HAALoTa yap €v toutolg €éoxohadov tolg kalpolg. mdoat & ¢aivovtal at kowwvial popia Tig
TIOMLTIKAG Elvat: dkoAouBroouat 8¢ ai Toadtat dihiat taic [30] Tolavtalg kowwvialc.

ToMteiag & éotiv €(8n tpia, Toal 6& kal TapekPdacelg, olov ¢pBopal ToUTwv. giol & ai pév
TioALtelal Baotheia te Kal aplotokpatia, tpitn 6€ Ao TIHNUATWY, AV TIHOKPATIKAV AEYELV OlKETOV
¢daivetal, moAhteiav & avtnv [35] €iwbaowv ol TAclotol KaAelv. ToUtwv &6& Behtiotn pév f
Baow\eia, xewplotn & f Tpokpatia. mapekBaotg &6 Paokelag pev tupawvic [1] Audw yap
povapyxial, Stadépouot 6& TAEloTov: O pEV yap TUpavvog TO aUT® oupdepov OKOTIEL, O &¢
Baow\elg TO TOWV APYOMEVWY. 00 yAp €0TL BaclAeug O ph altdpkng Kat mdot tolg ayadolg
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OTtepéxwv: 6 8¢ [5] Tolodtog ouSEVOC TTPoodeital: Té WhEAlua olv avt® pév oUK Av oKoTioin,
TO(g &' apyouevoLg: O yap pi tolodtog KANpwTOg Av Tig €ln Baotheug. f) ¢ Tupawig €€ évavtiag
TaUTN* TO yap €aut® ayabov Slwkel. Kal avepwtepov £TL TaUTNG OTL XELPLOTN: KAKLOTOV &€ TO
¢vavtiov T® Pehtiotw. [10] petaPaivel & €k Paokeiag €i¢ tupawida: pauvlotng yap €otL
pHovapylag n tupawig, 6 6& poxBnpog Pactheug tupavvog yivetal. €€ aplotokpatiag &¢ eig
OAlyapyiav kakia T@v apyxovtwy, ol vEpouol ta Tfg ToAew( Tapd thv a&lav, kal mavta i ta
TAelota TV ayab®v €autolg, Kal tag apyag [15] agl tolg auTtolg, Tepl TTAE(OTOU TIOLOUEVOL TO
TIAOUTElY: OAlyol &f @pyouot kal poxBnpol avtl TV ETILELKECTATWY. €K &6¢ TIHokpatiag €ig
Snuokpatiav- cbvopol yap eiov altatr TARBoug yap BoUAstal kal f Tipokpatia ivat, Kal ioot
TAVTEG ol &V TQ TIAuatL fkwota 8¢ poxbnpov €otwv A [20] dnuokpatia: €mi HKpOV yap
napekPaivel O TAHC TOMTEIQC €160C. peTaBANouct piv oDv pAAo® oltwg ai ToAttelat:
é\ayLlotov yap oltw Kal pdota petaBaivouctv. dpowwupata & avt®dv kal olov Tapadsiyuata
AdBot tig av kat €v talg oikialg. f pev yap matpog pog uielg kowwvia Baotheiag [25] Exel oxfpa
TV TEKVWV Yap T Tatpl peAeL évtedBev &€ kal "“Ounpog Tov Ala Tateépa pooayopeVEL: TIATPLKN
vap apxh BoUAetal i Bacieia sivat. &v Mépoalg &' f Tol TATPOG TUPAWIKA: Xp@vTal yap GG
SoUNoLg TOlg uiéow. tupavvikn &€ kal f| dgomotou TPoOG SovAoug: Tt yap [30] tol Seomdtou
oupdépov év avth Tpdttetal. altn pév olv 0pBh daivetal, f Mepokh & AuapTnUévn: TGOV
Sadepoviwy yap at apyal dtddpopotl. avdpog 6¢ kal yuvalkog ApLotokpatikh ¢aivetar kat
aglav yap 6 avijp dpyeL, kat mept tadta a el tov avépa- doa 6¢ yuvalki apuodlel, [35] €kelvn
amodidwotv. andvtwyv &¢ kuplebwv 6 avhp €ig OAlyapyiav pebilotnolv: mapa thyv aglav yap avto
ToLEL, Kal ovy A apeivwv. [1] éviote 8¢ &pyouatv al yuvaikeg EmikAnpol oboar ol & yivovtal
Kat apethv at apyai, GA\a &ua thodtov kat Suvapty, kabarmep €v Talg dAyapyiatg. TLHOKPATLK
&' Eolkev ) TOV adeAd@v- {ool ydp, ANV €9’ doov [5] talg NAkialg StaA\dttouaoty: SLoTep av
TIOAU Tdlg NAkialg Stadepwaly, oUKETL ASeADLKN yivetal ) Ala. dnuokpatia 6 paAoTa pev Ev
Tal ASE0TIOTOLE TV OiKACEWVY (évtalBba yap mavteg £€ {oou), Kal év ai¢ AoBeviic 6 apXwv Kal
EKAoTw €&ovaolia.

[10] ka®' ekaotnv &6¢ TV ToALteL®WV dLAia daivetal, €¢' doov kal TO Sikaitov, PacLAel pev TIPOG
ToU¢ Bacthevopévouc év UTepoxh eepyeaiac: 0 yap ToLel Tolg Baothevopévoug, eittep ayabog
QV Erpereital adt®y, v €0 Tpdttwoly, QoTEp VOUELS TpoBdtwy: 68sv Kal "Ounpog Ttov
Ayapéuvova [15] Totpéva Aa®v eimev. Tolaltn 8& Kal f Tatpikr, Stadépel 88 TQ HeyEBeL TGOV
eDEPYETNUATWY: aiTlog yap Tol gival, §okodvtog peyiotou, kal tpodf¢ kal matdsiac. kal Toig
Tipoyovolg 6¢ talta mpoovepetar GUoEL T APYXLKOV TATHp ULV Kal TIPOyovol €KyOovwv Kal
Baot\el¢ Bacthevopévwy. [20] év UTtepoyf && al phiat abtat, St kal Tip@vtatl ol yovelc. Kal td
Sikatov &N €v toutolg o0 Tavto ANG TO Kat' aglav: oltw yap kat / ¢Aia. kat avépog && Ppog
yuvaika f auth ¢hia kal €v aplotokpatiq: kat apethv yap, kat t@ apeivovl TtAéov ayadbov, katl
TO Appodov ékdotw: [25] o0tw &€ kat to Sikatov. f) 6& TV AdeAd®V Tf £Talpikil Eotkev- iool yap
Kal AAKL@Tal, ol totodtol &' OpoTabelq kat OHOABEL WG ETTL TO TIOAU. £0LKE &€ TAUTN Kal i Katd
THY TLHOKPATLKAY- (0oL yap ol TToATal BoUAovTal Kal TLEIKELC elval: &V pHEPeL 81 TO &pYELY, Kal &€
loou- oUtw 6f [30] kat A pAia. év &€ Talg apekBaceoty, WoTep Kal TO Sikalov Tl pPLKpOV €0TLY,
o0Tw kal i pthia, kal AKLoTa &v TH yelpioTn: &v Tupawist yap o008V A pikpdv dLhiag. év olg yap
HNSEV KOOV €0TL T EpYOVTL Kal apXopévw, 008 phia- o0SE yap Sikatov: olov texvitn TpoC
Opyavov kat [35] Yuxh Tpog oua kal dsomdtn mpog dobAov: [1] wdeleltal pev yap mavta
tadta UTo TV XpwHEVWY, PLhia & ouk 0Tt TIPOG TG Apuya o0SE Sikatov. AN ovdE TIpog (trtov
A BoOv, oUSE TTpdC SoTAov i S0TA0G. 008V yap Kooy £oTiv- 6 yap SolAog Zuuyov dpyavov, To
&' dpyavov aduyog §o0NoG. [5] { pév olv §olAog, olk #o0Tt dhia TipdC avtdy, f &' EvepwTiog:
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Sokel yap sivai Tt Sikalov Tavti avBpwTiw TPOG Tavta ToV Suvduevov KowwvAoal vouou Kal
ouvOnNkne kat puiia &n, kab' doov AvBpwTog. £l HIKPOV 6 Kal év talg tupavviolv at ¢hial kat
O Sikatov, &v 8¢ Talg Snuokpatiatg [10] &mi TIAETov: TTIOMG yap Ta Kowa iootg olatv.

v Kowwvia piv odv Tiéoa phia éotiv, KaBdamep gipnTal. Apopioele &' AV TLG TAV TE CUYVEVIKNVY
Kal Thv €Tatptkrv. at 6& oAtikat kat ¢puAetikal kat ocupmioikai, kat éoat Toladtal, KoWwVLKalg
¢oikaot udA\ov- olov yap [15] ka®’ 6poloyiav Tva paivovtal ivat. i Tavtag 68 Tagelev &v TG
Kal THY EeVIKAV. Kal /) oLuyyevikh 6& dpaivetal TIOAVELSHC lval, ApTRoBal §& téloa &k TH¢ TaTpkic:
Ol YOVETG pYEV yap OTEPYOUOL TA TEKVA WG EAUTOV TL 6VTQ, TA &€ TEKVA TOUG YOVELG WG ATT EKEIVWV
TL dvta. [20] pdMov &' toaotv ot yovelg ta €€ alt®v f) Ta yevvnbevta OtL €k ToUTwvY, Kat paA\ov
ouvwKeiwTal T ad’ 00 TG yewnBEVTL A TO yevopEevoy T Totcavtl T yap ¢€ aitod oikelov T
a¢’' o, olov d50U¢ BPLE 6TIODV TR EYOVTL EKelvw & 008V TO ad’ 00, A ATTOV. Kal TG TAABEL &8
100 XpoOvou- ol pév [25] yap 080G yevoueva oTépyouaty, Ta 6& TipoeABAVTOC XpOVoU TOUC YOVELC,
ouveoly i) alobnow Aaovrta. €k toutwv &¢ SfAov Kal SU' & dLthobaoL pdANOV al PNTEPECG. YOVELG pEV
o0V tékva ooy B¢ £autolg (ta yap £€ avt®v olov £tepol avtol T® Kexwpiodal), Tékva &&
YOVELG WG art ékelvwv Tedpukota, [30] adeAdol & aARAoug T® €K TV auTt®v Tedpukeval f yap
TIPOC kelva Tautotng GAAAOLG TAUTO ToLel: 6Bev paoct TadTodv alpa kal pidav kal té totadta.
glol 6 TaUTO TwG Kal &v dunpnuévolg. peya &€ pog Pphiav kat to cuvtpodov kal to Kab'
AAkiav: AME yap AAka, [35] kal ol cuvABeLg taipot: S1 Kal f aSeEALKR T ETalpikh dpolodTal.
[1] avedrol 8¢ kal ol Aotrol ouyyevelq €k TOUTWV CUVWKElwvTAL TR yap Amd TV avt@v val.
yivovtal & ol pév oikeldtepol ol &' AANNOTPLWTEPOL TH GUVEYYUC f) TTOPPW TOV ApXNyov elvaL. E0TL
&' A eV TIPOC Yyovelg PLhia Tekvolg, [5] kal avBpwTolg Tipodg Beoug, wg TIPO¢ Ayabov Kat UTtepEY oV
€0 yap TEMOWRKAoL Ta péylota: tod yap elval kal tpadfjvat aitiol, kal yevopévolg tol
tatdevBfvat €xel 6¢ kat to ASUL Kal td xprolpov A tolavtn dkia pdAov TV 6Bveiwv, dow Kal
Kowotepog O Blog altolg €otiv. £otL 6 kal €v th [10] adeAdiki dmep kal év T £talpiki) kat
HAA\oV €v TOTG ETLElKEDL, Kal OAWG €V Tolg Opoiolg, 60w OlKELOTEPOL Kal €K YEVETHG UTIAPYOUOL
oTEpyovteg ANNAoUG, Kal 60w OponBeatepol ol €k TOV alTt@v kal cuvtpodol Kal TaldeuBEvTeq
Opolwg: Kal f katd Tov Xpovov Sokipaoia Aeiotn kat [15] BeBatotdtn. dvdhoyov &€ Katl ev TOIg
Aourtolg TV ouyyev@v ta Puhtka. avdpl &¢ kal yuvvawki ¢uhia Sokel kata ¢uolv UTIApYELY:
avBpwTtog yap tf $UoeL cuvdUACTIKOV PBANOV 1] TIOALTLKOV, 60w TIPOTEPOV Kal AvayKaltotePoV
oikia TIOAEWC, Kal TEKVOTIOLA KOWOTEPOV TOIG LWOLC. TOIG pév olv [20] BANoLG &mi Tocodtov
Kowwvia €otiy, ol & dvBpwTtoL o0 poévov T tekvotoliag xapwv cuvolkodoly, AN Kal TV €L
TOV Blov: €0BUC yap Sthpntal ta #pya, Kal 0TV £tepa AvSpog Kal yuvatkog: mapkodoty olv
ANAAOLG, €i¢ TO KooV TIBévTeg Ta T8La. S1a Talta 62 Kal T® ¥pACLHOV glval Sokel [25] kal TO 8L
gv Tavtn T PNia. €in & &v kal SU Apethv, €l ETEKELC €lev: £0TL yap Ekatépou APETH, Kal
Xaipotev v T¢ ToloUTw. cUVEEopOC 68 Ta Tékva SoKEeT lval 510 BatTov ol &tekvol Stahbovtat:
TA yap Tékva Kowov dyabov apdoly, ouvexel &€ TO KOWOV. TO 6¢ TG Plwteov avdpt [30] pog
yuvdika kat 0Aw¢ idw Tpdg dilov, oudév Etepov daivetal ntelobat i ¢ Sikatov: ov yap
TAUTOV paivetal T® GiAw TPOG TOV PiAov kal TOv 6BveTlov Kal TOV £Talpov Kal TOV cupdoLTnTAV.

TPLTT®V &' oLoWv ALV, kabarep ¢v apxh elpnta, [35] kal kab' Ekdotnv TtV peEv €v oottt
d\wv dvtwv Tty &€ kab' uTtepoynV (kat yap opoiwg dyabot ¢pilot yivovtal kat apeivwv Xelpovt,
[1] dpoiwg &6 kal NSELG Kal Sta TO xprolpoy, todlovieg Talg woeheialg kat StapEpovteg), Toug
looug pév kat' tootnta &€t T PLAelv Kkal tolg Aoumolg toddely, toug &' aviooug td dvaloyov taig
OTepoxalc amodiddvat. [5] yivetat € ta éykAnuata Kat at pEUPeLG €v T katd o XpAotpov dkia
A uévn A pdAota, eDAGYWE. ol pév yap U Apethv dilot dvteg €0 §pdv aANAAouC TTpoBupodvtat
(to0to yap apetiic kat phiag), podg tolto & AUINMWHEVWY OUK E0TLV EyKAaTa oudE pdyat tov
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vap ¢plolvta kal [10] €0 Ttotovta o08elc Suoxepaivel, GAN &v i xapielg, apdvetat €0 Spiv. 6 &'
OTEEPBANWY, TUYXAVWVY 00 édieTal, oUK av ykaloin t6) dpilw: Ekaoctog yap tod dyabol opéyetal.
o0 Tdvu & o0&’ év Tolg U RSovAv: Gua yap audolv yivetal ol dpéyovtal, i TG ouVSLAVELY
xaipouaowv: yehotog [15] & av daivolto kat 6 EYKaA@DV T Hh TEPTIOVTL, €E0V YR CUVNUEPEVELV. f)
6¢€ 610 TO YooV EykANUATLKL- €T wehela yap xpwpevol AAAoLg agt tol TAelovog S€ovtal,
Kal E\attov &xewv olovtal tod mpoorkovtog, kal pepdovtal dtL oy dowv d€ovtal ToooUTWV
Tuyxavouowy &Elol dvteg [20] ol & € mololvteg ol Svvavtal émapkelv tocadta dowv ol
TIAoyovteg S€ovtal. £otke &€, kaBArep tO Sikalov €ott Stttdv, TO pév dypadov To &€ kata vouov,
kal THC Katd T XpAotuov dpuhiag A pév ABLKH ) & vouikh glvat. yivetat odv té éykAfuata HaALed’
dtav pn kata thv avthv cuvald&wot [25] kal StaAvwvtal. £€0TL &' { VOULKR MEV A ETTL PNTOLG, )
pEV TtauTiav dyopaia €k Xelpog €ig XElpa, N &€ éAeubeplwtépa €ig xpovov, kab' opoloyiav 6¢ Tl
avtt tivog. 6fAov &' év tautn to odeidnua kouk apdiloyov, GAkov && thv avapBolinv Exet
Somep €violg ouk eiol toutwv [30] &ikai, AN\ olovtat S€lv oTEPyelv TOUG KATA THOTWYV
ouval\da&avtag. 7 & ABLKN oUK ETTL pNTolg, AN W Gl Swpeltal i otLdrTIoTE AANO: KOouideoBal
6¢ aflol 1o ioov i A€oV, WG oU Sedwkwg ANNG xpARoag ol Opoiwg && cuvalhdagag katl
Staludpuevog éykaléoel. Ttolto &€ cupPaivel [35] St TO BouAeoBal pev tavtag i Toug TAelotoug
Ta KaAQ, TTpoatpeloBat §& Td WPENUA: KaAOV && TO €0 TIoLETY i) tva avtndln, [1] déhtpov 62 To
g0epyeteloBal. Suvapévw &h avtamodotéov Th alav v Emabev Kal £kovTL (8kovta yap dilov
o0 TownTéov: ¢ 8h Stapaptévta év th apyh kal €0 tabdvta U’ o0 oV ESeL—ol yap UTIO dpilov,
008¢ U [5] avtd todto SpGvroc—kabBdamep olv &mi pnrolg evepyetnOévta Stalutéov): Kal
TopoAoynoat &'t &v Suvapevog anodwoewv: aduvatodvta & o008 6 Sidoug AElwoev Av. GoT €l
Suvatdy, anodotéov. év apyh & &miokemtéov U¢' o0 bepyeTEITAL KAl £TTL TVL, BTIWG £TTL TOUTOLG
oTtopévn N UA. audroBrntnow [10] & Exel motepa Sel TH T00 TTaBdVTog WdeAeig HETPETV Kal TIPOG
Tautnv ToteloBal Thv avtarnodoouy, i th Tol Spacavtog evepyeaia. ol pev yap abovieg toladta
pact Aapelv Tapd TV elepyet®V & HKpd AV Ekelvolg Kal EERV Tap’ Etépwv Aafely,
KATAopLKP{{ovVTeG: ol & avdmaly Té péyiota [15] Tdv tap’ avtolc, Kal & Tap’ BA\wv oUK fv, Kal
&v KvSUvoL¢ A TolavTarlg xpeiatg. ap’ odv Sta pév T XpAotuov thHg dhiag obong f Tod addvtog
WdéAela pétpov otiv; o0TOC yap 6 Sedpevoc, Kal EMapkel avt® (¢ KOULOUPEVOS Thv tonv:
Tooautn olv yeyévnrtal i émkoupia doov oltog wdéAntay, [20] kal amoSotéov & avte doov
ETINUPETO, 1 Kal TIAEOV: KAAALOV ydp. év 6& Tdlg KAt ApPETNV EYKANMATA PEV OUK EOTLY, PETPW &
golkev N To0 Spacavtog poaipeots: TG apethg yap kat tod fRBoug v Th TIpoalpeaeL TO KUPLOV.

Stadepovtal &¢ kal €v talg kad' Umepoyxnv dLAiaig: [25] a&lol yap ékatepog ALov Exely, Otav &€
tolto yivntay, Stahvetal ) ¢uhia. oletal yap 6 te BeAtiwv PpoorKey alTt® TIAEoV Exelv: T yap
ayab® vepeobat MAEov: Opoiwg 6¢ kal 6 wheAlpWTEPOC axpelov yap dvta ol daot S€tv ioov
EXELV- AeLtoupylav Te yap yiveoBal kat o0 dhiay, €l un [30] kaT a&lav Ty Epywv €otal Ta €K THg
dW\iag. olovtat yap, kabarep €v Xpnuatwv Kowwvia TAElov AapBdavoucty ot cupBarAopevol
TAeTov, oUtw S€lv Kal év TH dhia. 6 &' &vdehg kal 6 Xeipwv avamaiv: dilou yap ayabol sivat To
¢mapkelv Toi¢ évseéotv: Tl vap, paociv, dderog omoudaiw [35] | Suvdotn didov sival, undév ye
uéMovta amolavewy; [1] Zotke &' olv ékdtepog OpBGIG AELoly, Kal STV EKaTépw TINEOV VEHELY €K
¢ PAlag, o0 tol avtod &€, aNAG TG pEV UTIEPEXOVTL TLUAG T & évbeel kEPSOUC: TG MEV Yap
apetig kat thg evepyeoiag f TLun yepag, Thg &' evdelag emkoupia [5] TO KEPSOC. oUTw &' Exelv
ToUTO Kal év talg ToAttelalg daivetar ov yap tudtatl 6 pundév dyabov t® kow@ Topilwv: TO
Kowov yap o&ldotat t® TO KOwoOv EelepyetolvTL, f TR 6& Kowov. o0 yap £otwv dua
xpnuatid¢eobat amo twv Kow®v Kat Tipdobat. év ot yap to ENattov o0delg Uttopevel [10] T®
6N TEPL xpUaTa EAATTOUHEVW TLURV ATIOVEPOUOL Kal TR Swpodokw xpAauata: to kat' agiav yap
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é¢raviool kat owdlel Thv PAiav, kabdarmep ipntat. o0tw & Kal Tolg avioolg OpAnteoy, Kal TR €ig
XpNHata wpehouvpevy i €l ApeThv TNV avtanodotéov, amodidovta ta évdeyxoueva. [15] to
duvatov yap N kia €rmdntel, ov to Kat' a&lav: ovSE yap oty v TIAOL, KaBAtep €v TAlG TIPOG
TOUG BeoU¢ TLHAlg Kal Toug yovelg: oudelg yap thv aflav mot Gv amodoin, €i¢ duvauwy &€ O
Bepamelwy EMLElKNG lval Sokel. 10 k&v §6Estev ovK £Eelval vl® Tatépa ameinacBal, Tatpl &
uiov: [20] odeidovta yap amodoteov, oudev 6¢ ooag aglov T UTnpyuEvwyY §edpakev, woT
del odellel. olc & ddeiletal, £Eoucia adelvar kal T® Tatpl 6A. dua & lowg oLSelg TToT &v
amoothvat Sokel ph umepBAalovtog poxdnpia: xwplg yap thg puokig dLhiag Thyv Emkoupiav
&vBpWTILKOV [ [25] SLwBEeTohaL. T¢) 68 PEUKTOV R 00 0TIOUSACTOV TO ETIAPKELY, HoXONP® dVTL: €0
TIAoYEWV yap ol oMol BoUAovtat, T §& ToLElV GelyousLy WG AAUCLTENEC. TIEPL PEV 0DV TOUTWV
¢TiL tooco0tov giprobw.

[32] év aoalg 6¢ taig avopolosldeot Ppuhiatg T avdioyov ioddlel kal owdel Thv dhiav, kabdrep
glpntat, olov Kal &v TH TOALTIKA TR OKUTOTOMW AvTL T®OV UTIoSNuAtwy apolph [35] yivetal kat
a€iav, kalt T® OPAvin Kai Tolg Aowrolc. [1] évtadfa pév olv TIEMOPLOTAL KOWOV HETPOV TO
VOpLopQ, Kal Tipog tolto 6 dvta avadepetal kal TouTw PeTpeLtal év 8¢ T EpWTLKR EvioTe pev
0 €paoctng €YKaAEl OTL UTEPpIADV OUK avTtlPLAeltal, oudev Exwv PAnToy, €l oltwg Etuxev, [5]
TIONAAKLG &' 6 €pwpevog OTL TTpdTEPOV EmayyeANNOEVOC Ttavta vOv o0V EmiteAel. oupPaivel ¢
TG Toladta, émeldav 6 pev &L Adovhv tov épwpevov ¢, 6 &€ Sta TO XprOoLpov TOV €pacthy,
talta 6¢ pn apdolv Odpyn. Sta tadta yap thg dhiag olong StdAuolg yivetal, émeldav [10] pn
yivntat @v éveka épilouv: o0 yap avtoug Eotepyov GG Tta UTtdpyovta, ol pévipa évra: 1o
tolaltal kal at dphiat. f 62 TV ABMV kad' althv oloa pével, kabamep eipntat. Stadpépovrat &
étav £tepa yivnrat avtolg kal i Qv dpéyovtat duotov yap t@ undév yiveoBal, dtav [15] ol
¢dieTal ph tuyxdavn, olov kal T@ KIBapwd® 6 EmayyeANOUEVOC, Kal B0W APELVOV 8OELEY, TOCOUTW
mAeiw: €l éw & amattodvtl Tag UooyEoelg avl’ ASovic RSovhv amodeSwkéval dn. €l pév olv
éKaTepog ToUTO BOUAETO, Lkavkg v lxeV- £l &' & pEv TépYPLy & 6% képoc, kal & pév ExeL [20] 6 6¢
U, oUK &v €in Ta Katé Ty kowwviav KAAGC WV yap SEOUEVOG TUYXAVEL, TOUTOLG Kal TIPOCEXEL,
Kakelvou ye xapwv talta dwoel. thv aglav &¢ motépou ta&at €oti, tol mpolepevou i Tol
TIPOAABOVTOG; O Yap TIPOLEUEVOC EOLK’ ETILTPETIELV EKElVw. OTtep daal kal Mpwtaydpav ToLelv: [25]
Ote yap S1dAgelev asdnmote, tipfoal tov pabovia ekelevev doou Sokel Ala emiotacBal, kat
¢\appave toooltov. &v TOlG TOloUTOLG & ¢€violg apeokel TO MLoBog & avdépl. ol &¢
TIpoAapBAVOVTEC TO ApyUpLov, eita pndiv Towolvieg v Edacav Sta tag UTEPPOAAC TMOV
ETayyeAlV, €lkOTwg €v éykAfpaot [30] yivovtatr ol yap émtehodowv & wpoAodynoav. todto &
{owg ToLelv ol codrotal avaykaovtat Sta to pndéva av Sodvat apyvplov Qv émiotavrat. ovTol
HEV o0V WV EAapov TOV pLoBdy, Ph TToLoTVTEC elkOTWC &V EyKAAAoiv elotv. &v olg 8% pf yivetal
Slopoloyia TAG uTtoupyiag, ol pev 8U avtoug [35] TpoiEpevol gipntat 8Tl dveykAntol (tolautn
yap f kat apethv ¢pAia), [1] Thv apolpryv te ownteov Kata thy mipoaipeoty (abtn yap tod ¢ilou
Kal thg apetig) oUtw &' £owke Kal tolg dpLhoocodiag KowwvAoaoly: ou yap Tipog xpHpad' f agia
HeTpElTal, T T looppoTiog oUK v yevolto, AN\ [5] lowg ikavov, kabdarmep kal Tpog Beolg kat
TIPOG YOVELG, TO €vbexOpevov. Wi tolavtng & olong thg §6oewg AN &l T, paAlota pév iowg
8€l Thv avramndédooty yiveoBal Sokoloav audolv kat' agiav ival, €l 6& todto ph ouppaivol, ov
Hovov avaykalov §6Eslev v TOV TIpoéyovta TATTew, [10] AMa kal Sikatov- doov yap o0tog
wdeANON i) avB’ doou ThHv RSovhv et Av, TocolTtov avtihaBwyv &L ThH Tapa TouTou aglav. kal
yap €v tolg wviolg oltw daivetat ywvopevoy, eviaxold T elol vopoL TV EKouoiwv cupoialiwv
Sikag pf gival, W §éov, @ Emioteuoe, StahuBfval TTpdC ToUTov [15] KABATEP EKOWVWVNGCEV. (O Yap
¢netpadBn, todtov oletal Sikatdtepov ival ta€atl Tod EmTpéPavtod. Té oA yéap ov tol ioou
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TIHQOLV ol &yovteg kal ol Bouldpevol Aafelv: Tta yap oikela kal & Siédaotv ékaotolg daivetal
TIoA0D a&La- AN dpwg N apolpn yivetal pog toocodtov doov Gv tdttwatv [20] ol AapBAvovTeg.
6€1 &' lowg ov TooouTou TLudv 6oou £xovtl daivetal aglov, AN\ Goou TIPLV EXELV ETipA.

amopiav & Exel kal T totadta, olov TdTEPOV SET TTAVTA TG TIATPL ATIOVEHELY Kal Tie(BsaBal, A
KAUVOVTA UEV LaTp®) TILOTEVELY, OTPATNYOV &€ XELPOTOVNTEOV TOV TIOAEULKOV: [25] Opolwg 6¢ Pilw
pHdANov i) ortoudaiw UTnpeTNTEOY, Kal eLEPyYETN avtarnodoteov XapLv HaA\ov ) Etaipw TIPoETEOY,
gav pdw ph évséxntat. ap’ odv avta ta Toladta akpLB®OC pév Stopioat o0 PASLov; TIOAACS yap
Kal Ttavrolag £xeL Stadopag kal peyeBeL Kal PLkpdTNTL Kal TQ KaA® kat [30] dvaykaiw. 6t & o0
Tavta t® avt® amodoteov, oUK AdnAov: kal Tag pev eepyeciag AvTamodoTEOV WG ETIL TO TIOAU
uéMov i xaptotéov £taipolg, (oTep Kal Savelov ) 0deilel ammoSotéov paNov A £taipw Sotéov.
{owg & o0SE TOUT Asi, olov TG AUTPwOEVTL Tapd Anot®v mdétepa TOV Aucdpevov [35]
AVTAUTPWTEOVY, KAV 6oTIooDV R, i M EaAwkKATL amattodvtt 62 &modotéov, [1] A TOV Tatépa
ATpwtéov; S§6Eete yap av kai éautold udMov Tov Ttatépa. 8Tep olv gipntatl, KaBohou piv To
odeiAnua amodoteoy, €av §' Umepteivn f 600LG TW KAAG i T® avaykaiw, Tipog TalT ATIOKALTEOV.
[5] éviote yap o0&’ €otiv loov o ThH TpouTtapyhv apeidacbat, émetdav 6 pev omouddiov eibwg
€0 TowAon, TG && f avramddoolg yivntal dv oleTal poyxBnpodv sivat. o0SE yap t@ Saveioavtt
gviote avtidbavelotéov: O pEV yap olopEVOC KOULEToBaL £6Aveloev ETTLELKET OvTL, O &' oUK EATTidEL
KopLeloBal [10] apa movnpod. gite toivuv Tf) aAnBeia oltwg £xeL, oUK loov TO afilwpa- it ExeL
uév ph oltwg olovtal 8¢, oUk Av §6Eatev dtoma Totelv. dTep o0V TIOMNAKLG glpntat, ol Tiept T
TIdonN Kal Tag PAgeLg Adyol 6poiwg Exouct TO WPLopEVoV TOIC TiEpL @ glowy. BTL pév oV oU TalTtd
ndowv arnodoteov, [15] o06E TQ Tatpl TtAvta, Kabdrmep o06E T® All Buetal, oOK adnlov: Emetl &
gtepa yovelol kat adeAdolg Kal taipolg Kal eepyETalg, EKAOTOLG TA olkela Kal ta appottovia
armovepnteov. olTw &€ kal ToLelv paivovtat: €ig yApoug pev yap kaholaol ToUG OUYYEVELG: TOUTOLG
yap Kowov to yevog [20] kat at Tiept Todto &f) Tpdgelg: kat €ig ta kAdn 6& pdAoT olovtal S€tv
TOUG ouyyevelg amavtdv 6t talto. 60&eie &' Av tpodhg pev yovedol STV HAALOT ETTAPKETY, WG
ddpeilovtag, kai Tolg aitiolg Tod gival KEANLoV &v i €autolg €i¢ TadT &mapkely: Kal Tl &%
yovelol kaBarep Beolc, ov [25] ioav &€ oudE yap thv adThv Tatpl Kal untpi, 008" ad thv tod
co¢dol ) thv tol otpatnyold, ANa THv TatpLkry, opoiwg &€ kal pPNTPLKAV. Kal mavtl 6 t®
TIPEOPUTEPW TLHAV KAB' HAKiav, UTIAVAOTACEL Kal KATAaKALOEL Kal Tolg ToloUTolG: TIpOG £Taipoug
&' ad kal a8s\poug appnoiav Kal [30] AmAvTwy KovéTnTa. Kal cuyyevéat 88 kal pulétalg kal
TIoA{taLg kat Tolg AoLmolg Aractv Ael TIELPATEOV TO OIKETOV ATIOVEUELY, KAl CUYKPIVELY TA £KAOCTOLG
OTIdpYoVTa Kat olkeldtnta Kat Apethv i XpAoLW. TGV pév o0V OHOYEV®OV pAWV i GUYKPLOLE, TGV
6¢ SLadepovtwy épywdeotépa. ol pv &ud [35] ye tolto amootatéov, AAN wg av évéeyntat, olTw
Sloploteov.

gxeL &' amoplav kat mept tod StahveoBal tag dhiag [1] i ph TIPOC ToLG Ui Stapévovtag. i) Tipog
HEV TOUC &Ld TO Yprowov i TO NdU diloug dvtag, dtav pnkett tadt &ywaoly, o0dev Atotov
SlahbeoBay; ékelvwv yap Aoav ot v ATIOATIOVTWY e0Aoyov TO pi PUETV. Eykaléoele & &v TLC,
[5] €l &1 & XpAoLuov ) t& ASL ayam@v Tpooemolelto S1a T RBoC. & yap év dpyh elmopsy,
mAslotal Stadopal yivovtat Toig dilolg, dtav ph dpoiwg olwvtat kai Got dikot. dtav pév olv
SLaPeuoBh Tig kal UTIOAARN dAeloBat St T HBOC, Pndiv Tolodtov EKelvou TIPATTOVTOC, £QUTOV
[10] alu®TU &v- Otav & OUMO TG ékeivou TpooTolnoswg amatndf, Silkalov €ykahlelv t®
amatroavty, Kat pdAAov i) tolg td voplopa KiBdnAsvouaoty, 60w TEPL TIHLWTEPOV N Kakoupyla.
gav & amodéxntat wg ayaddy, yévntal 88 poxBnpog kal Sokf, ap’ T dkntéov; f o0 Suvatdy,
glrep pN v $pAnTov [15] aANG tayabov; olte 6& GLANTOV TO TtIovnpov oUTE S€T- PpLhottdvnpov
yap oL xph €lvat, o0& 6potolicBal davlw: slpntat & 8Tl o duolov T® Odpoiw dilov. dp’ odv
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€0OUG Stalutéov; /| ou TdoLy, AAG Tolg avidtolg katd thv poxonpiav; €émavopBwolv & Eyouaot
uéMov Bondntéov ig t© RBoC A Thv [20] ovoiav, dow BENTIOV Kal THC Phiag oikeldTepov. S6EsLe
& v 0 SlaAudpEVOC oUSEV ToTov TIOLETY: o0 yap T® Tooltw ¢ilog Av: aANolwBévta odv
aduvvat®v avac®@oat adiotatat. €l & O pev dapevol 0 &' ETLEKEOTEPOC YivOLTO Kal TIOAU
SLal\dttol T apeth, apa xpnotéov dilw; f oUK évséxetal; [25] év peydhn & Slaotdostl pdtota
SfAov yivetat, olov v tai¢ matsikaic dphiatg: &l yap & piv Siapévol thy Stdvolav Taig 6 &' avip
€in olo¢ KpdTiotog, TR &v elev didol AT APECKOPEVOL TOIC aUTOIC WATE Xaipovteg Kal
AuTtoUpevoL; 008E yap Tept GANANoUC Tad®’ UTtapEel avtolc, aveu [30] & ToUTwv olK AV diloug
glvar cupBLodv yap ol oldv Te. gipntat 8 Tiept ToUTWV. &p’ o0v 00UBEV ANOLdTEPOV TIPOC AlTOV
EKTEOV 1) €l pn €yeyovel pidog pndemote; 1 &€l pvelav Exewv thg yevopevng ouvnbeiag, kat
kKaBdrmep o¢ilolg pdNhov i 6Bveiolg oidpeba d€tv xapidecbat, oUTtw Kal tolg [35] yevouevolg
arovepnteov T Sl thv Tpoyevopevny dhiav, 6tav pn SV UtepBoAfv poxBnpilag Staluotg
yévntadt.

[1] T& PpAkd 6 T& TIPdC ToUC TENAG, Kal olg ai dpukial 6pilovtal, £olkev €k TMOV TIPOC £QUTOV
g€AnAuBeval. TiBeaot yap dilov TOv Bouldpevov kat Tipdttovta tayada i) ta dawvopeva keivou
gveka, A TOV BouAdpevov givat kai [5] Zfv oV dilov alTtol xdptv- 8Tiep al pNTépeg oG Ta Tékva
TemovOaot, kal TV GiAwv ol TIPOoKEKPOUKATEG. ol € TOV cuvdldyovta Kal TauTta aipoupevoy, i
TOV cuvalyolvta kat cuyyaipovta @ ¢iAw- pdAlota &€ kal tolto Tepl Tag unTtépag ocuppaivel.
ToUTWV &€ Tl Kal thv ¢\iav [10] opldovtal. POG €autov &€ TOUTWV EKACTOV TH) ETILELKEL
OTIdpxeEL (tolg 82 Aourolc, f Tolodtol UToAapBAvouaty sivat £otke 8¢, KaBdrep sipntat, HETpov
EKAOTWV f Apeth Kal O omoudaiog eival): o0To¢ yap OMOYVWHOVEL £aut®, Kai TV aldtev
opéyetat kata mdoav Thv PuxAv: Kat BoUAetal [15] & €aut® tdyaba kal td Pawopeva Kat
mipdttel (tod yap ayabold tayabov Siamovelv) kat €autod &veka (tod yap Stavontikod xapv,
émep £kaotog lval Sokel) kal ZAv 8& BoUAetal éautdv kai owlecBal, Kal pdAiota Todto ¢
Ppovel. Ayabov yap t¢ oToudaiw To gival, Ekactog & [20] £aut® BovAeTal Tayadd, yevouevog &
AA\og aipeltat o0Selg TTAVT ExELV EKETVO TO yeVOUEVOV (EXEL yap Kal vOv 6 Be0¢ Tayabov) AN Qv
& TL TIoT &oTiv- §6&ele & Av TO voolv £KaoTog €ivat i pdALoTta. ouvSLayely Te 6 Tolodtog aut®
BoUAetal NGEWC yap alTO TIOLET TMWV TE Yap TEMPayUevwy [25] Emteptelg ai pvipal, kat tv
HEMNOVTWY €ATiideg ayabail, at toladtat & Adelal. kat Bewpnudatwv & evmopel Tf) Stavola.
OUVAAYET TE Kal ouvndetatl HAALoB’ Eaut®- TIAVTOTE yAap €0TL TO aUTO AuTinpPov te kal RSV, Kat oukK
GA\oT aA\o: dpetapeéAnTog yap wg elrtelv. T@ 6 Tpog [30] autov ékaota TouTwy UTIAPXEWY TG
ETILELKEL, TIPOG 6& TOV dilov Exelv oTep TIPOG AUTOV (EoTL yap 6 pidog dANog auTog), kat i} dLhia
ToUTWV lvai Tt Sokel, Kal dihot ol Tadd’ UTApYEL. TIPOC alTOV 6& TéTEPOV E0TLV f OUK E0TL
P\ia, adeicBw &mi Tod apdvrog: S§6Este & v [35] Tavtn sivat ihia, i €0Ti SV0 A TMAeiw, &K TGOV
glpnuevwy, [1] kat 8tL f) OTtepPoAn THG dLAiag T TIpog avtov opotodtat. daivetal ¢ ta eipnueva
kal Tolg TONOIG UTdpyEly, Kaimep olol ¢pavholc. ap' olv f{ T AapEokoucty £autolq Kal
OTIOAapBAVOUGLY ETTLELKELG €lval, TAUTN HETEXOUOWY alT®V; [5] mel TOV ye Kopsh dpavAwv kal
avooloupy®@v o08evi taldl’ Omdpyel, GAN' oudE daivetal. oxedov && oudEé tolg davlolg:
Sladpépovtal yap £autolg, Kal £tépwv piv émbupololv d\a 8¢ Bollovtal, olov ol Akpateic:
aipolvtatl yép &vtl TV SokolvTwy £autolq ayab@v ival Té H8éa PAaBepd [10] dvta: ol & a
S1a Sehiav kal apyiav agpiotavral Tol mpdtTewy & olovtal éautolc BEATIOTA glval. ol 68 TIOAN\A
Kat Sewva mempaktal kat i thv poxBnpilav ploodvtatl, kat ¢pevyouot TO (v kal avaipoldowv
gautolc. {ntolol te ol poxBnpol ped (v ouvnuepeboouoly, £autolg &8 delyouotv: [15]
avapLpvhokovtatl yap oM@V kat Suoyep®v, kal toladd’ Etepa €Attiouat, kab' Eéautolg OVTEG,
pED’ Eteépwv & Bvteg emmAavBdvovtal. oudev te GLANTOV Exovteg oUSEV HLALKOV TTAoYOUCL TIPOG
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€autouq. oudE 6 ouyyaipouowv o0dE cuvalyolowv ol tolodtol €autolg otaolddlel yap aut®v f
Yuyxr, [20] kal TO pev 8La poxBnpilav AAyel amexOpevov Tvwy, To &' Hdetal, kat To pev 6ebpo 1o &
¢keloe ENKeL (OoTIEp SltaoTivTa. i & pi) oldv Te dpa AuteloBat kai ASeoBat, GANG HETA PULKPOV VE
Autteltal 6tL HoBn, kal ovK Av ¢BouAeto Ndea talta yeveéoBal aut®- petapeleiag yap [25] ol
dadMoL yepouaotv. ov &N dpaivetal 6 padlog oude TIPOG £aUTOV PAKQDG StakeloBal Sta to pndev
EXEW PLANTOV. €l 6N TO oUTwg Exewv Alav €otiv 8BAov, deukteéov Thy poxBnpilav Slatetapevwg
Kal TIELPATEOV ETILELKT lval 00Tw yap Kal TIpd¢ éautdv GIMKGC &v Exol Kal £Tépw diNog yévolto.

[30] f) & ebvola PNK® pEv EoLkev, oU v €0TL ye dLhia- yivetal yap ebvola kal Tipog ayvtag kat
AavBavouoa, ¢kia & oU. kal pdtepov 6¢ talt eipnral. AAN' o06¢ PiAnciq €oTv. o0 yap Exel
Sdtataotv o0&’ 6pekLy, Th d\AoeL &€ TadT dkoAouBeT: Kal A pév piAnoLg petd ouvnBeiag, f [35] &
glvola Kal &k TpooTiaiou, olov Kal Tiept ToUC Aywviotdc cupBaivel: [1] ebvol yap adtolc yivovtat
kal ouvOéNouoLy, cupTIpdEatey & &v oUEEvV: BTiEp yap EUTOMEY, TIpooTiaiwg e0vol yivovtal Kai
grumoAaiw¢ otépyouaty. Zotke 8 apxh Phiag sival, Gotep Tol épav f S1a THS dPew RSOV ph
yap [5] ponoBeig ti (6€q oLdelc €pd, O 6¢ yalpwv T €16eL oudev pdANov €pd, AAN dtav Kal
amévta 1obf kal th¢ mapouciag EmBupR: oltw &h kal ¢iloug oy oldv T eival ui gdvoug
VEVOPEVOUC, ol &' gdvol o8&V udAov dhodoly: Bollovtal yap pévov tayaba oig sioiv sdvo,
oupumpda&atev &' [10] Gv o0&gv, 008" dxANBelev UTEP AUTAV. 610 petadepwv dain tg av avthv
apyhv elvat dihiav, xpovilopévnv 8¢ kal £i¢ ouvABetav adikvoupévny yivesBat dpkiav, od thy S
TO XpNOLpoV ousE ThH SLa 1O HSU- 006¢ yap ebvola €Tl TOUTOLG yivetal. O pEv yap eDepyeTnOEeiq
ave’ v TémovBev [15] amovépel Thy edvolay, Ta Sikata Spdv- 6 6& BOUNOHEVOC TV UTIpAYETY,
EATIiSa Exwv g0mopiag 8U ékelvou, oUK #oLk’ €Dvoug ékelvw glvat, MG pdNov aut®, Kabdmep
o0&¢ Pilog, €l Beparevel avToOV 6L Twa xphotv. OAwg & ebvola SU' ApeThv Kal ETILEIKELAV Tva
yiveta, étav tw ¢avi [20] KaAd¢ Tig iy dvdpelog A Tt Tolodtov, kKabdamep Kat £l TOV AYWVLOTOV
elropev.

d\kov ¢ kal A dpodvola daivetat. SLoTEp oUK €otv opodoia- todto pev yap kat dyvooldowv
&aM\AAoug UTIApEsLev Av- 00SE TOUG TiEpL GTOUODV BuOoYVWHOoVoDvTag OHOVOElV daciy, [25] olov
TOUG TIEPL TV oUpaviwy (0U yap PGLAKOV TO Tiepl TOUTWV OPOVOELY), AANA TAG TIOAELG OUOVOETV
¢daoiv, 6tav Tepl TOV CUPPEPOVTWY OUOYVWHOVOOL KAl TauTA Tpoalp@vtal Katl TTpAattwot Ta
Kowf &o6&avta. Tepl Ta TIpaKTa & Opovoololy, Kal TOUTwV TIEPL TA &V peEYEDEL Kal Evoeyoueva
[30] apdolv UTApyewv A Taoly, olov ai TOAel, dtav Taol Sokf Tag apxac aipetac sivat, A
ouppaxelv Aakedatpoviorg, i dpxewv Mittakov Ote Katl avtog fBeAev. dtav &' EKATEPOG £QUTOV
BouANtat, wotep ot €v talg Powicoalg, otacltdlouotv: oU YAp €0TLV OPOVOELY TO AUTO EKATEPOV
gwoelv [35] 68ATIOTE, AAAA TO &V TG auTt®, olov &tav kal 6 SApog [1] Kal ol EmIElkelg Tolg
apiotoug &pyelv: oltw yap maot yivetat ol Edievral. TOMTIKY S dhia paivetal i dpdvola,
kaBdarmep kal Aéyetat Tepl Ta ocupdEpovta yap 0Tl kKal Ta €ig Tov Bilov flkovta. éotL &' i tolavtn
dpdvola [5] év Tolg émielkéoly: o0ToL yap Kal éautolc 6povoodaotl Kal AANANOLE, ETTL TV alTGV
Ovteg wg elmelv (T®Wv toloUTwV yap Hevel TG Poulrfupata kat ovu peTappel Wotep €0PLTOQ),
BouAovtal te ta Sikata Kat td cupdpEpovta, ToUTwV &€ Kal Ko édievtat. toug 6& pavAoug ol
0l6V Te 6OVOETY [10] TTARV &l Likpdv, kaBdmep Kal diloug eivar, TheoveEiag EdLepévoug &v Toig
woeAipoLg, &v 8¢ Tolg TovoLg Kal Talg Asttoupyialg ENelTtovtag: €aut® & €kaotog BoUAOuEVO(g
tadta tov TéNag EeTAdel Kal KWAVEL ph yap TNPOoUVIWY TO Kowodv amdAutal. cupBaivel olv
autolg otaotalety, GMARAoug [15] pév émavaykalovtag, altolg 6 pi Boulopévoug ta Sikala
TIOLETV.

ol &' ebepyétal Toug ebepyetnBévTag Sokolol pdiMov GIelv A ol €0 TtaBdvteg Toug Spdoavtag,
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kal ¢ Tapd Adyov ywopevov émdnteltal. Tolg pév olv TAsiotolg paivetal [20] 8Tl ol pév
ddpeilouat Tolg 8¢ ddeiletat kabdmep odv &l TGV Saveiwv ol pév ddeilovteg Bovlovtal pf ivat
oi¢ odeilovoty, ol 6 Saveioavteg kai émpehovrat THE TOV 0dpeNdVTwY owtnpiag, olTw Kal
ToUC eVepyeTAoavTac BouAeaBal sival Toug Tafdvtag WG KOULOUUEVOUG TaE xaptrag, [25] Tolg &
oUK glvat &mpeég to avramnodolvat. Emixappog pév odv tay’ &v dain tadta AMéyewv altolg €k
Tovnpod Bswpévoug, Eolke &' AVBPWTILKG: AUVAUOVEG yap ol TtoANoi, kal pdN\ov €0 Tdoyewy A
ToLelv €dievral. §6Eele & Gv duoIKWTEPOV £lval TO aitiov, kai o0us’ Bpotov Tt Tiepl Toug [30]
Saveloavtag o0 yap €ott dpiAnolg mepl €ékeivoug, aNG tod owdlecBal PBouANoLg THG KOULSAG
gveka- ol &' €0 TieMoLNKOTEG GLAoTOL Kal Ayam®ot Toug TETMoVAATAC K&V UNS&V WOl XPAOLUOL Pné’
€lg Dotepov yevovT Qv. OTIEP Kal £TTL TV TEXVITOV CUPBERBNKEV: TIAC yap TO olkelov Epyov ayamd
[35] p&AAov i ayarnBein av uTto tol €pyou guuyou yevopevou- [1] pdAtota & lowg tolto mepl
ToU¢ TroLnTag cupPaivel: UTEpayan@ot yap oUTol T olkela TTOLUATA, OTEPYOVTEG DOTIEP TEKVAL.
ToloUTW &N #olKe Kal TO TV e0epyeT®V- TO yap €0 TemovBodg Epyov £0Tiv alT®v: todto &h
ayam@ot péMov A [5] T Zpyov TOV TToloavta. Toutou & aitiov 8Tt TO lval oLV aipetodv Kal
dANToV, €opev & évepyela (T® v yap Kal TipAttewy), évepyeia 6 6 Tolfoag TO €pyov €0TL TIWG:
oTépyel 81 TO Epyov, SLOTL Kal TO €lval. ToUTo & PUGIKSVY: O yap €0TL SUVANEL ToDTO vepyeia TO
gpyov pnvueL. &pa 8¢ kai [10] T@® piv e0epyETn Kahdv O katd Thy Tpdly, Gote yalpey &v @
To0T0, T && TaBAVTL 00SEV KANOV &V T Spacavty, GAN irep, cuppépov: Todto & ATTov ASU Kal
dAnTov. Néela &' éoti tod pév Tapovtog f evépyela, tod &€ péNAovtog ) AT, tol &¢
yeyevnuévou f pvAun: fAdotov 8& To katd [15] Th &vépyelav, Kal GANTOV 6poiwE. TG pEv o0V
TIETIOLNKOTL PEVEL TO EpyoV (TO KAAOV yap TIOAUYPOVLOV), T &€ TTabovTL TO XpACLUOV Ttapoiyetal.
A T€ pVAKN TOV pEv KaAGV (S, TV 68 Xxpnoipwv o Ttavu | AtTov: f ipoadokia &' avamalw
EXev €oLkev. Kal N pev GiAnoLg ot oel €otkey, [20] TO PAeloBal & T@ TTATYELV: TOTG UTIEPEYOUOL
6¢ mepl Th TIPA&LY EmeTal TO PLAElV Kal Ta PLAKA. Tt 6¢ Ta ETUTOVWG yevOueva Ttavteg PdANov
OTEPYOUGLY, OloV Kal T& XPAMATA Ol KTNOAUEVOL TGV TTapalaBoVTwy: SOKET 88 TO pév €0 TIAOYELY
&rovov glval, t© & €0 TolElV €py®dec. St talta [25] 6% kal al pntépeg dplotekvotepal:
ETUMovVwWTEPA yap f yewnolg, kat pdAov {oaocwv 6tl avt@v. &6&ste & av tolto kal Tolq
gbepyETalg oikelov givat.

artopettat 6¢ kat Totepov Sel PLAelV Eautov paAlota fj GAAOV TWA. ETILTIHROL yap TOoTg éautoug
HAALOT ayam®al, [30] kal wg &v atoxp® dhavtoug anokalodot, Sokel te 6 pev padlog Eautod
XApLv TIdvta TIPATTELY, Kal §0w &v poxBnpdtepog A, ToooUTw paMNov—Eykaholol & aut® olov
8TL 00SEV A’ £QUTOD TIPATTEL—O &' ETILELKNC SL& TO KAAV, Kal 60w &v BeATiwY fj, pdMov Sta To
KaAOv, kal pilou Eveka, [35] 1O &' autold mapinow. Tolg AdyoLg 6& TtouTolg Ta Epya Stadpwvel, o0k
ANOYWC. [1] dact yap Setv GAelv pdAiota tov pdiota didov, pilog 62 pdiiota 6 BOUNOHEVOC M
BoUAetal tayaba ékeivou Eveka, kal €l pndelg elostar tadta & OMApyel HAALOT alt® TPOG
abTdy, Kal Ta Aourta 81 tave’ [5] ol 6 dpilog dpidetar glpnrat yap étL arr’ adtol mavta ta Gplika
Kal TIPOC TOUC AANOUC SLAKEL. Kal al Ttapotpiat 82 écal dpoyvwuovodoty, olov T pia Puyn kai
Kowa ta ¢iAwv kal iootng GLAdTNG Kal yovu kvAuNg yylov: tdvta yap tadta mpog avtov paAoT
av Omapyor pdaAlota [10] yap ¢ihog avt®- kal ¢untéov 6 HAALCE €autov. amopeital &n
elKOTWC TIOTEPOLG XPEWV ETeaBal, dpdoiv £XOVToL TO TILOTOV. Tow¢ 00V ToUE ToloUToUG SEl TRV
Aoywv Salpelv kat Slopilewv €¢' doov Ekatepol kKal Tify aknBevouaowv. €t i) AaBotuev to dilautov
MIOC £KATepoL Aéyouowy, Tay Av yévolto [15] SHAov. ol piv olv ei¢ &veldog Ayovte avtod
d\avtoug kaholol ToUG £auTolg armovepovtag Tto TAEToV v XprHact Kat Tiualg kat hdovalg talg
OWHATLIKATG ToUTwV Yyap ol TToAotL Opgyovtal, kal EéoTtouddakact Tepl auta wg aplota évta, 50
Kal TiEpLAaynTa €otwv. ol &N mepl talta mAsovektat yapidovral [20] talg émbupialg kal OAwg
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TOl¢ TdBeoL kal tT® AANOyw thHG Yuxfg towoltol & eloiv ol MoAol- &0 kal f Tpoonyopla
yeyevntat amnod tod oMol ¢pavlou évtog Sikalwg &6f tolg oltw ¢lhavtolg oveldiletal. OtL 6¢
TOUG TG toLall’ autolg amovepovtag siwbaaot Agyewv ol TtoAol phavtoug, oUK adnhov: [25] &l
yap TG agl omoudddol ta Sikala TPATTEV alTOg HAALOTA TIAVTWY i) Ta cwdpova f) émotaodv
dMa TV Katd Tag APETAC, Kal OAwG Al TO KAAOV £aut®) TIEPLTIOLOLTO, OUSELG €pel ToUTOV
p\autov 006E PEEeL. 86l & v 6 TololTog paNoV sivatl GpiAautog: Amovéusl yodv £autd ta
KaMota [30] kal pdAot dayabd, kai yapidetatr €autod T® Kuplwtdtw, Kal Tavia Toutw
nieiBeTar HoTep 8¢ Kal TIOALG TO KUPLWTATOV PHANOT elvat Sokel kal Tiév Ao cUoTtnua, olTw Kal
avBpwtog: kat ¢ilautog & pdAota 6 tolto ayam®v Kat TouTw Yapl{Opevoq. kal Eykpatng &€
Kal akpathg Aeyetat [35] T® kpatelv tov volv i ur), wg toutou ékdotou Ovtog [1] kal
niempayévat Sokodolv alTol Kal £ékouoiwg T HETd AGYou pAAloTa. OTL pév o0V TolB’ EKaotdg
€0Twv ) HAALoTa, oUK AdnAov, kat 8Tt O EmLelkng paAtota tolt ayand. 6o ¢ihavtog pdAot av

o 5

€ln, kad' E€tepov €ldog 1ol dveldilopevou, kat Stapepwv [5] toooltov doov TO kata Adyov (iv
To0 kath Tdlog, kail dpéyeaBal i Tod kahoD f) Tol Sokolvtog cupdEpELy. TOUC PV 0DV TEPL TAC
KaAQg Tpagelg Stadepoviwg omouddlovtag mavieg ArmodEyovtal kal €mawvoiolv: Taviwy &&
QUMW PEVWY TIPOG TO KAAOV Kal Statewvopévwy Ta KAMLota Tipdttewy Kowif T [10] &v avt’ €in
TG S€ovta Kal i6ig EKAoTw Ta peEyLlota TV ayabv, elrep N ApeTh ToloUTOV €0TLV. WOTE TOV UEV
ayabov Sel pidautov eival (kai yap adtd¢ O6vAoETal T KAaAd TPATIWY Kal ToUg EANAOUG
wdeAfoeL), TOV &€ poxBnpov ou S BAaYeL yap kal £autov Kal Toug TieAag, pavolg tdbeov [15]
EMOUEVOC. T® HOXBNPG pEV o0V Sladwvel & el TPATTalY Kal & TIPATTel 6 & EmielkAg, & S¢,
talta kal mpattel ndg yap volg aipeital to PEATIoToV £aut®, 6 & €mietkng TelBapyel T® V.
aAnB&g 6¢ mepl ol omoudaiou kal TO TV PiAwv Eveka TTONA TipdtTewy kal thg atpidog, kav
6én [20] UmepamoBvrokely: TIporfostal yap Kat ypruata kat Tpag kat 6Awg ta mepLuayxnta
ayadad, TEPUITOLOUPEVOC £aUT® TO KAAOV: OAlyov yap xpovov nabijvat opodpa pdAov ENoLT av i)
TIOADV ApEMa, Kal Budoal KaA®G €viauTov i TTOAN' €T Tuyovtwg, Kal plav mpd&lv kaAhv kat
HEYAAnV i) TToAAQG [25] Kal pikpag. tolg &' uttepamobvriokouot tolT {owg cupPaivel aipolvrat
81 péya kaldv £auTtolc. Kal xpApata Tpooivt &v é¢’ @ mAsiova Afdovtat ol didot yivetal yap
T® pev dw xpApata, alt® 6& TO KaAGv- To 61 peldov ayabov €aut® ATovepEL. Kal Tiepl TLHag 6¢
Kal apyag 6 [30] altodg TpoTog Ttavta yap T ¢idw tadta mporostatr kahov yap avt® todto kat
TIALVETOV. €IKOTWC SF Sokel oToudalog ival, avtl TTAvVTwy alpoUpevog TO Kahdv. Evséxetal 6&
Kal TIPAgelg T® dpilw TpoieoBat, kal elvat KdALov Tod avtodv Tpdatl To aitov T@ dilw yevéohal.
¢v oL 6N tolg [35] €matvetolg 6 omoudalog daivetal €aut® tod kahod TAgov vEpwv. [1] oltw
uév o0v dihautov slval 8¢t, kabarep slpntat g &' ol TToANoi, 00 XpA.

audlopnteltal 6¢ kal Tepl Tov evdaipova, €t deAoetal dpiAwv i ury. ouBEv yap daot d€tv dpiAwv
Tol¢ pakapiolg [5] Kal avTApKESty: UTIAPXELWV yap alTol Tayabd: avTtApKelg oDV dvtacg oUSeVO(
Tipoodeilabat, Ttov 6¢ dpilov, Etepov avTov dvta, TIopidely & 6L autod aduvatel: 6Oev

étav 6 Sailpwv €0 §16Q), T SeT diAwy;

golke &' ATOTIW TO TAVT Amovépovtag Tayada t@® evdaipovt piloug puhn amodiddvat, 6 [10] Sokel
TOV EKTOG Ayab®v péylotov givat. € te pilou paNNGV éotl TO €0 TIoLely A TAoXELY, Kal 0Tt Tod
&yabod Kal TG APETHC TO eVEPYETELY, KANLOV & €0 TIOLETV Ppihoug 6BVeEiwY, TMV €D TIELOOUEVWV
denoetat 6 ortoudalog. 1O Kat rmgntettal otepov v evtuxiatg paAov Set pihwv i) €v atuylalg,
[15] @¢ Kal Tod ATtuXoDVTOG Seopévou TGV €VEPYETNOOVTIWY Kal T@V €0TUXOUVIWV 00¢ €0
Totf)joouotv. atorov & {owg kal T PHovVWTNV TIOLEV TOV pakaplov: o0Selg yap &lolt’ av kab'
aUTOV T TAvT’ €xelv ayabd: TToALTLkoOv yap 6 AvBpwTtog kat culfv TIEPUKOG. kal TQ evdaipovt &h
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1000’ UTapyeL Ta yap [20] Th dvoeL ayaba Exel, SfAov & WG peTd diAwv Kal ETILELKOV KPETTTOV N
HET' 0BVElWVY Kal TMV TUXOVTWY cuvnuepeUELy. ST Epa T® vdaipovt dpidwv. Tl o0V Aéyouaotv ol
mp®ToL, Kal TR @AnBevoucty; f| 6Tl ol ToAol piloug olovtal ToUC Xpnoipoug vat, TGV
TOLOUTWY pEv o0V 008EV Sefjoetal 6 pHakapLog, [25] &meldh tayadda UTdpyel alT®: o0sE &f TGOV
SLa O A8Y, N ETTL KPOV (RSLG yap O Blog v o0SEV Settal émelodktou NSOVIG)- oU dedpevog &
TOV TolouTtwv Pidwv oL Sokel SeloBal pilwv. TO &' ouk Eotv Towg AANBEG. €v dpxh yap glpntat
OtL i) e0Salpovia évépyeld tig €otiv, f & €vepyela SfAov OTL [30] yivetal kal o0y UTIApYEL DOTIEP
KTAMA TL. €l 6& TO €0Salpovelv ¢otiv év T {fv Kkal évepyely, tod & ayabod ) évépyela omoudaia
Kal N6ela ka®' avtryv, kabarmep év apxh €ipntat, €ott &6& kat to oikelov TV NEEwv, Bewpelv &&
pHAANoV ToUg TEAaG Suvdapeba i) €autolg kal tag €kelvwv mpdelg A [35] tag oikelag, at thv
omoudalwv &¢ pa&elg dpiAwv dvtwv Rdelat Tolg ayadolq [1] ‘dudw yap £xouvaot ta T puoeL hear
0 Mpakaplog 6N ¢iAwv toloUtwv SeAoetal, elmep Bewpelv Tpoatpeltal TPAGELG ETILELKELG Kal
oikelag, Toladtat &' at tod ayabold ¢ilou dvtog. olovtal te d€lv Ndewg {Av tov evdaipova. [5]
HOVWTN MEV 00V XAAETIOC 6 Blog: ol yap paSLov kad' alTodv évepyelv cuvex®C, MeD' ETépwv 6% kal
TIpOC ANoug pdov. Eotat olV i évépyela ouvexeoTépa, Sela oloa kad' althy, & Sel Tiepl TOV
Hakdplov lvat 6 yap omoudaiog, fj omoudalog, Talg KAt ApeThv Tipaeot Yaipel, Talg &' amd
Kakiag duoyepaivel, [10] kabBdrep 0 HOUOLKOG TOIG KAAOTG peAeaLy Hdetal, Emt &€ Tolg dpavlolg
Autteltat. yivolto &' Gv kal aoknoig tg thg apetiig €k tod oudfjv tolg ayabolg, kabarmep katl
©¢oyvig pnowv. puoikwtepov &' ertokomolaoly €otkev 6 ottoudatog ¢pidog T@ omouvdalw T PpuoEL
alpetdg slvat. T yap T et [15] ayabov ipntat 8Tl T omouvdaiw ayaddv kal HEU éotL Kad'
aUuTo. To 6¢ {fjv opilovtal tolg {wolg Suvapuel aiobroswg, avBpwtolg &' ailobrnoewg i vonoswg: i
8& SUvauLg ei¢ TH évépyelav avayetar, T 8& kKplov év TH &vepyeia- £otke 8 TO LAV elvat Kupiwg
TO aioBaveoBal i) voelv. to &6¢ ¢fv TV [20] kab' altd ayabiv kal A&Ewv: wpLopévov yap, to &
wpLopEvoy Th¢ Tayabod duoewd to &€ Th PuoeL ayabov kal T ETLELKET SLOTIEP £O0LKE TTAOLY NSU
glvat ov St 62 AapPBavewy poxdnpav whv kal StepBappévny, o0 év AUTalg: adpLoTog yap i
Towaltn, Kabarep TA UTdpyovta avth. &v [25] tolg €yopévolg 6& Tepl TRAG AUTING &otal
davepwtepov. €l &' avTo TO fjv ayabov kal AU (Eolke 6¢ kal €k ToD Tavtag 6peyecbal avtol, katl
HAALOTO TOUG ETILELKELG Kal pakapioug toutolg yap 6 Pilog aipetwrtatog, kai fj ToUTwv
pakaplwtdtn {wn), 6 & 6pwv dtL 6pd aiobdvetal kal 6 dkovwv dTL dkovel [30] kal 6 Badidwv OtL
Badile, kal €mi tOWv GMwv Opoiwg &ott T TO aicBavopevov OtTL évepyolpev, Wote Av
aioBavwpel’, otL aioBavopeba, k&v vowpev, OTL voolpuey, To & OtL aioBavoueba fj voolpuey, OtL
gopév (Tt yap eival fv aioBaveoBarl A voeiv), [1] T & aioBdavecBal 8Tt IR, T®OV HGEéwv Kad' altod
(duoeL yap ayabov {wn, To & ayabov umapyov v Eéaut® aioBdaveobat NdL), aipetov &€ To {fv kal
udAota Tolg Ayadolg, 8T T sival ayaddv éoTv avtoic kal RSV (cuvatcBavépevol [5] yap tol
Ka®' avtd ayabod Hdovtal), wg &€ Tpog Eautov Exel 6 omoudalog, kal TPOg tov Ppilov (Etepog
vap adtog 6 dilog oTiv): kaBdmep odv TO alToOV €lval aipetdv 0TV £KAOTW, 0UTW Kal TO TOV
dov, | mapaminciwe. t & ivat Av aipetov Sta T aicBdvecBal avtod dyabod dvtog, f 6%
towautn [10] alobnoig Né€la kab' Eautrv. cuvaltoBaveobal dpa el kat tod ¢pidou dtL EoTwy, TolTO
6¢€ yivolt’ v €v T® oudiv Kal Kowwvelv Aoywv Kat Stavolag: oUtw yap av 66&eLe 1o culfv €Tl TV
avBpwtwv AéyeoBat, Kal ovy WOTEP €Tl TWV POOKNUATWY TO €V T® avt® vepeobat. €l 6h T®
Hakapiw T ival aipetdv [15] éott kad' altd, Ayaddv th puoeL By kail SV, TTapamifotov &¢ kal
TO tol ¢dihou €otiv, kv 6 diNog TV aipeT®v €in. 6 & €oTiv ALT aipetdv, tolto Sl UTIAPXELY
aut®, f) tavtn évdeng €otal. Senoel dpa T® evdaltpovAcovtl Gidwv oTroudaiwv.

