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Greek original

Paidpog
[227a] ZQ. @ dide DaAiSpe, 0T Sh kal TIEBey;

®AL mapd Avciou, @ Zwkpate, tod Kepdhou, Topelopal 6& Tpdg mepimatov 5w Teixouc:
oUXVOV yap EKel SLETpupa xpovov KabAuevog €§ EwBvol. T® 6¢ o® Kal Ep® £taipw TEBOEVOG
AKOUHEVG KATa Tag 6800U¢ Trololat ToUg TepTATous: ¢not yap AKOTIWTEPOUG Elval TGV &v Tolg
[227b] §pdpuoLg.

3. KaA®C yap, K ETalpe, AéyeL. atap Auvoiag fv, O Eolkev, &V AOTEL.

DAL vali, tap’ ETkpatel, ev Tfde th TAnaoiov tod ‘OAuprtiou oikia th Mopuyia.
>Q). tic o0v 8h AV f StatpLpr; A 8Hov 8Tl TV Adywv UPEC Auciag slotia;

@AL Ttevon, €l 0oL G0N TIPOIOVTL AKOUELV.

2Q. ti 8¢; oUK Av olel pe kata Mivéapov kal doyoAiag UTEpTepOV TIpAypa TIotfocacdat To TenV te
Kat Avoiou SiatplBhv akoboay;

[227c] DAL mpoaye &1.
Q. Aéyolcg av.

DAL Kal pfAv, @ SWKPATEC, TIPOCHKoUaa VE aol ) AkoR: 6 yap Tol Adyog v, Tiept OV SLeTpiBopey,
00K 018’ BvTLva TPOTIOV EPWTIKAC. Véypade yap Sh 6 Auciag TIEPWHEVOV Tva TV KAAGV, ouy UTT
¢paotol 6¢, AN\ avtod &h TtoUTo Kal KeKOUPEUTAL AEYEL YAp WG XAPLOTEOV [ €PWVTL HAANOV i)
EPQVTL.

2Q. @ yevvalog. €iBe ypapelev wg xpf mevntl pdAAov i) TIAouoiw, Kal TIPeoBUTEPW 1) VEWTEPW, Kal
doa @\\a [227d] éuoi te TIpOoEoTL Kal Tolg TIOANOTC AUGV: A yap Av AcTEToL Kal SNUwENEIC €lev
ol NdyolL. #ywy odv oltw¢ &rmrteBipnka akodoal, (otT éav Badidwv ol toOv Tepimatov
Méeyapdde kal kata ‘Hpodikov Tipoofag T@® telyeL ANV ATting, oU U oou ATTOAELDOR.

DAL TIOC AEVELS, O BEATLOTE ZWKPATEC; OlEL HE, &

[228a] Auclag ev TTOM® xpOvw Katd oxoAnv cuveBnke, Sewvotatog wv Tty viv ypadely, talta
dltwtnv dvta amopvnuoveLoely A&lwg ekelvou; TTOANOD ve S€w- kaltol EBouAdunv y' Gv paA\ov §
HOL TIOAU Xpuaiov yeveoBal.

0. 0 Paibpe, i gyw PaiSpov dyvo®, kal éuavtod EmAéAnopal. AANa yap ouSEtepd €oTt
ToUTWV: €0 oida 8Tl Auciou Adyov AkoUwv ZKEIVOC o0 pévov Amag Akouoev, AAA TIOANNAKLG
¢ravahapBavwy ékENeUEV ol Aéyely, 6 8¢ émeiBeto [228b] TTpoBVWE. T 6& 00SE Tadta fAv ikavd,
OM\G teAeut@v TapoAafwv TO BPAiov A paAlota €meBupel émeokomel, kal tolto Spv €§
£wBWOD KaBAUEVOC ATIELTIRV £i¢ TiepiTIaToV AL, WG piv £k olpat, Vi TOV KOva, EEETILOTANEVOC
TOV AGyoV, €L pf TTAVU TL AV HAKPOG. ETOPEVETO &' EKTOC TElXOUC va PEAETWHN. amavtAoag 8 T
voooUvtL Tept Adywv akoryyv, dwv pev, idwv, Nabn étL €€oL TOV cuykopuPavti®vta, [228c] kal
TIpoayelv €keEAeVE. SeopEvou &€ Aeyely ToD TV Aoywv €paotol, eBputteto wg & oUK EMBUPOV
Aéyewy: TENEUTMV 68 EUENAE Kal €L ) TLC EKWV akovoL Bia épeiv. ol olv, ® Paidpe, altod §ABNTL
OTtep TAxa TTAVTWG TToLf)oeL VOV RSN TToLETV.

QAL €upol w¢g AANB®E TIOAD KPATLOTOV €0TLV oUTWG OTw¢ Suvapat Agyewy, (G poL SOKELG oU



o08ap®g pe adnoew Tiplv Av elmw AuAG VE WG,
2Q. tdvu yap oot aAnBf Sok®.

[228d] ®AL oUtwol Toivuv TIoRoW. T® BVTL yap, O ZWKPATEC, TTAvTOg PENOV T ye PAUATA 0UK
¢€£padov- TH pévtol Slavolav oyeSov Amaviwy, ol Edn Stadépely ta Tod £pGvtog i ta Tol pA,

5

¢v kedpahaiolg Ekaotov £de&iig Slelpt, ap&auevog amo tod pwtou.

3Q. 8ei€ag ye Tp@TOV, ® GAGTNG, T dpa év TH dplotepd #xelg OO TQ patiw: Tomdlw yap o
EXEV TOV AOyov alTov. €l 6& To0To €0TLy, ouTWOol Stavood Tepl €pod, wg [228e] £yw o€ TIAVU PEV
d\®, Ttapovrog &¢ kal Auciou, €pautdv ool EUPENETaV Ttapexely ol Tavu S€doktal. AN (0L,
Selkvue.

DAL Tale. EKKEKPOUKAG HE ENTIIS0C, () SWKPATEC, AV ElxOV &V 0ol G &yyupvacduevoc. GANA TToD
6N BouAeL kaBLldpevol avayvpey;

[229a] Q. &elp’ éxktpamopevol katd tov TAodv lwuev, eita O6mou v 86En &v houyia
kaBi{noopeba.

DAL €i¢ Kalpdy, WG £0LKev, AVUTIOSNTOC WV ETUXOV: OU pév yap 8 ael. paotov o0V AIV katd T
0&dtiov Bpexouot Toug TTOdag Eval, kat ovK andeg, AN\wG te Kal THvoe ThHv wpav tod £Ttoug Te
Kat Thg AuEpac.

2Q). pdaye &, kal okoTEL Apa 6Tou Kabdnooueda.

DAL 6pdg 00V Ekeivnv THv OPNAoTATNVY TTAATAVOV;

2Q. ti pnv;

[229b] DAL ékel oklad T €otiv kal tvedupa peTplov, kal moa kabidecBat /| Gv BouAwueda
KatakAwvivat.

ZQ. podyolg Av.

DAL €l o, O TWKPATEG, OUK £vBévSe pévtol ToBév amod tol Thiood Aéyetal 6 Bopéag thv
OpelBulav apmacay;

2Q. Aéyetal yap.

®AIL ap’ olv €vBévSe; Yapievta yodv kai kabapd kai Stapavi ta Sata dpaivetar, Kal émtAdela
Kopalg aidew ap’ avta.

[229¢] ZQ). oUK, GANG K&TwBOev Boov SU' | tpia otddia, i PG TO &v "Aypac Stafaivopey: kal Tol
TG €0TL BwHOG avToOL Bopeou.

®AI o0 TIdvu vevénka: AN eimté TTpOg ALdG,  ZWKPATES, oL TOUTO TO HUBOASYNHa TIE(BN GANBEC
glvay;

3Q. &\ €l amotoinv, Gotep ol codoi, ovk &v &tomog £inv, gita codlldpevoc painv adthv
nvedpa Bopéou katd TtV TAnciov TETpGV olv dapuakeia mailovoav woal, kai oltw &h
TeAevutrioaocav AexBfjival Uttd tod Bopeou avdpriactov [229d] yeyoveval—i €€ Apelov Tayou:
Aéyetat yap ad kal o0To¢ 6 AAyog, WC EKelBev ANN oUK €vBévSe RpTachn. &y 8¢, 0 Daldpe,
GMw¢ pév ta towadta yaplevta Ayodpat, Alav &6¢ Sewol kal €mmévou Kat ovu Tavu eutuyolq
avdpog, kat EANo pév o0SEy, 8TL & alT® Avdaykn petd todto TO TOV Inmokevtalpwy £160¢
¢navopBolioBal, kal adBbig t& THC Xipaipag, kal Emppel 8& dyAog TtoloUTwv Mopydvwy Kal
Nnydowv kai [229e] EMwv aunxavwy TIARBN Te Kal AtoTtial TEPAToAdywv TV GpUCEWV: aig &l



TLG AotV TpooPLRa katd To €ikdg Ekaotov, dte aypoikw Twi codia ¥pwHEVOS, TIOARG alTt®
OXOARG SenoeL.

3Q). £pol 8¢ TTPOC AT oUSaPKE £0TL oYOA: TO 6% aitiov, ® dile, TouTou TéSE. oU Slvapai Tw
KAt TO AeADLKOV ypdappa yvival Epautov: yeholov 61 pot dpalvetal

[230a] Tolto £tL dyvoolvta ta aA\OTpLa okotielv. 6Bsv &N yaipewv €édoag tadta, el@opevog 6
T® vopllopevw Tiept avt@y, 0 vuveh &Aeyov, okomt® ou tadta AAN éuautov, €ite T Bnpilov Ov
TUyYavw Tudp®Ovog TIOAUTIAOKWTEPOV Kal HAMovV Emtebuppévov, €lte AUEPWTEPOV TE Kal
amlovotepov I@ov, Belag TvoC Kal atidou poipac pUoEL PETEXOV. ATAP, K ETAlPE, HETAED TGV
AOywv, ap’ oL TOSE AV TO §évSpov &' BTiEp AYEC AUEC;

[230b] ®AIL tolTo pév olv alTo.

ZQ. vi) Thv "Hpav, kahf ye i kataywyn. i) Te yap mAdtavog altn paN apdpiadng te kat UPnAn,
To0 TE Ayvou TO UYog kai TO oUOKLOV TAykKaAov, Kal wg Akpnv &xel thg avlng wg av
edw&éotatov apéyot TOV TOToV: f Te al TiNyh XapLeotdtn UTO THE TAatavou Pel pudha Ypuxpold
06atog, wote ye T® Todt tekpuApacBat. Nupd®Ov T€ Tivwv Kal AxeAwou Lepov amo TV KopQv T
Kal ayaApdtwy £olkev givat. [230c] €l & ad Boulel, T €0mvouv Tod TOTIOU ME AyamnTov Kal
o0b66pa NSV Bepvdv te Kat Ayupov UTINXEL TQ) TV TETTywv Xop®. TTAvtwy 6¢ koppotatov To
TG TI0ag, OTL &V APEPA TIPOCAVTEL LKAV TIEGUKE KATAKALVEVTL THV KEDAANV TTAYKAAWG EXELV. (DOTE
&plotd ool é€svayntal, @ dike Daispe.

DAL oU &¢ yg, ® Baupdole, ATOTWTATAC TIG daivn. ATexvdC yap, & Aéyelg, Eevayoupévw Tt Kal
oUK emywpiw [230d] €owkag oUtw €k ToD &oteog olT €ig THv UTepopiav amodnuelg, olT EEw
TeloUG EpoLye SOKELG TO Ttapdarnay §Leval.

3Q). ouyylyVwokE pol, @ Aplote. GAoPadic vap il ta pév olv xwpia kal td §évspa ousév
€0eNeL SL6AokeLy, ol &' év T Gotel AvBpwTioL. oL pEvToL SOKELG pot TG EURG €§06ou td ddppakov
nupnkévat. Qotep yap ol Ta mewvvta Bpéppata BaA\ov i Twva kapTov ipoosiovteg &youoty, ol
€pol Adyoug oUtw Tipoteivwy év BLBAloLg tAv Te [230e] ‘Attikhv daivn Teptd&ev dmaoav kai étot
&v &\\ooe BoUAn. viv & o0V &v T® TTapovTL Sep’ APIKOUEVOC Eym HEV Lol SOKG Katakeiosohal,
oU &' €v OTolw oyrpuatt olel pdota avayvwoeobat, tol6’ EAOEVOC avayyVwOoKE.

@AI dkoue &n.
DAL

Tiepl pEV TOV €UQV TpaypATwy Emiotacal, Kat wg Vopidw oupdepely NPV yeVOUEVWY TOUTWVY
akAkoac: Al 8¢ pf Sua [231a] Todto atuyfoal Qv Séouat, 8Tl 00K £pacths GV Cou TUYXAVW.
(G EKEIVOLG HEV TOTE PETAPENEL GV v €0 TTIOLACWOLY, EMelSav ThG émbupiag mavowvtal: Toig 68
00K £0TL XPOVOC &V () HETayV@VaL TIPOCHKEL 00 yap UTT AvAaykng aAN EKOVTEG, w¢ &v dpLota Tepl
OV oikelwv Bouleboawvto, TPOC THY SOvapy Thy alT@V €0 Tolodoty. £TL 62 ol pév EpRIVTEC
okoToloLv 8 Te Kak®C S1éBevto TV alT@V Sia TOV Epwta Kal & TEMmotAKaoty €0, Kai dv elyov
TIovov TipootiBevteg [231b] Ayolvtat tdAal thy a&lav amodedwkeval XApLyv Tolg EPWHEVOLE: TOTG
8¢ pn €plowv olte Ty TV oikelwv apeletav Sta tolto &otwv mpodaocilecbal, olte TOUG
mapeAnAubotag Tovoug UTmoAoyidecBal, olte tTAG TPOG TOUG Tpoorkovtag Siadopdg
aitidoacBal Wote TEPLNPNUEVWY TOOOUTWV KAKWV 006ev UTtoAelTetal AAN' i) TtoLelv TipoBUuuwG
OtL Av autolg olwvtat pd&avteg yapleloBat. £t 6¢ €l Sta tolto d§lov [231c] Tolg €pdvtag Tepl
oAU ToteloBar, 8Tl ToUToug HAALOTA dacty ATV Qv Av EpRoLy, Kal EToLpol €iot Kal €K TGV
AOYWV Kal €k TV Epywv Tolg AAoLg amexBavopevol Tolg epwpevolg xapideobat, padiov yvvat,



€l AAnBR Aéyouaty, 6tL Bowv v Dotepov EpacB®oty, Ekelvoug auT®v Tepl TIAEloVOG TToLjoovTal,
Kal SfAov OtL, €av ékeivolg S0K, kKal TOUTOUG KAK®G TIOLCOoUGLV. Kaitol TIWG €lkOG €0TL ToloJTov
pdyua TtpogcBal [231d] tolavtnv £xovtl cupdopdy, flv o0’ Qv ETILYELPIOELEV OUSELG EUTIELPOG
WV ATIOTPETIELY; Kal yap autol OpoAoyoldotl vooelv pdAov f cwdpovely, kal eideval OTL Kak®g
$povoloty, AN\’ o0 SvvacBal avt@v kpatelv: Mote O &v €0 PppovAcavteg tadta KaA®C EXELWY
fyRoawto Tept Qv oltw Stakeipevol Boulevovtal, kal piv 8 &l piv €k TOV épWVtwy TOV
BeATLoTov aipolo, €€ OAlywv av ool f EKAEELG €l €l & €k TV BN\wV TOV caut® Ertndetdtatoy,
€K TIOM@OV: WOoTe TIOAU [231e] TIAElwV EATTLG €V TOTG TIOANOTG dvta TuxElv Tov A§lov T ofjg dLAiag.

DAL

€l Tolvuv TOV vopov tov kabsotnkota Sedolkag, uh TuBopEvwy TV avbpwTtiwv Bvelsdg ool
yevntay, €iko¢ €0t

[232a] Toug pev epvtag, olTwg av olopevoug Kat UTIO TWV AWV {nAobaoBat otep avtoug L'
alt@y, énapbijvat T® Agyewv Kat prhotipoupévoug mdeikvuoBal Tpog dmavtag 0Tt oK GANAWG
auTol¢ Temovntat toug &€ ph Epvtag, kpelttoug alt®v dvtag, o PEATIoTOV avtl ThHg 60&Nng ThHG
Tapd TWv avBpwnwv aipelobat. £t 6& ToLG pev Eplvtag TToOAOUG avdykn TuBeoBal kal iSelv
akohouBolvtag tolg épwuevolg Kal €pyov Tolto TIoloupevoug, Wote dtav 0pBMaL Staleyouevol
[232b] &AAAAoOLG, TOTE autoug olovtal f) yeyevnueévng 1) HeENouong €oegoBal ThHg €mbupiag
ouvelval toug 6¢ ph épvtag ovd' aitdobal &a thHv ouvouciav emyelpodoly, €ibdteg OtTL
avaykdaiov oty f) Sta dhiav tw StaieéyecBbal f &I GAANV twva HdovAv. Kal pev 6h €l ool 6€og
TIAPE0TNKEV fYOUHEVW YOAETIOV €lval ¢pMiav oUpPévely, Kal GMNw piv TpoTw Stadopdc
YEVOUEVNC KONV v audoteépolg kataotijvat thv [232c] cupdopdv, ipogpevou &€ oou a Tepl
TAeloTou TOLR peyaAnv dv oot BAABNV av yeveaBal, eikdtwg av Tolg Ep®vtag pdAov av ¢opoio:
TIOANAO Yap auTtoug ¢ott Tta Auttodvta, kal Tavt’ €mi th aut®v BAAPnN vopilouaot yiyveaBal. Stémep
Kal tag TPO¢ Toug AAoUC TV épwpévwv cuvouaiag AToTPEToUoLY, dpoBolpevol ToUG HEV
ovolav KEKTNUEVOUG MR XpAUacly altoug uttepPalwvtal, Toug 8¢ TEMaLSEUIEVOUG ) OUVEDEL
Kpelttoug yevwvtar tOv 6 ANO TL KekTnueévwv [232d] dyaBov thv Suvapw €kAoTou
$uldttovtal. Tieioavteg pév olv arnexB£oBal os Toutolg £l épnuiav dihwv kablotdowy, ¢av 6& T
oeautol okom®@v Auewvov ékeivwv Ppoviig, h&elg avtolg eig Stadopdav: dool &€ pf EpOVTEQ
gtuyov, AN\a 8U apethv #mpagav v £8¢ovto, ok &v Tol ouvolol $Bovoiev, AANA ToUG Wi
€B€\ovtag pLooley, flyoupevol UTT ékeivwv pév UTtepopdoBat, UTIO TV cuvovtwy &¢ wdelelobal,
Wote TIOAU [232e] TAeiwv EATTLG dLAiav alTolg ék Tol pdypatog iy €xBpav yeveobalt.

DAL

Kal pev 8 TV pEv Epwvtwy TTOAOL TIpOTEPOV ToU owpatog EmeBupnoav i Ttov tpdtov Eyvwoav
Kal TV BN\wv oikelwv Eumelpol €yevovto, wote ddnAov autolq i €Tl tote Boulfoovtat dilot
glvay, Emeldav tf¢ émbupiag mavowvtat:

[233a] toi¢ 8¢ pf ép@oty, ol kal TipdTepov AANAAAOLS didot dvteg Tadta Empatav, oUk £€ v av €0
mabwol tadta €ikog EAatTw ThHv Plav avtoig rtotfjoat, MG tadta pvnpuela kataheldpBivat v
HEANOVTWVY EoecBal. kal peEv 8N BeAtiovi ool TipoonKeL yeveoBal Euol TiElBopevw f) EpacTiy. Ekelvol
MEV yap Kal Ttapd TO BEATLOTOV TA Te AeyOueva Kal TA TpaAttopeva Emavoioly, Ta pEV SeSLOTEC
ph anexbwvtal, ta &€ [233b] kal avtol xelpov dia thyv mBupiav yiyvwokovteg. totadta yap 6
Epwg erudeikvutar Suotuyolvtag pev, a pn AUTINV Tolg AANOLG TTapExEL, Aviapa TIoLEl vopideLv:
evtuyolvtag 6¢ kal ta ph Rdovig &&la ap’ ékeivwy émaivou avaykdadel TuyxAvely: WOTE TIOAU
HAAovV Neglv TOTG Eépwpeévolg i) ¢nAolv autoug TIpoorKeL. €av &€ ot Tie(Bn, Tp®OToV pEv o0 THV
ntapoloav RSoviv Bepamelwy cuvéoopal oo, AAa Kal [233c] Thv péENouoav woeliav Eogabal,



oUY UT E&pwtoq ATTwHeVOG GAN €pautod kpat®@v, oudé Sla oupkpd iloyupav E&xBpav
avalpoupevog GMAG Sla peydla Bpadéwg OAlynv Opyhv TOLOUMEVOG, TV HEV AKOUOIwV
OUYYVWHNV £XwV, Ta &€ EKoUOLa TIELPWHEVOC ATIOTPETIELY: TalTta yap 0Tt dLAlag TTOALV Xpovov
goopévng TekpnpLa. £l &' dpa oot ToUTo TTapECTNKEY, WG 0UY 01OV TE loxupav dAiav yevéoBarl Eav
HA TG €pV tuyyavn, [233d] évBupeloBal xph 6tL 00T Gv Toug UELG Tiept TTOAOD £rtotovpeba o0T
av tolg Tmatépag Kat tag pntepag, olT Av motoug diloug ékektrueda, ol ouk €& €mBupiag
TOLAUTNG yeyovaowv AAN €€ ETEpwv etndeupdTwy.

£tL 6¢ €l xpn tolg Seopgvolg paAlota xapileoBal, Tipoonkel kat Tolg AAoLg P toug PeAtiotouq
&N\G ToUG ATTOPWTATOUG €0 TIOLETY: peyioTwY yap Amalay£VTeg KakGVv TIAE(oTNV xAapLv avTolg
gloovtal. kat pev &N kat év tailg [233e] idlalg Samdavalg o toug diloug &Elov tapakalelv, AAQ
TOUG Tpooattodvtag kal toug &Seopevoug TIANOUOVAG €kelvol yap Kal ayamrfoouow Kal
akohouBnoouotv kat émi tag Bupag HEouot kal pditota nobrnoovtat kat o0k éAayiotnv xapwv
eloovtatl kai moAa dyabd avtoig eb&ovtal.

DAL

AN lowg Tipoaor kel oL Tolg opodpa Seopevolg xapideoBal, MG tolg pdAtota arnodoldval xapv
Suvapevolg ovde Tolg pooattoiot

[234a] povov, aNa tolg tol mpdypatog agiolg: o06e dool thg ofig wpag aroAavoovtat, AAN
oltiveg TIPECPUTEPW YEVOUEVW TV odeTEpwY ayablv petadwoouoty: oude ol dtampagapevol
TpOG toug dAAoug dhotiproovtal, NN oltveg aioyuvOpevol TipO¢ dmavtag olwTtroovtal oudE
TOlg OAiyov Xpovov amouddlouaty, AAa Tolg Opoiwg Sta mavtog tod Blou dilolg éoopévolg:
o06¢ oltveg mavdpevol T émbupuiag €xBpag popactv {ntriooucty, AN\’ ol TTaucapévou ThHG
Gpag Tote [234b] thv alT@V dpethv émdeifovtat. ol oDV TRV TE ElPNUEVWY PEUVNOO Kal EKETVO
€vBupol, OTL Tolg pev eplvtag ol pidoL voubetolowv w¢ dvtog kakoD tod EmTndevpatog, Tolg
6¢ ph €plolv oudeLg TwTioTe TV oikelwv Euéppato wg Sta tolto Kak®g Bouleuopevolg Tepl
€autv.

{owg &v o0V £pold pe el dmaciv ool tapawv® toi¢ uf ¢p&ot yapileoBal. éym piv olpal ovd’ &v
TOV ép@vta TIPOG Aavtdg o€ KEAEVELY TOUG EpVTAG TAUTnV EXEWV THV [234c] Stdvolav. olte yap
T® AapBavovtt yapitog long &&lov, olte ool Boulopévw TOUG E&AOUG AavBdvely Opoiwg
Suvatdv- Sl 6& PAEBNV pév arr’ adtol undepiav, wdeAiav 62 audolv yiyveohal. &k pév olv
ikavd pot vopilw ta eipnuéva: €l &' €T TL oL TOBETG, Hyoupevog TTapaleAeldBal, EpwTa.

i ool daivetal, & Zwkpateg, 6 Adyog; o0y UTepPUGC T Te ANAa Kal Tolg dvépacty sipfodat;

[234d] 2Q. Saipoviwg piv odv, G taipe, Gote pe ékmAayfval. kal todto &ye Emabov Sua of, ©
daidpe, PoOG o€ ArtoPAETIWY, OTL Epol €80KeLG yavuaBal UTO Tod Adyou HETA&U AvayLlyVwoKwv:
Ayoupevog yap o p8A\ov f €uE €maielv TeEpL TV TOLOUTWV OOl €LOUNV, Kal ETOUEVOCG
ouveBdakyevoa peta ool the Belag kedpahfg.

DAL elev: o0Tw 81 Sokel tailew;
2Q). Sok® yap ool ailev kat oLXL EoTioudakevay;

[234e] DAL punSap®C, O TWKPATeS, AN K¢ GANBKOC eimé TPdC ALdg duhiou, olel &v Twva EXEwv
€LTtelv AN\ov TV ‘ENAVwv Etepa ToUTwV peilw Kal TIAElw Tiept ToD auTtol mpdypatog;
ZQ. ti 6¢; kal tavtn Sel UTT €uol te kKal ool toOv Adyov ématvedijval, wg ta S€ovta eipnkotog tod
mowntod, AN\ oUK €kelvn povov, OTL oadf kal oTpoyyUAq, Kal akpLBOG EKaoTa TWV OVOUATWY
amotetopvevTal; €l yap S, cuyxwpnteov XAPLY ONv, ETIEL EUE ye ENaBEV UTIO TR EURC



[235a] o0deviag T® yap PNToplk® avtod pévw TOV volv Tpooeilyov, Todto &¢ oud’ av altov
Gunv Auciav oiecBat ikavov sivat. kai o0V pot €508ev, @ Datdpe, el pf TL ob &N\o Aéyelc, Sig kal
TplG TG avtd €ipnkeval, wg ol TAvu euTtIop®V ToD TTIOANG Agyewy Tiepl Tod auvtol, i) lowg ovdév
avt® péNov Tod toloUTou: Kai édaiveto &f pot veavieDeoBal EMSEIKVUHEVOG (G OLOC TE GV
TaUTA ETEPWG TE KAl ETEPWG AEYWV AUPOTEPWG elTElV dpLoTa.

[235b] DAL 0088V Aéyel, O ZWKPATEC: aAUTO yap TolTto Kal pdAota & Adyog EXeL. T®V yap
EVOVTwy a&lwg pnbfjvat v t® mpdypatt oudév mapalélolrey, MOTE TIapa T €kelvw Elpnueva
pundev' &v Trote SUuvacBal eittelv AAN\a TAslw Katl TtAelovog a&La.

>0). To0TO &yw 0oL OUKETL 016C T Eoopat TitBéoBat: tahatol yap Kal copol BvSPEeC Te Kal YUVATKES
Tiepl AUT@V lpnKOTeC Kal yeypaddteg e§eAeyEouati P, €Av ool xapL{Opevog cuyXwpQ.

[235c¢] PAL tiveg o0toL; Kai ol oU BEATiw TOUTWV AKAKOAC;

2Q. vOv pév oltwg ouk &xw eimelv: SfAov &€ dtL Tw@v aknkoa, i Tou Zamndolg thg KaARg i
‘Avakpéovtoc Tol codpod f Kal cuyypadéwv TGV, TTOBeV 8 TEKUALPOUEVOC Aéyw; TINPEC TIWE, K
Satpovie, T othBog Exwv aioBdvopal Ttapd tadta av Exew elmnelv £tepa ph xelpw. 6Tl puév odv
napd ye épautod ouSEv alTGOV EWEeVONKa, €0 0160, CUVELSKC EpHauT® apadiav: Asitetat 8f olpat
¢ aN\otpiwv moBev [235d] vapdtwv &ua Thg akofig TemAnp®aoBal pe Siknv ayyeiouv. UTO &€
vwBeiag ab kal autd todto méAnoual, 8TwE Te Kal QVTIVWVY Akouaoa.

DAL &N, G yewaldtate, KAALOTA €ipnkag. ob yap £pot QVTIVwY pév Kal 8Tiwg Akouoag pund’ v
KeEAeVW €lrng, To0to &€ auTo O Afyelg Ttolnoov: TV €v T BLPAIw PeAtiw te kal ph) ENATTw ETepa
UTEoynoat elmelv TouTwy ATEXOHEVOG, Kal ool &yw, Wotep ol évvea Gpyovteg, UTioxvolpat
Xpuofiv gikova ioopetpntov €ig AeAdoUug avadbrosLy, ou [235e] povov Epauvtod AAG Kat onv.

3Q. diktatog £l Kal wg AANBGOC Xpuoodc, @ Paidpe, €l pe olel Aéyewv ¢ Auciag Tol Tavtodg
AUAPTNKEY, Kal oldv Te 8 Tapd Tdvta tadta dM\a eimelv: tolto && olpat o0§ &v ToOv
pavhdtatov Tabslv cuyypadéa. adtika Tepl o0 6 Adyoc, Tiva olel Aéyovta wg Xph Uh EpGvTt
pdAov i) épdvtL xapileoBal, Ttapévta to0 pev TO GpOVIHOV EYKWHLALELY,

[236a] To0 &¢& O adpov Péyely, dvaykaia yodv dvta, it AN atta £EeLy Aéyetv; AN olpatl Ta pév
Toladta €atéa Kal ouyyvwaotea AEyovTl Kal TV pev Toloutwy ol Thyv e0peotv NG Thy StdBeowv
ETaLveTeoy, TV 6¢ P avaykaiwv te kat YaAeTi@v VeV TIpOg Tf) Staboel kal Tthyv ebpeouv.

DAL ouyxwp® 6 Aéyelc: HETPlWE yap poL SOKEIC eipnkéval. TIoLow oV Kai &ym o0TwG TO HEV
TOV ¢p@vta [236b] tol un ¢pvtog paAAov vooelv Swow ool UTtotiBeoBbal, Ty && Aoy Etepa
TAelw Kal TAgiovog a&la eimwv tvde Auciou Tapd 1o KupeAb®Ov avdbnua odpupridatog &v
‘OAvprtia otadntL.