[20] &p’ olv ¢ TAeloToug dpidoug totntéoy, A kaBdmep &mi Thg Eeviag EupENGC eipfoBal Sokel
uATe TIOAVEELWVOC UAT &Eewvog, kal £mi TG dkiag dppooel AT &dihov sival pAT ad TToAUdIAoY
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KaB' uTtepBoAnv; Tolg pev 6 TpOC Xphov Kav Ttdvu §6&etev Appolety TO AexBev: TOAOTG yap [25]
avluTtinpetelv émimovov, kat o0y ikavog 6 Biog autod todto mpdtteLy. ol TIAeloug 6f) TV IPOG TOV
oikelov Biov ikaviv Tepiepyol kai Eumddiol TTpOG TO KAAGDC fjv- oUBEV olv Sel aut@®v. Kkal ol
TIPO¢ Ndovhv 6¢ dpkoloLv OAiyol, kabdrep &v th tpodii 1o Hduopa. Toug &€ ommoudaioug TTOTEPOV
TAelotoug [30] kat' aplBpoy, i €otL Tt pétpov Kat GpLAtkod TIAABoUG, WoTiep TIOAEwWG; 00TE Yyap €K
S6€ka avBpWTIwV yEvoLT av TIOALG, 00T €K SEKA HUPLASWVY ETL TIOALG €0TiV. TO 6¢ TTOOOV OUK £0TLV
lowg &v T, AN\G TTdv TO peTagu TvV wplopevwy. [1] kat dilwv &1 ot TTAfjBog wpLopevoy, kat
{owg ol TAeToToL pPed’ v &v SUvaltd T oAV (Todto yap £80kel dAkwTaTov ival): 8Tl & oly
010V T& TTIOMOTC oLUZAV Kal Stavépely éautdy, oK ASnAov. €Tt 68 Kakeivoug ST AMNAAOLS Ppiloug
glval, £l péNouot [5] TAvteg HeT AMAAWY ouVNUEPEVELY: TOTTO & EpyMEEC év TTIOMOTG UTIAPXELV.
XQAeTIOV &€ yivetal kal Tto ouyyaipelv Kal TO oUVAAyELV olkelw TIONOTG: €LKOG yap CUUTITITELV
&ua T® pév ouvASeaBal T@ 6¢ cuvayBeaBat. Towg olv €0 Exel ph INTELY WE TIOAUPADTaATOV £lvat,
&N\& toooutoug dool gi¢ T [10] culfjv ikavol- o0SE yap EvdéyeoBal §6Eetev &v TIONOIG €lvat
dov odpd8pa. Stdmep 00E' Epliv TIAELGVWY- UTIEPBONR ydap TIC slval Bovletal dphiag, tolto 62
PO évar kal Tt odpodpa & mpog OAlyouc. oUtw & &xewv €olke Kal €Tl TV TIPAYHATWVY: OU
yivovtat yap ¢ilot oA ol katd thy Etatpikiv [15] dpkiay, at & Upvouueval év Suot Aéyovtal. ol
&& TTOAUP 0L Kal TIEGLY OlKElWC EVTUYXAVOVTEG 00SeVi SokoDaowy elvat GpidoL, TNV TIOALTIKDC, 00¢
Kal KaAoDoLV apEokouc. TIOMTIK®DC pHév o0V EoTL TTIOMNOIG €ival dpilov kal pf &peokov dvta, AN
WG AANBQG ETILELKD SU apethv 6¢ Kal 6L altoug ouK &ott TipO¢ [20] TTOANOUG, ayarntov &¢ kat
OAlyoug eUPETV TOLOUTOUG.

otepov &' €v sutuyialg paAov pidwv &€l i év Suotuyialg €v audolv yap emdntodvtat ol te
yap atuyolvteg Séovtat érmkoupiag, ol T evtuyolvteg oupBiwv kal ol¢ €0 TooouoLy:
BoUovtal yap €0 Spdv. Avaykatdtepov pév 8f [25] &v taig atuyialg, 510 T@v xpnoipwv évtadba
S€l, kKANAov & €v tdlg sutuyialg, 80 Kal Toug €rielkelg ¢ntodolv: TouToug yap alpeETWTEPOV
€DEPYETELV Kal PETA TOUTWV SLayewv. £0TL yap Kal n apouasia auth TV ¢idwv HSela kat év Talg
evtuylalg kat év talg Suotuyialg. koudilovtat yap ot Auttoupevol [30] cuvalyoUviwv TV GiAwv.
L0 KAV armoprosLev TG TIOTEPOV WoTep Bapoug petalapBavouaoty, i todto pev o0, A tapouasia
&' abT®V NSela oloa Kkai f vwola tod cuvalyely EAGTTw Tthv AUTINVY TIOLEL. £l pév olv Sta tadta i
8U 8\\o T Koudilovtal, adelobw- cupBaively & o0V daivetal T AexBév. Eowke & [35] i tapouvoia
ULKTA TIC a0TGV glvat. alTtd pév yap t 0pdv toug didoug RSV, [1] &ENwC te kal atuyodvty, kai
yivetal tig €mukoupia mpog to ph AuteloBal (Tlapapubntikov yap 6 ¢ilog kal th édel kal @
Aoyw, gav f EmSElog olde yap T ABoC Kal &’ ol ASetal kal Aumeltal) to &§& AuTIoUpEVOV
aioBdvecBar [5] &mi Talg autod atuyialg AuTtnpdv: TIEC yap delyel AUTING aitiog sivat Tolg GpiloLg.
SLomep ol pev avdépwdelg thv ¢puow evAafolvtatl cUNUTIETV ToUg ¢idoug altolg, Kav pn
Umtepteivn T aAuttiq, THv €kelvolg ywvopevnv AUTINV ouy UTIOMEVEL, OAWC TE cuvBprivoug ol
mpooietal 8t e pnd’ avtog [10] eival BpnvnTikdg yovala 68 kal ol tololtol &vSpeg Tolg
ouoTtévouot yaipoual, kat ¢hololv wg diloug kat ocuvalyolvtag. pipelobal & év draot Sel
SfAov 6tL Tov Behtiw. f) &' év Talg evtuyialg TV Pidwv Ttapouaia tAv te Staywynv Hoelav Exel
Kal Thv &vvolav OtL fHdovtal €mi tolg avtod ayabolc. [15] 610 66&elev av Sl €ig pév Tag elTu)iag
KAAEWV TOUG PpiAoug TIPOBUHWG (EVEPYETIKOV yap €ival Kahdv), i && tag atuyiag ékvodvra:
petadidoval yap wg fKlota el TV Kak®v, 60gv TO AALG eyw Suotuyx@v. pdAlota 6¢ TtapakAnteov
otav pENwWOoLY OAlya dxAnBevteg peydN altov woeNfoeLv. [20] ieval &' avamaiw lowg appolet
TPOG pév Tolg atuyodvtag AkAntov kal TtpoBluwe (dihou yap €0 Totely, Kal paAlota Ttolg év
Xpela kat to ph aguwoavtag apdoiv yap kaMov kat Hdlov), eig ¢ tag sutuyiag ouvepyoivta
MEV TIPOBUMWG (kal yap €ig tadta xpela pidwv), Tpog evTabeLav 6¢ oxohaiwg: [25] ou yap Kahov
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TO TpoBupelobal woehelobat. §6&av & andiag év T® SwwbeloBal Towg eVAapntéov: éviote yap
oupBaivel. f) Tapoucia 6f twv ¢iAwv €v dmacty aipeth dpaivetal.

&p’' olv, MoTep TOlG €pGioL TO 6pdv dyamntétatdv éott [30] kal udA\ov aipolvtat Tadtnv Thy
aioBbnotv ) Tag Aoumag w¢ kata tavtnv paAtota tod €pwTog BVTog Kal YLvopEvou, oUTw Katl Tolg
d\oLg alpetwrtatdv éott 1O oulfjv; kKowwvia yap i $Aia, Kal wg TPOG €auTtov €xel, olTw Kal
TIPO¢ TOV Ppidov: Tepl avtov & f alobnoig OtL €otwv aipetn, kat Tepl [35] tov ¢pidov 6 [ &
gvepyeLa yivetal autig &v T® oulfy, [1] ot elkoTwg TouTou €dievtal. kKal O TIOT €0TLV EKAOTOLG
0 givat ) o0 xdpuv aipodvral o iy, év TouTw HeTd T®OV didwv BovAovtal Stayelv: SLETIEP ot pév
ouptiivouowy, ol && ouykuPevoucty, GN\oL && ouyyupvalovtat kai cuykuvnyolow [5] A
oupdlhoocodpololy, EKkaotol &V TOUTW CUVNUEPEVOVTEG O TL TIEp HAALOT Ayam®ol TV &v TR Plw:
oLZAV vap Bouldpevol petd TGV didwy, Talta Toodol Kal ToUTwv Kowwvodaoly olg olovtat
oUZRV. yivetal o0V i pév TV davlwv dihia poxdnpd (kowwvodol yap paviwv apéBatol dVTeg,
Kat poxBnpotl [10] && yivovtatr opoloupevol AANAAoLG), | 6& TOV ETLEKDV  ETILEKNAG,
ouvav&avopuevn talg opthialg: dokolol 6¢ kal Behtioug yiveoBal evepyolvteg kal StopBolvteg
&N\AAouC: atopdttovtal yap Tap’ GANJAwY olg dpéokovtal, 80ev £6OAGOV piv yap A €06MA.
Tiept p&v o0V dpLhiag &mi tooolTov [15] elpAobw- Emépevov & v £in SLeN8slv Tiept HSOVAG.

[19] peta 6¢ talta mept ASoVAG lowg Emetat SteABelv. [20] pdAota yap Sokel ouvwkel®aobat T
YEVEL NPV, 610 Ttatdevouaot Ttoug veouq olakidovteg HSovi kal AUTN: Sokel &€ Kal Tpog thv tod
ABoUC ApeTHV péyloTov slval TO yaipelv olg Sel kal pLoglv & Sel. Siateivel yap tadta Std maviog
to0 Blou, porthv £xovta kal Suvapv TIPoOG APETAV T Kal TOvV e0daipova [25] Bilov: T pEv yap
n&ea mpoatpoivtal, ta 6& Auttnpa dpevyoucty: UTEP 6& TV ToLOUTWV AKLOT Av 66&eLe TTapeTEov
glvat, ANwE Te Kal TIOARY £XOVTwv audLopiTnoty. ot pév yap tayadov Adoviyv Aéyouaoty, ol & &€
gvavtiag Kopdhi ¢adiov, ol pev lowg TemelopEvol oUTw Kal £xely, ol 6¢ oiduevol BeAtiov [30]
glvatl Tipod¢ tov Blov AUGV anodaively Thy HSoviv TV GavAwvy, Kal €l pf E0Tiv: PETELY yap TOUG
TIOAN\OUG TIpO¢ auThv Kat Soulevelv talg Hdovalg, Lo S€tv €ig Tovvavtiov Ayelv: ENBELV yap v
o0Ttwg £l TO péoov. pn Tote 6¢€ o KAA®G TolTo Afyetat. ol yap Tept TV év Tolg madeot kat [35]
Talg pageot Adyol ATtV glot TiLoTol TV Epywv: dtav odv Stadpwviol Tolg katd Thv aiclnaoty,
katappovoupevol kat taAnbeg mpooavaipolowv: [1] 6 yap Yéywv thv Adovhv, 0¢Beig ToT
gPLEpEVOC, ATTOKALVELY SOKET TIPOC auThv W¢ Tolaltnv oboav amacav: T Slopilelv yap ouk £0Tt
TOV TIOA@V. €oikactv obv ol GANBEIC TV AOywv o0 povov TIpdC T eidévat [5] Xpnolpwtatot
glval, A\ kal Tipdc tov Blov: ouvwsol yap dvteg Tolg Epyolg TiiotebovTal, SLO TpoTpémovTal
ToUG ouviévtag v kat altolq. TV pév olv ToloUtwy BALG ta & eipnuéva Tept ThG HSOVAC
ETENOWEV.

€08080¢ pév odv thv HSovhv tayadov GeT eival Sta to [10] Tave' Opdv édlépeva adthg, Kal
EN\oya kal &loya, év TidoL &' lvat TO alpeTdV TO ETILEIKEG, Kal TO HAALOTA KPATLoTOV: TO 8f TTavT
ETTIL TAUTO dEpeabat pnvuely wg oL todto dplotov év (Ekaoctov yap to aut® ayabov suplokely,
GoTiep kal Tpodrv), TO 6 TGV dyabav, kal o0 Tavt’ édietal, Tayadov [15] sival. émotevovto &
ol Aéyol 8t thv tod ABoug dpethv pdMov i St altolg Stadepdvtwg yap E86keL cldpwy elvat:
o0 8 w¢ dihog THG RGOVAG €50KeL Talta Aéyely, AN oUTwC Exelv Kat GARBslav. oly Attov &
QT glvat pavepdv £k Tod Evavtiou: THY yap AUTINV Kad' altd Téot GeukTov ivat, [20] dpoiwg Sh
Tovvavtiov aipetdv: pdAiota & eival aipetov & pf SU Etepov pnd' £tépou Xdpwv aipolpedar
TololTo &' GpoAoyouuévwe glval Thy HEovAV: 0bEEva yap Emepwtdv tivog éveka Rdetal, wg kad'
abthv oloav aipethv thv H8OVAV. TIPooTIBEUEVNY Te OTWOTV TAOV Ayab@V alpeTWTEPOV TIOLELY,
olov T® [25] Sikatomipaysiv kal cwdpovely, abdfecBal 6 td dyadov alt®. £oike 8 o0TAC ve 6
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AOyog t@v ayab®v althv amodaively, kal o06ev pdA\ov £tépou: v yap ped’ Etépou dyabod
alpeTwtepov i povoupevov. TolouTw &N ANoyw Kal MAATwv avatpel dtL ouk €otv Adovh tayabov:
aipetwtepov yap eivat [30] toV ASLY Blov peTA GppovAcEWC A xwpig, €l & TO UIKTOV KpETTTOV,
oUK gival thv HSoviv tayabdv: o08evdC yap TipooTtedévTog alt® Tayadodv aipetwtepov yiveohal.
SfAov &' wg 008 &ANo o0&V Tayabov Gv gin, 6 petd Twog TWV Kab' avto ayabiv aipetwtepov
yivetal. Tl o0v £oti tolodtov, o0 Kal [35] AUELG KowwvoDpey; Tololtov yap érmdnteital. ol &
gVLOTAPEVOL WG 0UK AyaBov ol Tavt’ Edietat, uh ouBEv Aéyouaty. [1] & yap midot Sokel, tadt eivai
dapev: 6 & dvalp®v tavtnv TH ToTWV o0 TIAvVu TILoTOTEPA EPEL. €L pEV yap TA Avonta dpeyetal
a0TeV, AV &v T Aeydpevoy, i 8& Kal T& PppovIpa, TIRE Aéyolev &v Tt Towg 8¢ Kal v Tol¢ Gavlolg
€0TL TL duolkOv ayabov [5] kpelttov /| kKaB' avtd, 6 édietal tod oikeiou ayabol. ouk Eolke &
oU06E Tepl ToU €vavtiou KaA®g AeyeaBal. ou yap paoty, €l i AUTIN Kakdv €0ty ThHv RSovhv ayabov
glvar avtikeloBal yap kal Kakodv Kak® kal dudw @ pundetépw—Aéyovteg Taita ol Kak®g, o
MOV €Tl ye TV eipnuévwv aAnBevovteq. [10] audolv yap évtowv TV Kak®v Kal ¢peukta £6eL
&udw givat, TOV Undetépwy 8¢ undétepov 1 Opoiwg viv 8¢ daivovtal Thy pév PeVyoVTEC WG
Kakov, Thv &' aipolpevol wg ayabov: oUtw &h kal avtikeLtad.

o0 pfv oud’ €l puh TV TTOLOTATWV €0tV i HSovr), Sta TodT 006E TV Ayab®v: oudE yap at Th¢ [15]
APETHG évépyeLal TIOLOTNTEG €loLy, oud’ i eudatpovia. Aéyouat 6¢ 1O pev ayabov wpicbat, thv &
ASovhv adplotov gival, 8Tl Séyetal T pdMov Kal td Attov. €l pév olv €k tod ASsoBal Todto
Kpivouaol, kal Tepl thv Sikatoolvny Kal tag GANag apetdg, kad' ag évapy®g ¢act pdAov kat
ATTov Tol¢ Toloug UTdpXeLv [20] Kal TIPATTEWY Katd TAC APeTAC, £0Tal Tavtd: Sikalol yap eiot
udMov kal avspeiol, 0Tt 8¢ Kal Sikalotpayeiv kal owdpovely pdMov kal Attov. el 8¢ Talg
ASovalg, pA ToT ob Aéyouot TO aitiov, dv Mowv al pév Apwyelg al 68 puktal. kal T KwAUEL,
kaBdmep Vyiela wpLopévn oloa Séxetat T pdNov [25] kal T ATTov, oUTw Kal Thv HSoVAY; ol
yap f auth cuppetpia €v Aoiv €éoty, 008 €v T® alT® pia Tig agl, AN Aviepevn Stapevel £wg
TWAG, Kal Stadépet T@ pdMov kal Attov. Tolodtov §h kal Tt Tepl Thv RSOV évSéyetal glval.
TENELOV TE TAYaBOV TIBEVTEC, TAG 6E KLVNOELG Kal TAG yeveoelg [30] atelelg, thv RSoviv kivnowv kal
véveolv amodaivelv Tielp@vtal. o0 KaA®C & éoikaot Aéyewv 008’ lval kivnotv. TIdon yap oikelov
glval Sokel Tdyog kal Bpaduthg, Kal €l pf ka® althy, olov TH tod KGopou, TIPdC EANo- TH &
ASovf] TouTwv ovdETEpOV UTIAPYXEL. ROBfval pev yap £0TL Taxewg WoTep 0pyLobfjvar, [1] Hdeobal
&' 00, o0SE TIPOC ETepov, Basdilew 6¢ kal abEeoPal kal tdvta té totadta. HeTaBANELY pév oDV ¢
THv SOV TaxEwg Kal Bpadéwg EotLy, Evepyelv &€ Kat' auThv oUK E€0TL TayEwg, Aéyw &' Hdeabal.
véveaoic Te TG Av €in; [5] Sokel yap oUK £k Tol TuxdVTOog TO TuXOV yiveoBar, AN &€ o0 yivetay,
el¢ To0to SLalvecBat: kal ol yéveolg i Hovr, TouTou f AUTIN $Bopd. Kal Aéyouct && TH pév
AOTINV &vSelav tod katd puowv lvat, Thy & ASoviv avam\ipwaoty. Taita §& cwHATIKA £0TL Ta
Tdon. £t 61 éott tol katd ¢vowv avarifpwolg [10] | Adovr, év @ f dvam\fpwolc, TolT &v Kal
AoéoLto: TO owpa apa- oU Sokel &6¢- o0’ EotTwv dpa f AvarAnpwolg Adovr), GAAA YLVOPEVNG HEV
avaminpwoewg NéoLt v tig, kat ttepvopevoaot Autotto. f) §6&a &' adtn Sokel yeyeviobatl €k TV
Tiepl THY Tpod v AuTtV Kal ASovV- EVEEElc yap yevouevoug [15] kal ipoAutinBevtag fdéecbal th
avaminpwoet. Todto &' ov Tept tdoag cupPaivel tag HSovag: AuttoL yap siov al te padbnuatikatl
Kal TV Katd tag aiodroelg at ua thg 6o0dppRosw, kal akpoduata && kal opduata TToAG Kat
uvApal kai EAmiSeg. tivog odv altal yevéoelg Zoovtal; ovdevodg [20] yap Evsela yeyévntal, ol
yévoLT Av avamirfpwolc. TIpog & Ttoug Tipodepovtag Tag Emoveldiotoug TV RSovV AgyoL TLg av
OtL ouk €otTL TadB’ Néca (ov yap el TOlg KAKWG Slakelpévolg Ndea €otiv, ointéov avta Kat Néea
glval TNV touTolg, KaBdmep o0SE T TOlG KAUVOUSLY DYLEWVA f YAUKEQ A Tikpd, oud’ ad [25]
Aguka ta dpavopeva tolg OGBaApL®OoLY)- i) o0tw Agyol Tig av, 8tL at peév Ndovat aipetal giowy, oo
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MOV amo ye TOUTWV, WOTIEP Kal TO TAoUTELY, Tipoddvtl &' o0, kal td Uylaively, o0 phv OtLodv
dayovtl ) T €ideL Stadpepouotv ai hdovai- Etepat yap at amd TtV KaA®v TV amod TV aioxpwv,
Kal oUK £otwv foBfval [30] thv tol Sikaiou pn 6vta Sikalov ouvdE Thv tod pouaoikod pn dvta
HOUGLKOV, Opolwg 6¢ Kal €Tl TOV ANwv. Epdavidely 6 Sokel kal 6 pilog Etepog WV ToD KOAAKOG
o0k oloav ayaBov thv HSoviy f| Sladdpoug ldel: 6 pév yap Tpog Tayaddy OUAETY Sokel, & &¢
TpOG Rdovry, Kal T@ peEv dveldidetal, tov &' enawvolov wg Tpog Etepa optholdvta. [1] o0beiq T v
&\otto ZRv talsiou Stavolav Exwv Sta Biou, 8GpEVOC €’ ol Ta Ttatsia WG oldv Te pAALoTa, o06E
xaipewv 1Tolv TL TV aioyiotwy, pnéémote pENwvV AutinOfjvat. Tepl TIOAA te oToudhv
rioinoaiped’ [5] &v kal i undepiav émpépol HSovAY, olov 6pav, PvnUoVeVELY, eidéval, TAC APETAC
EXELV. €l & €€ avaykng Emovtal Toutolg hdoval, oudev Stadepel: Eolpeba yap Gv tadta katl €l pn
yivolt ar’ avt®v ASovA. 8Tl piv olv olte Tayadov i fSovi olte méoa aipetr), SH\ov Zolkev
glvay, Kal [10] 8t siol tweg alpetal kad' avtag Stapépouoal T® €8sl  ad’ Qv. ta pév odv
Aeyopueva Tiept Tfig RSOV Kal AUTing ikav®g eiprnobw.

T &' €oTiv i) TIoToV T, Katadaveotepov yevolT Av art’ apxhg avalaBolotv. Sokel yap f pev Opaotg
ka®' dvtvolv [15] xpdvov teleia givar ol yap €0ty EvSehg ouSevog & €i¢ DOTEPOV YIVOHEVOV
TENELWOEL alTAG TO £180¢ TooUTW &' Eolke Kal i RSovr). BAov ydp Tt £0Ti, Kal kat o0&éva Xpovov
A&BotL Ti¢ &v HSoVHV AG &L TIAElw Y PAVOV yIVouEvnC TENELwBRoETAL TO £160C. SL8TIEP 0VSE Kivnaoig
goTv. &v XpOvw yap Tidoa kivnolg [20] Kal TéAoug TG, olov f oikoSouLKr, Kal TeAsia dTav
roton o0 édietat. A év &mavtt 8h T® XPOvw A ToUTw. év 8¢ TOTC pEPEDL Kal TG XpOvwW Tdoal
ATEAETG, Kal Etepatl TQ €ldeL THG OANG Kal aAANAwv. N yap TV AlBwv ouvbeolg £tépa thHg tod
klovog paBswoewc, kal altat TA¢ Tod vaoDd ToltAoew : Kal [25] f pév Tod vaod tehela (008evdC
yap €voeng Tpog TO TIpoKelpevov), N &€ thHg kpnmidog kal tol TplyAudou ATENG pEPOUG yap
ékatépa. T® £ideL olv Sladépouat, kal oUK Z0Tv &v 6Twodv XpOvw AABELV kivnoly Teheiav T4
€ldeL, ANN glmep, €v T@ amavtl. opoiwg 6¢ kal €mi Badloswg kal TV Aowm®v. i [30] ydp €otwv i
dopa kivnolg téBev 1o, kat tavtng Stadopal kat' €i6n, mriolg Basdiolg AAoLg kat ta toladta. ov
povov & o0twg, aN\a kal év altTh tf Badloel TO yap 1éOev 1ol 00 TO alTO év T otadiw Kat &v
TR MEPEL, KAl €V ETEPW HEPEL KAl €V £TEPW, 0VSE TO SLe€Leval Thy ypappnv trhvée kakeivnv: [1] ov
Hévov yap ypapphv Slamopeletal, aANG kal év Tomw oloav, &v £tépw & altn ékeivng. &
akpLBeiag pév olv Tepl KWAoewg &v &NNoL¢ glpntal, #olke & oUK év amavtl xpévw Tehela slval,
GAN' ail TToAN\al ateAelg kal Stadpeépouaat T [5] €16eL, gimep TO OOV TOT €idoTOLOV. THG RSOV &
v 6TWOolV Xpovw TéAELOV TO £160¢. §HAov odv WG Etepal T v eiev AANAAWY, Kal TV GAwV TL Kal
Tehelwv A Hdovr). 66&ete &' Gv TolTo Kal €k Tol ui) évéexeobat kweloBal ph €v xpovw, Hdeobal &¢:
TO yap €v T® VOV 6oV TL. €K TouTwv &€ iAoV kal [10] 6Tl 00 KAA®DG Aéyouat Kivnow i) yéveolv
glvat Thy HSovAv. ol yap Tavtwy tadta Aéyetal, GANG TOV PEPLOTGV Kal pi) dAwv: o08E yap
0pACEWG €0TL YEVEDLG 008E OTLYUAG 006E povadog, oudE ToUTWV 00BEV Kivnolg oUSE YEVEDLG:
o0&¢ &i NSoviG: BAov yap TL. aloBrnoewg &€ taong Tpog TO aiodntov évepyovong, [15] tehelwg &
THC €0 Slakelpévng Tipog TO KEANLoToV T®V UTIO THY aiaBnatv (tolodTov yap PANOT sivat SOKeT f
teleia évépyelar alThv 68 Aéyewv Evepyely, | &v @ &oTi, pundiv Stadepétw), Kad' ékdotnv &h
BeAtiotn €otiv ) évépyela tod Gplota StakelpEvou TIPOG TO Kpdtiotov Ty UTU autrv. altn & av
[20] teAetotdrn €in kal Rdiotn. katda doav yap aicdnoilv éotv ndovr), Opoiwg &€ kal stavolav
kal Bswpiav, H6iotn &' i TehelotdTn, TeEAELOTATN &' ) TOD €0 EYOVTOG TIPOE TO OTIOUSALOTATOV TV
OTT a0tV telelol &€ thy €vepyelav i HSovRA. o0 TOV auTov &€ Tpotov i Te ASovi TeEAELOT Kal TO
aloBntov te [25] kal f aioBnolg, ortouddla 6vta, MoTep ovd' N Lylela kat 6 tatpog opoiwg attia
¢otl tol Uywaivewv. ka®' ekaotnv & aioBnowv Ot yivetal Rdovr), SfAov (papév yap dépduata kat
dkovopata gival [8éa) SHAov 8& kal 8Tl pdhota, éneldav f) e aiodnolg i kpatiotn Kal Tpog
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ToloUTtov évepyl): Toloutwv &' [30] dvtwv tod te aiobntod kat tod aioBavopévou, det Eotal
néovh UTIap)ovTOg ye ToD TE Ttofjoovtog kal ToD Teloopévou. TeAelol && ThHv €vépyelav R Rdovi
o0y W¢ f EELC vuTtdpouoa, BAN MG ETILYLVOHEVOV Tt TENOC, 0lov TOTC dkpaiolg f (pa. Ewg &v odv
T6 T vonTov f) aio®ntov f olov Sel kai T kpivov i Bswpody, [1] Eotal &v Th évepyeia i HSovr:
Opolwv yap évtwv kal 1pog GAANAa tov autov TpoTov €xoviwv Tod te Tabntikod kal tol
ToinTikod Tavtd TEPUKe yiveoBal. TG olv oUSELC ouvex®¢ RSetay; | KApvey, TTavta yap Té
avBpwriela aduvartel [5] ouvex®¢ &vepyelv. ol yivetatl olv 008’ Adovr- Emetal yap Th &vepyeiaq.
gvula 6¢ tépmel kawa dvta, Dotepov &€ o0y Opolwg SLa TalTo: TO HEV Yap TIPOTOV TIAPAKEKANTAL
N lavola kal Siatetapevwg Tept altd évepyel, WoTep Katd THv 0PV ol EUPAETIOVTEG, HETETIELTA
&' o0 toLautn N €vépyela ANa [10] tapnueAnuevn: 8o kat f} Hdovh apavpoltal. opeyecbal &
TG NSOV oinBein Tig av dmavtag, 6t kal tod Ry dravteg Eblevrar n &€ {wr) EvepyeLa TLG €0TH,
kal £kaotog Tept Talta kal ToUTolg évepyel & kal pAALoT Ayartd, olov 6 uiv HOUGLKOC T GKOf
Tiepl TA pEAN, O 6¢ dhopaBhg th Sdlavola Tept ta [15] BewpAuata, oltw 6¢ kal TV Aolm@v
gkaotog f & HSovh Tehelol tag évepyeiag, kal t Zfv 81, ol dpéyovtat. eDASYwE olV Kal T
N&oVAG édilevtal telelol yap €kAoTw TO {fv, aipetdov Ov. otepov &6¢ Sua thv HSovhv td (fjv
aipoupueba f) 6ua o v ThHv Hdovr, addeioBw &v T® TapovtL. ocuveledyBal pév yap tadta [20]
daivetal kal Yywplopov ou exeabat Gveu te yap evepyeiag ou yivetat hdovr), Tiodav Te EvepyeLav
TeAeol A HSovA.

00ev SokololL kal t® €ldel Stapepelv. ta yap Etepa T €i6eL LY ETEPpwV oldueBa TeAetoDobal
(oUTw vyap ¢aivetatl kai ta Puotkd kal ta UTd TéYVNC, olov {@a Kal §évspa kal ypadh kai
dyaApa [25] kat oikia kat okedocg)- Opolwg 6¢ kal Tag evepyeiag tag dtadpepovoag Tw €ideL UTIO
Stapepovtwy €ideL teheloboBal. Stapépouot &' at thg dtavoiag thv Kata tag atodroelg kat avtat
AMAAwVY KaT' €160¢: Kal ai tehetodoat 8h Sovai. davein &' &v Tolto Kal &k Tod cuvwKelHodat
TV Néoviv ékaotnv [30] th €vepyeia fv tehelol. ouval&el yap Thv évépyelav ) oikela ndovr).
uéMov yap ékacta kpivouot kal £€akplBololv ol ped’ RSOV vepyoDVTEC, 0lOV YEWHETPLKOL
yivovtat ol yaipovteg t® yewHeTpely, Kal katavoolowv &kaota MaAN\ov, opoiwg &¢ kal ol
d\opouool kat prholkodopol kat TOv GMwv [35] €kaotol ¢rmdldoacnty €l TO oikelov Epyov
xaipovteg aut®- cuvav&ouot &¢ at fHdovai, Ta 6& cuvav&ovta oikela: [1] Tolg £TEpoLg 6 TO €16€L
Kal ta oikela £tepa T €ldel. €Tt 6¢ pbMov tolT av davein €k tod tag ad’ Etépwv Hdovag
gumodioug taic évepyeialg €ivat. ol yap ¢idavlol aduvatolol tolg AGyolg TIPOCEXELY, £av
Katakouowalv avlodvtog, pdAov yaipovteq [5] abAnTikij thg tapouong évepyeiag n katd Tthv
abAnTikiv o0v ASovh Thy Tiept TOV Adyov évépyelav GBeipel. Opoiwe 8 ToUTO Kal &l TV EA\wV
oupBaivel, 6tav dua Tept SVo €vepyii: A yap RSlwv Thv ETépav €kkpoUEL, KAV TTIOAU StadEpn Kata
Thv Adovr)v, uaA\ov, ote pnd' Evepyelv kata [10] thv €tepav. SL0 yalpovieg 6twolv cdpodpa ov
Tavu Spdpev £tepov, kal AN\a TIoLoDpEV BANOLG APEUa APECKOHEVOL, OLoV Kal &v Tolg BedTpolg ol
tpaynuatilovteg, 6tav dadlol ol aywviZopevol Mot TOTE HAALOT altd SpQowy. €mel & f pév
oikela nGovn gEakpLpol tag évepyeiag kat xpoviwtepag kat [15] BeAtioug ToLel, al & arotpLal
Aupaivovtal, &fAov w¢ TOAU Sleotdowv. oxedov yap at ar\otpiat ndoval molodow Omep al
oikelal AOmat ¢pBeipouat yap tag évepyeiag at oikelal ADmat, olov €l Tw TO ypddewy andig kal
éntilutiov ) tO AoyideoBal 6 pev yap ou ypadel, 6 & o0 Aoyiletal, Aumnpdg olong tiig [20]
gvepyelag. oupPaivel 8N Tepl thg Evepyeiag Tovvavtiov amo Tty oikelwv RSovv Te Kal AuTt@v:
olkelal & elolv al &mi T €vepyeia ka®' alThv ywopeval. at & aMotplat Adoval sipntat OtL
TapamAfowov Tt Tf) Autn Towodowv: ¢Beipouot yap, ARV olx Opolwg. Stadpepouockv 6& ThV
gvepyelv emetkela [25] kat ¢auvAotnty, kat TV pev alpet®@v obo®Wv TV && deukt®Wv TOV &
oUbeTEPWY, Opoilwg Exouaot kal at Ndoval: kab' ekdotnv yap évépyelav oikela HSovh EoTwv. f) pev
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olv T} oToudaia oikeia EmekAg, A 6& Th davAn poxBnpd: kal yap al émbupial TV pév KAV
énawvetal, TOv & aloxp®v Pektai. [30] oikeldtepal 6¢ Talg évepyelalg at év avtalg Rdoval TV
opegewv: al pev yap Swwplopeval €iol kat tolg xpovolg kal th ¢uoel, al 6& ouveyyug Tdig
gvepyelalg, kat adloplotol o0Twg WOoT Exelv audLoBrTnoLy €l TaLTOV €0TWV N EvEpyela Tth NSOV.
o0 phv #owké ye f RSovh Sldvola elval o0& aioBnolg (&torov [35] ydp), AMNA S T ph
XwpileoBat paivetal TioL TaUTOV. KoTep olv ai évépyelat Etepat, Kal at Adovai. [1] Stadépet 8¢ f
OULg adfig kabapeldtnty, Kal akof kal dodppnolg yevoewd opoiwg 6N Stadepouaot kat at hdoval,
kal ToUTwV ai Tepl THY Stdvotav, kal ékatepal AAAAWY. Sokel &' elval £KAoTw {Ww kal ASovh
oikela, omep kal E€pyov: N yap katd Thyv évépyetav. [5] kal €¢’ ékaotw && Bewpoivtl tolt av
davein: €tépa yap trrtou Hdovh kal Kuvog kat avBpwriou, kabamep ‘HpAKAELTOG dnov dvoug
ovpuat &v ENécBat udAov i xpuodv: fSLov yap Xpuool tpodh volc. al pév odv TOV ETEpwY TM
£i8eL Sladpépouoty €i8el, Tag 62 TRV alt®v adladpdpoug ebAoyov eival. [10] Staldttouot & ol
OULKPOV £TTL ye TOV avBpWTwv: TA yap altd TolG PEV TEPTIEL TOUC 6& AUTIEL, Kal TOTG pev AuTtnpa
Kal plontd €ott toig 6¢ Ré€a kal dntd. kal €mi yAukEéwv 6¢ tolto ocupPaivel o yap ta avta
SOKEL T(M TUPETTOVTL Kal TG Uylaivovtl, o08E Bepudy slval T® acBevel kal T® [15] EVEKTIKY.
6poiwg 8¢ ToUTo Kal é¢’ £Tépwv oupPaivel. Sokel &' &v Emact Tolg TooUTOLG £lval TO paLVOUEVOY
T® omoudaiw. €l 6& ToUTO KAAQG Adyetal, kabarep SOKEL, Kal 0TIV EKAOTOU UETPOV f APETH Kal
ayabdc, f tolodtog, kal fHdoval glev @v ai ToUTw Pawvduevat Kal [&€a ol ovtog YaipeL. [20] ta
6¢ toutw Suoyxeph €l Tw dailvetalr H6€a, ovdev Bavpaotov: ToMNal yap ¢Bopatl kait ADpat
avBpwtiwv yivovtar H8éa & ouK #o0Ty, AANAA TOUTOL Kal oUTw SLOKELHEVOLS. TAG HEV oDV
duoloyoupévwg atoxpac SHAov w¢ ob datéov HSovag eival, ARV Toi¢ StedBapuévolg TGV &
¢TLElK@V €lvatl Sokouo®@v Tolav A [25] tiva datéov tol AvBpwTiou glvay; A €k TRV EVEPYELRV
Sfhov; tavtalg yap Emovtat ai ASovai. €T’ olv uia éotiv €ite mMAeioug ai tol Teheiou Kkal
nakapiou avspac, ai tavtag teAetodoat Adoval kKupiwg Aéyowt av AvBpwTiou Adoval sivay, ai 6&
Aouttal SeuTEPWC Kal TIOAOOT®C, WOTEP al EvEpyeLal.

[30] eipnuevwv 6¢ TV TepL TAG ApeTAq Te Kal pAiag kal RSovdAg, Aoumov Tept e0datpoviag TUTW
OLENBelY, €meldn TENOG avthv TiBepev tWv avBpwrtiivwv. avalapfolol &f td TpoELpnuEva
OUVTOUWTEPOG Qv €ln 6 AGyoc. slrtopev &N OTL oUK EoTv €ELG Kal yap t® kabevdovtl Sua Blou
omapyot av, ut®v [35] {wvtt Blov, Kal T® duotuyxolvtl Ta peylota. [1] i 6f) tadta pn dpeoket,
GANG paAAov €lg évepyeldv Twva Beteov, kabarep €v Tolg IPoTEPOV gipntal, TV & évepyel®v al
pEv glowv avaykalal kai SU €tepa aipetal al 6 kad' avtdg, dihov OtL thv evdatpoviav TV Kad’
altag aipet®@v Twa Betéov kal [5] o TV 68U BANo- oudevog yap €vdeng N evdatpovia AN
a0TdpKnC. Kad' altag & elolv aipetal ' v pundiv érmdnteital mapd thy évépyelav. Toadtal &
glval Sokodowv ai Kat ApeThv TIPAEELG: Ta yap Kald Kal oTioudala TIpATTey TV St altd alpeT@®v.
Kal Tov atdlv 6¢ at Réelar ov yap & [10] Etepa avtag aipolvtar BAdrtovtal yap arr’ avt®v
pHGAov | wehodvtal, apeNolvieg TV CWHATWY Kal ThG KTHoEwG. Katapevyouot & ETiL TaG
Tolautag Staywyag TV svdatpovi{opeévwy ot TToAoi, 510 Ttapa tolg tupdvvolg eudokLpodoLy ol
v Talc Tolavtalg Slaywyaig e0Tpdmehor v yap édievtal, [15] év ToUuTolg Tapéxouot o
avtolg HSelg, Séovtal && toloUTwv. SOKET piv oDv g08aluovika tadta gival St T® Toug &v
Suvaoteialg €v toutolg amooyoAhdalely, oudév & lowg onuelov ol tolodtol giowv: o0 yap &v T®
SuvaoteVew f apeth o008 6 volc, ad’ v atl omoudalal évépyetat o008’ €l AyeuoTol oUTOL BVTEC
[20] RSovig eiltkpvolg kal e\euBepiou €Ml TAC CWHATIKAG Katadevyouoty, La tolto tavtag
olntéov aipstwtépag ivat Kal yap ol maideg ta map’ altolg TIHWHEVA Kpdtiota olovtal ivat.
ebAoyov &R, wotep Ttalot kat avdpdowv Etepa dpaivetal tipta, odtw kat pavolg Kal ETILELKEDLY.
kaBdmep olv [25] TIOMNAKLG glpntat, Kal Tipa kal fdéa éoti té t¢ omoudaiw Toladta dvra:
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EKAoTw &' N Katd thy oikelav £Ev aipsTwtdatn évépyela, kal T@ omoudaiw &N f Katd Thv ApeThv.
o0k &v TtalSLd dpa i evdatpovia: kal yap Etotov T TéAog slvatl tatstdy, kal Tpaypatelecdat kat
KakottaBelv tov Blov [30] dmavta tod mailewv yaplv. Amavia yap wg elnelv €TEpou Eveka
aipovpeba ARV tHG evdatpoviag téAog yap altn. omouddalelv 6¢ kal tovelv atdldg yapv
AAIBLov ¢alvetal kat Alav Ttatdikov. mailewv & éTwg omoudadn, kat Avayapoly, 0per¢g Exewv
Sokel- avaravoel yap £otwkev | tawdid, aduvatodvteg [35] && ouvex®( TovelV Avamavoswg
S€ovtat. o &N téNog ) avamavolg: [1] yivetal yap &veka thg Evepyeiag. Sokel &' 6 evdaipwv Blog
KaT APETHV €lvar o0ToC 8& PETd OTIOUSHG, AN oUK év TtatsLd. BeATiw Te Aéyopev té omoudala
TOV yeholwv kal peta mawdldg, kat tod PeAtiovog aet kal [5] poplou kat avBpwrou
omoudatotépav thv evepyelav: | &6 1ol PeAtiovog Kkpelttwv kal svdaipovikwtepa RAdN.
amohavoelé T &v TOV OWHATIKOV ASov®V O Tu®V Kal avSpdamodov ovy Attov tod apictou:
evdatpoviag &' o0&elg avdpamodw petadidwoty, €l ph kat Blou. o0 yap év talg tolavtalg
Staywydaig i [10] e0dalpovia, GAN' év Talg Kat ApeThv évepyelalg, kabBarep kal ipotepov lpntat.

€l &' €oTiv N evdailpovia Kat' apethv Evepyela, eDAoyov Katd ThHv Kpatiotnv: abtn &' av €in tod
aplotou. gite 6f volg tolto €ite Mo T, 6 &N Katd duowv Sokel Gpyev kal nyeloBal [15] katl
gvvolav &xewv Tepl KaA@v kat Beiwv, glte Belov OV kal auto eite TV €v AUV TO Beldtatoy, n
ToUTOU €vépyela Katd THv oikelav apethv €in av f tehela evdatpovia. dtL & €0Tl BewpnTikh,
gipntat. 6poloyoUpevov && ToUT v §6EeLev slval kal Tolg TpdTepov Kal T AAnBel. Kpatiotn Te
yap [20] altn €otiv f) évépyela (kat yap 6 volg T@v €v AUy, Kal TV yvwot®v, Tept & 6 voig)- Tt
6¢ ouvexeotdtn: Bewpelv te yap Suvapeda ouvex®g pdAov f) Tipdttely 0tlodv. olopeda te detv
ndovhv TtapapeuiyBal th evdatpoviq, Hdlotn 6& TV KaAT ApETHV Evepyel@v ) KAta THv codiav
OpONOYyOUHEVWG [25] €otiv- Sokel yolv ) pthocodia Bavpaotdag Héovag Exewv KaBapeldTnTL Kat
T® BePaiw, ebhoyov && TOl¢ €iddotL TV {nTolvtwy Adiw THv Staywyhv elval. f Te Asyopévn
auTapkeLa Tept Thy BewpnTikhv PAALOT v €in' TV pév yap Tpog to v avaykaiwv kal 6odog
Kal ikatog kat ot Aouttol govtay, [30] Tolg 6¢€ TOLOUTOLG LKAVWG KEXOPNYNUEVWY O pEV Slkalog
Settat pd¢ 00¢ Sikatotpaynost Kal Hed’ Gv, 6poiwe 8¢ kal 6 cwdpwv Kal 6 avSpelog Kal TV
GN\wv Ekaotog, 6 8¢ codog kal Kad' avtdv v Suvatal Bewpely, Kal dow &V coPWTEPOC R,
pHaAov- BeATiov &' lowg ouvepyouq Exwv, AN Ouw¢ avtapkeotatog. [1] d6&at T av auth povn &U
althv ayart@oBat o06Ev yap arr’ avtig yivetal mapa to Bewphoat, Amo 6& TV TPAKTKOV )
mAelov A #\attov TeptoloUueBa Tapd th Tp&EELY. Sokel Te /| ebdalpovia év T oxoAR elvat
&oxoloUpeBa [5] yap va oxoAdlwpev, kai TIONEHOUHEV (V' elpAvnV BywHEV. TGOV pEv oDV
TIPAKTLIKQV APETQWV €V TOLG TIOALTLKOTG ) €V TOIG TIOAEULKOTG N évepyeLa, al &€ Tepl Talta mpageLg
SokoDolv &oyolol slval, al pév TIoAEpLKal Kal TTavteAGg (o0USELG yap aipeital T® TIoAEpElY Tod
TIOAepETY Eveka, oUSE [10] TTapaockeLAaZet TIOAEpOV: SAEat yap Av TavteA®d¢ patdpdvog TL¢ elvat, &
Toug ¢diloug ToAepioug Tolotto, tva payal kat ¢ovol yivowvto): €otl &€ kal fj Tod ToATIkoD
doyohog, kat Tap’ altd TO ToATevecBal Teputoloupevn Suvaotelag kat Twpag A Thv ye
g0Satpoviav avt@ kal Tolg moAitalg, £tépav [15] oboav THg TOMTIKAC, Av kal Zntoduev §fHov w¢
gtépav oboav. &l 6 TV piv Katd Tag Apetdc TPAtewy al TOMTIKAL Kal TIOAEpLKal KANAEL Kal
HEyEBeL TTpoéyouaty, altat & doyolol Kal TEAoUG TvOG édievtal kal ol 8U' aitag aipetai giowv, f
8¢ 1ol vob évépyela oToudh) te Sladépelv Sokel Bewpntikh [20] oloa, kal Ttap’ alThv o08evoC
edlecBal téhoug, kal Exelv Thv Ndoviv oikelav (abtn € cuvavel Thy évepyelav), Kal TO alTAPKES
6N Kal oxoAaoTIKOV Kal Atputov wg avBpwTiw, kat 6oa dA\a tT@ pakapiw ArovepeTal, Ta Katda
Tavtnv Thv evépyelav ¢aivetat dvta: fn tekela & evdatpovia adtn av €in avBpwrou, [25]
AaBoldoa pfkog Blou téAelov: ouSEV yap AteEG €0TL TV THG e0dalpoviag. 6 6¢ tololtog av €in
Biog Kkpe(ttwv A Kat avBpwtiov: ol yap A &vBpwtdg oty oltw PLwoetal, AN\ f Be6v T &v
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aut® Umdpyelr 6oov &6¢ Stadepel Todto Tod ouvBETou, TooolTov Kal f évépyela ThHg Katd THv
GAANv apetrv. [30] €l 6f) Belov 6 volg podg TOV AvBpwTtiov, kal 6 katd toltov Blog Belog Tpog
TOV avBpwrtivov Blov. ou xph &€ katd toug mapalvodvtag avbpwriiva ppovelv dvBpwTiov dvta
0oU06E Bvnta Tov Bvntov, AN\ €’ doov evdexetal abavatilelv kal Ttavta ToLelv Tpog to {fv katd
TO Kpdtiotov TtV év alT®- €l yap Kal td OyKw HIKPOV €0ty [1] SuvApeL Kal TULOTNTL TIOAU
udMov Tdvtwy UTtepéxel. §6ele &' v kal elval Ekaotog TolTo, £iTep TO KUPLOV Kal EUEVOV.
&totov o0V yivolt &v, i ui) Tov altod Biov aipolto dAA Tvog &NAou. Td AexBév te pdtepov [5]
appooeL kat viov- tod yap oikelov EkAoTw th dUoeL kpdtiotov Kal ASLoTOV €0TLV EKAOTW: Kal TQ
avBpwmw &h 6 katd tOv vodv Piog, eimep Ttolto pAMoTa EvBpwrog. oUtog &pa Kal
evdatlpoveoTatod.

Seutépwg &' 6 katd thv AANANV dpetAv- al yap kata [10] tavtnv évépyelal avbpwrikal. Sikala yap
Kal avdpela kal ta dA\a ta Kata tag Apetag pog ANMAAOUG TIPATTOUEV €V CUVAAAyUaoL Kat
xpeialg kai pageot avrolatg &v te ol mddeot Slatnpolvieg TO TPEMov £KAoTw: Tadta & ivat
dalvetal mavrta avBpwtikd. &via &€ kal cupPaivewy amod [15] tod ocwpatog SoKel, Katl TTOANG
ouvwkeL®oBal tolg madeowv f) tod HBoug apetr|. cuveleuktat &€ kat i ppovnolg Tf) tod HBoug
apeth, kat adtn th dpovnoel, elmep ai pév thg dpovAcewg apyat kata tag NOKAG lowv apetdag,
10 &' 3pBOV TMV ABKGV Katd Th dpdvnatv. cuvnptnuéval & adtat kai [20] Tolg mdlsot Tiepl TO
oUVBeToV &v elev: ai && tod ouvBétou dpetal avBpwrikail- kal 6 Biog & 6 katd Tavtag Kal f
evdatpovia. n & tod vol kexwplopevn: toooltov yap Tepl avthg eipHobw- Stakplioat yap
pETov toD TpokeLpEvoL €oTiv. 60&ete & Av Kkal TthHG EKTOG Yopnylag €L PLKPOV i) € EAattov
6€loBal [25] Thg ABWKMAG. TV pev yap avaykaiwv apdolv ypeia kal € loov €otw, €l kal pdAiov
Slartovel Tept TO o®Wpa 6 TIOALTIKOG, Kal doa totalta: pkpov yap av T dtapépot: Tipog 8¢ Tag
gvepyelag TTOAU Sloloel. T® pev yap ENeuBepiw SenoeL xpnuATwy TIpOG TO TIPATTELY TA EAeuBEpLa,
Kal t® [30] Swkaiw & €ig Tag avramodooelg (al yap BouAnoelg adnlot, ipootiotodvtat 6¢ Kat ot
pn Sikatol BoUAeoBat Sikatotpayelv), T@ avdpeiw &€ SuvdApewd, elmep EMLTENET TL TV KATA THV
&pethy, kal T® cwdpovt éEouaiag IRG yap SHog Eotat i 00Tog A TV &NwWV TLg; audlopnteital
TE TIOTEPOV KUPLWTEPOV [35] TAG ApeTiC N Tipoaipeotq i at Tpdelg, wg ev apdotv obong: [1] To 6N
Téhetov SAAOV ¢ &v dpdolv av in: Tpod¢ 6 TAC TTPALELC IOV Setltay, Kal dow v peiloug wot
Kal KaAAioug, TIAELOVWVY. T 6¢ BewpolvtL oUdeVOG TV TOLOUTWV TIPOG YE THV évepyelav xpeia,
AN Qg eimelv Kal Eumosid gott [5] pdG ve Thy Bewpiav: f & vBpwTtdg £oTt kal TAsioot oul,
aipeital T katd Thy ApeTHY TTPATTELY: SefoeTal o0V TGOV TOLOUTWV TIPOG TO avBpwTeUecBal. f 68
Tehela e0datpovia OTL BewpnTikr TG €0TLV évepyela, Kal evtedBev Av davein. toug Beolg yap
udAota UTeAAdapey pakapioug kal edSaipovag eivat [10] ipdgelg 8¢ molag ATOVETHAL YPE®Y
avtolg motepa tag OSwkalag 1) yeholot ¢davolvtat cuvaldttovie( Kal Tapakatabnkag
amodidovteg kat 6oa toladta; aNa tag avdpeloug uTopevovtag ta ¢oPepd Kal Kwduvevovtag
OTL KaAdy; 1) Tag éNeuBeploug; tivt 6 dwoouoty; atorov &' il kat €otat [15] avtolg voplopa i T
TolodTov. ai 62 cwdpoveg Ti v elev; i GopTikdG 6 Emawvog, 8TL ovk Exouat paviag Embupiag;
Sie€lodol 6¢ mavta ¢aivolt’ Gv ta mepl Tag TPAgeLG pkpa kat avadia Be®v. N\ phv iy ye
TIavteg UTeAfdacty autolg kal évepyelv apa- ol yap &n kabeudewv wotep tov [20] ‘EvSupiwva.
@ 6N LWt 1ol mpdttew adatpoupevou, €t 6 pdAov tod Tolely, Tl Aslmetal ARV Bewpla;
wote ) tol Beol evepyela, pakaplotntt Stadepouoa, Bewpntiki Av €in: kal TV avBpwTiivwy &h
N TAUTN OUYYEVEOTATN €USALUOVIKWTATN. onuelov &6¢ kal TO M METEXEW TA Aoumta {®a
evdatpoviag, [25] thHg Tolautng evepyelag Eotepnpeva teAelwg. Tolg pev yap Beolg amag 6 Blog
pakaplog, tolg &' avBpwriolg, ¢’ doov dpolwpd TL THG Tolautng évepyeiag UTdpxeL TV &' AWV
{wwv oudtv evdatpovel, €meldn oudapf Kowwvel Bewplag. £d’ doov &n Srateivel A Bewpia, kal A
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gbSatpovia, kai ol paNov [30] UTIApXEL TO BewpEly, kal eDSALUOVELY, 00 KATA CUMBERNKOG AN
Katd thv Bewpiav: altn yap kad avthv twuia. ot €in av n evdalpovia Bswpia L.

SenoeL 6¢ kal Thg €KTOC eunuepiag avBpwTiw BVt oL yap autdpkng f ¢puoLg TpOg TO Bewpely,
GAG 6€T kal 1O o@pa [35] ylaively kat Tpodhv Kal Tthv Aourthv Beparmeiav UTdpyew. [1] o0 phv
olnteov ye TTOAQ@V Kal peyalwv defoeoBal tov eudatpovhoovta, €l ph evéexetal Aveu TWV EKTOG
ayabiv pakdplov ivar ov yap év th OTepBoAf] TO altapkeg o0S’ i PAELLE, Suvatov 6 Kal ph
dpyovta yi¢ kat Baldttng mpdttewv [5] T KAAA: Kal yap amo petpiwv duvalt’ dv tig mpdttely
KaT& THY APETAY (TolTo & EoTLv 18£TvV 2vapy®c: ol yap iStdtal thv Suvaotiv oly fttov Sokolaot
TA €TILEKR TIPATTELY, AAAG Kal pdAAov)- ikavov &€ tooalf’ umtapyelv: €otat yap 6 Blog evdalpwv
To0 Katd ThVv apethyv évepyodvtog. kal ZoAwv [10] &€ toug eudaipovag lowg amepaiveto KAADG,
€MV HETPIWG TOTG EKTOG KEXYOPNYNHEVOUC, TIEMPAYOTAG 6& TA KANLOE', WG ETO, Kal BePLwkdTag
owhpoOVWG EvbexeTal yap MUETPLA KEKTNHEVOUG TIPATTElY A S€l. €olke && kal Avagayopag ou
TTAouaLov o0de duvdotnv UTIOAABElV TOov evdaipova, elmwv OtL [15] oUK Av Bauvpdoelev €l TG
&romog ¢avein Toi¢ TOMOIG oltol yap Kpivouol Tolg kTtd¢, ToUTtwv aicBavduevol pévov.
oupPWVETY 8h ToTg AdyoLG éoikaaotv atl TV codp@v §6Eal. TioTLV pv o0V Kal Té Toladta el Td,
TO & AANBEG €v TOIg TIPAKTLKOLG €K TV Epywv Kal tod Biou kpivetar &v toutolg [20] yap to
KUPLOV. OKOTIELV 8 T TIpoELpnuEVa XM ETTL TA €pya Kal Tov Blov pepovtag, kat cuvadovtwy pev
TOlg €pyolg amodekteov, Stapwvolviwv &€ Aoyoug UTIOANTITEOV. 0 &€ Kath volv évepy®v Kal
To0tov Bepamevwy kal Slakeipevog aplota kal BeoPpNeoTaTOC EOLKEV. €L yAP TLG ETILHEAELA TV
avBpwrtivwy [25] UTO Bewv yivetal, wotiep SoKel, Kal €in av €0Aoyov yalpewv te avtoug T®
aplotw kat ouyyeveotatw (todto & av €in 6 volcg) kal toug ayar@vtag pdAiota todto Kal
TIHQVTAG AvteuTiolelv wG TV ¢lAwv avtolg €rmpeloupévoug Kal 0pB®G Te Kal KaA®g
mipdttovtag. ot 6¢ mdavta tadta [30] @ cod® PAALCE’ UTapyeL, oUk &dnhov. Beodiléotatog
dpa. Ttov autov &' €ikog kat eudatpoveotatov: Wote kKav o0Twg €ln 6 0odpoOg paiot evdaipwv.

dp’' olv &l Tepl e TOUTWV Kal TV ApeT®v, ETL 8¢ kal pAiag kal ASovR, ikavig gipntat Toig
TuToLg, teAog Exewv [35] ointéov ThHv mpoaipeowv; f kaBdmep Adyetal, [1] ouk €0tV €v TOIG
TIPAKTOlg TENOG TO Bewpfioal Ekaota kat yvval, AAa pdA\ov to Tpdttely autd: oudE &n Tepl
ApeThG ikavov To eibéval, NN Exelv kal xphobal Ttelpateoy, i) €l mwg AW dyabot ywvopeba; €l
Hév o0V Aoav ol AdyoL aUTAPKELS TPOC [5] TO Tolfjoal £MIEIKEC, TTOMOUC &v HoBolc Kal
peyaloug Sikaiwg Edepov kata TOV Ogoyviy, Kal €6l av toutoug opicacBat viv &€ palvovtal
nipotpépacBal piv kai Tapopufoal TV VEwv TolC EAeuBepioug loyUeLy, RBOC T eDYEVEC Kal (WG
AAnB®¢ PAdkalov Totjoat Av KatokwyLpov €k Thg apetiig, [10] toug &6¢ ToAoULG aduvatelv
poG KalokayaBiav mpotpehacBal ov yap mepukacly aidol meBapyelv alNa ¢oBw, ovd
anexeoBal TOV davkwv Sud O aioxpov al\a SLa Tag Tpwplag Tabel yap {Wvteg Tag oikelag
ASovag Suwkouaot Kal St v altal Zoovtal, pevyouct §& Tag Avtikelpévag AUTag, [15] Tol &&
KaAoD kal wg aAnBhg Ndgog oud’ &vvolav &xouaty, dyeuotol OvteG. Toug 8f toloutoug Tig v
A\OyoC peTappuBpuioat; ov yap oldv Te f) o0 padlov ta £k tahatod Tolg ABeot KatetAnupéva Adyw
HETaoThoat ayamntov & (owg 0Ty €l TAVTWY UTTapYOVTWY SU' WV ETILEIKETC SokoDuev yiveoBal,
petahdPoipev [20] T apethig. yiveobal &' ayaboug olovtat ol pev dpuoeL ol &' £BeL ol 6 Sdaxi.
TO pév olv TS pUoEwg SHAoV WG oK £’ AT UTIApXEL, AN SLd Twvag Bsiag aitiag Tolg K¢
AAnB®¢ evTu)EaLy UTtdpyel 6 &€ AOyog Kal ) Stdayxh ur) ToT ouk év amaocwv ioyvel, AAa el
TipodielpydcBal tolg [25] €BgoL thv 1ol akpoatold Yuyxhv TPOG TO KAAXDC Xaipewv Kal HLOELY,
Gotiep ViV thy Bpédoucav T omépua. ob yap &v akoUoELE AOyou ATIOTPETIOVTOC 008 al Guvein
6 katd dbog Lov- TOV &' olTw( EYovTa TIKC 0l6V Te petameloat; SAWG T 00 SOKET AOyw UTIEIKELY
TO TIABo¢ ANG Bia. ST 6h td AB0¢ [30] TTPOUTIAPYELV TTWE OIKETOV TR APETAC, OTEPYOV TO KANOV
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Kal duoyxepaivov tO aloyxpov. €k véou & aywyhg 0pOfg TuxElV TIPOC APETHV XAAETIOV i) UTIO
ToloUTOoLG TpadEvTa VOUOLG: TO yap cwdpovwg Kal KapTeptk®g AV ouy NSU Tolg TIOANOLG, AAAWG
TE Kal veolg. 810 vopolg &€l tetdyxBbal thv tpodnv [35] kal ta €mtndevpata: ovk Eotal yap
AuTtinpa ouvnBn yevoueva. [1] ovy ikavov & lowg veoug dvtag Tpodhg Kal ETLPEAEQG TUXELY
OpORNG, AAN eTtLedn kal avdpwBévtag Sel émtndevely avtda kal €6ideaBat, kal Tept tadta Seoiped’
av vopwv, kat OAwg 8f mepl mAvta tov Piov: ol yap moANol davaykn [5] p@A\ov i Adyw
nelBapyolotl kat nuiaig | t® KaA®. Siomep olovral Tweg TOUG vopobetolvtag Selv pev
TIAPaKAAElV €Tl THv apethv Kal mpotpemnecBal tod kahod yaply, WG EMAKOUCOUEVWY TRV
ETILELKDC TOTG #Peat Tiponypévwy, amelBolot §& kal Adueotépolg 00Ot KONAOELG TE Kal TIHwpIag
ermtiBeval, toug &' aviatoug [10] OAwg €Eopilelv: TOV pev yap ETILELKR TIPOG TO KaAoV {Wvta T®
Aoyw TelBapynoeLy, Tov 6¢ padlov Ndovig Opeyopevov AUTN KoAAleaBal woTtiep UTIOlUyLoV. 61O
kal paot S€lv tolavtag yiveoBal tag Autag atl paAlot évavtiodvtal talg ayanwpevatg Adovalg. i
& olv, kaBamep eipntat, ToOV [15] éobpevov ayadov tpadfjval KaA®d¢ ST kal £0ioBfvatl, €16’
oltwg €v érmutndevpaoty €mekeot Ry kat pAT dkovta pno’ ekdvta mpattelv ta padia, tadta &€
yivolt &v Bloupévolg katd twa vodv kal Tafv 0pBrv, &xouoav loyVv: f pEV oDV TIATPLKA
Tipootadlg olK Exel TO {oxupov o06E &n td avaykaiov, [20] oudE & OAwG f €vOg avdpdg, un
BaoW\éwg 6vtog A Tvog TolouTou: 0 &€ VOUOC AvayKaoTIKRV ExeL SUuvapy, AOyog v arod Twog
dpovnoewg Kal vol. kal TV pev avbpwtiwy £xBaipoucot ToUC EvavTloupEvoug Talg Oppalg, kav
0pBKG avto Spwotv: 6 6& VOHOG OUK £0TLYV €TtayONG TATTWY TO ETUELKEG. €V povn 6¢ Tf) [25]
Aakedatpoviwy TIONEL 1) HeT OAlywv O vopoBetng emperelav Sokel TemotfjoBal tpodhg te Kkal
ErtnSevpaTwY: €v 6¢ Talg MAsioTalg TV TOAewv EENpEANTAL TIEPL TV ToloUTwV, Kal {f) €kaotoq
(¢ BoUAeTaL, KUKAWTILKGOC BEULOTEVWY TTaiSwV RS’ AAOYOU. KpATLoTOV péV oV TO yivesBal Kowhv
érpeNelav kat [30] 6pBhv kal §pdv autd duvacBbat ko) & éEapehovpévwv EKAoTw S0&eLev v
TIPOCNKELV TOLG odetepolg TEKVOLG Kal diholg €lg apethv cupfdariecBal, 1) Tpoatpeiobal ye.
pAA\ov & Gv tolto Suvacbal 60&elev €k TV elpNUEVWY VOUOBETIKOC YEVOUEVOCG. al P&V yap
Kowal erperelal SfHAov OtL L vopwv [35] yivovtal, €miekelg &' at S tv omouvdaiwv: [1]
veypaupévwy & B aypddwv, o06iv &v &46Esie Sladépewy, o06E U (v el B TOA\ol
tatdevBAoovtal, Wotep o008’ ETL HOUOLKAG F) YUUVAOTLKAG Kal TOV BANA\wV Ermtndeupatwy. QWaoTep
yap €v Talg MOAEOLY éVioyUEL TA vOuLUa Kal Ta BN, oltw kat év [5] oilkialg ot tatpikol Adyot Kat
TA €0n, Kal &tL pdAAov 8La Thy cuyyevelav Kat tag ebepyeoiag TpolTIdpyouUaL Yyap OTEPYOVTEG Kal
€0TELOETG T dvoeL. &tL 6¢ kal dtadeépouowy ai kaB' Ekaotov matdelal TV Kow®yv, WoTep &1
latplkiG kabBolou pev yap te TupeTTOVTL cUPPEPEL Houyia kal aottia, [10] Twi & lowg o0, 6 te
TIUKTLKOG {owg ou TdoL Thv avthv payxnv tepLtiBnowv. eEakpiBobobat 6f &6&etev av pdAlov to
KaB' Ekaotov i6lag tiig empeleiag ywvopgvng: pdAhov yap tod mpooddpou tuyxAvel EKAOTOG. AAN
ETILEANOE(N peEv Gv dplota Kab' v Kal latpog kal yupvaothg kat Ttdg dAAog 6 kabohou eidwg, Tl
[15] @ow ) Tolg tololodi (tod kool yap at Emothpal Aéyovtal Te katl €ioiv): o0 pAv AAN' £VOg
TWOG 006V Towg KWAUEL KOADG ETLpueAnBfjval kat averiotrpova évta, tebeapgévov &' akplB®g ta
oupBaivovta £¢’ ékdotw SU Eumelpiav, kaBdmep kai iatpol Eviol SokoloLv £Eautiv ApLoTol €ival,
£Tépw 006&vV Av Suvapevol [20] émapkéoat. o086EV & ATTOV (ow¢ TG Ve BOUAOUEVW TEXVIK®D
yevéoBal kal BewpnTik® £l O KaBohou Badlotéov eival SOEetev Av, KAKEIVO YWWPLOTEOV GG
gvdexetal eipntatl yap otL mept todo' atl emothpal. tayxa &6& kal T PBoulopevw SU mpeleiag
BeAtioug ToLely, €lte TTIOMNOUG €(T OAlyou(, vopoBeTIK® Tielpateov [25] yeveéaBal, €l SLa vOpwv
&yadol yevoiped’ av. dvtiva yap olv kai tov ipoteBévta Stabsivat KaA®C oUK £0TL ToD TuXOVTOG,
GNN €lmep TWOC, ToU €184TOC, (WoTIEP &1 LATPIKAC Kal TV AO®OV OV E0TWV EMLUENELA TIC Kal
$pdévNoLc. ap’ o0V PETA TOUTO ETLOKETTTEOV TIOBEV f) TIROC VOUOBETIKOG yévoLT av TIG i kaddmep
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[30] &l T®OV ANV, TTapd TGV TIOMTIKGOV; HOPLoV yap €8OKEL TAC TIOMTIKAG glvaL. ) oUy 6upotov
daiveral €mi ThHG TIOALTIKAG Kal TV AoV ETLOTNU®OV TE Kal SuvAuewy; €v pev yap talg GAalg
ol avutol daivovtal Tag Te SuvApelg TapadiSovTeg Kal évepyolvteg & aldtév, olov iatpol
ypadelc [35] ta &6& moAtika emayyeNovtal pev Sddokely ol codpiotai, [1] mpdrttel & alvt®v
o0&l AN ol TtoALTeuOpEVOL, ol §o&atev Gv Suvapel Twi todto TPATTewY Kat éurmetpia paAAov i
Slavoia- olte yap ypadovteg olte Aéyovteg Tepl TGOV ToloUTwy daivovtatl (Kaitot KGAALoV Av
{owg A Adyoug Sikavikoug Te [5] Kal Snunyoplkolc), ous’ ad TIOALTIKOUC TIETIOLNKOTEG TOUG
odeTépoug LLETC A Twvag BANouC TGOV didwv. eDNoyov & Ay, eimep é50vavto: olTe yap Talg TTOAECLY
Aduewvov oudev katéNtov év, 000’ avtolg uTtap&al TipogAowvt’ av pdAAov ThG Tolavtng SUVAHEWC,
o06E 8N tolg PATATOLG. OU PRV HLKPOV ye €olkev [10] A Eumelpia ocupPAaNecBatr oudE yap
gylvovt’ av &La TG TTOALTIKAG ouvnBeiag ToALTIKO(: 610 TOlg Edlepevolg Tiepl TIOALTIKAC eibevat
TIPOOSElV Eolke Epmelpiag. TOV 68 codLot@®v ol EmayyeMSpevol Aav paivovtal éppw givat tol
S6a&al. BAwg yap o0SE Tolov TL €otiv i epl Trola {oaowv: o0 yap av [15] thv authv TH PnNTopLkh
006¢ xelpw £tiPecav, o0& &v (ovto pddlov elval TO vopoBetfoal cuvayaydvil Tolg
g0SoKIpolvtag TV vopwv: éKAEEacBal yap gival Tolg dpiotoug, GoTep o0SE Thy EkAoyhv oloav
OUVECEWG Kal TO Kplval 0pOQG PEYLOTOV, WOTIEP €V TOIG KATA HOUCLKAV. ol yap EUTELpoL TiEPL
gkaota [20] kpivouoly 0pB®C Ta £pya, kal SU Qv A TG érteAeltal cuvidoLy, Kal Tota ToloLg
ouVAseL Tolg &' ameipolg AyamnTov T pi StahavBdavewy el €0 i kak®¢ Tiemointal T £pyov, OoTep
¢ml ypadkic. ol 62 vouol Th¢ TOATIKAG Epyolg £oikaoty: [1] TIOC 00V €K TOUTWV VOHOBETIKOG
yévolt' dv TG, f| Toug apiotoug kpivay, o0 yap daivovtal ovd’ latplkol €k TWV CUYYPAUUATWY
yiveoBat. kaitol metp@vtal ye Aeyewv o0 povov ta Beparmevpata, aAG kal wg iabelev av kal wg
8€el Bepamevety [5] EKAoToUC, SteNdpevol Tag £Eelg: Talta 62 Tolg pév éumeipolc wdéNpa givat
SOKEL, TOTG &' AVETILOTANOGLY AxpEla. (0w olv Kal TV VOpwY Kal TV TIOMTELDV al cuvaywyal
Tolg peEv Suvapevolg Bewphoatl kat kplval Tl KaA®G i) tovvavtiov kat tola 1oiolg ApuoTTEL
ebxpnot av €in toig & Aveu [10] €€ewg ta toladta Sieglodol TO pev Kplvely KAA®G oUK Qv
oTtapyoy, €l ph dpa attépatoy, ebovvetWTepoL &' €i¢ Taita Tay’ &v yévowvto. TapaNTovIwy o0V
TOV TIPOTEPWV AVEPELVNTOV TO TEPL THG vopoBeaiag, autoug emokepacbat pdAov BErtiov lowg,
Kal OAw¢ &n Tepl ToALtelag, 6w €ig Suvauwv [15] /| Ttept Ta avBpwtiela hocodia teAelwoi.
TIPGTOV PV oLV €l TL Katd pépog elpntat KaAGG UTId TMV TIPOYEVECTEPWY TIELPABDUEY ETTENBELY,
€lta €K TOV ouVNYHEVWY TIOMTELRV Bewpfjoal Té Tota owlel kal $pBeipel Tag TOAELC Kal Té Tola
€kaotag tv ToALTEL®Y, Kal Sua tivag aitiag at pev [20] kaA®g al & Tovvavtiov TToOALTeVovTaL.
BewpnBEVTWY yap TouTwy Ty Av pdAov cuvidolpev Kat Trola ToAttela apiotn, kal g EKAOTN
tayBeloaq, Kal Tiol vopoLg Kal 8ot XpwHEVN. AéywHEY 00V APEANEVOL.
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English translation

Book 1

[1] Every art and every investigation, and likewise every practical pursuit or undertaking, seems
to aim at some good: hence it has been well said that the Good is That at which all things aim.

(It is true that a certain variety is to be observed among the ends at which the arts and sciences
aim: in some cases the activity of practising the art is itself the end, whereas in others the end is
some product over and above the mere exercise of the art; and in the arts whose ends are
certain things beside the practice of the arts themselves, these products are essentially superior
in value to the activities.)

But as there are numerous pursuits and arts and sciences, it follows that their ends are
correspondingly numerous: for instance, the end of the science of medicine is health, that of the
art of shipbuilding a vessel, that of strategy victory, that of domestic economy wealth.

Now in cases where several such pursuits are subordinate to some single faculty—as
bridle-making and the other trades concerned with horses’ harness are subordinate to
horsemanship, and this and every other military pursuit to the science of strategy, and similarly
other arts to different arts again—in all these cases, I say, the ends of the master arts are things
more to be desired than the ends of the arts subordinate to them; since the latter ends are only
pursued for the sake of the former.

(And it makes no difference whether the ends of the pursuits are the activities themselves or
some other thing beside these, as in the case of the sciences mentioned.)

If therefore among the ends at which our actions aim there be one which we will for its own
sake, while we will the others only for the sake of this, and if we do not

[20] choose everything for the sake of something else (which would obviously result in a
process ad infinitum, so that all desire would be futile and vain), it is clear that this one ultimate
End must be the Good, and indeed the Supreme Good.

Will not then a knowledge of this Supreme Good be also of great practical importance for the
conduct of life? Will it not better enable us to attain our proper object, like archers having a
target to aim at?

If this be so, we ought to make an attempt to determine at all events in outline what exactly this
Supreme Good is, and of which of the sciences or faculties it is the object.

Now it would seem that this supreme End must be the object of the most authoritative of the
sciences—some science which is pre-eminently a master-craft.

But such is manifestly the science of Politics;

for it is this that ordains which of the sciences are to exist in states, [1] and what branches of
knowledge the different classes of the citizens are to learn, and up to what point; and we
observe that even the most highly esteemed of the faculties, such as strategy, domestic
economy, oratory, are subordinate to the political science.

Inasmuch then as the rest of the sciences are employed by this one, and as it moreover lays
down laws as to what people shall do and what things they shall refrain from doing, the end of

88



this science must include the ends of all the others. Therefore, the Good of man must be the end
of the science of Politics.

For even though it be the case that the Good is the same for the individual and for the state,
nevertheless, the good of the state is manifestly a greater and more perfect good, both to attain
and to preserve. To secure the good of one person only is better than nothing; but to secure the
good of a nation or a state is a nobler and more divine achievement.

This then being its aim, our investigation is in a sense the study of Politics.

Now our treatment of this science will be adequate, if it achieves that amount of precision which
belongs to its subject matter. The same exactness must not be expected in all departments of
philosophy alike, any more than in all the products of the arts and crafts.

The subjects studied by political science are Moral Nobility and Justice; but these conceptions
involve much difference of opinion and uncertainty, so that they are sometimes believed to be
mere conventions and to have no real existence in the nature of things.

And a similar uncertainty surrounds the conception of the Good, because it frequently occurs
that good things have harmful consequences: people have before now been ruined by wealth,
and in other cases courage has cost men their lives.

We must therefore be content if, in dealing with subjects [20] and starting from premises thus
uncertain, we succeed in presenting a broad outline of the truth: when our subjects and our
premises are merely generalities, it is enough if we arrive at generally valid conclusions.
Accordingly we may ask the student also to accept the various views we put forward in the same
spirit; for it is the mark of an educated mind to expect that amount of exactness in each kind
which the nature of the particular subject admits. It is equally unreasonable to accept merely
probable conclusions from a mathematician and to demand strict demonstration from an
orator.

Again, each man judges correctly those matters with which he is acquainted; it is of these that
he is a competent critic. [1] To criticize a particular subject, therefore, a man must have been
trained in that subject: to be a good critic generally, he must have had an all-round education.
Hence the young are not fit to be students of Political Science. For they have no experience of
life and conduct, and it is these that supply the premises and subject matter of this branch of
philosophy.

And moreover they are led by their feelings; so that they will study the subject to no purpose or
advantage, since the end of this science is not knowledge but action.

And it makes no difference whether they are young in years or immature in character: the defect
is not a question of time, it is because their life and its various aims are guided by feeling; for to
such persons their knowledge is of no use, any more than it is to persons of defective
self-restraint. But Moral Science may be of great value to those who guide their desires and
actions by principle.

Let so much suffice by way of introduction as to the student of the subject, the spirit in which
our conclusions are to be received, and the object that we set before us.

To resume, inasmuch as all studies and undertakings are directed to the attainment of some
good, let us discuss what it is that we pronounce to be the aim of Politics, that is, what is the
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highest of all the goods that action can achieve.

As far as the name goes, we may almost say that the great majority of mankind are agreed
about this; for both the multitude and persons of refinement speak of it as Happiness, and
conceive the good life or doing well to be the same thing [20] as being happy. But what
constitutes happiness is a matter of dispute; and the popular account of it is not the same as
that given by the philosophers.

Ordinary people identify it with some obvious and visible good, such as pleasure or wealth or
honor—some say one thing and some another, indeed very often the same man says different
things at different times: when he falls sick he thinks health is happiness, when he is poor,
wealth. At other times, feeling conscious of their own ignorance, men admire those who
propound something grand and above their heads; and it has been held by some thinkers that
beside the many good things we have mentioned, there exists another Good, that is good in
itself, and stands to all those goods as the cause of their being good.

Now perhaps it would be a somewhat fruitless task to review all the different opinions that are
held. It will suffice to examine those that are most widely prevalent, or that seem to have some
argument in their favour.

And we must not overlook the distinction between arguments that start from first principles and
those that lead to first principles. It was a good practice of Plato to raise this question, and to
enquire whether the true procedure is to start from or to lead up to one’s first principles, [1] as
in a race-course one may run from the judges to the far end of the track or the reverse. Now no
doubt it is proper to start from the known. But the known has two meanings—what is known to
us, which is one thing, and what is knowable in itself, which is another. Perhaps then for us at all
events it proper to start from what is known to us.

This is why in order to be a competent student of the Right and Just, and in short of the topics of
Politics in general, the pupil is bound to have been well-trained in his habits.

For the starting-point or first principle is the fact that a thing is so; if this be satisfactorily
ascertained, there will be no need also to know the reason why it is so. And the man of good
moral training knows first principles already, or can easily acquire them. As for the person who
neither knows nor can learn, let him hear the words of Hesiod:

Best is the man who can himself advise;

He too is good who hearkens to the wise;
But who, himself being witless, will not heed
Another’s wisdom, is a fool indeed.

But let us continue from the point where we digressed. To judge from men'’s lives, the more or
less reasoned conceptions of the Good or Happiness that seem to prevail are the following. On
the one hand the generality of men and the most vulgar identify the Good with pleasure,

and accordingly are content with the Life of Enjoyment—for there are three specially prominent
Lives, the one just mentioned, the Life of Politics, and thirdly, the Life of Contemplation.

The generality of mankind then
[20] show themselves to be utterly slavish, by preferring what is only a life for cattle; but they
get a hearing for their view as reasonable because many persons of high position share the
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feelings of Sardanapallus.

Men of refinement, on the other hand, and men of action think that the Good is honor—for this
may be said to be the end of the Life of Politics. But honor after all seems too superficial to be
the Good for which we are seeking; since it appears to depend on those who confer it more than
on him upon whom it is conferred, whereas we instinctively feel that the Good must be
something proper to its possessor and not easy to be taken away from him.

Moreover men’s motive in pursuing honor seems to be to assure themselves of their own merit;
at least they seek to be honored by men of judgement and by people who know them, that is,
they desire to be honored on the ground of virtue. It is clear therefore that in the opinion at all
events of men of action, virtue is a greater good than honor;

and one might perhaps accordingly suppose that virtue rather than honor is the end of the
Political Life. But even virtue proves on examination to be too incomplete to be the End; since it
appears possible to possess it while you are asleep, or without putting it into practice
throughout the whole of your life; and also for the virtuous man to suffer the greatest misery
and misfortune— [1] though no one would pronounce a man living a life of misery to be happy,
unless for the sake of maintaining a paradox. But we need not pursue this subject, since it has
been sufficiently treated in the ordinary discussions.

The third type of life is the Life of Contemplation, which we shall consider in the sequel.

The Life of Money-making is a constrained kind of life, and clearly wealth is not the Good we are
in search of, for it is only good as being useful, a means to something else. On this score indeed
one might conceive the ends before mentioned to have a better claim, for they are approved for
their own sakes. But even they do not really seem to be the Supreme Good; however, many
arguments against them have been disseminated, so we may dismiss them.

But perhaps it is desirable that we should examine the notion of a Universal Good, and review
the difficulties that it involves, although such an inquiry goes against the grain because of our
friendship for the authors of the Theory of Ideas. Still perhaps it would appear desirable, and
indeed it would seem to be obligatory, especially for a philosopher, to sacrifice even one’s
closest personal ties in defense of the truth. Both are dear to us, yet 'tis our duty to prefer the
truth.

The originators of this theory, then, used not to postulate Ideas of groups of things in which
they posited an order of priority and posteriority (for which reason they did not construct an
Idea of numbers in general). But Good is predicated alike in

[20] the Categories of Substance, of Quality, and Relation; yet the Absolute, or Substance, is
prior in nature to the Relative, which seems to be a sort of offshoot or accident of Substance; so
that there cannot be a common Idea corresponding to the absolutely good and the relatively
good.

Again, the word good is used in as many senses as the word is; for we may predicate good in the
Category of Substance, for instance of God, or intelligence; in that of Quality—the excellences; in
that of Quantity—moderate in amount; in that of Relation—useful; in that of Time—a favorable
opportunity; in that of Place—a suitable habitat; and so on. So clearly good cannot be a single
and universal general notion; if it were, it would not be predicable in all the Categories, but only
in one.
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Again, things that come under a single Idea must be objects of a single science; hence there
ought to be a single science dealing with all good things. But as a matter of fact there are a
number of sciences even for the goods in one Category: for example, opportunity, for
opportunity in war comes under the science of strategy, in disease under that of medicine; and
the due amount in diet comes under medicine, in bodily exercise under gymnastics.

One might also raise the question what precisely they mean by their expression the Ideal so
and-so, seeing that one and the same definition of man [1] applies both to the Ideal man and to
man, for in so far as both are man, there will be no difference between them; and if so, no more
will there be any difference between the Ideal Good and Good in so far as both are good.

Nor yet will the Ideal Good be any more good because it is eternal, seeing that a white thing that
lasts a long time is no whiter than one that lasts only a day.

The Pythagoreans seem to give a more probable doctrine on the subject of the Good when they
place Unity in their column of goods; and indeed Speusippus appears to have followed them.
But this subject must be left for another discussion.

We can descry an objection that may be raised against our arguments on the ground that the
theory in question was not intended to apply to every sort of good, and that only things pursued
and accepted for their own sake are pronounced good as belonging to a single species, while
things productive or preservative of these in any way, or preventive of their opposites, are said
to be good as a means to these, and in a different sense.

Clearly then the term goods would have two meanings, (1) things good in themselves and (2)
things good as a means to these; let us then separate things good in themselves from things
useful as means, and consider whether the former are called good because they fall under a
single Idea.

But what sort of things is one to class as good in themselves? Are they not those things which
are sought after even without any accessory advantage, such as wisdom, sight, and certain
pleasures and honors? for even if we also pursue these things as means to something else, still
one would class them among things good in themselves. Or is there nothing [20] else good in
itself except the Idea? If so, the species will be of no use.

If on the contrary the class of things good in themselves includes these objects, the same notion
of good ought to be manifested in all of them, just as the same notion of white is manifested in
snow and in white paint. But as a matter of fact the notions of honor and wisdom and pleasure,
as being good, are different and distinct. Therefore, good is not a general term corresponding
to a single Idea.

But in what sense then are different things called good? For they do not seem to be a case of
things that bear the same name merely by chance. Possibly things are called good in virtue of
being derived from one good; or because they all contribute to one good. Or perhaps it is rather
by way of a proportion: that is, as sight is good in the body, so intelligence is good in the soul,
and similarly another thing in something else.

Perhaps however this question must be dismissed for the present, since a detailed investigation
of it belongs more properly to another branch of philosophy And likewise with the Idea of the
Good; for even if the goodness predicated of various in common really is a unity or something
existing separately and absolute, it clearly will not be practicable or attainable by man; but the
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Good which we are now seeking is a good within human reach.

But possibly someone may think that to know the Ideal Good may be desirable [1] as an aid to
achieving those goods which are practicable and attainable: having the Ideal Good as a pattern
we shall more easily know what things are good for us, and knowing them, obtain them.

Now it is true that this argument has a certain plausibility; but it does not seem to square with
the actual procedure of the sciences. For these all aim at some good, and seek to make up their
deficiencies, but they do not trouble about a knowledge of the Ideal Good. Yet if it were so
potent an aid, it is improbable that all the professors of the arts and sciences should not know it,
nor even seek to discover it.

Moreover, it is not easy to see how knowing that same Ideal Good will help a weaver or
carpenter in the practice of his own craft, or how anybody will be a better physician or general
for having contemplated the absolute Idea. In fact it does not appear that the physician studies
even health in the abstract; he studies the health of the human being—or rather of some
particular human being, for it is individuals that he has to cure.

Let us here conclude our discussion of this subject.

We may now return to the Good which is the object of our search, and try to find out what
exactly it can be. For good appears to be one thing in one pursuit or art and another in another:
it is different in medicine from what it is in strategy, and so on with the rest of the arts. What
definition of the Good then will hold true in all the arts? Perhaps we may define it as that for the
sake of which everything else is done. This applies to something different in each different
art—to health in the case of medicine, [20] to victory in that of strategy, to a house in
architecture, and to something else in each of the other arts; but in every pursuit or undertaking
it describes the end of that pursuit or undertaking, since in all of them it is for the sake of the
end that everything else is done. Hence if there be something which is the end of all the things
done by human action, this will be the practicable Good—or if there be several such ends, the
sum of these will be the Good.

Thus by changing its ground the argument has reached the same result as before. We must
attempt however to render this still more precise.

Now there do appear to be several ends at which our actions aim; but as we choose some of
them—for instance wealth, or flutes, and instruments generally—as a means to something else,
it is clear that not all of them are final ends; whereas the Supreme Good seems to be something
final. Consequently if there be some one thing which alone is a final end, this thing—or if there
be several final ends, the one among them which is the most final—will be the Good which we
are seeking.

In speaking of degrees of finality, we mean that a thing pursued as an end in itself is more final
than one pursued as a means to something else, and that a thing never chosen as a means to
anything else is more final than things chosen both as ends in themselves and as means to that
thing; and accordingly a thing chosen always as an end and never as a means we call absolutely
final.

Now happiness above all else appears to be absolutely final in this sense, [1] since we always
choose it for its own sake and never as a means to something else; whereas honor, pleasure,
intelligence, and excellence in its various forms, we choose indeed for their own sakes (since we
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should be glad to have each of them although no extraneous advantage resulted from it), but
we also choose them for the sake of happiness, in the belief that they will be a means to our
securing it. But no one chooses happiness for the sake of honor, pleasure, etc., nor as a means
to anything whatever other than itself.

The same conclusion also appears to follow from a consideration of the self-sufficiency of
happiness—for it is felt that the final good must be a thing sufficient in itself. The term
self-sufficient, however, we employ with reference not to oneself alone, living a life of isolation,
but also to one’s parents and children and wife, and one’s friends and fellow citizens in general,
since man is by nature a social being.

On the other hand a limit has to be assumed in these relationships; for if the list be extended to
one's ancestors and descendants and to the friends of one’s friends, it will go on ad infinitum.
But this is a point that must be considered later on; we take a self-sufficient thing to mean a
thing which merely standing by itself alone renders life desirable lacking in nothing, and such a
thing we deem happiness to be.

Moreover, we think happiness the most desirable of all good things without being itself
reckoned as one among the rest; for if it were so reckoned, it is clear that we should consider it
more desirable when even the smallest of other good things were combined with it, since this
addition would result in a larger total of good, and of two goods the greater is always the more
desirable.

[20] Happiness, therefore, being found to be something final and self-sufficient, is the End at
which all actions aim.

To say however that the Supreme Good is happiness will probably appear a truism; we still
require a more explicit account of what constitutes happiness.

Perhaps then we may arrive at this by ascertaining what is man’s function. For the goodness or
efficiency of a flute-player or sculptor or craftsman of any sort, and in general of anybody who
has some function or business to perform, is thought to reside in that function; and similarly it
may be held that the good of man resides in the function of man, if he has a function.

Are we then to suppose that, while the carpenter and the shoemaker have definite functions or
businesses belonging to them, man as such has none, and is not designed by nature to fulfil any
function? Must we not rather assume that, just as the eye, the hand, the foot and each of the
various members of the body manifestly has a certain function of its own, so a human being
also has a certain function over and above all the functions of his particular members?

What then precisely can this function be? The mere act of living appears to be shared even by
plants, whereas we are looking for the function peculiar to man; [1] we must therefore set aside
the vital activity of nutrition and growth. Next in the scale will come some form of sentient life;
but this too appears to be shared by horses, oxen, and animals generally.

There remains therefore what may be called the practical life of the rational part of man. (This
part has two divisions, one rational as obedient to principle, the others possessing principle and
exercising intelligence). Rational life again has two meanings; let us assume that we are here
concerned with the active exercise of the rational faculty, since this seems to be the more
proper sense of the term.

If then the function of man is the active exercise of the soul's faculties in conformity with rational
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principle, or at all events not in dissociation from rational principle, and if we acknowledge the
function of an individual and of a good individual of the same class (for instance, a harper and a
good harper, and so generally with all classes) to be generically the same, the qualification of
the latter’s superiority in excellence being added to the function in his case (I mean that if the
function of a harper is to play the harp, that of a good harper is to play the harp well): if this is
so, and if we declare that the function of man is a certain form of life, and define that form of life
as the exercise of the soul's faculties and activities in association with rational principle,

and say that the function of a good man is to perform these activities well and rightly, and if a
function is well performed when it is performed in accordance with its own proper
excellence—from these premises it follows that the Good of man is the active exercise of his
soul's faculties in conformity with excellence or virtue, or if there be several human excellences
or virtues, in conformity with the best and most perfect among them.

Moreover, to be happy takes a complete lifetime; for one swallow does not make spring, nor
does one fine day; and similarly one day or a brief period of happiness
[20] does not make a man supremely blessed and happy.

Let this account then serve to describe the Good in outline—for no doubt the proper procedure
is to begin by making a rough sketch, and to fill it in afterwards. If a work has been well laid
down in outline, to carry it on and complete it in detail may be supposed to be within the
capacity of anybody; and in this working out of details Time seems to be a good inventor or at all
events coadjutor. This indeed is how advances in the arts have actually come about, since
anyone can fill in the gaps.

Also the warning given above must not be forgotten; we must not look for equal exactness in all
departments of study, but only such as belongs to the subject matter of each, and in such a
degree as is appropriate to the particular line of enquiry.

A carpenter and a geometrician both try to find a right angle, but in different ways; the former is
content with that approximation to it which satisfies the purpose of his work; the latter, being a
student of truth, seeks to find its essence or essential attributes. We should therefore proceed in
the same manner in other subjects also, and not allow side issues to outbalance the main task in
hand.

[1] Nor again must we in all matters alike demand an explanation of the reason why things are
what they are; in some cases it is enough if the fact that they are so is satisfactorily established.
This is the case with first principles; and the fact is the primary thing—it is a first principle.

And principles are studied—some by induction, others by perception, others by some form of
habituation, and also others otherwise;

so we must endeavor to arrive at the principles of each kind in their natural manner, and must
also be careful to define them correctly,

since they are of great importance for the subsequent course of the enquiry. The beginning is
admittedly more than half of the whole, and throws light at once on many of the questions
under investigation.

Accordingly we must examine our first principle not only as a logical conclusion deduced from
certain premises but also in the light of the current opinions on the subject. For if a proposition
be true, all the facts harmonize with it, but if it is false, it is quickly seen to be discordant with
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them.

Now things good have been divided into three classes, external goods on the one hand, and
goods of the soul and of the body on the other; and of these three kinds of goods, those of the
soul we commonly pronounce good in the fullest sense and the highest degree. But it is our
actions and the soul's active exercise of its functions that we posit (as being Happiness); hence
so far as this opinion goes—and it is of long standing, and generally accepted by students of
philosophy—it supports the correctness of our definition of Happiness.

It also shows it to be right in declaring the End to consist in certain actions or activities, for thus
the End is included among goods of the soul, [20] and not among external goods.

Again, our definition accords with the description of the happy man as one who lives well or
does well; for it has virtually identified happiness with a form of good life or doing well.

And moreover all the various characteristics that are looked for in happiness are found to
belong to the Good as we define it.

Some people think happiness is goodness or virtue, others prudence, others a form of wisdom;
others again say it is all of these things, or one of them, in combination with pleasure, or
accompanied by pleasure as an indispensable adjunct; another school include external
prosperity as a concomitant factor.

Some of these views have been held by many people and from ancient times, others by a few
distinguished men, and neither class is likely to be altogether mistaken; the probability is that
their beliefs are at least partly, or indeed mainly, correct.

Now with those who pronounce happiness to be virtue, or some particular virtue, our definition
is in agreement; for activity in conformity with virtue involves virtue.

But no doubt it makes a great difference whether we conceive the Supreme Good to depend on
possessing virtue or on displaying it—on disposition, or on the manifestation of a disposition in
action. For a man may possess the disposition without its producing any good result, [1] as for
instance when he is asleep, or has ceased to function from some other cause; but virtue in active
exercise cannot be inoperative—it will of necessity act, and act well. And just as at the Olympic
games the wreaths of victory are not bestowed upon the handsomest and strongest persons
present, but on men who enter for the competitions—since it is among these that the winners
are found,—so it is those who act rightly who carry off the prizes and good things of life.

And further, the life of active virtue is essentially pleasant. For the feeling of pleasure is an
experience of the soul, and a thing gives a man pleasure in regard to which he is described as
fond of so-and-so: for instance a horse gives pleasure to one fond of horses, a play to one fond
of the theater, and similarly just actions are pleasant to the lover of justice, and acts conforming
with virtue generally to the lover of virtue.

But whereas the mass of mankind take pleasure in things that conflict with one another,
because they are not pleasant of their own nature, things pleasant by nature are pleasant to
lovers of what is noble, and so always are actions in conformity with virtue, so that they are
pleasant essentially as well as pleasant to lovers of the noble.

Therefore their life has no need of pleasure as a sort of ornamental appendage, but contains its
pleasure in itself. For there is the further consideration that the man who does not enjoy doing
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noble actions is not a good man at all: no one would call a man just if he did not like acting
justly, nor liberal if he did not like [20] doing liberal things, and similarly with the other virtues.

But if so, actions in conformity with virtue must be essentially pleasant.

But they are also of course both good and noble, and each in the highest degree, if the good
man judges them rightly; and his judgement is as we have said.

It follows therefore that happiness is at once the best, the noblest, and the pleasantest of things:
these qualities are not separated as the inscription at Delos makes out—

Justice is noblest, and health is best,
But the heart's desire is the pleasantest—,

for the best activities possess them all; and it is the best activities, or one activity which is the
best of all, in which according to our definition happiness consists.

Nevertheless it is manifest that happiness also requires external goods in addition, as we said;
for it is impossible, or at least not easy, to play a noble part unless furnished with the necessary
equipment. For many noble actions [1] require instruments for their performance, in the shape
of friends or wealth or political power;

also there are certain external advantages, the lack of which sullies supreme felicity, such as
good birth, satisfactory children, and personal beauty: a man of very ugly appearance or low
birth, or childless and alone in the world, is not our idea of a happy man, and still less so
perhaps is one who has children or friends that are worthless, or who has had good ones but
lost them by death.

As we said therefore, happiness does seem to require the addition of external prosperity, and
this is why some people identify it with good fortune (though some identify it with virtue).

It is this that gives rise to the question whether happiness is a thing that can be learnt, or
acquired by training, or cultivated in some other manner, or whether it is bestowed by some
divine dispensation or even by fortune.

(1) Now if anything that men have is a gift of the gods, it is reasonable to suppose that
happiness is divinely given—indeed of all man’s possessions it is most likely to be so, inasmuch
as itis the best of them all.

This subject however may perhaps more properly belong to another branch of study. Still, even
if happiness is not sent us from heaven, but is won by virtue and by some kind of study or
practice, it seems to be one of the most divine things that exist. For the prize and end of virtue
must clearly be supremely good—it must be something divine and blissful.

(2) And also on our view it will admit of being widely diffused, since it can be attained through
some process of study or effort by all persons whose capacity for virtue has not been stunted or
maimed.

[20] (3) Again, if it is better to be happy as a result of one’s own exertions than by the gift of
fortune, it is reasonable to suppose that this is how happiness is won; inasmuch as in the world
of nature things have a natural tendency to be ordered in the best possible way,

and the same is true of the products of art, and of causation of any kind, and especially the
highest. Whereas that the greatest and noblest of all things should be left to fortune would be
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too contrary to the fitness of things.

Light is also thrown on the question by our definition of happiness, which said that it is a certain
kind of activity of the soul; whereas the remaining good things are either merely indispensable
conditions of happiness, or are of the nature of auxiliary means, and useful instrumentally.

This conclusion moreover agrees with what we laid down at the outset; for we stated that the
Supreme Good was the end of political science, but the principal care of this science is to
produce a certain character in the citizens, namely to make them virtuous, and capable of
performing noble actions.

We have good reasons therefore for not speaking of an ox or horse or any other animal as being
happy, [1] because none of these is able to participate in noble activities.

For this cause also children cannot be happy, for they are not old enough to be capable of noble
acts; when children are spoken of as happy, it is in compliment to their promise for the future.
Happiness, as we said, requires both complete goodness and a complete lifetime.

For many reverses and vicissitudes of all sorts occur in the course of life, and it is possible that
the most prosperous man may encounter great disasters in his declining years, as the story is
told of Priam in the epics; but no one calls a man happy who meets with misfortunes like
Priam’s, and comes to a miserable end.

Are we then to count no other human being happy either, as long as he is alive? Must we obey
Solon's warning, and look to the end?

And if we are indeed to lay down this rule, can a man really be happy after he is dead? Surely
that is an extremely strange notion, especially for us who define happiness as a form of activity!

While if on the other hand we refuse to speak of a dead man as happy, and Solon’s words do not
mean this, but that only when a man is dead can one safely call him blessed as being now
beyond the reach of evil and misfortune, this also admits of some dispute; for it is believed that
some evil and also some good can befall the dead, just as much as they can happen to the living
without [20] their being aware of it— for instance honors, and disgraces, and the prosperity and
misfortunes of their children and their descendants in general.

But here too there is a difficulty. For suppose a man to have lived in perfect happiness until old
age, and to have come to a correspondingly happy end: he may still have many vicissitudes
befall his descendants, some of whom may be good and meet with the fortune they deserve,
and others the opposite; and moreover these descendants may clearly stand in every possible
degree of remoteness from the ancestors in question. Now it would be a strange thing if the
dead man also were to change with the fortunes of his family, and were to become a happy man
at one time and then miserable at another;

yet on the other hand it would also be strange if ancestors were not affected at all, even over a
limited period, by the fortunes of their descendants.

But let us go back to our former difficulty, for perhaps it will throw light on the question we are
now examining.

If we are to look to the end, and congratulate a man when dead not as actually being blessed,
but because he has been blessed in the past, surely it is strange if at the actual time when a man
is happy that fact cannot be truly predicated of him, [1] because we are unwilling to call the
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living happy owing to the vicissitudes of fortune, and owing to our conception of happiness as
something permanent and not readily subject to change, whereas the wheel of fortune often
turns full circle in the same person’s experience.

For it is clear that if we are to be guided by fortune, we shall often have to call the same man
first happy and then miserable; we shall make out the happy man to be a sort of chameleon, or
a house built on the sand.

But perhaps it is quite wrong to be guided in our judgement by the changes of fortune, since
true prosperity and adversity do not depend on fortune’s favours, although, as we said, our life
does require these in addition; but it is the active exercise of our faculties in conformity with
virtue that causes happiness, and the opposite activities its opposite.

And the difficulty just discussed is a further confirmation of our definition; since none of man'’s
functions possess the quality of permanence so fully as the activities in conformity with virtue:
they appear to be more lasting even than our knowledge of particular sciences. And among
these activities themselves those which are highest in the scale of values are the more lasting,
because they most fully and continuously occupy the lives of the supremely happy: for this
appears to be the reason why we do not forget them.

The happy man therefore will possess that element of stability in question, and will remain
happy all his life; since he will be always or at least most often employed in doing and
contemplating [20] the things that are in conformity with virtue. And he will bear changes of
fortunes most nobly, and with perfect propriety in every way, being as he is good in very truth
and four-square without reproach.

But the accidents of fortune are many and vary in degree of magnitude; and although small
pieces of good luck, as also of misfortune, clearly do not change the whole course of life, yet
great and repeated successes will render life more blissful, since both of their own nature they
help to embellish it, and also they can be nobly and virtuously utilized; while great and frequent
reverses can crush and mar our bliss both by the pain they cause and by the hindrance they
offer to many activities. Yet nevertheless even in adversity nobility shines through, when a man
endures repeated and severe misfortune with patience, not owing to insensibility but from
generosity and greatness of soul.

And if, as we said, a man’s life is determined by his activities, no supremely happy man can ever
become miserable. For he will never do hateful or base actions, [1] since we hold that the truly
good and wise man will bear all kinds of fortune in a seemly way, and will always act in the
noblest manner that the circumstances allow; even as a good general makes the most effective
use of the forces at his disposal, and a good shoemaker makes the finest shoe possible out of
the leather supplied him, and so on with all the other crafts and professions.

And this being so, the happy man can never become miserable; though it is true he will not be
supremely blessed if he encounters the misfortunes of a Priam. Nor yet assuredly will he be
variable and liable to change; for he will not be dislodged from his happiness easily, nor by
ordinary misfortunes, but only by severe and frequent disasters, nor will he recover from such
disasters and become happy again quickly, but only, if at all, after a long term of years, in which
he has had time to compass high distinctions and achievements.

May not we then confidently pronounce that man happy who realizes complete goodness in
action, and is adequately furnished with external goods? Or should we add, that he must also be
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destined to go on living not for any casual period but throughout a complete lifetime in the
same manner, and to die accordingly, because the future is hidden from us, and we conceive
happiness as an end, something utterly and absolutely final and complete?

If this is so, we shall pronounce [20] those of the living who possess and are destined to go on
possessing the good things we have specified to be supremely blessed, though on the human
scale of bliss.

So much for a discussion of this question.

That the happiness of the dead is not influenced at all by the fortunes of their descendants and
their friends in general seems too heartless a doctrine, and contrary to accepted beliefs.

But the accidents of life are many and diverse, and vary in the degree in which they affect us. To
distinguish between them in detail would clearly be a long and indeed endless undertaking, and
a general treatment in outline may perhaps be enough.

Even our own misfortunes, then, though in some cases they exercise considerable weight and
influence upon the course of our lives, in other cases seem comparatively unimportant; and the
same is true of the misfortunes of our friends of all degrees.

Also it makes a great difference whether those who are connected with any occurrence are alive
or dead, much more so than it does in a tragedy whether the crimes and horrors are assumed
to have taken place beforehand or are enacted on the stage.

We ought therefore to take this difference also into account, and still more perhaps the doubt
that exists whether the dead really participate in good or evil at all. [1] For the above
considerations seem to show that even if any good or evil does penetrate to them, the effect is
only small and trifling, either intrinsically or in relation to them, or if not trifling, at all events not
of such magnitude and kind as to make the unhappy happy or to rob the happy of their
blessedness.

It does then appear that the dead are influenced in some measure by the good fortune of their
friends, and likewise by their misfortunes, but that the effect is not of such a kind or degree as
to render the happy unhappy or vice versa.

These questions being settled, let us consider whether happiness is one of the things we praise
or rather one of those that we honor; for it is at all events clear that it is not a mere potentiality.

Now it appears that a thing which we praise is always praised because it has a certain quality
and stands in a certain relation to something. For we praise just men and brave men, in fact
good men and virtue generally, because of their actions and the results they produce; and also
we praise those who are strong of body, swift of foot and the like on account of their possessing
certain natural qualities, and standing in a certain relation to something good and excellent.

The point is also illustrated by our feeling about praises addressed to the gods: it strikes us as
absurd that the gods should be referred to our standards, [20] and this is what praising them
amounts to, since praise, as we said, involves a reference of its object to something else.

But if praise belongs to what is relative, it is clear that the best things do not merit praise, but
something greater and better: as indeed is generally recognized, since we speak of the gods as
blessed and happy, and also blessed is the term that we apply to the most godlike men; and
similarly with good things—no one praises happiness as one praises justice, but we call it a
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blessing, deeming it something higher and more divine than things we praise.

Indeed it seems that Eudoxus took a good line in advocating the claims of pleasure to the prize
of highest excellence, when he held that the fact that pleasure, though a good, is not praised, is
an indication that it is superior to the things we praise, as God and the Good are, because they
are the standards to which everything else is referred.

For praise belongs to goodness, since it is this that makes men capable of accomplishing noble
deeds, while encomia are for deeds accomplished, whether bodily feats or achievements of the
mind.

However, to develop this subject is perhaps rather the business of those who have made a study
of encomia. For our purpose we may draw the conclusion from the foregoing remarks, [1] that
happiness is a thing honored and perfect.

This seems to be borne out by the fact that it is a first principle or starting-point, since all other
things that all men do are done for its sake; and that which is the first principle and cause of
things good we agree to be something honorable and divine.

But inasmuch as happiness is a certain activity of soul in conformity with perfect virtue, it is
necessary to examine the nature of virtue. For this will probably assist us in our investigation of
the nature of happiness.

Also, the true statesman seems to be one who has made a special study of goodness, since his
aim is to make the citizens good and law-abiding men—

witness the lawgivers of Crete and Sparta, and the other great legislators of history;

but if the study of virtue falls within the province of Political Science, it is clear that in
investigating virtue we shall be keeping to the plan which we laid down at the outset.

Now the goodness that we have to consider is clearly human virtue, since the good or happiness
which we set out to seek is human good and human happiness.

But human virtue means in our view excellence of soul, not excellence of body; also our
definition of happiness is an activity of the soul.

Now if this is so, clearly it behoves the statesman to have some acquaintance with psychology,
just as the physician who is to heal the eye [20] or the other parts of the body must know their
anatomy. Indeed a foundation of science is even more requisite for the statesman, inasmuch as
politics is a higher and more honorable art than medicine; but physicians of the better class
devote much attention to the study of the human body.

The student of politics therefore as well as the psychologist must study the nature of the soul,
though he will do so as an aid to politics, and only so far as is requisite for the objects of enquiry
that he has in view: to pursue the subject in further detail would doubtless be more laborious
than is necessary for his purpose.

Now on the subject of psychology some of the teaching current in extraneous discourses is
satisfactory, and may be adopted here: namely that the soul consists of two parts, one irrational
and the other capable of reason.

(Whether these two parts are really distinct in the sense that the parts of the body or of any
other divisible whole are distinct, or whether though distinguishable in thought as two they are
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inseparable in reality, like the convex and concave sides of a curve, is a question of no
importance for the matter in hand.)

Of the irrational part of the soul again one division appears to be common to all living things,
and of a vegetative nature: I refer to the part that causes nutrition and growth; for we must
assume that a vital faculty of this nature exists in all things that assimilate nourishment, [1]
including embryos—the same faculty being present also in the fully-developed organism (this is
more reasonable than to assume a different nutritive faculty in the latter).

The excellence of this faculty therefore appears to be common to all animate things and not
peculiar to man; for it is believed that this faculty or part of the soul is most active during sleep,
but when they are asleep you cannot tell a good man from a bad one (whence the saying that
for half their lives there is no difference between the happy and the miserable).

This is a natural result of the fact that sleep is a cessation of the soul from the functions on
which its goodness or badness depends—except that in some small degree certain of the
sense-impressions may reach into soul during sleep, and consequently the dreams of the good
are better than those of ordinary men.

We need not however pursue this subject further, but may omit from consideration the nutritive
part of the soul, since it exhibits no specifically human excellence.

But there also appears to be another element in the soul, which, though irrational, yet in a
manner participates in rational principle. In self-restrained and unrestrained people we approve
their principle, or the rational part of their souls, because it urges them in the right way and
exhorts them to the best course; but their nature seems also to contain another element beside
that of rational principle, which combats and resists that principle.

Exactly the same thing may take place in the soul as occurs with the body in a case of paralysis:
when the patient wills to move his limbs to the right [20] they swerve to the left; and similarly in
unrestrained persons their impulses run counter to their principle. But whereas in the body we
see the erratic member, in the case of the soul we do not see it; nevertheless it cannot be
doubted that in the soul also there is an element beside that of principle, which opposes and
runs counter to principle (though in what sense the two are distinct does not concern us here).

But this second element also seems, as we said, to participate in rational principle; at least in the
self-restrained man it obeys the behest of principle—and no doubt in the temperate and brave
man it is still more amenable, for all parts of his nature are in harmony with principle.

Thus we see that the irrational part, as well as the soul as a whole, is double. One division of it,
the vegetative, does not share in rational principle at all; the other, the seat of the appetites and
of desire in general, does in a sense participate in principle, as being amenable and obedient to
it (in the sense in fact in which we speak of paying heed to one’s father and friends, not in the
sense of the term rational in mathematics). And that principle can in a manner appeal to the
irrational part, is indicated by our practice of admonishing delinquents, and by our employment
of rebuke and exhortation generally.

[1] If the other hand it be more correct to speak of the appetitive part of the soul also as
rational, in that case it is the rational part which, as well as the whole soul, is divided into two,
the one division having rational principle in the proper sense and in itself, the other obedient to
it as a child to its father.
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Now virtue also is differentiated in correspondence with this division of the soul. Some forms of
virtue are called intellectual virtues, others moral virtues: Wisdom or intelligence and Prudence
are intellectual, Liberality and Temperance are moral virtues. When describing a man’s moral
character we do not say that he is wise or intelligent, but gentle or temperate; but a wise man
also is praised for his disposition, and praiseworthy dispositions we term virtues.

Book 2

[14] Virtue being, as we have seen, of two kinds, intellectual and moral, intellectual virtue is for
the most part both produced and increased by instruction, and therefore requires experience
and time; whereas moral or ethical virtue is the product of habit (ethos), and has indeed derived
its name, with a slight variation of form, from that word.

And therefore it is clear that none of the moral virtues formed is engendered in us by nature,
[20] for no natural property can be altered by habit. For instance, it is the nature of a stone to
move downwards, and it cannot be trained to move upwards, even though you should try to
train it to do so by throwing it up into the air ten thousand times; nor can fire be trained to move
downwards, nor can anything else that naturally behaves in one way be trained into a habit of
behaving in another way.

The virtues therefore are engendered in us neither by nature nor yet in violation of nature;
nature gives us the capacity to receive them, and this capacity is brought to maturity by habit.

Moreover, the faculties given us by nature are bestowed on us first in a potential form; we
exhibit their actual exercise afterwards. This is clearly so with our senses: we did not acquire the
faculty of sight or hearing by repeatedly seeing or repeatedly listening, but the other way
about—because we had the senses we began to use them, we did not get them by using them.
The virtues on the other hand we acquire by first having actually practised them, just as we do
the arts. We learn an art or craft by doing the things that we shall have to do when we have
learnt it: for instance, men become builders by building houses, harpers by playing on the harp.
[1] Similarly we become just by doing just acts, temperate by doing temperate acts, brave by
doing brave acts.

This truth is attested by the experience of states: lawgivers make the citizens good by training
them in habits of right action—this is the aim of all legislation, and if it fails to do this it is a
failure; this is what distinguishes a good form of constitution from a bad one.

Again, the actions from or through which any virtue is produced are the same as those through
which it also is destroyed—just as is the case with skill in the arts, for both the good harpers and
the bad ones are produced by harping, and similarly with builders and all the other craftsmen:
as you will become a good builder from building well, so you will become a bad one from
building badly.

Were this not so, there would be no need for teachers of the arts, but everybody would be born
a good or bad craftsman as the case might be. The same then is true of the virtues. It is by
taking part in transactions with our fellow-men that some of us become just and others unjust;
by acting in dangerous situations and forming a habit of fear or of confidence we become
courageous or cowardly. And the same holds good of our dispositions with regard to the
appetites, and anger; some men become temperate and gentle, others profligate and irascible,
[20] by actually comporting themselves in one way or the other in relation to those passions. In
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a word, our moral dispositions are formed as a result of the corresponding activities.

Hence it is incumbent on us to control the character of our activities, since on the quality of
these depends the quality of our dispositions. It is therefore not of small moment whether we
are trained from childhood in one set of habits or another; on the contrary it is of very great, or
rather of supreme, importance.

As then our present study, unlike the other branches of philosophy, has a practical aim (for we
are not investigating the nature of virtue for the sake of knowing what it is, but in order that we
may become good, without which result our investigation would be of no use), we have
consequently to carry our enquiry into the region of conduct, and to ask how we are to act
rightly; since our actions, as we have said, determine the quality of our dispositions.

Now the formula to act in conformity with right principle is common ground, and may be
assumed as the basis of our discussion. (We shall speak about this formula later, and consider
both the definition of right principle and its relation to the other virtues.)

[1] But let it be granted to begin with that the whole theory of conduct is bound to be an outline
only and not an exact system, in accordance with the rule we laid down at the beginning, that
philosophical theories must only be required to correspond to their subject matter; and matters
of conduct and expediency have nothing fixed or invariable about them, any more than have
matters of health.

And if this is true of the general theory of ethics, still less is exact precision possible in dealing
with particular cases of conduct; for these come under no science or professional tradition, but
the agents themselves have to consider what is suited to the circumstances on each occasion,
just as is the case with the art of medicine or of navigation.

But although the discussion now proceeding is thus necessarily inexact, we must do our best to
help it out.

First of all then we have to observe, that moral qualities are so constituted as to be destroyed by
excess and by deficiency—as we see is the case with bodily strength and health (for one is
forced to explain what is invisible by means of visible illustrations). Strength is destroyed both by
excessive and by deficient exercises, and similarly health is destroyed both by too much and by
too little food and drink; while they are produced, increased and preserved by suitable
quantities.

The same therefore is true of Temperance, Courage, and the other virtues. [20] The man who
runs away from everything in fear and never endures anything becomes a coward; the man who
fears nothing whatsoever but encounters everything becomes rash. Similarly he that indulges in
every pleasure and refrains from none turns out a profligate, and he that shuns all pleasure, as
boorish persons do, becomes what may be called insensible. Thus Temperance and Courage are
destroyed by excess and deficiency, and preserved by the observance of the mean.

But not only are the virtues both generated and fostered on the one hand, and destroyed on the
other, from and by the same actions, but they will also find their full exercise in the same
actions. This is clearly the case with the other more visible qualities, such as bodily strength: for
strength is produced by taking much food and undergoing much exertion, while also it is the
strong man who will be able to eat most food and endure most exertion.

The same holds good with the virtues. We become temperate by abstaining from pleasures, and
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at the same time we are best able to abstain from pleasures when we have become temperate.
[1] And so with Courage: we become brave by training ourselves to despise and endure terrors,
and we shall be best able to endure terrors when we have become brave.

An index of our dispositions is afforded by the pleasure or pain that accompanies our actions. A
man is temperate if he abstains from bodily pleasures and finds this abstinence itself enjoyable,
profligate if he feels it irksome; he is brave if he faces danger with pleasure or at all events
without pain, cowardly if he does so with pain.

In fact pleasures and pains are the things with which moral virtue is concerned.

For (1) pleasure causes us to do base actions and pain cause us to abstain from doing noble
actions.

Hence the importance, as Plato points out, of having been definitely trained from childhood to
like and dislike the proper things; this is what good education means.

(2)Again, if the virtues have to do with actions and feelings, and every action is attended with
pleasure or pain, this too shows that virtue has to do with pleasure and pain.

(3) Another indication is the fact that pain is the medium of punishment; for punishment is a sort
of medicine, and the nature of medicine to work by means of opposites.

(4)Again, as we said before, every formed disposition of the soul realizes its full nature [20] in
relation to and in dealing with that class of objects by which it is its nature to be corrupted or
improved. But men are corrupted through pleasures and pains, that is, either by pursuing and
avoiding the wrong pleasures and pains, or by pursuing and avoiding them at the wrong time,
or in the wrong manner, or in one of the other wrong ways under which errors of conduct can
be logically classified. This is why some thinkers define the virtues as states of impassivity or
tranquillity, though they make a mistake in using these terms absolutely, without adding in the
right (or wrong) manner and at the right (or wrong) time and the other qualifications.

We assume therefore that moral virtue is the quality of acting in the best way in relation to
pleasures and pains, and that vice is the opposite.

But the following considerations also will give us further light on the same point.

(5) There are three things that are the motives of choice and three that are the motives of
avoidance; namely, the noble, the expedient, and the pleasant, and their opposites, the base,
the harmful, and the painful. Now in respect of all these the good man is likely to go right and
the bad to go wrong, but especially in respect of pleasure; for pleasure is common to man with
the lower animals, and also it is a concomitant of all the objects of choice, [1] since both the
noble and the expedient appear to us pleasant.

(6) Again, the susceptibility to pleasure has grown up with all of us from the cradle. Hence this
feeling is hard to eradicate, being engrained in the fabric of our lives.

(7) Again, pleasure and pain are also the standards by which we all, in a greater or less degree,
regulate our actions.

On this account therefore pleasure and pain are necessarily our main concern, since to feel
pleasure and pain rightly or wrongly has a great effect on conduct.

(8) And again, it is harder to fight against pleasure than against anger (hard as that is, as
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Heracleitus says); but virtue, like art, is constantly dealing with what is harder, since the harder
the task the better is success. For this reason also therefore pleasure and pain are necessarily
the main concern both of virtue and of political science, since he who comports himself towards
them rightly will be good, and he who does so wrongly, bad.

We may then take it as established that virtue has to do with pleasures and pains, that the
actions which produce it are those which increase it, and also, if differently performed, destroy
it, and that the actions from which it was produced are also those in which it is exercised.

A difficulty may however be raised as to what we mean by saying that in order to become just
men must do just actions, and in order to become temperate they must do temperate actions.
For if they do just and temperate actions, [20] they are just and temperate already, just as, if
they spell correctly or play in tune, they are scholars or musicians.

But perhaps this is not the case even with the arts. It is possible to spell a word correctly by
chance, or because some one else prompts you; hence you will be a scholar only if you spell
correctly in the scholar’'s way, that is, in virtue of the scholarly knowledge which you yourself
possess.

Moreover the case of the arts is not really analogous to that of the virtues. Works of art have
their merit in themselves, so that it is enough if they are produced having a certain quality of
their own; but acts done in conformity with the virtues are not done justly or temperately if they
themselves are of a certain sort, but only if the agent also is in a certain state of mind when he
does them: first he must act with knowledge; secondly he must deliberately choose the act, and
choose it for its own sake; and thirdly the act must spring from a fixed and permanent
disposition of character. [1] For the possession of an art, none of these conditions is included,
except the mere qualification of knowledge; but for the possession of the virtues, knowledge is
of little or no avail, whereas the other conditions, so far from being of little moment, are
all-important, inasmuch as virtue results from the repeated performance of just and temperate
actions.

Thus although actions are entitled just and temperate when they are such acts as just and
temperate men would do, the agent is just and temperate not when he does these acts merely,
but when he does them in the way in which just and temperate men do them.

It is correct therefore to say that a man becomes just by doing just actions and temperate by
doing temperate actions; and no one can have the remotest chance of becoming good without
doing them.

But the mass of mankind, instead of doing virtuous acts, have recourse to discussing virtue, and
fancy that they are pursuing philosophy and that this will make them good men. In so doing
they act like invalids who listen carefully to what the doctor says, but entirely neglect to carry out
his prescriptions. That sort of philosophy will no more lead to a healthy state of soul than will
the mode of treatment produce health of body.

We have next to consider the formal definition of virtue.

[20] A state of the soul is either (I) an emotion, (2) a capacity, or (3) a disposition; virtue therefore
must be one of these three things.

By the emotions, I mean desire, anger, fear, confidence, envy, joy, friendship, hatred, longing,
jealousy, pity; and generally those states of consciousness which are accompanied by pleasure
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or pain. The capacities are the faculties in virtue of which we can be said to be liable to the
emotions, for example, capable of feeling anger or pain or pity. The dispositions are the formed
states of character in virtue of which we are well or ill disposed in respect of the emotions; for
instance, we have a bad disposition in regard to anger if we are disposed to get angry too
violently or not violently enough, a good disposition if we habitually feel a moderate amount of
anger; and similarly in respect of the other emotions.

Now the virtues and vices are not emotions because we are not pronounced good or bad
according to our emotions, but we are according to our virtues and vices; nor are we either
praised or blamed for our emotions—a man is not praised for being frightened or angry, nor is
he blamed for being angry merely, but for being angry in a certain way— [1] but we are praised
or blamed for our virtues and vices.

Again, we are not angry or afraid from choice, but the virtues are certain modes of choice, or at
all events involve choice. Moreover, we are said to be moved by the emotions, whereas in
respect of the virtues and vices we are not said to be moved but to be disposed in a certain way.

And the same considerations also prove that the virtues and vices are not capacities; since we
are not pronounced good or bad, praised or blamed, merely by reason of our capacity for
emotion. Again, we possess certain capacities by nature, but we are not born good or bad by
nature: of this however we spoke before.

If then the virtues are neither emotions nor capacities, it remains that they are dispositions.
Thus we have stated what virtue is generically.

But it is not enough merely to define virtue generically as a disposition; we must also say what
species of disposition it is.

It must then be premised that all excellence has a twofold effect on the thing to which it
belongs: it not only renders the thing itself good, but it also causes it to perform its function
well. For example, the effect of excellence in the eye is that the eye is good and functions well;
since having good eyes means having good sight. Similarly excellence in a horse [20] makes it a
good horse, and also good at galloping, at carrying its rider, and at facing the enemy.

If therefore this is true of all things, excellence or virtue in a man will be the disposition which
renders him a good man and also which will cause him to perform his function well.

We have already indicated what this means; but it will throw more light on the subject if we
consider what constitutes the specific nature of virtue.

Now of everything that is continuous and divisible, it is possible to take the larger part, or the
smaller part, or an equal part, and these parts may be larger, smaller, and equal either with
respect to the thing itself or relatively to us; the equal part being a mean between excess and
deficiency.

By the mean of the thing I denote a point equally distant from either extreme, which is one and
the same for everybody; by the mean relative to us, that amount which is neither too much nor
too little, and this is not one and the same for everybody.

For example, let 10 be many and 2 few; then one takes the mean with respect to the thing if one
takes 6;

since 6 —2 = 10 — 6, and this is the mean according to arithmetical proportion. But we cannot
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arrive by this method at the mean relative to us. [1] Suppose that 10 Ib. of food is a large ration
for anybody and 2 Ib. a small one: it does not follow that a trainer will prescribe 6 Ib., for perhaps
even this will be a large ration, or a small one, for the particular athlete who is to receive it; it is a
small ration for a Milo, but a large one for a man just beginning to go in for athletics. And
similarly with the amount of running or wrestling exercise to be taken.

In the same way then an expert in any art avoids excess and deficiency, and seeks and adopts
the mean—the mean that is not of the thing but relative to us.

If therefore the way in which every art or science performs its work well is by looking to the
mean and applying that as a standard to its productions (hence the common remark about a
perfect work of art, that you could not take from it nor add to it—meaning that excess and
deficiency destroy perfection, while adherence to the mean preserves it)—if then, as we say,
good craftsmen look to the mean as they work, and if virtue, like nature, is more accurate and
better than any form of art, it will follow that virtue has the quality of hitting the mean.

I refer to moral virtue, for this is concerned with emotions and actions, in which one can have
excess or deficiency or a due mean. For example, one can be frightened or bold, feel desire or
anger or pity, and experience pleasure [20] and pain in general, either too much or too little, and
in both cases wrongly;

whereas to feel these feelings at the right time, on the right occasion, towards the right people,
for the right purpose and in the right manner, is to feel the best amount of them, which is the
mean amount—and the best amount is of course the mark of virtue.

And similarly there can be excess, deficiency, and the due mean in actions. Now feelings and
actions are the objects with which virtue is concerned; and in feelings and actions excess and
deficiency are errors, while the mean amount is praised, and constitutes success; and to be
praised and to be successful are both marks of virtue.

Virtue, therefore is a mean state in the sense that it is able to hit the mean.

Again, error is multiform (for evil is a form of the unlimited, as in the old Pythagorean imagery,
and good of the limited), whereas success is possible in one way only (which is why it is easy to
fail and difficult to succeed—easy to miss the target and difficult to hit it); so this is another
reason why excess and deficiency are a mark of vice, and observance of the mean a mark of
virtue:

Goodness is simple, badness manifold.

Virtue then is a settled disposition of the mind determining the choice of actions and emotions,
consisting essentially in the observance of the mean relative to us, [1] this being determined by
principle, that is, as the prudent man would determine it.

And it is @ mean state between two vices, one of excess and one of defect. Furthermore, it is a
mean state in that whereas the vices either fall short of or exceed what is right in feelings and in
actions, virtue ascertains and adopts the mean.

Hence while in respect of its substance and the definition that states what it really is in essence
virtue is the observance of the mean, in point of excellence and rightness it is an extreme.

Not every action or emotion however admits of the observance of a due mean. Indeed the very
names of some directly imply evil, for instance malice, shamelessness, envy, and, of actions,
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adultery, theft, murder. All these and similar actions and feelings are blamed as being bad in
themselves; it is not the excess or deficiency of them that we blame. It is impossible therefore
ever to go right in regard to them—one must always be wrong; nor does right or wrong in their
case depend on the circumstances, for instance, whether one commits adultery with the right
woman, at the right time, and in the right manner; the mere commission of any of them is
wrong.

One might as well suppose there could be a due mean and excess and deficiency in acts of
injustice or cowardice or profligacy, [20] which would imply that one could have a medium
amount of excess and of deficiency, an excessive amount of excess and a deficient amount of
deficiency.

But just as there can be no excess or deficiency in temperance and justice because the mean is
in a sense an extreme, so there can be no observance of the mean nor excess nor deficiency in
the corresponding vicious acts mentioned above, but however they are committed, they are
wrong; since, to put it in general terms, there is no such thing as observing a mean in excess or
deficiency, nor as exceeding or falling short in the observance of a mean.