3Q). ¢oTovdakac, & Paispe, 8TL 6ou TV TTASIKDOV EMeENaBOUNY EpeoxnA@V O, Kal olel 8 pe WG
AANB®¢ ELyeLlprioeLy elmelv Tapa thy €kelvou codlav ETepOV TL TIOKIAWTEPOV;

DAL Tiepl pév toutou, @ Ppile, gig Tag dpoiag Aapag [236¢] EAAALBAC. PNTEoV HEV yap 0oL TTAVTOG
udMov o00Twe BTWE old¢ T& £l, va ) TO TV KWHwS®V dopTikdv Tipdypa dvaykalwueda ToLely
avtamnodisévteg GANANOLG DAABABNTL, Kal pf BovAou pe Avaykdoal Aéysv Ekelvo TO &l &yw, K
ZWKPATEG, ZWKPATNV Ayvo®, kKal €uautold EAeAnopat, Kat dtL EmeBUpEL pEv Aeyely, €BpUTTETO
8¢ aN\a StavonBntt dtL évtedBev oOK Aripev Tiplv Av oL €lmng @ €dnoba €v T® otnBeL ExeLv.
€opév &€ povw év épnuiq, [236d] loxupotepog &' €y Kal VEWTEPOC, €K &€& ATIAVTWVY TOUTWV COUVEG
0 ToL Adyw, Kal pndap®g Ttpog Blav BouAnBiG HEANOV ) EKWV AEYELV.

3Q. AN, @ pakdple Paispe, yeholog Eoopat Tap’ dyadov Totnthy SLwtng altooyeSlalwy Tepl



TOV alT®v.
DAL 0l08" w¢ &xey; madoal TPOg pe KAMWTILIOHEVOC: oXESOV yap Exw O €iMWV Avaykaow O
AEYELV.

2Q). undap®g toivuv lmngc.

DAL o0k, GANG Kal 6 Agyw- 0 6€ poL Adyog OpKog E€otal. OUVULL Yap ool—Tiva pevtol, tiva Be®vy;
A BoUAeL [236e] Thv TMAdTavov tautnvi; —A pAv, £€4av pot ph €irng tov Adyov évavtiov altig
TaUTNG, HN&ETOTE ool £tepov Adyov pndeva pndevog pnte Emdel§ev pnte Eayyeneiv.

3Q). BaBal, & pLapé, wg b Avndpeg Thy avayknv avspl GAoAdYwW TIoLETY 6 Av KEAEUNC.
QAL ti 6fta €xwv otpedn;

3Q. o08&v T, €meldh ol ye tadta duwpokac. TRE yap v oldg T inv totavtng Boivng
améyeobay;

[237a] DAL Aeye 6.
3Q). 0108’ 00V K TIOLAOW;
®AL 1ol Tepy;

Q. éykalupdpevog €p®, TV OtL Taylota Stadpduw TtOV Adyov Kal pf PAEnwv mpdg of Ut
aioyuvng damop®@pat.

DAL Aéye povov, Ta & dNa OTiwg BoUAEL TToEL.

3Q). Gyete 81, @ Modoal, gite SU 8fC £160¢ Aiyetal, €ite a1 yévog HoUGIKOV TO AlyUwv Taltnv
goxeT énwvupiav, EOP pot AaBeobe tod pubou, Ov pe dvaykdalel 6 BEATLoTog oUTOOL AfyeLy, V' O
étalpog altod, Kal TipdTepov [237b] Sok®V ToUTw coddC slvat, viv Tt péiAov 86En.

AV oUtw &f Talg, uBANov 88 pelpakiokog, pdha Kahdg TouTw && Aoav épactal Tdvu TIoN\oL. £i¢
8¢ TIg alT®V alpvhog Ay, 8¢ o0SEVOC ATTOV PRIV EMETEIKEL TOV TIATSa (WG OUK £PWn. Kai TIOTE
auTov ait®@v &melBev TolT autd, wg uh éplvtl PO tol éplvtog S€ol xapideoBal, &Neyev te
08—

Tiept TavTog, M Tal, pia apxh tolg péNouUot KaA®C [237c] BouleUoeaBal: eidévat Sl Tiept o0 av A
n BouAn, f| avtog apaptdvelv avaykn. toug &6& TToAoug AéAnBev OTL ouk {oaot ThHv ovoiav
€KAOTOU. W olV £i8dTeC 00 Stopoloyodvtal &v apxf ThHC okéPews, TPoeABOVTEG §& TO €ikdC
amodis6aoty: olte yap €autolg olte dAANOLG OpoAoyodoLy. €y ol Kal oU ui TIaBwpev &
AANoLG ETILTIH@MEY, GAN' ETTELSN ool Kal €pol 6 Adyog TipOKeLTal TIOTepa EPWVTL F| uh H@ANov €lg
P\av itéov, Tepl EpwTOC 06V T 0Tt Kal Av Exel SUvapwy, [237d] duoloyia BEpevol dpov, i¢
To0to amoPAsmovteg kal avadepovteg Ty okePv olwpeda gite woeliav gite BAABNV TapEYEL.
&TL pév olv 8 émbupia T 6 Epwe, &mavtt SHlov- 8TL & al kal ph EpGIVIEG EmBunoToL TV
KOA®V, (OpEV. TG 6h TOV EpGVTA Te Kal ph Kpvolpev; 8€1 ad voRjoat 8Tt UMV &V EKAoTw S0U0 Twé
gotov i6¢a Bpyovte Kal Byovte, olv EMopeda A &v ayntov, i pév Eudutoc oboa mbupia ASovdY,
AMAn &¢ émiktntog 608a, édlepevn tod dpiotou. ToUTw &€ €v NIV TOTE pEV OpOVOETToy, [237¢€]
gotL 6¢ Ote otaolaletov Kal TOTE pev N €tepa, ANNOTE 6¢ ) £TEpa KpaTEL.
zQ.
86ENC piv oV &L TO EpLoTov Adyw dyolong Kal Kpatouong Td KpAtel owdpoolvn Bvopa:
[238a] ¢mBupiag 6¢ aNdywg €Akovuong €mt Adovag kal apgacng &v AUIv th apxfl OPpLg
ETWVONAcON. UBPLG 6 6N TIOAUWVUHOV —TIOAUEAEG YapP KAl TIOAUMEPEG—KAL TOUTWV TV 6@V



EKTIPETING N Qv TUXN YyeEVOUEVN, THV aUTAC EMwvupiav ovopalopevov Tov £xovta Tapeyetat, olte
Twa KaAfyv o0t énaglav kektiobat. Tepl pev yap €dwdhv kpatodoa tod Adyou te tol aplotou
Kal TWv GMwv emBup®v embupla [238b] yaotplpapyia te Kal tov €xovta tautov tolto
kekKANpévov TtapéEetat Tiept &' ab pédag tupavveloaoa, TOV KEKTNEVOV Tautn ayouoa, SHAov ol
tebeTal TTPOOPAUATOC: Kal TAANA 6 Té ToUTwY ASeAda Kal ASEAGGOV EMBUULEY dvduata Thg
&el Suvaotevolong f TIPOohKel KAAEToBaL TipdsnAov. AG & éveka mdvta ta Tpdobev gipntat,
oxedov pév AN davepov, AexBev &€ i uh AexBev dvtwg cadeotepov: i yap avev Adyou §6&ng
¢Til TO 6pBOV OpuwWoNG Kpathoaca Embupia [238c] Tipog HSovhv dyBeloa KAANoUC, kal UTO av
TOV €auTiG ouyyevOV ETIOUULQOV £TTL CWHATWY KAANOG EppwHEVWE pwaobeloa viknoaoa aywyi,
am’ avthg TG pwHNG Emwvupiav AaBoloa, Epwg EKARON.

atép, O die Paidpe, Sokd TL 0o, (oTIEP EUaUT®, BsTov TTABoC¢ TteovBEval;
®AIL TTAvu pév oV, G TWKPATEC, TTapd T £lwBd¢ eDpoLd Ti¢ ot eihndev.

3Q. oy Toivuv pou Bkoue. TG BvtL yap Bslog #olkev [238d] 6 TtéTOC €lval, (Gote éav dpa
TIOAAAKLG VU OANTITOG TIpoldvTog Ttod Aoyou yevwpal, ph Bavpdong ta viv yap oUKETL TIOppw
SBupappwv pBEyyopat.

@AIL aAnbsotata AEyeLG.

2Q). TOUTWV pEVTOL oU altlog. AAa ta Aourtd &koue: Towg yap KAv AroTpAroLto to £mov. tadta
Hév o0V Be® pENAOEL, ATV 88 TIPpOC TOV TIaTSa TTAALY TG AOyw (Ttéov.

glev, @ PpEPLOTE: O pév SF TuyXAvel v Tiept o0 Bouleutéoy, eipnral Te kal Gplotal, PAEToVTEG 68
6h TPO¢ auto [238e] TG Aowmd Aéywpev Tic woelia 1) BAABn amd te €pOvTog Kal pn Tt
xapLl{opevw €& eikdtog ocupPrioetat. T &n UTO €mbupiag apxopevw Soulevovti te RSOV
Avdykn TIoU TOV €pWHEVOV WG fSLoTov €aut® Tapackeuddewv: vooolvtl 6¢ mdv ASL TO pR
avtitelvoy, kpetttov 6¢ kat toov €x0pov.

[239a] 2Q. oUte 6N kpeittw o0te iooUpevov €kwv €paocthg Taldika avegetal, AtTw 6& kal
uTtodegatepov agl amepyalstar Attwv 6& apuabhg codod, Sehog avdpeiou, aduvatog eimelv
pntopkod, Bpadlg dyyivou. ToooUTwV KAKWV Kal £TL TAELOVWVY Katd Tthv Sitavoiav €pacthv
EPWHEVW AVAYKN YLYVOUEVWVY TE Kal ¢uoeL Evovtwyv TOV pev NdeoBal, ta 6& mapaokevadlewy, N
otépecBal Tol Tapavtika A&oc. [239b] sival, Kal TTOMGV pév AWV GUVOUCLRV ATEipyovTa Kal
WPEN WY 8Bev Bv PANLOT Avip yiyvoLto, HeydAng aitiov ival BAABNC, peyiotng 8& thg 60sv av
ppovipwtatog €in. todto && f Bela docodia Tuyyxdvel dv, AC €pacthv TASIKA AVAYKN
néppwBev £lpyely, TepipoBov Bvta tod katadbpovnBRvar td te EAa pnyavachal émwe &v A
ndvta ayvo®v kal Tdvta AmofAETwy €l¢ TOV €paocthy, olo¢ Qv T® pév ASLoToC, fautd &
BAaBepwtatog v €in. ta piv obv katd [239¢] Stdvolav EmiTpomdg Te Kal KOWwvOC oUSapf
AuoLTeENNG avip Exwv EpwTa.

Thy 8¢ toD owpatog £Ewv te kal Bepameiav olav Te kal ¢ Bepamedost o0 Av yévntat kUpLog, 8¢
N&L PO Ayabol fAvdykaotal Sltwkely, €T peta tadta ideiv. 6¢pORoetal &i parBakdv tva kat oo
otepedV SlwKwy, oud’ év NAw kabap® teBpappevov AAG UTIO CUMMLYEL OKLd, TIOVWV HEV
avépeiwv kat ibpwtwv &npdv amelpov, Eumelpov 6& Amalfg kal avavépou [239d] Siaitng,
AN\oTpioLg XpwHacoL Kal KOGUOLG XNTEL OlKEIWV KoopoUpevoy, doa Te GANa TtouToLg ETteTal Ttdvta
e¢rmtndevovta, d SAAa kal ouk d&lov Tepatteépw TpoPaively, ANAA Ev kepalalov OpLoapEvou( T
dA\o iéval: to yap tololtov o@pa v TIOAEpw Te Kal AAalg xpelalg doat peydhat ot pev €x0pot
Bappodouy, ot 6¢ piloL kal avtol ot épactal poBodvrat.



ToUTO pév o0V W¢ Sfhov éatéov, TO & EdeERc pntéov, [239e] Tiva AUV wehiav A tiva BAABNV
Tiept THV KTijow f tol épvtog Ophia te Kal émitpoteia mapegetal.

2Q.

oadég N tolTtod ye avtl pev, paAtota &€ T €paoth, O0TL TOV GATATWY T Kal E0VOUCTATWVY Kal
BeloTATWY KTNUATWY O0pdavov Tipd Tavtdg eDEat &v eival TOV Epwpevov: Tatpdg yap Kai
HNTPOC Kal cuyyev®v Kal ¢pidwv otepecBal Giv avtov d£gatto,

[240a] StakwAUTAG Kal ETILTLHNTAG AYoUpEVOG Th¢ ASlotng TipOG auTov OULAlag. GAAA phv ovoilav
y' €xovta xpuool A twog dAANg Ktoswg o0te eVAAWTOV Opoiwg o0te GAdvta evpeTayeiplotov
fAyAoetar ¢€ Qv doa avaykn £pacthv TatsIkoic GBovelv piv o0aiav KeKTNUEVOLS, ATTOMNUHEVNG
&€ yaipew. €Tl toivuv dyapov, draitda, éowkov dtL TAEloTov Xpovov Ttaldika épaocthg ebalt’ av
yeveoBal, to autod yAUKU wg TAEloTov Xpovov kapttiodoBal Embup®v.

€otL pév 8N kal &GN\a kakd, AM\A T Sailpwv Epelge tolg [240b] mAelotolg €v T® Tapautika
ASoVAY, olov KOAaKL, S Bnpiw kal BAARN HeYAAD, BuwC mépeiiev i dUOLC ASOVAV Tva olK
duouoov, kal tg ftaipav wg BAaBepov Pe€etev @y, kal @A TTOAMAG TQWV TOLOUTOTPOTIWV
BpeUPATWY TE Kal EmTnSeupdTwy, oig T ye kad' Auépav ASioTolow sival UTIdpXeL TTatSIKoTG 68
€PaoTNG TIPOC TQ PAaPep® Kal €i¢ TO ouvnuepevey TAvTwy [240c] andeatatov. HAka yap 6f kat
6 TaAaLdg AGyoC TEPTIEWY TOV AAKa—I yap olpat Xpovou iodtng & ioag HSovag &youoa &
opototnta piav mapexetal—aAN duwg KOpov ye Kal f TouTwv cuvouadia £xeL. Kal PAv To ye
avaykatov ad Bapl Tavtl Tiept Tav Aéyetar 6 S TipdC TH AVOHOLOTNTL HAALOTA £pacThE TIPOG
TIALS LKA EXEL. VEWTEPW YAP TIPECPUTEPOC CUVWV 00O’ fuEpag 0UTE VUKTOC EKwV ATIOAE(TIETAL, AN
OTU [240d] avaykng te kai olotpou é\avvetal, O¢ ékelvw pEv RGovag del SL6oU¢ Ayel, 6plvTL,
akouovty, amrtopévw, kal mdoav aioBnowv aicBavopevw tol €pwpévou, wote ped’ ASOVAG
ApapOTWE alT® LTINPETELV: TR 6¢ &N Epwpevw Ttolov TtapapuBlov i) tivag Rdovag SLéolg TToLHoEL
TOV {oov YpOvov cuvovta ph o0l ETT Eoyatov EABETV andilac—opvTL pev O pecButépav Katl
oUK &V WpQ, ETTOPEVWY &€ TV AN\wV tavtn, & kal Adyw [240e] €0Tilv AKOUELV OUK ETILTEPTIEG, KN
OtL 6h Epyw avdaykng Al TIPOOKELUEVNG HeTaxelpilecBat, Pulakdg te S KayUuTIOTOTIOUG
dulattopevw Sla mavtdg kal mpog Amavrag, akaipoug te €maivoug kal UmepBAMlovrag
akovovty, wg & abtwg YPdyoug vAdovtog pév ouk Avektolg, €ig 6 peEBNV ldvtog PO T® M
AVEKTQ ETIALOXELG, TIAPPNOIQ KATAKOPEL KAl AVATIETTTAUEVN XPWUEVOU;

2Q.

Kal Epv pev PAaBepdg te kal andng, AM&ag &€ tod Epwtog €ig TOV ETELTa YpOVoV ATILOTOG, LG OV
TIOANAQ KAl HETA TIOMQOV OpKWV T Kal SEA0EWV UTILOXVOUEVOG HOYLG

[241a] katelxe TAV V' &V TG TOTE ouvouaiav £mimovov oloav dpépewv SU EATiSa dyad®v. Téte 8i
S€ov éktively, petaBaiwv dN\ov dpyovta év alt® Kat Tpootatny, volv kat cwdpocsuvny avt’
Epwtog Kat paviag, GAog yeyovwg AéAnBev ta Ttatdikd. kat 0 pev altov XApLv Armattel TV ToTte,
UTIOMLUVAOKWV TA TipayBevta kat Aexbevta, wg T avt® Staleyduevog: 6 &€ UTT aloyuvng olte
€lTETV TOAPG OTL ANOG yéyovey, 008" dTIwG TA THG TIPoTEPAG AvorTou ApxfG OPKWHOOLA TE Kal
uTtooy€oelg [241b] éumedwon €xeL, volv HOn €oxnkwg kKal osowdpovnkwg, tva pn TpaATTwv
TAUTA TQ TIPOOBeV OUOLOG TE EKElVW Kal 6 alTOg TIAALWY yevnTal. puyag &N yiyveral €k TolTwy, Kal
ATIEOTEPNKWG UTT AvAykng O TIpLV £pacTr|g, OCTPAKOU HETATIECOVTOC, (eTal Puyh petafaiwv: 6 &€
avaykadetat SLWKey ayavakt®dv kal embedldwy, Ayvonkwg to amav €€ apxfig, 0tL oOK dpa €€l
TIoTE EPMVTL Kal UTT Avaykng avontw xapideoBal, [241c] AAG TIOAU pdA\ov ph €plvtL kat volv
Exovtu €l 6¢ pr), dvaykaiov €in évéolval alTtov amniotw, SUCKOAW, $Bovep®, Andel, BAaBep® pEV
Tipo¢ ovolav, PAaBep® & TPoOG thv ol owpatog &§y, TIOND 6¢ BAABEpWTATW TIPOG THV THG
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Puxfg TaiSeuotv, g olte AvBpwTIolg olte BeoiC T &dAnBsia TIpLWTEPOV 0UTE E0TLY OUTE TIOTE
gotal. tadtd te olv xpA, @ Tal, cuWOELY, Kal eidéval thy pactold piav &TL o0 PET bvoiag
yiyvetat, aA\a ottiou tpotov, Xapwv TAnopovig, [241d] wg Aukou Gpvag ayarn®oly, ®g maida
dolow €paoctal.

TOUT éKkelvo, O Daldpe. oUKET v TO TEpa akoloalg éuod Aéyovtog, AN AN ool TéAog Exétw O
Aoyoc.

@AIL kaitot Qunv ye pecolv avtdv, kal épelv ta {oa mepl tod ph €pAOVTOC, WG S€l Ekelvw
xapiZeaBat pdiMov, Aéywv 6oa ad Exel ayaba- viv 62 81,  Iwkpateg, Tt amormaln;

[241e] ZQ. oUK HoBou, & pakdple, BTt SN Emn GBEéyyopal GAN oDKETL SLBupduBoug, kail tadta
Péywy; éav & Ematvelv tov Etepov dpEwpatl, Ti pE oleL TTOLAoELY; dp’ 0lo®’ 8Tl UTIO TV NupdGv,
alc pe ob TPoUBaleg €k Tipovoiag, oadp®c EvBouoldow; Aéyw olv évi Adyw BTL Boa TOV ETEpoV
AehoLbopnkapey, TG £TEPW TAvavTia TOUTWV Ayabd Tpooeotv. Kal Tl Sl pakpod Adyou; Tepl
yap apdoltv ikav®g eipntat.

2Q. kat o0Tw &N 6 pbbog OTL TAoYELV TIPOCNAKEL AUT®, TOUTO
[242a] melogtar kayw TOV TOTAUOV toltov &lafag dmepyouar mpiv UTd cold Tt pellov
avaykaoBfjvat.

DAL pATW Ve, © ZWKPATEC, TPl &v TO Kadpa TapéNdn. i ovy Opdc w¢ oxeSov RSN peonuppia
lotatal f) &n kaAoupevn otabepd; ANG TiepLueivavTeg Kal Apa Tept TV elpnpEvwy SLakexOevTeg,
Taya erneldav amopuxh (pev.

30). BETOC V' €l TePL TOUC AGYoUC,  PaAiSpe, Kal ATEXVAC BauPActog. olpat yap &yw TGV émi tol
ocoD Blou yeyovotwv [242b] Aoywv pndéva TAeloug A of Temoinkéval yeyevijoBal ftol avtov
Aéyovta i) GAN\oug €vi vE Tw TPOTIW Tipocavaykalovta —Xipuiav Onpatlov e§atp® Aoyou- TV 6¢
&MWV TTAPTIOAU KpaTelc—kal viv ad Sokelg aitidg pot yeyevijodat Adyw Twvi pnbfvat.

DAL o0 TIOAEPOV ye ayyeANAeLG. ANAG TIRG OF) Kal TVl ToUTWw;

2Q. QiK' €ueNhov, wyaBg, tov Totapov StaBaively, TO daluovidv te Kal TO elwB0¢ onUEIOV pot
yiyveoBau éyeveto [242c] —ael 6¢ pe emioyel 6 Qv pENW Tipdttelv—kal twva dwvhv £€6o&a
autoBev akoldoal, f) pe oUK G Arieval Tiptv Gv ddoolwowpat, wg 6r T Hpaptnkota eig To Belov.
glul 8 olv pdvtig pév, ob Ttavu 8¢ omoudaltog, AMN MoTep ol Té ypdppata padiol, ooV pév
guauT® pévov ikavég cad®c odv RSN pavedvw o AudpTnUa. W¢ 8 Tol, & £TATPE, HAVTIKOV Vé
TL Kal N YPuyn- EuE yap €Bpate pev TL kal maAat Aéyovta tov Adyov, kal Twg éducwtioupunv Kat'
"IBukov, pn T Ttapa Bgolg [242d]

AUPBAAK®V TLHAV TIPOG AvBpwTiwV Apeipw:

vOv &' foBnuat to apdptnua.

DAL Aeyelg 6 6N ti;

30). §gwov, O Paispe, Selvdv Adyov alToC T EkOpLoag EUE Te AVAYKAoAG ELTTETY.
DAL g 61);

>Q). €01ON kai VTS Tt acePh: o0 Tig Av €in Sswdtepog;

DAL o08elg, €l ye oL AANBR AgyeLc.

>0). Tl 00v; TOV Epwta oK APpoditng Kal Bedv Tva AyR;
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@AI Aéyetal ye 61).
2Q. o0 Tl U6 ye Auvoiou, oudte UTO ToD OcOU AOyou, O¢ [242e] 6wa toD €pod otdpatog
katadpappakeuBevtog UTIO ool ENEXON.
3Q. €1 &' Eotw, GoTiep olv 0T, B20¢ 1 TL BeTov 6 "Epwg, 00SEV &v Kakov (N, T 6& Adyw T® VUVSEH
Tepl avTod imMéTnV MW TolouTou BVTOoG TaUTn TE 0DV HUAPTAVETNVY TIEPL TOV Epwta, ETL T€ f
€0NBeLa auTtolv Ttavu aoteia, TO PN&&v LYLEG Aéyovte

[243a] pné& aAnbig oepvuveoBal wg Tt Ovte, €l dpa AvBpwtiiokoug Twag €gamatroavie
€0SOKLUAOETOV &V auTolc. ol pév olv, O dile, kaBApacBal avaykn: £0Twv 8¢ Tolg Auaptavouct
Tepl puBoAoyiav kabBappog dpyaiog, 6v “Ounpog eV oUK fjoBeto, Xtnoiyopog &6€. TV yap
OMMATWY oTePNBelg Sl thv ‘EAévng Kkaknyopiav OUK Ayvonoev @otep "“Opnpog, AAN' date
HOUOLKOG WV £yvw THY aitiav, kal ToLel eLBLG—
oUK £0T #tupog Adyog olTog,
o0&’ €Bag €v vnualv eUOEAOLG,
[243b]
o0&’ lkeo Népyapa Tpolag:
kal Totfoag 8 mdoav Thy Kahoupévny Malvwsiav mapaypfjua avéBAedev. &ye odv cohwTEPOG
¢kelvwv yevhoopal kat avtod ye toltor Tplv yap Tt Tabelv Sta thv tol "Epwtog Kaknyopiav
melpdoopatl avt® amodolvatr thv malwwdiav, yupvl] th kedbaAfl kal ouy @omep tote UTY
aloxuvng €yKEKAAUUHEVOG.
DAL TouTwVi, O ZWKPATEC, OUK E0TLV ATT Av £pol eimeg NSiw.
[243c] ZQ. kal yap, wyadt Paispe, EWOELG (¢ Avats®¢ lpnoBov T Adyw, oUTAG T& Kal O £k ToD
BLBAlou pnBsic. €l yap akolwv TI¢ TUXOL AUGV yewdasag Kal Tipdog to RBog, £tépou & TololTou
Epv N Kal TpOTeEPOV Tote £pacBeic, Aeyovtwv wg Sl opkpa peyalag €xBpag ol €paotatl
avatpodvtat kat &youot TPoOg ta Tadika ¢pBovep® te Kal PAaBep®G, WG OUK Qv olel auTov
nyelobal akolewv év vavtalg Tou TeBpappévwy Kal oudéva €NeUBepov Epwta EWPaKOTWV,
TIoA\0D &' &v S€lv [243d] ATV OoAoyelv G Peyouev TOV EpwTa;
®AIL {owg vh Al, @ ZWKPATEG.
2Q). to0tov ye Toivuv Eywye aloyuvopeVog, Kal avtov Tov épwta SeSlwg, EMBUP® TIOTIHW AOYW
olov GA\pupdv akohv amokAUcacBar cupBoulelw && kal Aucia 8Tl Tdylota ypagal w¢ Xph
€paotf) naAAov i) uh EpQVTL €K TV Opoiwv xapileobal.
®AL &\ €0 1061 8Tt €EeL ToDO’ 0lTw: ool yap eirdévrog tov tod €pactod &matwvov, doa Avaykn
Auciav 01T €uol [243e] avaykaoBijvat ypdaygat ad Tiept Tod avtod Adyov.
>Q). to0to pév Totelw, Ewotep &v (¢ 8¢ &L

DAL Agye Toilvuv Bappiv.

Q. oD 6 pou 6 malg mpog Ov &Neyov; tva kal tolto dkouvorn, kal ph avikoog wv ¢Odaon
XQPLOAUEVOC TQ) Hh EPDVTL.

®AI o0to¢ Ttapd oot pdAa TAnciov Agl dpeotLy, dtav ol BovAn.
>Q). oUTWOlL Toivuy, M TIal Kaé, wwdnaoov, WG 6 piv

[244a] ipdTepog AV Adyog PaiSpou tod MuBokAéoug, Mupplvouciou avspdg: dv 8& PENW AéyeLy,
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stnowxépou tod E0dAuoU, Tuepaiou. Aektéog 68 WS, 8TL 0UK 0T ETUPOG Adyog 8¢ &v TTapOVTOC
¢paotol T® pn Ep@vtL pdAov ¢f S€tv xapideoBbat, 1ot 61 6 pév paivetal, 6 6¢ cwdpovel. €l pev
vap AV amodv t paviav kakdv gival, KaA@G &v ENéyeTo: viv 8¢ Ta péylota TtV ayab®v fuiv
yiyvetat 1a paviag, Bela pevrol oot Stéopevnc. i) te yap & &v AeApolc ipodfTig al T ev [244b]
Awdwvn iépelal paveloat pev TIOANG 6f kal kaha idla te kal dnpooia thv ‘EANGSa fnpyacavto,
owdpovoloal &6¢ Bpayea i) ovdev: kal €av &N Aeywpev ZIBUMAv te Kal AA\oug, 6ooL PaVTLKR
XPWHEVOL EVOEW TTIOANG S TIOANAOTG TIPOAEYOVTEG €l TO HENOV WpBwaoav, unkuvolpey av SiAa
TIavtiL A€yovteg. 10de phv a&lov emmpaptupacbal, 6tL kal TV Tahat®@v ot T dévopata Tbguevol
o0k aioypdv fyodvto oUdE dvelSog paviav: [244c] o yap &v tf KaANoTn téxvn, i T HéNov
Kpivetal, avtd tolto tolvopa EUTIAEKOVTEG PaVLKNV EkAAecav. AN w¢ kahoD dvtog, otav Beia
poipa yiyvntat, odtw vopioavteg £€Bevto, ol &€ vOv ATeElpoKAAWG TO tad EmePBANOVTEG HAVTIKAV
€KAAeoav. ETeL Kal TAV ye TV Epudpovwy, {Atnov Tol pENovVTog SLd te OpviBwy TIOLOUHEVWY Kal
TOV GNwv onuelwy, At ék Stavoiag mopllopevwy aAvBpwriivn oifoel volv te kal itotoplav,
olovoloTikhv énmwvopaocayv, [244d]

Av VOV olwvioTikiV TG w OEPvOVOVTEC ol véoL kahodow: &ow SR olv TeEAEwTEpov Kal
EVTLUOTEPOV HAVTLKN OLWVLOTLKAG, TO TE dvopa tol ovouatog épyov T €pyou, TOOW KANALOV
paptupololv ol taAatot paviav cwdpoouvng thy €k B0l THG TTap’ AvBpwTWV yLyvouevng. AAa
MRV VOoWwV yE Kal TIovwv TV peyiotwy, d 6 TtaAal®v €K pNVIHATtwy TIoBEv €V TLOL TV yevV N
uavia éyyevopévn kal podntevoaoca, olg €8sl [244e] amalayhv nipeto, kataduyoloa TPoG
Be@v g0XAG te Kal Aatpeiag, 60sv &N kaBapuwv te Kal tehet®v tuyoloa €§dvtn émoinoe ToOV
€authg &yovta Tpog Te TOV Tapovta kal tov Emetta Xpovov, AUow T® 0pB®O¢ pavevtLl Te Kal
KATAOYOMEVW
[245a] TGOV TIapOVTWVY KAKWV EDPOMEVN.