We must not however rest content with stating this general definition, but must show that it
applies to the particular virtues. In practical philosophy, although universal principles have a
wider application, those covering a particular part of the field possess a higher degree of truth;
because conduct deals with particular facts, and our theories are bound to accord with these.

Let us then take the particular virtues from the diagram.

The observance of the mean in fear and confidence is Courage. [1] The man that exceeds in
fearlessness not designated by any special name (and this the case with many of the virtues and
vices); he that exceeds in confidence is Rash; he that exceeds in fear and is deficient in
confidence is Cowardly.

In respect of pleasures and pains—not all of them, and to a less degree in respect of pains—the
observance of the mean is Temperance, the excess Profligacy. Men deficient in the enjoyment of
pleasures scarcely occur, and hence this character also has not been assigned a name, but we
may call it Insensible.

In regard to giving and getting money, the observance of the mean is Liberality; the excess and
deficiency are Prodigality and Meanness, but the prodigal man and the mean man exceed and
fall short in opposite ways to one another: the prodigal exceeds in giving and is deficient in
getting, whereas the mean man exceeds in getting and is deficient in giving.

For the present then we describe these qualities in outline and summarily, which is enough for
the purpose in hand; but they will be more accurately defined later.

There are also other dispositions in relation to money, namely, the mode of observing the mean
called Magnificence (the magnificent man being different from the liberal, as the former deals
with large amounts and the latter with small ones), the excess called Tastelessness or Vulgarity,
and the defect [20] called Paltriness. These are not the same as Liberality and the vices
corresponding to it; but the way in which they differ will be discussed later.

In respect of honor and dishonor, the observance of the mean is Greatness of Soul, the excess a
sort of Vanity, as it may be called, and the deficiency, Smallness of Soul.
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And just as we said that Liberality is related to Magnificence, differing from it in being concerned
with small amounts of money, so there is a certain quality related to Greatness of Soul, which is
concerned with great honors, while this quality itself is concerned with small honors; for it is
possible to aspire to minor honors in the right way, or more than is right, or less. He who
exceeds in these aspirations is called ambitious, he who is deficient, unambitious; but the
middle character has no name, and the dispositions of these persons are also unnamed, except
that that of the ambitious man is called Ambitiousness. Consequently the extreme characters
put in a claim to the middle position, and in fact we ourselves sometimes call the middle person
ambitious and sometimes unambitious: [1] we sometimes praise a man for being ambitious,
sometimes for being unambitious.

Why we do so shall be discussed later; for the present let us classify the remaining virtues and
vices on the lines which we have laid down.

In respect of anger also we have excess, deficiency, and the observance of the mean. These
states are virtually without names, but as we call a person of the middle character gentle, let us
name the observance of the mean Gentleness, while of the extremes, he that exceeds may be
styled irascible and his vice Irascibility, and he that is deficient, spiritless, and the deficiency
Spiritlessness.

There are also three other modes of observing a mean which bear some resemblance to each
other, and yet are different; all have to do with intercourse in conversation and action, but they
differ in that one is concerned with truthfulness of speech and behavior, and the other with
pleasantness, in its two divisions of pleasantness in social amusement and pleasantness in the
general affairs of life. We must then discuss these qualities also, in order the better to discern
that in all things the observance of the mean is to be praised, while the extremes are neither
right nor praiseworthy, but reprehensible. Most of these qualities also are unnamed, but in
these as in the other cases we must attempt to coin names for them ourselves, for the sake of
clearness and so that our meaning may be easily followed.

In respect of truth then, [20] the middle character may be called truthful, and the observance of
the mean Truthfulness; pretence in the form of exaggeration is Boastfulness, and its possessor
a boaster; in the form of understatement, Self-depreciation, and its possessor the
self-depreciator.

In respect of pleasantness and social amusement, the middle character is witty and the middle
disposition Wittiness; the excess is Buffoonery and its possessor a buffoon; the deficient man
may be called boorish, and his disposition Boorishness. In respect of general pleasantness in
life, the man who is pleasant in the proper manner is friendly, and the observance of the mean
is Friendliness; he that exceeds, if from no interested motive, is obsequious, if for his own
advantage, a flatterer; he that is deficient, and unpleasant in all the affairs of life, may be called
quarrelsome and surly.

There are also modes of observing a mean in the sphere of and in relation to the emotions. For
in these also one man is spoken of as moderate and another as excessive—for example the
bashful man whose modesty takes alarm at everything; while he that is deficient in shame, or
abashed at nothing whatsoever, is shameless, and the man of middle character modest. For
though Modesty is not a virtue, it is praised, and so is the modest man.

[1] Again, Righteous Indignation is the observance of a mean between Envy and Malice, and

110



these qualities are concerned with pain and pleasure felt at the fortunes of one’s neighbors. The
righteously indignant man is pained by undeserved good fortune; the jealous man exceeds him
and is pained by all the good fortune of others; while the malicious man so far falls short of
being pained that he actually feels pleasure.

These qualities however it will be time to discuss in another place. After them we will treat
Justice, distinguishing its two kinds—for it has more than one sense—and showing in what way
each is a mode of observing the mean. [And we will deal similarly with the logical virtues.]

There are then three dispositions—two vices, one of excess and one of defect, and one virtue
which is the observance of the mean; and each of them is in a certain way opposed to both the
others. For the extreme states are the opposite both of the middle state and of each other, and
the middle state is the opposite of both extremes;

since just as the equal is greater in comparison with the less and less in comparison with the
greater, so the middle states of character are in excess as compared with the defective states
and defective as compared with the excessive states, whether in the case of feelings or of
actions. For instance, a brave man appears rash in contrast with a coward [20] and cowardly in
contrast with a rash man; similarly a temperate man appears profligate in contrast with a man
insensible to pleasure and pain, but insensible in contrast with a profligate; and a liberal man
seems prodigal in contrast with a mean man, mean in contrast with one who is prodigal.

Hence either extreme character tries to push the middle character towards the other extreme; a
coward calls a brave man rash and a rash man calls him a coward, and correspondingly in other
cases.

But while all three dispositions are thus opposed to one another, the greatest degree of
contrariety exists between the two extremes. For the extremes are farther apart from each
other than from the mean, just as great is farther from small and small from great than either
from equal.

Again some extremes show a certain likeness to the mean—for instance, Rashness resembles
Courage, Prodigality Liberality, whereas the extremes display the greatest unlikeness to one
another. But it is things farthest apart from each other that logicians define as contraries, so
that the farther apart things are the more contrary they are.

And in some cases

[1] the defect, in others the excess, is more opposed to the mean; for example Cowardice, which
is a vice of deficiency, is more opposed to Courage than is Rashness which is a vice of excess;
but Profligacy, or excess of feeling, is more opposed to Temperance than is Insensibility, or lack
of feeling.

This results from either of two causes. One of these arises from the thing itself; owing to one
extreme being nearer to the mean and resembling it more, we count not this but rather the
contrary extreme as the opposite of the mean; for example, because Rashness seems to
resemble Courage more than Cowardice does, and to be nearer to it, we reckon Cowardice
rather than Rashness as the contrary of Courage; for those extremes which are more remote
from the mean are thought to be more contrary to it.

This then is one cause, arising out of the thing itself. The other cause has its origin in us: those
things appear more contrary to the mean to which we are ourselves more inclined by nature.
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For example, we are of ourselves more inclined to pleasure, which is why we are prone to
Profligacy [more than to Propriety]. We therefore rather call those things the contrary of the
mean, into which we are more inclined to lapse; and hence Profligacy, the excess, is more
particularly the contrary of Temperance.

[20] Enough has now been said to show that moral virtue is a mean, and in what sense this is so,
namely that it is a mean between two vices, one of excess and the other of defect; and that it is
such a mean because it aims at hitting the middle point in feelings and in actions.

This is why it is a hard task to be good, for it is hard to find the middle point in anything: for
instance, not everybody can find the center of a circle, but only someone who knows geometry.
So also anybody can become angry—that is easy, and so it is to give and spend money; but to be
angry with or give money to the right person, and to the right amount, and at the right time,
and for the right purpose, and in the right way—this is not within everybody’s power and is not
easy; so that to do these things properly is rare, praiseworthy, and noble.

Hence the first rule in aiming at the mean is to avoid that extreme which is the more opposed to
the mean, as Calypso advises—

Steer the ship clear of yonder spray and surge.
For of the two extremes one is a more serious error than the other.

Hence, inasmuch as to hit the mean extremely well is difficult, the second best way to sail, as the
saying goes, is to take the least of the evils; and the best way to do this will be the way we
enjoin.

[1] The second rule is to notice what are the errors to which we are ourselves most prone (as

different men are inclined by nature to different faults)—and we shall discover what these are by
observing the pleasure or pain that we experience—;

then we must drag ourselves away in the opposite direction, for by steering wide of our
besetting error we shall make a middle course. This is the method adopted by carpenters to
straighten warped timber.

Thirdly, we must in everything be most of all on our guard against what is pleasant and against
pleasure; for when pleasure is on her trial we are not impartial judges. The right course is
therefore to feel towards pleasure as the elders of the people felt towards Helen, and to apply
their words to her on every occasion; for if we roundly bid her be gone, we shall be less likely to
err.

These then, to sum up the matter, are the precautions that will best enable us to hit the mean.
But no doubt it is a difficult thing to do, and especially in particular cases: for instance, it is not
easy to define in what manner and with what people and on what sort of grounds and how long
one ought to be angry; and in fact we sometimes praise men who err on the side of defect in
this matter and call them gentle, sometimes those who are quick to a anger and style them
manly.

However, we do not blame one who diverges a little from the right course, whether on the side
of the too much or of the too little, [20] but one who diverges more widely, for his error is
noticed. Yet to what degree and how seriously a man must err to be blamed is not easy to define
on principle. For in fact no object of perception is easy to define; and such questions of degree
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depend on particular circumstances, and the decision lies with perception.

Thus much then is clear, that it is the middle disposition in each department of conduct that is to
be praised, but that one should lean sometimes to the side of excess and sometimes to that of
deficiency, since this is the easiest way of hitting the mean and the right course.

Book 3

[30] Virtue however is concerned with emotions and actions, and it is only voluntary feelings and
actions for which praise and blame are given; those that are involuntary are condoned, and
sometimes even pitied. Hence it seems to be necessary for the student of ethics to define the
difference between the Voluntary and the Involuntary; and this will also be of service to the
legislator in assigning rewards and punishments.

It is then generally held that actions are involuntary when done (a) under compulsion or (b)
through ignorance;

[1] and that (a) an act is compulsory when its origin is from without, being of such a nature that
the agent, who is really passive, contributes nothing to it: for example, when a ship’s captain is
carried somewhere by stress of weather, or by people who have him in their power.

But there is some doubt about actions done through fear of a worse alternative, or for some
noble object— as for instance if a tyrant having a man’s parents and children in his power
commands him to do something base, when if he complies their lives will be spared but if he
refuses they will be put to death. It is open to question whether such actions are voluntary or
involuntary.

A somewhat similar case is when cargo is jettisoned in a storm; apart from circumstances, no
one voluntarily throws away his property, but to save his own life and that of his shipmates any
sane man would do so.

Acts of this kind, then, are mixed or composite; but they approximate rather to the voluntary
class. For at the actual time when they are done they are chosen or willed; and the end or
motive of an act varies with the occasion, so that the terms voluntary and involuntary should be
used with reference to the time of action; now the actual deed in the cases in question is done
voluntarily, for the origin of the movement of the parts of the body instrumental to the act lies in
the agent; and when the origin of an action is in oneself, it is in one’s own power to do it or not.
Such acts therefore are voluntary, though perhaps involuntary apart from circumstances—for
no one would choose to do any such action in and for itself.

[20] Sometimes indeed men are actually praised for deeds of this mixed class, namely when they
submit to some disgrace or pain as the price of some great and noble object; though if they do
so without any such motive they are blamed, since it is contemptible to submit to a great
disgrace with no advantage or only a trifling one in view. In some cases again, such submission
though not praised is condoned, when a man does something wrong through fear of penalties
that impose too great a strain on human nature, and that no one could endure.

Yet there seem to be some acts which a man cannot be compelled to do, and rather than do
them he ought to submit to the most terrible death: for instance, we think it ridiculous that
Alcmaeon in Euripides’ play is compelled by certain threats to murder his mother!

But it is sometimes difficult to decide how far we ought to go in choosing to do a given act

113



rather than suffer a given penalty, or in enduring a given penalty rather than commit a given
action; and it is still more difficult to abide by our decision when made, since in most of such
dilemmas the penalty threatened is painful and the deed forced upon us dishonorable, which is
why praise and blame are bestowed according as we do or do not yield to such compulsion.

[1] What kind of actions then are to be called compulsory? Used without qualification, perhaps
this term applies to any case where the cause of the action lies in things outside the agent, and
when the agent contributes nothing. But when actions intrinsically involuntary are yet in given
circumstances deliberately chosen in preference to a given alternative, and when their origin lies
in the agent, these actions are to be pronounced intrinsically involuntary but voluntary in the
circumstances, and in preference to the alternative. They approximate however rather to the
voluntary class, since conduct consists of particular things done, and the particular things done
in the cases in question are voluntary. But it is not easy to lay down rules for deciding which of
two alternatives is to be chosen, for particular cases differ widely.

To apply the term compulsory to acts done for the sake of pleasure or for noble objects, on the
plea that these exercise constraint on us from without, is to make every action compulsory. For
(1) pleasure and nobility between them supply the motives of all actions whatsoever. Also (2) to
act under compulsion and involuntarily is painful, but actions aiming at something pleasant or
noble are done with pleasure. And (3) it is absurd to blame external things, instead of blaming
ourselves for falling an easy prey to their attractions; or to take the credit of our noble deeds to
ourselves, while putting the blame for our disgraceful ones upon the temptations of pleasure.

It appears therefore that an act is compulsory when its origin is from outside, the person
compelled contributing nothing to it.

(b) An act done through ignorance is in every case not voluntary, but it is involuntary only when
it causes the agent pain and regret: since a man who has acted [20] through ignorance and feels
no compunction at all for what he has done, cannot indeed be said to have acted voluntarily, as
he was not aware of his action, yet cannot be said to have acted involuntarily, as he is not sorry
for it. Acts done through ignorance therefore fall into two classes: if the agent regrets the act,
we think that he has acted involuntarily; if he does not regret it, to mark the distinction we may
call him a non-voluntary agent—for as the case is different it is better to give it a special name.

Acting through ignorance however seems to be different from acting in ignorance; for when a
man is drunk or in a rage, his actions are not thought to be done through ignorance but owing
to one or other of the conditions mentioned, though he does act without knowing, and in
ignorance. Now it is true that all wicked men are ignorant of what they ought to do and refrain
from doing, and that this error is the cause of injustice and of vice in general.

But the term involuntary does not really apply to an action when the agent is ignorant of his true
interests. The ignorance that makes an act blameworthy is not ignorance displayed in moral
choice (that sort of ignorance constitutes vice)—that is to say, they result not from general
ignorance (because that is held to be blameworthy), but from particular ignorance, ignorance of
the circumstances of the act and of the things affected by it; [1] for in this case the act is pitied
and forgiven, because he who acts in ignorance of any of these circumstances is an involuntary
agent.

Perhaps then it will be as well to specify the nature and number of these circumstances. They
are (1) the agent, (2) the act, (3) the thing that is affected by or is the sphere of the act; and
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sometimes also (4) the instrument, for instance, a tool with which the act is done, (5) the effect,
for instance, saving a man’'s life, and (6) the manner, for instance, gently or violently.

Now no one, unless mad, could be ignorant of all these circumstances together; nor yet,
obviously, of (l) the agent—for a man must know who he is himself. But a man may be ignorant
of (2) what he is doing, as for instance when people say it slipped out while they were speaking,
or they were not aware that the matter was a secret, as Aeschylus said of the Mysteries; or that
they let it off when they only meant to show how it worked as the prisoner pleaded in the
catapult case. Again (3) a person might mistake his son for an enemy, as Merope does; or (4)
mistake a sharp spear for one with a button on it, or a heavy stone for a pumice-stone; or (5) one
might kill a man by giving him medicine with the intention of saving his life; or (6) in loose
wrestling hit him a blow when meaning only to grip his hand.

Ignorance therefore being possible in respect of all these circumstances of the act, one who has
acted in ignorance of any of them is held to have acted involuntarily, and especially so if
ignorant of the most important of them; and the most important of the circumstances seem to
be the nature of the act itself and the effect it will produce.

Such then is the nature of the ignorance that justifies our speaking of an act as involuntary, [20]
given the further condition that the agent feels sorrow and regret for having committed it.

An involuntary action being one done under compulsion or through ignorance, a voluntary act
would seem to be an act of which the origin lies in the agent, who knows the particular
circumstances in which he is acting.

For it is probably a mistake to say that acts caused by anger or by desire are involuntary.

In the first place, (1) if we do so, we can no longer say that any of the lower animals act
voluntarily, or children either.

Then (2) are none of our actions that are caused by desire or anger voluntary, or are the noble
ones voluntary and the base involuntary? Surely this is an absurd distinction when one person is
the author of both.

Yet perhaps it is strange to speak of acts aiming at things which it is right to aim at as
involuntary; and it is right to feel anger at some things, and also to feel desire for some things,
for instance health, knowledge.

Also (3) we think that involuntary actions are painful and actions that gratify desire pleasant.

And again (4) what difference is there in respect of their involuntary character between wrong
acts committed deliberately and wrong acts done in anger?

Both are to be avoided;

[1] and also we think that the irrational feelings are just as much a part of human nature as the
reason, so that the actions done from anger or desire also belong to the human being who does
them. It is therefore strange to class these actions as involuntary.

Having defined voluntary and involuntary action, we next have to examine the nature of Choice.
For this appears to be intimately connected with virtue, and to afford a surer test of character
than do our actions.

Choice is manifestly a voluntary act. But the two terms are not synonymous, the latter being the
wider. Children and the lower animals as well as men are capable of voluntary action, but not of
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choice. Also sudden acts may be termed voluntary, but they cannot be said to be done by choice.

Some identify Choice with (1) Desire, or (2) Passion, or (3) Wish, or (4) some form of Opinion.
These views however appear to be mistaken.

(1) The irrational animals do not exercise choice, but they do feel desire, and also passion.

Also a man of defective self-restraint acts from desire but not from choice; and on the contrary a
self-restrained man acts from choice and not from desire.

Again, desire can run counter to choice, but not desire to desire. And desire has regard to an
object as pleasant or painful, choice has not.

(2) still less is choice the same as passion. Acts done from passion seem very far from being
done of deliberate choice.

(3) Again, choice is certainly not a wish, [20] though they appear closely akin. Choice cannot have
for its object impossibilities: if a man were to say he chose something impossible he would be
thought a fool; but we can wish for things that are impossible, for instance immortality.

Also we may wish for what cannot be secured by our own agency, for instance, that a particular
actor or athlete may win; but no one chooses what does not rest with himself, but only what he
thinks can be attained by his own act.

Again, we wish rather for ends than for means, but choose the means to our end; for example
we wish to be healthy, but choose things to make us healthy; we wish to be happy, and that is
the word we use in this connection, but it would not be proper to say that we choose to be
happy; since, speaking generally, choice seems to be concerned with things within our own
control.

(4) Nor yet again can it be opinion. It seems that anything may be matter of opinion—we form
opinions about what is eternal, or impossible, just as much as about what is within our power.
Also we distinguish opinion by its truth or falsehood, not by its being good or bad, but choice is
distinguished rather as being good or bad.

[1] Probably therefore nobody actually identifies choice with opinion in general. But neither is it
the same as some particular opinion. For it is our choice of good or evil that determines our
character, not our opinion about good or evil.

And we choose to take or avoid some good or evil thing, but we opine what a thing is, or for
whom it is advantageous, or how it is so: we do not exactly form an opinion to take or avoid a
thing.

Also we praise a choice rather for choosing the right thing, but an opinion for opining in the
right way. And we choose only things that we absolutely know to be good, we opine things we
do not quite certainly know to be true.

Nor do the same persons appear to excel both at choosing and at forming opinions: some
people seem to form opinions better, but yet to choose the wrong things from wickedness.

That choice is preceded or accompanied by the formation of an opinion is immaterial, for that is
not the point we are considering, but whether choice is the same thing as some form of opinion.

What then are the genus and differentia of Choice, inasmuch as it is not any of the things above
mentioned? It manifestly belongs to the genus voluntary action; but not every voluntary act is
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chosen.

Perhaps we may define it as voluntary action preceded by deliberation, since choice involves
reasoning and some process of thought. Indeed previous deliberation seems to be implied by
the very term proaireton, which denotes something chosen before other things.

As for Deliberation, do people deliberate about everything—are all things possible objects of
deliberation—, or are there some things about which deliberation is impossible?

[20] The term object of deliberation presumably must not be taken to include things about
which a fool or a madman might deliberate, but to mean what a sensible person would
deliberate about.

Well then, nobody deliberates about things eternal, such as the order of the universe, or the
incommensurability of the diagonal and the side, of a square.

Nor yet about things that change but follow a regular process, whether from necessity or by
nature or through some other cause: such phenomena for instance as the solstices and the
sunrise.

Nor about irregular occurrences, such as droughts and rains. Nor about the results of chance,
such as finding a hidden treasure.

The reason why we do not deliberate about these things is that none of them can be effected by
our agency.

We deliberate about things that are in our control and are attainable by action (which are in fact
the only things that still remain to be considered; for Nature, Necessity, and Chance, with the
addition of Intelligence and human agency generally, exhaust the generally accepted list of
causes). But we do not deliberate about all human affairs without exception either: for example,
no Lacedaemonian deliberates about the best form of government for Scythia; but any
particular set of men deliberates about the things attainable by their own actions.

[1] Also there is no room for deliberation about matters fully ascertained and completely
formulated as sciences; such for instance as orthography, for we have no uncertainty as to how
a word ought to be spelt. We deliberate about things in which our agency operates, but does
not always produce uniform results; for instance about questions of medicine and of business;
and we deliberate about navigation more than about athletic training, because it has been less
completely reduced to a science; and similarly with other pursuits also.

And we deliberate more about the arts than about the sciences, because we are more uncertain
about them.

Deliberation then is employed in matters which, though subject to rules that generally hold
good, are uncertain in their issue; or where the issue is indeterminate, and where, when the
matter is important, we take others into our deliberations, distrusting our own capacity to
decide.

And we deliberate not about ends, but about means. A doctor does not deliberate whether he is
to cure his patient, nor an orator whether he is to convince his audience, nor a statesman
whether he is to secure good government, nor does anyone else debate about the end of his
profession or calling; they take some end for granted, and consider how and by what means it
can be achieved. If they find that there are several means of achieving it, they proceed to
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consider which of these will attain it most easily and best. If there is only one means by which it
can be accomplished, they ask how it is to be accomplished by that means, and by what means
that means can itself be achieved, until they reach the first link in the chain of causes, which is
the last in the order of discovery.

[20] (For when deliberating one seems in the procedure described to be pursuing an
investigation or analysis that resembles the analysis of a figure in geometry —

indeed it appears that though not all investigation is deliberation, for example, mathematical
investigation is not, yet all deliberation is investigation—and the last step in the analysis seems
to be the first step in the execution of the design.)

Then, if they have come up against an impossibility, they abandon the project—for instance, if it
requires money and money cannot be procured; but if on the other hand it proves to be
something possible, they begin to act. By possible, I mean able to be performed by our
agency—things we do through the agency of our friends counting in a sense as done by
ourselves, since the origin of their action is in us.

(In practising an art) the question is at one moment what tools to use, and at another how to
use them; and similarly in other spheres, we have to consider sometimes what means to
employ, and sometimes how exactly given means are to be employed.

It appears therefore, as has been said, that a man is the origin of his actions, and that the
province of deliberation is to discover actions within one’s own power to perform; and all our
actions aim at ends other than themselves.

It follows that we do not deliberate about ends, but about means. Nor yet do we deliberate
about particular facts, [1] for instance, Is this object a loaf? or, Is this loaf properly baked? for
these are matters of direct perception. Deliberation must stop at the particular fact, or it will
embark on a process ad infinitum.

The object of deliberation and the object of choice are the same, except that when a thing is
chosen it has already been determined, since it is the thing already selected as the result of our
deliberation that is chosen. For a man stops enquiring how he shall act as soon as he has carried
back the origin of action to himself, and to the dominant part of himself, for it is this part that
chooses.

This maybe illustrated by the ancient constitutions represented in Homer: the kings used to
proclaim to the people the measures they had chosen to adopt.

As then the object of choice is something within our power which after deliberation we desire,
Choice will be a deliberate desire of things in our power; for we first deliberate, then select, and
finally fix our desire according to the result of our deliberation.

Let this serve as a description in outline of Choice, and of the nature of its objects, and the fact
that it deals with means to ends.

Wishes, on the contrary, as was said above, are for ends. But while some hold that what is
wished for is the good, others think it is what appears to be good.

Those however who say that what is wished for is the really good, are faced by the conclusion,
that what a man who chooses his end wrongly wishes for is not really wished for at all; since if it
is to be wished for, it must on their showing be good, whereas in the case assumed it may so
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happen that the man wishes for something bad.

[20] And those on the other hand who say that what appears good is wished for, are forced to
admit that there is no such thing as that which is by nature wished for, but that what each man
thinks to be good is wished for in his case; yet different, and it may be opposite, things appear
good to different people.

If therefore neither of these views is satisfactory, perhaps we should say that what is wished for
in the true and unqualified sense is the good, but that what appears good to each person is
wished for by him; and accordingly that the good man wishes for what is truly wished for, the
bad man for anything as it may happen (just as in the case of our bodies, a man of sound
constitution finds really healthy food best for his health, but some other diet may be healthy for
one who is delicate; and so with things bitter and sweet, hot, heavy, etc.). For the good man
judges everything correctly; what things truly are, that they seem to him to be, in every
department

for the noble and the pleasant have a special form corresponding to each of the faculties of our
nature, and perhaps what chiefly distinguishes the good man is that he sees the truth in each
kind, being himself as it were the standard and measure of the noble and pleasant. It appears to
be pleasure that misleads the mass of mankind; for it seems to them to be a good, though it is
not,

[1] so they choose what is pleasant as good and shun pain as evil.

If then whereas we wish for our end, the means to our end are matters of deliberation and
choice, it follows that actions dealing with these means are done by choice, and voluntary. But
the activities in which the virtues are exercised deal with means.

Therefore virtue also depends on ourselves. And so also does vice. For where we are free to act
we are also free to refrain from acting, and where we are able to say No we are also able to say
Yes; if therefore we are responsible for doing a thing when to do it is right, we are also
responsible for not doing it when not to do it is wrong, and if we are responsible for rightly not
doing a thing, we are also responsible for wrongly doing it.

But if it is in our power to do and to refrain from doing right and wrong, and if, as we saw, being
good or bad is doing right or wrong, it consequently depends on us whether we are virtuous or
vicious.

To say that
None would be vile, and none would not be blest

seems to be half false, though half true: it is true that no one is unwilling to be blessed, but not
true that wickedness is involuntary;

or else we must contradict what we just now asserted, and say that man is not the originator
and begetter of his actions as he is of his children.

But if it is manifest that a man is the author of his own actions, and if we are unable [20] to trace
our conduct back to many other origins than those within ourselves, then actions of which the
origins are within us, themselves depend upon us, and are voluntary.

This conclusion seems to be attested both by men'’s behavior in private life and by the practice of
lawgivers; for they punish and exact redress from those who do evil (except when it is done
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under compulsion, or through ignorance for which the agent himself is not responsible), and
honor those who do noble deeds, in order to encourage the one sort and to repress the other;
but nobody tries to encourage us to do things that do not depend upon ourselves and are not
voluntary, since it is no good our being persuaded not to feel heat or pain or hunger or the like,
because we shall feel them all the same.

Indeed the fact that an offence was committed in ignorance is itself made a ground for
punishment, in cases where the offender is held to be responsible for his ignorance; for
instance, the penalty is doubled if the offender was drunk, because the origin of the offence was
in the man himself, as he might have avoided getting drunk, which was the cause of his not
knowing what he was doing. Also men are punished for offences committed through ignorance
of some provision of the law which they ought to have known, [1] and might have known
without difficulty;

and so in other cases where ignorance is held to be due to negligence, on the ground that the
offender need not have been ignorant, as he could have taken the trouble to ascertain the facts.

It may be objected that perhaps he is not the sort of man to take the trouble. Well, but men are
themselves responsible for having become careless through living carelessly, as they are for
being unjust or profligate if they do wrong or pass their time in drinking and dissipation. They
acquire a particular quality by constantly acting in a particular way.

This is shown by the way in which men train themselves for some contest or pursuit: they
practice continually.

Therefore only an utterly senseless person can fail to know that our characters are the result of
our conduct; but if a man knowingly acts in a way that will result in his becoming unjust, he must
be said to be voluntarily unjust.

Again, though it is unreasonable to say that a man who acts unjustly or dissolutely does not
wish to be unjust or dissolute,

nevertheless this by no means implies that he can stop being unjust and become just merely by
wishing to do so; any more than a sick man can get well by wishing, although it may be the case
that his illness is voluntary, in the sense of being due to intemperate living and neglect of the
doctors’ advice. At the outset then, it is true, he might have avoided the illness, but once he has
let himself go he can do so no longer. When you have thrown a stone, you cannot afterwards
bring it back again, but nevertheless you are responsible for having taken up the stone and
flung it, for the origin of the act was within you. Similarly the unjust [20] and profligate might at
the outset have avoided becoming so, and therefore they are so voluntarily, although having
become unjust and profligate it is no longer open to them not to be so.

And not only are vices of the soul voluntary, but in some cases bodily defects are so as well, and
we blame them accordingly. Though no one blames a man for being born ugly, we censure
uncomeliness that is due to neglecting exercise and the care of the person. And so with
infirmities and mutilations: though nobody would reproach, but rather pity, a person blind from
birth, or owing to disease or accident, yet all would blame one who had lost his sight from
tippling or debauchery.

We see then that bodily defects for which we are ourselves responsible are blamed, while those
for which we are not responsible are not. This being so, it follows that we are responsible for
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blameworthy moral defects also.

But suppose somebody says: “All men seek what seems to them good, but they are not
responsible for its seeming good: [1] each man’s conception of his end is determined by his
character, whatever that may be. Although therefore, on the hypothesis that each man is in a
sense responsible for his moral disposition, he will in a sense be responsible for his conception
of the good, if on the contrary this hypothesis be untrue, no man is responsible for his own
wrongdoing. He does wrong through ignorance of the right end, thinking that wrongdoing will
procure him his greatest Good; and his aim at his end is not of his own choosing. A man needs
to be born with moral vision, so to speak, whereby to discern correctly and choose what is truly
good. A man of good natural disposition is a man well endowed by nature in this respect; for if a
thing is the greatest and noblest of gifts, and is something which cannot be acquired or learnt
from another, but which a man will possess in such form as it has been bestowed on him at
birth, a good and noble natural endowment in this respect will constitute a good disposition in
the full and true meaning of the term.”

Now if this theory be true, how will virtue be voluntary any more than vice? Both for the good
man and the bad man alike, their view of their end is determined in the same manner, by nature
or however it may be; and all their actions of whatever sort are guided by reference to their end
as thus determined.

Whether then a man'’s view of his end, whatever it may be, is not given by nature but is partly
due to himself, or whether, although his end is determined by nature, yet virtue is voluntary
because the good man'’s actions to gain his end are voluntary, in either case [20] vice will be just
as much voluntary as virtue; for the bad man equally with the good possesses spontaneity in his
actions, even if not in his choice of an end.

If then, as is said, our virtues are voluntary (and in fact we are in a sense ourselves partly the
cause of our moral dispositions, and it is our having a certain character that makes us set up an
end of a certain kind), it follows that our vices are voluntary also; they are voluntary in the same
manner as our virtues.

We have then now discussed in outline the virtues in general, having indicated their genus
[namely, that it is a mean, and a disposition] and having shown that they render us apt to do the
same actions as those by which they are produced, and to do them in the way in which right
reason may enjoin; and that they depend on ourselves and are voluntary.

But our dispositions are not voluntary in the same way as are our actions. Our actions we can
control from beginning to end, and we are conscious, of them at each stage. With our
dispositions on the other hand, though we can control their beginnings, [1] each separate
addition to them is imperceptible, as is the case with the growth of a disease; though they are
voluntary in that we were free to employ our capacities in the one way or the other.

But to resume, let us now discuss the virtues severally, defining the nature of each, the class of
objects to which it is related, and the way in which it is related to them. In so doing we shall also
make it clear how many virtues there are.

Let us first take Courage. We have already seen that Courage is the observance of the mean in
respect of fear and confidence.

Now it is clear that the things we fear are fearful things, which means, broadly speaking, evil
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things; so that fear is sometimes defined as the anticipation of evil.

It is true then that we fear all evil things, for example, disgrace, poverty, disease, lack of friends,
death; but it is not thought that Courage is related to all these things, for there are some evils
which it is right and noble to fear and base not to fear, for instance, disgrace. One who fears
disgrace is an honorable man, with a due sense of shame; one who does not fear it is
shameless: though some people apply the term courageous to such a man by analogy, because
he bears some resemblance to the courageous man in that the courageous man also is a
fearless person.

Again, it is no doubt right not to fear poverty, disease, or in general any evil not caused by vice
and not due to ourselves. But one who is fearless in regard to these things is not courageous
either (although the term is applied to him, too, by analogy); [20] since some men who are
cowards in war are liberal with money, and face loss of fortune boldly.

Nor yet is a man cowardly if he fears insult to his wife and children, or envy, or the like; nor
courageous if he shows a bold face when about to undergo a flogging.

What then are the fearful things in respect of which Courage is displayed? I suppose those which
are the greatest, since there is no one more brave in enduring danger than the courageous
man. Now the most terrible thing of all is death; for it is the end, and when a man is dead,
nothing, we think, either good or evil can befall him any more.

But even death, we should hold, does not in all circumstances give an opportunity for Courage:
for instance we do not call a man courageous for facing death by drowning or disease.

What form of death then is a test of Courage? Presumably that which is the noblest. Now the
noblest form of death is death in battle, for it is encountered in the midst of the greatest and
most noble of dangers.

And this conclusion is borne out by the principle on which public honors are bestowed in
republics and under monarchies.

The courageous man, therefore, in the proper sense of the term, will be he who fearlessly
confronts a noble death, or some sudden peril that threatens death; and the perils of war
answer this description most fully.

Not that the courageous man is not also fearless in a storm at sea (as also in illness), [1] though
not in the same way as sailors are fearless, for he thinks there is no hope of safety, and to die by
drowning is revolting to him, whereas sailors keep up heart because of their experience.

Also Courage is shown in dangers where a man can defend himself by valor or die nobly, but
neither is possible in disasters like shipwreck.

Now although the same things are not fearful to everybody, there are some terrors which we
pronounce beyond human endurance, and these of course are fearful to everyone in his senses.
And the terrors that man can endure differ in magnitude and degree; as also do the situations
inspiring confidence.

But the courageous man is proof against fear so far as man may be. Hence although he will
sometimes fear even terrors not beyond man'’s endurance, he will do so in the right way, and he
will endure them as principle dictates, for the sake of what is noble; for that is the end at which
virtue aims.
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On the other hand it is possible to fear such terrors too much, and too little; and also to fear
things that are not fearful as if they were fearful.

Error arises either from fearing what one ought not to fear, or from fearing in the wrong
manner, or at the wrong time, or the like; and similarly with regard to occasions for confidence.

The courageous man then is he that endures or fears the right things and for the right purpose
and in the right manner and at the right time, and who shows confidence in a similar way. (For
the courageous man feels and acts as the circumstances merit, [20] and as principle may dictate.

And every activity aims at the end that corresponds to the disposition of which it is the
manifestation. So it is therefore with the activity of the courageous man: his courage is noble;
therefore its end is nobility, for a thing is defined by its end; therefore the courageous man
endures the terrors and dares the deeds that manifest courage, for the sake of that which is
noble.)

Of the characters that run to excess, on the other hand, he who exceeds in fearlessness has no
name (this, as we remarked before, is the case with many qualities), but we should call a man
mad, or else insensitive to pain, if he feared nothing, earthquake nor billows, as they say of the
Kelts; he who exceeds in confidence [in the face of fearful things] is rash.

The rash man is generally thought to be an impostor, who pretends to courage which he does
not possess; at least, he wishes to appear to feel towards fearful things as the courageous man
actually does feel, and therefore he imitates him in the things in which he can.

Hence most rash men really are cowards at heart, for they make a bold show in situations that
inspire confidence, but do not endure terrors.

He that exceeds in fear is a coward, for he fears the wrong things, and in the wrong manner,
and soon with the rest of the list. [1] He is also deficient in confidence; but his excessive fear in
face of pain is more apparent.

The coward is therefore a despondent person, being afraid of everything; but the courageous
man is just the opposite, for confidence belongs to a sanguine temperament.

The coward, the rash man, and the courageous man are therefore concerned with the same
objects, but are differently disposed towards them: the two former exceed and fall short, the last
keeps the mean and the right disposition. The rash, moreover, are impetuous, and though
eager before the danger comes they hang back at the critical moment; whereas the courageous
are keen at the time of action but calm beforehand.

As has been said then, Courage is the observance of the mean in relation to things that inspire
confidence or fear, in the circumstances stated; and it is confident and endures because it is
noble to do so or base not to do so. But to seek death in order to escape from poverty, or the
pangs of love, or from pain or sorrow, is not the act of a courageous man, but rather of a
coward; for it is weakness to fly from troubles, and the suicide does not endure death because it
is noble to do so, but to escape evil.

Such is the nature of Courage; but the name is also applied to five divergent types of character.

(1) First, as most closely resembling true Courage comes the citizen's courage. Citizen troops
appear to endure dangers because of the legal penalties and the reproach attaching to
cowardice, and the honors awarded to bravery; [20] hence those races appear to be the bravest
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among which cowards are degraded and brave men held in honor.

It is this citizen courage which inspires the heroes portrayed by Homer, like Diomede and
Hector:

Polydamas will be the first to flout me;

and Diomede says

Hector will make his boast at Troy hereafter:
“By me was Tydeus’son . .."

This type of courage most closely resembles the one described before, because it is prompted
by a virtue, namely the sense of shame, and by the desire for something noble, namely honor,
and the wish to avoid the disgrace of being reproached.

The courage of troops forced into battle by their officers may be classed as of the same type,
though they are inferior inasmuch as their motive is not a sense of shame but fear, and the
desire to avoid not disgrace but pain. Their masters compel them to be brave, after Hector's
fashion:

Let me see any skulking off the field—
He shall not save his carcase from the dogs!

The same is done by commanders who draw up their troops in front of them and beat them if
they give ground, [1] or who form them in line with a trench or some other obstacle in the rear;
all these are using compulsion. A man ought not to be brave because he is compelled to be, but
because courage is noble.

(2) Again, experience of some particular form of danger is taken for a sort of Courage; hence
arose Socrates’ notion that Courage is Knowledge. This type of bravery is displayed in various
circumstances, and particularly in war by professional soldiers. For war (as the saying is) is full of
false alarms, a fact which these men have had most opportunity of observing; thus they appear
courageous owing to others’ ignorance of the true situation.

Also experience renders them the most efficient in inflicting loss on the enemy without
sustaining it themselves, as they are skilled in the use of arms, and equipped with the best ones
both for attack and defence.

So that they are like armed men fighting against unarmed, or trained athletes against amateurs;
for even in athletic contests it is not the bravest men who are the best fighters, but those who
are strongest and in the best training.

But professional soldiers prove cowards when the danger imposes too great a strain, and when
they are at a disadvantage in numbers and equipment; for they are the first to run away, while
citizen troops stand their ground and die fighting, as happened in the battle at the temple of
Hermes. This is because citizens think it disgraceful to run away, [20] and prefer death to safety
so procured; whereas professional soldiers were relying from the outset on superior strength,
and when they discover they are outnumbered they take to flight, fearing death more than
disgrace. But this is not true courage.

(3) Spirit or anger is also classed with Courage. Men emboldened by anger, like wild beasts
which rush upon the hunter that has wounded them, are supposed to be courageous, because
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the courageous also are high-spirited; for spirit is very impetuous in encountering danger.
Hence Homer writes, he put strength in their spirit, and roused their might and their spirit, and
bitter wrath up through his nostrils welled, and his blood boiled; for all such symptoms seem to
indicate an excitement and impulse of the spirit.

Thus the real motive of courageous men is the nobility of courage, although spirit operates in
them as well; but wild animals are emboldened by pain, for they turn to bay because they are
wounded, or frightened—since if they are in a forest or a swamp they do not attack. Therefore
they are not to be considered courageous for rushing upon danger when spurred by pain and
anger, and blind to the dangers that await them; since on that reckoning even asses would be
brave, when they are hungry, for no blows will make them stop grazing! [1] (And adulterers also
are led to do many daring things by lust.)

But the form of courage that is inspired by spirit seems to be the most natural, and when
reinforced by deliberate choice and purpose it appears to be true Courage. And human beings
also feel pain when angry, and take pleasure in revenge. But those who fight for these motives,
though valiant fighters, are not courageous; for the motive of their confidence is not honor, nor
is it guided by principle, but it springs from feeling. However, they show some affinity to true
Courage.

(4) Nor yet again is the boldness of the sanguine the same thing as Courage. The sanguine are
confident in face of danger because they have won many victories over many foes before. They
resemble the courageous, because both are confident, but whereas the courageous are
confident for the reasons already explained, the sanguine are so because they think they are
stronger than the enemy, and not likely told come to any harm.

(A similar boldness is shown by men who get drunk, for this makes them sanguine for the time
being.) When however things do not turn out as they expect, the merely sanguine run away,
whereas the mark of the courageous man, as we have seen, is to endure things that are terrible
to a human being and that seem so to him, because it is noble to do so and base not to do so.

Hence it is thought a sign of still greater courage to be fearless and undismayed in sudden
alarms than in dangers that were foreseen. [20] Bravery in unforeseen danger springs more
from character, as there is less time for preparation; one might resolve to face a danger one can
foresee, from calculation and on principle, but only a fixed disposition of Courage will enable
one to face sudden peril.

(5) Those who face danger in ignorance also appear courageous; and they come very near to
those whose bravery rests on a sanguine temperament, though inferior to them inasmuch as
they lack self-confidence, which the sanguine possess. Hence the sanguine stand firm for a time;
whereas those who have been deceived as to the danger, if they learn or suspect the true state
of affairs, take to flight, as the Argives did when they encountered the Lacedaemonians and
thought they were Sicyonians.

We have now described the characteristics both of the courageous and of those who are
thought to be courageous.

Courage is displayed with respect to confidence and fear, but not with respect to both equally: it
is more particularly displayed in regard to objects of fear; for one who is unperturbed in the
presence of terrors and comports himself rightly towards these is courageous in a fuller sense
than one who does so in situations that inspire confidence.
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In fact, as has been said, men are sometimes called courageous for enduring pain. Hence
Courage itself is painful; and it is justly praised, because it is harder to endure pain than to
abstain from pleasure.

[1] Not but what it would appear that the end corresponding to the virtue of Courage is really
pleasant, only its pleasantness is obscured by the attendant circumstances. This is illustrated by
the case of athletic contests: to boxers, for example, their end—the object they box for, the
wreath and the honors of victory—is pleasant, but the blows they receive must hurt them, being
men of flesh and blood, and all the labor of training is painful; and these painful incidentals are
so numerous that the final object, being a small thing, appears not to contain any pleasure at all.

If then the same is true of Courage, the death or wounds that it may bring will be painful to the
courageous man, and he will suffer them unwillingly; but he will endure them because it is noble
to do so, or because it is base not to do so. And the more complete his virtue, and the fuller the
happiness he has attained, the more pain will death cause him; for to such a man life is worth
most, and he stands to lose the greatest goods, and knows that this is so, and this must be
painful. But he is none the less courageous on that account, perhaps indeed he is more so,
because he prefers glory in war to the greatest prizes of life.

It is not true therefore of every virtue that its active exercise is essentially pleasant, save in so far
as it attains its end.

No doubt it is possible that such men as these do not make the best professional soldiers, but
men who are less courageous, and have nothing of value besides life to lose; for these face
danger readily, and [20] will barter their lives for trifling gains.

Let this suffice as an account of Courage: from what has been said it will not be difficult to form
at all events a rough conception of its nature.

After Courage let us speak of Temperance; for these appear to be the virtues of the irrational
parts of the soul.

Now we have said that Temperance is the observance of the mean in relation to pleasures (for it
is concerned only in a lesser degree and in a different way with pains); and Profligacy also is
displayed in the same matters. Let us then now define the sort of pleasures to which these
qualities are related.

Now we must make a distinction between pleasures of the body and pleasures of the soul: Take
for instance ambition, or love of learning: the lover of honor or of learning takes pleasure in the
thing he loves without his body being affected at all; the experience is purely mental. But we do
not speak of men as either temperate or profligate in relation to the pleasures of ambition and
of learning. Nor similarly can these terms be applied to the enjoyment of any of the other
pleasures that are not bodily pleasures: those who love hearing marvellous tales and telling
anecdotes, and who spend their days in trivial gossip, we call idle chatterers, but not profligates;
[1] nor do we call men profligate who feel excessive pain for the loss of fortune or friends.

Temperance therefore has to do with the pleasures of the body. But not with all even of these;
for men who delight in the pleasures of the eye, in colors, forms and paintings, are not termed
either temperate or profligate, although it would be held that these things also can be enjoyed
in the right manner, or too much, or too little.

Similarly with the objects of hearing: no one would term profligate those who take an excessive
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pleasure in music, or the theater, nor temperate those who enjoy them as is right.

Nor yet does Temperance apply to enjoyment of the sense of smell, unless accidentally; we do
not call those who are fond of the scent of fruit or robes or incense profligate, though we may
be inclined so to style those who love perfumes and the smell of savory dishes, for the profligate
take pleasure in these odors because they remind them of the objects of their desires.

One may notice that other persons too like the smell of food when they are hungry; but to
delight in things of this kind is a mark of the profligate, since they are the things on which the
profligate’s desires are set.

Nor do the lower animals derive any pleasure from these senses, except accidentally. Hounds do
not take pleasure in scenting hares, but in eating them; the scent merely made them aware of
the hare.

[20] The lion does not care about the lowing of the ox, but about devouring it, though the
lowing tells him that the ox is near, and consequently he appears to take pleasure in the sound.
Similarly he is not pleased by the sight of or stag or mountain goat, but by the prospect of a
meal.

Temperance and Profligacy are therefore concerned with those pleasures which man shares
with the lower animals, and which consequently appear slavish and bestial. These are the
pleasures of touch and taste.

But even taste appears to play but a small part, if any, in Temperance. For taste is concerned
with discriminating flavors, as is done by wine-tasters, and cooks preparing savory dishes; but it
is not exactly the flavors that give pleasure, or at all events not to the profligate: it is actually
enjoying the object that is pleasant, and this is done solely through the sense of touch, alike in
eating and drinking and in what are called the pleasures of sex.

This is why a certain gourmand wished that his throat might be longer than a crane’s, showing
that his pleasure lay in the sensation of contact.

[1] Hence the sense to which Profligacy is related is the most universal of the senses; and there
appears to be good ground for the disrepute in which it is held, because it belongs to us not as
human beings but as animals. Therefore it is bestial to revel in such pleasures, and to like them
better than any others. We do not refer to the most refined of the pleasures of touch, such as
the enjoyment of friction and warm baths in the gymnasia; the tactual pleasures of the
profligate have to do with certain parts only, not with the whole of the body.

Desires seem to be of two kinds, one common to all men, the other peculiar to special peoples,
and adventitious. For instance, the desire for food is natural, since everyone desires solid or
liquid nourishment, and sometimes both, when in need of them; and also sexual intercourse, as
Homer says, when young and lusty. But not everybody desires this or that particular sort of
nourishment, any more than everyone desires the same particular portion of food; hence a taste
for this or that sort of food seems to be an individual peculiarity.

Not but what there is also something natural in such tastes; for different things are pleasant to
different people, and there are some special delicacies which all men like better than ordinary
food.

In the case of the natural desires, then, few men err, and in one way only, that of excess in
quantity; for to eat or drink to repletion of ordinary food and drink is to exceed what is natural in
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amount, since the natural desire is only to satisfy one’s wants. Hence people who over-eat are
called mad-bellies, [20] meaning that they fill that organ beyond the right measure; it is persons
of especially slavish nature that are liable to this form of excess.

But in regard to the pleasures peculiar to particular people, many men err, and err in many
ways. For when people are said to be very fond of so-and-so, it is either because they like things
that it is not right to like, or like them more than most people do, or like them in a wrong
manner; and the profligate exceed in all these ways. For they like some things that are wrong,
and indeed abominable, and any such things that it is right to like they like more than is right,
and more than most people.

It is clear then that excess in relation to pleasures is Profligacy, and that it is blameworthy. As
regards pains on the other hand, it is not with Temperance as it is with Courage: a man is not
termed temperate for enduring pain and profligate for not enduring it, but profligate for feeling
more pain than is right when he fails to get pleasures (in his case pleasure actually causing
pain), and temperate for not feeling pain at the absence of pleasure [or at abstaining from it].

[1]1 The profligate therefore desires all pleasures, or those that are the most pleasant, and is led
by his desire to pursue these in preference to everything else. He consequently feels pain not
only when he fails to get them, but also from his desire for them, since desire is accompanied by
pain; paradoxical though it seems that pain should be caused by pleasure.

Men erring on the side of deficiency as regards pleasures, and taking less than a proper amount
of enjoyment in them, scarcely occur; such insensibility is not human. Indeed, even the lower
animals discriminate in food, and like some kinds and not others; and if there be a creature that
finds nothing pleasant, and sees no difference between one thing and another, it must be very
far removed from humanity. As men of this type scarcely occur, we have no special name for
them.

The temperate man keeps a middle course in these matters. He takes no pleasure at all in the
things that the profligate enjoys most, on the contrary, he positively dislikes them; nor in
general does he find pleasure in wrong things, nor excessive pleasure in anything of this sort;
nor does he feel pain or desire when they are lacking, or only in a moderate degree, not more
than is right, nor at the wrong time, et cetera. But such pleasures as conduce to health and
fitness he will try to obtain in a moderate and right degree; as also other pleasures so far as they
are not detrimental to health and fitness, and not ignoble, nor beyond his means. The man who
exceeds these limits cares more for such pleasures than they are worth. [20] Not so the
temperate man; he only cares for them as right principle enjoins.

Profligacy seems to be more voluntary than Cowardice. For the former is caused by pleasure,
the latter by pain, and pleasure is a thing we choose, pain a thing we avoid.

Also pain makes us beside ourselves: it destroys the sufferer’'s nature; whereas pleasure has no
such effect. Therefore Profligacy is the more voluntary vice. And consequently it is the more
reprehensible; since moreover it is easier to train oneself to resist the temptations of pleasure,
because these occur frequently in life, and to practise resistance to them involves no danger,
whereas the reverse is the case with the objects of fear.

On the other hand, the possession of a cowardly character would seem to be more voluntary
than particular manifestations of cowardice: for cowardliness in itself is not painful, but
particular accesses of cowardice are so painful as to make a man beside himself, and cause him
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to throw away his arms or otherwise behave in an unseemly manner; so that cowardly actions
actually seem to be done under compulsion.

But with the profligate on the contrary the particular acts are voluntary, for they are done with
desire and appetite, but the character in general is less so, since no one desires to be a
profligate.

The word Profligacy or wantonness we also apply to the naughtiness of children, [1] which has
some resemblance to the licentiousness of adults. Which of the two takes its name from the
other is of no importance for the present enquiry, but it would seem clear that the state which
comes later in life must be named from the one which comes earlier.

The metaphor appears apt enough, since it is that which desires what is disgraceful and whose
appetites grow apace that needs chastisement or pruning, and this description applies in the
fullest degree to desire, as it does to the child. For children, like profligates, live at the
prompting of desire; and the appetite for pleasure is strongest in childhood, so that if it be not
disciplined and made obedient to authority, it will make great headway.

In an irrational being the appetite for pleasure is insatiable and undiscriminating, and the innate
tendency is fostered by active gratification; indeed, if such gratification be great and intense it
actually overpowers the reason. Hence our indulgences should be moderate and few, and never
opposed to principle—

this is what we mean by well-disciplined and chastened—; and the appetitive part of us should
be ruled by principle, just as a boy should live in obedience to his tutor.

Hence in the temperate man the appetitive element must be in harmony with principle. For (1)
the aim of both Temperance and principle is that which is noble; and (2) the temperate man
desires the right thing in the right way at the right time, which is what principle ordains.

Let this then be our account of Temperance.

Book 4

[22] Next let us speak of Liberality. This virtue seems to be the observance of the mean in
relation to wealth: we praise a man as liberal not in war, nor in matters in which we praise him
as temperate nor in judicial decisions, but in relation to giving and getting wealth, and especially
in giving; wealth meaning all those things whose value is measured by money.

Prodigality and Meanness on the other hand are both of them modes of excess and of
deficiency in relation to wealth.

Meanness is always applied to those who care more than is proper about wealth, but Prodigality
is sometimes used with a wider connotation,

since we call the unrestrained and those who squander money on debauchery prodigal; and
therefore prodigality is thought to be extremely wicked, because it is a combination of vices.

But this is not the proper application of the word: really it denotes the possessor of one
particular vice, [1] that of wasting one's substance; for he who is ruined by his own agency is a
hopeless case indeed, and to waste one’s substance seems to be in a way to ruin oneself,
inasmuch as wealth is the means of life. This then is the sense in which the term Prodigality is
here understood.
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Now riches are an article of use; but articles of use can be used either well or ill, and he who
uses a thing best is he who possesses the virtue related to that thing; therefore that man will
use riches best who possesses the virtue related to wealth; and this is the liberal man.

But the use of wealth seems to consist in spending and in giving; getting wealth and keeping it
are modes of acquisition rather than of use. Hence the liberal man is more concerned with
giving to the right recipients than with getting wealth from the right sources and not getting it
from the wrong ones. Virtue is displayed in doing good rather than in having good done to one,
and in performing noble acts rather than in avoiding base ones;

but manifestly doing good and acting nobly go with giving, while having good done to one and
avoiding base actions go with getting. Again, gratitude is bestowed on a giver, not on one who
refrains from taking; and still more is this true of praise.

Also it is easier not to take than to give: men are more reluctant to give away what belongs to
them than to refrain from taking what belongs to someone else.

Again, it is those who give whom we call liberal; those who refrain from taking are not [20]
praised for Liberality but rather for Justice, and those who take are not praised at all.

And of all virtuous people the liberal are perhaps the most beloved, because they are beneficial
to others; and they are so in that they give.

Acts of virtue are noble, and are performed for the sake of their nobility; the liberal man
therefore will give for the nobility of giving. And he will give rightly, for he will give to the right
people, and the right amount, and at the right time, and fulfil all the other conditions of right
giving.

Also he will give with pleasure, or at all events without pain; for virtuous action is pleasant, or
painless—it certainly cannot be painful.

One who gives to the wrong people, or not for the nobility of giving but from some other
motive, will not be called liberal, but by some different title; nor will he who gives with pain, for
he would prefer the money to the noble deed, which is not the mark of a liberal man.

Consequently the liberal man will not take money from a wrong source either, since one who
holds wealth in low esteem is not the man to make improper gains.

Nor yet will he be fond of asking favors, for one who confers benefits does not readily accept
them.

But he will acquire wealth from the proper source, [1] that is, from his own possessions, not
because he thinks it is a noble thing to do, but because it is a necessary condition of having the
means to give. He will not be careless of his property, inasmuch as he wishes to employ it for the
assistance of others. He will not give indiscriminately, in order that he may be able to give to the
right persons and at the right time, and where it is noble to do so.

But the liberal man is certainly prone to go to excess in giving, so as to leave himself the smaller
share; for it is a mark of a liberal nature to be regardless of self.

In crediting people with Liberality their resources must be taken into account; for the liberality
of a gift does not depend on its amount, but on the disposition of the giver, and a liberal
disposition gives according to its substance. It is therefore possible that the smaller giver may
be the more liberal, if he give from smaller means.
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Men who have inherited a fortune are reputed to be more liberal than those who have made
one, since they have never known what it is to want; moreover everybody is specially fond of a
thing that is his own creation: parents and poets show this. But it is not easy for a liberal man to
be rich, since he is not good either at getting money or at keeping it, while he is profuse in
spending it and values wealth not for its own sake but as a means of giving.

Hence people blame fortune because the most deserving men are the least wealthy. But this is
really perfectly natural: you cannot have money, any more than anything else, without taking
pains to have it.

[20] On the other hand, the liberal man will not give to the wrong people, nor at the wrong time,
and so forth, for this would not be an act of Liberality at all; and if he spent his money on the
wrong objects he would not have any to spend on the right ones.

In fact, as was said before, the liberal man is one who spends in proportion to his means as well
as on the right objects; while he that exceeds his means is prodigal. This is why we do not call
the lavishness of princes Prodigality; because we feel that however much they spend and give
away they can hardly exceed the limit of their resources.

Liberality then being the observance of the mean in the giving and getting of wealth, the liberal
man will not only give and spend the right amounts on the right objects alike in small matters
and in great, and feel pleasure in so doing, but will also take the right amounts, and from the
right sources. For as this virtue is a mean both in giving and in getting, he will do both in the
right way. Right getting goes with right giving, wrong getting is opposed to right giving; the two
concordant practices therefore may be found in the same person, but the two opposite ones
clearly cannot be.

[1] If the liberal man should happen to spend in a manner contrary to what is right and noble,
he will feel pain, though in a moderate degree and in the right manner; for it is a mark of virtue
to feel both pleasure and pain on the right occasions and in the right manner.

Also the liberal man is an easy person to deal with in money matters;

he can be cheated, because he does not value money, and is more distressed if he has paid less
than he ought than he is annoyed if he has paid more: he does not agree with the saying of
Simonides.

The prodigal on the other hand errs in his feelings with regard to money as well as in his
actions; he feels neither pleasure nor pain on the right occasions nor in the right manner. This
will become clearer as we proceed.

We have said then that Prodigality and Meanness are modes of excess and of deficiency, and
this in two things, giving and getting—qgiving being taken to include spending. Prodigality
exceeds in giving [without getting], and is deficient in getting; Meanness falls short in giving and
goes to excess in getting, only not on the great scale.

Now the two forms of Prodigality are very seldom found united in the same person, because it is
not easy to give to everyone without receiving from anyone: the giver's means are soon
exhausted, if he is a private citizen, and only such persons are considered prodigal.

In fact, a man who is prodigal in both ways may be thought considerably superior [20] to the
mean man; for he is easily cured by age or by poverty, and is able to be brought to the due
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mean, because he possesses the essentials of the liberal character—he gives, and he refrains
from taking, though he does neither in the proper way or rightly. Correct this by training, or
otherwise reform him, and he will be liberal, for he will now give his money to the right objects,
while he will not get it from the wrong sources. This is why he is felt to be not really bad in
character; for to exceed in giving without getting is foolish rather than evil or ignoble.

The prodigal of this type therefore seems to be much superior to the mean man, both for the
reasons stated, and because the former benefits many people, but the latter benefits nobody,
not even himself.

But the majority of prodigal people, as has been said, besides giving wrongly, take from wrong
sources; in respect of getting they are in fact mean.

And what makes them grasping is that they want to spend, but cannot do so freely because they
soon come to the end of their resources, and so are compelled to obtain supplies from others.
[1]1 Moreover, being indifferent to nobility of conduct, they are careless how they get their
money, and take it from anywhere; their desire is to give, and they do not mind how or where
they get the means of giving.

Hence even their giving is not really liberal: their gifts are not noble, nor given for the nobility of
giving, nor in the right way; on the contrary, sometimes they make men rich who ought to be
poor, and will not give anything to the worthy, while heaping gifts on flatterers and others who
minister to their pleasures. Hence most prodigal men are also profligate; for as they spend their
money freely, some of it is squandered in debauchery; and having no high moral standard they
readily yield to the temptation of pleasure.

This then is what the prodigal comes to if he is not brought under discipline; but if he is taken in
hand, he may attain the due mean and the right scale of liberality.

Meanness on the contrary is incurable; for we see that it can be caused by old age or any form
of weakness. Also it is more ingrained in man’s nature than Prodigality; the mass of mankind are
avaricious rather than open-handed.

Moreover Meanness is a far-reaching vice, and one of varied aspect: it appears to take several
shapes. For as it consists in two things, deficiency in giving and excess in getting, it is not found
in its entirety in every case, but sometimes the two forms occur separately,

[20] some men going too far in getting, while others fall short in giving.

The characters described by such names as niggardly, close-fisted, and stingy all fall short in
giving, but they do not covet the goods of others nor wish to take them. With some of them this
is due to an honorable motive of a sort, namely a shrinking from base conduct—since some
persons are thought, or at all events profess, to be careful of their money because they wish to
avoid being forced at some time or other to do something base; to this class belong the skinflint
and similar characters, who get their names from an excessive reluctance to give. But some
keep their hands off their neighbors' goods from fear; they calculate that it is not easy to take
what belongs to others without others taking what belongs to oneself, and so they prefer (as
they say) neither to take nor to give.

The other sort of people are those who exceed in respect of getting, taking from every source
and all they can; such are those who follow degrading trades, brothel-keepers and all people of
that sort, and petty usurers who lend money in small sums at a high rate of interest; [1] all these
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take from wrong sources, and more than their due.

The common characteristic of all these seems to be sordid greed, since they all endure reproach
for gain, and for a small gain.

Those who make improper gains from improper sources on a great scale, for instance princes
who sack cities and rob temples, are not termed mean, but rather wicked or impious or unjust.

But the dicer and the foot-pad or brigand are to be classed as mean, as showing sordid greed,
for both ply their trade and endure reproach for gain, the robber risking his life for plunder, and
the dicer making gain out of his friends, to whom one ought to give; hence both are guilty of
sordid greed, trying as they do to get gain from wrong sources. And all similar modes of getting
wealth are mean for the same reasons.

Meanness is naturally spoken of as the opposite of Liberality; for not only is it a greater evil than
Prodigality, but also men more often err on the side of Meanness than on that of Prodigality as
we defined it.

Let this suffice as an account of Liberality and of the vices which are opposed to it.

Next it would seem proper to discuss Magnificence, for this also appears to be a virtue
concerned with wealth. [20] It does not however, like Liberality, extend to all actions dealing with
wealth, but only refers to the spending of wealth; and in this sphere it surpasses Liberality in
point of magnitude, for, as its name itself implies, it consists in suitable expenditure on a great
scale.

But this greatness of scale is relative. An amount of outlay that would be great for a person
fitting out a galley for the navy would not be great for one equipping a state pilgrimage.

The suitability of the expenditure therefore is relative to the spender himself, and to the
occasion or object. At the same time the term magnificent is not applied to one who spends
adequate sums on objects of only small or moderate importance, like the man who said Oft
gave I alms to homeless wayfarers; it denotes someone who spends suitably on great objects.
For though the magnificent man is liberal, the liberal man is not necessarily magnificent.

The defect corresponding to the magnificent disposition is called Paltriness, and the excess
Vulgarity, Want of Taste or the like. The latter vices do not exceed by spending too great an
amount on proper objects, but by making a great display on the wrong occasions and in the
wrong way. We will however speak of them later.

The magnificent man is an artist in expenditure: he can discern what is suitable, and spend great
sums with good taste.

[1] (For as we said at the outset, a disposition is defined by the activities in which it is displayed,
and by the objects to which it is related.) So the magnificent man’s expenditure is suitable as
well as great. And consequently the objects he produces must also be great and suitable; for so
only will a great expenditure be suitable [to the result] as well. Hence, as the object produced
must be worthy of the expenditure, so also must the expenditure be worthy of or even exceed
the object produced.

Again, the motive of the munificent man in such expenditure will be the nobility of the action,
this motive being characteristic of all the virtues.

Moreover he will spend gladly and lavishly, since nice calculation is shabby;
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and he will think how he can carry out his project most nobly and splendidly, rather than how
much it will cost and how it can be done most cheaply.

The magnificent man will therefore necessarily be also a liberal man. For the liberal man too will
spend the right amount in the right manner; and it is in the amount and manner of his
expenditure that the element great in the magnificent or greatly splendid man, that is to say his
greatness, is shown, these being the things in which Liberality is displayed. And the magnificent
man from an equal outlay will achieve a more magnificent result; for the same standard of
excellence does not apply to an achievement as to a possession: with possessions the thing
worth the highest price is the most honored, for instance gold, but the achievement most
honored is one that is great and noble (since a great achievement arouses the admiration of the
spectator, and the quality of causing admiration belongs to magnificence); and excellence in an
achievement involves greatness.