ZQ. tpitn &¢ amd Mouo®v katokwXrf te kat pavia, Aapolca amaiAnv kat apatov Yuxnv,
¢yelpouoa kal ékPakyevouoa Katad te WOAC Kal katd Thv AAMnv Toinoly, pupia TV Ttahatidv
g€pya koopoloa toug Emiyyvopevoug Taldevel: 6¢ & av dveu paviag Mouo®v €Tl TIoNTLKAG
Bupag adikntal, Telobelg WG Apa €K TEXVNG LKAVOG TIOLNTHG €00MEVOC, ATEANG aUTOC TE Kal f
Toinotg OO THG TV pawvopevwy N Tob cwdpovodvtog ndaviodn). [245b]

Tooadta pév ool Kal €Tt TIAElw Exw paviag yyvougvng amno Be@v Aéyelv Kala épya. Oote TolTo ye
auto ph oPwpeda, unde tig RUAg Adyog BopuBeitw SedLttopevog WG TIPO TOD KEKLVNUEVOU TOV
owdpova Sel poatpelobat pilov: AANG TOSE TIPOG ekelvw bei&ag Ppepecbw tTa vikNTAPLA, WG OUK
¢ QdeNia 6 EpwC TG EpGOVTL Kal TR Epwpévw €k Be(v Eruméumetal. AUiv 8¢ amodsiktéov av
Tolvavtiov, w¢ € e0tuxia th Meyiotn [245c] mapd Be@v / Towautn pavia didotar / 6& &h
amoselEig #otal Sewvolg pév Emotog, codolg 68 TioTr. S€1 olv ip@Tov Puxhg dUoEwC TiépL Beiag
Te Kal AvBpwTiivng i66vta Tdln te kat £pya taAnbeg vofjoat: apyn 6¢ amodeiewg fbe.

Yuyh méoa aBdavatog. to yap deikivnrov abdvatov: to & @A\o kwvolv Kal UTT GAAOU KLVOUUEVOV,
mtabAav €yxov Kwnoswg, tadiav &xel {whG. povov 8f) to altd kwvolv, dte 00K ATIOAETTTOV £aUTO,
olmote AfyeL Kwvolpevoy, AN Kal Ttolg dA\olg doa Kiveltal Tolto Tinyh Kal apyf KWNOoEwc.
[245d] apxn &€ ayevnrtov. €€ apxfg yap avaykn mav To yiyvouevov yiyveoBat, avthv &€ und' &
€VOC €l yap €k tou apyh yilyvolto, ouk Av &tL apyn yilyvoito. €meldn &€ ayevntov €otwy, Kal
a81adpBopov altd avaykn sivat. apxfc yap &f arolopévng olte altr Tote £k Tou olte BANO &€
gkelvng yevnoetay, glmep €€ apyfg 6€ Ta mavta yiyveobat. o0tw 6f Koswg pev apyn To avto
auTo Kwolv. tolto &¢ oUT amdéMucBat olte yiyveobal duvatdv, i avta te oupavov [245€]
néodv te YAV €i¢ &v ouunecoloav otfvatl kal pATote albig Exewv &8sV KvnBévta yevioetal.
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abavdtou 6¢ mepaopevou tod 0P’ Eautod Kwvoupevou, YPuyfig oboiav te Kal Adyov toltov auTtov
TG AéywV OUK aloyuveltal.

>Q). v yap o®pa, @ pév EEwBev To KivelaBal, apuyov, @ 6 EvS00ev avt® € autod, Euduyov,
K¢ TavTng obong puoewg PuyAg: €l &' oty TolTo olTWG X0V, PA AANO Tt £lvat TO alTd £auTod
[246a] kwoDv A YuxAv, €§ Avaykng ayevntov te kat abavatov Puyn av in.

Tiepl pév olv aBavaciag althg ikavig Tiepl 68 ThC 8éag alThAg WSe AekTéov. olov pév EoTy,
ndvtn mavtwg Beiag ivatl kal Hakpdc StnyAoews, @ 8¢ Eolkev, AvBpwTIivNG Te Kal EAATTOoVOC:
TaUTN 00V AéYWHEV. E0LKETW SH CUPPUTW SuvApEeL UTToTTTépou Jelyoug TE Kal AVIOYOU. BRIV pév
olv (oL te kal fAvioyol Tdvteg avtoi te ayadol kai ¢€ ayabdv, [246b] tO 6% TGOV ANwV
HEUELKTAL. Kal TTP®TOV P&V AUGOV 6 Epxwv cuvwpidog AVioyel, lta TV (nwv 6 pév abT® Kaldg
Te Kal ayabog kal €k tolovtwy, 6 & €€ évavtiwv te Kal évavtioq yalemh & kat SUoKoAog &§
avaykng f Tepl Audg Avidxnolg. T 6 olv Buntév Te Kal dddavatov IGov éKAABN TElpatéov
elrelv. YPuyn mdoa mavrog €rmpeleital tod aPuyou, mavta &€ olpavov TEPLTOAEL, GANOT €V
&N\oLG €(8eat yiyvopévn. TeNéa [246¢] piv olv oDoa Kal ETTTEPWHEVN METEWPOTIOPET TE Kal Trévta
TOV KOOpOV SLOWKEL, /| 68 Trtepoppuroaca ¢épetal £wg v otepeod Twog avtldpntar, ov
Katolklobeloa, owpa yAivov AaBodoa, altd auto dokolv Kwvelv Sla thy ekeivng duvauty, {Hov
TO ouptmav €KAABN, Yuxh kal cwpa tayey, Bvntov T €oxev Enmwvupiav: abavatov && 008’ €€ £vOg
AOyou Aehoylopevou, ANG TIAATtopev olte (Sdvteg olte ikav®g vorjoavteg [246d] Beov,
abavatov tw {ov, Exov pev Yuxrv, £xov 6¢ owpa, Tov del 6¢ xpovov tadta cupmepukota. AAa
talta pév &M, Omn t® Be® Pidov, Tavtn ExEtw TE Kal AeyeoBw: Thv &6¢ aitiav thg TV TTepv
amoPoAfig, U v Yuxig aroppel, AdBwpev. EoTL 6€ TIG TOLASE.

Tiépukev f TItepod SUvVauLE TO EuPPLBEC dyely &vw peTewpidouca f TO TV BRIV vEVoC OiKel,
KEKOLVWVNKE &€ TIn paALlota Tiv Tiept TO o®@pa tod Belou Yuyn, 1O & Belov [246€] KaAdV, ooy,
ayabodv, kal mav OtL tolodtov: toutolg 6N Ttpédetal te kal ab&etatl pdiiotd ye to Thg YPuxig
TITEPWHA, aloxp® &€ kKal kak® kal tolg evavtiolg ¢pOivel te kal StOA\uTaL.

2Q. 6 pév 8N péyag Ayepwv €v oupav® Zeug, €Aavvwv TTnvov dpua, Tp®@Tog TopeveTal,
SLakoop®v avta Kat EmpeAoUpeVoG TQ &' Emetal otpatid Be®v te Kat Satpovwy,

[247a] KatQ EvEeKa PEPN KEKOOUNMEVN. HeVEL yap ‘Eotia v Be®v olkw povn: Tv && GN\wv dool
&V TQ TV dwdeka aplBu® tetaypevol Beol apyovteg flyodvtal kata tdév fv Ekaotog £tayon.
ToMN\al pév olv kal pakdplal 8éat te Kal §1E€odol Evtdg olpavod, g Bedv yévog e0SALUOVWY
¢rotpedeTal MPATTwY £KACTOG aUT®OV TO autod, Emetal ¢ 0 Al €0éAwv te kal Suvapevog:
$0O06vocg yap £€&w Belou yopoO lotatat. dtav 6¢ 6f) Tipog datta kat &t Boivnv lwaotv, dkpav £t THY
[247b] OToupdviov aPida Topevovtal PO Bvavieg, | 87 T& P&V PGV OXAMATA (0OPPATIWG
ebAVLa Bvta padiwg TropeveTal, Ta §& GANa poyLg: BplBeL yap 6 THG KAKNG (ITmog HeTEX WY, ETTL THV
VAV PETWV Te Kal Bapivwv G ph KaA®C v TeBpappévoc TV Avidxwy. EvBa §h TIdvog te Kal Aywv
g€oxatog Yuxh mpokeLtal. at pev yap abdvatotl kahovpeval, AVIK Gv Tpog dkpw yevwvtal, £§w
TiopeuBeloal €otnoav £t T® tod ovupavod [247c] vwtw, otacag 6& avtag TepLayet i Tieptpopd,
al 6¢ Bewpolol ta €§w tod ovpavol.

TOV &€ UTtEpOUPAVLIOV TOTIOV OUTE TLG UUVNOE TIw TAWV Tf)d€e ot 0UTE TIOTE LPVAOEL Kat' aglav.
EYEL 68 Ee—TOAUNTEOV yap oLV TS ye AANBEG simely, BA\wG Te Kal Tiept dAnBsiag Aéyovta—n yap
AYPWHATOC TE KAl A0YNMUATLOTOG Kal dvadhg ovaoia dvtwg ovoa, Puxhg kKuBepvATn HéVW Bsath
V@, TiepL A TO THC AANBoTC EroTANNG vévog, TolTov &xeL [247d] Tov TéTov. 8T olv B0l Stdvola
VQ TE Kal EMLOTAMN akNpdtw Tpedopevn, kal anaong Yuyxfg don av ueAn to poofikov 6£€acbat,
i6o0oa 6La ypovou 1o dv ayamd te kal Bswpoloa TAANOR Tpédpetal kal e0TAbE], Ewg v KUKAW f
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Tieplpopd €l TalTOV TIEPLEVEYKN. €V &€ T TEPLOSW kaBopd pev authv Sikatoouvny, kabopd &¢
owdpoclvny, kabopd & moTAPNY, o0Y i YEVESLC TTPAOECTLY, 008’ f &0Tiv TIou £Tépa [247¢e] év
ETépw 00O0A WV AUELG VOV BVTwY KahoDpeY, GANA THY &V T® & £0TV BV BVTWC EMLOTAUNVY oloav:
Kal TAA\a woavtw¢ Ta évta dvtw¢ Bsacapévn kal éotiabeloa, SToa TEAWY €i¢ TO €low TOD
oUpavod, oikade ANBev. Eé\Bolong 62 authg O Avioxog TPOC Thy pAtvnv tolg (rmoug othoag
tapEPalev auppooiav te Kal T a0Th VEKTApP ETTOTLOEV.

[248a] 2Q.

kal o0tog pév Be®@v Blog ai 62 BA\at Yuyali, f pév dplota B Topévn Kal eikaopévn UTiepfpev
€L¢ TOV £EW toTov THV Told AVLO)oUL KedaAry, Kal cuutieptnveXOn thv Tieptdopdv, Bopufoupevn
0T TV IMnwv Kal uéyig kabopdoa Té dvta- f 6& Toté pév Apev, Toté & £8u, Blalopévwy 88 TAOV
imnwv ta piv €dev, T@ & o0. al && &h &\\al yAiopeval pév amacat tod Avw Emovral,
aduvatoloal &¢, umoBpuylatl ocupmepipeépovtal, Tatodoal GANAAag kal €mPBarlouvoat, tepa
[248b] Tipd TG ETépag TElpWHEVN VevéaBat. 86puBog olv kal aut\a Kal i8pkg Eaxatog yiyvetat,
o0 &R kakia AvidYwv ToAal pév ywAevovtal, TIoMal 82 oM Titepd Bpavovtat médoal 68
TIOAUV €xouoal TIOVov ATeAETS Thig tol Ovtog Beag amepyovtal, kat aneAbodoal tpodi So&aotij
xp&vtat. o0 & &vex’ f) TIOAR oToudh T© aAnBsiag iSelv Tediov oL €otw, A te 8 TpooAkouca
PUXAC TO AploTw voph €k Tol kel [248c] Aelp®vog TuyxAvel oboa, i Te Tod Trtepol $puoLg, @
Yuyh koudiletal, toutw tpedetal. Beopdg te Adpacteiag 68¢e. Ntg v Yuyh Be® ocuvortadog
VEVOHEVN KaTidn TL TV GANBGY, péxpL Te TAG £Tépag TepLdSou slval AmApova, K&v asl Todto
Suvntat Totely, gl aPAapR lvar étav 8¢ aduvathoaca émomécBal ph 16n, kai T cuvtuyia
xpnoauevn Aneng te kai kakiag mAnoBeloa Bapuveii, Bapuvbeloa & Tirtepoppunon te Kat €Tl Th
yfv meon, téte vopog tavtnv [248d] un ¢uteloal €i¢ pndepiav BRpelov duoy v Th TPWIN
yeveaeL, AN ThHy pev TAglota ibodoav ig yovhv avdpog yevnoougvou Gthocodou i) pthokalou i
pHouolkoD twvog Kal épwtikol, thy 8¢ deutépav €ic Bao\éwg Evwopou i TtoAepkoD kat apyLkod,
Tpitnv €i¢ moAtikod A twog oikovoplkoD i ypnuatiotikod, tetdptnv €ig ¢dhomovou N
yupvaotikoU f) mepl owpatog laciv twvog €oopgvou, TEUTITNV PavTkov Biov [248e] A Twa
TEAEOTIKOV EEoucav: EKTN TIOUNTKOG 1 TOV TEpl pipnoiv tg &Nog appodoel, €RSAUN
SNULOUPYLKOG ] YEWPYLKAC, OYEON 0OPLOTIKOG ) SNUOKOTILKAC, EVATH TUPAVVLKOC,.

ZQ. év i toutolg dmaowv 0¢ pev av Sikaiwg dtaydyn apeivovog poipag petalapBavel, 6g &' av
adikwg, xelpovog: €ig pév yap to avtod 80ev kel i) Yuyh kAot ok adlkveltal ETOV puplwv—
[249a] ou yap Trepoltatl PO ToooUToU XpOvou—TiAfv /| tod ¢rhocodnoavtog ASOAwE N
naldepaoctioavtog petd plocodiag, altal && tpitn TepdSw TH XAETE], £av EAwvtal TPig
€dekhc tov Blov todtov, oltw TrtepwOeloal TpLoXA\looT® £tel amepyovtal. at 6 dNAat, dtav tov
Tipwtov Bilov teAeutowoly, Kpioewg Etuyov, kpLlBeloatl 6¢ al pev €ig Ta UTO YAG SikalwthpLa
¢\Boloat diknv éktivouaty, ai &' €ig tovpavod tva toétov UTO ThHG Alkng KoudLoBeloal Stdyouov
&Elwg o0 &v [249b] avBpwtiou ideL éBlwaoav Biou. TG 62 xIA\LooTH apudoTepal AdKvolpEeval Emi
KApwoiv te kal aipeowv tod deutepou Piou aipodvtal ov av BeAn ékaotn: &vBa kat €ig Bnpiou
Biov avBpwtivn Yuyh adikveltal, kal €k Bnpiou 8¢ Tote vBpwTIog AV TIAAW £i¢ BvOpwTIOV. 0l
yap i ye pAmote idoboa thv aARBelav €ig T06e HEeL TO oxfpa. 61 yap avBpwTtov cuvieval kat'
€160C A\eyOUEVOV, &K TIONGV 1OV aioBroswv [249c] i &V AoyLopG cuvalpolpevov: ToUTo & ¢oTiv
avdapvnolg ékelvwy @ ToT 16ev HuGV A Yuyh cupmopeuBeioa Be@ kal uTeplSodoa & viv elval
dapev, kat avakopaoa €ig O Ov dvtwg. 60 6 Skaiwg povn mrepoltat i tod Pphocddou
Slavola- Ttpd¢ yap ékelvolg Asl £0TLv pvApN Katd SvapLy, Tipdg oloTiep B¢ MV BETEC E0TLV. TOIG
6¢ &N toloutolg avihp UTIopVAPAoLY OpBRC XPWHEVOG, TEAEOUG Ael TEAETAC TEAOUPEVOG, TENEOG

15



Ovtwg povog yiyvetat €§Lotauevog ¢ Ty [249d] avBpwTtivwv oTtoudaopdtwy Kat pog Te Oelw
YLYVOUEVOC, VOUBETETTAL PEV UTIO TWV TIOAQV WG TIapakv@y, évBouotalwv && AéAnBev tolg
TIOAAOUC.

gotL &N olv Sebipo 6 TaC AKwv Adyog Tiept TAG TeTdptng paviac—Av étav To THsE T 6pQv
KAA\og, To0 aAnbol¢ Aavapipvnokouevog, Titep®tal te kat avamtePoUUEVOG TIPOBUPOUUEVOG
avartteoBat, aduvat®v 8¢, 6pviBog Siknv PBAETTwY Avw, TV KATw 8¢ ApeA®v, aitiav ExeL wg
HaVIK®C Slakelpevoc—w¢ [249e] dpa altn mac®v TV évBouoldoswyv Apiotn te Kal €€ aplotwy
T® Te £YOVTL Kal T® Kowwvolvtl avThq yiyvetay, kat 6t tavtng HeTEXwY THG paviag 6 Epv Tv
KOAQV €pacthg Kaheltal.

>Q). kaBamep yap slpntat, méoa pév avBpwrou Puyh duoel teBéatal ta dvta, f oUK &v HABEV
[250a] €i¢ tode tO {QWov- AvapipviiokeoBal 6¢ €k TWvde €kelva ou padlov amdon, olte doal
Bpaxéwg €l6ov TOTE TAKEL, 00O’ at Sedpo Tecooal EsuoTixnoav, WOTe UTIO TWVWV OUINGV ETTL TO
&Skov Tpamdpeval ARBnv Qv TéTE 180V iep®v Exewv. dAiyal 8i Asimovtat alg T THG PVARNG
iKav®¢ TTapeoTiv: adtat 8¢, dtav Tt TV kel dpoiwpa (Swaoty, EKTAATToVTaL Kal oUKET &V alT@V
yiyvovtay, 0 &' €0t TO tabog ayvooldol [250b] &ua to pn ikav®g dStatoBdveoBbal. Stkatoouvng pev
olv Kal owdpoolvng kai éoa &@Wa tipa Puyalc olk Eveott péyyo¢ ouSEV &v ToiC THSE
OpoLWHAcLY, NG SU ApuSpV 0pYAVWY HOYLG alT®V Kal OAlyol T TAG eikovag tdvteg Bedvtal
TO ToD £iKaoBEVTOC VEvog: KANOG 8¢ TOT Av i8€lv Aaumpdy, 8te oV ebdaipovt Xop® pakapiav
3Pt te kal Béav, EMOEVOL PETA PEV AL AUETG, GNAOL 88 PeT’ BANOU BV, €164V Te Kal ETehodvTo
TOV TEAeT®V AV BEPLG AgyeLy [250c] pakaplwtdtny, fv wpytdlopev OAOGKANpoL pev altol dvteg Kal
amabelc kKak@Wv 6oa APAG &v UOTEPW XPOVW UTtEPEVEY, OAOKANpa &6¢ kal amAd kal atpeuf katl
evdaipova dacpata PUOUMEVOL TE Kal ETOTTEVOVIEG €V auyf] kaBapd, kabapol Ovteg Kai
acfpavtol toutou O viv 6 oOpa epLdepovteg OVOUALOpEY, OOTPEOU TPOTIOV SESECUEVEVOL.

tadta pév olv pvApn Kexapiobw, U fiv TéOw T®Vv TéTE ViV pakpdtepa sipntat: epl §& KAANOUC,
woTtep eltopey, [250d] peT’ ekeivwvy te ENapTiev Bv, SeDpo T ENBOVTEC KatelAndapev auTto da TG
gvapyeotdatng aiobnoswg TV Huetepwy oTiABov évapyeotata. 6YLg yap APV ogutdtn thv Sua
To0 owpatog Epyetal aioBhoswv, f Gpovnalg oly Opdtai—Sevolg yap av apsiyev Epwtag, &l
TL Tololtov £authg évapyig eldwlov Tapeiyeto i dPwv i6v—kal td\\a doa épactd- viv &&
KAN\OG pévov tavtnv Eoxe polpav, GoT Ekpavéotatov ivat [250e] Kal ZpacpLTatov.

3Q. 6 piv olv ph veotehfg A SledBappévog oK OEEwC EvBEvse €keloe dépetal Tipog alTtd T
KAA\oG¢, Bewpevog avtod thy THde Enwvupiav, WoT ov oeRetat ipocop®@v, AAN Rdovi) Ttapadoug
TETPATIOS0¢ VOHOV Baively ETLELPET Kal TIaLS00TIOPELY, Kal UPPEL TIPOCOARDV 00 S€S0LKEV

[251a] o0& aioyuvetal tapd uow HSOVHV SLWKwv: O & APTLTEAG, O TV TOTE TIOAUBEAWY,
8Tav B£0elSEC TIPOOWTIOV 18 KANOG €0 HEULUNMEVOV /| TWVA OWUATOC i8€av, TIPGTOV pév EdpLEs
Kal TL TV TéTe UTIAABEY alTOV SelATWY, ElTa TIPOooPGV WC Bedv oéPetal, Kal i uh é5e8iel thv
TS 0dpdSpa paviag §6€av, Buot av G aydAuatt kai Be® Tolg Tatsikolc. isévta & altdv olov K
T ¢pikng petaBolr te [251b] kal i6pwg kal Beppotng andng Aaupdvetr de€duevog yap tod
KAN\ouG THv amoppofv St T®OV OupdTwy €8sppdvln f f Tol Tmrtepod UL dpdetal,
BeppavBévtog §& £Tdkn Ta Tepl THY Ekducty, & TIEAaL UTIO GKANPATNTOG CUUHEHUKAOTA EPYE MR
BAaotavewy, €ruppueiong 6¢ thg Tpodfic Wonoe te kal wppnoe ¢vecBal amod T pidng 6 tod
Ttepol KaLAOC UTIO TIdvV TO THS YuyAQ €160¢ TIEoa yap AV TO Ttdhat Ttepwtr. [251c] Z&l olv v
TOUTW OAn Kal avaknkiey, kat Otep 1O TWV 06ovtoduolvtwy TABOg TIEPL TOLG BdOvVTAG yiyveTal
étav aptL PpuwWoLY, KVAoiC Te Kal Ayavaktnolg Tept ta oUAa, tavtdv &f mémovBev i Tol
TItepouElV apyopévou Puyr)- (el te kal dyavaktel kat yapyaAietal pvovoa ta Tepd. dtav pev
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olv BAémtouca TIpOC TO Tol TaLdd¢ KANOG, EkelBev pépn €mévta kal péovt—a 8 Sua tadta
pepog kaheltal—eyopevn tov (pepov Gpdntal te kat Beppaivntal, Awdd te ThHg 66uvng [251d]
Kal yéynBev- dtav 8¢ ywplg yévntal kai avypion, té tiv Ste€6dwv otéuata f T® Ttepdv Opud,
ouvavatvopeva puoavta AmokAfel thv PAactnv tod Ttepold, f| & évtog peta told ipEpou
arokekAnuévn, TNSGoa olov ta apulovta, T S1eEd8w EyxpleL Ekdotn T ka®' avthy, Hote doa
KEVTOUHEVN KUKAW A Puxh olotpd kal dsuvatal, pvAuny & ad xouvoa tol kahol yéynev. &k &&
ApPOTEPWV PEMELYHEVWV ASNUOVEL Te TH dtottia told Ttdboug Kal anopolioa Auttd, kal EUUavig
[251e] oDoa olte VUKTOC Suvatal kaPeldelv olte ped’ Apépav o0 Av A pévely, Bel &¢ ToBoloa
omou av ointat 8Yeobal Tov Eyovta td KANOC: iboloa &¢ kal émoyetevoapevn (uepov ENUCE pEV
T8 TOTE oupmedpaypéva, avarvonv 8¢ Aapoloa kévtpwv Te kal WSivwv EAngev, ASoviv & al
Tautnv yAukutdtnv v T®

[252a] tapovtL kaprodtat.

>0). 80ev 6N £koloa elval oUK AToAsiTeTal, 0U6E Tva Tod KahoD Tept TAelovog ToteTtal, AN
HNTEPWV TE Kal AdeAP®V Kal £Taipwv mavtwyv AéAnaotat, kat ovoiag SU apeErelav ATTOANUMEVNG
map’ o0SEv TiPetal, vopipwv && kal eboynNUOVwv, ol¢ TPd ToD EKAMNWTI{ETO, TAVIWV
katadppovrhoaoa SouleveLy EToipn kal kolpdobat dtou av €4 tig yyutdtw tod ébou- Tipog yap
T® o€BeoBal TOv TO KANNOG [252b] £xovta iatpov nUpnke povov TV peylotwy TIOVWY. Todto 6¢
TO Td00¢, @ Ttal KaNé, TIPdC v 8 pot 6 Adyoc, &vBpwTiol pév Epwta dvopdlouoty, Beol 6& 6
kahoDolv akoloag €ikOTwG Sta vedtnta yehdon. Aéyouot 8& olpal Tweg ‘Ounpld®v €k TGV
amoPétwy EmGv SUo Emn el TOV Epwta, WV TO £tepov UPPLOTIKOV TIAVU Kal ol odpddpa Tt
EupeTpov: Dpvolol & Ode— [252¢]

TOV &' ftoL Bvntotl pév Epwta kahodaoL totnvoy,
abavarol 6¢ Mtepwta, SLa repopuTop’ AvAayknv.

Toutolg &N €8eotL pév melBeaBal, E§eotv 6¢ pn: Ouwg 6¢ 1) ye aitia kal to mdbog TV Epwvtwy
T00TO €KEIVO TUYYXAVEL V.

TV pév oV ALdC 6TIad®V 6 AndBelg uPBpLdéotepov Suvatal dpépely T tod TrepwvipoL axBoc:
dooL 6¢ "Apewg Te Beparmevtal kal PeT €kelvou Teplemolouy, dtav UTT "Epwtog GA®ol kal Tt
oinB®owv adikeloBal UTO tol €pwpeEvou, dovikol kal Etolpol kablepevey altoug Te Kal Ta
nasikd. [252d] kal oUtw ka®' £kactov Bgdv, 00 £KAOTOC AV XOPEUTAG, EKEIVOV TIUGOV TE Kal
HLHOUPEVOG £i¢ TO Suvatov Zf, £wg av ) aSladpBopog kal Thy THde TPWTNV yéveotly BLoTEVN, Kal
TOUTW T TPOTIW TIPOC TE TOUC EPWHEVOUC Kal TOUG BANOUG OIAET TE KAl TIPOOPEPETAL. TOV TE OOV
EpwTta TV KAA®V TIPOC TPOTIOU EKAEyeTaL EKAOTOC, Kal W BedV avToV EKETVov dvta £aut®h olov
&yalpa tektaiveral te kal Katakoopel, ¢ [252e] TiHAowY Te Kal dpyLdowv. ol pév 8 odv ALdg
816V Twa gival Zntodot thy Puxhv tov 0’ alTGV EpwpEevoV: kool olV £l GIAGGoPAC Te Kal
NYEUOVLKOG THY dUaLy, kal dTtav auTtov eupovTeg EpacB®at, Tdv Ttolodolv 1w Tolodtog €otal.

3Q). €av o0v i Tipdtepov EuRePGOL TH EmTNSEVUATL, TOTE EMLXELpoavTeg pavBavouaoi te 6Bev
av T Suvwvtal kat avtol petepyovtal, ixvevovteg 6¢ tap’ Eaut®v Aveuplokely

[253a] thv tol odetépou Beold Ppuoy evmopodol Sta TO ouvtovwg Avaykdcbat Tipog tov Bedv
BAETELY, Kal édparrtopevol autold th pvhApn évBouolvteg €€ ékeivou AapBavouot ta €0n kal ta
ermmtndevpata, Kad' doov duvatov Beold AvBpWTW peTAOYEIV: KAl TOUTWV 6f) TOV €PWHEVOV
aitiwpevol €Tl te pdNov ayam®ol, kv €k Al0¢ aputwolv otep al Pakyat, €mi thv tod
épwpevou Puxnv Emavtrodvieg otodoy wg duvatov [253b] dpotdtatov T odpetépw Be®. dool
&' al ued’ "Hpag elmovto, Bact\ikdv {ntodat, kal e0pAVTEC Tiept ToUTov Tdvta Sp@atv Té avTd. ol
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6& ATTOMNWVOC Te Kal £kdotou TV Be@v oUTW KATa TOV BedV {dvteg {nTtolol TovV odetepov Talda
miepukeéval, kat dtav Ktfowvtal, Pipgolpevol avtol Te kat ta maldika meibovteg kal pubuidovteg
€l¢ TO €kelvou emthdeupa kal ideav ayouaoty, 6on €kAoTw Suvaulg, ol GBOVW oL AveleuBEPW
Suopevelq Ypwpevol TIPOG Ta TTatdkd, AN €ig opototnta [253c] altolg kal T® Be® Ov av TLp®oL
ndoav Tavtwg 8Tt HAALoTa TElpWHEVOL Ayely oDTw TtolodoL. TipoBupia piv olv TGOV WG AANBRG
gpWVTWV Kal TeAeTh), 2av ye Slampdfwvtal & mpoBupolvtat i Aéyw, olTw KaAf Te Kal
evdatpovikn UTo told &L Epwta pavevtog dilou T® dAnBevTL yiyvetal, €av aipedij: dAioketal &&
6N 6 aipebeig ToLRSE TPOTIW.

kaBarmep &v apyf to0de tob pubou tpxf Steihopev Yuxhv €kaotny, tmopdpdw pev SUO TwE
€(8n, QvioxLkov 8¢ £160¢ [253d] Tpitov, kal viv Tt AV tadta pevétw. TV §& 8i mwv 6 pév,
dapev, ayabog, 6 &' ol apeth 6¢ tig Tod ayabold i kakoD kakia, o Sieimopey, vOv 8¢ Aekteéov. O
Hév tolvuv avTolv év Tf) kaMiovt oTdoel OV T Te £160¢ 0pPOG kal StnpBpwpévog, Lhavynv,
eTilyputtog, AeukoG (6€lv, peAavoppatog, TIERAg €pacthg peta owdpoolvng te kal aidodg, kal
&AnBwAC 86ENC £taipog, BMANKTOC, KeAeUopatlt pévov Kal [253e] Adyw fAvioyeltar 6 & ad
OKOALOG, TIONUG, €lkf] oupmedopnuevog, Kpatepavynv, Bpaxutpaxnlog, OLUOTIPOCWTIOC,
HEAGYXPWG, YAaukoppatog, Udawpoc, DBpews kal ahaloveiag £taipog, Tepl WTa AAoLog, KwAc,
HAOTLYL HETA KEVTPWVY HOYLG UTTEIKWV.

Q.