Now there are some forms of expenditure definitely entitled honorable, for instance
expenditure on the service of the gods— [20] votive offerings, public buildings, sacrifices—and
the offices of religion generally; and those public benefactions which are favorite objects of
ambition, for instance the duty, as it is esteemed in certain states, of equipping a chorus
splendidly or fitting out a ship of war, or even of giving a banquet to the public.

But in all these matters, as has been said, the scale of expenditure must be judged with
reference to the person spending, that is, to his position and his resources; for expenditure
should be proportionate to means, and suitable not only to the occasion but to the giver.

Hence a poor man cannot be magnificent, since he has not the means to make a great outlay
suitably; the poor man who attempts Magnificence is foolish, for he spends out of proportion to
his means, and beyond what he ought, whereas an act displays virtue only when it is done in the
right way.

But great public benefactions are suitable for those who have adequate resources derived from
their own exertions or from their ancestors or connections, and for the high-born and famous
and the like, since birth, fame and so on all have an element of greatness and distinction.

The magnificent man therefore is especially of this sort, and Magnificence mostly finds an outlet
in these public benefactions, as we have said, since these are the greatest forms of expenditure
and the ones most honored. But Magnificence is also shown on those private occasions for
expenditure which only happen once, [1] for instance, a wedding or the like, and which arouse
the interest of the general public, or of people of position; and also in welcoming foreign guests
and in celebrating their departure, and in the complimentary interchange of presents; for the
magnificent man does not spend money on himself but on public objects, and his gifts have
some resemblance to votive offerings.

It is also characteristic of the magnificent man to furnish his house in a manner suitable to his
wealth, since a fine house is a sort of distinction; and to prefer spending on permanent objects,
because these are the most noble;

and to spend an amount that is appropriate to the particular occasion, for the same gifts are not
suitable for the gods and for men, and the same expenditure is not appropriate to a sacrifice
and a funeral. In fact, inasmuch as the greatness of any form of expenditure varies with its
particular kind, and, although the most magnificent expenditure absolutely is great expenditure
on a great object, the most magnificent in a particular case is the amount that is great in that
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case,

and since the greatness of the result achieved is not the same as the greatness of the
expenditure (for the finest ball or oil-flask does not cost much or involve a very liberal outlay,
though it makes a magnificent present in the case of a child),

it follows that it is the mark of the magnificent man, in expenditure of whatever kind, to produce
a magnificent result (for that is a standard not easily exceeded), and a result proportionate to
the cost.

Such then is the character of the magnificent man. His counterpart on the side of excess, the
vulgar man, [20] exceeds, as has been said, by spending beyond what is right. He spends a great
deal and makes a tasteless display on unimportant occasions: for instance, he gives a dinner to
his club on the scale of a wedding banquet, and when equipping a chorus at the comedies he
brings it on in purple at its first entrance, as is done at Megara. Moreover, he does all this not
from a noble motive but to show off his wealth, and with the idea that this sort of thing makes
people admire him; and he spends little where he ought to spend much and much where he
ought to spend little.

The paltry man on the other hand will err on the side of deficiency in everything; even when he
is spending a great deal, he will spoil the effect for a trifle, and by hesitating at every stage and
considering how he can spend least, and even so grudging what he spends and always thinking
he is doing things on a greater scale than is necessary.

These dispositions then are vices, but they do not bring serious discredit, since they are not
injurious to others, nor are they excessively unseemly.

Greatness of Soul, as the word itself implies, seems to be related to great objects; let us first
ascertain what sort of objects these are.

[1] It will make no difference whether we examine the quality itself or the person that displays
the quality.

Now a person is thought to be great-souled if he claims much and deserves much; he who
claims much without deserving it is foolish, but no one of moral excellence is foolish or
senseless. The great-souled man is then as we have described.

He who deserves little and claims little is modest or temperate, but not great-souled,

since to be great-souled involves greatness just as handsomeness involves size: small people
may be neat and well-made, but not handsome.

He that claims much but does not deserve much is vain; though not everybody who claims more
than he deserves is vain.

He that claims less than he deserves is small-souled, whether his deserts be great or only
moderate, or even though he deserves little, if he claims still less. The most small-souled of all
would seem to be the man who claims less than he deserves when his deserts are great; for
what would he have done had he not deserved so much?

Though therefore in regard to the greatness of his claim the great-souled man is an extreme, by
reason of its rightness he stands at the mean point, for he claims what he deserves; while the
vain and the small-souled err by excess and defect respectively.
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If then the great-souled man claims and is worthy of great things and most of all the greatest
things, Greatness of Soul must be concerned with some one object especially.

Worthy is a term of relation: it denotes having a claim to goods external to oneself. Now the
greatest external good we should assume to be the thing which we offer as a tribute to the
gods, and which is most coveted by men of high station, and is the prize awarded for the
noblest deeds;

[20] and such a thing is honor, for honor is clearly the greatest of external goods. Therefore the
great-souled man is he who has the right disposition in relation to honors and disgraces.

And even without argument it is evident that honor is the object with which the great-souled are
concerned, since it is honor above all else which great men claim and deserve.

The small-souled man falls short both as judged by his own deserts and in comparison with the
claim of the great-souled man;

the vain man on the other hand exceeds as judged by his own standard, but does not however
exceed the great-souled man.

And inasmuch as the great-souled man deserves most, he must be the best of men; for the
better a man is the more he deserves, and he that is best deserves most. Therefore the truly
great-souled man must be a good man. Indeed greatness in each of the virtues would seem to
go with greatness of soul.

For instance, one cannot imagine the great-souled man running at full speed when retreating in
battle, nor acting dishonestly; since what motive for base conduct has a man to whom nothing is
great? Considering all the virtues in turn, we shall feel it quite ridiculous to picture the
great-souled man as other than a good man. Moreover, if he were bad, he would not be worthy
of honor, since honor is the prize of virtue, and the tribute that we pay to the good.

[1] Greatness of Soul seems therefore to be as it were a crowning ornament of the virtues: it
enhances their greatness, and it cannot exist without them. Hence it is hard to be truly great
souled, for greatness of soul is impossible without moral nobility.

Honor and dishonor then are the objects with which the great-souled man is especially
concerned. Great honors accorded by persons of worth will afford him pleasure in a moderate
degree: he will feel he is receiving only what belongs to him, or even less, for no honor can be
adequate to the merits of perfect virtue, yet all the same he will deign to accept their honors,
because they have no greater tribute to offer him. Honor rendered by common people and on
trivial grounds he will utterly despise, for this is not what he merits. He will also despise
dishonor, for no dishonor can justly attach to him.

The great-souled man then, as has been said, is especially concerned with honor; but he will also
observe due measure in respect to wealth, power, and good and bad fortune in general, as they
may befall him; he will not rejoice overmuch in prosperity, nor grieve overmuch at adversity. For
he does not care much even about honor, which is the greatest of external goods (since power
and wealth are desirable only for the honor they bring, at least their possessors wish to be
honored for their sake); he therefore to whom even honor is a small thing will be indifferent to
other things as well. [20] Hence great-souled men are thought to be haughty.

But it is thought that the gifts of fortune also conduce to greatness of soul; for the high-born
and those who are powerful or wealthy are esteemed worthy of honor, because they are
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superior to their fellows, and that which is superior in something good is always held in higher
honor; so that even these gifts of fortune make men more great-souled, because their
possessors are honored by some people.

But in reality only the good man ought to be honored, although he that has both virtue and
fortune is esteemed still more worthy of honor; whereas those who possess the goods of
fortune without virtue are not justified in claiming high worth, and cannot correctly be styled
great-souled, since true worth and greatness of soul cannot exist without complete virtue.

It is true that even those who merely possess the goods of fortune may be haughty and
insolent; because without virtue it is not easy to bear good fortune becomingly, [1] and such
men, being unable to carry their prosperity, and thinking themselves superior to the rest of
mankind, despise other people, although their own conduct is no better than another’s. The fact
is that they try to imitate the great-souled man without being really like him, and only copy him
in what they can, reproducing his contempt for others but not his virtuous conduct.

For the great-souled man is justified in despising other people—his estimates are correct; but
most proud men have no good ground for their pride.

The great-souled man does not run into danger for trifling reasons, and is not a lover of danger,
because there are few things he values; but he will face danger in a great cause, and when so
doing will be ready to sacrifice his life, since he holds that life is not worth having at every price.

He is fond of conferring benefits, but ashamed to receive them, because the former is a mark of
superiority and the latter of inferiority. He returns a service done to him with interest, since this
will put the original benefactor into his debt in turn, and make him the party benefited.

The great-souled are thought to have a good memory for any benefit they have conferred, but a
bad memory for those which they have received (since the recipient of a benefit is the inferior of
his benefactor, whereas they desire to be superior); and to enjoy being reminded of the former
but to dislike being reminded of the latter: this is why the poet makes Thetis not specify her
services to Zeus; nor did the Spartans treating with the Athenians recall the occasions when
Sparta had aided Athens, but those on which Athens had aided Sparta.

It is also characteristic of the great-souled man never to ask help from others, or only with
reluctance, but to render aid willingly; and to be haughty towards men of position and fortune,
[20] but courteous towards those of moderate station, because it is difficult and distinguished to
be superior to the great, but easy to outdo the lowly, and to adopt a high manner with the
former is not ill-bred, but it is vulgar to lord it over humble people: it is like putting forth one’s
strength against the weak.

He will not compete for the common objects of ambition, or go where other people take the first
place; and he will be idle and slow to act, except when pursuing some high honor or
achievement; and will not engage in many undertakings, but only in such as are important and
distinguished.

He must be open both in love and in hate, since concealment shows timidity; and care more for
the truth than for what people will think; and speak and act openly, since as he despises other
men he is outspoken and frank, except when speaking with ironical self-depreciation, as he does
to common people.

He will be incapable of living at the will of another, unless a friend, [1] since to do so is slavish,
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and hence flatterers are always servile, and humble people flatterers.

He is not prone to admiration, since nothing is great to him. He does not bear a grudge, for it is
not a mark of greatness of soul to recall things against people, especially the wrongs they have
done you, but rather to overlook them.

He is no gossip, for he will not talk either about himself or about another, as he neither wants to
receive compliments nor to hear other people run down (nor is he lavish of praise either); and so
he is not given to speaking evil himself, even of his enemies, except when he deliberately
intends to give offence.

In troubles that cannot be avoided or trifling mishaps he will never cry out or ask for help, since
to do so would imply that he took them to heart.

He likes to own beautiful and useless things, rather than useful things that bring in a return,
since the former show his independence more.

Other traits generally attributed to the great-souled man are a slow gait, a deep voice, and a
deliberate utterance; to speak in shrill tones and walk fast denotes an excitable and nervous
temperament, which does not belong to one who cares for few things and thinks nothing great.

Such then being the Great-souled man, the corresponding character on the side of deficiency is
the Small-souled man, and on that of excess the Vain man. These also are not thought to be
actually vicious, since they do no harm, but rather mistaken. The small-souled man [20] deprives
himself of the good things that he deserves; and his failure to claim good things makes it seem
that he has something bad about him [and also that he does not know himself], for (people
argue), if he deserved any good, he would try to obtain it. Not that such persons are considered
foolish, but rather too retiring; yet this estimate of them is thought to make them still worse, for
men’s ambitions show what they are worth, and if they hold aloof from noble enterprises and
pursuits, and for go the good things of life, presumably they think they are not worthy of them.

The vain on the other hand are foolish persons, who are deficient in self-knowledge and expose
their defect: they undertake honorable responsibilities of which they are not worthy, and then
are found out. They are ostentatious in dress, manner and so on. They want people to know how
well off they are, and talk about it, imagining that this will make them respected.

Smallness of Soul is more opposed than Vanity to Greatness of Soul, being both more prevalent
and worse.

Greatness of Soul then, as we have said, is concerned with great honors.

[1] It appears however that honor also, as was said in the first part of this work, has a certain
virtue concerned with it, which may be held to bear the same relation to Greatness of Soul that
Liberality bears to Magnificence. This virtue as well as Liberality is without the element of
greatness, but causes us to be rightly disposed towards moderate and small honors as Liberality
does towards moderate and small amounts of money;

and just as there is a mean and also excess and deficiency in getting and in giving money, so
also it is possible to pursue honor more or less than is right and also to seek it from the right
source and in the right way.

We blame a man as ambitious if he seeks honor more than is right, or from wrong sources; we
blame him as unambitious if he does not care about receiving honor even on noble grounds.
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But at another time we praise the ambitious man as manly and a lover of what is noble, or
praise the unambitious man as modest and temperate, as we said in the first part of this work.
The fact is that the expression fond of so-and-so is ambiguous, and we do not always apply the
word fond of honor (ambitious) to the same thing; when we use it as a term of praise, we mean
more fond of honor than most men, but when as a reproach, more than is right. As the
observance of the mean has no name, the two extremes dispute as it were for the unclaimed
estate. But where there is excess and deficiency there must also be a mean.

Now men do seek honor both more and [20] less than is right; it must therefore be possible also
to do so rightly. It is therefore this nameless middle disposition in regard to honor that we really
praise. Compared with ambition it appears unambitiousness, and compared with
unambitiousness it appears ambition: compared with both, it a appears in a sense to be both.

This seems to be true of the other virtues also; but in the present case the extremes appear to
be opposed only to one another, because the middle character has no name.

Gentleness is the observance of the mean in relation to anger. There is as a matter of fact no
recognized name for the mean in this respect—indeed there can hardly be said to be names for
the extremes either—, so we apply the word Gentleness to the mean though really it inclines to
the side of the defect.

This has no name, but the excess may be called a sort of Irascibility, for the emotion concerned
is anger, though the causes producing it are many and various.

Now we praise a man who feels anger on the right grounds and against the right persons, and
also in the right manner and at the right moment and for the right length of time. He may then
be called gentle-tempered, if we take gentleness to be a praiseworthy quality (for gentle really
denotes a calm temper, not led by emotion but only becoming angry in such a manner, for such
causes and for such a length of time as principle may ordain;

[1] although the quality is thought rather to err on the side of defect, since the gentle-tempered
man is not prompt to seek redress for injuries, but rather inclined to forgive them).

The defect, on the other hand, call it a sort of Lack of Spirit or what not, is blamed; since those
who do not get angry at things at which it is right to be angry are considered foolish, and so are
those who do not get angry in the right manner, at the a right time, and with the right people.

It is thought that they do not feel or resent an injury, and that if a man is never angry he will not
stand up for him self; and it is considered servile to put up with an insult to oneself or suffer
one's friends to be insulted.

Excess also is possible in each of these ways, for one can be angry with the wrong people, for
wrong things, or more violently or more quickly or longer than is right; but not all these
excesses of temper are found in the same person. This would be impossible, since evil destroys
even itself, and when present in its entirety becomes unbearable.

There are then first the Irascible, who get angry quickly and with the wrong people and for the
wrong things and too violently, but whose anger is soon over. This last is the best point in their
character, and it is due to the fact that they do not keep their anger in, but being
quick-tempered display it openly by retaliating, and then have done with it.

The excessively quick-tempered are Passionate; they fly into a passion at everything and on all

139



occasions: hence their name.

The Bitter-tempered on the other hand are [20] implacable, and remain angry a long time,
because they keep their wrath in; whereas when a man retaliates there is an end of the matter:
the pain of resentment is replaced by the pleasure of obtaining redress, and so his anger
ceases. But if they do not retaliate, men continue to labour under a sense of resentment—for as
their anger is concealed no one else tries to placate them either, and it takes a long time to
digest one’s wrath within one. Bitterness is the most trouble some form of bad temper both to a
man himself and to his nearest friends.

Those who lose their temper at the wrong things, and more and longer than they ought, and
who refuse to be reconciled without obtaining redress or retaliating, we call Harsh-tempered.

We consider the excess to be more opposed to Gentleness than the defect, because it occurs
more frequently, human nature being more prone to seek redress than to forgive; and because
the harsh-tempered are worse to live with than the unduly placable.

But what was said above is also clear from what we are now saying; it is not easy to define in
what manner and with whom and on what grounds and how long one ought to be angry, and
up to what point one does right in so doing and where error begins. For he who transgresses
the limit only a little is not held blameworthy, whether he errs on the side of excess or defect; in
fact, we sometimes praise those deficient in anger and call them gentle-tempered,

[1] and we sometimes praise those who are harsh-tempered as manly, and fitted to command.
It is therefore not easy to pronounce on principle what degree and manner of error is
blameworthy, since this is a matter of the particular circumstances, and judgement rests with
the faculty of perception.

But thus much at all events is clear, that the middle disposition is praiseworthy, which leads us
to be angry with the right people for the right things in the right manner and so on, while the
various forms of excess and defect are blameworthy—when of slight extent, but little so, when
greater, more, and when extreme, very blameworthy indeed. It is clear therefore that we should
strive to attain the middle disposition.

Let this be our account of the dispositions related to anger.

In society and the common life and intercourse of conversation and business, some men are
considered to be Obsequious; these are people who complaisantly approve of everything and
never raise objections, but think it a duty to avoid giving pain to those which whom they come in
contact.

Those on the contrary who object to everything and do not care in the least what pain they
cause, are called Surly or Quarrelsome.

Now it is clear that the dispositions described are blameworthy, and that the middle disposition
between them is praiseworthy—that is, the tendency to acquiesce in the right things, and
likewise to disapprove of the right things, in the right manner.

But to this no special name has been assigned, [20] though it very closely resembles friendship;
for he who exemplifies this middle disposition is the sort of man we mean by the expression a
good friend, only that includes an element of affection.

It differs from friendship in not possessing the emotional factor of affection for one’s associates;
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since a man of this character takes everything in the right way not from personal liking or
dislike, but from natural amiability. He will behave with the same propriety towards strangers
and acquaintances alike, towards people with whom he is familiar and those with whom he is
not—though preserving the shades of distinction proper to each class, since it is not appropriate
to show the same regard or disregard for the feelings of friends and of strangers.

We have said then in general terms that he will behave in the right manner in society. We mean
that in designing either to give pain or to contribute pleasure he will be guided by
considerations of honor and of expediency.

For he seems to be concerned with pleasure and pain in social intercourse. He will disapprove of
pleasures in which it is dishonorable or harmful to himself for him to join, preferring to give
pain; and he will also disapprove of and refuse to acquiesce in a pleasure that brings any
considerable discredit or harm to the agent, if his opposition will not cause much pain.

And he will comport himself differently with men of high position and with ordinary people, [1]
with persons more and less well known to him, and similarly as regards other distinctions,
assigning to each class the proper degree of deference, and, other things apart, preferring to
join in the pleasures of his companions and being reluctant to give pain; but being guided by the
consequences, that is to say, the effects on his and his friends’ credit or interest, if these
outweigh the pleasure he will give by compliance. Also he will give a small amount of pain at the
moment for the sake of a large amount of pleasure in the future.

Such is the middle character, although it has no name. The man who always joins in the
pleasures of his companions, if he sets out to be pleasant for no ulterior motive, is Obsequious;
if he does so for the sake of getting something by it in the shape of money or money’s worth, he
is a Flatterer. He that disapproves of everything is, as we said, Surly or Quarrelsome. As the
mean has no name, the extremes appear to be opposite to each other.

The observance of the mean in relation to Boastfulness has to do with almost the same things. It
also is without a name; but it will be as well to discuss these unnamed excellences with the rest,
since we shall the better understand the nature of the moral character if we examine its
qualities one by one; and we shall also confirm our belief that the virtues are modes of
observing the mean, if we notice how this holds good in every instance. Now we have treated of
behavior in Society with relation to giving pleasure and pain. Let us now discuss truthfulness
and falsehood [20] similarly displayed in word and deed, and in one’s personal pretensions.

As generally understood then, the boaster is a man who pretends to creditable qualities that he
does not possess, or possesses in a lesser degree than he makes out,

while conversely the self depreciator disclaims or disparages good qualities that he does
possess;

midway between them is the straightforward sort of man who is sincere both in behavior and in
speech, and admits the truth about his own qualifications without either exaggeration or
understatement.

Each of these things may be done with or without an ulterior motive; but when a man is acting
without ulterior motive, his words, actions, and conduct always represent a his true character.

Falsehood is in itself base and reprehensible, and truth noble and praiseworthy; and similarly
the sincere man who stands between the two extremes is praised, and the insincere of both
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kinds are blamed, more especially the boaster. Let us discuss each of the two, beginning with
the truthful man.

We are speaking not of truthfulness in business relations, nor in matters where honesty and
dishonesty are concerned [1] (for these matters would come under a different virtue), but of
cases where a man is truthful both in speech and conduct when no considerations of honesty
come in, from an habitual sincerity of disposition.

Such sincerity may be esteemed a moral excellence; for the lover of truth, who is truthful even
when nothing depends on it, will a fortiori be truthful when some interest is at stake, since
having all along avoided falsehood for its own sake, he will assuredly avoid it when it is morally
base; and this is a disposition that we praise.

The sincere man will diverge from the truth, if at all, in the direction of understatement rather
than exaggeration; since this appears in better taste, as all excess is offensive.

The man who pretends to more merit than he possesses for no ulterior object seems, it is true,
to be a person of inferior character, since otherwise he would not take pleasure in falsehood;
but he appears to be more foolish than vicious.

When, on the other hand, a man exaggerates his own merits to gain some object, if that object
is glory or honor he is not very much to be blamed [as is the boaster], but if he boasts to get
money or things that fetch money, this is more unseemly.

(Boastfulness is not a matter of potential capacity but of deliberate purpose; a man is a boaster
if he has a fixed disposition to boast—a boastful character.) Similarly liars are divided into those
who like lying for its own sake and those who lie to get reputation or profit.

Those then who boast for the sake of reputation pretend to possess such qualities as are
praised and admired; those who do so for profit pretend to accomplishments that are useful to
their fellows and also can be counterfeited [20] without detection; for instance, proficiency in
prophecy, philosophy, or medicine. Because these arts have the two qualities specified they are
the commonest fields of pretence and bragging.

Self-depreciators, who understate their own merits, seem of a more refined character, for we
feel that the motive underlying this form of insincerity is not gain but dislike of ostentation.
These also mostly disown qualities held in high esteem, as Socrates used to do.

Those who disclaim merely trifling or obvious distinctions are called affected humbugs, and are
decidedly contemptible; and sometimes such mock humility seems to be really boastfulness, like
the dress of the Spartans, for extreme negligence in dress, as well as excessive attention to it,
has a touch of ostentation.

But a moderate use of self-depreciation in matters not too commonplace and obvious has a not
ungraceful air.

The boaster seems to be the opposite of the sincere man, because Boastfulness is worse than
Self-depreciation.

But life also includes relaxation, and one form of relaxation is playful conversation. Here, too, we
feel that there is a certain standard of good taste in social behavior, [1] and a certain propriety in
the sort of things we say and in our manner of saying them, and also in the sort of things we
allow to be said to us; and it will also concern us whether those in whose company we speak or
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to whom we listen conform to the same rules of propriety.
And it is clear that in these matters too it is possible either to exceed or to fall short of the mean.

Those then who go to excess in ridicule are thought to be buffoons and vulgar fellows, who itch
to have their joke at all costs, and are more concerned to raise a laugh than to keep within the
bounds of decorum and avoid giving pain to the object of their raillery. Those on the other hand
who never by any chance say anything funny themselves and take offence at those who do, are
considered boorish and morose. Those who jest with good taste are called witty or
versatile—that is to say, full of good turns; for such sallies seem to spring from the character,
and we judge men'’s characters, like their bodies, by their movements.

But as matter for ridicule is always ready to hand, and as most men are only too fond of fun and
raillery, even buffoons are called witty and pass for clever fellows; though it is clear from what
has been said that Wit is different, and widely different, from Buffoonery.

The middle disposition is further characterized by the quality of tact, the possessor of which will
say, and allow to be said to him, only the sort of things that are suitable to a virtuous man and a
gentleman: since there is a certain propriety in what such a man will say [20] and hear in jest,
and the jesting of a gentleman differs from that of a person of servile nature, as does that of an
educated from that of an uneducated man.

The difference may be seen by comparing the old and the modern comedies; the earlier
dramatists found their fun in obscenity, the moderns prefer innuendo, which marks a great
advance in decorum.

Can we then define proper raillery by saying that its jests are never unbecoming to gentlemen,
or that it avoids giving pain or indeed actually gives pleasure to its object? Or is it impossible to
define anything so elusive? for tastes differ as to what is offensive and what amusing.

Whatever rule we lay down, the same will apply to the things that a man should allow to be said
to him, since we feel that deeds which a man permits to be ascribed to him he would not stop at
actually doing.

Hence a man will draw the line at some jokes; for raillery is a sort of vilification, and some forms
of vilification are forbidden by law; perhaps some forms of raillery ought to be prohibited also.

The cultivated gentleman will therefore regulate his wit, and will be as it were a law to himself.

Such then is the middle character, whether he be called tactful or witty. The buffoon is one who
cannot resist a joke; he will not keep his tongue off himself or anyone else, if he can raise a
laugh, and will say things [1] which a man of refinement would never say, and some of which he
would not even allow to be said to him. The boor is of no use in playful conversation: he
contributes nothing and takes offence at everything;

yet relaxation and amusement seem to be a necessary element in life.

We have now discussed three modes of observing the mean in our behavior, all of which are
concerned with conversation or with common occupations of some sort. They differ in that one
is concerned with truthfulness and the others with being pleasant. Of the two that deal with
pleasure, one is displayed in our amusements, and the other in the general intercourse of life.

Modesty cannot properly be described as a virtue, for it seems to be a feeling rather than a
disposition;
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at least it is defined as a kind of fear of disrepute, and indeed in its effects it is akin to the fear of
danger; for people who are ashamed blush, while those in fear of their lives turn pale; both
therefore appear to be in a sense bodily affections, and this indicates a feeling rather than a
disposition.

The feeling of modesty is not suitable to every age, but only to the young. We think it proper for
the young to be modest, because as they live by feeling they often err, and modesty may keep
them in check; and we praise young people when they are modest, [20] though no one would
praise an older man for being shamefaced, since we think he ought not to do anything of which
he need be ashamed.

For indeed the virtuous man does not feel shame, if shame is the feeling caused by base actions;

since one ought not to do base actions (the distinction between acts really shameful and those
reputed to be so is immaterial, since one ought not to do either), and so one never ought to feel
shame.

Shame is a mark of a base man, and springs from a character capable of doing a shameful act.
And it is absurd that, because a man is of such a nature that he is ashamed if he does a
shameful act, he should therefore think himself virtuous, since actions to cause shame must be
voluntary, but a virtuous man will never voluntarily do a base action.

Modesty can only be virtuous conditionally—in the sense that a good man would be ashamed if
he were to do so and so; but the virtues are not conditional. And though shamelessness and not
shrinking from shameful actions is base, this does not prove that to be ashamed when one a
does shameful acts is virtuous—

any more than Self-restraint is a virtue, and not rather a mixture of virtue and vice. But this will
be explained later. Let us now speak of Justice.

Book 5

[3] In regard to Justice and Injustice, we have to enquire what sort of actions precisely they are
concerned with, in what sense Justice is the observance of a mean, and what are the extremes
between which that which is just is a mean.

Our enquiry may follow the same procedure as our preceding investigations.

Now we observe that everybody means by Justice that moral disposition which renders men apt
to do just things, and which causes them to act justly and to wish what is just; and similarly by
Injustice that disposition which makes men act unjustly and wish what is unjust. Let us then
assume this definition to start with as broadly correct.

The fact is that it is not the same with dispositions as with sciences and faculties. It seems that
the same faculty or science deals with opposite things; but a disposition or condition which
produces a certain result does not also produce the opposite results; for example, health does
not give rise to unhealthy actions, but only to healthy ones: healthy walking means walking as a
healthy man would walk.

Hence sometimes the nature of one of two opposite dispositions is inferred from the other,
sometimes dispositions are known from the things in which they are found; for instance, if we
know what good bodily condition is, [20] we know from this what bad condition is as well, but
we also know what good condition is from bodies in good condition, and know what bodies are

144



in good condition from knowing what good condition is. Thus, supposing good condition is
firmness of flesh, bad condition must be flabbiness of flesh, and a diet productive of good
condition must be a diet producing firmness of flesh.

Also, if one of two correlative groups of words is used in several senses, it follows as a rule that
the other is used in several senses too: for example, if just has more than one meaning, so also
has unjust and Injustice.

Now it appears that the terms Justice and Injustice are used in several senses, but as the
equivocal uses are closely connected, the equivocation is not detected; whereas in the case of
widely different things called by a common name, the equivocation is comparatively obvious: for
example (the difference being considerable when it is one of external form), the equivocal use of
the word kleis (key) to denote both the bone at the base of the neck and the instrument with
which we lock our doors.

Let us then ascertain in how many senses a man is said to be unjust. Now the term unjust is held
to apply both to the man who breaks the law and the man who takes more than his due, the
unfair man. Hence it is clear that the law-abiding man and the fair man will both be just. The just
therefore means that which is lawful and that which is equal or fair, and the unjust means that
which is illegal and that which is unequal or unfair.

[1] Again, as the unjust man is one who takes the larger share, he will be unjust in respect of
good things; not all good things, but those on which good and bad fortune depend. These
though always good in the absolute sense, are not always good for a particular person. Yet
these are the goods men pray for and pursue, although they ought not to do so; they ought,
while choosing the things that are good for them, to pray that what is good absolutely may also
be good for them.

The unjust man does not however always choose the larger share: of things that, speaking
absolutely, are bad he chooses the smaller share; but nevertheless he is thought to take more
than his due, because the lesser of two evils seems in a sense to be a good, and taking more
than one’s due means taking more than one’s due of good.

Let us call him unfair, for that is a comprehensive term, and includes both taking too much of
good things and too little of bad things.

Again, we saw that the law-breaker is unjust and the law-abiding man just. It is therefore clear
that all lawful things are just in one sense of the word, for what is lawful is decided by
legislature, and the several decisions of the legislature we call rules of justice.

Now all the various pronouncements of the law aim either at the common interest of all, or at
the interest of a ruling class determined either by excellence or in some other similar way; so
that in one of its senses the term just is applied to anything that produces and preserves the
happiness, or the component parts of the happiness, of the political community.

But the law also prescribes certain conduct: the conduct [20] of a brave man, for example not to
desert one’s post, not to run away, not to throw down one’s arms; that of a temperate man, for
example not to commit adultery or outrage; that of a gentle man, for example not to strike, not
to speak evil; and so with actions exemplifying the rest of the virtues and vices, commanding
these and forbidding those—rightly if the law has been rightly enacted, not so well if it has been
made at random.
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Justice then in this sense is perfect Virtue, though with a qualification, namely that it is displayed
towards others. This is why Justice is often thought to be the chief of the virtues, and more
sublime or than the evening or the morning star; and we have the proverb—

In Justice is all Virtue found in sum.

And Justice is perfect virtue because it is the practice of perfect virtue; and perfect in a special
degree, because its possessor can practise his virtue towards others and not merely by himself;
for there are many who can practise virtue in their own private affairs but cannot do so in their
relations with another.

[1]1 This is why we approve the saying of Bias, Office will show a man; for in office one is brought
into relation with others and becomes a member of a community.

The same reason, namely that it involves relationship with someone else, accounts for the view
that Justice alone of the virtues is the good of others, because it does what is for the advantage
of another, either a ruler or an associate.

As then the worst man is he who practises vice towards his friends as well as in regard to
himself, so the best is not he who practises virtue in regard to himself but he who practises it
towards others; for that is a difficult task.

Justice in this sense then is not a part of Virtue, but the whole of Virtue; and its opposite Injustice
is not a part of Vice but the whole of Vice

(the distinction between Virtue and Justice in this sense being clear from what has been said:
they are the same quality of mind, but their essence is different; what as displayed in relation to
others is Justice, as being simply a disposition of a certain kind is Virtue).

What we are investigating, however, is the Justice which is a part of Virtue, since we hold that
there is such a thing as Justice in this sense; and similarly we are investigating Injustice in the
particular sense.

The existence of the latter is proved by the following considerations: (1) When a man displays
the other vices—for instance, throws away his shield, from Cowardice, or uses abusive
language, from Bad Temper, or refuses to assist a friend with money, from Meanness—though
he acts unjustly, he is not taking more than his share of anything; whereas [20] when a man
takes more than his share, it is frequently not due to any of these vices, and certainly not to all
of them, yet nevertheless the action does display some vice, since we blame it; in fact it displays
the vice of Injustice.

Therefore there is another sort of Injustice, which is a part of Injustice in the universal sense,
and there is something unjust which is a part of the unjust in general, or illegal.

(2) Again, suppose two men to commit adultery, one for profit, and gaining by the act, the other
from desire, and having to pay, and so losing by it: then the latter would be deemed to be a
profligate rather than a man who takes more than his due, while the former would be deemed
unjust, but not profligate; clearly therefore it is being done for profit that makes the action
unjust.

(3) Again, whereas all other unjust acts are invariably ascribed to some particular vice—for
example, adultery is put down to Profligacy, desertion from the ranks to Cowardice, assault to
Anger—an unjust act by which a man has profited is not attributed to any vice except Injustice.
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Hence it is manifest that there is another sort of Injustice besides universal Injustice, the former
being a part of the latter. It is called by the same name because its definition falls in the same
genus, [1] both sorts of Injustice being exhibited in a man’s relation to others; but whereas
Injustice in the particular sense is concerned with honor or money or security, or whatever term
we may employ to include all these things, its motive being the pleasure of gain, Injustice in the
universal sense is concerned with all the things that are the sphere of Virtue.

Thus it is clear that there are more kinds of Justice than one, and that the term has another
meaning besides Virtue as a whole. We have then to ascertain the nature and attributes of
Justice in this special sense.

Now we have distinguished two meanings of the unjust, namely the unlawful and the unequal
or unfair, and two meanings of the just, namely the lawful and the equal or fair. Injustice then,
in the sense previously mentioned, corresponds to the meaning unlawful;

but since the unfair is not the same as the unlawful, but different from it, and related to it as
part to whole (for not everything unlawful is unfair, though everything unfair is unlawful), so
also the unjust and Injustice in the particular sense are not the same as the unjust and Injustice
in the universal sense, but different from them, and related to them as part to whole; for
Injustice in this sense is a part of universal Injustice, and similarly the Justice we are now
considering is a part of universal Justice. We have therefore to discuss Justice and Injustice, and
the just and unjust, in the particular sense.

We may then set aside that Justice which is coextensive with virtue in general, being the practice
of virtue in general towards someone else,

[20] and that Injustice which is the practice of vice in general towards someone else. It is also
clear how we should define what is just and unjust in the corresponding senses. For the actions
that spring from virtue in general are in the main identical with the actions that are according to
law, since the law enjoins conduct displaying the various particular virtues and forbids conduct
displaying the various particular vices. Also the regulations laid down for the education that fits
a man for social life are the rules productive of virtue in general.

As for the education of the individual as such, that makes a man simply a good man, the
question whether this is the business of Political Science or of some other science must be
determined later: for it would seem that to be a good man is not in every case the same thing as
to be a good citizen.

Particular Justice on the other hand, and that which is just in the sense corresponding to it, is
divided into two kinds. One kind is exercised in the distribution of honor, wealth, and the other
divisible assets of the community, which may be allotted among its members in equal or
unequal shares. [1] The other kind is that which supplies a corrective principle in private
transactions.

This Corrective Justice again has two sub-divisions, corresponding to the two classes of private
transactions, those which are voluntary and those which are involuntary. Examples of voluntary
transactions are selling, buying, lending at interest, pledging, lending without interest,
depositing, letting for hire; these transactions being termed voluntary because they are
voluntarily entered upon. Of involuntary transactions some are furtive, for instance, theft,
adultery, poisoning, procuring, enticement of slaves, assassination, false witness; others are
violent, for instance, assault, imprisonment, murder, robbery with violence, maiming, abusive
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language, contumelious treatment.

Now since an unjust man is one who is unfair, and the unjust is the unequal, it is clear that
corresponding to the unequal there is a mean, namely that which is equal;

for every action admitting of more and less admits of the equal also.

If then the unjust is the unequal, the just is the equal—a view that commends itself to all without
proof; and since the equal is a mean, the just will be a sort of mean too.

Again, equality involves two terms at least. It accordingly follows not only (a) that the just is a
mean and equal [and relative to something and just for certain persons], but also (b) that, as a
mean, it implies certain extremes between which it lies, namely the more and the less; (c) that,
as equal, it implies two shares that are equal; and (d) that, as just, it implies certain persons for
whom it is just.

It follows therefore that justice involves at least four terms, namely, two persons [20] for whom
it is just and two shares which are just.

And there will be the same equality between the shares as between the persons, since the ratio
between the shares will be equal to the ratio between the persons; for if the persons are not
equal, they will not have equal shares; it is when equals possess or are allotted unequal shares,
or persons not equal equal shares, that quarrels and complaints arise.

This is also clear from the principle of assignment by desert. All are agreed that justice in
distributions must be based on desert of some sort, although they do not all mean the same
sort of desert; democrats make the criterion free birth; those of oligarchical sympathies wealth,
or in other cases birth; upholders of aristocracy make it virtue.

Justice is therefore a sort of proportion; for proportion is not a property of numerical quantity
only, but of quantity in general, proportion being equality of ratios, and involving four terms at
least.

(That a discrete proportion has four terms is plain, but so also has a continuous proportion,
since it treats one term as two, and repeats it: [1] for example, as the line representing term one
is to the line representing term two, so is the line representing term two to the line representing
term three; here the line representing term two is mentioned twice, so that if it be counted
twice, there will be four proportionals.)

Thus the just also involves four terms at least, and the ratio between the first pair of terms is the
same as that between the second pair. For the two lines representing the persons and shares
are similarly divided;

then, as the first term is to the second, so is the third to the fourth; and hence, by alternation, as
the first is to the third, so is the second to the fourth; and therefore also, as the first is to the
second, so is the sum of the first and third to the sum of the second and fourth. Now this is the
combination effected by a distribution of shares, and the combination is a just one, if persons
and shares are added together in this way.

The principle of Distributive Justice, therefore, is the conjunction of the first term of a proportion
with the third and of the second with the fourth; and the just in this sense is a mean between
two extremes that are disproportionate, since the proportionate is a mean, and the just is the
proportionate.
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(This kind of proportion is termed by mathematicians geometrical proportion; for a geometrical
proportion is one in which the sum of the first and third terms will bear the same ratio to the
sum of the second and fourth as one term of either pair bears to the other term.—

Distributive justice is not a continuous proportion, for its second and third terms, a person and a
share, do not constitute a single term.)

The just in this sense is therefore the proportionate, and the unjust is that which violates
proportion. The unjust may therefore be either too much or too little; and this is what we find in
fact, for when injustice is done, the doer has too much and the sufferer [20] too little of the good
in question;

though vice versa in the case of an evil, because a lesser evil in comparison with a greater
counts as a good,

since the lesser of two evils is more desirable than the greater, but what is desirable is good,
and the more desirable it is, the greater good it is.

This then is one kind of Justice.

The remaining kind is Corrective Justice, which operates in private transactions, both voluntary
and involuntary.

This justice is of a different sort from the preceding. For justice in distributing common property
always conforms with the proportion we have described (since when a distribution is made from
the common stock, it will follow the same ratio as that between the amounts which the several
persons have contributed to the common stock); and the injustice opposed to justice of this a
kind is a violation of this proportion.

But the just in private transactions, although it is the equal in a sense (and the unjust the
unequal), [1]is not the equal according to geometrical but according to arithmetical proportion.
For it makes no difference whether a good man has defrauded a bad man or a bad one a good
one, nor whether it is a good or a bad man that has committed adultery; the law looks only at
the nature of damage, treating the parties as equal, and merely asking whether one has done
and the other suffered injustice, whether one inflicted and the other has sustained damage.

Hence the unjust being here the unequal, the judge endeavors to equalize it: inasmuch as when
one man has received and the other has inflicted a blow, or one has killed and the other been
killed, the line representing the suffering and doing of the deed is divided into unequal parts,
but the judge endeavors to make them equal by the penalty or loss he imposes, taking away the
gain.

(For the term gain is used in a general way to apply to such cases, even though it is not strictly
appropriate to some of them, for example to a person who strikes another, nor is loss
appropriate to the victim in this case;

but at all events the results are called loss and gain respectively when the amount of the
damage sustained comes to be estimated.) Thus, while the equal is a mean between more and
less, gain and loss are at once both more and less in contrary ways, more good and less evil
being gain and more evil and less good loss; and as the equal, which we pronounce to be just, is,
as we said, a mean between them, it follows that Justice in Rectification will be the mean
between loss and gain.
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This is why when disputes occur [20] men have recourse to a judge. To go to a judge is to go to
justice, for the ideal judge is so to speak justice personified. Also, men require a judge to be a
middle term or medium—indeed in some places judges are called mediators—, for they think
that if they get the mean they will get what is just. Thus the just is a sort of mean, inasmuch as
the judge is a medium between the litigants.

Now the judge restores equality: if we represent the matter by a line divided into two unequal
parts, he takes away from the greater segment that portion by which it exceeds one-half of the
whole line, and adds it to the lesser segment. When the whole has been divided into two halves,
people then say that they have their own, having got what is equal.

This is indeed the origin of the word dikaion (just): it means dicha (in half), as if one were to
pronounce it dichaion; and a dikast (judge) is a dichast (halver). The equal is a mean by way of
arithmetical proportion between the greater and the less.

For when of two equals a part is taken from the one and added to the other, the latter will
exceed the former by twice that part, since if it had been taken from the one but not added to
the other, the latter would exceed the former by once the part in question only. [1] Therefore
the latter will exceed the mean by once the part, and the mean will exceed the former, from
which the part was taken, by once that part.

This process then will enable us to ascertain what we ought to take away from the party that has
too much and what to add to the one that has too little: we must add to the one that has too
little the amount whereby the mean between them exceeds him, and take away from the
greatest of the three the amount by which the mean is exceeded by him.

Let the lines AA, BB, CC be equal to one another; let the segment AE be taken away from the line
AA, and let the segment CD be added to the line CC, so that the whole line DCC exceeds the line
EA by CD+CF; then DCC will exceed BB by CD.

The terms loss and gain in these cases are borrowed from the operations of voluntary
exchange. There, to have more than one’s own is called gaining, and to have less than one had
at the outset is called losing, as for instance in buying and selling, and all other transactions
sanctioned by law;

while if the result of the transaction is neither an increase nor a decrease, but exactly what the
parties had of themselves, they say they have their own and have neither lost nor gained. Hence
Justice in Involuntary Transactions is a mean between gain and loss in a sense: it is to have after
the transaction an amount [20] equal to the amount one had before it.

The view is also held by some that simple Reciprocity is Justice. This was the doctrine of the
Pythagoreans, who defined the just simply as suffering reciprocally with another.

Reciprocity however does not coincide either with Distributive or with Corrective Justice

(although people mean to identify it with the latter when they quote the rule of
Rhadamanthys—

An a man suffer even that which he did,
Right justice will be done).

For in many cases Reciprocity is at variance with Justice: for example, if an officer strikes a man,
it is wrong for the man to strike him back; and if a man strikes an officer, it is not enough for the
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officer to strike him, but he ought to be punished as well.

Again, it makes a great difference whether an act was done with or without the consent of the
other party.

But in the interchange of services Justice in the form of Reciprocity is the bond that maintains
the association: reciprocity, that is, on the basis of proportion, not on the basis of equality. The
very existence of the state depends on proportionate reciprocity; for men demand that they
shall be able to requite evil with evil— [1] if they cannot, they feel they are in the position of
slaves—and to repay good with good— failing which, no exchange takes place, and it is
exchange that binds them together.

This is why we set up a shrine of the Graces in a public place, to remind men to return a
kindness; for that is a special characteristic of grace, since it is a duty not only to repay a service
done one, but another time to take the initiative in doing a service oneself.

Now proportionate requital is effected by diagonal conjunction. For example, let A be a builder,
B a shoemaker, C a house, and D a shoe. It is required that the builder shall receive from the
shoemaker a portion of the product of his labor, and give him a portion of the product of his
own. Now if proportionate equality between the products be first established, and then
reciprocation take place, the requirement indicated will have been achieved; but if this is not
done, the bargain is not equal, and intercourse does not continue. For it may happen that the
product of one of the parties is worth more than that of the other, and in that case therefore
they have to be equalized.

This holds good with the other arts as well; for they would have passed out of existence if the
active element did not produce, and did not receive the equivalent in quantity and quality of
what the passive element receives. For an association for interchange of services is not formed
between two physicians, but between a physician and a farmer, and generally between persons
who are different, and who may be unequal, though in that case they have to be equalized.

Hence all commodities exchanged must be able to be compared in some way. [20] It is to meet
this requirement that men have introduced money; money constitutes in a manner a middle
term, for it is a measure of all things, and so of their superior or inferior value, that is to say,
how many shoes are equivalent to a house or to a given quantity of food. As therefore a builder
is to a shoemaker, so must such and such a number of shoes be to a house, [or to a given
quantity of food]; for without this reciprocal proportion, there can be no exchange and no
association; and it cannot be secured unless the commodities in question be equal in a sense.

It is therefore necessary that all commodities shall be measured by some one standard, as was
said before. And this standard is in reality demand, which is what holds everything together,
since if men cease to have wants or if their wants alter, exchange will go on no longer, or will be
on different lines. But demand has come to be conventionally represented by money; this is why
money is called nomisma (customary currency), because it does not exist by nature but by
custom (nomos), and can be altered and rendered useless at will.

There will therefore be reciprocal proportion when the products have been equated, so that as
farmer is to shoemaker, so may the shoemaker's product be to the farmer’s product. [1] And
when they exchange their products they must reduce them to the form of a proportion,
otherwise one of the two extremes will have both the excesses; whereas when they have their
own, they then are equal, and can form an association together, because equality in this sense
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can be established in their case (farmer A, food C, shoemaker B, shoemaker’s product equalized
D); whereas if it were impossible for reciprocal proportion to be effected in this way, there could
be no association between them.

That it is demand which, by serving as a single standard, holds such an association together, is
shown by the fact that, when there is no demand for mutual service on the part of both or at
least of one of the parties, no exchange takes place between them [as when someone needs
something that one has oneself, for instance the state offering a license to export corn in
exchange for wine]. This inequality of demand has therefore to be equalized.

Now money serves us as a guarantee of exchange in the future: supposing we need nothing at
the moment, it ensures that exchange shall be possible when a need arises, for it meets the
requirement of something we can produce in payment so as to obtain the thing we need.
Money, it is true, is liable to the same fluctuation of demand as other commodities, for its
purchasing power varies at different times; but it tends to be comparatively constant. Hence the
proper thing is for all commodities to have their prices fixed; this will ensure that exchange, and
consequently association, shall always be possible. Money then serves as a measure which
makes things commensurable and so reduces them to equality. If there were no exchange there
would be no association, and there can be no exchange without equality, and no equality
without commensurability. Though therefore it is impossible for things so different to become
commensurable in the strict sense,

[20] our demand furnishes a sufficiently accurate common measure for practical purposes.

There must therefore be some one standard, and this accepted by agreement (which is why it is
called nomisma, customary currency); for such a standard makes all things commensurable,
since all things can be measured by money. Let A be a house, B ten minae and C a bedstead.
Then A=B/2 (supposing the house to be worth, or equal to, five minae), and C (the bedstead)
=B/10; it is now clear how many bedsteads are equal to one house, namely five.

It is clear that before money existed this is how the rate of exchange was actually stated—five
beds for a house—since there is no real difference between that and the price of five beds for a
house.

We have now stated what Justice and Injustice are in principle. From the definition given, it is
plain that just conduct is a mean between doing and suffering injustice, for the former is to have
too much and the latter to have too little. And Justice is a mode of observing the mean, though
not in the same way as the other virtues are, but because it is related to a mean, while Injustice
is related to the extremes.

[1]1 Also, Justice is that quality in virtue of which a man is said to be disposed to do by deliberate
choice that which is just, and, when distributing things between himself and another, or
between two others, not to give too much to himself and too little to his neighbor of what is
desirable, and too little to himself and too much to his neighbor of what is harmful, but to each
what is proportionately equal; and similarly when he is distributing between two other persons.

Injustice on the contrary is similarly related to that which is unjust, which is a disproportionate
excess or deficiency of something beneficial or harmful. Hence Injustice is excess and defect, in
the sense that it results in excess and defect: namely, in the offender’'s own case, an excess of
anything that is generally speaking beneficial and a deficiency of anything harmful, and in the
case of others, though the result as a whole is the same, the deviation from proportion may be
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in either direction as the case may be.
Of the injustice done, the smaller part is the suffering and the larger part the doing of injustice.

So much may be said about the nature of Justice and Injustice, and of the Just and the Unjust
regarded universally.

But seeing that a man may commit injustice without actually being unjust, what is it that
distinguishes those unjust acts the commission of which renders a man actually unjust under
one of the various forms of injustice, for example, a thief or an adulterer or a brigand? Or shall
we rather say that the distinction does not lie in the quality of the act? [20] For a man may have
intercourse with a woman knowing who she is, yet not from the motive of deliberate choice, but
under the influence of passion;

in such a case, though he has committed injustice, he is not an unjust man: for instance, he is
not a thief, though guilty of theft, not an adulterer, though he has committed adultery, and so
forth.

The relation of Reciprocity to Justice has been stated already.

But we must not forget that the subject of our investigation is at once Justice in the absolute
sense and Political Justice. Political Justice means justice as between free and (actually or
proportionately) equal persons, living a common life for the purpose of satisfying their needs.
Hence between people not free and equal political justice cannot exist, but only a sort of justice
in @ metaphorical sense. For justice can only exist between those whose mutual relations are
regulated by law, and law exists among those between whom there is a possibility of injustice,
for the administration of the law means the discrimination of what is just and what is unjust.
Persons therefore between whom injustice can exist can act unjustly towards each other
(although unjust action does not necessarily involve injustice): to act unjustly meaning to assign
oneself too large a share of things generally good and too small a share of things generally evil.

This is why we do not permit a man to rule, but the law, because a man rules in his own interest,
[1] and becomes a tyrant; but the function of a ruler is to be the guardian of justice, and if of
justice, then of equality.

A just ruler seems to make nothing out of his office; for he does not allot to himself a larger
share of things generally good, unless it be proportionate to his merits; so that he labors for
others, which accounts for the saying mentioned above, that Justice is the good of others.

Consequently some recompense has to be given him, in the shape of honor and dignity. It is
those whom such rewards do not satisfy who make themselves tyrants.

Justice between master and slave and between father and child is not the same as absolute and
political justice, but only analogous to them. For there is no such thing as injustice in the
absolute sense towards what is one's own; and a chattel, or a child till it reaches a certain age
and becomes independent, is, as it were, a part of oneself, and no one chooses to harm himself;

hence there can be no injustice towards them, and therefore nothing just or unjust in the
political sense. For these, as we saw, are embodied in law, and exist between persons whose
relations are naturally regulated by law, that is, persons who share equally in ruling and being
ruled. Hence Justice exists in a fuller degree between husband and wife than between father
and children, or master and slaves; in fact, justice between husband and wife is Domestic Justice
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in the real sense, though this too is different from Political Justice.

Political Justice is of two kinds, one natural, the other conventional. A rule of justice is natural
that has the same validity everywhere,

[20] and does not depend on our accepting it or not. A rule is conventional that in the first
instance may be settled in one way or the other indifferently, though having once been settled it
is not indifferent: for example, that the ransom for a prisoner shall be a mina, that a sacrifice
shall consist of a goat and not of two sheep; and any regulations enacted for particular cases,
for instance the sacrifice in honor of Brasidas, and ordinances in the nature of special decrees.

Some people think that all rules of justice are merely conventional, because whereas a law of
nature is immutable and has the same validity everywhere, as fire burns both here and in Persia,
rules of justice are seen to vary.

That rules of justice vary is not absolutely true, but only with qualifications. Among the gods
indeed it is perhaps not true at all; but in our world, although there is such a thing as Natural
Justice, all rules of justice are variable. But nevertheless there is such a thing as Natural Justice
as well as justice not ordained by nature;

and it is easy to see which rules of justice, though not absolute, are natural, and which are not
natural but legal and conventional, both sorts alike being variable. The same distinction will hold
good in all other matters; for instance, the right hand is naturally stronger than the left, yet it is
possible for any man to make himself ambidextrous.

The rules of justice based on convention and expediency [1] are like standard measures. Corn
and wine measures are not equal in all places, but are larger in wholesale and smaller in retail
markets. Similarly the rules of justice ordained not by nature but by man are not the same in all
places, since forms of government are not the same, though in all places there is only one form
of government that is natural, namely, the best form.

The several rules of justice and of law are related to the actions conforming with them as
universals to particulars, for the actions done are many, while each rule or law is one, being
universal.

There is a difference between that which is unjust and unjust conduct, and between that which
is just and just conduct. Nature or ordinance pronounces a thing unjust: when that thing is
done, it is unjust conduct; till it is done, it is only unjust. And similarly with just conduct, a
dikaioma (or more correctly, the general term is dikaiopragema, dikaioma denoting the
rectification of an act of injustice).

We shall have later to consider the several rules of justice and of law, and to enumerate their
various kinds and describe them and the things with which they deal.

Such being an account of just and unjust actions, it is their voluntary performance that
constitutes just and unjust conduct. If a man does them involuntarily, he cannot be said to act
justly, or unjustly, except incidentally, in the sense that he does an act which happens to be just
or unjust.

Whether therefore an action is or is not an act of injustice, [20] or of justice, depends on its
voluntary or involuntary character. When it is involuntary, the agent is blamed, and only in that
case is the action an act of injustice; so that it is possible for an act to be unjust without being an
act of injustice, if the qualification of voluntariness be absent.
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By a voluntary action, as has been said before, I mean any action within the agent’s own control
which he performs knowingly, that is, without being in ignorance of the person affected, the
instrument employed, and the result (for example, he must know whom he strikes, and with
what weapon, and the effect of the blow); and in each of these respects both accident and
compulsion must be excluded. For instance, if A took hold of B's hand and with it struck C, B
would not be a voluntary agent, since the act would not be in his own control. Or again, a man
may strike his father without knowing that it is his father, though aware that he is striking some
person, and perhaps that it is one or other of the persons present; and ignorance may be
similarly defined with reference to the result, and to the circumstances of the action generally.
An involuntary act is therefore an act done in ignorance, or else one that though not done in
ignorance is not in the agent’s control, or is done under compulsion; since there are many
natural processes too [1] that we perform or undergo knowingly, though none of them is either
voluntary or involuntary; for example, growing old, and dying.

Also an act may be either just or unjust incidentally. A man may restore a deposit unwillingly and
from fear of consequences, and we must not then say that he does a just act, nor that he acts
justly, except incidentally; and similarly a man who under compulsion and against his will fails to
restore a deposit can only be said to act unjustly or do what is unjust incidentally.

Again voluntary acts are divided into acts done by choice and those done not by choice, the
former being those done after deliberation and the latter those done without previous
deliberation.

There are then three ways in which a man may injure his fellow. An injury done in ignorance is
an error, the person affected or the act or the instrument or the result being other than the
agent supposed; for example, he did not think to hit, or not with this missile, or not this person,
or not with this result, but it happened that either the result was other than he expected (for
instance he did not mean to inflict a wound but only a prick), or the person, or the missile.

When then the injury happens contrary to reasonable expectation, it is (1) a misadventure.
When, though not contrary to reasonable expectation, it is done without evil intent, it is (2) a
culpable error; for an error is culpable when the cause of one’s ignorance lies in oneself, but
only a misadventure when the cause lies outside oneself.

[20] When an injury is done knowingly but not deliberately, it is (3) an act of injustice or wrong;
such, for instance, are injuries done through anger, or any other unavoidable or natural passion
to which men are liable; since in committing these injuries and errors a man acts unjustly, and
his action is an act of injustice, but he is not ipso facto unjust or wicked, for the injury was not
done out of wickedness. When however an injury is done from choice, the doer is unjust and
wicked.

Hence acts due to sudden anger are rightly held not to be done of malice aforethought, for it is
the man who gave the provocation that began it, not he who does the deed in a fit of passion.

And moreover the issue is not one of fact, but of justification (since it is apparent injustice that
arouses anger); the fact of the injury is not disputed (as it is in cases of contract, where one or
the other of the parties must be a knave, unless they dispute the facts out of forgetfulness).
They agree as to the facts but dispute on which side justice lies so that one thinks he has been
unjustly treated and the other does not. On the other hand, one who has planned an injury is
not acting in ignorance;
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[1] but if a man does an injury of set purpose, he is guilty of injustice, and injustice of the sort
that renders the doer an unjust man, if it be an act that violates proportion or equality. Similarly
one who acts justly on purpose is a just man; but he acts justly only if he acts voluntarily.

Of involuntary actions some are pardonable and some are not. Errors not merely committed in
ignorance but caused by ignorance are pardonable; those committed in ignorance, but caused
not by that ignorance but by unnatural or inhuman passion, are unpardonable.

But it may perhaps be doubted whether our discussion of suffering and doing injustice has been
sufficiently definite; and in the first place, whether the matter really is as Euripides has put it in
the strange lines—

I killed my mother—that's the tale in brief!
Were you both willing, or unwilling both?

Is it really possible to suffer injustice voluntarily, or on the contrary is suffering injustice always
involuntary, just as acting unjustly is always voluntary? And again, is suffering injustice always
voluntary, or always involuntary, or sometimes one and sometimes the other?

And similarly with being treated justly (acting justly being always voluntary). Thus it would be
reasonable to suppose that [20] both being treated unjustly and being treated justly are
similarly opposed to acting unjustly and acting justly respectively: that either both are voluntary
or both involuntary. But it would seem paradoxical to assert that even being treated justly is
always voluntary; for people are sometimes treated justly against their will.

The fact is that the further question might be raised, must a man who has had an unjust thing
done to him always be said to have been treated unjustly, or does the same thing hold good of
suffering as of doing something unjust? One may be a party to a just act, whether as its agent or
its object, incidentally. And the same clearly is true of an unjust act: doing what is unjust is not
identical with acting unjustly, nor yet is suffering what is unjust identical with being treated
unjustly, and the same is true of acting and being treated justly; for to be treated unjustly
requires someone who acts unjustly, and to be treated justly requires someone who acts justly.

But if to act unjustly is simply to do harm voluntarily, and voluntarily means knowing the person
affected, the instrument, and the manner of injury, it will follow both that the man of defective
self-restraint, inasmuch as he voluntarily harms himself, voluntarily suffers injustice, and also
that it is possible for a man to act unjustly towards himself [1] (for the possibility of this is also a
debated question).

Moreover, lack of self-restraint may make a person voluntarily submit to being harmed by
another; which again would prove that it is possible to suffer injustice voluntarily. But perhaps
this definition of acting unjustly is incorrect, and we should add to the words to do harm
knowing the person affected, the instrument and the manner the further qualification against
that person’s wish.

If so, though a man can be harmed and can have an unjust thing done to him voluntarily, no
one can suffer injustice voluntarily, because no one can wish to be harmed: even the
unrestrained man does not, but acts contrary to his wish, since no one wishes for a thing that he
does not think to be good, and the unrestrained man does what he thinks he ought not to do.

One who gives away what is his own—as Homer says that Glaucus gave to Diomede
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golden arms for bronze,
An hundred beeves' worth for the worth of nine—

cannot be said to suffer injustice; for giving rests with oneself, suffering injustice does
not—there has to be another person who acts unjustly.

It is clear then that it is not possible to suffer injustice voluntarily.

There still remain two of the questions that we proposed to discuss: (1) Is it ever he who gives
the unduly large share, or is it always he who receives it, that is guilty of the injustice? and (2)
Can one act unjustly towards oneself?

If the former alternative is possible, that is, if it may be the giver and not the receiver of too
large a share who acts unjustly, then when a man knowingly and voluntarily assigns a larger
share to another than to himself— [20] as modest people are thought to do, for an equitable
man is apt to take less than his due—this is a case of acting unjustly towards oneself. But
perhaps this also requires qualification. For the man who gave himself the smaller share may
possibly have got a larger share of some other good thing, for instance glory, or intrinsic moral
nobility. Also the inference may be refuted by referring to our definition of acting unjustly: in the
case supposed, the distributor has nothing done to him against his wish; therefore he does not
suffer injustice merely because he gets the smaller share: at most he only suffers damage.

And it is clear that the giver as well as the receiver of an undue share may be acting unjustly,
and that the receiver is not doing so in all cases. For the charge of injustice attaches, not to a
man of whom it can be said that he does what is unjust, but to one of whom it can be said that
he does this voluntarily, that is to say one from whom the action originates; and the origin of the
act in this case lies in the giver and not in the receiver of the share.

Again, to do a thing has more than one meaning. In a certain sense a murder is done by the
inanimate instrument, or by the murderer’'s hand, or by a slave acting under orders. But though
these do what is unjust, they cannot be said to act unjustly.

Again, although if a judge has given an unfair judgement in ignorance, he is not guilty of
injustice, nor is the judgement unjust, in the legal sense of justice (though the judgement is
unjust in one sense, for legal justice is different from justice in the primary sense), yet if he
knowingly gives an unjust judgement, [1] he is himself taking more than his share, either of
favor or of vengeance.

Hence a judge who gives an unjust judgement for these motives takes more than his due just as
much as if he shared the proceeds of the injustice; for even a judge who assigns a piece of land
on that condition does not receive land but money.

Men think that it is in their power to act unjustly and therefore that it is easy to be just. But really
this is not so. It is easy to lie with one’s neighbor’s wife or strike a bystander or slip some money
into a man’s hand, and it is in one’s power to do these things or not; but to do them as a result
of a certain disposition of mind is not easy, and is not in one’s power.

Similarly men suppose it requires no special wisdom to know what is just and what is unjust,
because it is not difficult to understand the pronouncements of the law. But the actions
prescribed by law are only accidentally just actions. How an action must be performed, how a
distribution must be made to be a just action or a just distribution—to know this is a harder task
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than to know what medical treatment will produce health. Even in medicine, though it is easy to
know what honey, wine and hellebore, cautery and surgery are, to know how and to whom and
when to apply them so as to effect a cure is no less an undertaking than to be a physician.

And for this very reason men think that the just man will act unjustly no less than justly, because
the just man is not less but rather more able than another to do any particular unjust thing: for
example, he can [20] lie with a woman, or strike a blow, and a brave man can throw away his
shield, and can wheel to the right or left and run away. But to be a coward and to be guilty of
injustice consists not in doing these things (except accidentally), but in doing them from a
certain disposition of mind; just as to be a physician and cure one’s patients is not a matter of
employing or not employing surgery or drugs, but of doing so in a certain manner.

Claims of justice exist between persons who share in things generally speaking good, and who
can have too large a share or too small a share of them. There are persons who cannot have too
large a share of these goods: doubtless, for example, the gods. And there are those who can
derive no benefit from any share of them: namely, the incurably vicious; to them all the things
generally good are harmful. But for others they are beneficial within limits; and this is the case
with ordinary mortals.

We have next to speak of Equity and the equitable, and of their relation to Justice and to what is
just respectively. For upon examination it appears that Justice and Equity are neither absolutely
identical nor generically different. Sometimes, it is true, we praise equity and the equitable man,
so much so that we even apply the word equitable [1] as a term of approval to other things
besides what is just, and use it as the equivalent of good, denoting by more equitable merely
that a thing is better. Yet at other times, when we think the matter out, it seems strange that the
equitable should be praiseworthy if it is something other than the just. If they are different,
either the just or the equitable is not good; if both are good, they are the same thing.

These then are the considerations, more or less, from which the difficulty as to the equitable
arises. Yet they are all in a manner correct, and not really inconsistent. For equity, while superior
to one sort of justice, is itself just: it is not superior to justice as being generically different from
it. Justice and equity are therefore the same thing, and both are good, though equity is the
better.

The source of the difficulty is that equity, though just, is not legal justice, but a rectification of
legal justice.

The reason for this is that law is always a general statement, yet there are cases which it is not
possible to cover in a general statement. In matters therefore where, while it is necessary to
speak in general terms, it is not possible to do so correctly, the law takes into consideration the
majority of cases, although it is not unaware of the error this involves. And this does not make it
a wrong law; for the error is not in the law nor in the lawgiver, but in the nature of the case: the
material of conduct is essentially irregular.

[20] When therefore the law lays down a general rule, and thereafter a case arises which is an
exception to the rule, it is then right, where the Iawgiver's pronouncement because of its
absoluteness is defective and erroneous, to rectify the defect by deciding as the lawgiver would
himself decide if he were present on the occasion, and would have enacted if he had been
cognizant of the case in question.