étav & olv 6 fvioyxog 8wV TO épwTikdv dupa, Tdoav aicBAoel SlaBepufvag thy Puxny,
yapyaAtopod te kat ioou

[254a] keévtpwv UTOTIANCOR, 6 pév €0mEBNg T AVOXW TRV inmnwv, del te kal tote aidol
BLalopevog, €autov KaTEXEL HN €mumnddv TR épwpEvw: 0 8¢ oltTe KEVTPpWV MVIOXIK@OV oUTE
HAOTLYOG ETL EVIpETIETAL, OKLPTQV 6¢ Bla dEpeTal, kal avta Tpaypata mapexwyv tQ ovluyl te
Kal Avoxw Avaykadel iéval te mpog TG maldika kal pveiav moteloBatl thg tv adpodioiwv
XApLtoG. tw &6¢ kat Aapxag pév Avtiteivetov [254b] ayavaktolvte, wg Sewa kal mapavopa
avaykalopévw: Teheut@vte 8¢, dtav undiv f mépag kakol, TopeleaBov ayopévw, elEavte Kal
SUOANOYACAVTE TIOLACELY TO KEAEUSHEVOV. Kal TIPOG alT® T &yévovto Kal €i6ov Thy 8PV Ty TV
Tas kv dotpdrtouvoav. i66vtog &€ Tod Hvidyou f pvAun TIPog thv tod KAAoug uoLv AvEXN,
Kal TG\ €(8ev aUTHY PETA ocwdpoolvng &v ayv® PBdBpw BeBhoav- iSodoa &¢ £8el0é te Kal
oedpBeloa avemeoev utttia, kal dpa AvaykacBn €ig [254c] toutiow &Akvoal tag Aviag oltw
0dodpa, WoT &mi T loyia dpdw kabical Tw Irmw, TOV pEv €kOvTa SLa TO Pi) AvTLteively, TOv 6&
UBpLOTHV PAN dkovta. ameABovTe &€ AnmwTEPpw, O pEV UTT aloyuvng te Kal Bappoug isp®tL éocav
EBpe&e thv Yuxnv, 6 6& A&ag tiig 68uvng, v UTO Tod xaAvoD te €oxev kal ToU TTTWHATOG, HOYLG
¢Eavamnvevoag éNoldopnoev 0pyh, TIOANA Kaki{wv tév TE Avioyov Kal Tov 6poluya wg Sehia te
Kal avavépla Autdvte Thv td&lv kal [254d] opoloyiav: kal TIGALV oUk €B€\ovtag Tpoatévat
avaykalwv poyLE ouVeEXWPNoev Seopévwy gi¢ avBig UTiepPaléoBat. ENBSVTOC 6& Tol cuvteBévTOC
XpOvou 00 AUVNUOVELY TIPOOTIOLOUMEVW AVAULUVACOKWY, PLlaldpevoc, YpeMeTilwy, ENKwV
AVAykaoev al TPOooeNBelV Tolg TatSikolg mi TolC altoUg AGYouC, Kal €melsh &yyug Roav,
gykuag Kat ektelvag Thv KEPKOV, EvEakwv TOV XaAwodv, HeT’ avaldeiag EAkel: 6 &' [254e] fivioxog
€Tl p8AAov tautov mdbog abwy, Gotep amod OomAnyog avaneowv, €Tt pdA\ov tod UBpLotold
mmou ék tv 08dvtwv Bia omiow omdoag tOV XaAwov, THV Te Kaknyopov YAXTTav Kal Tag
yvaBoug kabnuagev kal ta okéAn te Kal Ta loyia mpog thy yhv épeioag 6Suvalg ESwkev.

ZQ. dtav &¢ TalTdV TTOANAKLG TTAoYWV 6 TIovnpog Th¢ UBpewg AAEN, tamewvwbelg Emetal o th
To0 NVLOYOoUL TIpovoliq, kal dtav i&n Tov KaAdv, dpoBw StoANuTal wote cupPaivel TOT RSN ThH tod
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¢paotol YPuyhv Tolg Tatdlkolg aiboupévny te Kal sedutav

[255a] émeoBat. dte olv idoav Bepaneiav g (6680 Bepameuduevog o0y UTIO oyNUATIOPEVOU
ToU €plvtog AAN aAnB®¢ tolto TemovBoTog, Kal autog v ¢uoel dilog T® Bepatevovt, €av
dpa Kal &v TQ TPoobev UTIO cuNPOLTNTAV A TVWV BAN\wWV SLaBePANUEVOC ), AeYOVTWY WE aloXpov
EpQVTL TTANoLAdeLy, Kat 61 todto anwbi tov Epvta, Tipotovtog &€ 6N tol xpovou i te HAkia
Kal TO xpewv fyayev €ig [255b] tO poocoBal avtov €ig dphiav: ol yap SnTote lpaptatl Kakov
Kak® dilov o0&’ ayabov uh dpilov ayadd sivat. TTpooepévou 8¢ Kal Adyov kal dphiav SsEapévou,
€yyuBev f ebvola yuyvouevn tol €pOVToG EKTTANTTEL TOV Epwpevov StatoBaviopevov OTL oud’ ol
ouumavteg GAoL diloL te kal oikelol poilpav ¢puiiag ovdepiav Tapeyovtal MPoOg tOV Evbeov
¢dhov. dtav &¢ xpovidn todto Sphv kat TTAnolaln peta tod dmteoBal £v Te yupvaoiolg Kat v Talg
AA\aLg OpAialg, [255c] Tot /én f) Tob pevpatog ekeivou Tinyn, Ov tpepov Zeug Mavuundoug Epv
WVOpaoE, TIOAN depopevn TIPOG TOV €pacTry, f HEV €ig avTov &6u, ) &' ATIOPECTOUHEVOL EEW
AToppel: Kal olov Tvedpa f T Ax® Amd Asiwv T Kal otepe®@v GAopévn AV 88ev wppndn
Ppépetal, oUTw & ToU KANOUG Pedpa TTIAAWY €l TOV KAAOV SL& TV OUUATWY 18V, | TEPUKEV &l
ThHv Yuyxnv téval adpikdpevov kal avamtep®oav, [255d] tag §todoug T Ttep®v &pdel Te Kal
(Opunoe TTepoPUELY Te Kal THY Tod Epwpévou ald Puxhv EpWTog évEmAncey. épdl pév olv, &Ttou &&
amopel- kal o0B &tL TémovBey oidev 008 Exel dpdcal, AAN olov A’ dA\ou ddBalpiag
ATTOAEAQUKWC TIPOPacLy €lTIElV 00K ExEL, WoTiep &€ €V KATOTITPW &V T €PWVTL £QUTOV OpWV
AEANBev. kal Otav pEv Ekelvog Ttaph), AfyeL Katd tavta €kelvw thg 660vng, dtav &6¢ amf), kata
Tavtd ad mobsl kal modsital, el6whov [255e] EpwTog AvTépwTa EXwv: KAAET 88 alTov Kal oleTal
o0k EpwTa AN PpNiav sivat. émBupel 6 ékeivw TapamAnoiwg pév, AcBeveoTépwg &8¢, dpav,
&mrreoBal, Ppely, cuykatakeloBat: kai 8, olov €iKAG, TToLET TO peTd TodTo Tayl tadta.

2Q.

v o0V Tfj ouyKoLUAOEL ToD pév Epaoctol 6 akdAaoTog (rmog Exetl 8Tt Aéyn TipdC TOV fvioyov, kal
a&Lotl avtl TTOAN®V TIOVWVY

[256a] opikpa amoAadoatr 6 6¢& TV TASLKOV Exel pev oudév eimely, omapy@v 6& kal armop®v
TIEPLBANAEL TOV €paoTthv Kal GAel, w¢ 0dpodp’ elvouv aottaldpevog, OTav T€ CUYKATAKEWVTAL,
016 €0TL ph &v amapvnBfval to avtod pépog yapiocacBat T@ pQvty, i enbein Tuyelv: O 6¢
OUOZUE ad petd tol HVdyou Tpdg talta pet’ aidol¢ kal Adyou avtiteivel. éav piv i olv &ig
Tetaypevny te dlattav kat prhocodiav viknon ta BeAtiw thg Stavoiag dyayovta, HAKAPLOV pEV
[256b] kal Opovontikov tov €vBade Blov Sidyouoty, €ykpatel alTt®v kKal KOopLoL OVTEC,
Souhwodpevol pév @ Kakia Puyfg éveyiyveto, ENeUBEpWOAVTEC 6 () APETH TEAEUTAOAVTEC 6% 8
OToéTrTepoL Kal éAadpol yeyovoTteg TV TPLOV TIAAALOHATWY TOV WG AANBXO¢ 'OAUpTILAK®OV &V
VEVIKAKAOL, o0 pEiov ayaBov olte owdpooivn avBpwrivn olte Beia pavia Suvath mopioat
avBpwrw. €av 6¢ &N dlaltn doptikwtepa te Kal [256¢] aphocodw, photipw &€ xpriowvtat, tay’
av Tou év pEbalg A T GANAN apelela Tw AkoAdotw avtolv Utoduyiw AaBovte tag Ypuyag
adpoupoug, ocuvayayovte €ig TalTtov, THV UTIO TAOV TIOMOV PakaploTthv aipectv eINeaBnV te Kal
Slempa&doObnv- katl Siampagapeévw td Aowmov Adn xphvtatr pév avth, omavia &¢, dte ov Taon
SeSoyuéva T Slavoia TPATTovte. dpidw piv olV kal ToUTw, ATTov 8& ékelvwy, AAAAAOLY [256d]
Sla te 1ol Epwtog kal &w yevopevw Sldyouot, THOTELG TAG peyioTtag Hyoupevw AANAAAOLWY
SeSwkéval te kal &e6éxBat, &g ob Beptov elval Avoavtag eig €xBpav Toté éABelv. &v §& T
TeEAEUTH] Amtepol pev, wpunkoteg &¢ mtepolobal €kPaivouot Tol owHATOC, WOTE OU OPLKPOV
aéMov TH¢ €pwTIKAG paviag pépovrat i yap okdtov Kal Thy UTd Vi TTopeiav ol vouog ¢oTiv T
€NBElV TOlG Katnpypevolg Hdn thg UTtoupaviou Topeiag, AAA davov Biov stayovtag eDSALUOVELY
[256€] HeT’ ANAAWV TTIOPEVUOUEVOUC, KAl OPOTITEPOUG EPWTOC XApLy, dTav yévwvtal, yeveohal.
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tadta tooadta, O Tal, kai Bela oltw ool Swphoetal A Tap’ épactod Ppia- f & &md tod YA
€pVTOoG olkeldtng, owdpoolvn Bvnth kekpapevn, OBvnta te kal ¢eldbwAd oikovouodoa,
aveleuBepiav UTIO TIAABOUG ETTALVOUPEVNV WG APETHV

[257a] i} diAn Yuxi evtekoloaq, évvea XIALASag TQV Tiepl yijv KUALVSoupgvny alThv Kat UTIO Vi
Avouv TapeEgeL.

2Q.

altn oot, O dpile "Epwg, €i¢ AueTépav SVvauty 8Tl KAANOTN Kal apiotn §é6otal Te Kal EKTéTelotat
TaAvwdia, Tad te GN\a Kal Tolg OvOpacly HVayKaopevn TIoLNTKOLG Towv dta Patdpov eipfobad.
AAAO TV TIPOTEPWVY TE CUYYVWHNV Kal TOVSE XApWV Exwv, VeV Kal TAEWC THV EPWTLKAV HOL
TEXVNV NV €8wkag pAte adeAn pAte npwong &u opyryv, 6idou T &tL pdAov ) viv mapa tolg
KAAOTC TipLov €lvat. [257b] &v T TipdoBev &' €l TL AOyw ool arnyEg eiropev Paldpdg Te Kal &yw,
Auciav tov tod Aoyou Tatépa aitiwpevog tade TV ToloUTwV Adywy, £l Lhocodiav &€, woTep
a8eNdpO¢ avtol MoAépapyog TeETpartal, TpePov, va kal 6 €paocthg 06e autol HNKETL
énapdotepidn kabamep viv, GAN ATAQG TIPOG EpwTa PeTd prthocodwv Adywv tov Biov Totftal.

®AI cuvelxopal ool, O TWKPATeC, €imep &pewvov Tadl’ [257¢] Auiv gival, tadta yiyveohal. tov
Aoyov &€ oou TtdAatl Bavpdoag Exw, 60w KaMiw tod TpoTtépou ATnpyAow: WOTE OKVQ Mr) HoL O
Auciag tamewog ¢aviy, €éav épa kal €0ehfon Tpo¢ avtdov &A\ov avtimapatelval. kal yap TG
avtév, @ Bauudole, Evayyxog TV TIOMTIKGOV ToUT altd AotSop®v GVeiSile, kal Sta Taong T
NotSopiag kahel Aoyoypddov: Téy’' olv av UTd prhotipiag émioyot ATV av tod ypadely.

3Q). yeholdv V', O veavia, TO Séypa AéyeLg, kal Tod [257d] étaipou ouxvov SlapapTdvelg, el adtov
oUTw¢ YA Twva Yododed. lowg &€ kal Tov Aotdopoupevov aut® olel oveldiovta AyeLy A ENeyev.

DAL £daiveto ydap, @ ZWKPATEG Kal oUVOLaBd TTou Kal avtdg &TL ol péyiotov Suvdapevol Te kal
ogpvotatol €V TAlg TOAecwv aioyulvovtal Adyoug te ypadewv Kal KATaAelmewy ouyypdppata
€aut®v, 66&av pofoupevol tod EmeLta ypovou, ph codlotal KaA@vrat.

3Q). YAUKUG AyKwv, O Daispe, AéAnBév oe 8TL amod Tod [257e] pakpod aykGvog tod katd Nelov
EKAAON* Kal TipOg T® ayk®@vi Aavbdvel og OtL ol peylotov Pppovoivteg TWV TIOATIKOV pAAloTa
epwol Aoyoypadiag te Kal KatalelPew cuyypappatwy, ol ye Kal Emeldav twva ypadwaot Adyov,
oltwg ayan®ol Toug emalvetag, Wote TpooTapaypadouact TIPwToug ol av Ekactayod Enavow
avtouc.

DAL 1 Aéyelg todto; ov yap paviavw.

[258a] ZQ. oUu pavBdvelg OTL év apxh avépOg TIOALTIKOD CuyypAUMATL TIPOTOG O ETALVETNG
yéyparttad.

QAL Thc;

>Q). E50E¢ oV dnotv TH BoUAR A TG SAMW A audoTépolg, kal 8¢ Kal 8¢ eimev —TtoOV alTdv 8i
Aéywv pHAAa OgUVOG Kal EYKWHLAlwV O ouyypadelc—ETelta Agyel 6N peta To0To, ETULEELKVUUEVOG
TO(g ématvetalg thy éautod codiav, EViote TTAVU HAKPOV TIOLNOAUEVOC CUYYPAUMA: | ool GANO TL
daivetal TO Tololtov i} AOyog ouyyeypaUMEVOC;

[258b] DAL o0k EuoLye.

3Q). oUKkolv €av pév o0Tog upévn, veyndwg amépyetal £k Told Bedtpou 6 ToWNTAC £av 6%
¢EaheLddR Kal dpotpog yévntat hoyoypadiag Te kai tod AELo¢ slval cuyypadeLy, TievBsl avtocg Te
Kat ol €taipot.
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@AL kat paAa.
2Q). 8OV ye 8TL 00) WG LTEpPpovolvteg Tol Emtndevpatog, AAN wG TeBAUUAKOTEG.
DAL TIdvu pév olv.

2Q. il 8¢; dtav ikavog yevntal pntwp i Bacthevg, wote [258¢] AaBwv thv AukoUpyou i ZOAwvo(
A Aapeiou SVvapv aBdavatog yevéaBat Aoyoypddog év TIOAEL, ap’ oUK lo6Beov fysital alTtdg te
altov €Tt (v, Kal ol &metta ylyvopevol tavta tadta mept avtod vopiloual, Bewpevol avtod ta
ouyypaupatao;
@AL kat paAa.

¥0). oleL Twva 00V TGOV TooUTWY, 0TS Kal OTiwaoTtiodv SUovoug Auaiq, dvelsiZelv altd Tolto 8Tt
ouyypaodey;

®AIL oUKouv €lKAG Ve £E Qv oL AéyELG: Kal yap v Tf éautol émbupia, w¢ Zotkev, dvelsidol.

[258d] ZQ. tolto pév &pa avti SfHAov, OTL 00K aioypov avto ye To ypadeLv Adyoug.

@AL ti yap;

3. &N kelvo olpal aioxpov AdN, TO pi KaAGOC Aéyelv Te Kal ypddety aAN aioyxp®q Te kal Kak®C.
@AL &hfAov 61).

>Q). tig 00V 6 TPOTIOC ToU KAADG TE Kal Wk ypAdeLy; S£6pE0dA T, W Dalspe, Auciav Te TtEpl TOUTWY
¢€etaoal kat @ANov 60Tl TWTIOTE TL yeéypadev f) ypagel, €lte TOALTIKOV oUyypappa eite
OLWTIKOV, €V HETPW WC TtoNTNG f) veu PHETPOU WG LSLTNG

[258e] DAL £pwTdC €l 5e6ueBa; Tivog pEv ol Eveka KAV TLG WG elTtelv Zwn, GAN A TOV ToloUTwy
ASOVGV Eveka; ol yap TIou éKeivwy ye OV TipoAuTtnBfjvat 8el | und& HodRvay, & 8 dAiyou Tdcat
at epl to owpa Rdoval £xyouaot: 510 Kat dikalwg avépamodwdelg kEKAnvtal.

Q. oxoAn pev 6M), wq €owke: Kal dupa pot Sokolow w¢ év T® Tviyel UTEP KEPAARG AUOV ol
TETTLYEC QOOVTEG Kal

[259a] aANANOLC Staleyduevol kaBopdv kail fREC. €l 00V iSolev Kal v KaBATtep ToUE TIOAOUG &v
peonuBpia pn Staheyopevoug ANG vuotdlovtag kal knhoupgvoug UG avt®v &U apylav ThHC
Stavoiag, Sikalwg av katayeA®ey, flyoupevol avdpdrod’ atta odpiowv ENBOvTa €ig TO KataywyLov
wotep Tpofdtia peonpPpralovta mept THv KpAvNv €08ev: €av && 0pHoL Staheyopevouq kat
apamigovtdg odag wotep Zewpfjvag [259b] dknAntoug, 0 yeépag tapa Be®v Exouoiv avBpwTioLg
Su6ovay, tay' av dotev ayaobevteg.

DAL &youot &€ &n Tl to0to; AvAKoOog yap, WG £0LKE, TUYXAVW V.

3Q). o0 pév 8h Tipémet ye pAGpoUooV BvSpa TMV ToloUTwyY avAKoov slvat. Aéyetat & (¢ ot Roav
o0tol &vBpwTToL TGOV TPV povoag yeyovéval, YeVopEvwy 68 Moua®v kal daveiong WSHG olTw
dpa Tweg tv tote €€emAdynoav 09’ RSoViAG, [259¢] wote adovteg AUEANOQV Oltwv TE KAl TTOT®V,
kal EAaBov TeEAeUTACAVTEG aUTOUG €€ (V TO TETTIYWV YEVOC HET €KETVO dUETaL, yépag ToUTo TTapd
Mouo®v AaBov, undév tpodig S€loBal yevopevov, AAN doLtov Te Kal amotov e000¢ adeLy, Ewg av
TeAeUTHON, Kal peta talta €NBOv Tapa pouoag amayyeAAewy tig tiva avt®v Tpd tv evBdsde.
TepPiydpa pév odv Toug v TolG YopoiC TETUNKOTAG auThv amayyéNovteg [259d] Tolodot
nipoodAeaTépoug, TH 68 Epatol Toug &v Tol¢ EpwTIKOTG, Kal Talg AAalg oUTwe, Katd To £160¢
€KAOTNG TWAG Th 6¢ mpeoButdatn Kal\womn kal th pet avthv Oupavia tolg év dthocodia
SLayovtdg te kal TLpdvtag Thv €kelvwv pouotknv ayyeéNouoty, al & paAtota twv Mouo®v Tepl
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Te 00pavov Kal Adyoug oboat Bsioug te kal avBpwTiivoug il KaANGTNV dwvAv. TTIOAM@V &f o0V
€veka AeKTEOV TL Kal o0 kabeudntéov év th peonuppiaq.

DAL Aektéov yap olv.

[259e] ZQ. oUkoDv, Omep VOV TipouBepeba okEPaaBat, TOv Adyov 81N KAA®G ExEL AEyely Te Kal
VPAdELY Kal OTIN U, OKETTTEOV.

DAL &hAov.
>0. ap’ olv o0y UTIApXELWV Sel TOT¢ €0 ye kal KAADC pndnoopévolg thy tod Aéyovtocg Stavolav
eldutav TO AANBEC OV &v Epelv TEPL HENAD;

®AI oUtwol Tepl TOUTOU AKAKOA, O PIAE ZWKPATEC, OUK

[260a] €ivat avayknv T6 pENovTL prtopt £ogcBat Ta T® dvtt Sikala pavBdvely A\ ta §6Eavt’
&v TIARBeL oimtep SikAoouaoty, 00EE Ta dvtwg ayadd A kahd AN doa S§6Eet- £k yap TOUTwV lval TO
Tie(Bev GAN' oUK €K Tfig dAnBeiag.

>0). oltol anépAntov &moc sival 8gt, @ Paispe, 6 &v elmwot codoi, AN OKOTIEY Hr TL Aéywot:
Kat &f Kat to vOv AexBEv ouk adeteov.

DAL 0pBDC AEyeLC.

>Q). OS¢ 81 oKOTIRMEV AUTO.

OAL Tthc;

[260b] 2Q. €1 og meiBoiutl eyw TOAepioug Apuvely ktnodpevov (rrov, Audw &¢ Trrtov dyvooluey,
TOOOVSE pevToLl Tuyyavolpl eidwg meplt 0ol, OtL Paldpog (rrov fAyeltal to TV AuEPWY {Wwv
uéylota &ov WTa—

DAL yeAoTdv V' Av, O ZWKPATe, €iN.

2Q). oUMw ye- AN\’ Ote 6N omoudi] oe melBorpt, ouvtBeig Aoyov Emawvov kata tol dvou, (rrtov
grovopadwy Kal Aéywv wg Tavtog aglov to Bpéppa oikol te kKektfjoBal kal Emi otparttdg,
ATIOTIOAEELV TE XPOLUOV Kal TIPOG V' eveyKelv Suvatov [260c] okeun kal GAAa TTOANG WHENLHOV.
DAL TtayyeloLov y' av fén €ln.

>0). ap’ o0V o0 KpettTov yehoiov Kal dpihov i Sewvov te kal éxBpov sivat i dilov;

®AL ¢aivetat.

3Q). étav obv 6 PNTopLKdS Ayvodv ayabdv kal Kakév, AaBwv oAV Goaltwe Exoucav Teldn, ph
Tiepl Bvou okLag wg (rmou TOV €mawvov TIoloUpEVoG, M Tepl kakod wg ayabod, 6o8ag 6¢
TIABOUG pEPENETNKWG Tielon Kaka Tipdttely Avt dyab®v, Toldv Twv' v olel petda tadta thv
pntoptkiyv [260d] kapTdv Wv EoTielpe BepileLy;

@AL 0oU TIAVU Ve ETTLELKT.

3Q. dp' olv, G Ayabé, aypolkdtepov Tod S€ovtog AeholSopAKapey Thy TV Adywv téxvny; i &
{owg Av eimor Tl ToT, ® Baupdociol, Anpelts; vk yap o08EV dyvoolvta TtaAndig avaykalw
HavBAavewy Aéyet, GAN, €l Tt €Ul GUMBOUAN, KTNOAUEVOV EKETVO 0UTWC éuE AapBdavely- Té8e &' olv
HEya Aeyw, w¢ Aveu €pol T@ ta dvta €i80TL oUSEV TL udA\ov Eotal TielBeLv TEXVN.

[260e] PAL oukolv Sikata €pel, Aéyouoa tadta;

o >

3Q. dnpi, gav ol v érmévteg abTh AdyolL paptup®oty lvat Téxvr. MoTEP Yap AKOVELY SOKG) TVWV
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TIPOCLOVIWV Kal SLapapTupopEvVwyY Aoywy, 0Tl Peudetal kal oUK €0TL TExVN AAN' &texvog TpLPr):
ToU 8¢ Néyewy, dpnoilv 6 Adkwv, ETupog Téxvn aveu tol aAnBeiac AdBal olT EoTlv oUTE pr| TIOTE
Ootepov yevntal.

[261a] DAL ToUTWV ST TOWV Adywv, K ZWKPATeG: AMNGA Seipo alTol apdywv £Eétale Ti Kal TIRG
AéyouaoLv.

ZQ. mdpite 61, Opéppata yewvaia, kKalimada te Pdidpov meiBete wg €av P kav@g
d\oocodron, ousE ikavog TToTe Adyely EoTal Tepl 0USEVOG. ATIOKPLVECBW 6 6 Paidpoc.

PAL épwrtdre.

3Q. ap’ o0v o0 TO piv dAov f pntoptkh v £in téxvn Yuyaywyia Tig St Adywv, ol uévov év
Swkaotnpiolg kat doot Aol Snudatol cUNNoyoL, AN Kat v i8iloLg, A auTh opkp®V [261b] Te Kal
HEYAAWV TIEPL, KAl 0USEV EVvTLUOTEPOV TO ye 0pBOV Tiepl omouddla i) Tept dadla yyvopevoy; i
O oL tadt dknkoag;

@AL oU pa tov Al ov Ttavtdmnacty oUTwE, AAG pAALoTa pEv TIwG Tepl TAG dikag Adyetal te Kal
ypdadetat teExvn, Aéyetal &€ kal Tept Snunyoplag: i AoV &€ oUK AKrKoa.

3O. AW A tag Néotopog kal ‘O8Uccéwg Téyvag povov Tepl AOywv AkAkoag, A¢ &v TAw
oxoAalovteg ouveypaddtny, TV 6¢ Mahapndoug avhkoog yeyovag;

[261c] DAL kal val pa Al' Eywye tv NeEotopog, €l ph) Fopylav NEotopd tva KAtaokeuddeLg, i
Twva Opacupayov te kat Oeddwpov ‘'Oduoosa.

2Q). lowg. GM\G yap toutoug EWpeV: ou & elmtE, €v dikaotnpiolg ot avtidikotl tl dpwolv; ouK
avtikeyouaty pevtoy; i) Tl dnoopey;

@AI tolT auto.
2Q). iepl toD Sikaiou te Kal adikou;
@AL val.

2Q). o0koDv 6 tEXVN TodTo Spdv ToLRoEL davijval To [261d] alTtd Tolg altolg TotE pev dikatov,
dtav &¢ BouAntat, &dikoy;

QAL Tl pAy;
>0, kai év Snunyopia &h T TTOAEL Sokelv T alTd ToTE pév ayadd, toté & ald tavavtia;
DAL oUtwc.

>Q). tov o0v EAeatikdv MahapAdny Aéyovta ovk (opev téyvn, Gote dpaivesBal toig akovouaot ta
a0ta dpota kai avépola, kal &v Kal oA, HévovTd T al Kal pepOuEVa;

®AL pdaAa ye.

ZQ). oUK Gpa Povov Tiept SLkaotApLa te €0ty ) AvtihoyLkn [261e] kal Tiept dSnunyopiav, aAN, wg
Zolke, Ttepl TrAvTa Ta Aeydpeva pia Tig téyvn, £lmep otwy, adtn av €in, f Tig 0ld¢ T Eotal Tév
mavtl 6potodv TV Suvat®v Kal ol Suvatdy, Kal BANOU OOLODVTOC KAl ATIOKPUTITOHEVOU €i¢
d®¢ Ayev.

DAL TG 6 TO ToLolTOoV AEYELG;

Q. tf)de Sok® {ntololv ¢pavelobat. amatn motepov év TOAU Stadépouot yiyveral paAlov i
OAilyov;
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[262a] DAL év TOTG OAiyov.
ZQ). G\AG ye & Kath opLKpOV petapaivwy pdAov ARoeLg ENBwv ETTL TO Evavtiov f) KaTd peya.
QAL kg &' oU;

2Q). 8l dpa TOV peENovTa amnatroew pev Aoy, autov &€ pn anatfoeobal, ThHv OpoloTnTa TWV
Ovtwv Kat avopoldtnta akpLpwg dtetdevat.

®AIL &vaykn pév odv.

>Q). ) o0V 016 Te £otal, aAABeLav ayvo®v £KACTOU, THY ToD AYVOOUHEVOU OUOLOTNTA CHIKPAVY TE
Kal HEYAANV év ToTg AANOLG SLayLYyVWOKELY;

[262b] DAL adduvatov.

2Q). oUkolOv tolg Tapd ta 6évta Sdo&aldoucot kal amatwpevolg SHAov wg o Tabog todto &t
OpoLloTATWY TRV glogppun.

PAL yiyvetat yodv oltwc.

3. £0Tv 00V BTIWC TEXVIKOC #0Tal MeTaBLBAlElV KATd OHIKPOV SLd TV OUOLOTATWY ATd Tol
Ovtog ékdotote Emi tovvavtiov Amdywy, i adtog tolto Stapelyewy, 0 P Eyvwplkwg O 0TV
£KAoToV TV OVTWV;

@AL o0 pr ToTe.

[262c] ZQ. ANoywv &pa téxvny, K £Taipe, 6 Thv AAABeLav ph eldwe, §6Eag 6& TeBnpeukwC, yehoiav
Twa, WG €oLKke, Kal dteyvov Ttapegetal.

DAL KwvSuveUEL.

>0). BoUAeL 00V &V T® AUGIoU AOyw BV GEPELC, Kal v 0l¢ AETC EUTOHEV ISETV TL WV PAEV ATEXVWY
T€ Kal &vTéxvwy lval;

QAL avtwv ye TIou paAlota, wg viv ye PIADE TIwg AEYOUEY, OUK E£XOVTEG Lkava Ttapadeiypata.

ZQ). Kal phv Kata toxnv Y€ Twa, wg EoLkey, EppnBnTnV [262d] Tw AOyw £XOVTE TL TIApASELYHA, WG
&v 6 €ldkg T AAnBig mpooTailwy év Adyolg Ttapdyol Tol¢ akolvovtac. Kal &ywye, © Paildpe,
aiti@pat Toug evrottioug Beou¢: Towg 6 kal ol twWv Mouo®v Tipodfjtat ol UTEp kedDaAARG wdol
TILTTETIVEUKOTEC &V ATV €lev TODTO TO véPaAC: oU yap Tou Eywye TéXVNG TWWOC Tol Aéyelv Pétoxoc.

DAL £0Tw WC AgyeLg: povov SnAwaoov 0 ¢rG.
2Q. 161 61 pot avayvwBi thv tod Auaciou Adyou apynv.

[262e] DAL Tiepl PV TOV €UV TIpaypATwy Emiotaoal, Kal wg Vouilw cupdépey APV ToUTwV
VEVOUEVWY, AKAKoac. AE && pi Sua tolto atuxfoal v Séopat, 8Tl 00K £pacthg WV ool
TUYXAVW. WG EKELVOLG PEV TOTE UETAMENEL —

>0. madoat. Tl 8f) o0V 00TOC APAPTAVEL KAl ATEXVOV TIOLET AEKTEOV: A YAP;
[263a] DAL val.

3Q). dp’ o0v oL Ttavti SAAOV TO ye TOLOVSE, G TIEPL HEV Evia TMV TOLOUTWY OROVONTIKKDG EXOUEY,
Tiepl &' évia OTAOLWTIKDG;

DAL S0k® pev O Adyelg pavBavely, £t &' eine cadeotepov.

>0). dtav T dvopa £irn odApou A dpyvpou, ap’ ov TO aUTO TTAVTEC SLEVOABNUEY;
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@AL kat paAa.

Q. Tl & dtav Skaiou i ayabol; o0k AANog AAAN dEpetal, kal audlofntodpev GANANOLG TE Kal
AV avTolg;

®AIL TTAVU pév o0v.

[263b] ZQ. év pév Apa tolg cupdwvolpey, €v &€ Tolg 0.

QAL oltw.

>Q). TotépwOL 00V eDATATNTOTEPOL EGEY, KAl (| PNTOPLKE &V TIOTEPOLG HeT{ov Suvatay;

®AI SAAov 8Tl &v ol¢ Thavwueda.

2Q). o0UKoDOV TOV pENNOVTA TEXVNV PNTOPLKAV peTLEVaL TIPWTOV pev &€l tadta 06® Sunpfiobal, katl
eiAndéval Twva Yapaktipa ékatépou tod €l8oug, &v @ Te Avaykn T TARBo¢ ThavidcBat kal &v ¢
pn.

[263c] DAL kaldv yodv Av, O ZWKPATEG, £(60¢ £l KATAVEVONKQWGE 6 ToUTO AaBwv.

Y0). ETELTA Ve olpal TIPOC EKACTW YLyVOHEVOY Ui AavBavely AN 0Eéwg aioBdaveoBat Tept o0 av
HENAD EPETV TIOTEPOU OV Tuy)Avel ToD yevoug.

QAL Tl pny;
>Q). ti 00v; TOV Epwta TOTEPOV GGHEV Elval TOV audLoBNTNoipwyY i TGOV pA;

DAL TtV audloBnnoipwv Atou- A olel &v ool éyywphoal eimelv & vuvsi eimeg Tiept alTol, WG
BAABN T€ £0TL TR EpWHEVW Kal EpMVTL, Kal alBLg WG HEYLOTOV BV TGV ayad®dv TUYYAVEL,

[263d] 2Q. dplota Agyelg AAN €imé kal T0de—eyw ydp tol SLa td €vbouoLaoTikov ol Tdvu
HEUVNMaL—Eel wpLoaunv épwta apyxouevog tod Adyou.

®AL v Ala apnyxavwg ye wg odposdpa.

2Q. ¢eb, 6ow Agyelg texvikwtepag Nopdag tag Axehwou kal Méva tov ‘Eppod Auvciou tod
Kepdhou TipdC Adyoug eival. R o0d&v Aéyw, AN kal 6 Auciag apxdpevog Tol £pwTikol
AvAaykaoev APAG UTTOAABETY TOV EpwTa &V TL TV Bvtwv O [263e] altog EBoUA BN, kal Ttpog todto
A& ouvta&apevog tavta tov Uotepov Aoyov Siemepdvato; BoUAeL TIAALY GvayvpeV TH apxhv
avtod;

DAL €l ool ye SoKeT- 6 pevtol {nNTelg oUK £0T aUTOOL.

Q. Aéye, tva dkovow autod ékelvou.

DAL Tepl peév TV €UV Tpaypdtwv Emiotacal, Kal wg vopilw ocupdepewv APV TOoUTWV
YEVOUEVWY, AKMKoag. &Lk

[264a] 6¢ uh S TolTo atuyfoal Gv éopat, 8TL 00K EpAcThC BV 000 TUYXAVW. WE EKElVOLG pév
TOTE peTapéAel v Av 0 TTOLAOWOLY, EMElSav ThH¢ Embupiag mavowvtat —

Q. F] TIOAN\0D &€l £oLke TIOLETV O6€ ye O {nTodpev, O0¢ 00SEE ATt Apxfig AAN amod teAeuThg €€ UTTTiag
avdmaAv Stavelv Emyelpel TOv Adyov, kal dpyetal ad’ v TIEMavpEvog av fén 6 €paocthg Aéyol
TIPOC Ta TTaLs KA. R 008V elttov, Paldpe, GpiAn kepaln;

[264b] DAL £0TLV VE TOL 8, (O TWKPATEC, TEAEUTH, TIEPL 00 TOV ASyov TIoLelTal.

3Q. Tl 62 TAN\a; o0 X0SNV Sokel BePARCOaL Té tod Adyou; R paivetal To Ssitepov sipnuévov &k
TwoG avaykng Sevtepov b€l tebfjval, f Tt GA\o TV pnBevtwy; €uol pev yap €608ev, wg pndev
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e80TI, OUK AyewGg TO MoV eipfioBat T@ ypadovtl: ol & Exelg Tvé avayknv Aoyoypadikiy f
Talta €kelvog oUTwC £9eEhg tap’ GAANAa €0nkey;

DAL xpnotodg 1, BTL pe AYE ikavdv glval Té ékeivou [264c] 00TwE aKPLBHC SUSELV.

3Q. A\ T68¢ ye otpal og pavat dv, Setv tdvta Adyov hoTep GOV cuVESTAVAL CHUA TL Exovta
a0Ttdv autod, Oote PATE dképalov sival PATE &mouv, AMNA péoa Te eV Kal 8kpa, Tipémovta
AAAAAOLG Kal TG OAW yeypappeva.

@AL 1t yap oo;

2Q). okepat tolvuv TOV tod £taipou cou Adyov eite oltwg glte AMNwC €xeL, Kal gupnoeLg tod
ETypAappatog oudév Stadepovta, 6 Mida td Ppuyl daciv tveg emyeypadOal.

[264d] DAL Tolov tolTo, Kal T Ttemovedc;

2Q. €otL pev todto T06e—

XOAKR TtapBevog ipl, Mida &' emi ofjpatt Kelpat.

0bp’ Gv USWp Te van kat Sevbpea pakpa teBAAD,

autol thHde pévouvoa oAukhauvTou Tt TUUPou,

ayyehéw mtaplodol Midag OtL Tfide teBamtal.

[264e] 8TL &' 00SEV SLadépeL avtod TipGToV f) DoTATdV TL AéyeaBat, UoElC TTou, WG EyQual.

DAL GKWTTTELG TOV AoV AUGV, () ZWKPATEC,.

2Q). to0tov pév tolvuv, lva ph ob axBn, €dowpev— KaitoL ouyxvda ye Exewv poL SOKel
mapadelypata mpog & TG PAETwY ovivalt’ av, ppelofat avtd Emyelp@v pi Ttavu ti— &ig 6€ Tolg
£T£poug AOyoug (wHev. AV vap Tt &v alTolg, WG Sok®, Tipoofikov 18V Tolg Boulopévolg Tiepl
AOYWV OKOTIELV.

[265a] DAL t0 TtoTlov 8 AgyeLg;

2Q). evavtiw Tou fotnv: O peV Yap WG T £pAVTL, 6 &' wg T® PN Sl xapileobat, EAeyeTnv.

DAL Kal HAN AvopLK®G.

Q. OUNV o€ TAANBEG €pely, OTL HaviK®DG O pEvTol €CTouv €0Tiv auto toldto. paviav yap twa
gproapev elvat ToV Epwta. f yap;

@AL val.

2Q. paviag 6¢ ye €6n dvo, THv pev UTO voonudtwy avbpwtivwy, thv &6¢ UTd Belag EEaNayig
TV ELWBOTWV VoUWV yLyvopevnv.

[265b] DAL TtaAvU VE.

2Q. g 6¢ Belag teTtdpwy Be®v TETTAPA HEPN SLEAOPEVOL, HAVTIKAV HEV ETtiTiVoLav ATIOAWVO(
Bévteg, Alovioou & TeheoTikfy, Mouo®v &' al TolnTikAy, Tetaptny && adppoditng kal “Epwtoc,
¢PWTIKAV paviav épRoapév te apiotnv slvat, kal oUk ol8' 8Ty TO EpWTIKOV TIAB0C ATELKAOVTE,
lowg pév dAnBolg tvog epartopevol, taya & av kat dAooe tapadePOPEVOL, KEPATAVTEG OU
mavtanacwy anibavov Adyov, [265c] puBkév twva Opvov Tpooemaioapev peTplwg TE Kal
e0PANWE TOV PV TE Kal 0OV SeomdTnV EpwTa, @ PalSpe, KAAGV TaiSwv Epopov.

@AL kal paAa €potye ouk and®g akodoal.
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Q. t6de tolvuv autoBev AAPwpev, WG Ao Tol Yeyewy TpdG tO Emawvelv €oxev O AOyoq
petaBhvad.

DAL TG 8 00V alTO AEVELG;

Q. gpol pév daivetal ta peév GMNa @ 6vtl madld menaloBfar toltwv 8¢ Tvwv €K TUXNG
pnBevtwv Suotv eidoly, [265d] €l avtolv Thv SUvapLy tExvn AaBelv Suvalto TLg, ouk dxapt.

DAL tivwv 61);

2Q. €ig plav te 16€av ouvopvta dyev Ta TToAayf Steomappeva, tva Ekaoctov 0pLlopevog Sijhov
TIoLf] Ttepl o0 Av Ael SI8AoKeWY £0€An. (oTiep T& vuvsh Tiepl "Epwtoc—06 #oTv OploBév—elt €0
elte Kak®G ENEXON, TO yolv cadeg kal TO alTtd avt® Opoloyoupevov Sta talta €oxev eV O
Aoyoc.

DAL 10 & Etepov 8 €160¢ T{ AVéyELg, O TWKPATEG;

[265e] 3. TO AN\ KaT €(6n SuvacBal Slatépvely Kat apBpa f TEPUKEY, Kal PR ETLXELPETV
Katayvovat pEpog undev, Kakol payelpou TPOTIW XPWHEVOV: AAN WOTIEp APTL TW AOYW TO MEV
&dpov thg Slavolag v T Ko l60¢ EAaBEtny, GoTep

[266a] 6¢ owpatog €€ £vOg SUMAA Kal Opwvupa TIEPUKE, okald, ta 6¢ 6e8La KAnBevta, olTw Kal
10 Th¢ Mapavoiag wg &v év ATV TIEGUKOG €160G HyNoapévw TM AOyw, 6 pév TO & dplotepd
TEMPVOUEVOC HEPOG, TIAALV TODTO TEUVWVY OUK €mavijkev TIplv €v avtolg épeupwv dvopaldpevov
okalov twa Epwta éAotdépnoev AN év Sikn, 6 & €lg ta év 6e€ld tfg paviag ayaywv AuAg,
OpWVLHOV pév Ekeivw, BeTov & ad twva Epwta EpeupmV Kal [266b] TIPOTELVAUEVOC ETTAVETEV (G
peyiotwy aitiov fiv ayabv.

QAL dAnBeotata AgyeLg.

>0). ToLTwWV 8N Eywye avToC Te £pacthc, ® Dalspe, THV Slalpécewv Kal cuvaywy®v, tva olog Te &
Aéyewv Te Kal ppovelv: €dv T€ TV dN\ov AyHowpal duvatov €ig Ev Kal £l TIOAG TiepukoB’ Opdy,
ToUTOV SLWKW KATOTILoOE PeT Txviov wote Beolo. Kal pevtol Kal Toug duvapevoug auto 6pav el
HEV OpB®C A ph Tpooayopelw, BedC 0ide, KAA® & [266¢] 00V péxpl ToUSE SLaNeKTIKOUC. T 68
viv Ttapd 60D Te kal Auciou paBoévtag iné Tl Xph KaAelv: f) ToUTo ékelvd €oTv i Adywv Ttéxvn, N
OpacULpayog te Kat ot GAAoL Ypwpevol codol pEv altol Agyelv yeyovaoty, GAoug te TtolodaoLy, ot
av Swpodopelv autoig wg BactAedoly €0EAWOLY;

DAL Bact\kol pév QUSpeC, o0 piv 8F ETILOTAUOVES YE OV EpWTAG. GANG TOUTO piv TO £160¢ OpBRG
EpoLye SOKETG KAAETY, SLOAEKTLKOV KAA@V: TO &€ pnTtoplkov SOoKeL pot Stadevyewy €6' HUAC.

[266d] ZQ. IO dNG KAAOV ToU TL Qv €in, 6 ToUTWV ATOAELPOEV SpwWC TEXVN AapBaveTal; TIAviwg
&' oUK datipacteov avtd ool Te Kal €pol, Aektéov 6¢ Tl pEvtol Kal £0TL TO AEUTOPEVOV TRAG
PNTOPLKAG.

®AL kal pAAa TIoU ouyvd, G SWKPATeC, Ttd V' &v Tol¢ BLBAlolg Tolg Tepl AOywv TEXVNG
VEYPAUMEVOLG.

>0, Kal KaA@C yE UTEEPVNOAC. TIPOOLLOV HEV olpal TPGOToV W¢ Sel Told Adyou AéyeaBal &v apyh-
tadta Aéyelg —n yap; —ta Kophd ThHg téxvng

[266€e] DAL val.

ZQ. devutepov 6¢ 8N Sufynoiv Twva paptupilag T € auTii, Tpltov TeKunpLa, TETaptov €ikOTa Katl
THOTWOLV olpat Kal EmuTiotwotv Aéyely Tov ye BéATLoTov Aoyodaisahov BuZavtiov &vspa.
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DAL TOV XpnoTtov AeyeLg Oeddwpov;

[267a] ZQ. Tl pAv; Kal EAeyxov ye Kal EmegENeyXOV WG TIOLNTEOV €V Katnyopia te kat aroAoyiq. Tov
8¢ kdMotov Mdplov EONVov ¢ pécov o0k dyopev, 8¢ UMOSAHAwGiV Te Tp&Ttog nipev Kal
napemaivouc—ot & autov kal mapaoyous Gactv €v HETPW AEyEWV PVAUNG XApLVv—aoodOg yap
avhp. Tewolav 6& Topyiav te édoopev €08ewy, ol TPd TV AANBMV T €ikdta €80V WE TNTéa
uaMov, Td te ald oukpd peydla Kai té peydia opkpd dpaivecBat otodow Std pwpnv Adyou,
[267b] kawva te dpyxaiwg Ta T évavtia kawv®g, cuvtopiav te AOywv Kal Atelpa PAKN TEEPL TTAVTWY
avnipov; Taita 62 Akovwv TIOTE pou Mpddikog éyéhacey, kal pévog avtdg nupnkéval #bn Ov St
AOywv TEXVNV: 6€lV &€ 00Te pakp®v o0tTe BpayxEwv AANG peTplwv.

®AIL codwTatd ve, ® MPOSIKe.
>Q). Triav 8& o0 Aéyopev; otpat yap &v coudpndov adtd kai tov ‘HAelov Eévov yevéaBal.
®AL ti &' oU;

3Q). ta 8¢ NMwAou TIRE dpacwuev al pouoela Adywv—m¢ [267c] Sumhactohoyiav kai ywwpoloyiav
Kal eikovoloyiav—ovoudtwy te Alkupviwy a €kelvy ¢édwpnoato Tpog ToinoLy evemeiag;

DAL Mpwtaydpela 8¢, G TWKPATEC, OUK AV pévToL TolalT atta;

3Q). 0pPOETELd VE TIC, M Tial, Kal ANa TTOANA Kal KaAd. T@v ye phv oiktpoydwv &mi yApag kal
Tieviav EAKOpEVWVY AOYwV KeKpatnkeval texvn pot daivetat 1o tod Xahkndoviou cBgvog, dpyioal
e ab ToA\oUG apa Sewvdg avhp [267d] yéyovey, kal TTAAY WPYLOHEVOLG ETTASWY KNAELY, (G Edn-
SLafdNAewv te kal amoAvoacBat StaBoAag 00evdh KpATLoTog. TO &6& 6 TENOG TV AOywv KOWR
TIdowv £0LKe oUVSESOYUEVOV Elval, () TWVEG P&V ETavoSov, Aot & dA\o TiPevTal dvopa.

QAL 10 ¢év kedpahaiw Ekaota Aeyelg UTopvijoatr €mi TeAeuTig TOUG Akovovtag Tept TOV
elpnuEvwyY;

2Q). tadta Aéyw, Kal €1 TL oL AN ExELG elTETV AOYWV TEXVNG TIEPL.

DAL ouLKpa ye Kal oUK A&La AEyeLv.

[268a] ZQ. €®pev 8N Td ye oukpar Tadta &¢ UTT avyag paAAov (dwpev, Tiva Kal ot ExeL THv THG
TEXVNG SUVAULY.

DAL kal paha Eppwpévny, @ ZWKPAteC, &v ye 8 TABoug cuVESoLC.

3Q). Exel yap. AN, O Satpdvie, i8¢ kal ol &l Epa kai ool dpaivetal SlEcTkdC alTGV TO ATPLOV
woTtep €pol.

@ALI Seikvue povov.

2Q). eine 8A pou €l Tig pooeNBwv T £taipw oou Epulpdyw i) T@ atpl avtod Akoupev® elmot
Ot éyw emiotapal toladt dtta cwpact poodepeLy, Wote Beppaivety [268b] T av BovAwpat kat
PUOxewY, Kal gav pév 86EN pol, €uelv Tolely, gav & al, KAtw Staywpelv, Kal dMNa TTApmoAAa
Tolaita: Kal EmoTapevog avtd AgLe tatpikog eivat kat EANOV TIOLETV () &v THY TOUTWV ETLOTANY
mapad®, T av olel dkovoavtag eimely;

@AL ti & &N\o ye ) €p€obal €l ipooemiotatal kail obotvag €T Kal OTOTE £KAOTA TOUTWV TIOLELY,
Kal JEXPL OTIO00U;

Q). £l o0V €lmtot 8Tt 0USAPGG AN AELG TOV Tadta [268c] Tap’ éuod paddvta avtdv oldv T elvat
TIOLEWV & €pWTAG;
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®AIL einelv v olpal &t paivetal vOpwtiog, kal €k BBAiou ToBEv Akovoag f TIEPLTUXGV
dapuakiolg tatpog oietal yeyoveval, o0&y émaiwv T TEXVNG.

Q. Tl & &l TodokAel ad TPoceAOmv Kal EVpuidn tig Aéyol (¢ €miotatal TeEpl GULKPOD
TIPAYHATOC PrOELG TIAMIKELG TIOLETV Kal TIEPL PEYAAOU TIAVU OPLKPAG, OTav te BoUuAnTal oiktpdg,
kal tovvavtiov ald GoPepdc kal AmeAnTikag doa T [268d] &\\a Toladta, kai SI8AoKwvY avtd
Tpaywdiag moinaowv oletal tapadidovay;

®AI kal o0Tol &V, ® TWKPATEC, OLpaL KatayeA@ev €1 TI¢ oleTal Tpaywdiav dA\o T glvat i thy
TOUTWV oUoTaoty TipEToucav AAAAOLG Te Kal TR OAW CUVLOTAMEVNV.

Q. G\ oUK Av Aypoikw¢ Ve oipal AotSophoeiav, AN\ (IOTIEP AV HOUGLKOC EVTUXQV avspl
olopévw GpHOVIK® gival, &TL 8N TuyXAveL EMIOTAPEVOC WG OldV Te GEUTATNV Kal Baputdtnv
[268e] xopShv TOLETY, 00K Ayplwe €lmol av- @ poxOnpé, peAayXoAdc, AN\ &Te HOUOLKOC OV
TPadTepoV BTL O &PLOTE, Avaykn HEV Kal TalT émiotacBal tov péAovta apuovikdv Ececbat,
008EV PNV KwAVEL uNdE opLkpOV appoviag ertalewv Tov Thy onyv £EV Exovtar Ta yap Tpo appoviag
avaykala pabnuata éniotacat GAN o0 TG APUOVLKA.

@AI 6pBotata ye.

[269a] ZQ. oUKODV Kal 0 ZoHOKARC TOV odLoLv ETILEELKVUPEVOV TA TIPO Tpaywdiag av dain AN ov
TQ TpayLkd, Kat 6 AKOUPEVOC TA TIPO LaTtplkig GAN oU Ta latpikd.

®AI TTQVTATIAcL PéV oDV.

>Q). T 6& TOV peNiynpuv "ASpactov oidpeda f kai Mepikhéa, €l Akovoslav GV VUVSH AUETG SLfjuEeV
TOV TIAYKAAWV TeEXVNUATWV—Rpayuloyl®dv Te Kal gikovoloyl@v kat 6oa GA\a SteAdovteg Ut
avydg Ebapev €lval oKETTEa—TOTEPOV [269b] XaAem®C Av alTolC, WOoTEP &yw TE Kal U, UTT
aypoikiag pAMA TUL eimelv amaidevtov €i¢ toug taldta yeypadodtag te kal Sibdokovtag wg
PNTOPLKAV TExVNVY, | BTe AU®V dvtag codwTépouc KAV VRV EmmAREaL eimévtag O Paispé te kal
ZwKpateg, ou xph Xahemalvely AGAAG OUYYLYWWWOKeLY, €l Twveg PN €motapevol StaleyeoBatl
aduvatol gyévovto oOpiloacBal Tl ot €oTwv pnroplkr, €k 6& toutou tod TABoug ta TPO TG
TEXVNG avaykala pabnuata &yovieg pnroplkhv whbnoav [269c] nupnkevay, kat tadta &
S6aokovteg dMoug fyolvtal odplowv teAéwg pnroplkiv 6e616dxBal, O 6¢ €kaota toutwv
TBav®O¢ Aéyewv Te kal tO OAov cuviotaoBal, ovdév Epyov Ov, altolg S€lv Ttap’ €aut®dv Tolg
pabntag odpwv topidecBal v Tl AdyoLg.

7

DAL GG PAY, ® ZWKPATEC, KWWSUVEDEL Y TOLOUTOV Tt £lvat T THC Téxvng fv o0Tol ol Avspeg WG
pntoptknv dtdackouaoiv te Kal ypadouoty, kal Epolye SOKeLG AANBR eipnkevar aAa 6f thv tod
T® OvTL pntopikol te kal TiBavod [269d] texvnyv G kal TtoBev dv TLg Suvalto Ttopicacbay;

Q. T pév SuvacBal, @ Daidpe, GoTte AywVIoTHV TéAeov vevéoBal, eikdc—iowe && kal
avaykaiov—Eyelv WoTep TANa- i pév oot UTtapyel GUCEL PNTOPLKE lvat, £on PATWP ENOYLUOC,
TIPOoCAABwWV ETLOTAKNV TE Kal HeEAETNV, OTou & Qv ENAelTING TOUTWY, TaUTn AteARG €on. Ooov &¢
adtol téyvn, obY f Auciag te Kal @pacupayog Topevetat Sokel pot daivesdal f) uEBosoc,.

QAL aN\a T} &h);

[269e] Q. KWSULVEVEL, G APLOTE, EIKOTWE O MEPIKARG TTAVIWY TEAEWTATOC €L THY PNTOPLKHV
yeveoOat.

DAL Ti 81);

2Q). méoat 6oal peydalat TV texvOv Tipoadeovtat
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[270a] adoheoyiag kal petewpoloyiag duoswg TEPL TO yap UYPnNAdvouv tolto Kal Tavin
TeENeCLOUPYOV Eolkev EvtelBév TToPev elotéval. & kal MepKARG TIPOC TR €UPURG Elval EKTHoaTo:
TIPOOTIECMV YAp OlpaL ToLoUTw dvtl Avagaydpaq, HETEwpoloyiac EUTANoBEL kal i puotv vod Te
kal Stavoiag adikdpevog, Qv Sk TépL TOV TTIOAUV Adyov €moteito Avagaydpac, vtedBev eiAkuoey
ETTL THV TWV AOYWV TEXVNV TO TIpOopopov auTH.

QAL IO To0TO AEYELg;

[270b] ZQ. 6 auTtdg TIoU TPATIOC TEXVNG LaTpLKig doTEP Kal PNTOPLKC.

DAL g 61);

Q. ¢v apdotepalg Sel StehécBal puoly, owpatog pev ev T €tepq, Yuxig &€ év Th €teépaq, €l
MENAELG, M TPLBR povov kal eumelpia GANG TEXVN, TO® Mev ddppaka Kal tpodhv TpoodEpwv
Oyletav kat pwpnv gumolnoew, th 6& Aoyoug te Kal émtndevoelg vopipoug elbw fv av BouAn
Kal ApeThv TTapadwoeLv.

DAL 16 yolv £ikd¢, O ZWKPATES, 0UTWC,.

[270c] 2Q. Yuxfic odv ¢pvowv agiwg Adyou katavofjoal olel Suvatdv givat dveu THG Ttod dAou
bvoewg;

@AL €l pev Trrtokpdtel ye T@® TV AokAnmad®v &€l Tt TBeobat, ovdE TPl cwpatog aveu TG
peBGSou tavtng.

>0). KaA@C yap, W ETaipe, Aéyel xph pévtol Tpog T@® Trmokpdtel TOV Adyov éEetdlovta OKOTIELV &l
OUHPWVEL.

DAL dnut.

>0). TO Toivuv TIEpL PUOEWC OKATIEL T TTOTE Aéyel TImOKPATNC Te Kal & GANBHC Adyog. ap’ oY WS
8€l Stavoetioal [270d] Tepl 6Tovodv PUOEWC: TIPRTOV peév, ArAoDV f) TTIOAVELSEG éoTy o TEpL
BouAnoodueda elvat avtol TexVikol Kal AANov Suvatol TIoLEly, Emtetta 8¢, &v pév Armhodv R, OKOTIETV
ThHv dUvauLy avtod, tiva Tpodg Tl mEPukev €ig TO Spav Exov ) tiva €ig TO TTabelv U Tod, €av &¢
TAelw €lén €xn, tadta apBunodpevov, Otep €’ EvOg, TolT 16€lv €4’ EkAoTou, TQ Tl TIoLElV avTo
Tiedukev 1) TQ T TTABETV UTO TOD;

DAL KSUVEVEL, O ZWKPATEG.

2Q. A yoOv Aveu toutwv peEBodog €oikol Qv wotep [270e] tudhod Topela. GAN' oL pAv
ATIELKACTEOV TOV Y€ TEXVN METLOVTA OTLOUV TUGA® 0USE KW, AANNG SAAOV WG, Av Tw TLG TEXVN
Aoyoug 8L6®, thv ololav dei&el akplPRg THG Puosw TouTou TIPOG O TOUG AOYOUG TIPOCOLoEL:
gotal &¢ Trou Yuyh tolTo.

QAL tl pny;

[271a] 2Q. oUkoDvV /| QUINa alt® tetatat TPog todto mdoa: TelBw yap &v TOUTW TIOLELY
TLXELPEL. A Vap;

@AL val.

ZQ. dfov dpa OTL 6 Opaclpayog te kal 6g av dAN\og oTtoudi) TExVNV pnTopkiv SL8®, TIpLTOV
Tdon akpBeia ypdaygel te kat mounoel Yuxnv idelv, otEpov €v kat dupolov TEPUKeV f) kata
oWHATOG HopdhV TIONVELSEG: TOTTO Yap papev GpuoLy elvat Setkvival.

®AI TTAVTATIAct pév olv.
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2Q). Sevutepov &€ ye, OTw T TIOLETV 1) TTaBETY UTIO ToD TIEDUKEV.
QAL Tl pnyv;

[271b] ZQ. tpitov &¢ 6N Sata&dapevog T AOywv Te Kal YPuxfg yévn Kal tad tolutwv Tadruata
Sielol mdoag aitiag, MPocapHOTTWY EKACTOV £KAOTW Kai §18Ackwv ola oboa U’ olwv Adywv 8
fv aitiav €€ avdaykng n pév meibeta, f 6¢ AmelBel.

@AL kdM\Lota yolv v, wg £olk’, £xoL 0UTwG.

0. oltol pév olv, @ ke, BNWC &vSekvipevov i Aeyopevov téyvn Toté AexBroetal f
ypadnoetat odte T [271c] G\\o olte tolto. AAN ol viv ypadovteg, v ol AkAKoac, TEXVaG
Aoywv Travodpyol glotv kal amokpuTmtovtal, £186teg PuyAg TépL TaykAAwG: Tiplv &v olv TovV
TpoTov Todtov Aéywal Te Kal ypadwaot, ph elbwpeba autolg texvn ypadeLy.

DAL tiva toltov;

Q). auTa PEV TA pripata eTElV OUK EUTIETEG WG &€ SEl ypAdeLy, €l HENEL TEXVIKDC ExELV KA
doov évbexetal, Aeyely €0 w.

DAL Aeye 6R.

>Q. ¢medh Aéyou SUvaptg Tuyydvel Puxaywyia oboa, [271d] tov péNovta pntopikdv Ecsobat
avaykn eiséval Puyh doa €i6n Exel. #otwv odv Téoa Kal Téoq, Kal tola kal tola, 6Bev ol pév
ToL0i8¢, ol 8¢ Toloide yiyvovtat tovtwy 68 8 oltw Stnpnuévwy, Aoywv ad téoa Kal téoa EoTLy
€(8n, TOL6VSe £KaoTov. ol péEV 0DV ToLoiSe UTIO TGV TOLBVSE Noywv SLa THVSE TH aitiav £¢ ta
ToldS¢e eUTELBELG, ol 6¢ Toloide SLa Tade SuoTelBelg: Sl 6f) talta ikavwg vonoavta, peta tadta
Bewpevov auta v talg mpdgeowv dvta Te Kal pattopeva, [271e] 0w th aiobrjoel Suvaobatl
¢rakoAouBely, A undév ivai tw TAéov alT® OV TOTE HKOUEV AGYWV GUVWV.

S5

3Q. étav &¢ eimelv te lkavdg &xn olog U’ olwv TeiBetal, Tapayyvopevéy te Suvatdg
StatoBavopevog Eaut® EvdeikvuoBal OTL

[272a] o0TA¢ otl kal adtn f Puolg Tepl AG TOTe Aoav ol Adyol, viv Epyw Tapolod oi, f
TIPOCOLOTéOV TOUGSE (O8e TOUG AOyou¢ &mi THY TAVSe Telbw, tadta & RSN mavra #yovty,
TipooAaBovTL KapoUg Tol TOTE AeKTéOV Kal ETLoeTéov, Bpayuloyiag te ald kal éAevoloyiag Kal
Selvwoewg €kdotwv te doa Qv €ldn padn Adywv, toutwv THV €uKalplav te Kai akaipiav
SLayvovty, KaAQDG Te Kal TEAEWG €O0TLV ] TEYVN ATIELPYACTHEVN, TIPOTEPOV & 00+ AAN OTL Av auTt®v
TLG [272b] éNAeltin Adywv ) Stdokwv i) ypadwv, ¢ &€ texvn AEyely, O PN TEBOpEVOC Kpatel. Tl
& olv; dfoet Towg 6 ouyypadelc, & Paispé Te Kal TWKPATES, SOKEL oUTWCE Hf ENWCE TIWC
ATTOSEKTEOV AeyoEVNG AOY WV TEXVNG;

®AIL &480vaTov Tou, B ZWKPATES, BAWC: KA(ToL 00 OLKPOV Ve dailvetal Epyov.