Hence, while the equitable is just, and is superior to one sort of justice, it is not superior to
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absolute justice, but only to the error due to its absolute statement. This is the essential nature
of the equitable: it is a rectification of law where law is defective because of its generality. In fact
this is the reason why things are not all determined by law: it is because there are some cases
for which it is impossible to lay down a law, so that a special ordinance becomes necessary.

For what is itself indefinite can only be measured by an indefinite standard, like the leaden rule
used by Lesbian builders; just as that rule is not rigid but can be bent to the shape of the stone,
so a special ordinance is made to fit the circumstances of the case.

It is now plain what the equitable is, and that it is just, and that it is superior to one sort of
justice. And from this it is clear what the equitable man is: he is one who by choice and habit
does what is equitable, and

[1]1 who does not stand on his rights unduly, but is content to receive a smaller share although
he has the law on his side. And the disposition described is Equity; it is a special kind of Justice,
not a different quality altogether.

The foregoing discussion has indicated the answer to the question, Is it possible or not for a
man to commit injustice against himself? (1) One class of just actions consists of those acts, in
accordance with any virtue, which are ordained by law. For instance, the law does not sanction
suicide (and what it does not expressly sanction, it forbids).

Further, when a man voluntarily (which means with knowledge of the person affected and the
instrument employed) does an injury (not in retaliation) that is against the law, he commits
injustice. But he who kills himself in a fit of passion, voluntarily does an injury (against the right
principle) which the law does not allow.

Therefore the suicide commits injustice; but against whom? It seems to be against the state
rather than against himself; for he suffers voluntarily, and nobody suffers injustice voluntarily.
This is why the state exacts a penalty; suicide is punished by certain marks of dishonor, as being
an offense against the state.

(2) Moreover, it is not possible to act unjustly towards oneself in the sense in which a man is
unjust who is a doer of injustice only and not universally wicked. (This case is distinct from the
former, because Injustice in one sense is a special form of wickedness, like Cowardice, and does
not imply universal wickedness; hence it is necessary further to show that a man cannot commit
injustice against himself in this sense either.) For (a) if it were, it would be possible for the same
thing to have been taken away from and added to the same thing at the same time. But this is
impossible: [20] justice and injustice always necessarily imply more than one person.

Again (b) an act of injustice must be voluntary and done from choice, and also unprovoked; we
do not think that a man acts unjustly if having suffered he retaliates, and gives what he got. But
when a man injures himself, he both does and suffers the same thing at the same time. Again (c)
if a man could act unjustly towards himself, it would be possible to suffer injustice voluntarily.

Furthermore (d) no one is guilty of injustice without committing some particular unjust act; but a
man cannot commit adultery with his own wife, or burglary on his own premises, or theft of his
own property.

(3) And generally, the question, Can a man act unjustly towards himself? is solved by our
decision upon the question, Can a man suffer injustice voluntarily?

(It is further manifest that, though both to suffer and to do injustice are evils—for the former is
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to have less and the latter to have more than the mean, corresponding to what is health-giving
in medicine and conducive to fitness in athletic training—nevertheless to do injustice is the
worse evil, for it is reprehensible, implying vice in the agent, and vice utter and absolute—or
nearly so, for it is true that not every unjust act voluntarily committed implies vice—, whereas to
suffer injustice does not necessarily imply vice or injustice in the victim.

Thus in itself to suffer injustice is the lesser evil, [1] though accidentally it may be the greater.
With this however science is not concerned; science pronounces pleurisy a more serious
disorder than a sprain, in spite of the fact that in certain circumstances a sprain may be
accidentally worse than pleurisy, as for instance if it should happen that owing to a sprain you
fell and in consequence of falling were taken by the enemy and killed.)

In a metaphorical and analogical sense however there is such a thing as justice, not towards
oneself but between different parts of one’s nature; not, it is true, justice in the full sense of the
term, but such justice as subsists between master and slave, or between the head of a
household and his wife and children. For in the discourses on this question a distinction is set up
between the rational and irrational parts of the soul; and this is what leads people to suppose
that there is such a thing as injustice towards oneself, because these parts of the self may be
thwarted in their respective desires, so that there may be a sort of justice between them, such
as exists between ruler and subject.

So much may be said in description of Justice and of the other Moral Virtues.

Book 6

[18] We have already said that it is right to choose the mean and to avoid excess and deficiency,
[20] and that the mean is prescribed by the right principle. Let us now analyze the latter notion.

In the case of each of the moral qualities or dispositions that have been discussed, as with all
the other virtues also, there is a certain mark to aim at, on which the man who knows the
principle involved fixes his gaze, and increases or relaxes the tension accordingly; there is a
certain standard determining those modes of observing the mean which we define as lying
between excess and defect, being in conformity with the right principle.

This bare statement however, although true, is not at all enlightening. In all departments of
human endeavor that have been reduced to a science, it is true to say that effort ought to be
exerted and relaxed neither too much nor too little, but to the medium amount, and as the right
principle decides. Yet a person knowing this truth will be no wiser than before: for example, he
will not know what medicines to take merely from being told to take everything that medical
science or a medical expert would prescribe.

Hence with respect to the qualities of the soul also, it is not enough merely to have established
the truth of the above formula; we also have to define exactly what the right principle is, and
what is the standard that determines it.

Now we have divided the Virtues of the Soul into two groups, [1] the Virtues of the Character
and the Virtues of the Intellect. The former, the Moral Virtues, we have already discussed. Our
account of the latter must be prefaced by some remarks about psychology.

It has been said before that the soul has two parts, one rational and the other irrational. Let us
now similarly divide the rational part, and let it be assumed that there are two rational faculties,
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one whereby we contemplate those things whose first principles are invariable, and one
whereby we contemplate those things which admit of variation: since, on the assumption that
knowledge is based on a likeness or affinity of some sort between subject and object, the parts
of the soul adapted to the cognition of objects that are of different kinds must themselves differ
in kind.

These two rational faculties may be designated the Scientific Faculty and the Calculative Faculty
respectively; since calculation is the same as deliberation, and deliberation is never exercised
about things that are invariable, so that the Calculative Faculty is a separate part of the rational
half of the soul.

We have therefore to ascertain what disposition of each of these faculties is the best, for that
will be the special virtue of each.

But the virtue of a faculty is related to the special function which that faculty performs.

Now there are three elements in the soul which control action and the attainment of truth:
namely, Sensation, Intellect, and Desire.

Of these, Sensation never originates action, as is shown by the fact that [20] animals have
sensation but are not capable of action.

Pursuit and avoidance in the sphere of Desire correspond to affirmation and denial in the
sphere of the Intellect. Hence inasmuch as moral virtue is a disposition of the mind in regard to
choice, and choice is deliberate desire, it follows that, if the choice is to be good, both the
principle must be true and the desire right, and that desire must pursue the same things as
principle affirms.

We are here speaking of practical thinking, and of the attainment of truth in regard to action;
with speculative thought, which is not concerned with action or production, right and wrong
functioning consist in the attainment of truth and falsehood respectively. The attainment of
truth is indeed the function of every part of the intellect, but that of the practical intelligence is
the attainment of truth corresponding to right desire.

Now the cause of action (the efficient, not the final cause) is choice, and the cause of choice is
desire and reasoning directed to some end. Hence choice necessarily involves both intellect or
thought and a certain disposition of character [ for doing well and the reverse in the sphere of
action necessarily involve thought and character].

Thought by itself however moves nothing, but only thought directed to an end, and dealing with
action. [1] This indeed is the moving cause of productive activity also, since he who makes some
thing always has some further end in view: the act of making is not an end in itself, it is only a
means, and belongs to something else. Whereas a thing done is an end in itself: since doing well
(welfare) is the End, and it is at this that desire aims.

Hence Choice may be called either thought related to desire or desire related to thought; and
man, as an originator of action, is a union of desire and intellect.

(Choice is not concerned with what has happened already: for example, no one chooses to have
sacked Troy; for neither does one deliberate about what has happened in the past, but about
what still lies in the future and may happen or not; what has happened cannot be made not to
have happened. Hence Agathon is right in saying
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This only is denied even to God,
The power to make what has been done undone.)

The attainment of truth is then the function of both the intellectual parts of the soul. Therefore
their respective virtues are those dispositions which will best qualify them to attain truth.

Let us then discuss these virtues afresh, going more deeply into the matter.

Let it be assumed that there are five qualities through which the mind achieves truth in
affirmation or denial, namely Art or technical skill, Scientific Knowledge, Prudence, Wisdom, and
Intelligence. Conception and Opinion are capable of error.

The nature of Scientific Knowledge (employing the term in its exact sense and disregarding its
analogous uses) may be made clear as follows.

[20] We all conceive that a thing which we know scientifically cannot vary; when a thing that can
vary is beyond the range of our observation, we do not know whether it exists or not. An object
of Scientific Knowledge, therefore, exists of necessity. It is therefore eternal, for everything
existing of absolute necessity is eternal; and what is eternal does not come into existence or
perish.

Again, it is held that all Scientific Knowledge can be communicated by teaching, and that what is
scientifically known must be learnt. But all teaching starts from facts previously known, as we
state in the Analytics, since it proceeds either by way of induction, or else by way of deduction.
Now induction supplies a first principle or universal, deduction works from universals; therefore
there are first principles from which deduction starts, which cannot be proved by deduction;
therefore they are reached by induction.

Scientific Knowledge, therefore, is the quality whereby we demonstrate, with the further
qualifications included in our definition of it in the Analytics, namely, that a man knows a thing
scientifically when he possesses a conviction arrived at in a certain way, and when the first
principles on which that conviction rests are known to him with certainty—for unless he is more
certain of his first principles than of the conclusion drawn from them he will only possess the
knowledge in question accidentally. Let this stand as our definition of Scientific Knowledge.

[1] The class of things that admit of variation includes both things made and actions done.

But making is different from doing (a distinction we may accept from extraneous discourses).
Hence the rational quality concerned with doing is different from the rational quality concerned
with making; nor is one of them a part of the other, for doing is not a form of making, nor
making a form of doing.

Now architectural skill, for instance, is an art, and it is also a rational quality concerned with
making; nor is there any art which is not a rational quality concerned with making, nor any such
quality which is not an art. It follows that an art is the same thing as a rational quality,
concerned with making, that reasons truly.

All Art deals with bringing some thing into existence; and to pursue an art means to study how
to bring into existence a thing which may either exist or not, and the efficient cause of which lies
in the maker and not in the thing made; for Art does not deal with things that exist or come into
existence of necessity, or according to nature, since these have their efficient cause in
themselves.
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But as doing and making are distinct, it follows that Art, being concerned with making, is not
concerned with doing. And in a sense Art deals with the same objects as chance, as Agathon
says:

Chance is beloved of Art, and Art of Chance.

[20] Art, therefore, as has been said, is a rational quality, concerned with making, that reasons
truly. Its opposite, Lack of Art, is a rational quality, concerned with making, that reasons falsely.
Both deal with that which admits of variation.

We may arrive at a definition of Prudence by considering who are the persons whom we call
prudent. Now it is held to be the mark of a prudent man to be able to deliberate well about what
is good and advantageous for himself, not in some one department, for instance what is good
for his health or strength, but what is advantageous as a means to the good life in general.

This is proved by the fact that we also speak of people as prudent or wise in some particular
thing, when they calculate well with a view to attaining some particular end of value (other than
those ends which are the object of an art); so that the prudent man in general will be the man
who is good at deliberating in general.

But no one deliberates about things that cannot vary, nor about things not within his power to
do. Hence inasmuch as scientific knowledge involves demonstration, whereas things whose
fundamental principles are variable are not capable of demonstration, because everything
about them is variable, [1] and inasmuch as one cannot deliberate about things that are of
necessity, it follows that Prudence is not the same as Science. Nor can it be the same as Art. It is
not Science, because matters of conduct admit of variation; and not Art, because doing and
making are generically different, since making aims at an end distinct from the act of making,
whereas in doing the end cannot be other than the act itself: doing well is in itself the end.

It remains therefore that it is a truth-attaining rational quality, concerned with action in relation
to things that are good and bad for human beings.

Hence men like Pericles are deemed prudent, because they possess a faculty of discerning what
things are good for themselves and for mankind and that is our conception of an expert in
Domestic Economy or Political Science.

(This also accounts for the word Temperance, which signifies preserving prudence.

And Temperance does in fact preserve our belief as to our own good; for pleasure and pain do
not destroy or pervert all beliefs, for instance, the belief that the three angles of a triangle are,
or are not, together equal to two right angles, but only beliefs concerning action. The first
principles of action are the end to which our acts are means; but a man corrupted by a love of
pleasure or fear of pain, entirely fails to discern any first principle, and cannot see that he ought
to choose and do everything as a means to this end, and for its sake; for vice tends to destroy
[20] the sense of principle.)

It therefore follows that Prudence is a truth-attaining rational quality, concerned with action in
relation to the things that are good for human beings.

Moreover, we can speak of excellence in Art, but not of excellence in Prudence. Also in Art
voluntary error is not so bad as involuntary, whereas in the sphere of Prudence it is worse, as it
is in the sphere of the virtues. It is therefore clear that Prudence is an excellence or virtue, and
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not an Art.

Of the two parts of the soul possessed of reason, Prudence must be the virtue of one, namely,
the part that forms opinions; for Opinion deals with that which can vary, and so does Prudence.
But yet Prudence is not a rational quality merely, as shown by the fact that a purely rational
faculty can be forgotten, whereas a failure in Prudence is not a mere lapse of memory.

Scientific Knowledge is a mode of conception dealing with universals and things that are of
necessity; and demonstrated truths and all scientific knowledge (since this involves reasoning)
are derived from first principles. Consequently the first principles from which scientific truths
are derived cannot themselves be reached by Science; nor yet are they apprehended by Art, nor
by Prudence. To be matter of Scientific Knowledge a truth must be demonstrated by deduction
from other truths;

[1]1 while Art and Prudence are concerned only with things that admit of variation. Nor is
Wisdom the knowledge of first principles either: for the philosopher has to arrive at some things
by demonstration.

If then the qualities whereby we attain truth, and are never led into falsehood, whether about
things invariable or things variable, are scientific Knowledge, Prudence, Wisdom, and
Intelligence, and if the quality which enables us to apprehend first principles cannot be any one
among three of these, namely Scientific Knowledge, Prudence, and Wisdom, it remains that first
principles must be apprehended by Intelligence.

The term Wisdom is employed in the arts to denote those men who are the most perfect
masters of their art, for instance, it is applied to Pheidias as a sculptor and to Polycleitus as a
statuary. In this use then Wisdom merely signifies artistic excellence.

But we also think that some people are wise in general and not in one department, not wise in
something else, as Homer says in the Margites:

Neither a delver nor a ploughman him
The Gods had made, nor wise in aught beside.
Hence it is clear that Wisdom must be the most perfect of the modes of knowledge.

The wise man therefore must not only know the conclusions that follow from his first principles,
but also have a true conception of those principles themselves. Hence Wisdom must be a
combination of Intelligence and Scientific Knowledge: it must be a consummated knowledge
[20] of the most exalted objects. For it is absurd to think that Political Science or Prudence is the
loftiest kind of knowledge, inasmuch as man is not the highest thing in the world.

And as wholesome and good mean one thing for men and another for fishes, whereas white
and straight mean the same thing always, so everybody would denote the same thing by wise,
but not by prudent; for each kind of beings will describe as prudent, and will entrust itself to,
one who can discern its own particular welfare; hence even some of the lower animals are said
to be prudent, namely those which display a capacity for forethought as regards their own lives.

It is also clear that Wisdom cannot be the same thing as Political Science; for if we are to call
knowledge of our own interests wisdom, there will be a number of different kinds of wisdom,
one for each species: there cannot be a single such wisdom dealing with the good of all living
things, any more than there is one art of medicine for all existing things. It may be argued that
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man is superior to the other animals, but this makes no difference: since there exist other things
far more divine in their nature than man, [1] for instance, to mention the most visible, the things
of which the celestial system is composed.

These considerations therefore show that Wisdom is both Scientific Knowledge and Intuitive
Intelligence as regards the things of the most exalted nature. This is why people say that men
like Anaxagoras and Thales may be wise but are not prudent, when they see them display
ignorance of their own interests; and while admitting them to possess a knowledge that is rare,
marvellous, difficult and even superhuman, they yet declare this knowledge to be useless,
because these sages do not seek to know the things that are good for human beings.

Prudence on the other hand is concerned with the affairs of men, and with things that can be
the object of deliberation. For we say that to deliberate well is the most characteristic function of
the prudent man; but no one deliberates about things that cannot vary nor yet about variable
things that are not a means to some end, and that end a good attainable by action; and a good
deliberator in general is a man who can arrive by calculation at the best of the goods attainable
by man.

Nor is Prudence a knowledge of general principles only: it must also take account of particular
facts, since it is concerned with action, and action deals with particular things. This is why men
who are ignorant of general principles are sometimes more successful in action than others who
know them: for instance, if a man knows that light meat is easily digested and therefore
wholesome, but does not know what kinds of meat are light, he will not be so likely to restore
you to health [20] as a man who merely knows that chicken is wholesome; and in other matters
men of experience are more successful than theorists. And Prudence is concerned with action,
so one requires both forms of it, or indeed knowledge of particular facts even more than
knowledge of general principles. Though here too there must be some supreme directing
faculty.

Prudence is indeed the same quality of mind as Political Science, though their essence is
different.

Of Prudence as regards the state, one kind, as supreme and directive, is called Legislative
Science; the other, as dealing with particular occurrences, has the name, Political Science, that
really belongs to both kinds. The latter is concerned with action and deliberation (for a
parliamentary enactment is a thing to be done, being the last step in a deliberative process), and
this is why it is only those persons who deal with particular facts who are spoken of as taking
part in politics, because it is only they who perform actions, like the workmen in an industry.

Prudence also is commonly understood to mean especially that kind of wisdom which is
concerned with oneself, the individual; and this is given the name, Prudence, which really
belongs to all the kinds, while the others are distinguished as Domestic Economy, Legislature,
and Political Science, the latter being subdivided into Deliberative Science and Judicial Science.

Now knowledge of one’s own interest will certainly be one kind of Prudence; though it is very
different from the other kinds, [1] and people think that the man who knows and minds his own
business is prudent, and that politicians are busybodies: thus Euripides writes—

Would that be prudent? when I might have lived

A quiet life, a cipher in the crowd,
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Sharing the common fortune. ..
Restless, aspiring, busy men of action. ..

For people seek their own good, and suppose that it is right to do so. Hence this belief has
caused the word prudent to mean those who are wise in their own interest. Yet probably as a
matter of fact a man cannot pursue his own welfare without Domestic Economy and even
Politics. Moreover, even the proper conduct of one’s own affairs is a difficult problem, and
requires consideration.

A further proof of what has been said is, that although the young may be experts in geometry
and mathematics and similar branches of knowledge, we do not consider that a young man can
have Prudence. The reason is that Prudence includes a knowledge of particular facts, and this is
derived from experience, which a young man does not a possess;

for experience is the fruit of years. (One might indeed further enquire why it is that, though a
boy may be a mathematician, he cannot be a metaphysician or a natural philosopher. Perhaps
the answer is that Mathematics deals with abstractions, whereas the first principles of
Metaphysics and Natural Philosophy are derived from experience: the young can only repeat
them [20] without conviction of their truth, whereas the formal concepts of Mathematics are
easily understood.)

Again, in deliberation there is a double possibility of error: you may go wrong either in your
general principle or in your particular fact: for instance, either in asserting that all heavy water is
unwholesome, or that the particular water in question is heavy.

And it is clear that Prudence is not the same as Scientific Knowledge: for as has been said, it
apprehends ultimate particular things, since the thing to be done is an ultimate particular thing.

Prudence then stands opposite to Intelligence; for Intelligence apprehends definitions, which
cannot be proved by reasoning, while Prudence deals with the ultimate particular thing, which
cannot be apprehended by Scientific Knowledge, but only by perception: not the perception of
the special senses, but the sort of intuition whereby we perceive that the ultimate figure in
mathematics is a triangle; for there, too, there will be a stop. But the term perception applies in
a fuller sense to mathematical intuition than to Prudence; the practical intuition of the latter
belongs to a different species.

We ought also to ascertain the nature of Deliberative Excellence, and to discover whether it is a
species of Knowledge, or of Opinion, or skill in Conjecture, or something different from these in
kind.

Now it is not Knowledge: for men do not investigate matters about which they know, [1]
whereas Deliberative Excellence is one form of deliberation, and deliberating implies
investigating and calculating. But deliberation is not the same as investigation: it is the
investigation of a particular subject.

Nor yet is it skill in Conjecture: for this operates without conscious calculation, and rapidly,
whereas deliberating takes a long time, and there is a proverb that execution should be swift
but deliberation slow.

Again, Deliberative Excellence is not the same as Quickness of mind, which is a form of skill in
Conjecture.
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Nor yet is Deliberative Excellence any form of Opinion.

But inasmuch as a bad deliberator makes mistakes and a good deliberator deliberates correctly,
it is clear that Deliberative Excellence is some form of correctness; though it is not correctness of
Knowledge, nor of Opinion. Correctness cannot be predicated of Knowledge, any more than can
error, and correctness of Opinion is truth; and also any matter about which one has an opinion
has been settled already; [then again Deliberative Excellence necessarily involves conscious
calculation. It remains therefore that Deliberative Excellence is correctness in thinking, for
thought has not reached the stage of affirmation;] for Opinion has passed beyond the stage of
investigation and is a form of affirmation, whereas a man deliberating, whether he deliberates
well or badly, is investigating and calculating something.

But Deliberative Excellence is a form of correctness in deliberation [so that we have first to
investigate what deliberation is, and what object it deals with]. However, correctness in this
connection is ambiguous, and plainly it is not every kind of correctness in deliberation that
constitutes Deliberative Excellence. A man of deficient self-restraint or a bad man may as a
result of calculation arrive at the object he proposes as the right thing to do, so that he will have
deliberated correctly, [20] although he will have gained something extremely evil; whereas to
have deliberated well is felt to be a good thing. Therefore it is this kind of correctness in
deliberation that is Deliberative Excellence, namely being correct in the sense of arriving at
something good.

But it is possible to arrive at a good conclusion, as well as at a bad one, by a false process of
reasoning; one may arrive at what is the right thing to do, but not arrive at it on the right
grounds, but by means of a wrong middle term. This quality then, which leads one to arrive at
the right conclusion, but not on the right grounds, is still not Deliberative Excellence.

Again, one man may arrive at the right conclusion by prolonged deliberation, while another may
do so quickly. The former case also then does not amount to Deliberative Excellence; this is
correctness of deliberation as regards what is advantageous, arriving at the right conclusion on
the right grounds at the right time.

Again, a man can be said to have deliberated well either generally, or in reference to a particular
end. Deliberative Excellence in general is therefore that which leads to correct results with
reference to the end in general, while correctness of deliberation with a view to some particular
end is Deliberative Excellence of some special kind.

If therefore to have deliberated well is a characteristic of prudent men, Deliberative Excellence
must be correctness of deliberation with regard to what is expedient as a means to the end, a
true conception of which constitutes Prudence.

Understanding, or Good Understanding, [1] the quality in virtue of which we call men persons of
understanding or of good understanding, is not the same thing as Scientific Knowledge in
general (nor yet is it the same as Opinion, for in that case everybody would have
understanding), nor is it any one of the particular sciences, as medicine is the science of what
pertains to health and geometry the science concerned with magnitudes.

For Understanding does not deal with the things that exist for ever and are immutable, nor yet
with all of the things that come into existence, but with those about which one may be in doubt
and may deliberate. Hence it is concerned with the same objects as Prudence. Understanding is
not however the same thing as Prudence; for Prudence issues commands, since its end is a
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statement of what we ought to do or not to do, whereas Understanding merely makes
judgements. (For Understanding is the same as Good Understanding; a man of understanding
means a man of good understanding.)

Thus Understanding does not mean either the possession or the acquisition of Prudence; but
when we employ the faculty of Opinion to judge what another person says about matters that
are in the sphere of Prudence, we are said to understand (that is, to judge rightly for right
judgement is the same as good understanding), in the same way as learning a thing is termed
understanding it when we are employing the faculty of Scientific Knowledge.

In fact, the use of the term Understanding to denote the quality that makes men persons of
good understanding is derived from understanding as shown in learning; in fact we often use to
learn in the sense of to understand.

The quality termed Consideration, in virtue of which men are said to be considerate, [20] or to
show consideration for others (forgiveness), is the faculty of judging correctly what is equitable.
This is indicated by our saying that the equitable man is specially considerate for others
(forgiving), and that it is equitable to show consideration for others (forgiveness) in certain
cases; but consideration for others is that consideration which judges rightly what is equitable,
judging rightly meaning judging what is truly equitable.

All these qualities, it is reasonable to say, refer to the same thing; indeed we attribute
Considerateness, Understanding, Prudence, and Intelligence to the same persons when we say
of people that they are old enough to show consideration and intelligence, and are prudent and
understanding persons. For all these faculties deal with ultimate and particular things; and a
man has understanding and is considerate, or considerate for others, when he is a good judge
of the matters in regard to which Prudence is displayed; because equitable actions are common
to all good men in their behavior towards others,

while on the other hand all matters of conduct belong to the class of particular and ultimate
things (since the prudent man admittedly has to take cognizance of these things), and
Understanding and Consideration deal with matters of conduct, which are ultimate.

Also Intelligence apprehends the ultimates in both aspects—since ultimates as well as primary
definitions

[1] are grasped by Intelligence and not reached by reasoning: in demonstrations, Intelligence
apprehends the immutable and primary definitions, in practical inferences, it apprehends the
ultimate and contingent fact, and the minor, premise, since these are the first principles from
which the end is inferred, as general rules are based on particular cases; hence we must have
perception of particulars, and this immediate perception is Intelligence.

This is why it is thought that these qualities are a natural gift, and that a man is considerate,
understanding and intelligent by nature, though no one is a wise man by nature.

That this is so is indicated by our thinking of them as going with certain ages: we say that at
such and such an age a man must have got intelligence and considerateness, which implies that
they come by nature.

[Hence Intelligence is both a beginning and an end, for these things are both the starting-point
and the subject matter of demonstration.]

Consequently the unproved assertions and opinions of experienced and elderly people, or of
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prudent men, are as much deserving of attention as those which they support by proof; for
experience has given them an eye for things, and so they see correctly.

We have now discussed the nature and respective spheres of Prudence and Wisdom, and have
shown that each is the virtue of a different part of the soul.

But the further question may be raised, What is the use of these intellectual virtues? Wisdom
does not consider the means to human happiness at all, [20] for it does not ask how anything
comes into existence. Prudence, it must be granted, does do this; but what do we need it for?
seeing that it studies that which is just and noble and good for man, but these are the things
that a good man does by nature. Knowing about them does not make us any more capable of
doing them, since the virtues are qualities of character; just as is the case with the knowledge of
what is healthy and vigorous—using these words to mean not productive of health and vigor
but resulting from them: we are not rendered any more capable of healthy and vigorous action
by knowing the science of medicine or of physical training.

If on the other hand we are to say that Prudence is useful not in helping us to act virtuously but
in helping us to become virtuous, then it is of no use to those who are virtuous already. Nor is it
of any use either to those who are not, since we may just as well take the advice of others who
possess Prudence as possess Prudence ourselves. We may be content to do as we do in regard
to our health; we want to be healthy, yet we do not learn medicine.

Moreover it would seem strange if Prudence, which is inferior to Wisdom, is nevertheless to
have greater authority than Wisdom: yet the faculty that creates a thing governs and gives
orders to it.

Let us now therefore discuss these difficulties, which so far have only been stated.

[1] First then let us assert that Wisdom and Prudence, being as they are the virtues of the two
parts of the intellect respectively, are necessarily desirable in themselves, even if neither
produces any effect.

Secondly, they do in fact produce an effect: Wisdom produces Happiness, not in the sense in
which medicine produces health, but in the sense in which healthiness is the cause of health. For
Wisdom is a part of Virtue as a whole, and therefore by its possession, or rather by its exercise,
renders a man happy.

Also Prudence as well as Moral Virtue determines the complete performance of man’'s proper
function: Virtue ensures the rightness of the end we aim at, Prudence ensures the rightness of
the means we adopt to gain that end.

(The fourth part of the soul on the other hand, the nutritive faculty, has no virtue contributing to
the proper function of man, since it has no power to act or not to act.)

But we must go a little deeper into the objection that Prudence does not render men more
capable of performing noble and just actions. Let us start with the following consideration. As
some people, we maintain, perform just acts and yet are not just men (for instance, those who
do what the law enjoins but do it unwillingly, or in ignorance, or for some ulterior object, and
not for the sake of the actions themselves, although they are as a matter of fact doing what they
ought to do and all that a good man should), on the other hand it appears, there is a state of
mind in which a man may do these various acts with the result that he really is a good man: I
mean when he does them from choice, and for the sake
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[20] of the acts themselves.

Now rightness in our choice of an end is secured by Virtue; but to do the actions that must in the
nature of things be done in order to attain the end we have chosen, is not a matter for Virtue
but for a different faculty.

We must dwell on this point to make it more clear.

There is a certain faculty called Cleverness, which is the capacity for doing the things aforesaid
that conduce to the aim we propose, and so attaining that aim. If the aim is noble, this is a
praiseworthy faculty: if base, it is mere knavery; this is how we come to speak of both prudent
men and knaves as clever.

Now this faculty is not identical with Prudence, but Prudence implies it. But that eye of the soul
of which we spoke cannot acquire the quality of Prudence without possessing Virtue. This we
have said before, and it is manifestly true. For deductive inferences about matters of conduct
always have a major premise of the form Since the End or Supreme Good is so and so (whatever
it may be, since we may take it as anything we like for the sake of the argument); but the
Supreme Good only appears good to the good man: vice perverts the mind and causes it to hold
false views about the first principles of conduct. Hence it is clear that we cannot be prudent
without being good.

[1] We have therefore also to reconsider the nature of Virtue. The fact is that the case of Virtue is
closely analogous to that of Prudence in relation to Cleverness. Prudence and Cleverness are not
the same, but they are similar; and natural virtue is related in the same way to Virtue in the true
sense. All are agreed that the various moral qualities are in a sense bestowed by nature: we are
just, and capable of temperance, and brave, and possessed of the other virtues from the
moment of our birth. But nevertheless we expect to find that true goodness is something
different, and that the virtues in the true sense come to belong to us in another way. For even
children and wild animals possess the natural dispositions, yet without Intelligence these may
manifestly be harmful. This at all events appears to be a matter of observation, that just as a
man of powerful frame who has lost his sight meets with heavy falls when he moves about,
because he cannot see, so it also happens in the moral sphere;

whereas if a man of good natural disposition acquires Intelligence, then he excels in conduct,
and the disposition which previously only resembled Virtue will now be Virtue in the true sense.
Hence just as with the faculty of forming opinions there are two qualities, Cleverness and
Prudence, so also in the moral part of the soul there are two qualities, natural virtue and true
Virtue; and true Virtue cannot exist without Prudence.

Hence some people maintain that all the virtues are forms of Prudence; and Socrates’ line of
enquiry was right in one way though wrong in another; he was mistaken in thinking that [20] all
the virtues are forms of Prudence, but right in saying that they cannot exist without Prudence.

A proof of this is that everyone, even at the present day, in defining Virtue, after saying what
disposition it is and specifying the things with which it is concerned, adds that it is a disposition
determined by the right principle; and the right principle is the principle determined by
Prudence. It appears therefore that everybody in some sense, divines that Virtue is a disposition
of this nature, namely regulated by Prudence.

This formula however requires a slight modification. Virtue is not merely a disposition
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conforming to right principle, but one cooperating with right principle; and Prudence is right
principle in matters of conduct. Socrates then thought that the virtues are principles, for he said
that they are all of them forms of knowledge. We on the other hand say that the virtues
cooperate with principle.

These considerations therefore show that it is not possible to be good in the true sense without
Prudence, nor to be prudent without Moral Virtue.

(Moreover, this might supply an answer to the dialectical argument that might be put forward to
prove that the virtues can exist in isolation from each other, on the ground that the same man
does not possess the greatest natural capacity for all of them, so that he may have already
attained one when he has not yet attained another. In regard to the natural virtues this is
possible; [1] but it is not possible in regard to those virtues which entitle a man to be called good
without qualification. For if a man have the one virtue of Prudence he will also have all the Moral
Virtues together with it.)

It is therefore clear that, even if Prudence had no bearing on conduct, it would still be needed,
because it is the virtue of that part of the intellect to which it belongs; and also that our choice of
actions will not be right without Prudence any more than without Moral Virtue, since, while
Moral Virtue enables us to achieve the end, Prudence makes us adopt the right means to the
end.

But nevertheless it is not really the case that Prudence is in authority over Wisdom, or over the
higher part of the intellect, any more than medical science is in authority over health. Medical
science does not control health, but studies how to procure it; hence it issues orders in the
interests of health, but not to health. And again, one might as well say that Political Science
governs the gods, because it gives orders about everything in the State.

Book 7

[15] Let us next begin a fresh part of the subject by laying down that the states of moral
character to be avoided are of three kinds—Vice, Unrestraint, and Bestiality. The opposite
dispositions in the case of two of the three are obvious: one we call Virtue, the other
Self-restraint. As the opposite of Bestiality it will be most suitable to speak of Superhuman
Virtue,

[20] or goodness on a heroic or divine scale; just as Homer has represented Priam as saying of
Hector, on account of his surpassing valor—

nor seemed to be
The son of mortal man, but of a god.

Hence if, as men say, surpassing virtue changes men into gods, the disposition opposed to
Bestiality will clearly be some quality more than human; for there is no such thing as Virtue in
the case of a god, any more than there is Vice or Virtue in the case of a beast: divine goodness is
something more exalted than Virtue, and bestial badness is different in kind from Vice.

And inasmuch as it is rare for a man to be divine, in the sense in which that word is commonly
used by the Lacedaemonians as a term of extreme admiration—Yon mon'’s divine,they say—, so
a bestial character is rare among human beings; it is found most frequently among barbarians,
and some cases also occur as a result of disease or arrested development. We sometimes also
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use bestial as a term of opprobrium for a surpassing degree of human vice.

But the nature of the bestial disposition will have to be touched on later; and of Vice we have
spoken already. We must however discuss Unrestraint and Softness or Luxury, and also
Self-restraint and Endurance. [1] Neither of these two classes of character is to be conceived as
identical with Virtue and Vice, nor yet as different in kind from them.

Our proper course with this subject as with others will be to present the various views about it,
and then, after first reviewing the difficulties they involve, finally to establish if possible all or, if
not all, the greater part and the most important of the opinions generally held with respect to
these states of mind; since if the discrepancies can be solved, and a residuum of current opinion
left standing, the true view will have been sufficiently established.

Now the following opinions are held: (a) that Self-restraint and Endurance are good and
praiseworthy dispositions, Unrestraint and Softness bad and blameworthy; (b) that the
self-restrained man is the man who abides by the results of his calculations, the unrestrained,
one who readily abandons the conclusion he has reached; (c) that the unrestrained man does
things that he knows to be evil, under the influence of passion, whereas the self-restrained man,
knowing that his desires are evil, refuses to follow them on principle; (d) that the temperate man
is always self-restrained and enduring; but that the converse is invariably the case some deny,
although others affirm it: the latter identify the unrestrained with the profligate and the
profligate with the unrestrained promiscuously, the former distinguish between them.

(e) Sometimes it is said that the prudent man cannot be unrestrained, sometimes that some
prudent and clever men are unrestrained. (f)Again, men are spoken of as unrestrained
[20] in anger, and in the pursuit of honor and of gain. These then are the opinions advanced.

The difficulties that may be raised are the following. (c) How can a man fail in self-restraint when
believing correctly that what he does is wrong? Some people say that he cannot do so when he
knows the act to be wrong; since, as Socrates held, it would be strange if, when a man
possessed Knowledge, some other thing should overpower it, and drag it about like a slave. In
fact Socrates used to combat the view altogether, implying that there is no such thing as
Unrestraint, since no one, he held, acts contrary to what is best, believing what he does to be
bad, but only through ignorance.

Now this theory is manifestly at variance with plain facts; and we ought to investigate the state
of mind in question more closely. If failure of self-restraint is caused by ignorance, we must
examine what sort of ignorance it is. For it is clear that the man who fails in self-restraint does
not think the action right before he comes under the influence of passion.—

But some thinkers accept the doctrine in a modified form. They allow that nothing is more
powerful than knowledge, but they do not allow that no one acts contrary to what he opines to
be the better course; and they therefore maintain that the unrestrained man when he succumbs
to the temptations of pleasure possesses not Knowledge but only Opinion.

And yet if it is really Opinion and not Knowledge—not a strong belief [1] that offers resistance
but only a weak one (like that of persons in two minds about something)—, we could forgive a
man for not keeping to his opinions in opposition to strong desires; but we do not forgive vice,
nor any other blameworthy quality.—(e) Is it then when desire is opposed by Prudence that we
blame a man for yielding?
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for Prudence is extremely strong. But this is strange, for it means that the same person can be
at once prudent and unrestrained; yet no one could possibly maintain that the prudent man is
capable of doing voluntarily the basest actions. And furthermore it has already been shown that
Prudence displays itself in action (for it is concerned with ultimate particulars), and implies the
possession of the other Virtues as well.

Again (d) if Self-restraint implies having strong and evil desires, the temperate man cannot be
self-restrained, nor the self-restrained man temperate; for the temperate man does not have
excessive or evil desires. But a self-restrained man must necessarily have strong and evil
desires; since if a man'’s desires are good, the disposition that prevents him from obeying them
will be evil, and so Self-restraint will not always be good; while if his desires are weak and not
evil, there is nothing to be proud of in resisting them; nor is it anything remarkable if they are
evil and weak.

Again (a, b) if Self-restraint makes a man steadfast in all his opinions, it may be bad, namely, if it
makes him persist even in a false opinion. And if Unrestraint makes him liable to abandon any
opinion, in some cases Unrestraint will be good. Take the instance of Neoptolemus in the
Philoctetes of Sophocles. [20] Neoptolemus abandons a resolution that he has been persuaded
by Odysseus to adopt, because of the pain that it gives him to tell a lie: in this case inconstancy is
praiseworthy.

Again (a, c) there is the difficulty raised by the argument of the sophists. The sophists wish to
show their cleverness by entrapping their adversary into a paradox, and when they are
successful, the resultant chain of reasoning ends in a deadlock: the mind is fettered, being
unwilling to stand still because it cannot approve the conclusion reached, yet unable to go
forward because it cannot untie the knot of the argument.

Now one of their arguments proves that Folly combined with Unrestraint is a virtue. It runs as
follows: if a man is foolish and also unrestrained, owing to his unrestraint he does the opposite
of what he believes that he ought to do; but he believes that good things are bad, and that he
ought not to do them; therefore he will do good things and not bad ones.

Again (b, d) one who does and pursues what is pleasant from conviction and choice, might be
held to be a better man than one who acts in the same way not from calculation but from
unrestraint, because he is more easy to cure, since he may be persuaded to alter his conviction;
whereas the unrestrained man comes under the proverb that says when water chokes you, what
are you to drink to wash it down? Had he been convinced that what he does is right, [1] a
change of conviction might have caused him to desist; but as it is he is convinced that he ought
to do one thing and nevertheless does another thing.

Again (f) if Self-restraint and Unrestraint can be displayed with reference to anything, what is the
meaning of the epithet unrestrained without qualification? No one has every form of
unrestraint, yet we speak of some men as simply unrestrained.

Such, more or less, are the difficulties that arise. Part of the conflicting opinions we have to clear
out of the way, but part to leave standing; for to solve a difficulty is to find the answer to a
problem.

We have then to consider, first (i) whether men fail in self-restraint knowing what they do is
wrong, or not knowing, and if knowing, knowing in what sense; and next (ii) what are to be set
down as the objects with which Self-restraint and Unrestraint are concerned: I mean, are they
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concerned with pleasure and pain of all sorts, or only with certain special pleasures and pains?
and (iii) is Self-restraint the same as Endurance or distinct from it? and so on with (iv) the other
questions akin to this subject.

A starting-point for our investigation is to ask whether the differentia of the self-restrained man
and the unrestrained is constituted by their objects, or by their dispositions: I mean, whether a
man is called unrestrained solely because he fails to restrain himself with reference to certain
things, or rather because he has a certain disposition, or rather for both reasons combined. A
second question is, can Self-restraint and Unrestraint be displayed in regard to everything, or
not? When a man is said to be unrestrained without further qualification, it does not mean that
he is so in relation to everything, [20] but to those things in regard to which a man can be
profligate; and also it does not mean merely that he is concerned with these things (for in that
case Unrestraint would be the same thing as Profligacy), but that he is concerned with them in a
particular manner. The profligate yields to his appetites from choice, considering it right always
to pursue the pleasure that offers, whereas the man of defective self-restraint does not think so,
but pursues it all the same.

(i) Now the suggestion that it is not Knowledge, but True Opinion, against which unrestrained
men act, is of no importance for our argument. Some men hold their opinions with absolute
certainty, and take them for positive knowledge;

so that if weakness of conviction be the criterion for deciding that men who act against their
conception of what is right must be said to opine rather than to know the right, there will really
be no difference in this respect between Opinion and Knowledge; since some men are just as
firmly convinced of what they opine as others are of what they know: witness Heracleitus.

(1) But the word know is used in two senses. A man who has knowledge but is not exercising it is
said to know, and so is a man who is actually exercising his knowledge. It will make a difference
whether a man does wrong having the knowledge that it is wrong but not consciously thinking
of his knowledge, or with the knowledge consciously present to his mind. The latter would be
felt to be surprising; but it is not surprising that a man should do what he knows to be wrong if
he is not conscious of the knowledge at the time.

[1] (2) Again, reasoning on matters of conduct employs premises of two forms. Now it is quite
possible for a man to act against knowledge when he knows both premises but is only
exercising his knowledge of the universal premise and not of the particular; for action has to do
with particular things. Moreover, there is a distinction as regards the universal term: one
universal is predicated of the man himself, the other of the thing; for example, he may know and
be conscious of the knowledge that dry food is good for every man and that he himself is a man,
or even that food of a certain kind is dry, but either not possess or not be actualizing the
knowledge whether the particular food before him is food of that kind. Now clearly the
distinction between these two ways of knowing will make all the difference in the world. It will
not seem at all strange that the unrestrained man should know in one way, but it would be
astonishing if he knew in another way.

(3) Again, it is possible for men to have knowledge in yet another way besides those just
discussed; for even in the state of having knowledge without exercising it we can observe a
distinction: a man may in a sense both have it and not have it; for instance, when he is asleep, or
mad, or drunk. But persons under the influence of passion are in the same condition; for it is
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evident that anger, sexual desire, and certain other passions, actually alter the state of the body,
and in some cases even cause madness. It is clear therefore that we must pronounce the
unrestrained to have knowledge only in the same way as men who are asleep or mad or drunk.

Their using the language of knowledge is no proof that they possess it. [20] Persons in the states
mentioned repeat propositions of geometry and verses of Empedocles; students who have just
begun a subject reel off its formulae, though they do not yet know their meaning, for knowledge
has to become part of the tissue of the mind, and this takes time. Hence we must conceive that
men who fail in self-restraint talk in the same way as actors speaking a part.

(4) Again, one may also study the cause of Unrestraint scientifically, thus: In a practical syllogism,
the major premise is an opinion, while the minor premise deals with particular things, which are
the province of perception. Now when the two premises are combined, just as in theoretic
reasoning the mind is compelled to affirm the resulting conclusion, so in the case of practical
premises you are forced at once to do it. For example, given the premises All sweet things ought
to be tasted and Yonder thing is sweet—a particular instance of the general class—, you are
bound, if able and not prevented, immediately to taste the thing.

When therefore there is present in the mind on the one hand a universal judgement forbidding
you to taste and on the other hand a universal judgement saying All sweet things are pleasant,
and a minor premise Yonder thing is sweet (and it is this minor premise that is active) , and
when desire is present at the same time, then, though the former universal judgement says
Avoid that thing, the desire leads you to it (since desire can put the various parts of the body in
motion). [1] Thus it comes about that when men fail in self-restraint, they act in a sense under
the influence of a principle or opinion, but an opinion not in itself but only accidentally opposed
to the right principle

(for it is the desire, and not the opinion, that is really opposed). Hence the lower animals cannot
be called unrestrained, if only for the reason that they have no power of forming universal
concepts, but only mental images and memories of particular things.

If we ask how the unrestrained man's ignorance is dissipated and he returns to a state of
knowledge, the explanation is the same as in the case of drunkenness and sleep, and is not
peculiar to failure of self-restraint. We must go for it to physiology.

But inasmuch as the last premise, which originates action, is an opinion as to some object of
sense, and it is this opinion which the unrestrained man when under the influence of passion
either does not possess, or only possesses in a way which as we saw does not amount to
knowing it but only makes him repeat it as the drunken man repeats the maxims of Empedocles,
and since the ultimate term is not a universal, and is not deemed to be an object of Scientific
Knowledge in the same way as a universal term is, we do seem to be led to the conclusion which
Socrates sought to establish.

For the knowledge which is present when failure of self-restraint occurs is not what is held to be
Knowledge in the true sense, nor is it true Knowledge which is dragged about by passion, but
knowledge derived from sense-perception.

So much for the question whether failure of self-restraint can go with knowledge or not, and
with knowledge in what sense.

[20] (ii) We must next discuss whether any man can be called unrestrained without qualification,
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or whether it must always be in relation to certain particular things, and if so, to what sort of
things. Now it is plain that men are self-restrained and enduring, unrestrained and soft, in
regard to Pleasures and Pains.

But the things that give pleasure are of two kinds: some are necessary, others are desirable in
themselves but admit of excess. The necessary sources of pleasures are those connected with
the body: I mean such as the functions of nutrition and sex, in fact those bodily functions which
we have indicated as the sphere of Profligacy and Temperance. The other sources of pleasure
are not necessary, but are desirable in themselves: I mean for example victory, honor, wealth,
and the other good and pleasant things of the same sort. Now those who against the right
principle within them exceed in regard to the latter class of pleasant things, we do not call
unrestrained simply, but with a qualification—unrestrained as to money, gain, honor or anger
—not merely unrestrained ; because we regard them as distinct from the unrestrained in the
strict sense, and only so called by analogy, like our familiar example of Man the Olympic winner,
[1] whose special definition is not very different from the general definition of man, though
nevertheless he is really quite distinct from men in general. (That such persons are only called
unrestrained by analogy is proved by our blaming unrestraint, whether unqualified or with
reference to some particular bodily pleasure, as a vice and not merely an error, whereas we do
not regard those unrestrained in regard to money, etc. as guilty of vice.)

But of those who exceed in relation to the bodily enjoyments with regard to which we speak of
men as temperate or profligate, he who pursues excessive pleasure, and avoids the extremes of
bodily pains such as hunger, heat, cold, and the various pains of touch and taste, not from
choice but against his own choice and reason, is described as unrestrained not with a
qualification—unrestrained as regards these pleasures and pains—as is one who yields to
anger, but just simply as unrestrained.

(A proof that unrestrained unqualified denotes unrestraint as regards bodily pleasures and
pains, is that we speak of men as soft who yield to these, but not those who yield to anger or the
like.) And hence we class the unrestrained man with the profligate (and the self-restrained with
the temperate) , but not those who yield to anger or the like, because Unrestraint and Profligacy
are related to the same pleasures and pains. But as a matter of fact, although they are related to
the same things, they are not related to them in the same way; the profligate acts from choice,
the unrestrained man does not. Hence we should pronounce a man who pursues excessive
pleasures and avoids moderate pains when he feels only weak desires or none at all, to be more
profligate than one who does so owing to [20] intense desires; for what would the former do if
he possessed the ardent desires of youth, and felt violent pain when debarred from the
necessary pleasures?

And inasmuch as some desires and pleasures relate to things that are noble and good in kind
(for some pleasant things are desirable by nature, others the opposite, while others again are
neutral—compare the classification we gave above) : for instance money, gain, victory, honor:
and inasmuch as in relation to all these naturally desirable things, as well as to the neutral ones,
men are not blamed merely for regarding or desiring or liking them, but for doing so in a certain
way, namely to excess (hence those who yield to or pursue, contrary to principle, anything
naturally noble and good, for example those who care too much for honor, or for their children
and their parents—for parents and children are good things and people are praised who care
for them, but nevertheless it is possible even in their case to go to excess, by vying even with the
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gods like Niobe, or as Satyrus did,

[1]1 who was nicknamed the filial for his devotion to his father, for he was thought to carry it to
the point of infatuation—) : well then, there cannot be any actual Vice in relation to these things,
because, as has been said, each of them is in itself desirable by nature, although excessive
devotion to them is bad and to be avoided.

And similarly there cannot be Unrestraint either, since that is not merely to be avoided, but
actually blameworthy; though people do use the term in these matters with a qualification—
unrestraint in whatever it may be—because the affection does resemble Unrestraint proper; just
as they speak of someone as a bad doctor or bad actor whom they would not call simply bad. As
therefore we do not call bad doctors and actors bad men, because neither kind of incapacity is
actually a vice, but only resembles Vice by analogy, so in the former case it is clear that only
self-restraint and lack of restraint in regard to the same things as are the objects of Temperance
and Profligacy are to be deemed Self-restraint and Unrestraint proper, and that these terms are
applied to anger only by analogy; and so we add a qualification, unrestrained in anger, just as
we say unrestrained in the pursuit of honor or gain.

Besides those things however which are naturally pleasant, of which some are pleasant
generally and others pleasant to particular races of animals and of men, there are other things,
not naturally pleasant, which become pleasant either as a result of arrested development or
from habit, or in some cases owing to natural depravity. Now corresponding to each of these
kinds of unnatural pleasures we may observe a related disposition of character.

I mean bestial characters,

[20] like the creature in woman’s form that is said to rip up pregnant females and devour their
offspring, or certain savage tribes on the coasts of the Black Sea, who are alleged to delight in
raw meat or in human flesh, and others among whom each in turn provides a child for the
common banquet; or the reported depravity of Phalaris.

These are instances of Bestiality. Other unnatural propensities are due to disease, and
sometimes to insanity, as in the case of the madman that offered up his mother to the gods and
partook of the sacrifice, or the one that ate his fellow slave's liver. Other morbid propensities are
acquired by habit, for instance, plucking out the hair, biting the nails, eating cinders and earth,
and also sexual perversion. These practices result in some cases from natural disposition, and in
others from habit, as with those who have been abused from childhood.

When nature is responsible, no one would describe such persons as showing Unrestraint, any
more than one would apply that term to women because they are passive and not active in
sexual intercourse; nor should we class as Unrestraint a morbid state brought about by habitual
indulgence.

Now these various morbid dispositions in themselves [1] do not fall within the limits of Vice, nor
yet does Bestiality; and to conquer or yield to them does not constitute Unrestraint in the strict
sense, but only the state so called by analogy; just as a man who cannot control his anger must
be described as unrestrained in that passion, not unrestrained.

(Indeed folly, cowardice, profligacy, and ill-temper, whenever they run to excess, are either
bestial or morbid conditions.

One so constituted by nature as to be frightened by everything, even the sound of a mouse,
shows the cowardice of a lower animal; the man who was afraid of a weasel was a case of
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disease. So with folly: people irrational by nature and living solely by sensation, like certain
remote tribes of barbarians, belong to the bestial class; those who lose their reason owing to
some disease, such as epilepsy, or through insanity, to the morbid.)

With these unnatural propensities it is possible in some cases merely to have the disposition and
not to yield to it: I mean, for instance, Phalaris might have had the desire to eat a child, or to
practise unnatural vice, and refrained; or it is possible not merely to possess but to yield to the
propensity.

As therefore with Vice, that natural to man is called simply vice, whereas the other kind is
termed not simply vice, but vice with the qualifying epithet bestial or morbid, similarly with
Unrestraint, it is clear that the bestial and morbid kinds are distinct from unrestraint proper, and
that the name without qualification belongs only [20] to that kind of unrestraint which is
co-extensive with Profligacy of the human sort.

It is clear then that Self-restraint and Unrestraint relate only to the objects to which Temperance
and Profligacy are related, and that unrestraint in relation to anything else is of another kind,
which is only so called metaphorically and with a qualification.

Let us now consider the point that Unrestraint in anger is less disgraceful than Unrestraint in the
desires.

Now it appears that anger does to some extent hear reason, but hears it wrong, just as hasty
servants hurry out of the room before they have heard the whole of what you are saying, and so
mistake your order, and as watch-dogs bark at a mere knock at the door, without waiting to see
if it is a friend. Similarly anger, owing to the heat and swiftness of its nature, hears, but does not
hear the order given, and rushes off to take vengeance. When reason or imagination suggests
that an insult or slight has been received, anger flares up at once, but after reasoning as it were
that you ought to make war on anybody who insults you. Desire on the other hand, at a mere
hint from [the reason or] the senses that a thing is pleasant, rushes off to enjoy it. [1] Hence
anger follows reason in a manner, but desire does not. Therefore yielding to desire is more
disgraceful than yielding to anger, for he that fails to restrain his anger is in a way controlled by
reason, but the other is controlled not by reason but by desire.

Again, when impulses are natural, it is more excusable to follow them, since even with the
desires it is more excusable to follow those that are common to all men, and in so far as they are
common. But anger and bad temper are more natural than desire for excessive and
unnecessary pleasures; witness the man who was had up for beating his father and who said in
his defence, “Well, my father used to beat his father, and he used to beat his, and (pointing to
his little boy) so will my son here beat me when he grows up; it runs in our family”; and the man
who, when his son was throwing him out of the house, used to beg him to stop when he got to
the door, because he only used to drag his father as far as that.

Again, the craftier men are, the more Unjust they are.

Now the hot-tempered man is not crafty, nor is anger, but open; whereas desire is crafty, as they
say of Aphrodite:

Weaver of wiles in Cyprus born

and Homer writes of her broidered girdle
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Cajolery that cheats the wisest wits.

As therefore unrestraint in desire is more unjust as well as more disgraceful than unrestraint as
regards anger, unrestraint in desire is Unrestraint in the strict sense, and [20] is even in a certain
sense Vice.

Again, a wanton outrage gives pleasure to the doer, never pain, whereas an act done in anger
always causes him a feeling of pain. If then things are unjust in proportion to the justice of the
anger they arouse in the victim, unrestraint arising from desire is more unjust than that arising
from anger; for anger contains no element of wanton insolence.

It is clear therefore that unrestraint in one's desires is more disgraceful than unrestraint in
anger, and that it is in relation to bodily desires and pleasures that Self-restraint and Unrestraint
are really manifested.

But we must distinguish among the bodily desires and pleasures themselves. As was said at the
beginning, some of these are human and natural both in kind and degree, some bestial, and
some due to arrested development or disease. Now it is only with the first class that
Temperance and Profligacy are concerned; hence we do not use the terms temperate or
profligate of the lower animals, except metaphorically, of certain entire species distinguished
from the rest by their exceptionally lascivious, mischievous, or omnivorous habits; for animals
have neither the faculty of choice nor of calculation: they are aberrations from nature, like men
who are insane.

[1] Bestiality is less evil than vice, though more horrible: for in a bestial man as in an animal

the highest part i.e. the intellect is not corrupted, as it is in a man who is wicked in a human
way, but entirely lacking. So that it is like comparing an inanimate with an animate thing, and
asking which is the more evil; for the badness of a thing which has no originating principle—and
intelligence is such a principle—is always less capable of mischief. (It is therefore like comparing
Injustice with an unjust man: one is worse in one way and the other in another). For a bad man
can do ten thousand times more harm than an animal or a bestial man.

(iii) But in relation to the pleasures and pains of touch and taste, and the corresponding desires
and acts of avoidance, which have already been defined as the sphere in which Profligacy and
Temperance are displayed, it is possible on the one hand to have such a disposition as to
succumb even to those temptations to which most men are superior, or on the other hand to
conquer even those to which most men succumb. These two dispositions, when manifested in
relation to pleasure, constitute Unrestraint and Restraint respectively; when in relation to pain,
Softness and Endurance. The disposition of the great majority of men lies between the two,
though they incline rather to the worse extremes.

And inasmuch as some pleasures are necessary and others not, and the former are only
necessary within certain limits, excessive indulgence in them not being necessary, nor yet
deficient indulgence either, and inasmuch as the same holds good also of desires and of pains,
one who pursues excessive pleasures, or pursues things to excess [20] and from choice, for their
own sakes and not for the sake of some ulterior consequence, is a profligate; for a man of this
character is certain to feel no regret for his excesses afterwards, and this being so, he is
incurable, since there is no cure for one who does not regret his error. The man deficient in the
enjoyment of pleasures is the opposite of the profligate; and the middle character is the
temperate man. And similarly, he who avoids bodily pains not because his will is overpowered
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but of deliberate choice, is also profligate.

(Those on the other hand who yield not from choice, are prompted either by the pleasure of
indulgence, or by the impulse to avoid the pain of unsatisfied desire. Hence there is a difference
between deliberate and non-deliberate indulgence. Everyone would think a man worse if he did
something disgraceful when he felt only a slight desire, or none at all, than if he acted from a
strong desire, or if he struck another in cold blood than if he did so in anger; for what would he
have done had his passions been aroused? Hence the profligate man is worse than the
unrestrained.)

Of the dispositions described above, the deliberate avoidance of pain is rather a kind of
Softness; the deliberate pursuit of pleasure is Profligacy in the strict sense.

Self-restraint is the opposite of Unrestraint, Endurance of Softness; for Endurance means only
successful resistance, whereas Restraint implies mastery, which is a different matter: victory is
more glorious than the mere avoidance of defeat. Hence self-restraint is a more valuable quality
than Endurance.

[1] One who is deficient in resistance to pains that most men withstand with success, is soft or
luxurious (for Luxury is a kind of Softness) : such a man lets his cloak trail on the ground to
escape the fatigue and trouble of lifting it, or feigns sickness, not seeing that to counterfeit
misery is to be miserable.

The same holds good of Self-restraint and Unrestraint. It is not surprising that a man should be
overcome by violent and excessive pleasures or pains: indeed it is excusable if he succumbs
after a struggle, like Philoctetes in Theodectes when bitten by the viper, or Kerkyon in the Alope
of Karkinos, or as men who try to restrain their laughter explode in one great guffaw, as
happened to Xenophantus. But we are surprised when a man is overcome by pleasures and
pains which most men are able to withstand, except when his failure to resist is due to some
innate tendency, or to disease: instances of the former being the hereditary effeminacy of the
royal family of Scythia, and the inferior endurance of the female sex as compared with the male.

People too fond of amusement are thought to be profligate, but really they are soft; for
amusement is rest, and therefore a slackening of effort, and addiction to amusement is a form
of excessive slackness.

But there are two forms of Unrestraint, Impetuousness and Weakness. [20] The weak deliberate,
but then are prevented by passion from keeping to their resolution; the impetuous are led by
passion because they do not stop to deliberate: since some people withstand the attacks of
passion, whether pleasant or painful, by feeling or seeing them coming, and rousing
themselves, that is, their reasoning faculty, in advance, just as one is proof against tickling if one
has just been tickled already. It is the quick and the excitable who are most liable to the
impetuous form of Unrestraint, because the former are too hasty and the latter too vehement to
wait for reason, being prone to follow their imagination.

The profligate, as we said, does not feel remorse, for he abides by his choice; the unrestrained
man on the other hand invariably repents his excesses afterwards. Hence the objection that we
stated does not hold good; on the contrary, it is the profligate who cannot be cured, whereas
the unrestrained man can; for Vice resembles diseases like dropsy and consumption, whereas
Unrestraint is like epilepsy, Vice being a chronic, Unrestraint an intermittent evil. Indeed
Unrestraint and Vice are entirely different in kind, for Vice is unconscious, whereas the

180



unrestrained man is aware of his infirmity.

[11 Among the unrestrained themselves, the impulsive sort are better than those who know the
right principle but do not keep to it; for these succumb to smaller temptations, and they do not
yield without deliberation, as do the impulsive; the unrestrained man is like people who get
drunk quickly, and with a small amount of wine, or with less than most men.

That Unrestraint is not strictly a vice (though it is perhaps vice in a sense), is clear; for
Unrestraint acts against deliberate choice, Vice in accordance with it. But nevertheless in the
actions that result from it it resembles Vice: just as Demodocus wrote of the people of Miletus—

Milesians are no fools, ‘'tis true
But yet they act as fools would do.
Similarly the unrestrained are not unjust, but they do unjust things.

Again, the unrestrained man is so constituted as to pursue bodily pleasures that are excessive
and contrary to right principle without any belief that he ought to do so, whereas the profligate,
because he is so constituted as to pursue them, is convinced that he ought to pursue them.
Therefore the former can easily be persuaded to change, but the latter cannot. For virtue
preserves the fundamental principle, vice destroys it, and the first principle or starting-point in
matters of conduct is the end proposed, which corresponds to the hypotheses of mathematics;
hence no more in ethics than in mathematics are the first principles imparted by process of
reasoning, but by virtue, whether natural or acquired by training in right opinion as to the first
principle. The man of principle therefore is temperate, [20] the man who has lost all principle,
profligate.

But there is a person who abandons his choice, against right principle, under the influence of
passion, who is mastered by passion sufficiently for him not to act in accordance with right
principle, but not so completely as to be of such a character as to believe that the reckless
pursuit of pleasure is right. This is the unrestrained man: he is better than the profligate, and
not absolutely bad, for in him the highest part of man, the fundamental principle, is still
preserved. Opposed to the unrestrained man is another, who stands firm by his choice, and
does not abandon it under the mere impulse of passion.

It is clear then from these considerations that Self-restraint is a good quality and Unrestraint a
bad one.

Is then a man self-restrained if he stands by a principle or choice of any sort, or must it be the
right choice? and is a man unrestrained if he fails to stand by a choice or principle of any sort, or
only if he fails to stand by the true principle and the right choice? This difficulty was raised
before. Perhaps the answer is, that though accidentally it may be any principle or choice,
essentially it is the true principle and the right choice that the one stands by and the other does
not; in the sense that if a man chooses or pursues b as a means to a, [1] a is essentially, b only
accidentally, his object and his choice. And by essentially we mean absolutely ; hence while in a
sense it is any sort of opinion, speaking absolutely it is the true opinion that the one stands by
and the other abandons.

But there are some persons who stand by their opinion whom we call obstinate, meaning that
they are hard to convince, and not easily persuaded to change their convictions. These bear
some resemblance to the self-restrained man, as the prodigal does to the liberal, and the
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reckless to the brave; but they are really different in many respects. The self-restrained man
stands firm against passion and desire: he will be ready on occasion to yield to persuasion; but
the obstinate stand firm against reason: they are not proof against desire, and are often led by
pleasure.

Types of obstinacy are the opinionated, the stupid, and the boorish. The motives of the
opinionated are pleasure and pain: the agreeable sense of victory in not being persuaded to
change their minds, and the annoyance of having the decrees of their sovereign will and
pleasure annulled. Hence they really resemble the unrestrained more than the restrained.

And there are some who fail to abide by their resolves from some other cause than lack of
self-restraint, for instance, Neoptolemus in thePhiloctetesof Sophocles. It is true that his motive
for changing was pleasure, though a noble pleasure, [20] since it was pleasant for him to speak
the truth, and he had only told a lie at the instigation of Odysseus. In fact, not everyone whose
conduct is guided by pleasure is either profligate and base, or unrestrained, but only those who
yield to disgraceful pleasures.

There is also a character that takes less than the proper amount of pleasure in the things of the
body, and that fails to stand by principle in that sense. The self-restrained man therefore is really
intermediate between the unrestrained man and the type described. The unrestrained man
departs from principle because he enjoys bodily pleasures too much, the person described does
so because he enjoys them too little; while the self-restrained man stands by principle and does
not change from either cause. And inasmuch as Self-restraint is good, it follows that both the
dispositions opposed to it are bad, as indeed they appear to be; but because one of the two is
found only in a few people, and is rarely displayed, Unrestraint is thought to be the sole
opposite of Self-restraint, just as Profligacy is thought to be the sole opposite of Temperance.

Many terms are used in an analogical sense, and so we have come to speak by analogy of the
self-restraint of the temperate man, because the temperate man, as well as the self-restrained,
is so constituted as never to be led by the pleasures of the body to act against principle.

[1] But whereas the self-restrained man has evil desires, the temperate man has none; he is so
constituted as to take no pleasure in things that are contrary to principle, whereas the
self-restrained man does feel pleasure in such things, but does not yield to it.