Q. aAnOf A€yelg. ToUuToU TOL £veKa XpN TAvtag Toug Adyoug Avw Kal KATw petactpeépovta
ETILOKOTIELV €l Ti¢ TN [272¢] pAwv Kal Bpayutépa ¢paivetal €T adthv 660¢, tva puh patnv oAV
arin kat tpayelav, €£0v OAlynv te Kal Aslav. aAN' €l tva 1in BonRbslav Exelg Emaknkowg Auaiou )
Twvog GAOU, TIELPQ AEYELV AVAULVIOKOUEVOC.

DAL &veka pev Tieipag Exo’ &v, aAN o0t ViV V' oUTwg Exw.
>0). BoUAEL 0DV &yw TWV' ElTiw Adyov BV TGV TtepL TAUTA TVWV AKAKOQ;
QAL Tl pny;

Q. Méyetatl yolv, G daidpe, Sikatov glval kal To o0 AUKou EelTeiv.
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[272d] ®AL kal o0 ye oUTw TolEL.

2Q. ¢aat toivuv 006ev 00Tw Tadta S€lv oepvuvely 008" Avayely avw PHakpav TiepLBar\opEvoug:
Tavtamnaoct yap, 6 kait kat apyag eimopev todde tod Adyou, OtL 00EEV aAnBelag peTEXELY S€oL
Sikaiwv 1) ayab@v mEpL Tpaypdtwy, i) kat avBpwTiwv ye Toloutwyv ¢uoel dvtwv i tpodf, TOV
HENNovTa iKav@g pnroplkov €oecBat. TO mapdmnav yap oudév €v tolg Sikaotnplolg TouTwv
aAnBeiac péNewv o08evi, GG Tol TiBavod- [272e] Tolto & €ivat TO £ikOC, (M SETV TIPOTEXELY TOV
uéAovta Téxvn Epeiv. oUSE yap avtd ta TpayxBévta Selv Aéyewv éviote, €av ph €lkOTw f
Tempaypeva, aANG ta €ikota, €v Te Katnyopia kat amoAoyiq, Kat mavtwg Aéyovta toO &f €lkOg
SLwktéov gival, TTOMA imtévta xaipew t6) AAnBel- TodTo yap i

[273a] tavtog Tod Adyou ylyvouevov Th dracav texvny TiopideLyv.

DAL alTd ye, @ ZWKpateg, StehAluBag & Aéyouaty ot Tiept ToUG AGYOUG TEXVLKOL TIPOCTIOLOUHEVOL
glval avepvAclnv yap 8Tl év T® TpdaPev Bpaxéwe Tol toloutou épnPausda, Sokel §& tolto
TIAppEYa slvat Toig Tept Ttadta.

Q. GA\G PRV Tov ye Tewolav alTov TeMATnKag akpLpRG eimétw tolvuv kat tode AUlv 6 Telolag,
pr) T BANO AgyeL [273b] TO €1kOG i) TO T® TIABeL SoKODV.

@AL i yap dN\\o;

2Q. toUto 6n, wg €olke, 00POV ELPWV Apa Kal TEXVLKOV Eypalev w¢ €AV TG AoBevig Kal AvopLKOg
loxupov kat &€l\ov ocuykoyag, ipdatiov f T Ao adelopevog, €ig Sikaothplov ayntat, Sel &h
TAANBEG uNSETEPOV AEYELY, AANA TOV PEV SENOV U UTIO povou dpdval Tod avdpikod ouykekddOal,
TOV 6¢ To0TO pEV EAEYXEV WG HOVW foTny, €kelvw 6¢ katayphoaoBal [273c] T TRg & av eyw
Toloobe tolwde émexelpnoa; 6 & oUK €pel &N thv €autold kdknv, ANA Tt dMo YPevdeobal
ETILXELPGV TAY' Av E\eyXOv T Ttapadoin T@ AvTiSikw. Kal Tepl TAAAa &f TolalT &tta £otTi ta
Téxvn Aeydpeva. ol yap, 0 Paispe;

QAL Tl pny;

Q. ¢ed, Sev®g V' EoLKeV ATIOKEKPUHHEVNVY TEXVNV Aveupelv O Tewolag f GA\og dotig 6 ToT Qv
TUYXAVEL Kal O6TI60eV yaipel GVopaldpuevoq. Atdp, @ ETaipe, TOUTW AUEIC TIOTEPOV AEYWHEY f| uh—

[273d] DAL 10 Ttol0V;

30. 6T, @ Tewola, adhat APELG, TPV Kal of TTapeNBElY, TUYYAVOEY Aéyovieg ¢ dpa TolTo T
€LKO¢ Tol¢g TIOANOTG SU' dpototnta tod aAnBolc Tuyyxavel gyyyvouevov: tag &6& opoLldtnTag aptt
StNABopev 8Tl tavtayod 6 Thv aAnBeLav ei6w¢ KAANLoTa emiotatal EUPLoKEWV. WOT €l pEV AANO TL
TiepL TéXVNG AOY WV AéYEL, AKOUOLPEY &v- €l 82 PR, 0l¢ VUVSH SLANBOHEY TIELOOHEDQ, (G £V WA TLG
TV TE AKouoopEvwy [273e] Tag duoelg StaplBurontal, kat kat' €i6n te Stalpelobat Ta dvta kal
ULd 18€a Suvatog A kad' &v Ekactov TiEpA\apBAVELY, ol TIoT EoTal TEXVIKOG AOywV TIépL kad' doov
Suvatov avbpwtiw. tadta 8¢ ov PN TToTE KTHoNTAL Aveu TIOAAR G Tipaypateiag: fjv oy Eveka tod
Aéyelv kal Tipdttely Tpog avBpwtioug Sl SiamoveloBar tov cwdpova, ANa Tol Be0lg
KEXOPLOPEVA HEV AéyeELY SUvaoBal, KEXAPLOPEVWG & TIPATTELY TO TaV €ig Suvapv.

>0). o0 yap &f &pa, ® Teloia, paciv ol coPwtepol UGV, OpoSovloLg ST xapileobat

[274a] peletdv tov volv &xovta, OTL ph) Ttapepyov, aN\a deomotalg ayabolg te Kat €§ ayabv.
woT €l pakpa A Tepiodog, ph Bavpdaong: peyAAwv yap EVEKA TIEPLLTEOV, OUY WG OU SOKETC. £€otat
HAV, W 6 Adyog dnoiv, €av Tig €0€NN, kal talta kAAALoTa £ Ekelvwv yLyvoueva.

DAL TIayKEAWE EpoLye Sokel AéyeaBat, 0 ZWKPATEC, (TP 0LO¢ TE TLC €iN.
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ZQ. GN\G kal gryelpolvti Tol Tolg KaAolg kahov Kat [274b] doyewv 8Tt &v tw cup B Tabelv.
@AL kal pdAa.

2Q). oUKODV TO HEV TEXVNG TE Kal atexviag Aoywv TEPL IKavRG EXETW.

QAL Tl pny;

Q. 10 & eompemeiag &N ypadfic mEPL Kal ampemeiag, TH ylyvopevov KaA®@¢ av €xol kal omn
ATPET®C, AoTtdv. A yap;

DAL val.
3Q). 0lc®’ o0V 81N pdAiota Be® xaptf Adywv TEPL TIPATTWY 1 Aéywy;
DAL o06ap®G oL &¢;

[274c] ZQ. dkoAv V' Exw AEyelv TV TIPOTEPWY, TO & AANBEG avtol loaowv. €l ¢ TolTo €bpoLueV
avtoi, pdy' v 0’ ATy péhot Tt TV AvBpwTtivwy SoEacpdtwy;

@AL yelolov fjpou- AN\’ & PN AknNKoEval AEye.

>Q). Akouoa toivuv Tept Navkpativ TG AlyUTTou yevéaBatl T®V kel Tahaliv tva Be@v, ol kal
TO 8pveov iepov O 81 kahoUowv Iy avt® && dvopa T@ Saipovt ivat OvB. Ttodtov §h TipGToV
ApLOPOV TE Kal AoyLopov eUpElV katl [274d] yewpetpiav kal aotpovoplay, £TL 6¢ mettelag te Kal
kuBelag, kal 8f kal ypdupata. BacMéwg & ad tdte dvtog Alyuttou 8Ang Oapod Tepl Tthv
peyAAnv TIOAVY Tod Gvw toTou fv ol “EANAnveg Alyutttiag ©RBag kaAolol, kal tov Beov "Appwva,
mapa toltov éNBv O OeUB tag TEYvVag £medel&ev, kal €pn S€lv Sadobfval tolg GANoLg
Alyutttiolg: 6 6¢ fipeto Hvtva Ekaotn £xol woeliav, Ste§ldvtog 6¢, OTL KaA®G i) Ui [274€e] KaA®g
S0KOT AyeLy, TO pev EPeyey, TO & Emfvel. TIONA pév S TiEpL €KAOTNG TAG TEXVNG T audotepa
Oapolv T@® OeuB Aeyetal amodprivacBat, & AOyog TOAUG Av €ln SeNBelv: émeldn &€ €mi Tolg
ypappacwy fv, todto &4, & Bac\ed, T© padnua, €pn 6 B0, codpwtépoug Alyutttioug Kal
MVNUOVLIKWTEPOUG TIAPEEEL HVANG TE Yap Kal codiag dappakov nUPEON.

30, 6 & €lmev: G TEXVIKWTATE OV, BANOG HEV TEKETV Suvatdg Ta TéxvNG, BANoG 8¢ kpival Tiv' Exel
potlpav PAABNG te kal woeAiag tolg peNouat xphobat: kal vov

[275a] o0, Tathp GOV ypaupdtwy, St ebvolav Tolvavtiov eimeg A Suvatal. todto yap TGV
HaBovTwv ARBNV pév v Puyals apegel pvnpng aueletnoiq, are sua miotwv ypadig EEwbev Ot
AaN\oTplwv TUTIWY, OUK &véoBev autoug UG’ aUTOV AVAULUVNOKOUEVOUG OUKOUV HVAMNG GANG
OTIOpVAOEWS ddpupakov noOpec. codiag && tol¢ padnraic &6Eav, ovK AAABelav Topilelc:
TIOAUAKOOL yAp GoL Yevouevol &veu St8ayfg TIoAuyVwHoVEG [275b] elval §6Eouaoty, AYVWHOVEG GG
ETTL TO AR B¢ Bvteg, kal yalemol cuveival, So§ocodol yeyovoteg avtl cod@v.

DAL () ZWKPATEC, padiwg oU Alyutttioug kal 6TtoSamoug &v €0€Ang Adyouc TIOLETC.

0. ol 8¢V, @ dide, &v @ TOD AOG ToD AwdSwvaiov iep® pudc Adyoug EPnoav HAVTIKOUC
TIPWTOUC yevéaBal. Tolg pév odv TOTe, BTe 0UK 00OL GoPolg WOTEP UUELC Ol VEoL, améxpn §pudg
Kal TEETpag AkoveLy UTT eunBelag, €l povov [275c¢] aAnbf Agyolev: ool &' lowg Stadepel Tig 6 Aeywv
Kal Ttodamog. ol yap EKELVO OVOV OKOTIELG, €lte oUTWC £lte ANWCG EXEL

DAL dpBKIC ETETANEQC, Kal oL SOKET TIEPL yPaPUATWY EXELV ATIEP O OnPatlog AéyeL.

>0). 0UKoDV 6 TéXVNV 0lOHEVOC &V YPAUMACL KATAALTIELY, Kal al 6 Ttapadexduevog (Mg TL oadic kai
BERalov €K ypappdtwy Eo0peVoV, TIOAARG Qv e0NBeiag yepoL Kal T OVTL THV "APUUWVOC pavteiav
&yvool, TAéov TL 0ldpevog elvat Adyoug [275d] yeypappévoug Tod tov eiddta Umopvijoal Tiept Qv
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&v ) ta yeypappéva.
®AIL 6pbdtata.

3Q. Sewodv yap o, @ Palspe, ToUT ExeL ypadr, Kal w¢ AAnB®¢ duotov {wypadiq. kal yap ta
gkelvng Ekyova £0Tnke pEv wg {Ovta, €av &' Avepn T, ogpvG TTAvu olyd. tavtov &€ kal ot Adyou
So&alg pev av ¢ tL ppovolvtag avtoug AgyeLy, €av &€ TL €pn TWV AeyOUEVWVY BOUAOUEVOG HaBELY,
€V TL onpaivel povov tavtov daeil. dtav &6& amag [275e] ypadif), kuAwseltal pev avtayod Tag
Aéyog dpoiwg Tapd Tolg émaiouoty, W¢ & altwg Tap’ olg oUEEV TIPOOHKEL, Kal olK émiotatat
Aéyewv olg 8T ye kal pry. TANpeAoUPEVOG 68 Kal o0k &v §ikn AotsopnBeig Tol matpog Ast Settal
BonBol- avtodg yap olT auuvacBat olte BonbRoat Suvatdg avt®.

@A kai tadtd ool 6pBoTata sipntad.

[276a] ZQ. Tl &; &A\ov 0p®ueV Aoyov touTtou AdeAdov yvAoLov, TM TPOTIW TE yiyvetal, kal 00w
apeivwyv kal Suvatwtepog tovtou duetay;

@AL tiva toltov Kal TG AEYELG YLYVOHEVOV;

Q0. 0¢ MET EmoTAUNG ypadetal €v Tf) tod pavbdvovtog Yuxh, duvatdg pév apdvat £aut,
ETILOTAMWVY & AeyeLy Te Kal otydv Tipog ol¢ Sel.

®AIL TV oD €166T0¢ Adyov Aéyelg {Mvta Kal Epuyov, o0 6 yeypapuévoc eidwhov &v Tt AéyoLto
Skaiwc.

[276b] Q. avtamact pév olv. TO8e 81 ot lé: 6 volv EXwV VEwPYOS, OV OTIEPHATWY KASOLTO
Kal &ykaptia Poulotto yeveoBal, Tidtepa omoudiy Gv Bepoug eig Adwvidog KATIoUG Aplv xaipot
Bewp@v KAAOUG &V NUEPALOLY OKTW YLyvopevoug, i tadta pév 6 mawdldg te Kal £0ptiig xapw
Spwn 8v, 8te kal ToLol- £’ olg 5& éomouSakey, TH YEWPYIKR XpwHeVOC Bv TéXvn, oTielpag &ig TO
Tipocoiikov, ayarwn av év oy60w pnvi 6oa EoTtielpev TENoG Aafovta;
[276c] DAL o0Tw TIOU, @ ZWKPATEG, TA PEV OTIOLSH, Ta 68 K¢ ETépwg v A Aéyelg ToLol.
3Q). TOV 8¢ Sikalwv Te Kal KAV kal Ayab®v rotApag £xovta tod yewpyod GGuev ATToV volv
EXEWV €l¢ Ta €autod omépuara;
DAL fKLoTa ye.
ZQ. oUK Gpa omoudi) avta év D&att ypddel péAave omelpwy LA KAAAUOU PETA AOYywV aSuvdtwv
MEV auTolg Aoyw BonBelv, aduvdtwy &¢ ikav®g TaAnon stdda&al.
@AI oUkouv 6 T V' €lkdG.
[276d] ZQ. o0 ydp: GNAG TOUG HEV €V YPAUUAOL KATIOUG, WG €OLKE, TTALSLAG XApLV OTIEPEL Te Kal
ypayet, dtav & ypddn, éaut® te TopvAuata Bnoavptlopevog, €ig TO ARBNG yRpag éav tkntay,
Kal TTavtl T® taltov ixvog petdvty, fobnoetal te altolg Bewp®v duopgvoug amaloug: dtav &&
dAN\oL tatdLatlg dAatg xpovtat, cupttociolg Te ApSovteg aUTOUG £TEPOLG T O0a TOUTWV ASEADQ,
TOT €KEVOC, WC EOLKEV, AVTL TOUTWV 0L¢ Aéyw Tailwv SLAEeL.
[276€] DAL TaykdAnv Aéyelg Tapd $pavinv Tatstdv, ® Iwkpateg, Tol &v Adyol Suvapévou
nailewy, Stkatoolvng Te Kai AWV OV Aéyelg TTépL puBohoyodvta.
3Q). £0TL yap, O dike Paidpe, o0Tw: TIOAD & olpal KaMiwv oTousH Tepl alTa yiyvetal, dtav Tig
T OLaAekTIKR TEXVN XpwHevog, AaBwv Yuyxhv mpoonkouoav, ¢uteln Te Kal omeipn MeT
ETLOTANG AGyoug, ol €auTolg T® te dutevoavtL

[277a] BonBelv ikavol kal o0yl Akaptol AAAG ExovTteg OTiEpHa, 00ev AANoL €v dANoLg RBeaL
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duodpevol TolT asl abdavatov mapexev ikavol, kal tov &yovta eudatpovelv Tolodvteg €ig doov
avBpwTiw Suvatov paAlota.

@AL TIOAU yap To0T ETL KAALOV AEVELG,.
>Q). vOv 8 &ketva ASN, ® Daispe, Suvaueda KpiveLy, TOUTWV WUONOYNHEVWV.
@AL ta mola;

>0. Qv 8h TEpL BouAnBévtec 8TV Adikdpeda gi¢ TOSe, BTWC TO Auciou te BvelSog éEsTdoatpey
TG TV AOywv [277b] ypadfig Tiept, kal alTtoug Toug Adyoug ol Ttexvn Kal Aveu TEXvNg ypadowvto.
TO piv o0V Evtexvov Kal pf Sokel pol §e6nAdaobat peTpiwg,.

DAL £€80&¢e ye A TTAALY 8¢ UTIOUVNOOV pE TTRG.

3Q). TIplv Av TIC TO Te AANBEC £kAoTwy €18 TEPL OV Aéyel B ypddel, kat avto te Tév Opilecdat
Suvatog yévnral, OpLoApeVOC Te TIAALY KaT €(6n péxpL Ttol AtuAtou tepvew €motndf), mepl te
Puxfic dUoEWE SUSMV Katd TalTtd, T [277¢] TPocapUATIOV £KACTN PUOEL E160¢ AVEUPIOKWY,
oUTw TOR kal Sltakoopf] tOV Adyov, TOKIAN Mpev Tokidoug Yuyf kal mavapuovioug S6oug
Aoyoug, amholg 6¢ AamAf, ou Tpotepov Suvatdov TExvn £oecbat kaB' doov TEPUKE
HETayeLpLoBfval T0 AOywv yeévog, oUTe TL TpOg To &iddagal olte Tl TPoO¢ TO TEloal, wg O
EUmpooBev A PEPVUKEY AMTV AOYOG.

®AI TTavTamact pév olv ToUTo ye 00Tw TwE EdAvn.

[277d] 2Q. Tl & ad mepl tod KahOV f aloyxpdv €ival t© AOyoug Aéyewy Te Kal ypadely, kal 6T
yiyvopevov v 8ikn Aéyolt’ &v dveldoc i pr, dpa ob §e8AAwKeV Ta AexBévta dAiyov EurnpooBev—

®AI ta ola;

ZQ. wg €lte Auolag A tg dNog mwtote &ypadev i) ypddel idia A dnuooia vopoug tbeig,
OUYYPOAUMA TIOALTIKOV ypadwv Kal peyaAnv Twva v aut® BeBaitdtnta nRyoupevog kat cadAvelay,
oUTw pév dveldog T ypadovty, ite TG oty gite pr- To yap ayvoelv Omap te kat dvap Sikaiwv
[277€] kal adikwv TEPL Kal Kak®V kal ayabv ouk ¢kdevyel Th aknBeia pn ouk Emoveidlotov
glval, ouSE v 6 TIEC dAo¢ alTd Ematvéar.

®AI 00 yap olv.

Q. 0 6€ ye €V pEV TQ yeypappEvw AOYw TEPL £kAoTou TaldLAv Te RYOoUHEVOG TIOMRV avaykaiov
glval, Kal ouSéva TIWTOTE AoV &V HETPW 00 AVEL PETPOU HEYAANG BElov oTIoLSHC ypadfval,
o06E AexBival wg ol pawdolpevol dveu avakpioewd kal dtdaxfg melbolg Eveka enexOnoay,
AN\G TQ

[278a] dvtL auTt®v ToUG BeAtiotoug eibdTwv UTIOPVNOLWY yeyoveval, €v 6¢ Tolg SLEaoKouEVOLG Katl
HaBfoswg xapv Aeyopévolg Kat t® Ovtt ypadopevolg év Yuyii mept Sikalwv te Kat KaA®@V kat
ayad®v &v pévolg Hyolpevog TO Te vapyEg slval Kal téheov kal &Elov oToushg Seiv 68 tolg
ToloUToug Adyoug altod AéyecBal olov UEl¢ yvnoioug ival, TpGOToV pév TOV &v alt®, éav
eLpebelq evij, Emelta €l tweg Toutou Ekyovol [278b] te kal adeAdol dpa &v GNalolv aANAwv
Puxaic kat’ aiav évépuoav: Toug & ENouC Yaipelv ERdv—oUTog 6& 6 ToLoTToC AVhp KIVSUVEVEL,
O Daispe, elvat olov éyw T Kal o e0Eaiped’ Av of Te Kal £u yevéadal.

®AI Tavtarnact pév odv &ywye BovAopal te kal edyopat & AéyeLc.

2Q. oukolv Hén memaiobw petpiwg AUV Ta Tept AOywv: Kal oU te ENBwv dpdale Auaiq OTL v
kKatapavte €¢ 0 Nupd®Ov vapa te kal pouoelov HKoUoapev AOywv, ol EreateNNov [278¢] AeyeLy
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Avoia te kai € Tg @Nog ouvTiBnot Adyouc, kal ‘OuApw Kai € Tg aNAog ad Toinowy PRy f &v
W& ouvtEBNKE, Tpitov &€ ZOAWVL Kal HOTLE €V TIOALTIKOTG AOYOLG VOUOUG OVvoudlwy cuyypaupata
Eypaev- €l pév elSkg f) TO AANBEC Exel ouvEBNnKe tadta, kal Exwv BonBely, €ig EAeyxov kv Tiepl
Qv &ypae, kal Aéywv autdg Suvatdg Té yeypappéva dadia anodeifat, od t Td@VEE Emwvupiav
Eyovta 6¢1 [278d] AéyeoBal tOV tololTov, GAN €’ olg £0TTIOVSAKEY EKEVWV.

®AL tivag olv Ta¢ Enwvupiag adte VEUELS

3Q. 16 pév 0oddv, B DaAlspe, KAV Epolye péya ival Sokel Kal Be® poévw TIPEMELY: TO 68 )
dL\ocodov i) TolodToV TL HEANOV Te AV aUTQ Kal ApUOTTOL Kal EPUENECTEPWG EXOL.

@AL kat ov&ev ye aTtd TPOTIOoU.

30). 00KODV al TOV Ui EXOVTa TLULWTEPA WV CLVEBNKeV A Eypadev &vw KATW oTPEDWY &V XpOvw,
PO GAANAa [278e] kKOM®V te kal adalp®v, €v Sikn Tou Townthv i Adywv cuyypadéa i
vopoypddov Tpooepel;

QAL Tl pnyv;

2Q). tadta toivuv T £taipw dpdde.

DAL ti 6¢ oU; I¢ TIOLAOELG; 0VSE Yap OUSE TOV OOV £TATpOV ST TTAPENBETV.

ZQ). tiva toltoy;

DAL IooKpATn TOV KAAOV- () T ArtayyeAelc, @ SWKPATEC; Tiva alTov Gpcopey svat;
3Q). véog £TL, @ Paispe, TookpATNnG: & PEVTOL pavTevoual

[279a] kat' avtol, Aéyewy €BEAw.

@AL 10 Totov &h;

3. Sokel pou dpeivwv A katd tolg mepl Auciav gival Adyoug ta ThAG PUoEwg, #TL Te AL
VEWLKWTEPW KekpAoBalr wote oudév Gv yévolto Baupaotdov mpoiovong THG AAkiag el Tepl
avtoug Te TOUC AGYoUC, olg VOV Emuyelpel, TAéov f Ttaidwv Slevéykol TV TIOTIOTE AP apévwy
AOywy, ETL Te €L aUT® PR amoypnoat tadta, &mt peldw 6€ T avtov ayol Opph Belotepa PpuoeL
vap, @ dide, Eveoti Ti¢ plocodia [279b] TH ol avspdg Stavoia. Talta &h odv éym piv Ttapa
TOVSE TV Be®V WG EPoT TTatdLkolg Tookpatel §ayyeN\w, oL &' €ékelva wg oolg Avaliq.

QAL taldt €otar AN lwpuev, ETELdN Kal To TIVIYog ATILWTEPOV YEYOVEV.
ZQ). oUkoDV evEauevw TIpETEL TOToSE TTIopevEcOay;
QAL Tl pnyv;

30. @ piAe Ndv te Kal BAN\oL oot Thde Beol, SoinTé pot KaA® yevéoBal TvSoBev- #EwBev 6 Boa
&YW, TOTG 2vtodg [279¢] €ivai pot dpilia. Thovatlov §& vopiZotpt tov coddv- Td 6 Xpucol TARBOC
€ln pot doov pfte dpepetv pAte Ayelv Suvaito AANoG i) 6 cwdpwv.

ET' A\\ou Tou Sedueba, O Paldps; Euol v yap HeTpiwg nokTaL.
@A kal €pol Tadta ouveLyou: Kowa yap ta TV dilwv.

2Q. lwpev.
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English translation

[227a]
Socrates. Dear Phaedrus, whither away, and where do you come from?

Phaedrus. From Lysias, Socrates, the son of Cephalus; and I am going for a walk outside the
wall. For I spent a long time there with Lysias, sitting since early morning; and on the advice of
your friend and mine, Acumenus, I am taking my walk on the roads; for he says they are less
fatiguing

[227b] than the streets.

Socrates. He is right, my friend. Then Lysias, it seems,was in the city?
Phaedrus. Yes, at Epicrates’ house, the one that belonged to Morychus, near the Olympieum.

Socrates. What was your conversation? But it is obvious that Lysias entertained you with his
speeches.

Phaedrus. You shall hear, if you have leisure to walk along and listen.

Socrates. What? Don't you believe that I consider hearing your conversation with Lysias
a greater thing even than business,

as Pindar says?

[227(]

Phaedrus. Lead on, then.

Socrates. Speak.

Phaedrus. Indeed, Socrates, you are just the man to hear it. For the discourse about which we
conversed, was in a way, a love-speech. For Lysias has represented one of the beauties being
tempted, but not by a lover; this is just the clever thing about it; for he says that favors should be
granted rather to the one who is not in love than to the lover.

Socrates. O noble Lysias! I wish he would write that they should be granted to the poor rather
than to the rich, to the old rather than to the young, and so of all the other qualities that I and
most of us have;

[227d] for truly his discourse would be witty and of general utility. I am so determined to hear
you, that I will not leave you, even if you extend your walk to Megara, and, as Herodicus says, go
to the wall and back again.

Phaedrus. What are you saying, my dear Socrates?

[228a] Do you suppose that I, who am a mere ordinary man, can tell from memory, in a way
that is worthy of Lysias, what he, the cleverest writer of our day, composed at his leisure and
took a long time for? Far from it; and yet I would rather have that ability than a good sum of
money.

Socrates. O Phaedrus! If I don't know Phaedrus, I have forgotten myself. But since neither of
these things is true, I know very well that when listening to Lysias, he did not hear once only, but
often urged him to repeat; and he

[228b] gladly obeyed. Yet even that was not enough for Phaedrus, but at last he borrowed the
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book and read what he especially wished, and doing this he sat from early morning. Then, when
he grew tired, he went for a walk, with the speech, as I believe, by the Dog, learned by heart,
unless it was very long. And he was going outside the wall to practice it. And meeting the man
who is sick with the love of discourse, he was glad when he saw him, because he would have
someone

[228c] to share his revel, and told him to lead on. But when the lover of discourse asked him to
speak, he feigned coyness, as if he did not yearn to speak; at last, however, even if no one would
listen willingly, he was bound to speak whether or no. So, Phaedrus, ask him to do now what he
will presently do anyway.

Phaedrus. Truly it is best for me to speak as I may; since it is clear that you will not let me go
until I speak somehow or other.

Socrates. You have a very correct idea about me.
[228d]

Phaedrus. Then this is what I will do. Really, Socrates, I have not at all learned the words by
heart; but I will repeat the general sense of the whole, the points in which he said the lover was
superior to the non-lover, giving them in summary, one after the other, beginning with the first.

Socrates. Yes, my dear, when you have first shown me what you have in your left hand, under
your cloak. For I suspect you have the actual discourse. And if that is the case,

[228¢€] believe this of me, that I am very fond of you, but when Lysias is here I have not the
slightest intention of lending you my ears to practice on. Come now, show it.

Phaedrus. Stop. You have robbed me of the hope I had of practicing on you. But where shall we
sit and read?

[229a]

Socrates. Let us turn aside here and go along the Ilissus; then we can sit down quietly wherever
we please.

Phaedrus. I am fortunate, it seems, in being barefoot; you are so always. It is easiest then for us
to go along the brook with our feet in the water, and it is not unpleasant, especially at this time
of the year and the day.

Socrates. Lead on then, and look out for a good place where we may sit.
Phaedrus. Do you see that very tall plane tree?

Socrates. What of it?

[229b]

Phaedrus. There is shade there and a moderate breeze and grass to sit on, or, if we like, to lie
down on.

Socrates. Lead the way.

Phaedrus. Tell me, Socrates, is it not from some place along here by the Ilissus that Boreas is
said to have carried off Oreithyia?

Socrates. Yes, that is the story.

Phaedrus. Well, is it from here? The streamlet looks very pretty and pure and clear and fit for
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girls to play by.
[229¢]

Socrates. No, the place is about two or three furlongs farther down, where you cross over to the
precinct of Agra; and there is an altar of Boreas somewhere thereabouts.

Phaedrus. I have never noticed it. But, for Heaven's sake, Socrates, tell me; do you believe this
tale is true?

Socrates. If I disbelieved, as the wise men do, I should not be extraordinary; then I might give a
rational explanation, that a blast of Boreas, the north wind, pushed her off the neighboring
rocks as she was playing with Pharmacea, and

[229d] that when she had died in this manner she was said to have been carried off by Boreas.
But I, Phaedrus, think such explanations are very pretty in general, but are the inventions of a
very clever and laborious and not altogether enviable man, for no other reason than because
after this he must explain the forms of the Centaurs, and then that of the Chimaera, and there
presses in upon him a whole crowd of such creatures, Gorgons and Pegas, and multitudes
[229¢] of strange, inconceivable, portentous natures. If anyone disbelieves in these, and with a
rustic sort of wisdom, undertakes to explain each in accordance with probability, he will need a
great deal of leisure.