There is also a resemblance between the unrestrained man and the profligate, though they are
really distinct: both pursue bodily pleasures, but the profligate thinks it right to do so, the man
who lacks self-restraint does not.

Again, the same person cannot be at once unrestrained and prudent, for it has been shown that
Prudence is inseparable from Moral Virtue.

Also, Prudence does not consist only in knowing what is right, but also in doing it; but the
unrestrained man does not do the right. (Cleverness on the other hand is not incompatible with
Unrestraint—which is why it is sometimes thought that some people are prudent and yet
unrestrained—because Cleverness differs from Prudence in the manner explained in our first
discourse: as being intellectual faculties they are closely akin, but they differ in that Prudence
involves deliberate choice.)

Nor indeed does the unrestrained man even know the right in the sense of one who consciously
exercises his knowledge, but only as a man asleep or drunk can be said to know something.
Also, although he errs willingly (for he knows in a sense both what he is doing and what end he
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is aiming at) , yet he is not wicked, for his moral choice is sound, so that he is only half-wicked.
And he is not unjust, for he does not deliberately design to do harm, since the one type of
unrestrained person does not keep to the resolve he has formed after deliberation, and the
other, the excitable type, does not deliberate at all.

[20] In fact the unrestrained man resembles a state which passes all the proper enactments,
and has good laws, but which never keeps its laws: the condition of things satirized by
Anaxandrides—

The state, that recks not of the laws, would fain . .
whereas the bad man is like a state which keeps its laws but whose laws are bad.

Both Self-restraint and Unrestraint are a matter of extremes as compared with the character of
the mass of mankind; the restrained man shows more and the unrestrained man less
steadfastness than most men are capable of.

Reformation is more possible with that type of Unrestraint which is displayed by persons of an
excitable temperament than it is with those who deliberate as to what they ought to do, but do
not keep to the resolution they form. And those who have become unrestrained through habit
are more easily cured than those who are unrestrained by nature, since habit is easier to change
than nature; for even habit is hard to change, precisely because it is a sort of nature, as Evenus
says:

Mark me, my friend, 'tis long-continued training,
And training in the end becomes men'’s nature.

We have now discussed the nature of Self-restraint and Unrestraint, and of Endurance and
Softness, and have shown how these dispositions are related to one another.

[1] It is also the business of the political philosopher to examine the nature of Pleasure and Pain;
for he is the master-craftsman, and lays down the end which is the standard whereby we
pronounce things good or bad in the absolute sense.

Moreover this investigation is fundamental for our study, because we have established that
Moral Virtue and Vice are concerned with pleasures and pains, and most people hold that
pleasure is a necessary adjunct of Happiness, which is why the word denoting supreme bliss is
derived from the verb meaning to enjoy.

Now (1) some people think that no pleasure is a good thing, whether essentially or accidentally.
They argue that Good and Pleasure are two distinct things.

(2) Others hold that though some pleasures are good, most are bad.

(3) There is also a third view, that even if all pleasures are good, nevertheless pleasure cannot be
the Supreme Good.

(1) To prove that pleasure is not a good at all, it is argued that

(a) Every pleasure is a conscious process towards a natural state; but a process can in no case
belong to the same order of things as its end; for example, the process of building cannot be a
thing of the same sort as the house built.

(b) The temperate man avoids pleasures.

(c) The prudent man pursues freedom from pain, not pleasure.

(d) Pleasures are a hindrance to prudent deliberation, and the more so the more enjoyable they
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are; for instance, sexual pleasure: no one could think of anything while indulging in it.
(e) There is no art of pleasure; yet with every good thing there is an art which produces it.
(f) Children [20] and animals pursue pleasures.

(2) To prove that not all pleasures are good, it is argued that
(a) Some pleasures are disgraceful, and discredit the man who indulges in them.
(b) Some pleasures are harmful, for certain pleasant things cause disease.

(3) To prove that pleasure is not the Supreme Good, it is argued that it is not an end but a
process.

These then, more or less, are the current views.

But the following considerations will show that these arguments are not conclusive to prove (1)
that pleasure is not a good at all, nor (3) that it is not the Supreme Good.

(1) (a) In the first place (i.) the good has two meanings: it means both that which is good
absolutely, and that which is good for somebody, or relatively. Consequently the term good has
the same double meaning when applied to men’s natures and dispositions; and therefore also
when applied to movements and to processes. Also those processes which are thought to be
bad will in some cases, though bad absolutely, be not bad relatively, but in fact desirable for a
particular person, or in other cases, though not even desirable generally for the particular
person, nevertheless desirable for him in particular circumstances and for a short time,
although not really desirable. And some such processes are not really pleasures at all, but only
seem to be so: I mean the painful processes that are undergone for their curative effects, for
instance, treatment applied to the sick.

Again (ii.) , the good is either an activity or a state. Now the pleasures that restore us to our
natural state are only accidentally pleasant; while the activity of desire is the activity of that part
of us which has remained in the natural state: for that matter, there are some pleasures which
do not involve pain or desire at all [1] (for instance, the pleasure of contemplation), being
experienced without any deficiency from the normal having occurred. That restorative pleasures
are only accidentally pleasant is indicated by the fact that we do not enjoy the same things while
the natural state is being replenished as we do after it has been restored to the normal; in the
normal state we enjoy things that are absolutely pleasant, but during the process of
replenishment we enjoy even their opposites; for instance, sour and bitter things, none of which
are naturally or absolutely pleasant, so that the pleasures we get from them are not naturally or
absolutely pleasant either, since there is the same distinction between various pleasures as
there is between the pleasant things from which they arise.

Again (iii.) , it does not follow, as some argue, that as the end is better than the process towards
it, so there must be something better than pleasure. For pleasures are not really processes, nor
are they all incidental to a process: they are activities, and therefore an end; nor do they result
from the process of acquiring our faculties, but from their exercise; nor have they all of them
some end other than themselves: this is only true of the pleasures of progress towards the
perfection of our nature. Hence it is not correct to define pleasure as a conscious process ; the
term should rather be activity of our natural state, and for conscious we must substitute
unimpeded. Some thinkers hold that pleasure is a process on the ground that it is good in the
fullest sense, because in their view an activity is a process; but really an activity is different from
a process.
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To argue (2) (b) that pleasures are bad because some pleasant things are detrimental to health
is the same as to argue that health is bad because some healthy things are bad for the pocket.
Both pleasant things and healthy things can be bad in a relative sense, but that does not make
them really bad; [20] even contemplation may on occasion be injurious to health.

(1) (d) Neither prudence nor any other quality is hampered by its own pleasure, but only by alien
pleasures; the pleasures of contemplation and study will enable us to contemplate and study
better.

(1) (e) That there should be no art devoted to the production of any form of pleasure is only
natural; an art never produces an activity, but the capacity for an activity. Though in point of fact
the arts of perfumery and cookery are generally considered to be arts of pleasure.

The arguments (1) (b) that the temperate man avoids pleasure, and (1) (c) that the prudent man
pursues freedom from pain, and (1) (f) that animals and children pursue pleasure, are all met by
the same reply. It has been explained how some pleasures are absolutely good, and how not all
pleasures are good. Now it is those pleasures which are not absolutely good that both animals
and children pursue, and it is freedom from pain arising from the want of those pleasures that
the prudent man pursues: that is, the pleasures that involve desire and pain, namely the bodily
pleasures (for these are of that nature), or their excessive forms, in regard to which Profligacy is
displayed. That is why the temperate man avoids excessive bodily pleasures: for even the
temperate man has pleasures.

[1] That pain moreover is an evil and to be avoided is admitted; since all pain is either absolutely
evil, or evil as being some way an impediment to activity. But that which is the opposite of
something to be avoided—opposed to it as a thing to be avoided and evil—must be good. It
follows therefore that pleasure is a good. Speusippus attempted to refute this argument by
saying that, as the greater is opposed to the equal as well as to the less, so pleasure is opposed
to a neutral state of feeling as well as to pain. But this refutation does not hold good; for
Speusippus would not maintain that pleasure is essentially evil.

But granting (2) that some pleasures are bad, it does not therefore follow (3) that a certain
pleasure may not nevertheless be the Supreme Good; just as a certain form of knowledge may
be supremely good, although some forms of knowledge are bad. On the contrary (i) since every
faculty has its unimpeded activity, the activity of all the faculties, or of one of them (whichever
constitutes Happiness) , when unimpeded, must probably be the most desirable thing there is;
but an unimpeded activity is a pleasure; so that on this showing the Supreme Good will be a
particular kind of pleasure, even though most pleasures are bad, and, it may be, bad absolutely.
This is why everybody thinks that the happy life must be a pleasant life, and regards pleasure as
a necessary ingredient of happiness; and with good reason, since no impeded activity is perfect,
whereas Happiness is essentially perfect; so that the happy man requires in addition the goods
of the body, external goods and the gifts of fortune, in order that his activity may not be
impeded through lack of them.

(Consequently those who say that, if a man be good, [20] he will be happy even when on the
rack, or when fallen into the direst misfortune, are intentionally or unintentionally talking
nonsense.)

But because Happiness requires the gifts of fortune in addition, some people think that it is the
same thing as good fortune; but this is not so, since even good fortune itself when excessive is
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an impediment to activity, and perhaps indeed no longer deserves to be called good fortune,
since good fortune can only be defined in relation to Happiness.

(ii.) Moreover, that all animals and all human beings pursue pleasure is some indication that it is
in a sense the Supreme Good:

No rumor noised abroad by many peoples
Comes utterly to naught.

But they do not all pursue the same pleasure, since the natural state and the best state neither
is nor seems to be the same for them all; yet still they all pursue pleasure. Indeed it is possible
that in reality they do not pursue the pleasure which they think and would say they do, but all
the same pleasure; for nature has implanted in all things something divine. But as the pleasures
of the body are the ones which we most often meet with, and as all men are capable of these,
these have usurped the family title; and so men think these are the only pleasures that exist,
because they are the only ones which they know.

[1] (iii.) Moreover, it is clear that if pleasure is not good and activity is not pleasure, the life of the
happy man will not necessarily be pleasant. For why should he need pleasure if it is not good?
On the contrary, his life may even be painful; for if pleasure is neither good nor evil, no more is
pain either, so why should he avoid it? And if the good man'’s activities are not pleasanter than
those of others, his life will not be pleasanter either.

On the subject of the bodily pleasures, we must examine the view of those who say that though
it is true that some pleasures, which they call the noble pleasures, are highly desirable, yet
bodily pleasures and those which are the objects of the profligate are not desirable.

If so, why are the pains opposed to them evil? since the opposite of evil is good. Perhaps the
true view is, that the necessary pleasures are good in the sense that what is not evil is good; or
that they are good up to a point: for though you cannot have excessive pleasure from states and
movements which cannot themselves be in excess of what is good, you can have excessive
pleasure from those which themselves admit of excess. Now you can have an excess of the
bodily goods; and it is pursuing this excess that makes a bad man, not pursuing the necessary
pleasures, for everybody enjoys savory food, wine, and sexual pleasure in some degree, though
not everybody to the right degree. With pain it is the other way about: one avoids not merely
excessive pain, but all pain; [20] for the opposite of excessive pleasure is not pain at all, except
to the man who pursues excessive pleasure.

We ought however not only to state the true view, but also to account for the false one, since to
do so helps to confirm the true; for when we have found a probable explanation why something
appears to be true though it is not true, this increases our belief in the truth.

We have then to explain why it is that bodily pleasures appear to be more desirable than others.

(1) Now the first reason is that pleasure drives out pain; and excessive pain leads men to seek
excessive pleasure, and bodily pleasure generally, as a restorative. And these restorative
pleasures are intense, and therefore sought for, because they are seen in contrast with their
opposite. (The view that pleasure is not a good at all is also due to these two facts, as has been
said, (a) that some pleasures are actions indicative of an evil nature, whether it be depraved
from birth, like the nature of an animal, or corrupted by habit, as is the case with evil men, and
(b) that others are restoratives of a defective state, and to be in the natural state is better than
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to be in process of returning to it. [1] But as a matter of fact the latter sort of pleasures
accompany a process towards perfection, so that accidentally they are good.)

(2) Another reason is that bodily pleasures are sought for, just because of their intensity, by
people who are incapable of enjoying others (for instance, some deliberately take steps to make
themselves thirsty) : not that there is any objection to this if the pleasures are innocuous, but it
is bad if they are productive of harmful results. The fact is that some men have no other sources
of enjoyment; and also many are so constituted that a neutral state of feeling is to them
positively painful. (This is because a state of strain is the normal condition of an animal
organism, as physiology testifies; it tells us that sight and hearing are in fact painful, but we
have got used to them in course of time—such is the theory.)

Similarly the young are in a condition resembling intoxication, because they are growing, and
youth is pleasant in itself; but persons of an excitable nature need a restorative perpetually,
because their temperament keeps their bodies in a constant state of irritation, and their
appetites are continually active; and any pleasure, if strong, drives out pain, not only the
opposite pleasure. This is why excitable men become profligate and vicious.

Pleasures unaccompanied by pain, on the other hand—and these are those derived from things
naturally and not accidentally pleasant—do not admit of excess. By things accidentally pleasant I
mean things taken as restoratives; really their restorative effect is produced by the operation of
that part of the system which has remained sound, and hence the remedy itself is thought to be
pleasant. [20] Those things on the contrary are naturally pleasant which stimulate the activity of
a given nature.

Nothing however can continue to give us pleasure always, because our nature is not simple, but
contains a second element (which is what makes us perishable beings), and consequently,
whenever one of these two elements is active, its activity runs counter to the nature of the
other, while when the two are balanced, their action feels neither painful nor pleasant. Since if
any man had a simple nature, the same activity would afford him the greatest pleasure always.
Hence God enjoys a single simple pleasure perpetually. For there is not only an activity of
motion: but also an activity of immobility, and there is essentially a truer pleasure in rest than in
motion. But change in all things is sweet, as the poet says, owing to some badness in us; since
just as a changeable man is bad, so also is a nature that needs change; for it is not simple nor
good.

We have now discussed the nature of Self-restraint and Unrestraint, and of Pleasure and Pain,
and have shown in either case in what sense one of the two is good and the other evil. It
remains for us to speak of Friendship.

Book 8

[3] Our next business after this will be to discuss Friendship. For friendship is a virtue, or
involves virtue; and also it is one of the most indispensable requirements of life. For no one
would choose to live without friends, but possessing all other good things. In fact rich men,
rulers and potentates are thought especially to require friends, since what would be the good of
their prosperity without an outlet for beneficence, which is displayed in its fullest and most
praiseworthy form towards friends? and how could such prosperity be safequarded and
preserved without friends? for the greater it is, the greater is its insecurity.
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And in poverty or any other misfortune men think friends are their only resource. Friends are an
aid to the young, to guard them from error; to the elderly, to tend them, and to supplement
their failing powers of action; to those in the prime of life, to assist them in noble deeds—

When twain together go—
for two are better able both to plan and to execute.

And the affection of parent for offspring and of offspring for parent seems to be a natural
instinct, not only in man but also in birds and in most animals; as also is friendship between
members of the same species; [20] and this is especially strong in the human race; for which
reason we praise those who love their fellow men. Even when travelling abroad one can observe
that a natural affinity and friendship exist between man and man universally.

Moreover, as friendship appears to be the bond of the state; and lawgivers seem to set more
store by it than they do by justice, for to promote concord, which seems akin to friendship, is
their chief aim, while faction, which is enmity, is what they are most anxious to banish. And if
men are friends, there is no need of justice between them; whereas merely to be just is not
enough—a feeling of friendship also is necessary. Indeed the highest form of justice seems to
have an element of friendly feeling in it.

And friendship is not only indispensable as a means, it is also noble in itself. We praise those
who love their friends, and it is counted a noble thing to have many friends; and some people
think that a true friend must be a good man.

But there is much difference of opinion as to the nature of friendship. Some define it as a matter
of similarity; they say that we love those who are like ourselves: whence the proverbs Like finds
his like, Birds of a feather flock together, and so on. Others on the contrary say that with men
who are alike it is always a case of two of a trade. [1] Some try to find a more profound and
scientific explanation of the nature of affection. Euripides writes that Earth yearneth for the rain
when dried up, And the majestic Heaven when filled with rain Yearneth to fall to Earth.
Heracleitus says, Opposition unites, and The fairest harmony springs from difference, and Tis
strife that makes the world go on. Others maintain the opposite view, notably Empedocles, who
declares that Like seeks after like.

Dismissing then these scientific speculations as not germane to our present enquiry, let us
investigate the human aspect of the matter, and examine the questions that relate to man’s
character and emotions: for instance, whether all men are capable of friendship, or bad men
cannot be friends; and whether there is only one sort of friendship or several. Those who hold
that all friendship is of the same kind because friendship admits of degree, are relying on an
insufficient proof, for things of different kinds also can differ in degree. But this has been
discussed before.

Perhaps the answer to these questions will appear if we ascertain what sort of things arouse
liking or love. It seems that not everything is loved, but only what is lovable, and that this is
either what is good, or pleasant, or useful. But useful may be taken to mean [20] productive of
some good or of pleasure, so that the class of things lovable as ends is reduced to the good and
the pleasant.

Then, do men like what is really good, or what is good for them? for sometimes the two may be
at variance; and the same with what is pleasant. Now it appears that each person loves what is

188



good for himself, and that while what is really good is lovable absolutely, what is good for a
particular person is lovable for that person. Further, each person loves not what is really good
for himself, but what appears to him to be so; however, this will not affect our argument, for
lovable will mean what appears lovable.

There being then three motives of love, the term Friendship is not applied to love for inanimate
objects, since here there is no return of affection, and also no wish for the good of the
object—for instance, it would be ridiculous to wish well to a bottle of wine: at the most one
wishes that it may keep well in order that one may have it oneself; whereas we are told that we
ought to wish our friend well for his own sake. But persons who wish another good for his own
sake, if the feeling is not reciprocated, are merely said to feel goodwill for him: only when
mutual is such goodwill termed friendship.

And perhaps we should also add the qualification that the feeling of goodwill must be known to
its object. For a man often feels goodwill towards persons whom he has never seen, but whom
he believes to be good or useful, [1] and one of these persons may also entertain the same
feeling towards him. Here then we have a case of two people mutually well-disposed, whom
nevertheless we cannot speak of as friends, because they are not aware of each other’s regard.
To be friends therefore, men must (1) feel goodwill for each other, that is, wish each other’s
good, and (2) be aware of each other’'s goodwill, and (3) the cause of their goodwill must be one
of the lovable qualities mentioned above.

Now these qualities differ in kind; hence the affection or friendship they occasion may differ in
kind also. There are accordingly three kinds of friendship, corresponding in number to the three
lovable qualities; since a reciprocal affection, known to either party, can be based on each of the
three, and when men love each other, they wish each other well in respect of the quality which is
the ground of their friendship. Thus friends whose affection is based on utility do not love each
other in themselves, but in so far as some benefit accrues to them from each other. And
similarly with those whose friendship is based on pleasure: for instance, we enjoy the society of
witty people not because of what they are in themselves, but because they are agreeable to us.

Hence in a friendship based on utility or on pleasure men love their friend for their own good or
their own pleasure, and not as being the person loved, but as useful or agreeable. And therefore
these friendships are based on an accident, since the friend is not loved for being what he is, but
as affording some benefit or pleasure as the case may be.

Consequently friendships of this kind are easily broken off, [20] in the event of the parties
themselves changing, for if no longer pleasant or useful to each other, they cease to love each
other. And utility is not a permanent quality; it differs at different times. Hence when the motive
of the friendship has passed away, the friendship itself is dissolved, having existed merely as a
means to that end.

Friendships of Utility seem to occur most frequently between the old, as in old age men do not
pursue pleasure but profit; and between those persons in the prime of life and young people
whose object in life is gain. Friends of this kind do not indeed frequent each other's company
much, for in some cases they are not even pleasing to each other, and therefore have no use for
friendly intercourse unless they are mutually profitable; since their pleasure in each other goes
no further than their expectations of advantage.

With these friendships are classed family ties of hospitality with foreigners.
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With the young on the other hand the motive of friendship appears to be pleasure, since the
young guide their lives by emotion, and for the most part pursue what is pleasant to
themselves, and the object of the moment. And the things that please them change as their age
alters; hence they both form friendships and drop them quickly, since their affections alter with
what gives them pleasure, [1] and the tastes of youth change quickly. Also the young are prone
to fall in love, as love is chiefly guided by emotion, and grounded on pleasure; hence they form
attachments quickly and give them up quickly, often changing before the day is out.

The young do desire to pass their time in their friend's company, for that is how they get the
enjoyment of their friendship.

The perfect form of friendship is that between the good, and those who resemble each other in
virtue. For these friends wish each alike the other’s good in respect of their goodness, and they
are good in themselves; but it is those who wish the good of their friends for their friends’ sake
who are friends in the fullest sense, since they love each other for themselves and not
accidentally. Hence the friendship of these lasts as long as they continue to be good; and virtue
is a permanent quality. And each is good relatively to his friend as well as absolutely, since the
good are both good absolutely and profitable to each other. And each is pleasant in both ways
also, since good men are pleasant both absolutely and to each other; for everyone is pleased by
his own actions, and therefore by actions that resemble his own, and the actions of all good men
are the same or similar.—

Such friendship is naturally permanent, since it combines in itself all the attributes that friends
ought to possess. All affection is based on good

[20] or on pleasure, either absolute or relative to the person who feels it, and is prompted by
similarity of some sort; but this friendship possesses all these attributes in the friends
themselves, for they are alike, et cetera, in that way. Also the absolutely good is pleasant
absolutely as well; but the absolutely good and pleasant are the chief objects of affection;
therefore it is between good men that affection and friendship exist in their fullest and best
form.

Such friendships are of course rare, because such men are few. Moreover they require time and
intimacy: as the saying goes, you cannot get to know a man till you have consumed the
proverbial amount of salt in his company; and so you cannot admit him to friendship or really be
friends, before each has shown the other that he is worthy of friendship and has won his
confidence.

People who enter into friendly relations quickly have the wish to be friends, but cannot really be
friends without being worthy of friendship, and also knowing each other to be so; the wish to be
friends is a quick growth, but friendship is not.

This form of friendship is perfect both in point of duration and of the other attributes of
friendship; and in all respects either party receives from the other the same or similar benefits,
as it is proper that friends should do.

[1] Friendship based on pleasure has a similarity to friendship based on virtue, for good men are
pleasant to one another; and the same is true of friendship based on utility, for good men are
useful to each other. In these cases also the friendship is most lasting when each friend derives
the same benefit, for instance pleasure, from the other, and not only so, but derives it from the
same thing, as in a friendship between two witty people, and not as in one between a lover and
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his beloved. These do not find their pleasure in the same things: the lover’s pleasure is in gazing
at his beloved, the loved one’s pleasure is in receiving the attentions of the lover; and when the
loved one's beauty fades, the friendship sometimes fades too, as the lover no longer finds
pleasure in the sight of his beloved, and the loved one no longer receives the attentions of the
lover; though on the other hand many do remain friends if as a result of their intimacy they have
come to love each other’s characters, both being alike in character.

But when a pair of lovers exchange not pleasure for pleasure but pleasure for gain, the
friendship is less intense and less lasting.

A friendship based on utility dissolves as soon as its profit ceases; for the friends did not love
each other, but what they got out of each other.

Friendships therefore based on pleasure and on and utility can exist between two bad men,
between one bad man and one good, and between a man neither good nor bad and another
either good, bad, or neither. But clearly only good men can be friends for what they are in
themselves; since bad men do not take pleasure in each other, [20] save as they get some
advantage from each other.

Also friendship between good men alone is proof against calumny; for a man is slow to believe
anybody’s word about a friend whom he has himself tried and tested for many years, and with
them there is the mutual confidence, the incapacity ever to do each other wrong, and all the
other characteristics that are required in true friendship. Whereas the other forms of friendship
are liable to be dissolved by calumny and suspicion.

But since people do apply the term friends to persons whose regard for each other is based on
utility, just as states can be friends (since expediency is generally recognized as the motive of
international alliances), or on pleasure, as children make friends, perhaps we too must call such
relationships friendships; but then we must say that there are several sorts of friendship, that
between good men, as good, being friendship in the primary and proper meaning of the term,
while the other kinds are friendships in an analogical sense, since such friends are friends in
virtue of a sort of goodness and of likeness in them: insomuch as pleasure is good in the eyes of
pleasure-lovers.

But these two secondary forms of friendship are not very likely to coincide: men do not make
friends with each other both for utility and for pleasure at the same time, since accidental
qualities are rarely found in combination.

[1] Friendship then being divided into these species, inferior people will make friends for
pleasure or for use, if they are alike in that respect, while good men will be friends for each
other’'s own sake, since they are alike in being good. The latter therefore are friends in an
absolute sense, the former accidentally, and through their similarity to the latter.

It is with friendship as it is with the virtues; men are called good in two senses, either as having a
virtuous disposition or as realizing virtue in action, and similarly friends when in each other’s
company derive pleasure from and confer benefits on each other, whereas friends who are
asleep or parted are not actively friendly, yet have the disposition to be so. For separation does
not destroy friendship absolutely, though it prevents its active exercise. If however the absence
be prolonged, it seems to cause the friendly feeling itself to be forgotten: hence the poet's
remark

191



Full many a man finds friendship end
For lack of converse with his friend.

The old and the morose do not appear to be much given to friendship, for their capacity to
please is small, and nobody can pass his days in the company of one who is distasteful to him, or
not pleasing, since it seems to be one of the strongest instincts of nature to shun what is painful
and seek what is pleasant.

And when persons approve of each other without seeking such other’s society, this seems to be
goodwill rather than friendship. Nothing is more characteristic of friends than that they seek
each other's society: [20] poor men desire their friends assistance, and even the most
prosperous wish for their companionship (indeed they are the last people to adopt the life of a
recluse); but it is impossible for men to spend their time together unless they give each other
pleasure, or have common tastes. The latter seems to be the bond between the members of a
comradeship.

Friendship between good men then is the truest friendship, as has been said several times
before. For it is agreed that what is good and pleasant absolutely is lovable and desirable
strictly, while what is good and pleasant for a particular person is lovable and desirable relatively
to that person; but the friendship of good men for each other rests on both these grounds.

Liking seems to be an emotion, friendship a fixed disposition, for liking can be felt even for
inanimate things, but reciprocal liking involves deliberate choice, and this springs from a fixed
disposition. Also, when men wish the good of those they love for their own sakes, their goodwill
does not depend on emotion but on a fixed disposition. And in loving their friend they love their
own good, for the good man in becoming dear to another becomes that other's good. Each
party therefore both loves his own good and also makes an equivalent return by wishing the
other’s good, and by affording him pleasure; for there is a saying, Amity is equality,

[1] and this is most fully realized in the friendships of the good.

Morose and elderly people rarely make friends, as they are inclined to be surly, and do not take
much pleasure in society; good temper and sociability appear to be the chief constituents or
causes of friendship. Hence the young make friends quickly, but the old do not, since they do
not make friends with people if they do not enjoy their company; and the same applies to
persons of a morose temper. It is true that the old or morose may feel goodwill for each other,
since they may wish each other well and help each other in case of need; but they cannot
properly be called friends, as they do not seek each other’s society nor enjoy it, and these are
thought to be the chief marks of friendship.

It is not possible to have many friends in the full meaning of the word friendship, any more than
it is to be in love with many people at once (love indeed seems to be an excessive state of
emotion, such as is naturally felt towards one person only); and it is not easy for the same
person to like a number of people at once, nor indeed perhaps can good men be found in large
numbers.

Also for perfect friendship you must get to know a man thoroughly, and become intimate with
him, which is a very difficult thing to do. But it is possible to like a number of persons for their
utility and pleasantness, for useful and pleasant people are plentiful, and the benefits they
confer can be enjoyed at once.
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Of these two inferior kinds of friendship, the one that more closely resembles true friendship is
that based on pleasure, in which the same benefit is conferred by both parties, and they enjoy
each other’'s company, or have common tastes; [20] as is the case with the friendships of young
people. For in these there is more generosity of feeling, whereas the friendship of utility is a
thing for sordid souls. Also those blessed with great prosperity have no need of useful friends,
but do need pleasant ones, since they desire some society; and though they may put up with
what is unpleasant for a short time, no one would stand it continually: you could not endure
even the Absolute Good itself for ever, if it bored you; and therefore the rich seek for friends
who will be pleasant. No doubt they ought to require them to be good as well as pleasant, and
also good for them, since then they would possess all the proper qualifications for friendship.

But princes and rulers appear to keep their friends in separate compartments: they have some
that are useful, and some that are pleasant, but rarely any that are both at once. For they do not
seek for friends who are pleasant because they are good, or are useful for noble purposes, but
look for witty people when they desire pleasure, and for the other sort seek men who are clever
at executing their commissions; and these two qualities are rarely found in the same person.

The good man, as we have said, is both useful and pleasant, but the good man does not become
the friend of a superior, unless his superior in rank be also his superior in virtue; otherwise the
good man as the inferior party cannot make matters proportionally equal. But potentates of
such superior excellence are scarcely common.

[1] But to resume: the forms of friendship of which we have spoken are friendships of equality,
for both parties render the same benefit and wish the same good to each other, or else
exchange two different benefits, for instance pleasure and profit. (These are less truly
friendships, and less permanent, as we have said; and opinions differ as to whether they are
really friendships at all, owing to their being both like and unlike the same thing. In view of their
likeness to friendship based on virtue they do appear to be friendships, for the one contains
pleasure and the other utility, and these are attributes of that form of friendship too; but in that
friendship based on virtue is proof against calumny, and permanent, while the others quickly
change, besides differing in many other respects, they appear not to be real friendships, owing
to their unlikeness to it.)

But there is a different kind of friendship, which involves superiority of one party over the other,
for example, the friendship between father and son, and generally between an older person and
a younger, and that between husband and wife, and between any ruler and the persons ruled.
These friendships also vary among themselves. The friendship between parents and children is
not the same as that between ruler and ruled, nor indeed is the friendship of father for son the
same as that of son for father, nor that of husband for wife as that of wife for husband; for each
of these persons has a different excellence and function, and also different motives for their
regard, and so the affection and friendship they feel are different.

[20] Now in these unequal friendships the benefits that one party receives and is entitled to
claim from the other are not the same on either side; but the friendship between parents and
children will be enduring and equitable, when the children render to the parents the services
due to the authors of one’s being, and the parents to the children those due to one’s offspring.
The affection rendered in these various unequal friendships should also be proportionate: the
better of the two parties, for instance, or the more useful or otherwise superior as the case may
be, should receive more affection than he bestows; since when the affection rendered is
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proportionate to desert, this produces equality in a sense between the parties, and equality is
felt to be an essential element of friendship.

Equality in friendship, however, does not seem to be like equality in matters of justice. In the
sphere of justice, equal (fair) means primarily proportionate to desert, and equal in quantity is
only a secondary sense; whereas in friendship equal in quantity is the primary meaning, and
proportionate to desert only secondary.

This is clearly seen when a wide disparity arises between two friends in point of virtue or vice, or
of wealth, or anything else; they no longer remain nor indeed expect to remain friends. This is
most manifest in the case of the gods, whose superiority in every good attribute is pre-eminent;
[1] but it is also seen with princes: in their case also men much below them in station do not
expect to be their friends, nor do persons of no particular merit expect to be the friends of men
of distinguished excellence or wisdom.

It is true that we cannot fix a precise limit in such cases, up to which two men can still be friends;
the gap may go on widening and the friendship still remain; but when one becomes very remote
from the other, as God is remote from man, it can continue no longer.

This gives rise to the question, is it not after all untrue that we wish our friends the greatest of
goods? for instance, can we wish them to become gods? for then they will lose us as friends, and
therefore lose certain goods, for friends are goods. If then it was rightly said above that a true
friend wishes his friend’'s good for that friend’s own sake, the friend would have to remain
himself, whatever that may be; so that he will really wish him only the greatest goods
compatible with his remaining a human being. And perhaps not all of these, for everybody
wishes good things for himself most of all.

Most men however, because they love honor, seem to be more desirous of receiving than of
bestowing affection. Hence most men like flattery, for a flatterer is a friend who is your inferior,
or pretends to be so, and to love you more than you love him; but to be loved is felt to be nearly
the same as to be honored, which most people covet.

They do not however appear to value honor for its own sake, but for something incidental to it.
Most people like receiving honor from men of high station,

[20] because they hope for something from them: they think that if they want something, the
great man will be able to give it them; so they enjoy being honored by him as a token of benefits
to come. Those on the other hand who covet being honored by good men, and by persons who
know them, do so from a desire to confirm their own opinion of themselves; so these like honor
because they are assured of their worth by their confidence in the judgement of those who
assert it. Affection on the other hand men like for its own sake; from which we infer that it is
more valuable than honor, and that friendship is desirable in itself.

But in its essence friendship seems to consist more in giving than in receiving affection: witness
the pleasure that mothers take in loving their children. Some mothers put their infants out to
nurse, and though knowing and loving them, do not ask to be loved by them in return, if it be
impossible to have this as well, but are content if they see them prospering; they retain their
own love for them even though the children, not knowing them, cannot render them any part of
what is due to a mother.

As then friendship consists more especially in bestowing affection, and as we praise men for
loving their friends, affection seems to be the mark of a good friend. Hence it is friends that love
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each other as each deserves [1] who continue friends and whose friendship is lasting.

Also it is by rendering affection in proportion to desert that friends who are not equals may
approach most nearly to true friendship, since this will make them equal. Amity consists in
equality and similarity, especially the similarity of those who are alike in virtue; for being true to
themselves, these also remain true to one another, and neither request nor render services that
are morally degrading. Indeed they may be said actually to restrain each other from evil: since
good men neither err themselves nor permit their friends to err. Bad men on the other hand
have no constancy in friendship, for they do not even remain true to their own characters; but
they can be friends for a short time, while they take pleasure in each other’'s wickedness.

The friendships of useful and pleasant people last longer, in fact as long as they give each other
pleasure or benefit. It is friendship based on utility that seems most frequently to spring from
opposites, for instance a friendship between a poor man and a rich one, or between an ignorant
man and a learned; for a person desiring something which he happens to lack will give
something else in return for it. One may bring under this class the friendship between a lover
and the object of his affections, or between a plain person and a handsome one. This is why
lovers sometimes appear ridiculous when they claim that their love should be equally
reciprocated; no doubt if they are equally lovable this is a reasonable demand, but it is ridiculous
if they have nothing attractive about them.

But perhaps there is no real attraction between opposites [20] as such, but only accidentally,
and what they actually desire is the mean between them (since this is the Good); the dry for
instance striving not to become wet, but to reach an intermediate state, and so with the hot, and
everything else. Let us however dismiss this question, as being indeed somewhat foreign to our
subject.

The objects and the personal relationships with which friendship is concerned appear, as was
said at the outset, to be the same as those which are the sphere of justice. For in every
partnership we find mutual rights of some sort, and also friendly feeling: one notes that
shipmates and fellow-soldiers speak of each other as my friend, and so in fact do the partners in
any joint undertaking. But their friendship is limited to the extent of their association in their
common business, for so also are their mutual rights as associates. Again, the proverb says
Friends’ goods are common property, and this is correct, since community is the essence of
friendship.

Brothers have all things in common, and so do members of a comradeship; other friends hold
special possessions in common, more or fewer in different cases, inasmuch as friendships vary
in degree. The claims of justice also differ in different relationships. [1] The mutual rights of
parents and children are not the same as those between brothers; the obligations of members
of a comradeship not the same as those of fellow-citizens; and similarly with the other forms of
friendship.

Injustice therefore also is differently constituted in each of these relationships: wrong is
increasingly serious in proportion as it is done to a nearer friend. For example, it is more
shocking to defraud a comrade of money than a fellow-citizen; or to refuse aid to a brother than
to do so to a stranger; or to strike one’s father than to strike anybody else. Similarly it is natural
that the claims of justice also should increase with the nearness of the friendship, since
friendship and justice exist between the same persons and are co-extensive in range.
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But all associations are parts as it were of the association of the State. Travellers for instance
associate together for some advantage, namely to procure some of their necessary supplies. But
the political association too, it is believed, was originally formed, and continues to be
maintained, for the advantage of its members: the aim of lawgivers is the good of the
community, and justice is sometimes defined as that which is to the common advantage.

Thus the other associations aim at some particular advantage; for example sailors combine to
seek the profits of seafaring in the way of trade or the like, comrades in arms the gains of
warfare, their aim being either plunder, or victory over the enemy or the capture of a city; and
similarly the members of a tribe or parish [And some associations appear to be formed for the
sake of pleasure,

[20] for example religious guilds and dining-clubs, which are unions for sacrifice and social
intercourse. But all these associations seem to be subordinate to the association of the State,
which aims not at a temporary advantage but at one covering the whole of life.] combine to
perform sacrifices and hold festivals in connection with them, thereby both paying honor to the
gods and providing pleasant holidays for themselves. For it may be noticed that the sacrifices
and festivals of ancient origin take place after harvest, being in fact harvest-festivals; this is
because that was the season of the year at which people had most leisure.

All these associations then appear to be parts of the association of the State; and the limited
friendships which we reviewed will correspond to the limited associations from which they

spring.

Now there are three forms of constitution, and also an equal number of perversions or
corruptions of those forms. The constitutions are Kingship, Aristocracy, and thirdly, a
constitution based on a property classification, which it seems appropriate to describe as
timocratic, although most people are accustomed to speak of it merely as a constitutional
government or Republic.

The best of these constitutions is Kingship, and the worst Timocracy. The perversion of Kingship
is Tyranny. [1] Both are monarchies, but there is a very wide difference between them: a tyrant
studies his own advantage, a king that of his subjects. For a monarch is not a king if he does not
possess independent resources, and is not better supplied with goods of every kind than his
subjects; but a ruler so situated lacks nothing, and therefore will not study his own interests but
those of his subjects. (A king who is not independent of his subjects will be merely a sort of
titular king.) Tyranny is the exact opposite in this respect, for the tyrant pursues his own good.
The inferiority of Tyranny among the perversions is more evident than that of Timocracy among
the constitutions, for the opposite of the best must be the worst.

When a change of constitution takes place, Kingship passes into Tyranny, because Tyranny is the
bad form of monarchy, so that a bad king becomes a tyrant. Aristocracy passes into Oligarchy
owing to badness in the rulers, who do not distribute what the State has to offer according to
desert, but give all or most of its benefits to themselves, and always assign the offices to the
same persons, because they set supreme value upon riches; thus power is in the hands of a few
bad men, instead of being in the hands of the best men. Timocracy passes into Democracy,
there being an affinity between them, inasmuch as the ideal of Timocracy also is government by
the mass of the citizens, and within the property qualification all are equal. Democracy is the
least bad [20] of the perversions, for it is only a very small deviation from the constitutional form
of government. These are the commonest ways in which revolutions occur in states, since they
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involve the smallest change, and come about most easily.

One may find likenesses and so to speak models of these various forms of constitution in the
household. The relationship of father to sons is regal in type, since a father’s first care is for his
children’'s welfare. This is why Homer styles Zeus father, for the ideal of kingship is paternal
government. Among the Persians paternal rule is tyrannical, for the Persians use their sons as
slaves. The relation of master to slaves is also tyrannic, since in it the master’s interest is aimed
at. The autocracy of a master appears to be right, that of the Persian father wrong; for different
subjects should be under different forms of rule.

The relation of husband to wife seems to be in the nature of an aristocracy: the husband rules in
virtue of fitness, and in matters that belong to a man’s sphere; matters suited to a woman he
hands over to his wife. When the husband controls everything, he transforms the relationship
into an oligarchy, for he governs in violation of fitness, and not in virtue of superiority. [1] And
sometimes when the wife is an heiress it is she who rules. In these cases then authority goes not
by virtue but by wealth and power, as in an oligarchy.

The relation between brothers constitutes a sort of timocracy; they are equals, save in so far as
they differ in age; hence, if the divergence in age be great, the friendship between them cannot
be of the fraternal type. Democracy appears most fully in households without a master, for in
them all the members are equal; but it also prevails where the ruler of the house is weak, and
everyone is allowed to do what he likes.

Under each of these forms of government we find friendship existing between ruler and ruled,
to the same extent as justice. The friendship of a king for his subjects is one of superiority in
beneficence; for a king does good to his subjects, inasmuch as being good he studies to
promote their welfare, as a shepherd studies the welfare of his sheep; hence Homer called
Agamemnon shepherd of the people.

The friendship of a father for his child is of the same kind (only here the benefits bestowed are
greater, for the father is the source of the child’s existence, which seems to be the greatest of all
boons, and of its nurture and education; and we also ascribe the same benefits to our
forefathers). For it is as natural for a father to rule his children, and forefathers those descended
from them, as for a king to rule his subjects.

[20] These friendships then involve a superiority of benefits on one side, which is why parents
receive honor as well as service. The claims of justice also, therefore, in these relations are not
the same on both sides, but proportionate to desert, as is the affection bestowed.

The friendship between husband and wife again is the same as that which prevails between
rulers and subjects in an aristocracy; for it is in proportion to excellence, and the better party
receives the larger share [of good], whilst each party receives what is appropriate to each; and
the same is true of the claims of justice on either side.

Friendship between brothers is like that between members of a comradeship: the two parties
are equal in station and age, and this usually implies identity of feelings and of character. The
counterpart of fraternal friendship is that which exists under the timocratic form of constitution;
since the ideal of Timocracy is that all citizens shall be equal and shall be good, so that they all
rule in turn, and all have an equal share of power; and therefore the friendship between them is
also one of equality.
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Under the perverted forms of constitution friendship like justice can have but little scope, and
least of all in the worst: there is little or no friendship between ruler and subjects in a tyranny.
For where there is nothing in common between ruler and ruled, there can be no friendship
between them either, any more than there can be justice. It is like the relation between a
craftsman and his tool, or between the soul and the body [or between master and slave]: [1] all
these instruments it is true are benefited by the persons who use them, but there can be no
friendship, nor justice, towards inanimate things; indeed not even towards a horse or an ox, nor
yet towards a slave as slave. For master and slave have nothing in common: a slave is a living
tool, just as a tool is an inanimate slave.

Therefore there can be no friendship with a slave as slave, though there can be as human being:
for there seems to be some room for justice in the relations of every human being with every
other that is capable of participating in law and contract, and hence friendship also is possible
with everyone so far as he is a human being.

Hence even in tyrannies there is but little scope for friendship and justice between ruler and
subjects; but there is most room for them in democracies, where the citizens being equal have
many things in common.

All friendship, as we have said, involves community; but the friendship between relatives and
between members of a comradeship may be set apart as being less in the nature of
partnerships than are the friendships between fellow-citizens, fellow-tribesmen, shipmates, and
the like; since these seem to be founded as it were on a definite compact. With the latter
friendships may be classed family ties of hospitality between foreigners.

Friendship between relatives itself seems to include a variety of species, but all appear to derive
from the affection of parent for child. For parents love their children as part of themselves,
whereas children love their parents as the source of their being.

[20] Also parents know their offspring with more certainty than children know their parentage;
and progenitor is more attached to progeny than progeny to progenitor, since that which
springs from a thing belongs to the thing from which it springs—for instance, a tooth or hair or
what not to its owner—whereas the thing it springs from does not belong to it at all, or only in a
less degree. The affection of the parent exceeds that of the child in duration also; parents love
their children as soon as they are born, children their parents only when time has elapsed and
they have acquired understanding, or at least perception.

These considerations also explain why parental affection is stronger in the mother. Parents then
love their children as themselves (one’s offspring being as it were another self—other because
separate); children love their parents as the source of their being; brothers love each other as
being from the same source, since the identity of their relations to that source identifies them
with one another, which is why we speak of being of the same blood or of the same stock or the
like; brothers are therefore in a manner the same being, though embodied in separate persons.

But friendship between brothers is also greatly fostered by their common upbringing and
similarity of age; two of an age agree, and familiarity breeds fellowship, which is why the
friendship between brothers resembles that between members of a comradeship. [1] Cousins
and other relatives derive their attachment from the fraternal relationship, since it is due to their
descent from the same ancestor; and their sense of attachment is greater or less, according as
the common ancestor is nearer or more remote.
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The affection of children for their parents, like that of men for the gods, is the affection for what
is good, and superior to oneself; for their parents have bestowed on them the greatest benefits
in being the cause of their existence and rearing, and later of their education.

Also the friendship between parents and children affords a greater degree both of pleasure and
of utility than that between persons unrelated to each other, inasmuch as they have more in
common in their lives.

Friendship between brothers has the same characteristics as that between members of a
comradeship, and has them in a greater degree, provided they are virtuous, or resemble one
another in any way; inasmuch as brothers belong more closely to each other, and have loved
each other from birth, and inasmuch as children of the same parents, who have been brought
up together and educated alike, are more alike in character; also with brothers the test of time
has been longest and most reliable.

The degrees of friendship between other relatives vary correspondingly.

The friendship between husband and wife appears to be a natural instinct; since man is by
nature a pairing creature even more than he is a political creature, inasmuch as the family is an
earlier and more fundamental institution than the State, and the procreation of offspring a more
general characteristic of the animal creation. So whereas with the other animals [20] the
association of the sexes aims only at continuing the species, human beings cohabit not only for
the sake of begetting children but also to provide the needs of life; for with the human race
division of labor begins at the outset, and man and woman have different functions; thus they
supply each other's wants, putting their special capacities into the common stock. Hence the
friendship of man and wife seems to be one of utility and pleasure combined. But it may also be
based on virtue, if the partners be of high moral character; for either sex has its special virtue,
and this may be the ground of attraction. Children, too, seem to be a bond of union, and
therefore childless marriages are more easily dissolved; for children are a good possessed by
both parents in common, and common property holds people together.

The question what rules of conduct should govern the relations between husband and wife, and
generally between friend and friend, seems to be ultimately a question of justice. There are
different claims of justice between friends and strangers, between members of a comradeship
and schoolfellows.

There are then, as we said at the outset, three kinds of friendship, and in each kind there are
both friends who are on an equal footing and friends on a footing of disparity; for two equally
good men may be friends, or one better man and one worse; [1] and similarly with pleasant
friends and with those who are friends for the sake of utility, who may be equal or may differ in
the amount of the benefits which they confer. Those who are equals must make matters equal
by loving each other, etc., equally; those who are unequal by making a return proportionate to
the superiority of whatever kind on the one side.

Complaints and recriminations occur solely or chiefly in friendships of utility, as is to be
expected. In a friendship based on virtue each party is eager to benefit the other, for this is
characteristic of virtue and of friendship; and as they vie with each other in giving and not in
getting benefit, no complaints nor quarrels can arise, since nobody is angry with one who loves
him and benefits him, but on the contrary, if a person of good feeling, requites him with service
in return; and the one who outdoes the other in beneficence will not have any complaint against
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his friend, since he gets what he desires, and what each man desires is the good.

Nor again are complaints likely to occur between friends whose motive is pleasure either; for if
they enjoy each other's company, both alike get what they wish for; and indeed it would seem
ridiculous to find fault with somebody for not being agreeable to you, when you need not
associate with him if you do not want to do so.

But a friendship whose motive is utility is liable to give rise to complaints. For here the friends
associate with each other for profit, and so each always wants more, and thinks he is getting
less than his due; and they make it a grievance that they do not get as much as they want and
deserve; [20] and the one who is doing a service can never supply all that the one receiving it
wants.

It appears that, as justice is of two kinds, one unwritten and the other defined by law, so the
friendship based on utility may be either moral or legal. Hence occasions for complaint chiefly
occur when the type of friendship in view at the conclusion of the transaction is not the same as
when the a relationship was formed.

Such a connection when on stated terms is one of the legal type, whether it be a purely business
matter of exchange on the spot, or a more liberal accommodation for future repayment, though
still with an agreement as to the quid pro quo; and in the latter case the obligation is clear and
cannot cause dispute, though there is an element of friendliness in the delay allowed, for which
reason in some states there is no action at law in these cases, it being held that the party to a
contract involving credit must abide by the consequences.

The moral type on the other hand is not based on stated terms, but the gift or other service is
given as to a friend, although the giver expects to receive an equivalent or greater return, as
though it had not been a free gift but a loan; and as he ends the relationship in a different spirit
from that in which he began it, he will complain.

The reason of this is that all men, or most men, wish what is noble but choose what is profitable;
and while it is noble to render a service not with an eye to receiving one in return, [1] it is
profitable to receive one.

One ought therefore, if one can, to return the equivalent of services received, and to do so
willingly; for one ought not to make a man one's friend if one is unwilling to return his favors.
Recognizing therefore that one has made a mistake at the beginning and accepted a service
from a wrong person—that is, a person who was not a friend, and was not acting disinterestedly
—one should accordingly end the transaction as if one had accepted the service on stated
terms. Also, one would agree to repay a service if able to do so (and if one were not able, the
giver on his side too would not have expected repayment); hence, if possible, one ought to make
a return. But one ought to consider at the beginning from whom one is receiving the service,
and on what terms, so that one may accept it on those terms or else decline it.

Dispute may arise however as to the value of the service rendered. Is it to be measured by the
benefit to the recipient, and the return made on that basis, or by the cost to the doer? The
recipient will say that what he received was only a trifle to his benefactor, or that he could have
got it from someone else: he beats down the value. The other on the contrary will protest that it
was the most valuable thing he had to give, or that it could not have been obtained from
anybody else, or that it was bestowed at a time of danger or in some similar emergency.

200



Perhaps then we may say that, when the friendship is one of utility, the measure of the service
should be its value to the recipient, since it is he who wants it, and the other comes to his aid in
the expectation of an equivalent return; therefore the degree of assistance rendered has been
the amount to which the recipient has benefited, [20] and so he ought to pay back as much as
he has got out of it; or even more, for that will be more noble.

In friendships based on virtue, complaints do not arise, but the measure of the benefit seems to
be the intention of the giver; for intention is the predominant factor in virtue and in character.

Differences also arise in friendships where there is disparity between the parties. Each claims to
get more than the other, and this inevitably leads to a rupture. If one is a better man than the
other, he thinks he has a right to more, for goodness deserves the larger share. And similarly
when one is more useful than the other: if a man is of no use, they say, he ought not to have an
equal share, for it becomes a charity and not a friendship at all, if what one gets out of it is not
enough to repay one’s trouble. For men think that it ought to be in a friendship as it is in a
business partnership, where those who contribute more capital take more of the profits. On the
other hand the needy or inferior person takes the opposite view: he maintains that it is the part
of a good friend to assist those in need; what is the use (he argues) of being friends with the
good and great if one is to get nothing out of it?

[1] Now it appears that each of these rival claims is right. Both parties should receive a larger
share from the friendship, but not a larger share of the same thing: the superior should receive
the larger share of honor, the needy one the larger share of profit; for honor is the due reward
of virtue and beneficence, while need obtains the aid it requires in pecuniary gain.

The same principle is seen to obtain in public life. A citizen who contributes nothing of value to
the common stock is not held in honor, for the common property is given to those who benefit
the community, and honor is a part of the common property. For a man cannot expect to make
money out of the community and to receive honor as well. For nobody is content to have the
smaller share all round, and so we pay honor to the man who suffers money loss by holding
office, and give money to the one who takes bribes; since requital in accordance with desert
restores equality, and is the preservative of friendship, as has been said above.

This principle therefore should also regulate the intercourse of friends who are unequal: the one
who is benefited in purse or character must repay what he can, namely honor.

For friendship exacts what is possible, not what is due; requital in accordance with desert is in
fact sometimes impossible, for instance in honoring the gods, or one’s parents: no one could
ever render them the honor they deserve, and a man is deemed virtuous if he pays them all the
regard that he can. Hence it would appear that a son never ought to disown his father, although
a father may disown his son; [20] for a debtor ought to pay what he owes, but nothing that a son
can do comes up to the benefits he has received, so that a son is always in his father’s debt. But
a creditor may discharge his debtor, and therefore a father may disown his son. At the same
time, no doubt it is unlikely that a father ever would abandon a son unless the son were
excessively vicious; for natural affection apart, it is not in human nature to reject the assistance
that a son will be able to render. Whereas a bad son will look on the duty of supporting his
father as one to be avoided, or at all events not eagerly undertaken; for most people wish to
receive benefits, but avoid bestowing them as unprofitable.

So much then for a discussion of these subjects.
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Book 9

[32] In all dissimilar friendships, it is proportion, as has been said, that establishes equality and
preserves the friendship; just as, in the relations between fellow-citizens, the shoemaker
receives payment for his shoes, and the weaver and the other craftsmen for their products,
according to value rendered.

[1] In these business relationships then a common measure has been devised, namely money,
and this is a standard to which all things are referred and by which they are measured. But in
sentimental friendships, the lover sometimes complains that his warmest affection meets with
no affection in return, it may be because there is nothing in him to arouse affection; while the
person loved frequently complains that the lover who formerly promised everything now fulfils
none of his promises.

Such disputes occur when pleasure is the motive of the friendship on the lover's side and profit
on the side of the beloved, and when they no longer each possess the desired attribute. For in a
friendship based on these motives, a rupture occurs as soon as the parties cease to obtain the
things for the sake of which they were friends; seeing that neither loved the other in himself, but
some attribute he possessed that was not permanent; so that these friendships are not
permanent either. But friendship based on character is disinterested, and therefore lasting, as
has been said.

Differences arise when the friends do not obtain what they desire, but something else; for not to
get what you want is almost the same as not to get anything at all. For instance, there is the
story of the man who hired a harper, and promised that the better he played the more he would
pay him; but next morning, when the harper asked him to fulfil his promise, he said that he had
already paid for the pleasure he had received by the pleasure he had given. This would have
been all right if both had wanted pleasure; but when one wants amusement and the other gain,
and one gets what he wants [20] and the other does not, it would not be a fair bargain; for it is
the thing that a man happens to need that he sets his heart on, and only to get that is he ready
to give what he does.

Which party’s business is it to decide the amount of the return due? Should it be assessed by the
one who proffers the initial service? Or rather by the one who receives it, since the other by
proffering it seems to leave the matter to him? This we are told was the practice of Protagoras;
when he gave lessons in any subject, he used to tell his pupil to estimate the value he set upon
his knowledge, and accepted a fee of that amount.

In such matters however some people prefer the principle of the wage stated. But people who
take the money in advance, and then, having made extravagant professions, fail to perform
what they undertook, naturally meet with complaints because they have not fulfilled their
bargain.

Perhaps however the sophists are bound to demand their fees in advance, since nobody would
pay money for the knowledge which they possess. Persons paid in advance then naturally meet
with complaints if they do not perform the service for which they have taken the pay.

But in cases where no agreement is come to as to the value of the service, if it is proffered for
the recipient’'s own sake, as has been said above, no complaint arises, for a friendship based on
virtue does not give rise to quarrels; [1] and the return made should be in proportion to the
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intention of the benefactor, since intention is the measure of a friend, and of virtue. This is the
principle on which it would seem that payment ought to be made to those who have imparted
instruction in philosophy; for the value of their service is not measurable in money, and no
honor paid them could be an equivalent, but no doubt all that can be expected is that to them,
as to the gods and to our parents, we should make such return as is in our Power.

When on the other hand the gift is not disinterested but made with a view to a recompense, it is
no doubt the best thing that a return should be made such as both parties concur in thinking to
be what is due. But failing such concurrence, it would seem to be not only inevitable but just
that the amount of the return should be fixed by the party that received the initial service, since
the donor will have recovered what the recipient really owes when he has been paid the value of
the service to him, or the sum that he would have been willing to pay as the price of the
pleasure.

For in buying and selling also this seems to be the practice; and in some countries the law does
not allow actions for the enforcement of voluntary covenants, on the ground that when you
have trusted a man you ought to conclude the transaction as you began it. For it is thought
fairer for the price to be fixed by the person who received credit than by the one who gave
credit. For as a rule those who have a thing value it differently from those who want to get it. For
one’s own possessions and gifts always seem to one worth a great deal; but nevertheless the
repayment is actually determined by the valuation

[20] of the recipient. But he ought no doubt to estimate the gift not at what it seems to him to
be worth now that he has received it, but at the value he put on it before he received it.

Other questions that may be raised are such as these: Does a man owe his father unlimited
respect and obedience, or ought he when ill to take the advice of a physician, and when electing
a general to vote for the best soldier? and similarly, ought he to do a service to a friend rather
than to a virtuous man, and ought he to repay his obligation to a benefactor rather than make a
present to a comrade, when he is not in a position to do both?

Now perhaps with all these matters it is not easy to lay down an exact rule, because the cases
vary indefinitely in importance or unimportance, and in nobility or urgency.

But it is quite clear that no one person is entitled to unlimited consideration. As a general rule
one ought to return services rendered rather than do favors to one's comrades, just as one
ought to pay back a loan to a creditor rather than give the money to a friend.

Yet perhaps even this rule is not without exceptions. For example, (a) suppose one has been
ransomed from brigands; ought one to ransom one’s ransomer in turn, whoever he may be—or
even if he has not been captured himself but asks for his money back, ought one to repay him—

[1] or ought one to ransom one’s own father? for it might be thought to be a man’s duty to
ransom his father even before himself.

As a general rule then, as has been said, one ought to pay back a debt, but if the balance of
nobility or urgency is on the side of employing the money for a gift, then one ought to decide in
favor of the gift. For (b) there are occasions when it would be actually unfair to return the
original service; as for instance when A has done B a service knowing him to be a good man, and
B is called upon to return the service to A whom he believes to be a bad man. For even when A
has lent B a loan, B is not always bound to lend A a loan in turn: A may have lent money to B,
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who is an honest man, expecting to get his money back, while B would have no hope of
recovering from A, who is a rascal. If A is really a rascal, the return he asks for is not a fair one;
and even if A is not a rascal, but people think he is, it would not be deemed unreasonable for B
to refuse.

Hence, as has been frequently remarked already, discussions about our emotions and actions
only admit of such degree of definiteness as belongs to the matters with which they deal.

It is quite clear therefore that all people have not the same claim upon us, and that even a
father's claim is not unlimited, just as Zeus does not have all the sacrifices. Since the claims of
parents and brothers, comrades and benefactors, are different, we ought to render to each that
which is proper and suitable to each. This is in fact the principle on which men are observed to
act. They invite their relatives to a wedding, because they are members of the family, [20] and
therefore concerned in the family's affairs; also it is thought to be specially incumbent on
relations to attend funerals, for the same reason.

It would be felt that our parents have the first claim on us for maintenance, since we owe it to
them as a debt, and to support the authors of our being stands before self-preservation in
moral nobility. Honor also is due to parents, as it is to the gods, though not indiscriminate
honor: one does not owe to one’s father the same honor as to one’s mother, nor yet the honor
due to a great philosopher or general, but one owes to one’s father the honor appropriate to a
father, and to one's mother that appropriate to her.

Again, we should pay to all our seniors the honor due to their age, by rising when they enter,
offering them a seat, and so on. Towards comrades and brothers on the other hand we should
use frankness of speech, and share all our possessions with them. Kinsmen also,
fellow-tribesmen, fellow-citizens, and the rest—to all we must always endeavor to render their
due, comparing their several claims in respect of relationship and of virtue or utility.

Between persons of the same kind discrimination is comparatively easy; but it is a harder matter
when they are differently related to us. Nevertheless we must not shirk the task on that account,
but must decide their claims as well as we are able.

Another question is, whether a friendship should [1] or should not be broken off when the
friends do not remain the same. It may be said that where the motive of the friendship is utility
or pleasure, it is not unnatural that it should be broken off when our friends no longer possess
the attribute of being useful or agreeable. It was those attributes that we loved, and when they
have failed it is reasonable that love should cease. But a man might well complain, if, though we
really liked him for the profit or pleasure he afforded, we had pretended to love him for his
character. As was said at the outset, differences between friends most frequently arise when the
nature of their friendship is not what they think it is.

When therefore a man has made a mistake, and has fancied that he was loved for his character,
without there having been anything in his friend’'s behavior to warrant the assumption, he has
only himself to blame. But when he has been deceived by his friend's pretence, there is ground
for complaint against the deceiver: in fact he is a worse malefactor than those who counterfeit
the coinage, inasmuch as his offence touches something more precious than money.

Again, supposing we have admitted a person to our friendship as a good man, and he becomes,
or we think he has become, a bad man: are we still bound to love him? Perhaps it is impossible
to do so, since only what is good is lovable; and also wrong, for we ought not to be lovers of evil,
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nor let ourselves become like what is worthless; and, as has been said above, like is the friend of
like. Should we therefore break off the friendship at once? Perhaps not in every case, but only
when our friends have become incurably bad; for so long as they are capable of reform we are
even more bound to help them morally than

[20] we should be to assist them financially, since character is a more valuable thing than
wealth and has more to do with friendship. However, one could not be held to be doing
anything unnatural if one broke off the friendship; for it was not a man of that sort that one
loved: he has altered, and if one cannot restore him, one gives him up.

On the other hand, suppose one friend to have remained the same while the other has
improved, and become greatly the superior in virtue: ought the latter to keep up the friendship?
Perhaps it is out of the question; and this becomes especially clear when the gap between them
is a wide one, as may happen with two people who were friends in boyhood. One may have
remained a boy in mind, while the other is a man of the highest ability; how can they be friends,
when they have different tastes and different likes and dislikes? They will no longer even enjoy
each other's society; but without this, intercourse and therefore friendship are, as we saw,
impossible. But this has been discussed already.

Are we then to behave towards a former friend in exactly the same way as if he had never been
our friend at all? Perhaps we ought to remember our past intimacy, and just as we think it right
to show more kindness to friends than to strangers, so likewise some attention should be paid,
for the sake of old times, to those who were our friends in the past, that is, if the rupture was
not caused by extreme wickedness on their part.

[11 The forms which friendly feeling for our neighbors takes, and the marks by which the
different forms of friendship are defined, seem to be derived from the feelings of regard which
we entertain for ourselves. A friend is defined as (a) one who wishes, and promotes by action,
the real or apparent good of another for that other’s sake; or (b) one who wishes the existence
and preservation of his friend for the friend's sake. (This is the feeling of mothers towards their
children, and of former friends who have quarrelled.) Others say that a friend is (c) one who
frequents another’s society, and (d) who desires the same things as he does, or (e) one who
shares his friend’s joys and sorrows. (This too is very characteristic of mothers.) Friendship also
is defined by one or other of these marks.

But each of them is also found in a good man'’s feelings towards himself (and in those of all
other men as well, in so far as they believe themselves to be good; but, as has been said, virtue
and the virtuous man seem to be the standard in everything).

For (d) the good man is of one mind with himself, and desires the same things with every part of
his nature. Also (a) he wishes his own good, real as well as apparent, and seeks it by action (for it
is a mark of a good man to exert himself actively for the good) ; and he does so for his own sake
(for he does it on account of the intellectual part of himself, and this appears to be a man'’s real
self). Also (b) he desires his own life and security, and especially that of his rational part.

For existence is good for the virtuous man; and everyone [20] wishes his own good: no one
would choose to possess every good in the world on condition of becoming somebody else (for
God possesses the good even as it is), but only while remaining himself, whatever he may be;
and it would appear that the thinking part is the real self, or is so more than anything else.

And (c) the good man desires his own company; for he enjoys being by himself, since he has
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agreeable memories of the past, and good hopes for the future, which are pleasant too; also his
mind is stored with subjects for contemplation. And (e) he is keenly conscious of his own joys
and sorrows; for the same things give him pleasure or pain at all times, and not different things
at different times, since he is not apt to change his mind.

It is therefore because the good man has these various feelings towards himself, and because
he feels towards his friend in the same way as towards himself (for a friend is another self) , that
friendship also is thought to consist in one or other of these feelings, and the possession of
them is thought to be the test of a friend.

Whether a man can be said actually to feel friendship for himself is a question that may be
dismissed for the present; though it may be held that he can do so in so far as he is a dual or
composite being, [1] and because very intense friendship resembles self regard.

As a matter of fact, the feelings of self-regard described appear to be found in most people,
even though they are of inferior moral worth. Perhaps men share them in so far as they have
their own approval and believe in their own virtue; since the utterly worthless and criminal never
possess them, or even have the appearance of doing so.

Indeed it may almost be said that no morally inferior persons possess them. For (d) such
persons are at variance with themselves, desiring one thing and wishing another: this is the
mark of the unrestrained, who choose what is pleasant but harmful instead of what they
themselves think to be good. (a) Others again, out of cowardice and idleness, neglect to do what
they think best for their own interests. And (b) men who have committed a number of crimes,
and are hated for their wickedness, actually flee from life and make away with themselves.