Socrates. But I have no leisure for them at all; and the reason, my friend, is this: I am not yet
able, as the Delphic inscription has it, to know myself; so it seems to me ridiculous,

[230a] when I do not yet know that, to investigate irrelevant things. And so I dismiss these
matters and accepting the customary belief about them, as I was saying just now, I investigate
not these things, but myself, to know whether I am a monster more complicated and more
furious than Typhon or a gentler and simpler creature, to whom a divine and quiet lot is given
by nature. But, my friend, while we were talking, is not this the tree to which you were leading
us?

[230b]
Phaedrus. Yes, this is it.

Socrates. By Hera, it is a charming resting place. For this plane tree is very spreading and lofty,
and the tall and shady willow is very beautiful, and it is in full bloom, so as to make the place
most fragrant; then, too, the spring is very pretty as it flows under the plane tree, and its water
is very cool, to judge by my foot. And it seems to be a sacred place of some nymphs and of
Achelous, judging by

[230c] the figurines and statues. Then again, if you please, how lovely and perfectly charming
the breeziness of the place is! and it resounds with the shrill summer music of the chorus of
cicadas. But the most delightful thing of all is the grass, as it grows on the gentle slope, thick
enough to be just right when you lay your head on it. So you have guided the stranger most
excellently, dear Phaedrus.

Phaedrus. You are an amazing and most remarkable person. For you really do seem exactly like
a stranger who is being guided about,

[230d] and not like a native. You don’t go away from the city out over the border, and it seems
to me you don’t go outside the walls at all.

Socrates. Forgive me, my dear friend. You see, I am fond of learning. Now the country places
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and the trees won't teach me anything, and the people in the city do. But you seem to have
found the charm to bring me out. For as people lead hungry animals by shaking in front of them
a branch of leaves or some fruit, just so, I think, you, by holding before me discourses in books,
[230e] will lead me all over Attica and wherever else you please. So now that I have come here, I
intend to lie down, and do you choose the position in which you think you can read most easily,
and read.

Phaedrus. Hear then.

Phaedrus. You know what my condition is, and you have heard how I think it is to our advantage
to arrange these matters.

[231a] And I claim that I ought not to be refused what I ask because I am not your lover. For
lovers repent of the kindnesses they have done when their passion ceases; but there is no time
when non-lovers naturally repent. For they do kindnesses to the best of their ability, not under
compulsion, but of their free will, according to their view of their own best interest. And besides,
lovers consider the injury they have done to their own concerns on account of their love, and the
benefits they have conferred, and they add the trouble they have had,

[231b] and so they think they have long ago made sufficient return to the beloved; but
non-lovers cannot ever neglect of their own affairs because of their condition, nor can they take
account of the pains they have been at in the past, nor lay any blame for quarrels with their
relatives; and so, since all these evils are removed, there is nothing left for them but to do
eagerly what they think will please the beloved.

[231c] And besides, if lovers ought to be highly esteemed because they say they have the
greatest love for the objects of their passion, since both by word and deed they are ready to
make themselves hated by others to please the beloved, it is easy to see that, if what they say is
true, whenever they fall in love afterwards, they will care for the new love more than for the old
and will certainly injure the old love, if that pleases the new. And how can one reasonably
entrust matters of such importance to one who is afflicted with a disease

[231d] such that no one of any experience would even try to cure it? For they themselves
confess that they are insane, rather than in their right mind, and that they know they are foolish,
but cannot control themselves; and so, how could they, when they have come to their senses,
think those acts were good which they determined upon when in such a condition? And if you
were to choose the best from among your lovers, your choice would be limited to a few;
whereas it would be made from a great number, if you chose the most congenial from
non-lovers,

[231e] so that you would have a better chance, in choosing among many, of finding the one
most worthy of your affection.

Phaedrus. Now if you are afraid of public opinion, and fear that if people find out your love affair
you will be disgraced,

[232a] consider that lovers, believing that others would be as envious of them as they are of
others, are likely to be excited by possession and in their pride to show everybody that they
have not toiled in vain; but the non-lovers, since they have control of their feelings, are likely to
choose what is really best, rather than to court the opinion of mankind. Moreover, many are
sure to notice and see the lovers going about with their beloved ones and making that

[232Db] their chief business, and so, when they are seen talking with each other, people think
they are met in connection with some love-matter either past or future; but no one ever thinks
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of finding fault with non-lovers because they meet, since everyone knows that one must
converse with somebody, either because of friendship or because it is pleasant for some other
reason. And then, too, if you are frightened by the thought that it is hard for friendship to last,
and that under other circumstances any quarrel would be an equal misfortune to both, but that
when you have surrendered

[232c] what you prize most highly you would be the chief sufferer, it would be reasonable for
you to be more afraid of the lovers; for they are pained by many things and they think
everything that happens is done for the sake of hurting them. Therefore they prevent their loves
from associating with other men, for they fear the wealthy, lest their money give them an
advantage, and the educated, lest they prove superior in intellect; and they are on their guard
[232d] against the influence of everyone who possesses any other good thing. If now they
persuade you to incur the dislike of all these, they involve you in a dearth of friends, and if you
consider your own interest and are more sensible than they, you will have to quarrel with them.
But those who are not in love, but who have gained the satisfaction of their desires because of
their merit, would not be jealous of those who associated with you, but would hate those who
did not wish to do so, thinking that you are slighted by these last and benefited by the former,
[232€] so that there is much more likelihood that they will gain friendship than enmity from
their love-affair with you.

Phaedrus. And then, too, many lovers are moved by physical passion before they know the
character or have become acquainted with the connections of the beloved, so that it is uncertain
whether they will wish to be your friends

[233a] after their passion has ceased. But in the case of those who are not in love, who were
your friends before entering into the closer relation, the favors received are not likely to make
the friendship less, but will remain as pledges of future joys. And then, too, it will be better for
your character to yield to me than to a lover. For lovers praise your words and acts beyond due
measure, partly through fear of incurring your displeasure,

[233b] and partly because their own judgment is obscured by their passion. For such are the
exhibitions of the power of Love: he makes the unsuccessful lovers think that things are
grievous which cause no pain to others, and he compels the successful to praise what ought not
to give pleasure; therefore those whom they love are more to be pitied than envied. But if you
yield to me, I shall consort with you, not with a view to present pleasure only, but to

[233c] future advantage also, not being overcome by passion but in full control of myself, and
not taking up violent enmity because of small matters, but slowly gathering little anger when
the transgressions are great, forgiving involuntary wrongs and trying to prevent intentional
ones; for these are the proofs of a friendship that will endure for a long time. But if you have a
notion that friendship cannot be firm,

[233d] unless one is in love, you should bear in mind that in that case we should not have great
affection for sons or for fathers and mothers, nor should we possess faithful friends who have
been gained not through passion but through associations of a different kind. Besides, if you
ought to grant favors to those who ask for them most eagerly, you ought in other matters also
to confer benefits, not on the best, but on the most needy; for they will be most grateful, since
they are relieved of the greatest ills. And then, too,

[233e] at private entertainments you ought not to invite your friends, but beggars and those
who need a meal; for they will love you and attend you and come to your doors and be most
pleased and grateful, and will call down many blessings upon your head.
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Phaedrus. Perhaps, however, you ought not to grant favors to those who beg for them, but to
those who are most able to repay you; and not to those who ask merely, but to the most
deserving; and not to those

[234a] who will enjoy your youthful beauty, but to those who will share their good things with
you when you are older; and not to those who, when they have succeeded, will boast to others
of their success, but to those who will modestly keep it a secret from all; and not to those who
will be enamored for a little while, but to those who will be your friends for life; and not to those
who will seek a pretext for a quarrel when their passion has died out, but

[234b] to those who will show their own merit when your youth is passed. Do you, then,
remember what I have said, and bear this also in mind, that lovers are admonished by their
friends, who think their way of life is bad, but no relative ever blamed a non-lover for bad
management of his own interests on account of that condition. Perhaps you may ask me if I
advise you to grant favors to all non-lovers. But I think the lover would not urge you to be so
disposed

[234c] toward all lovers either; for the favor, if scattered broadcast, is not so highly prized by the
rational recipient, nor can you, if you wish, keep your relations with one hidden from the rest.
But from love no harm ought to come, but benefit to both parties. Now I think I have said
enough. But if you feel any lack, or think anything has been omitted, ask questions. What do you
think of the discourse, Socrates?

[234d] Is it not wonderful, especially in diction?

Socrates. More than that, it is miraculous, my friend; I am quite overcome by it. And this is due
to you, Phaedrus, because as I looked at you, I saw that you were delighted by the speech as
you read. So, thinking that you know more than I about such matters, I followed in your train
and joined you in the divine frenzy.

Phaedrus. Indeed! So you see fit to make fun of it?
Socrates. Do I seem to you to be joking and not to be in earnest?
[234e]

Phaedrus. Do not jest, Socrates, but, in the name of Zeus, the god of friendship, tell me truly, do
you think any other of the Greeks could speak better or more copiously than this on the same
subject?

Socrates. What? Are you and I to praise the discourse because the author has said what he
ought, and not merely because all the expressions are clear and well rounded and finely turned?

For if that is expected, I must grant it for your sake, since, because of my stupidity, I did not
notice it.

[235a] I was attending only to the rhetorical manner, and I thought even Lysias himself would
not think that satisfactory. It seemed to me, Phaedrus, unless you disagree, that he said the
same thing two or three times, as if he did not find it easy to say many things about one subject,
or perhaps he did not care about such a detail; and he appeared to me in youthful fashion to be
exhibiting his ability to say the same thing in two different ways and in both ways excellently.

[235b]

Phaedrus. Nonsense, Socrates! Why that is the especial merit of the discourse. He has omitted
none of the points that belong to the subject, so that nobody could ever speak about it more
exhaustively or worthily than he has done.
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Socrates. There I must cease to agree with you; for the wise men and women of old, who have
spoken and written about these matters, will rise up to confute me, if, to please you, I assent.

[235¢]
Phaedrus. Who are they? and where have you heard anything better than this?

Socrates. I cannot say, just at this moment; but I certainly must have heard something, either
from the lovely Sappho or the wise Anacreon, or perhaps from some prose writers. What
ground have I for saying so? Why, my dear friend, I feel that my own bosom is full, and that I
could make another speech, different from this and quite as good. Now I am conscious of my
own ignorance, and I know very well that I have never invented these things myself, so the only
alternative

[235d] is that I have been filled through the ears, like a pitcher, from the well springs of
another; but, again because of my stupidity, I have forgotten how and from whom I heard it.

Phaedrus. Most noble Socrates, that is splendid! Don't tell, even if I beg you, how or from whom
you heard it; only do as you say; promise to make another speech better than that in the book
and no shorter and quite different. Then I promise, like the nine archons, to set up at Delphi a
statue as large as life,

[235e] not only of myself, but of you also.

Socrates. You are a darling and truly golden, Phaedrus, if you think I mean that Lysias has failed
in every respect and that I can compose a discourse containing nothing that he has said. That, I
fancy, could not happen even to the worst writer. For example, to take the subject of his speech,
who do you suppose, in arguing that the non-lover ought to be more favored than the lover,
[236a] could omit praise of the non-lover’s calm sense and blame of the lover's unreason, which
are inevitable arguments, and then say something else instead? No, such arguments, I think,
must be allowed and excused; and in these the arrangement, not the invention, is to be praised;
but in the case of arguments which are not inevitable and are hard to discover, the invention
deserves praise as well as the arrangement.

Phaedrus. I concede your point, for I think what you say is reasonable, So I will make this
concession:

[236Db] I will allow you to begin with the premise that the lover is more distraught than the
non-lover; and if you speak on the remaining points more copiously and better than Lysias,
without saying the same things, your statue of beaten metal shall stand at Olympia beside the
offering of the Cypselids.

Socrates. Have you taken my jest in earnest, Phaedrus, because, to tease you, I laid hands on
your beloved, and do you really suppose I am going to try to surpass the rhetoric of Lysias and
make a speech more ingenious than his?

Phaedrus. Now, my friend, you have given me

[236¢] a fair hold; for you certainly must speak as best you can, lest we be compelled to resort
to the comic you're another; be careful and do not force me to say O Socrates, if I don't know
Socrates, I have forgotten myself, and he yearned to speak, but feigned coyness. Just make up
your mind that we are not going away from here until you speak out what you said you had in
your breast. We are alone

[236d] in a solitary spot, and I am stronger and younger than you; so, under these
circumstances, take my meaning, and speak voluntarily, rather than under compulsion.
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Socrates. But, my dear Phaedrus, I shall make myself ridiculous if I, a mere amateur, try without
preparation to speak on the same subject in competition with a master of his art.

Phaedrus. Now listen to me. Stop trying to fool me; for I can say something which will force you
to speak.

Socrates. Then pray don't say it.

Phaedrus. Yes, but I will. And my saying shall be an oath. I swear to you by—

[236e] by what god? By this plane tree? I take my solemn oath that unless you produce the
discourse in the very presence of this plane tree, I will never read you another or tell you of
another.

Socrates. Oh! Oh! You wretch! How well you found out how to make a lover of discourse do your
will!

Phaedrus. Then why do you try to get out of it?

Socrates. I won't any more, since you have taken this oath; for how could I give up such
pleasures?

[237a]

Phaedrus. Speak then.

Socrates. Do you know what I'm going to do?
Phaedrus. About what?

Socrates. I'm going to keep my head wrapped up while I talk, that I may get through my
discourse as quickly as possible and that I may not look at you and become embarrassed.

Phaedrus. Only speak, and in other matters suit yourself.

Socrates. Come then, O tuneful Muses, whether ye receive this name from the quality of your
song or from the musical race of the Ligyans, grant me your aid in the tale this most excellent
man compels me to relate,

[237b] that his friend whom he has hitherto considered wise, may seem to him wiser still. Now
there was once upon a time a boy, or rather a stripling, of great beauty: and he had many lovers.
And among these was one of peculiar craftiness, who was as much in love with the boy as
anyone, but had made him believe that he was not in love; and once in wooing him, he tried to
persuade him of this very thing, that favors ought to be granted rather to the non-lover than to
the lover; and his words were as follows:— There is only one way, dear boy, for those to begin
who

[237c] are to take counsel wisely about anything. One must know what the counsel is about, or
it is sure to be utterly futile, but most people are ignorant of the fact that they do not know the
nature of things. So, supposing that they do know it, they come to no agreement in the
beginning of their enquiry, and as they go on they reach the natural result,—they agree neither
with themselves nor with each other. Now you and I must not fall into the error which we
condemn in others, but, since we are to discuss the question, whether the lover or the non-lover
is to be preferred let us first agree on a definition of love, its nature and its power,

[237d] and then, keeping this definition in view and making constant reference to it, let us
enquire whether love brings advantage or harm. Now everyone sees that love is a desire; and
we know too that non-lovers also desire the beautiful. How then are we to distinguish the lover

44



from the non-lover? We must observe that in each one of us there are two ruling and leading
principles, which we follow whithersoever they lead; one is the innate desire for pleasures, the
other an acquired opinion

[237e] which strives for the best. These two sometimes agree within us and are sometimes in
strife; and sometimes one, and sometimes the other has the greater power.

Socrates. Now when opinion leads through reason toward the best and is more powerful,

[238a] its power is called self-restraint, but when desire irrationally drags us toward pleasures
and rules within us, its rule is called excess. Now excess has many names, for it has many
members and many forms; and whichever of these forms is most marked gives its own name,
neither beautiful nor honorable, to him who possesses it. For example, if the desire for food
prevails over the higher reason

[238b] and the other desires, it is called gluttony, and he who possesses it will be called by the
corresponding name of glutton, and again, if the desire for drink becomes the tyrant and leads
him who possesses it toward drink, we know what he is called; and it is quite clear what fitting
names of the same sort will be given when any desire akin to these acquires the rule. The reason
for what I have said hitherto is pretty clear by this time, but everything is plainer when spoken
than when unspoken; so I say that the desire which overcomes the rational opinion

[238c] that strives toward the right, and which is led away toward the enjoyment of beauty and
again is strongly forced by the desires that are kindred to itself toward personal beauty, when it
gains the victory, takes its name from that very force, and is called love. Well, my dear Phaedrus,
does it seem to you, as it does to me, that I am inspired?

Phaedrus. Certainly, Socrates, you have an unusual fluency.

Socrates. Then listen to me in silence; for truly
[238d] the place seems filled with a divine presence; so do not be surprised if I often seem to be
in a frenzy as my discourse progresses, for I am already almost uttering dithyrambics.

Phaedrus. That is very true.

Socrates. You are responsible for that; but hear what follows; for perhaps the attack may be
averted. That, however, is in the hands of God; we must return to our boy. Well then, my
dearest, what the subject is, about which we are to take counsel, has been said and defined, and
now let us continue, keeping our attention fixed

[238e] upon that definition, and tell what advantage or harm will naturally come from the lover
or the non-lover to him who grants them his favors. He who is ruled by desire and is a slave to
pleasure will inevitably desire to make his beloved as pleasing to himself as possible. Now to
one who is of unsound mind everything is pleasant which does not oppose him, but everything
that is better or equal is hateful.

Socrates.

[239a] So the lover will not, if he can help it, endure a beloved who is better than himself or his
equal, but always makes him weaker and inferior; but the ignorant is inferior to the wise, the
coward to the brave, the poor speaker to the eloquent, the slow of wit to the clever. Such mental
defects, and still greater than these, in the beloved will necessarily please the lover, if they are
implanted by Nature, and if they are not, he must implant them or be deprived of his immediate
enjoyment.

[239b] And he is of necessity jealous and will do him great harm by keeping him from many
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advantageous associations, which would most tend to make a man of him, especially from that
which would do most to make him wise. This is divine philosophy, and from it the lover will
certainly keep his beloved away, through fear of being despised; and he will contrive to keep
him ignorant of everything else and make him look to his lover for everything, so that he will be
most agreeable to him

[239c] and most harmful to himself. In respect to the intellect, then, a man in love is by no
means a profitable guardian or associate. We must next consider how he who is forced to follow
pleasure and not good will keep the body of him whose master he is, and what care he will give
to it. He will plainly court a beloved who is effeminate, not virile, not brought up in the pure
sunshine, but in mingled shade, unused to manly toils and the sweat of exertion, but
accustomed to a delicate and

[239d] unmanly mode of life, adorned with a bright complexion of artificial origin, since he has
none by nature, and in general living a life such as all this indicates, which it is certainly not
worth while to describe further. We can sum it all up briefly and pass on. A person with such a
body, in war and in all important crises, gives courage to his enemies, and fills his friends, and
even his lovers themselves, with fear. This may be passed over as self-evident, but the next
question,

[239¢e] what advantage or harm the intercourse and guardianship of the lover will bring to his
beloved in the matter of his property, must be discussed.

Socrates.Now it is clear to everyone, and especially to the lover, that he would desire above all
things to have his beloved bereft of the dearest and kindest and holiest possessions; for he
would wish him to be deprived of father, mother, relatives and friends,

[240a] thinking that they would hinder and censure his most sweet intercourse with him. But he
will also think that one who has property in money or other possessions will be less easy to
catch and when caught will be less manageable; wherefore the lover must necessarily begrudge
his beloved the possession of property and rejoice at its loss. Moreover the lover would wish his
beloved to be as long as possible unmarried, childless, and homeless, since he wishes to enjoy
as long as possible what is pleasant to himself. Now there are also other evils, but God

[240b] has mingled with most of them some temporary pleasure; so, for instance, a flatterer is a
horrid creature and does great harm, yet Nature has combined with him a kind of pleasure that
is not without charm, and one might find fault with a courtesan as an injurious thing, and there
are many other such creatures and practices which are yet for the time being very pleasant; but
a lover is not only harmful to his beloved

[240c] but extremely disagreeable to live with as well. The old proverb says, birds of a feather
flock together; that is, I suppose, equality of age leads them to similar pleasures and through
similarity begets friendship; and yet even they grow tired of each other's society. Now
compulsion of every kind is said to be oppressive to every one, and the lover not only is unlike
his beloved, but he exercises the strongest compulsion. For he is old while his love is young, and
he does not leave him day or night,

[240d] if he can help it, but is driven by the sting of necessity, which urges him on, always giving
him pleasure in seeing, hearing, touching, and by all his senses perceiving his beloved, so that
he is glad to serve him constantly. But what consolation or what pleasure can he give the
beloved? Must not this protracted intercourse bring him to the uttermost disgust, as he looks at
the old, unlovely face, and other things to match, which

[240€] it is not pleasant even to hear about, to say nothing of being constantly compelled to
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come into contact with them? And he is suspiciously guarded in all ways against everybody, and
has to listen to untimely and exaggerated praises and to reproaches which are unendurable
when the man is sober, and when he is in his cups and indulges in wearisome and unrestrained
freedom of speech become not only unendurable but disgusting.

Socrates.And while he is in love he is harmful and disagreeable, but when his love has ceased he
is thereafter false to him whom he formerly hardly induced

[241a] to endure his wearisome companionship through the hope of future benefits by making
promises with many prayers and oaths. But now that the time of payment has come he has a
new ruler and governor within him, sense and reason in place of love and madness, and has
become a different person; but of this his beloved knows nothing. He asks of him a return for
former favors, reminding him of past sayings and doings, as if he were speaking to the same
man; but the lover is ashamed to say that he has changed, and yet he cannot keep the oaths
and promises he made

[241b] when he was ruled by his former folly: now that he has regained his reason and come to
his senses, lest by doing what he formerly did he become again what he was. He runs away from
these things, and the former lover is compelled to become a defaulter. The shell has fallen with
the other side up; and he changes his part and runs away; and the other is forced to run after
him in anger and with imprecations, he who did not know at the start that he ought never to
have accepted a lover

[241c] who was necessarily without reason, but rather a reasonable non-lover; for otherwise he
would have to surrender himself to one who was faithless, irritable, jealous, and disagreeable,
harmful to his property, harmful to his physical condition, and most harmful by far to the
cultivation of his soul, than which there neither is nor ever will be anything of higher importance
in truth either in heaven or on earth. These things, dear boy, you must bear in mind, and you
must know that the fondness of the lover is not a matter of goodwill, but of appetite which he
wishes to satisfy:

[241d] Just as the wolf loves the lamb, so the lover adores his beloved. There it is, Phaedrus! Do
not listen to me any longer; let my speech end here.

Phaedrus. But I thought you were in the middle of it, and would say as much about the
non-lover as you have said about the lover, to set forth all his good points and show that he
ought to be favored. So now, Socrates, why do you stop?

[241€]

Socrates. Did you not notice, my friend, that I am already speaking in hexameters, not mere
dithyrambics, even though I am finding fault with the lover? But if I begin to praise the
non-lover, what kind of hymn do you suppose I shall raise? I shall surely be possessed of the
nymphs to whom you purposely exposed me. So, in a word, I say that the non-lover possesses
all the advantages that are opposed to the disadvantages we found in the lover. Why make a
long speech? I have said enough about both of them.

Socrates.And so my tale shall fare
[242a] as it may; I shall cross this stream and go away before you put some further compulsion
upon me.

Phaedrus. Not yet, Socrates, till the heat is past. Don't you see that it is already almost noon? Let
us stay and talk over what has been said, and then, when it is cooler, we will go away.
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Socrates. Phaedrus, you are simply a superhuman wonder as regards discourses! I believe
[242b] no one of all those who have been born in your lifetime has produced more discourses
than you, either by speaking them yourself or compelling others to do so. I except Simmias the
Theban; but you are far ahead of all the rest. And now I think you have become the cause of
another, spoken by me.

Phaedrus. That is not exactly a declaration of war! But how is this, and what is the discourse?

Socrates. My good friend, when I was about to cross the stream, the spirit and the sign

[242c] that usually comes to me came—it always holds me back from something I am about to
do—and I thought I heard a voice from it which forbade my going away before clearing my
conscience, as if I had committed some sin against deity. Now I am a seer, not a very good one,
but, as the bad writers say, good enough for my own purposes; so now I understand my error.
How prophetic the soul is, my friend! For all along, while I was speaking my discourse,
something troubled me, and as Ibycus says,

[242d] I was distressed lest I be buying honor among men by sinning against the gods.But now
I have seen my error.

Phaedrus. What do you mean?

Socrates. Phaedrus, a dreadful speech it was, a dreadful speech, the one you brought with you,
and the one you made me speak.

Phaedrus. How so?

Socrates. It was foolish, and somewhat impious. What could be more dreadful than that?
Phaedrus. Nothing, if you are right about it.

Socrates. Well, do you not believe that Love is the son of Aphrodite and is a god?
Phaedrus. So it is said.

Socrates. Yes, but not by Lysias, nor by your speech
[242e] which was spoken by you through my mouth that you bewitched.

Socrates.If Love is, as indeed he is, a god or something divine, he can be nothing evil; but the
two speeches just now said that he was evil. So then they sinned against Love; but their
foolishness was really very funny besides, for while they were saying nothing sound or true,
[243a] they put on airs as though they amounted to something, if they could cheat some mere
manikins and gain honor among them. Now I, my friend, must purify myself; and for those who
have sinned in matters of mythology there is an ancient purification, unknown to Homer, but
known to Stesichorus. For when he was stricken with blindness for speaking ill of Helen, he was
not, like Homer, ignorant of the reason, but since he was educated, he knew it and straightway
he writes the poem:That saying is not true; thou didst not go within the well-oared ships, nor
didst thou come to the walls of Troy

[243b] and when he had written all the poem, which is called the recantation, he saw again at
once. Now I will be wiser than they in just this point: before suffering any punishment for
speaking ill of Love, I will try to atone by my recantation, with my head bare this time, not, as
before, covered through shame.

Phaedrus. This indeed, Socrates, is the most delightful thing you could say.

Socrates. Just consider, my good Phaedrus,
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[243c] how shameless the two speeches were, both this of mine and the one you read out of the
book. For if any man of noble and gentle nature, one who was himself in love with another of
the same sort, or who had ever been loved by such a one, had happened to hear us saying that
lovers take up violent enmity because of small matters and are jealously disposed and harmful
to the beloved, don't you think he would imagine he was listening to people brought up among
low sailors, who had never seen a generous love? Would he not refuse

[243d] utterly to assent to our censure of Love?

Phaedrus. I declare, Socrates, perhaps he would.

Socrates. I therefore, because I am ashamed at the thought of this man and am afraid of Love
himself, wish to wash out the brine from my ears with the water of a sweet discourse. And I
advise Lysias also to write as soon as he can, that other things being equal, the lover should be
favored rather than the non-lover.

Phaedrus. Be assured that he will do so: for when you have spoken the praise of the lover, Lysias
must
[243e] of course be compelled by me to write another discourse on the same subject.

Socrates. I believe you, so long as you are what you are.
Phaedrus. Speak then without fear.

Socrates. Where is the youth to whom I was speaking? He must hear this also, lest if he do not
hear it, he accept a non-lover before we can stop him.

Phaedrus. Here he is, always close at hand whenever you want him.

Socrates. Understand then, fair youth,

[244a] that the former discourse was by Phaedrus, the son of Pythocles (Eager for Fame) of
Myrrhinus (Myrrhtown); but this which I shall speak is by Stesichorus, son of Euphemus (Man of
pious Speech) of Himera (Town of Desire). And I must say that this saying is not true, which
teaches that when a lover is at hand the non-lover should be more favored, because the lover is
insane, and the other sane. For if it were a simple fact that insanity is an evil, the saying would
be true; but in reality the greatest of blessings come to us through madness, when it is sent as a
gift of the gods. For the prophetess at Delphi
[244b] and the priestesses at Dodona when they have been mad have conferred many splendid
benefits upon Greece both in private and in public affairs, but few or none when they have been
in their right minds; and if we should speak of the Sibyl and all the others who by prophetic
inspiration have foretold many things to many persons and thereby made them fortunate
afterwards, anyone can see that we should speak a long time. And it is worth while to adduce
also the fact that those men of old who invented names thought that madness was neither
shameful nor disgraceful;

[244c] otherwise they would not have connected the very word mania with the noblest of arts,
that which foretells the future, by calling it the manic art. No, they gave this name thinking that
mania, when it comes by gift of the gods, is a noble thing, but nowadays people call prophecy
the mantic art, tastelessly inserting a T in the word. So also, when they gave a name to the
investigation of the future which rational persons conduct through observation of birds and by
other signs, since they furnish mind (nous)

[244d] and information (historia) to human thought (oiesis) from the intellect (dianoia) they
called it the oionoistic (oionoistike) art, which modern folk now call oionistic making it more
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high-sounding by introducing the long O. The ancients, then testify that in proportion as
prophecy (mantike) is superior to augury, both in name and in fact, in the same proportion
madness, which comes from god, is superior to sanity, which is of human origin. Moreover,
when diseases and the greatest troubles have been visited upon certain families through some
ancient guilt, madness

[244e] has entered in and by oracular power has found a way of release for those in need,
taking refuge in prayers and the service of the gods, and so, by purifications and sacred rites, he
who has this madness is made safe for the present and the after time, and for him who is rightly
possessed of madness a release from present

[245a] ills is found.

Socrates.And a third kind of possession and madness comes from the Muses. This takes hold
upon a gentle and pure soul, arouses it and inspires it to songs and other poetry, and thus by
adorning countless deeds of the ancients educates later generations. But he who without the
divine madness comes to the doors of the Muses, confident that he will be a good poet by art,
meets with no success, and the poetry of the sane man vanishes into nothingness before that of
the inspired madmen.

[245b] All these noble results of inspired madness I can mention, and many more. Therefore let
us not be afraid on that point, and let no one disturb and frighten us by saying that the
reasonable friend should be preferred to him who is in a frenzy. Let him show in addition that
love is not sent from heaven for the advantage of lover and beloved alike, and we will grant him
the prize of victory. We, on our part, must prove that such madness
[245c] is given by the gods for our greatest happiness; and our proof will not be believed by the
merely clever, but will be accepted by the truly wise. First, then, we must learn the truth about
the soul divine and human by observing how it acts and is acted upon. And the beginning of our
proof is as follows: Every soul is immortal. For that which is ever moving is immortal but that
which moves something else or is moved by something else, when it ceases to move, ceases to
live. Only that which moves itself, since it does not leave itself, never ceases to move, and this is
also

[245d] the source and beginning of motion for all other things which have motion. But the
beginning is ungenerated. For everything that is generated must be generated from a
beginning, but the beginning is not generated from anything; for if the beginning were
generated from anything, it would not be generated from a beginning. And since it is
ungenerated, it must be also indestructible; for if the beginning were destroyed, it could never
be generated from anything nor anything else from it, since all things must be generated from a
beginning. Thus that which moves itself must be the beginning of motion. And this can be
neither destroyed nor generated,

[245€] otherwise all the heavens and all generation must fall in ruin and stop and never again
have any source of motion or origin. But since that which is moved by itself has been seen to be
immortal, one who says that this self-motion is the essence and the very idea of the soul, will not
be disgraced.