Also (c) bad men constantly seek the society of others and shun their own company, because
when they are by themselves they recall much that was unpleasant in the past and anticipate
the same in the future, whereas with other people they can forget. Moreover they feel no
affection for themselves, because they have no lovable qualities. Hence (e) such men do not
enter into their own joys and sorrows, as there is civil war in their souls;

[20] one part of their nature, owing to depravity, is pained by abstinence from certain
indulgences while another part is pleased by it; one part pulls them one way and another the
other, as if dragging them asunder.

Or if it be impossible to feel pain and pleasure at the same time, at all events after indulging in
pleasure they regret it a little later, and wish they had never acquired a taste for such
indulgences; since the bad are always changing their minds.

Thus a bad man appears to be devoid even of affection for himself, because he has nothing
lovable in his nature. If then such a state of mind is utterly miserable, we should do our utmost
to shun wickedness and try to be virtuous. That is the way both to be friends with ourselves and
to win the friendship of others.

Goodwill appears to be an element of friendly feeling, but it is not the same thing as friendship;
for it can be felt towards strangers, and it can be unknown to its object, whereas friendship
cannot. But that has been discussed already.

Neither is goodwill the same as affection. For it has no intensity, nor does it include desire, but
these things are necessarily involved in affection.

Also affection requires intimate acquaintance, where as goodwill may spring up all of a sudden,
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as happens for instance in regard to the competitors in a contest;

[1] the spectators conceive goodwill and sympathy for them, though they would not actively
assist them, for as we said, their goodwill is a sudden growth, and the kindly feeling is only
superficial.

Goodwill seems therefore to be the beginning of friendship, just as the pleasure of the eye is the
beginning of love. No one falls in love without first being charmed by beauty, but one may
delight in another’s beauty without necessarily being in love: one is in love only if one longs for
the beloved when absent, and eagerly desires his presence. Similarly men cannot be friends
without having conceived mutual goodwill, though well-wishers are not necessarily friends: they
merely desire the good of those whose well-wishers they are, and would not actively assist them
to attain it, nor be put to any trouble on their behalf. Hence extending the meaning of the term
friendship we may say that goodwill is inoperative friendship, which when it continues and
reaches the point of intimacy may become friendship proper—not the sort of friendship whose
motive is utility or pleasure, for these do not arouse goodwill. Goodwill is indeed rendered in
return for favors received, but this is merely the payment of a due; and that desire for an other’s
welfare which springs from the anticipation of favors to come does not seem really to show
goodwill for one’s benefactor, but rather for oneself; just as to court a man for some interested
motive is not friendship.

Speaking generally, true goodwill is aroused by some kind of excellence or moral goodness: it
springs up when one person thinks another
[20] beautiful or brave or the like, as in the case we mentioned of competitors in a contest.

Concord also seems to be a friendly feeling. Hence it is not merely agreement of opinion, for this
might exist even between strangers. Nor yet is agreement in reasoned judgements about any
subject whatever, for instance astronomy, termed concord; to agree about the facts of
astronomy is not a bond of friendship. Concord is said to prevail in a state, when the citizens
agree as to their interests, adopt the same policy, and carry their common resolves into
execution.

Concord then refers to practical ends, and practical ends of importance, and able to be realized
by both or all the parties: for instance, there is concord in the state when the citizens
unanimously decree that the offices of state shall be elective, or that an alliance shall be made
with Sparta, or that Pittacus shall be dictator (when Pittacus was himself willing to be dictator).
When each of two persons wishes himself to rule, like the rivals in the Phoenissae, there is
discord; since men are not of one mind merely when each thinks the same thing (whatever this
may be) , but when each thinks the same thing in relation to the same person: for instance,
when both the common people [1] and the upper classes wish that the best people shall rule; for
only so can all parties get what they desire.

Concord appears therefore to mean friendship between citizens, which indeed is the ordinary
use of the term; for it refers to the interests and concerns of life.

Now concord in this sense exists between good men, since these are of one mind both with
themselves and with one another, as they always stand more or less on the same ground; for
good men's wishes are steadfast, and do not ebb and flow like the tide, and they wish for just
and expedient ends, which they strive to attain in common.

The base on the other hand are incapable of concord, except in some small degree, as they are
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of friendship, since they try to get more than their share of advantages, and take less than their
share of labors and public burdens. And while each desires this for himself, he spies on his
neighbor to prevent him from doing likewise; for unless they keep watch over one another, the
common interests go to ruin. The result is discord, everybody trying to make others do their
duty but refusing to do it themselves.

Benefactors seem to love those whom they benefit more than those who have received benefits
love those who have conferred them; and it is asked why this is so, as it seems to be
unreasonable. The view most generally taken is

[20] that it is because the one party is in the position of a debtor and the other of a creditor; just
as therefore in the case of a loan, whereas the borrower would be glad to have his creditor out
of the way, the lender actually watches over his debtor's safety, so it is thought that the
conferrer of a benefit wishes the recipient to live in order that he may receive a return, but the
recipient is not particularly anxious to make a return. Epicharmus no doubt would say that
people who give this explanation are looking at the seamy side of life; but all the same it
appears to be not untrue to human nature, for most men have short memories, and are more
desirous of receiving benefits than of bestowing them.

But it might be held that the real reason lies deeper, and that the case of the creditor is not
really a parallel. With him it is not a matter of affection, but only of wishing his debtor’s
preservation for the sake of recovering his money; whereas a benefactor feels friendship and
affection for the recipient of his bounty even though he is not getting anything out of him and is
never likely to do so.

The same thing happens with the artist: every artist loves his own handiwork more than that
handiwork if it were to come to life would love him.

[1] This is perhaps especially true of poets, who have an exaggerated affection for their own
poems and love them as parents love their children.

The position of the benefactor then resembles that of the artist; the recipient of his bounty is his
handiwork, and he therefore loves him more than his handiwork loves its maker. The reason of
this is that all things desire and love existence; but we exist in activity, since we exist by living
and doing; and in a sense one who has made something exists actively, and so he loves his
handiwork because he loves existence. This is in fact a fundamental principle of nature: what a
thing is potentially, that its work reveals in actuality.

Moreover for the benefactor there is an element of nobility in the act, and so he feels pleased
with the person who is its object; but there is nothing noble for the recipient of the benefit in his
relation to his benefactor: at most, it is profitable; and what is profitable is not so pleasant or
lovable as what is noble.

The doer’s achievement therefore remains, for nobility or beauty is long-lived, but its utility to
the recipient passes away. But while the actuality of the present, the hope of the future, and the
memory of the past are all pleasant, actuality is the most pleasant of the three, and the most
loved. Also whereas the memory of noble things is pleasant, that of useful ones is hardly at all
so, or at least less so; although with anticipation the reverse seems to be the case.

Again, loving seems to be an active experience, [20] being loved a passive one; hence affection
and the various forms of friendly feeling are naturally found in the more active party to the
relationship.
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Again, everybody loves a thing more if it has cost him trouble: for instance those who have
made money love money more than those who have inherited it. Now to receive a benefit seems
to involve no labor, but to confer one is an effort. (This is why mothers love their children more
than fathers, because parenthood costs the mother more trouble [and the mother is more
certain that the child is her own].) This also then would seem to be a characteristic of
benefactors.

The question is also raised whether one ought to love oneself or someone else most. We
censure those who put themselves first, and lover of self is used as a term of reproach. And it is
thought that a bad man considers himself in all he does, and the more so the worse he is—so it
is a complaint against him for instance that he never does a thing unless you make him
—whereas a good man acts from a sense of what is noble, and the better he is the more he so
acts, and he considers his friend'’s interest, disregarding his own.

But the facts do not accord with these theories; nor is this surprising. [1] For we admit that one
should love one’s best friend most; but the best friend is he that, when he wishes a person’s
good, wishes it for that person’s own sake, even though nobody will ever know of it. Now this
condition is most fully realized in a man’'s regard for himself, as indeed are all the other
attributes that make up the definition of a friend; for it has been said already that all the feelings
that constitute friendship for others are an extension of regard for self. Moreover, all the
proverbs agree with this; for example, Friends have one soul between them, Friends’ goods are
common property, Amity is equality, The knee is nearer than the shin. All of these sayings will
apply most fully to oneself; for a man is his own best friend. Therefore he ought to love himself
most.

So it is naturally debated which of these two views we ought to adopt, since each of them has
some plausibility.

Now where there is a conflict of opinion the proper course is doubtless to get the two views
clearly distinguished, and to define how far and in what way each of them is true. So probably
the matter may become clear if we ascertain what meaning each side attaches to the term
self-love.

Those then who make it a term of reproach call men lovers of self when they assign to
themselves the larger share of money, honors, or bodily pleasures; since these are the things
which most men desire and set their hearts on as being the greatest goods, and which
accordingly they compete with each other to obtain. Now those who take more than their share
of these things are men who indulge [20] their appetites, and generally their passions and the
irrational part of their souls. But most men are of this kind. Accordingly the use of the term lover
of self as a reproach has arisen from the fact that self-love of the ordinary kind is bad. Hence
self-love is rightly censured in those who are lovers of self in this sense.

And that it is those who take too large a share of things of this sort whom most people usually
mean when they speak of lovers of self, is clear enough. For if a man were always bent on
outdoing everybody else in acting justly or temperately or in displaying any other of the virtues,
and in general were always trying to secure for himself moral nobility, no one will charge him
with love of self nor find any fault with him.

Yet as a matter of fact such a man might be held to be a lover of self in an exceptional degree. At
all events he takes for himself the things that are noblest and most truly good. Also it is the most
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dominant part of himself that he indulges and obeys in everything. But (a) as in the state it is the
sovereign that is held in the fullest sense to be the state, and in any other composite whole it is
the dominant part that is deemed especially to be that whole, so it is with man. He therefore
who loves and indulges the dominant part of himself is a lover of self in the fullest degree. Again
(b) , the terms self-restrained and unrestrained denote being restrained or not by one's intellect,
and thus imply that the intellect is the man himself.

[1] Also (c) it is our reasoned acts that are felt to be in the fullest sense our own acts, voluntary
acts. It is therefore clear that a man is or is chiefly the dominant part of himself, and that a good
man values this part of himself most. Hence the good man will be a lover of self in the fullest
degree, though in another sense than the lover of self so-called by way of reproach, from whom
he differs as much as living by principle differs from living by passion, and aiming at what is
noble from aiming at what seems expedient.

Persons therefore who are exceptionally zealous in noble actions are universally approved and
commended; and if all men vied with each other in moral nobility and strove to perform the
noblest deeds, the common welfare would be fully realized, while individuals also could enjoy
the greatest of goods, inasmuch as virtue is the greatest good.

Therefore the good man ought to be a lover of self, since he will then both benefit himself by
acting nobly and aid his fellows; but the bad man ought not to be a lover of self, since he will
follow his base passions, and so injure both himself and his neighbors.

With the bad man therefore, what he does is not in accord with what he ought to do, but the
good man does what he ought, since intelligence always chooses for itself that which is best,
and the good man obeys his intelligence.

But it is also true that the virtuous man’s conduct is often guided by the interests of his friends
and of his country, and that he will if necessary

[20] lay down his life in their behalf. For he will surrender wealth and power and all the goods
that men struggle to win, if he can secure nobility for himself; since he would prefer an hour of
rapture to a long period of mild enjoyment, a year of noble life to many years of ordinary
existence, one great and glorious exploit to many small successes. And this is doubtless the case
with those who give their lives for others; thus they choose great nobility for themselves. Also
the virtuous man is ready to forgo money if by that means his friends may gain more money; for
thus, though his friend gets money, he himself achieves nobility, and so he assigns the greater
good to his own share.

And he behaves in the same manner as regards honors and offices also: all these things he will
relinquish to his friend, for this is noble and praiseworthy for himself. He is naturally therefore
thought to be virtuous, as he chooses moral nobility in preference to all other things. It may
even happen that he will surrender to his friend the performance of some achievement, and
that it may be nobler for him to be the cause of his friend's performing it than to perform it
himself.

Therefore in all spheres of praiseworthy conduct it is manifest that the good man takes the
larger share of moral nobility for himself. [1] In this sense then, as we said above, it is right to be
a lover of self, though self-love of the ordinary sort is wrong.

Another debated question is whether friends are necessary or not for happiness. People say that
the supremely happy are self-sufficing, and so have no need of friends: for they have the good
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things of life already, and therefore, being complete in themselves, require nothing further;
whereas the function of a friend, who is a second self, is to supply things we cannot procure for
ourselves. Hence the saying

When fortune favors us, what need of friends?

But it seems strange that if we attribute all good things to the happy man we should not assign
him friends, which we consider the greatest of external goods. Also if it be more the mark of a
friend to give than to receive benefits, and if beneficence is a function of the good man and of
virtue, and it is is nobler to benefit friends than strangers, the good man will need friends as the
objects of his beneficence.Hence the further question is asked: Are friends more needed in
prosperity or in adversity? It is argued that the unfortunate need people to be kind to them, but
also that the prosperous need people to whom they may be kind.

Also perhaps it would be strange to represent the supremely happy man as a recluse. Nobody
would choose to have all possible good things on the condition that he must enjoy them alone;
for man is a social being, and designed by nature to live with others; accordingly the happy man
must have society, [20] for he has everything that is naturally good. And it is obviously
preferable to associate with friends and with good men than with strangers and chance
companions. Therefore the happy man requires friends.

What then do the upholders of the former view mean, and in what sense is it true? Perhaps the
explanation of it is that most men think of friends as being people who are useful to us. Now it is
true that the supremely happy man will have no need of friends of that kind, inasmuch as he is
supplied with good things already. Nor yet will he want friends of the pleasant sort, or only to a
very small extent, for his life is intrinsically pleasant and has no need of adventitious pleasure.
And as he does not need useful or pleasant friends, it is assumed that he does not require
friends at all.

But perhaps this inference is really untrue. For as we said at the beginning, happiness is a form
of activity, and an activity clearly is something that comes into being, not a thing that we possess
all the time, like a piece of property. But if happiness consists in life and activity, and the activity
of a good man, as was said at the beginning, is good and so pleasant in itself, and if the sense
that a thing is our own is also pleasant, yet we are better able to contemplate our neighbors
than ourselves, and their actions than our own, and thus good men find pleasure in the actions
of other good men who are their friends,

[1] since those actions possess both these essentially pleasant qualities, it therefore follows that
the supremely happy man will require good friends, insomuch as he desires to contemplate
actions that are good and that are his own, and the actions of a good man that is his friend are
such. Also men think that the life of the happy man ought to be pleasant. Now a solitary man
has a hard life, for it is not easy to keep up continuous activity by oneself; it is easier to do so
with the aid of and in relation to other people.

The good man'’s activity therefore, which is pleasant in itself, will be more continuous if practised
with friends; and the life of the supremely happy should be continuously pleasant (for a good
man, in virtue of his goodness, enjoys actions that conform with virtue and dislikes those that
spring from wickedness, just as a skilled musician is pleased by good music and pained by bad).

Moreover the society of the good may supply a sort of training in goodness, as Theognis
remarks.
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Again, if we examine the matter more fundamentally, it appears that a virtuous friend is
essentially desirable for a virtuous man. For as has been said above, that which is essentially
good is good and pleasing in itself to the virtuous man. And life is defined, in the case of
animals, by the capacity for sensation; in the case of man, by the capacity for sensation and
thought. But a capacity is referred to its activity, and in this its full reality consists. It appears
therefore that life in the full sense is sensation or thought.But life is a thing [20] good and
pleasant in itself, for it is definite, and definiteness is a part of the essence of goodness, and
what is essentially good is good for the good man, and hence appears to be pleasant to all men.

We must not argue from a vicious and corrupt life, or one that is painful, for such a life is
indefinite, like its attributes. (The point as to pain will be clearer in the sequel.)

But if life itself is good and pleasant (as it appears to be, because all men desire it, and virtuous
and supremely happy men most of all, since their way of life is most desirable and their
existence the most blissful) ; and if one who sees is conscious that he sees, one who hears that
he hears, one who walks that he walks, and similarly for all the other human activities there is a
faculty that is conscious of their exercise, so that whenever we perceive, we are conscious that
we perceive, and whenever we think, we are conscious that we think, and to be conscious that
we are perceiving or thinking is to be conscious that we exist (for existence, as we saw, is
sense-perception or thought); [1] and if to be conscious one is alive is a pleasant thing in itself
(for life is a thing essentially good, and to be conscious that one possesses a good thing is
pleasant) ; and if life is desirable, and especially so for good men, because existence is good for
them, and so pleasant (because they are pleased by the perception of what is intrinsically good);

and if the virtuous man feels towards his friend in the same way as he feels towards himself (for
his friend is a second self) —then, just as a man’s own existence is desirable for him, so, or
nearly so, is his friend’'s existence also desirable. But, as we saw, it is the consciousness of
oneself as good that makes existence desirable, and such consciousness is pleasant in itself.
Therefore a man ought also to share his friend's consciousness of his existence, and this is
attained by their living together and by conversing and communicating their thoughts to each
other; for this is the meaning of living together as applied to human beings, it does not mean
merely feeding in the same place, as it does when applied to cattle.

If then to the supremely happy man existence is desirable in itself, being good and pleasant
essentially, and if his friend’s existence is almost equally desirable to him, it follows that a friend
is one of the things to be desired. But that which is desirable for him he is bound to have, or else
his condition will be incomplete in that particular. Therefore to be happy a man needs virtuous
friends.

[20] Ought we then to make as many friends as possible? or, just as it seems a wise saying about
hospitality—
Neither with troops of guests nor yet with none

— so also with friendship perhaps it will be fitting neither to be without friends nor yet to make
friends in excessive numbers.

This rule would certainly seem applicable to those friends whom we choose for their utility; for it
is troublesome to have to repay the services of a large number of people, and life is not long
enough for one to do it. Any more therefore than are sufficient for the requirements of one’s
own life will be superfluous, and a hindrance to noble living, so one is better without them. Of
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friends for pleasure also a few are enough, just as a small amount of sweets is enough in one’s
diet.

But should one have as many good friends as possible? or is there a limit of size for a circle of
friends, as there is for the population of a state? Ten people would not make a city, and with a
hundred thousand it is a city no longer; though perhaps the proper size is not one particular
number, but any number between certain limits. [1] So also the number of one’s friends must be
limited, and should perhaps be the largest number with whom one can constantly associate;
since, as we saw, to live together is the chief mark of friendship,

but it is quite clear that it is not possible to live with and to share oneself among a large number
of people. Another essential is that one’s friends must also be the friends of one another, if they
are all to pass the time in each other's company; but for a large number of people all to be
friends is a difficult matter.

Again, it is difficult to share intimately in the joys and sorrows of many people; for one may very
likely be called upon to rejoice with one and to mourn with another at the same time.

Perhaps therefore it is a good rule not to seek to have as many friends as possible, but only as
many as are enough to form a circle of associates. Indeed it would appear to be impossible to be
very friendly with many people, for the same reason as it is impossible to be in love with several
people. Love means friendship in the superlative degree, and that must be with one person
only; so also warm friendship is only possible with a few.

This conclusion seems to be supported by experience. Friendships between comrades only
include a few people, and the famous examples of poetry are pairs of friends. Persons of many
friendships, who are hail-fellow-well-met with everybody, are thought to be real friends of
nobody (otherwise than as fellow-citizens are friends) : I mean the sort of people we call
obsequious. It is true that one may be friendly with many fellow-citizens and not be obsequious,
but a model of excellence; but it is not possible to have many friends whom we love for their
virtue and for themselves. [20] We may be glad to find even a few friends of this sort.

But do we need friends more in prosperity or in adversity? As a matter of fact men seek friends
in both. The unfortunate require assistance; the prosperous want companions, and recipients of
their bounty, since they wish to practise beneficence. Hence friendship is more necessary in
adversity, so then it is useful friends that are wanted; but it is nobler in prosperity, so the
prosperous seek also for good men as friends, since these are preferable both as objects of
beneficence and as associates.

Also the mere presence of friends is pleasant both in prosperity and adversity. Sorrow is
lightened by the sympathy of friends. Hence the question may be raised whether friends
actually share the burden of grief, or whether, without this being the case, the pain is
nevertheless diminished by the pleasure of their company and by the consciousness of their
sympathy. Whether one of these reasons or some other gives the true explanation of the
consoling power of friendship need not now be considered, but in any case it appears to have
the effect described.

Yet the pleasure that the company of friends affords seems to be of a mixed nature. It is true
that the very sight of them is pleasant,

[1] especially in time of misfortune, and is a considerable help in assuaging sorrow; for a friend,
if tactful, can comfort us with look and word, as he knows our characters and what things give
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us pleasure and pain.

But on the other hand to see another pained by our own misfortunes is painful, as everyone is
reluctant to be a cause of pain to his friends. Hence manly natures shrink from making their
friends share their pain, and unless a man is excessively insensitive, he cannot bear the pain that
his pain gives to them; and he will not suffer others to lament with him, because he is not given
to lamentation himself. But weak women and womanish men like those who mourn with them,
and love them as true friends and sympathizers. However, it is clear that in everything we ought
to copy the example of the man of nobler nature.

In prosperity again the company of friends sweetens our hours of leisure, and also affords the
pleasure of being conscious of their pleasure in our welfare.

Hence it may be thought that we ought to be eager to invite our friends to share our good
fortune (since it is noble to wish to bestow benefits), but reluctant to ask them to come to us in
misfortune (since we should impart to others as little as possible of what is evil: whence the
proverb My own misfortune is enough). We should summon our friends to our aid chiefly when
they will be of great service to us at the cost of little trouble to themselves.

[20] So, conversely, it is perhaps fitting that we should go uninvited and readily to those in
misfortune (for it is the part of a friend to render service, and especially to those in need, and
without being asked, since assistance so rendered is more noble and more pleasant for both
parties); but to the prosperous, though we should go readily to help them (for even prosperity
needs the cooperation of friends), we should be slow in going when it is a question of enjoying
their good things (for it is not noble to be eager to receive benefits). But doubtless we should be
careful to avoid seeming churlish in repulsing their advances, a thing that does sometimes
occur.

It appears therefore that the company of friends is desirable in all circumstances.

As then lovers find their greatest delight in seeing those they love, and prefer the gratification of
the sense of sight to that of all the other senses, that sense being the chief seat and source of
love, so likewise for friends (may we not say?) the society of each other is the most desirable
thing there is. For (i) friendship is essentially a partnership. And (ii) a man stands in the same
relation to a friend as to himself; but the consciousness of his own existence is a good; so also
therefore is the consciousness of his friend’s existence; but this consciousness is actualized in
intercourse; [1] hence friends naturally desire each other’s society.

And (iii) whatever pursuit it is that constitutes existence for a man or that makes his life worth
living, he desires to share that pursuit with his friends. Hence some friends drink or dice
together, others practise athletic sports and hunt, or study philosophy, in each other's company;
each sort spending their time together in the occupation that they love best of everything in life;
for wishing to live in their friends' society, they pursue and take part with them in these
occupations as best they can.

Thus the friendship of inferior people is evil, for they take part together in inferior pursuits
[being unstable,] and by becoming like each other are made positively evil. But the friendship of
the good is good, and grows with their intercourse. And they seem actually to become better by
putting their friendship into practice, and because they correct each other’s faults, for each
takes the impress from the other of those traits in him that give him pleasure—whence the
saying: Noble deeds from noble men.
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So much for our treatment of Friendship. Our next business will be to discuss Pleasure.

Book 10

[19] Our next business after this is doubtless to discuss Pleasure. [20] For pleasure is thought to
be especially congenial to mankind; and this is why pleasure and pain are employed in the
education of the young, as means whereby to steer their course. Moreover, to like and to dislike
the right things is thought to be a most important element in the formation of a virtuous
character. For pleasure and pain extend throughout the whole of life, and are of great moment
and influence for virtue and happiness; since men choose what is pleasant and avoid what is
painful.

It would therefore seem by no means proper to omit so important a subject, especially as there
is much difference of opinion about it. Some people maintain that pleasure is the Good. Others
on the contrary say that it is altogether bad: some of them perhaps from a conviction that it is
really so, but others because they think it to be in the interests of morality to make out that
pleasure is bad, even if it is not, since most men (they argue) have a bias towards it, and are the
slaves of their pleasures, so that they have to be driven in the opposite direction in order to
arrive at the due mean.

Possibly however this view is mistaken. In matters of emotion and of action, words are less
convincing than deeds; when therefore our theories are at variance with palpable facts, they
provoke contempt, and involve the truth in their own discredit. [1] If one who censures pleasure
is seen sometimes to desire it himself, his swerving towards it is thought to show that he really
believes that all pleasure is desirable; for the mass of mankind cannot discriminate.

Hence it appears that true theories are the most valuable for conduct as well as for science;
harmonizing with the facts, they carry conviction, and so encourage those who understand
them to guide their lives by them.

With so much by way of introduction, let us now review the theories about pleasure that have
been advanced.

That pleasure is the Good was held by Eudoxus, on the following grounds. He saw that all
creatures, rational and irrational alike, seek to obtain it; but in every case (he argued) that which
is desirable is good, and that which is most desirable is the best; therefore the fact that all
creatures move in the direction of the same thing indicates that this thing is the Supreme Good
for all (since everything finds its own particular good, just as it finds its own proper food); but
that which is good for all, and which all seek to obtain, is the Good.

His arguments owed their acceptance however more to the excellence of his character than to
their own merit. He had the reputation of being a man of exceptional temperance, and hence he
was not suspected of upholding this view because he was a lover of pleasure, but people
thought it must really be true.

He also held that the goodness of pleasure was equally manifest from the converse: pain is
intrinsically an object of avoidance to all, [20] therefore its opposite must be intrinsically an
object of desire to all.

Again, he argued that that thing is most desirable which we choose not as a means to or for the
sake of something else; but such admittedly is pleasure: we never ask a man for what purpose
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he indulges in pleasure—we assume it to be desirable in itself.

He also said that the addition of pleasure to any good—for instance, just or temperate
conduct—makes that good more desirable; but only the good can enhance the good.

Now as for the last argument, it seems only to prove that pleasure is a good, and not that it is in
any way better than any other good; for every good is more desirable when combined with
some other good than in isolation. In fact, a similar argument is employed by Plato to refute the
view that pleasure is the Good: the life of pleasure, he urges, is more desirable in combination
with intelligence than without it; but if pleasure combined with something else is better than
pleasure alone, it is not the Good, for the Good is not rendered more desirable by the addition
of anything to it. And it is clear that nothing else either will be the Good if it becomes more
desirable when combined with something good in itself.

What thing is there then of this nature, which is attainable by us? for it is something of this
nature that we are in search of.

Those on the other hand who deny that that which all creatures seek to obtain is good, are
surely talking nonsense. [1] For what all think to be good, that, we assert, is good; and he that
subverts our belief in the opinion of all mankind, will hardly persuade us to believe his own
either. If only the irrational creatures strove to obtain what is pleasant, there would have been
some sense in this contention; but inasmuch as beings endowed with intelligence do so too,
how can it be right? And perhaps even the lower animals possess an instinct superior to their
own natures, which seeks to obtain the good appropriate to their kind.

Again, these thinkers' refutation of the argument from the converse appears equally unsound.
They pain say, if pain is bad, it does not follow therefore that pleasure is good: for an evil can
also be opposed to an evil and to a thing that is neither good nor evil: a statement which is
indeed sound enough, but which does not apply to the things in question. If both pleasure and
pain were in the class of evils, both would be also of necessity things to be avoided, and if in the
class of things neutral, neither ought to be avoided, or they ought to be avoided alike; but as it is
we see men avoid pain as evil and choose pleasure as good; it is therefore as good and evil that
they are opposed.

Nor yet does it follow that if pleasure is not a quality, therefore it is not a good. Virtuous
activities are not qualities either, nor is happiness.

Again they argue that good is definite, but that pleasure is indefinite, because it admits of
degrees. Now (a) if they base this judgement on the fact that one can be more or less pleased,
the same argument will apply to Justice and the other virtues, the possessors of which are
clearly spoken of as being more or less [20] virtuous; for example, A may be more just or brave,
and may act more, or less, justly or temperately, than B. If on the other hand (b) they judge by
the nature of the pleasures themselves, I am afraid they do not state the right ground for their
conclusion, if it be true that there are two kinds of pleasures, unmixed as well as mixed.

Again, (c¢) why should not pleasure be like health, which is definite although it admits of
degrees? For health is not constituted by the same proportion of elements in all persons; nor yet
by one particular proportion in the same person always, but when it is in process of dissolution
it still lasts for a certain time, and therefore it varies in degree. It is possible therefore that the
same may be the case with pleasure.
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Again, they postulate that the Good is perfect, whereas a motion or process of generation is
imperfect, and then they attempt to prove that pleasure is a motion or process. This appears to
be a mistake. (a) It would seem that pleasure is not a motion; for we hold it to be a property of
all motion to be quick or slow—if (as with the motion of the firmament) not absolutely, then
relatively to some other moving body. But pleasure possesses neither absolute nor relative
velocity. You can become pleased quickly, just as you can get angry quickly: [1] but you cannot
be pleased quickly, nor yet more quickly than somebody else, as you can walk, grow, etc., more
quickly than somebody else. It is possible to pass into a pleasurable state quickly or slowly, but
not to function in that state—i.e. to feel pleasure—quickly.

And (b) in what sense can pleasure be a process of generation? We do not think that any chance
thing can be generated from any other chance thing, but that a thing at its dissolution is
resolved into that from which it is generated; and if pleasure is the generation of something,
pain is the destruction of that thing.

Also (c) they say that pain is a deficiency of the natural state and pleasure is its replenishment.
But these are bodily experiences. Now if pleasure is a replenishment of the natural state, the
pleasure will be felt by the thing in which the replenishment takes place. Therefore it is the body
that feels pleasure. But this does not seem to be the case. Therefore pleasure is not a process of
replenishment, though while replenishment takes place, a feeling of pleasure may accompany it,
just as a feeling of pain may accompany a surgical operation. The belief that pleasure is a
replenishment seems to have arisen from the pains and pleasures connected with food: here
the pleasure does arise from a replenishment, and is preceded by the pain of a want.

But this is not the case with all pleasures: the pleasures of knowledge, for example, have no
antecedent pain; nor have certain of the pleasures of sense, namely those whose medium is the
sense of smell, as well as many sounds and sights; and also memories and hopes. If these are
processes of generation, generation of what? [20] No lack of anything has occurred that may be
replenished.

In reply to those who bring forward the disreputable pleasures, one may (a) deny that these are
really pleasant: for granted they are pleasant to ill-conditioned people, it cannot therefore be
assumed that they are actually pleasant, except to them, any more than things healthy or sweet
or bitter to invalids are really so, or any more than things that seem white to people with a
disease of the eyes are really white.

Or (b) one may take the line that, though the pleasures themselves are desirable, they are not
desirable when derived from those sources; just as wealth is desirable, but not if won by
treachery, or health, but not at the cost of eating anything and everything.

Or (c) we may say that pleasures differ in specific quality; since (a) those derived from noble
sources are not the same as those derived from base sources, and it is impossible to feel the
pleasures of a just man without being just, or the pleasures of a musician without being musical,
and so on.

And also (B) the distinction between a friend and a flatterer seems to show that pleasure is not a
good, or else that pleasures are specifically different; since a friend is thought to aim at doing
good to his companion, a flatterer at giving pleasure; to be a flatterer is a reproach, whereas a
friend is praised because in his intercourse he aims at other things.

[1] And (a) no one would choose to retain the mind of a child throughout his life, even though he
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continued to enjoy the pleasures of childhood with undiminished zest; nor (6) would anyone
choose to find enjoyment in doing some extremely shameful act, although it would entail no
painful consequences. Also (g) there are many things which we should be eager to possess even
if they brought us no pleasure, for instance sight, memory, knowledge, virtue. It may be the
case that these things are necessarily attended by pleasure, but that makes no difference; for
we should desire them even if no pleasure resulted from them.

It seems therefore that pleasure is not the Good, and that not every pleasure is desirable, but
also that there are certain pleasures, superior in respect of their specific quality or their source,
that are desirable in themselves.

Let this suffice for a discussion of the current views about pleasure and pain.

We may ascertain the nature and quality of pleasure more clearly if we start again from the
beginning.

Now the act of sight appears to be perfect at any moment of its duration; it does not require
anything to supervene later in order to perfect its specific quality. But pleasure also appears to
be a thing of this nature. For it is a whole, and one cannot at any moment put one’'s hand on a
pleasure which will only exhibit its specific quality perfectly if its duration be prolonged.

It follows also that pleasure is not a form of motion. For every motion or process of change
involves duration, [20] and is a means to an end, for instance the process of building a house;
and it is perfect when it has effected its end. Hence a motion is perfect either when viewed over
the whole time of its duration, or at the moment when its end has been achieved. The several
motions occupying portions of the time of the whole are imperfect, and different in kind from
the whole and from each other. For instance, in building a temple the fitting together of the
stones is a different process from the fluting of a column, and both are different from the
construction of the temple as a whole; and whereas the building of the temple is a perfect
process, for nothing more is required to achieve the end proposed, laying the foundation and
constructing the triglyphs are imperfect processes, since each produces only a part of the
design; they are therefore specifically different from the construction of the whole, and it is not
possible to lay one’s finger on a motion specifically perfect at any moment of the process of
building, but only, if at all, in the whole of its duration.

And the same is true of walking and the other forms of locomotion. For if locomotion is motion
from one point in space to another, and if this is of different kinds, flying, walking, leaping and
the like, and not only so, but if there are also differences in walking itself (for the terminal points
of a race course are not the same as those of a portion of the course, nor are those of one
portion the same as those of another; nor is traversing this line the same as traversing that one,
[1] for the runner does not merely travel along a certain line but travels along a line that is in a
certain place, and this line is in a different place from that)—however, for a full treatment of the
subject of motion I must refer to another work, but it appears that a motion is not perfect at
every moment, but the many movements which make up the whole are imperfect; and different
from each other in kind, inasmuch as the terminal points of a movement constitute a specific
quality.

The specific quality of pleasure on the contrary is perfect at any moment. It is clear therefore
that pleasure is not the same as motion, and that it is a whole and something perfect.

This may also be inferred from the fact that a movement necessarily occupies a space of time,
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whereas a feeling of pleasure does not, for every moment of pleasurable consciousness is a
perfect whole.

These considerations also show that it is a mistake to speak of pleasure as the result of a motion
or of a process of generation. For we cannot so describe everything, but only such things as are
divided into parts and are not wholes. Thus an act of sight, a geometrical point, an arithmetical
unit are not the result of a process of generation (nor is any of them a motion or process).
Pleasure therefore also is not the result of a motion or process; for pleasure is a whole.

Again, inasmuch as each of the senses acts in relation to its object, and acts perfectly when it is
in good condition and directed to the finest of the and objects that belong to it (for this seems to
be the best description of perfect activity, it being assumed to make no difference whether it be
the sense itself that acts or the organ in which the sense resides), it follows that the activity of
any of the senses is at its best when the sense-organ being in the best condition is directed to
the best of its objects; [20] and this activity will be the most perfect and the pleasantest. For each
sense has a corresponding pleasure, as also have thought and speculation, and its activity is
pleasantest when it is most perfect, and most perfect when the organ is in good condition and
when it is directed to the most excellent of its objects; and the pleasure perfects the activity.

The pleasure does not however perfect the activity in the same way as the object perceived and
the sensory faculty, if good, perfect it; just as health and the physician are not in the same way
the cause of being healthy.

(It is clear that each of the senses is accompanied by pleasure, since we apply the term pleasant
to sights and sounds; and it is also clear that the pleasure is greatest when the sensory faculty is
both in the best condition and acting in relation to the best object; and given excellence in the
perceived object and the percipient organ, there will always be pleasure when an object to cause
it and a subject to feel it are both present.)

But the pleasure perfects the activity, not as the fixed disposition does, by being already present
in the agent, but as a supervening perfection, like the bloom of health in the young and
vigorous.

So long therefore as both object thought of or perceived, and subject discerning or judging, are
such as they should be, [1] there will be pleasure in the activity; since while both the passive and
the active parties to a relationship remain the same in themselves and unaltered in their relation
to one another, the same result is naturally produced.

How is it then that no one can feel pleasure continuously? Perhaps it is due to fatigue, since no
human faculty is capable of uninterrupted activity, and therefore pleasure also is not
continuous, because it accompanies the activity of the faculties. It is for the same reason that
some things please us when new, but cease to give so much pleasure later; this is because at
first the mind is stimulated, and acts vigorously in regard to the object, as in the case of sight
when we look at something intently; but afterwards the activity is less vigorous and our
attention relaxes, and consequently the pleasure also fades.

It might be held that all men seek to obtain pleasure, because all men desire life. Life is a form
of activity, and each man exercises his activity upon those objects and with those faculties which
he likes the most: for example, the musician exercises his sense of hearing upon musical tunes,
the student his intellect upon problems of philosophy, and so on. And the pleasure of these
activities perfects the activities, and therefore perfects life, which all men seek.
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Men have good reason therefore to pursue pleasure, since it perfects for each his life, which is a
desirable thing. The question whether we desire life for the sake of pleasure or pleasure for the
sake of life, need not be raised for the present. In any case they appear to be [20] inseparably
united; for there is no pleasure without activity, and also no perfect activity without its pleasure.

This moreover is the ground for believing that pleasures vary in specific quality. For we feel that
different kinds of things must have a different sort of perfection. We see this to be so with
natural organisms and the productions of art, such as animals, trees, a picture, a statue, a
house, a piece of furniture. Similarly we think that that which perfects one kind of activity must
differ in kind from that which perfects another kind.

Now the activities of the intellect differ from those of the senses, and from one another, in kind:
so also therefore do the pleasures that perfect them.

This may also be seen from the affinity which exists between the various pleasures and the
activities which they perfect. For an activity is augmented by the pleasure that belongs to it;
since those who work with pleasure always work with more discernment and with greater
accuracy—for instance, students who are fond of geometry become proficient in it, and grasp its
various problems better, and similarly lovers of music, architecture or the other arts make
progress in their favorite pursuit because they enjoy it. An activity then is augmented by its
pleasure; and that which augments a thing must be akin to it. [1] But things that are akin to
things of different kinds must themselves differ in kind.

A still clearer proof may be drawn from the hindrance that activities receive from the pleasure
derived from other activities. For instance, persons fond of the flute cannot give their attention
to a philosophical discussion when they overhear someone playing the flute, because they enjoy
music more than the activity in which they are engaged; therefore the pleasure afforded by the
music of the flute impairs the activity of study.

The same thing occurs in other cases when a man tries to do two things at once; the pleasanter
activity drives out the other, the more so if it is much more pleasant, until the other activity
ceases altogether. Hence, when we enjoy something very much, we can hardly do anything else;
and when we find a thing only mildly agreeable, we turn to some other occupation; for instance,
people who eat sweets at the theater do so especially when the acting is bad.

And since our activities are sharpened, prolonged and improved by their own pleasure, and
impaired by the pleasures of other activities, it is clear that pleasures differ widely from each
other. In fact alien pleasures have almost the same effect on the activities as their own pains;
since, when an activity causes pain, this pain destroys it, for instance, if a person finds writing or
doing sums unpleasant and irksome; for he stops writing or doing sums, because the activity is
painful. [20] Activities then are affected in opposite ways by the pleasures and the pains that
belong to them, that is to say, those that are intrinsically due to their exercise. Alien pleasures,
as has been said, have very much the same effect as pain, for they destroy an activity, only not
to the same degree.

Again, since activities differ in moral value, and some are to be adopted, others to be avoided,
and others again are neutral, the same is true also of their pleasures: for each activity has a
pleasure of its own. Thus the pleasure of a good activity is morally good, that of a bad one
morally bad; for even desires for noble things are praised and desires for base things blamed;
but the pleasures contained in our activities are more intimately connected with them than the
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appetites which prompt them, for the appetite is both separate in time and distinct in its nature
from the activity, whereas the pleasure is closely linked to the activity, indeed so inseparable
from it as to raise a doubt whether the activity is not the same thing as the pleasure.

However, we must not regard pleasure as really being a thought or a sensation—indeed this is
absurd, though because they are inseparable they seem to some people to be the same.

As then activities are diverse, so also are their pleasures. [1] Sight excels touch in purity, and
hearing and smell excel taste; and similarly the pleasures of the intellect excel in purity the
pleasures of sensation, while the pleasures of either class differ among themselves in purity.

And it is thought that every animal has its own special pleasure, just as it has its own special
function: namely, the pleasure of exercising that function. This will also appear if we consider
the different animals one by one: the horse, the dog, man, have different pleasures—as
Heracleitus says, an ass would prefer chaff to gold, since to asses food gives more pleasure than
gold. Different species therefore have different kinds of pleasures. On the other hand it might
be supposed that there is no variety among the pleasures of the same species.

But as a matter of fact in the human species at all events there is a great diversity of pleasures.
The same things delight some men and annoy others, and things painful and disgusting to
some are pleasant and attractive to others. This also holds good of things sweet to the taste: the
same things do not taste sweet to a man in a fever as to one in good health; nor does the same
temperature feel warm to an invalid and to a person of robust constitution. The same holds
good of other things as well.

But we hold that in all such cases the thing really is what it appears to be to the good man. And
if this rule is sound, as it is generally held to be, and if the standard of everything is goodness, or
the good man, qua good, then the things that seem to him to be pleasures are pleasures, and
the things he enjoys are pleasant. [20] Nor need it cause surprise that things disagreeable to the
good man should seem pleasant to some men; for mankind is liable to many corruptions and
diseases, and the things in question are not really pleasant, but only pleasant to these particular
persons, who are in a condition to think them so.

It is therefore clear that we must pronounce the admittedly disgraceful pleasures not to be
pleasures at all, except to the depraved.

But among the pleasures considered respectable, which class of pleasures or which particular
pleasure is to be deemed the distinctively human pleasure? Perhaps this will be clear from a
consideration of man’s activities. For pleasures correspond to the activities to which they belong;
it is therefore that pleasure, or those pleasures, by which the activity, or the activities, of the
perfect and supremely happy man are perfected, that must be pronounced human in the fullest
sense. The other pleasures are so only in a secondary or some lower degree, like the activities to
which they belong.

Having now discussed the various kinds of Virtue, of Friendship and of Pleasure, it remains for
us to treat in outline of Happiness, inasmuch as we count this to be the End of human life. But it
will shorten the discussion if we recapitulate what has been said already.

Now we stated that happiness is not a certain disposition of character; since if it were it might be
possessed by a man who passed the whole of his chosen life asleep, living the life of a vegetable,
or by one who was plunged in the deepest misfortune. [1] If then we reject this as
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unsatisfactory, and feel bound to class happiness rather as some form of activity, as has been
said in the earlier part of this treatise, and if activities are of two kinds, some merely necessary
means and desirable only for the sake of something else, others desirable in themselves, it is
clear that happiness is to be classed among activities desirable in themselves, and not among
those desirable as a means to something else; since happiness lacks nothing, and is
self-sufficient.

But those activities are desirable in themselves which do not aim at any result beyond the mere
exercise of the activity. Now this is felt to be the nature of actions in conformity with virtue; for
to do noble and virtuous deeds is a thing desirable for its own sake.

But agreeable amusements also are desirable for not their own sake; we do not pursue them as
a means to something else, for as a matter of fact they are more often harmful than beneficial,
causing men to neglect their health and their estates. Yet persons whom the world counts
happy usually have recourse to such pastimes; and this is why adepts in such pastimes stand in
high favor with princes, because they make themselves agreeable in supplying what their
patrons desire, and what they want is amusement. So it is supposed that amusements are a
component part of happiness, because princes and potentates devote their leisure to them.

But (i) perhaps princes and potentates are not good evidence. Virtue and intelligence, which are
the sources of man’s higher activities, do not depend on the possession of power; and if these
persons, having no taste for [20] pure and liberal pleasure, have recourse to the pleasures of the
body, we must not on that account suppose that bodily pleasures are the more desirable.
Children imagine that the things they themselves value are actually the best; it is not surprising
therefore that, as children and grown men have different standards of value, so also should the
worthless and the virtuous.

Therefore, as has repeatedly been said, those things are actually valuable and pleasant which
appear so to the good man; but each man thinks that activity most desirable which suits his
particular disposition, and there fore the good a man thinks virtuous activity most desirable.

It follows therefore that happiness is not to be found in amusements.

(i)Indeed it would be strange that amusement should be our End—that we should toil and moil
all our life long in order that we may amuse ourselves. For virtually every object we adopt is
pursued as a means to something else, excepting happiness, which is an end in itself; to make
amusement the object of our serious pursuits and our work seems foolish and childish to
excess: Anacharsis's motto, Play in order that you may work, is felt to be the right rule. For
amusement is a form of rest; but we need rest because we are not able to go on working
without a break, and therefore it is not an end, [1] since we take it as a means to further activity.
(iii) And the life that conforms with virtue is thought to be a happy life; but virtuous life involves
serious purpose, and does not consist in amusement.

(iv) Also we pronounce serious things to be superior to things that are funny and amusing; and
the nobler a faculty or a person is, the more serious, we think, are their activities; therefore, the
activity of the nobler faculty or person is itself superior, and therefore more productive of
happiness.

(v) Also anybody can enjoy the pleasures of the body, a slave no less than the noblest of
mankind; but no one allows a slave any measure of happiness, any more than a life of his own.
Therefore happiness does not consist in pastimes and amusements, but in activities in
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accordance with virtue, as has been said already.

But if happiness consists in activity in accordance with virtue, it is reasonable that it should be
activity in accordance with the highest virtue; and this will be the virtue of the best part of us.
Whether then this be the intellect, or whatever else it be that is thought to rule and lead us by
nature, and to have cognizance of what is noble and divine, either as being itself also actually
divine, or as being relatively the divinest part of us, it is the activity of this part of us in
accordance with the virtue proper to it that will constitute perfect happiness; and it has been
stated already that this activity is the activity of contemplation.

And that happiness consists in contemplation may be accepted as agreeing both with the results
already reached and with the truth. For contemplation is at once the highest form of [20] activity
(since the intellect is the highest thing in us, and the objects with which the intellect deals are
the highest things that can be known) , and also it is the most continuous, for we can reflect
more continuously than we can carry on any form of action.

And again we suppose that happiness must contain an element of pleasure; now activity in
accordance with wisdom is admittedly the most pleasant of the activities in accordance with
virtue: at all events it is held that philosophy or the pursuit of wisdom contains pleasures of
marvellous purity and permanence, and it is reasonable to suppose that the enjoyment of
knowledge is a still pleasanter occupation than the pursuit of it.

Also the activity of contemplation will be found to possess in the highest degree the quality that
is termed self-sufficiency; for while it is true that the wise man equally with the just man and the
rest requires the necessaries of life, yet, these being adequately supplied, whereas the just man
needs other persons towards whom or with whose aid he may act justly, and so likewise do the
temperate man and the brave man and the others, the wise man on the contrary can also
contemplate by himself, and the more so the wiser he is; no doubt he will study better with the
aid of fellow-workers, but still he is the most self-sufficient of men.

[1] Also the activity of contemplation may be held to be the only activity that is loved for its own
sake: it produces no result beyond the actual act of contemplation, whereas from practical
pursuits we look to secure some advantage, greater or smaller, beyond the action itself.

Also happiness is thought to involve leisure; for we do business in order that we may have
leisure, and carry on war in order that we may have peace. Now the practical virtues are
exercised in politics or in warfare; but the pursuits of politics and war seem to be
unleisured—those of war indeed entirely so, for no one desires to be at war for the sake of
being at war, nor deliberately takes steps to cause a war: a man would be thought an utterly
bloodthirsty character if he declared war on a friendly state for the sake of causing battles and
massacres. But the activity of the politician also is unleisured, and aims at securing something
beyond the mere participation in politics—positions of authority and honor, or, if the happiness
of the politician himself and of his fellow-citizens, this happiness conceived as something distinct
from political activity (indeed we are clearly investigating it as so distinct).

If then among practical pursuits displaying the virtues, politics and war stand out preeminent in
nobility and grandeur, and yet they are unleisured, and directed to some further end, not
chosen for their own sakes: whereas the activity of the intellect is felt to excel in serious worth,
consisting as it does in contemplation,

[20] and to aim at no end beyond itself, and also to contain a pleasure peculiar to itself, and
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therefore augmenting its activity: and if accordingly the attributes of this activity are found to be
self-sufficiency, leisuredness, such freedom from fatigue as is possible for man, and all the other
attributes of blessedness: it follows that it is the activity of the intellect that constitutes complete
human happiness—provided it be granted a complete span of life, for nothing that belongs to
happiness can be incomplete.

Such a life as this however will be higher than the human level: not in virtue of his humanity will
a man achieve it, but in virtue of something within him that is divine; and by as much as this
something is superior to his composite nature, by so much is its activity superior to the exercise
of the other forms of virtue. If then the intellect is something divine in comparison with man, so
is the life of the intellect divine in comparison with human life. Nor ought we to obey those who
enjoin that a man should have man’s thoughts and a mortal the thoughts of mortality, but we
ought so far as possible to achieve immortality, and do all that man may to live in accordance
with the highest thing in him; for though this be small in bulk,

[1]1in power and value it far surpasses all the rest.

It may even be held that this is the true self of each, inasmuch as it is the dominant and better
part; and therefore it would be a strange thing if a man should choose to live not his own life but
the life of some other than himself.

Moreover what was said before will apply here also: that which is best and most pleasant for
each creature is that which is proper to the nature of each; accordingly the life of the intellect is
the best and the pleasantest life for man, inasmuch as the intellect more than anything else is
man; therefore this life will be the happiest.

The life of moral virtue, on the other hand, is happy only in a secondary degree. For the moral
activities are purely human: Justice, I mean, Courage and the other virtues we display in our
intercourse with our fellows, when we observe what is due to each in contracts and services and
in our various actions, and in our emotions also; and all of these things seem to be purely
human affairs.

And some moral actions are thought to be the outcome of the physical constitution, and moral
virtue is thought to have a close affinity in many respects with the passions.

Moreover, Prudence is intimately connected with Moral Virtue, and this with Prudence,
inasmuch as the first Principles which Prudence employs are determined by the Moral Virtues,
and the right standard for the Moral Virtues is determined by Prudence. But these being also
connected with [20] the passions are related to our composite nature; now the virtues of our
composite nature are purely human; so therefore also is the life that manifests these virtues,
and the happiness that belongs to it. Whereas the happiness that belongs to the intellect is
separate: so much may be said about it here, for a full discussion of the matter is beyond the
scope of our present purpose.

And such happiness would appear to need but little external equipment, or less than the
happiness based on moral virtue. Both, it may be granted, require the mere necessaries of life,
and that in an equal degree (though the politician does as a matter of fact take more trouble
about bodily requirements and so forth than the philosopher) ; for in this respect there may be
little difference between them. But for the purpose of their special activities their requirements
will differ widely. The liberal man will need wealth in order to do liberal actions, and so indeed
will the just man in order to discharge his obligations (since mere intentions are invisible, and
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even the unjust pretend to wish to act justly); and the brave man will need strength if he is to
perform any action displaying his virtue; and the temperate man opportunity for indulgence:
otherwise how can he, or the possessor of any other virtue, show that he is virtuous?

It is disputed also whether purpose or performance is the more important factor in virtue, as it
is alleged to depend on both; [1] now the perfection of virtue will clearly consist in both; but the
performance of virtuous actions requires much outward equipment, and the more so the
greater and more noble the actions are.

But the student, so far as the pursuit of his activity is concerned, needs no external apparatus:
on the contrary, worldly goods may almost be said to be a hindrance to contemplation; though
it is true that, being a man and living in the society of others, he chooses to engage in virtuous
action, and so will need external goods to carry on his life as a human being.

The following considerations also will show that perfect happiness is some form of
contemplative activity. The gods, as we conceive them, enjoy supreme felicity and happiness.
But what sort of actions can we attribute to them? Just actions? but will it not seem ridiculous to
think of them as making contracts, restoring deposits and the like? Then brave
actions—enduring terrors and running risks for the nobility of so doing? Or liberal actions? but
to whom will they give? Besides, it would be absurd to suppose that they actually have a coinage
or currency of some sort! And temperate actions—what will these mean in their case? surely it
would be derogatory to praise them for not having evil desires! If we go through the list we shall
find that all forms of virtuous conduct seem trifling and unworthy of the gods. Yet nevertheless
they have always been conceived as, at all events, living, and therefore living actively, for we
cannot suppose they are always asleep like

[20] Endymion. But for a living being, if we eliminate action, and a fortiori creative action, what
remains save contemplation? It follows that the activity of God, which is transcendent in
blessedness, is the activity of contemplation; and therefore among human activities that which
is most akin to the divine activity of contemplation will be the greatest source of happiness.

A further confirmation is that the lower animals cannot partake of happiness, because they are
completely devoid of the contemplative activity. The whole of the life of the gods is blessed, and
that of man is so in so far as it contains some likeness to the divine activity; but none of the
other animals possess happiness, because they are entirely incapable of contemplation.
Happiness therefore is co-extensive in its range with contemplation: the more a class of beings
possesses the faculty of contemplation, the more it enjoys happiness, not as an accidental
concomitant of contemplation but as inherent in it, since contemplation is valuable in itself. It
follows that happiness is some form of contemplation.

But the philosopher being a man will also need external well—being, since man’s nature is not
self—sufficient for the activity of contemplation, but he must also have bodily health and a
supply of food and other requirements. [1] Yet if supreme blessedness is not possible without
external goods, it must not be supposed that happiness will demand many or great possessions;
for self-sufficiency does not depend on excessive abundance, nor does moral conduct,

and it is possible to perform noble deeds even without being ruler of land and sea: one can do
virtuous acts with quite moderate resources. This may be clearly observed in experience: private
citizens do not seem to be less but more given to doing virtuous actions than princes and
potentates. It is sufficient then if moderate resources are forthcoming; for a life of virtuous
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activity will be essentially a happy life.

Solon also doubtless gave a good description of happiness, when he said that in his opinion
those men were happy who, being moderately equipped with external goods, had performed
noble exploits and had lived temperately; for it is possible for a man of but moderate
possessions to do what is right. Anaxagoras again does not seem to have conceived the happy
man as rich or powerful, since he says that he would not be surprised if he were to appear a
strange sort of person in the eyes of the many; for most men judge by externals, which are all
that they can perceive.

So our theories seem to be in agreement with the opinions of the wise.

Such arguments then carry some degree of conviction; but it is by the practical experience of life
and conduct that the truth is really tested, since it is ther [20] that the final decision lies. We
must therefore examine the conclusions we have advanced by bringing them to the test of the
facts of life. If they are in harmony with the facts, we may accept them; if found to disagree, we
must deem them mere theories.

And it seems likely that the man who pursues intellectual activity, and who cultivates his intellect
and keeps that in the best condition, is also the man most beloved of the gods. For if, as is
generally believed, the gods exercise some superintendence over human affairs, then it will be
reasonable to suppose that they take pleasure in that part of man which is best and most akin to
themselves, namely the intellect, and that they recompense with their favors those men who
esteem and honor this most, because these care for the things dear to themselves, and act
rightly and nobly. Now it is clear that all these attributes belong most of all to the wise man. He
therefore is most beloved by the gods; and if so, he is naturally most happy. Here is another
proof that the wise man is the happiest.

If then we have sufficiently discussed in their outlines the subjects of Happiness and of Virtue in
its various forms, and also Friendship and Pleasure, may we assume that the investigation we
proposed is now complete? Perhaps however, as we maintain,

[1] in the practical sciences the end is not to attain a theoretic knowledge of the various
subjects, but rather to carry out our theories in action.

If so, to know what virtue is is not enough; we must endeavor to possess and to practice it, or in
some other manner actually ourselves to become good.

Now if discourses on ethics were sufficient in themselves to make men virtuous, large fees and
many (as Theognis says) would they win, quite rightly, and to provide such discourses would be
all that is wanted. But as it is, we see that although theories have power to stimulate and
encourage generous youths, and, given an inborn nobility of character and a genuine love of
what is noble, can make them susceptible to the influence of virtue, yet they are powerless to
stimulate the mass of mankind to moral nobility.

For it is the nature of the many to be amenable to fear but not to a sense of honor, and to
abstain from evil not because of its baseness but because of the penalties it entails; since, living
as they do by passion, they pursue the pleasures akin to their nature, and the things that will
procure those pleasures, and avoid the opposite pains, but have not even a notion of what is
noble and truly pleasant, having never tasted true pleasure.

What theory then can reform the natures of men like these? To dislodge by argument habits
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long firmly rooted in their characters is difficult if not impossible. We may doubtless think
ourselves fortunate if we attain some measure of virtue when all the things believed to make
men [20] virtuous are ours.

Now some thinkers hold that virtue is a gift of nature; others think we become good by habit,
others that we can be taught to be good. Natural endowment is obviously not under our control;
it is bestowed on those who are fortunate, in the true sense, by some divine dispensation. Again,
theory and teaching are not, I fear, equally efficacious in all cases: the soil must have been
previously tilled if it is to foster the seed, the mind of the pupil must have been prepared by the
cultivation of habits, so as to like and dislike aright.

For he that lives at the dictates of passion will not hear nor understand the reasoning of one
who tries to dissuade him; but if so, how can you change his mind by argument?

And, speaking generally, passion seems not to be amenable to reason, but only to force.

We must therefore by some means secure that the character shall have at the outset a natural
affinity for virtue, loving what is noble and hating what is base. And it is difficult to obtain a right
education in virtue from youth up without being brought up under right laws; for to live
temperately and hardily is not pleasant to most men, especially when young; hence the nurture
and exercises of the young should be regulated by law, since temperance and hardiness will not
be painful when they have become habitual.

[1] But doubtless it is not enough for people to receive the right nurture and discipline in youth;
they must also practice the lessons they have learnt, and confirm them by habit, when they are
grown up. Accordingly we shall need laws to regulate the discipline of adults as well, and in fact
the whole life of the people generally; for the many are more amenable to compulsion and
punishment than to reason and to moral ideals.

Hence some persons hold, that while it is proper for the lawgiver to encourage and exhort men
to virtue on moral grounds, in the expectation that those who have had a virtuous moral
upbringing will respond, yet he is bound to impose chastisement and penalties on the
disobedient and ill-conditioned, and to banish the incorrigible out of the state altogether. For
(they argue) although the virtuous man, who guides his life by moral ideals, will be obedient to
reason, the base, whose desires are fixed on pleasure, must be chastised by pain, like a beast of
burden. This indeed is the ground for the view that the pains and penalties for transgressors
should be such as are most opposed to their favorite pleasures.

But to resume: if, as has been said, in order to be good a man must have been properly
educated and trained, and must subsequently continue to follow virtuous habits of life, and to
do nothing base whether voluntarily or involuntarily, then this will be secured if men'’s lives are
regulated by a certain intelligence, and by a right system, invested with adequate sanctions.

Now paternal authority has not the power to compel obedience, [20] nor indeed, speaking
generally, has the authority of any individual unless he be a king or the like; but law on the other
hand is a rule, emanating from a certain wisdom and intelligence, that has compulsory force.
Men are hated when they thwart people’s inclinations, even though they do so rightly, whereas
law can enjoin virtuous conduct without being invidious.

But Sparta appears to be the only or almost the only state in which the lawgiver has paid
attention to the nurture and exercises of the citizens; in most states such matters have been
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entirely neglected, and every man lives as he likes, in Cyclops fashion laying down the law For
children and for spouse.

The best thing is then that there should be a proper system of public regulation; but when the
matter is neglected by the community, it would seem to be the duty of the individual to assist his
own children and friends to attain virtue, or even if not able to do so successfully, at all events to
make this his aim. But it would seem to follow from what has been said before, that he will be
more likely to be successful in this if he has acquired the science of legislation. Public
regulations in any case must clearly be established by law, and only good laws will produce
good regulations; [1] but it would not seem to make any difference whether these laws are
written or unwritten, or whether they are to regulate the education of a single person or of a
number of people, any more than in the case of music or athletics or any other form of training.
Paternal exhortations and family habits have authority in the household, just as legal
enactments and national customs have authority in the state, and the more so on account of the
ties of relationship and of benefits conferred that unite the head of the household to its other
members: he can count on their natural affection and obedience at the outset.

Moreover individual treatment is better than a common system, in education as in medicine. As
a general rule rest and fasting are good for a fever, but they may not be best for a particular
case; and presumably a professor of boxing does not impose the same style of fighting on all his
pupils. It would appear then that private attention gives more accurate results in particular
cases, for the particular subject is more likely to get the treatment that suits him. But a physician
or trainer or any other director can best treat a particular person if he has a general knowledge
of what is good for everybody, or for other people of the same kind: for the sciences deal with
what is universal, as their names imply.

Not but what it is possible no doubt for a particular individual to be successfully treated by
someone who is not a scientific expert, but has an empirical knowledge based on careful
observation of the effects of various forms of treatment upon the person in question; just as
some people appear to be their own best doctors, though they could not do any good [20] to
someone else. But nevertheless it would doubtless be agreed that anyone who wishes to make
himself a professional and a man of science must advance to general principles, and acquaint
himself with these by the proper method: for science, as we said, deals with the universal.

So presumably a man who wishes to make other people better (whether few or many) by
discipline, must endeavor to acquire the science of legislation—assuming that it is possible to
make us good by laws. For to mold aright the character of any and every person that presents
himself is not a task that can be done by anybody, but only (if at all) by the man with scientific
knowledge, just as is the case in medicine and the other professions involving a system of
treatment and the exercise of prudence.

Is not then the next question to consider from whom or how the science of legislation can be
learnt? Perhaps, like other subjects, from the experts, namely the politicians; for we saw that
legislation who is a branch of political science. But possibly it may seem that political science is
unlike the other sciences and faculties. In these the persons who impart a knowledge of the
faculty are the same as those who practice it, for instance physicians and painters; but in politics
the sophists, who profess to teach the science, [1] never practice it. It is practiced by the
politicians, who would appear to rely more upon a sort of empirical skill than on the exercise of
abstract intelligence; for we do not see them writing or lecturing about political principles
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(though this might be a more honorable employment than composing forensic and
parliamentary speeches), nor yet do we notice that they have made their own sons or any others
of their friends into statesmen.

Yet we should expect them to have done so had they been able, for they could have bequeathed
no more valuable legacy to their countries, nor is there any quality they would choose for
themselves, and therefore for those nearest to them, to possess, in preference to political
capacity. Not that experience does not seem to contribute considerably to political success;
otherwise men would never have become statesmen merely through practical association with
politics; so it would appear that those who aspire to a scientific knowledge of politics require
practical experience as well as study.

On the other hand those sophists who profess to teach politics are found to be very far from
doing so successfully. In fact they are absolutely ignorant of the very nature of the science and
of the subjects with which it deals; otherwise they would not class it as identical with, or even
inferior to, the art of rhetoric. Nor would they imagine that it is easy to frame a constitution by
making a collection of such existing laws as are reputed to be good ones, on the assumption
that one can then select the best among them; as if even this selection did not call for
understanding, and as if to judge correctly were not a very difficult task, just as much as it is for
instance in music. It is only the experts in an art [20] who can judge correctly the productions of
that art, and who understand the means and the method by which perfection is attained, and
know which elements harmonize with which; amateurs may be content if they can discern
whether the general result produced is good or bad, for example in the art of painting. Laws are
the product, so to speak, of the art of politics; [1] how then can a mere collection of laws teach a
man the science of legislation, or make him able to judge which of them are the best?

We do not see men becoming expert physicians from a study of medical handbooks. Yet medical
writers attempt to describe not only general courses of treatment, but also methods of cure and
modes of treatment for particular sorts of patients, classified according to their various habits of
body; and their treatises appear to be of value for men who have had practical experience,
though they are useless for the novice. Very possibly therefore collections of laws and
constitutions may be serviceable to students capable of studying them critically, and judging
what measures are valuable or the reverse, and what kind of institutions are suited to what
national characteristics. But those who peruse such compilations without possessing a trained
faculty cannot be capable of judging them correctly, unless they do so by instinct, though they
may very likely sharpen their political intelligence.

As then the question of legislation has been left uninvestigated by previous thinkers, it will
perhaps be well if we consider it for ourselves, together with the whole question of the
constitution of the State, in order to complete as far as possible our philosophy of human
affairs.

We will begin then by attempting a review of any pronouncements of value contributed by our
predecessors in this or that branch of the subject; and then on the basis of our collection of
constitutions we will consider what institutions are preservative and what destructive of states in
general, and of the different forms of constitution in particular, and what are the reasons which
cause some states to be well [20] governed and others the contrary. For after studying these
questions we shall perhaps be in a better position to discern what is the best constitution
absolutely, and what are the best regulations, laws, and customs for any given form of
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constitution. Let us then begin our discussion.
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