Socrates.

For every body which derives motion from without is soulless, but that which has its motion
within itself has a soul, since that is the nature of the soul; but if this is true,—

[246a] that that which moves itself is nothing else than the soul,—then the soul would
necessarily be ungenerated and immortal. Concerning the immortality of the soul this is
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enough; but about its form we must speak in the following manner. To tell what it really is would
be a matter for utterly superhuman and long discourse, but it is within human power to
describe it briefly in a figure; let us therefore speak in that way. We will liken the soul to the
composite nature of a pair of winged horses and a charioteer. Now the horses and charioteers
of the gods are all good and

[246b] of good descent, but those of other races are mixed; and first the charioteer of the
human soul drives a pair, and secondly one of the horses is noble and of noble breed, but the
other quite the opposite in breed and character. Therefore in our case the driving is necessarily
difficult and troublesome. Now we must try to tell why a living being is called mortal or
immortal. Soul, considered collectively, has the care of all that which is soulless, and it traverses
the whole heaven, appearing sometimes in one form and sometimes in another; now when it is
perfect

[246¢] and fully winged, it mounts upward and governs the whole world; but the soul which has
lost its wings is borne along until it gets hold of something solid, when it settles down, taking
upon itself an earthly body, which seems to be self-moving, because of the power of the soul
within it; and the whole, compounded of soul and body, is called a living being, and is further
designated as mortal. It is not immortal by any reasonable supposition, but we, though we have
never seen

[246d] or rightly conceived a god, imagine an immortal being which has both a soul and a body
which are united for all time. Let that, however, and our words concerning it, be as is pleasing to
God; we will now consider the reason why the soul loses its wings. It is something like this. The
natural function of the wing is to soar upwards and carry that which is heavy up to the place
where dwells the race of the gods. More than any other thing that pertains to the body

[246¢€] it partakes of the nature of the divine. But the divine is beauty, wisdom, goodness, and
all such qualities; by these then the wings of the soul are nourished and grow, but by the
opposite qualities, such as vileness and evil, they are wasted away and destroyed.

Socrates.

Now the great leader in heaven, Zeus, driving a winged chariot, goes first, arranging all things
and caring for all things.

[247a] He is followed by an army of gods and spirits, arrayed in eleven squadrons; Hestia alone
remains in the house of the gods. Of the rest, those who are included among the twelve great
gods and are accounted leaders, are assigned each to his place in the army. There are many
blessed sights and many ways hither and thither within the heaven, along which the blessed
gods go to and fro attending each to his own duties; and whoever wishes, and is able, follows,
for jealousy is excluded from the celestial band. But when they go to a feast and a banquet,
[247Db] they proceed steeply upward to the top of the vault of heaven, where the chariots of the
gods, whose well matched horses obey the rein, advance easily, but the others with difficulty; for
the horse of evil nature weighs the chariot down, making it heavy and pulling toward the earth
the charioteer whose horse is not well trained. There the utmost toil and struggle await the soul.
For those that are called immortal, when they reach the top,

[247c] pass outside and take their place on the outer surface of the heaven, and when they have
taken their stand, the revolution carries them round and they behold the things outside of the
heaven. But the region above the heaven was never worthily sung by any earthly poet, nor will it
ever be. It is, however, as I shall tell; for I must dare to speak the truth, especially as truth is my
theme. For the colorless, formless, and intangible truly existing essence, with which all true
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knowledge is concerned, holds this region

[247d] and is visible only to the mind, the pilot of the soul. Now the divine intelligence, since it is
nurtured on mind and pure knowledge, and the intelligence of every soul which is capable of
receiving that which befits it, rejoices in seeing reality for a space of time and by gazing upon
truth is nourished and made happy until the revolution brings it again to the same place. In the
revolution it beholds absolute justice, temperance, and knowledge, not such knowledge as has a
beginning and varies as it is associated with one

[247e] or another of the things we call realities, but that which abides in the real eternal
absolute; and in the same way it beholds and feeds upon the other eternal verities, after which,
passing down again within the heaven, it goes home, and there the charioteer puts up the
horses at the manger and feeds them with ambrosia and then gives them nectar to drink.

Socrates. Such is the life of the gods; but of the other souls,

[248a] that which best follows after God and is most like him, raises the head of the charioteer
up into the outer region and is carried round in the revolution, troubled by the horses and
hardly beholding the realities; and another sometimes rises and sometimes sinks, and, because
its horses are unruly, it sees some things and fails to see others. The other souls follow after, all
yearning for the upper region but unable to reach it, and are carried round beneath,

[248b] trampling upon and colliding with one another, each striving to pass its neighbor. So
there is the greatest confusion and sweat of rivalry, wherein many are lamed, and many wings
are broken through the incompetence of the drivers; and after much toil they all go away
without gaining a view of reality, and when they have gone away they feed upon opinion. But
the reason of the great eagerness to see where the plain of truth is, lies in the fact that the
fitting pasturage for the best part of the soul is in the meadow there, and the wing

[248c] on which the soul is raised up is nourished by this. And this is a law of Destiny, that the
soul which follows after God and obtains a view of any of the truths is free from harm until the
next period, and if it can always attain this, is always unharmed; but when, through inability to
follow, it fails to see, and through some mischance is filled with forgetfulness and evil and grows
heavy, and when it has grown heavy, loses its wings and falls to the earth, then it is the law that
this soul

[248d] shall never pass into any beast at its first birth, but the soul that has seen the most shall
enter into the birth of a man who is to be a philosopher or a lover of beauty, or one of a musical
or loving nature, and the second soul into that of a lawful king or a warlike ruler, and the third
into that of a politician or a man of business or a financier, the fourth into that of a hardworking
gymnast or one who will be concerned with the cure of the body, and the fifth

[248e] will lead the life of a prophet or some one who conducts mystic rites; to the sixth, a poet
or some other imitative artist will be united, to the seventh, a craftsman or a husbandman, to
the eighth, a sophist or a demagogue, to the ninth, a tyrant.

Socrates.

Now in all these states, whoever lives justly obtains a better lot, and whoever lives unjustly, a
worse. For each soul returns to the place whence it came in ten thousand years; for it does not
[249a] regain its wings before that time has elapsed, except the soul of him who has been a
guileless philosopher or a philosophical lover; these, when for three successive periods of a
thousand years they have chosen such a life, after the third period of a thousand years become
winged in the three thousandth year and go their way; but the rest, when they have finished
their first life, receive judgment, and after the judgment some go to the places of correction
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under the earth and pay their penalty, while the others,

[249b] made light and raised up into a heavenly place by justice, live in a manner worthy of the
life they led in human form. But in the thousandth year both come to draw lots and choose their
second life, each choosing whatever it wishes. Then a human soul may pass into the life of a
beast, and a soul which was once human, may pass again from a beast into a man. For the soul
which has never seen the truth can never pass into human form. For a human being must
understand a general conception formed by collecting into a unity

[249¢] by means of reason the many perceptions of the senses; and this is a recollection of
those things which our soul once beheld, when it journeyed with God and, lifting its vision above
the things which we now say exist, rose up into real being. And therefore it is just that the mind
of the philosopher only has wings, for he is always, so far as he is able, in communion through
memory with those things the communion with which causes God to be divine. Now a man who
employs such memories rightly is always being initiated into perfect mysteries and he alone
becomes truly perfect;

[249d] but since he separates himself from human interests and turns his attention toward the
divine, he is rebuked by the vulgar, who consider him mad and do not know that he is inspired.
All my discourse so far has been about the fourth kind of madness, which causes him to be
regarded as mad, who, when he sees the beauty on earth, remembering the true beauty, feels
his wings growing and longs to stretch them for an upward flight, but cannot do so, and, like a
bird, gazes upward and neglects the things below.

[249e] My discourse has shown that this is, of all inspirations, the best and of the highest origin
to him who has it or who shares in it, and that he who loves the beautiful, partaking in this
madness, is called a lover.

Socrates.

For, as has been said, every soul of man has by the law of nature beheld the realities, otherwise
it would not have entered

[250a] into a human being, but it is not easy for all souls to gain from earthly things a
recollection of those realities, either for those which had but a brief view of them at that earlier
time, or for those which, after falling to earth, were so unfortunate as to be turned toward
unrighteousness through some evil communications and to have forgotten the holy sights they
once saw. Few then are left which retain an adequate recollection of them; but these when they
see here any likeness of the things of that other world, are stricken with amazement and can no
longer control themselves; but they do not understand their condition, because they do not
clearly perceive.

[250b] Now in the earthly copies of justice and temperance and the other ideas which are
precious to souls there is no light, but only a few, approaching the images through the darkling
organs of sense, behold in them the nature of that which they imitate, and these few do this
with difficulty. But at that former time they saw beauty shining in brightness, when, with a
blessed company—we following in the train of Zeus, and others in that of some other god—they
saw the blessed sight and vision and were initiated into that which is rightly called

[250c] the most blessed of mysteries, which we celebrated in a state of perfection, when we
were without experience of the evils which awaited us in the time to come, being permitted as
initiates to the sight of perfect and simple and calm and happy apparitions, which we saw in the
pure light, being ourselves pure and not entombed in this which we carry about with us and call
the body, in which we are imprisoned like an oyster in its shell. So much, then, in honor of
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memory, on account of which I have now spoken at some length, through yearning for the joys
of that other time. But beauty,

[250d] as I said before, shone in brilliance among those visions; and since we came to earth we
have found it shining most clearly through the clearest of our senses; for sight is the sharpest of
the physical senses, though wisdom is not seen by it, for wisdom would arouse terrible love, if
such a clear image of it were granted as would come through sight, and the same is true of the
other lovely realities; but beauty alone has this privilege, and therefore it is most clearly seen
[250e] and loveliest.

Socrates. Now he who is not newly initiated, or has been corrupted, does not quickly rise from
this world to that other world and to absolute beauty when he sees its namesake here, and so
he does not revere it when he looks upon it, but gives himself up to pleasure and like a beast
proceeds to lust and begetting;

[251a] he makes licence his companion and is not afraid or ashamed to pursue pleasure in
violation of nature. But he who is newly initiated, who beheld many of those realities, when he
sees a godlike face or form which is a good image of beauty, shudders at first, and something of
the old awe comes over him, then, as he gazes, he reveres the beautiful one as a god, and if he
did not fear to be thought stark mad, he would offer sacrifice to his beloved as to an idol or a
god. And as he looks upon him, a reaction from his shuddering comes over him, with sweat and
unwonted heat;

[251b] for as the effluence of beauty enters him through the eyes, he is warmed; the effluence
moistens the germ of the feathers, and as he grows warm, the parts from which the feathers
grow, which were before hard and choked, and prevented the feathers from sprouting, become
soft, and as the nourishment streams upon him, the quills of the feathers swell and begin to
grow from the roots over all the form of the soul; for it was once all feathered. Now in this
process the whole soul throbs and palpitates, and
[251c] as in those who are cutting teeth there is an irritation and discomfort in the gums, when
the teeth begin to grow, just so the soul suffers when the growth of the feathers begins; it is
feverish and is uncomfortable and itches when they begin to grow. Then when it gazes upon the
beauty of the boy and receives the particles which flow thence to it (for which reason they are
called yearning), it is moistened and warmed,

[251d] ceases from its pain and is filled with joy; but when it is alone and grows dry, the mouths
of the passages in which the feathers begin to grow become dry and close up, shutting in the
sprouting feathers, and the sprouts within, shut in with the yearning, throb like pulsing arteries,
and each sprout pricks the passage in which it is, so that the whole soul, stung in every part,
rages with pain; and then again, remembering the beautiful one, it rejoices. So, because of these
two mingled sensations,

[251€] it is greatly troubled by its strange condition; it is perplexed and maddened, and in its
madness it cannot sleep at night or stay in any one place by day, but it is filled with longing and
hastens wherever it hopes to see the beautiful one. And when it sees him and is bathed with the
waters of yearning, the passages that were sealed are opened, the soul has respite from the
stings and is eased of its pain, and this pleasure
[252a] which it enjoys is the sweetest of pleasures at the time.

Socrates. Therefore the soul will not, if it can help it, be left alone by the beautiful one, but
esteems him above all others, forgets for him mother and brothers and all friends, neglects
property and cares not for its loss, and despising all the customs and proprieties in which it
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formerly took pride, it is ready to be a slave and to sleep wherever it is allowed, as near as
possible to the beloved; for it not only reveres him who possesses beauty,

[252b] but finds in him the only healer of its greatest woes. Now this condition, fair boy, about
which I am speaking, is called Love by men, but when you hear what the gods call it, perhaps
because of your youth you will laugh. But some of the Homeridae, I believe, repeat two verses
on Love from the spurious poems of Homer, one of which is very outrageous and not perfectly
metrical. They sing them as follows:

[252c]

Mortals call him winged Love, but the immortals call him
The winged One, because he must needs grow wings.

You may believe this, or not; but the condition of lovers and the cause of it are just as I have
said. Now he who is a follower of Zeus, when seized by love can bear a heavier burden of the
winged god; but those who are servants of Ares and followed in his train, when they have been
seized by Love and think they have been wronged in any way by the beloved, become
murderous and are ready to sacrifice themselves and the beloved.

[252d] And so it is with the follower of each of the other gods; he lives, so far as he is able,
honoring and imitating that god, so long as he is uncorrupted, and is living his first life on earth,
and in that way he behaves and conducts himself toward his beloved and toward all others. Now
each one chooses his love from the ranks of the beautiful according to his character, and he
fashions him and adorns him

[252¢€] like a statue, as though he were his god, to honor and worship him. The followers of
Zeus desire that the soul of him whom they love be like Zeus; so they seek for one of
philosophical and lordly nature, and when they find him and love him, they do all they can to
give him such a character.

Socrates.

If they have not previously had experience, they learn then from all who can teach them
anything;

[253a] they seek after information themselves, and when they search eagerly within themselves
to find the nature of their god, they are successful, because they have been compelled to keep
their eyes fixed upon the god, and as they reach and grasp him by memory they are inspired
and receive from him character and habits, so far as it is possible for a man to have part in God.
Now they consider the beloved the cause of all this, so they love him more than before, and if
they draw the waters of their inspiration from Zeus, like the bacchantes, they pour it out upon
the beloved and make him, so far as possible, like their god.

[253b] And those who followed after Hera seek a kingly nature, and when they have found such
an one, they act in a corresponding manner toward him in all respects; and likewise the
followers of Apollo, and of each of the gods, go out and seek for their beloved a youth whose
nature accords with that of the god, and when they have gained his affection, by imitating the
god themselves and by persuasion and education they lead the beloved to the conduct and
nature of the god, so far as each of them can do so; they exhibit no jealousy or meanness
toward the loved one, but endeavor by every means in their power to lead him to the likeness
[253c] of the god whom they honor. Thus the desire of the true lovers, and the initiation into
the mysteries of love, which they teach, if they accomplish what they desire in the way I
describe, is beautiful and brings happiness from the inspired lover to the loved one, if he be
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captured; and the fair one who is captured is caught in the following manner:— In the beginning
of this tale I divided each soul into three parts, two of which had the form of horses,

[253d] the third that of a charioteer. Let us retain this division. Now of the horses we say one is
good and the other bad; but we did not define what the goodness of the one and the badness of
the other was. That we must now do. The horse that stands at the right hand is upright and has
clean limbs; he carries his neck high, has an aquiline nose, is white in color, and has dark eyes;
he is a friend of honor joined with temperance and modesty, and a follower of true glory; he
needs no whip, but is guided only by the word of command and by reason.

[253e] The other, however, is crooked, heavy, ill put together, his neck is short and thick, his
nose flat, his color dark, his eyes grey and bloodshot; he is the friend of insolence and pride, is
shaggy-eared and deaf, hardly obedient to whip and spurs.

Socrates.

Now when the charioteer beholds the love-inspiring vision, and his whole soul is warmed by the
sight, and is full of the tickling and

[254a] prickings of yearning, the horse that is obedient to the charioteer, constrained then as
always by modesty, controls himself and does not leap upon the beloved; but the other no
longer heeds the pricks or the whip of the charioteer, but springs wildly forward, causing all
possible trouble to his mate and to the charioteer, and forcing them to approach the beloved
and propose the joys of love. And they at first pull back indignantly and

[254b] will not be forced to do terrible and unlawful deeds; but finally, as the trouble has no
end, they go forward with him, yielding and agreeing to do his bidding. And they come to the
beloved and behold his radiant face. And as the charioteer looks upon him, his memory is borne
back to the true nature of beauty, and he sees it standing with modesty upon a pedestal of
chastity, and when he sees this he is afraid and falls backward in reverence, and in falling he is
forced to pull the reins
[254c] so violently backward as to bring both horses upon their haunches, the one quite willing,
since he does not oppose him, but the unruly beast very unwilling. And as they go away, one
horse in his shame and wonder wets all the soul with sweat, but the other, as soon as he is
recovered from the pain of the bit and the fail, before he has fairly taken breath, breaks forth
into angry reproaches, bitterly reviling his mate and

[254d] the charioteer for their cowardice and lack of manhood in deserting their post and
breaking their agreement; and again, in spite of their unwillingness, he urges them forward and
hardly yields to their prayer that he postpone the matter to another time. Then when the time
comes which they have agreed upon, they pretend that they have forgotten it, but he reminds
them; struggling, and neighing, and pulling he forces them again with the same purpose to
approach the beloved one, and when they are near him, he lowers his head, raises his tail, takes
the bit in his teeth,

[254e] and pulls shamelessly. The effect upon the charioteer is the same as before, but more
pronounced; he falls back like a racer from the starting-rope, pulls the bit backward even more
violently than before from the teeth of the unruly horse, covers his scurrilous tongue and jaws
with blood, and forces his legs and haunches to the ground, causing him much pain.

Socrates. Now when the bad horse has gone through the same experience many times and has
ceased from his unruliness, he is humbled and follows henceforth the wisdom of the charioteer,
and when he sees the beautiful one, he is overwhelmed with fear; and so from that time on the
soul of the lover follows the beloved in reverence and awe.
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[255a] Now the beloved, since he receives all service from his lover, as if he were a god, and
since the lover is not feigning, but is really in love, and since the beloved himself is by nature
friendly to him who serves him, although he may at some earlier time have been prejudiced by
his schoolfellows or others, who said that it was a disgrace to yield to a lover, and may for that
reason have repulsed his lover, yet, as time goes on, his youth

[255b] and destiny cause him to admit him to his society. For it is the law of fate that evil can
never be a friend to evil and that good must always be friend to good. And when the lover is
thus admitted, and the privilege of conversation and intimacy has been granted him, his good
will, as it shows itself in close intimacy, astonishes the beloved, who discovers that the friendship
of all his other friends and relatives is as nothing when compared with that of his inspired lover.
And as this intimacy continues and the lover comes near and touches the beloved in the
gymnasia and in their general intercourse,

[255c] then the fountain of that stream which Zeus, when he was in love with Ganymede, called
desire flows copiously upon the lover; and some of it flows into him, and some, when he is filled,
overflows outside; and just as the wind or an echo rebounds from smooth, hard surfaces and
returns whence it came, so the stream of beauty passes back into the beautiful one through the
eyes, the natural inlet to the soul, where
[255d] it reanimates the passages of the feathers, waters them and makes the feathers begin to
grow, filling the soul of the loved one with love. So he is in love, but he knows not with whom; he
does not understand his own condition and cannot explain it; like one who has caught a disease
of the eyes from another, he can give no reason for it; he sees himself in his lover as in a mirror,
but is not conscious of the fact. And in the lover's presence, like him he ceases from his pain, and
in his absence, like him he is filled with yearning such as he inspires, and love’s image, requited
love, dwells within him;

[255€] but he calls it, and believes it to be, not love, but friendship. Like the lover, though less
strongly, he desires to see his friend, to touch him, kiss him, and lie down by him; and naturally
these things are soon brought about.

Socrates. Now as they lie together, the unruly horse of the lover has something to say to the
charioteer, and demands a little enjoyment in return for his many troubles;

[256a] and the unruly horse of the beloved says nothing, but teeming with passion and
confused emotions he embraces and kisses his lover, caressing him as his best friend; and when
they lie together, he would not refuse his lover any favor, if he asked it; but the other horse and
the charioteer oppose all this with modesty and reason. If now the better elements of the mind,
which lead to a well ordered life and to philosophy, prevail,

[256b] they live a life of happiness and harmony here on earth, self controlled and orderly,
holding in subjection that which causes evil in the soul and giving freedom to that which makes
for virtue; and when this life is ended they are light and winged, for they have conquered in one
of the three truly Olympic contests. Neither human wisdom nor divine inspiration can confer
upon man any greater blessing than this. If however they live a life less noble and without
philosophy, but yet ruled by the love of honor, probably,

[256c] when they have been drinking, or in some other moment of carelessness, the two unruly
horses, taking the souls off their guard, will bring them together and seize upon and accomplish
that which is by the many accounted blissful; and when this has once been done, they continue
the practice, but infrequently, since what they are doing is not approved by the whole mind. So
these two pass through life as friends, though not such friends as the others,
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[256d] both at the time of their love and afterwards, believing that they have exchanged the
most binding pledges of love, and that they can never break them and fall into enmity. And at
last, when they depart from the body, they are not winged, to be sure, but their wings have
begun to grow, so that the madness of love brings them no small reward; for it is the law that
those who have once begun their upward progress shall never again pass into darkness and the
journey under the earth, but shall live a happy life in the light as they journey together, and
because of their love shall be alike in their plumage when they receive their wings.

[256e] These blessings, so great and so divine, the friendship of a lover will confer upon you,
dear boy; but the affection of the non-lover, which is alloyed with mortal prudence and follows
mortal and parsimonious rules of conduct, will beget in the beloved soul the narrowness which
the common folk praise as virtue; it will cause the soul

[257a] to be a wanderer upon the earth for nine thousand years and a fool below the earth at
last.

Socrates. There, dear Love, thou hast my recantation, which I have offered and paid as
beautifully and as well as I could, especially in the poetical expressions which I was forced to
employ on account of Phaedrus. Pardon, I pray, my former words and accept these words with
favor; be kind and gracious to me; do not in anger take from me the art of love which thou didst
give me, and deprive me not of sight, but grant unto me to be even more than now esteemed by
the beautiful.

[257b] And if in our former discourse Phaedrus and I said anything harsh against thee, blame
Lysias, the father of that discourse, make him to cease from such speeches, and turn him, as his
brother Polemarchus is turned, toward philosophy, that his lover Phaedrus may no longer
hesitate, as he does now, between two ways, but may direct his life with all singleness of
purpose toward love and philosophical discourses.

Phaedrus. I join in your prayer, Socrates,

[257c] and pray that this may come to pass, if this is best for us. But all along I have been
wondering at your discourse, you made it so much more beautiful than the first; so that I am
afraid Lysias will make a poor showing, if he consents to compete with it. Indeed, lately one of
the politicians was abusing him for this very thing, and through all his abusive speech kept
calling him a speech-writer; so perhaps out of pride he may refrain from writing.

[257d]

Socrates. That is an absurd idea, young man, and you are greatly mistaken in your friend if you
think he is so much afraid of noise. Perhaps, too, you think the man who abused him believed
what he was saying.

Phaedrus. He seemed to believe, Socrates; and you know yourself that the most influential and
important men in our cities are ashamed to write speeches and leave writings behind them,
through fear of being called sophists by posterity.

Socrates. You seem to be unacquainted with the sweet elbow, Phaedrus,

[257€] and besides the elbow, you seem not to know that the proudest of the statesmen are
most fond of writing and of leaving writings behind them, since they care so much for praise
that when they write a speech they add at the beginning the names of those who praise them in
each instance.

[258a]
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Phaedrus. What do you mean? I don't understand.

Socrates. You don't understand that the name of the approver is written first in the writings of
statesmen.

Phaedrus. How so?

Socrates. The writer says, It was voted by the senate (or the people, or both), and so-and-so
moved, mentioning his own name with great dignity and praise, then after that he goes on,
displaying his own wisdom to his approvers, and sometimes making a very long

[258b] document. Does it seem to you that a thing of that sort is anything else than a written
speech?

Phaedrus. No, certainly not.

Socrates. Then if this speech is approved, the writer leaves the theater in great delight; but if it is
not recorded and he is not granted the privilege of speech-writing and is not considered worthy
to be an author, he is grieved, and his friends with him.

Phaedrus. Decidedly.

Socrates. Evidently not because they despise the profession, but because they admire it.
Phaedrus. To be sure.

[258(]

Socrates. Well then, when an orator or a king is able to rival the greatness of Lycurgus or Solon
or Darius and attain immortality as a writer in the state, does he not while living think himself
equal to the gods, and has not posterity the same opinion of him, when they see his writings?

Phaedrus. Very true.

Socrates. Do you think, then, that any of the statesmen, no matter how ill-disposed toward
Lysias, reproaches him for being a writer?

Phaedrus. It is not likely, according to what you say; for he would be casting reproach upon that
which he himself desires to be.

[258d]
Socrates. Then that is clear to all, that writing speeches is not in itself a disgrace.
Phaedrus. How can it be?

Socrates. But the disgrace, I fancy, consists in speaking or writing not well, but disgracefully and
badly.

Phaedrus. Evidently.

Socrates. What, then, is the method of writing well or badly? Do we want to question Lysias
about this, and anyone else who ever has written or will write anything, whether a public or
private document, in verse or in prose, be he poet or ordinary man?

[258€]

Phaedrus. You ask if we want to question them? What else should one live for, so to speak, but
for such pleasures? Certainly not for those which cannot be enjoyed without previous pain,
which is the case with nearly all bodily pleasures and causes them to be justly called slavish.
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Socrates. We have plenty of time, apparently; and besides, the locusts seem to be looking down
upon us as they sing and talk with each other in the heat.

[259a] Now if they should see us not conversing at mid-day, but, like most people, dozing, lulled
to sleep by their song because of our mental indolence, they would quite justly laugh at us,
thinking that some slaves had come to their resort and were slumbering about the fountain at
noon like sheep. But if they see us conversing and sailing past them unmoved by the charm of
their Siren voices,

[259b] perhaps they will be pleased and give us the gift which the gods bestowed on them to
give to men.

Phaedrus. What is this gift? I don’t seem to have heard of it.

Socrates. It is quite improper for a lover of the Muses never to have heard of such things. The
story goes that these locusts were once men, before the birth of the Muses, and when the
Muses were born and song appeared, some of the men were so overcome with delight

[259¢] that they sang and sang, forgetting food and drink, until at last unconsciously they died.
From them the locust tribe afterwards arose, and they have this gift from the Muses, that from
the time of their birth they need no sustenance, but sing continually, without food or drink, until
they die, when they go to the Muses and report who honors each of them on earth. They tell
Terpsichore of those who have honored her in dances, and make them dearer to her;

[259d] they gain the favor of Erato for the poets of love, and that of the other Muses for their
votaries, according to their various ways of honoring them; and to Calliope, the eldest of the
Muses, and to Urania who is next to her, they make report of those who pass their lives in
philosophy and who worship these Muses who are most concerned with heaven and with
thought divine and human and whose music is the sweetest. So for many reasons we ought to
talk and not sleep in the noontime.

Phaedrus. Yes, we ought to talk.
[259¢]

Socrates. We should, then, as we were proposing just now, discuss the theory of good (or bad)
speaking and writing.

Phaedrus. Clearly.

Socrates. If a speech is to be good, must not the mind of the speaker know the truth about the
matters of which he is to speak?

[260a]

Phaedrus. On that point, Socrates, I have heard that one who is to be an orator does not need to
know what is really just, but what would seem just to the multitude who are to pass judgment,
and not what is really good or noble, but what will seem to be so; for they say that persuasion
comes from what seems to be true, not from the truth.

Socrates. Phaedrus,
The word,which the wise speak must not be rejected,
but we must see if they are right; so we must not pass by this which you just said.

Phaedrus. You are right.
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Socrates. Let us then examine it in this way.
Phaedrus. How?
[260b]

Socrates. If I should urge you to buy a horse and fight against the invaders, and neither of us
knew what a horse was, but I merely knew this about you, that Phaedrus thinks a horse is the
one of the tame animals which has the longest ears—

Phaedrus. It would be ridiculous, Socrates.

Socrates. No, not yet; but if I tried to persuade you in all seriousness, composing a speech in
praise of the ass, which I called a horse, and saying that the beast was a most valuable
possession at home and in war, that you could use him as a mount in battle, and that he was
able to carry

[260c] baggage and was useful for many other purposes—

Phaedrus. Then it would be supremely ridiculous.
Socrates. But is it not better to be ridiculous than to be clever and an enemy?
Phaedrus. To be sure.

Socrates. Then when the orator who does not know what good and evil are undertakes to
persuade a state which is equally ignorant, not by praising the shadow of an ass under the
name of a horse, but by praising evil under the name of good, and having studied the opinions
of the multitude persuades them to do evil instead of good, what harvest do you suppose his
oratory will reap thereafter

[260d] from the seed he has sown?

Phaedrus. No very good harvest.

Socrates. Well, do you think we have reproached the art of speaking too harshly? Perhaps she
might say: Why do you talk such nonsense, you strange men? I do not compel anyone to learn to
speak without knowing the truth, but if my advice is of any value, he learns that first and then
acquires me. So what I claim is this, that without my help the knowledge of the truth does not
give the art of persuasion.

Phaedrus. And will she be right in saying this?
[260¢€]

Socrates. Yes, if the arguments that are coming against her testify that she is an art. For I seem,
as it were, to hear some arguments approaching and protesting that she is lying and is not an
art, but a craft devoid of art. A real art of speaking, says the Laconian, which does not seize hold
of truth, does not exist and never will.

[261a]

Phaedrus. We have need of these arguments, Socrates. Bring them here and examine their
words and their meaning.

Socrates. Come here, then, noble creatures, and persuade the fair young Phaedrus that unless
he pay proper attention to philosophy he will never be able to speak properly about anything.
And let Phaedrus answer.
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Phaedrus. Ask your questions.

Socrates. Is not rhetoric in its entire nature an art which leads the soul by means of words, not
only in law courts and the various other public assemblages,

[261b] but in private companies as well? And is it not the same when concerned with small
things as with great, and, properly speaking, no more to be esteemed in important than in
trifling matters? Is this what you have heard?

Phaedrus. No, by Zeus, not that exactly; but the art of speaking and writing is exercised chiefly in
lawsuits, and that of speaking also in public assemblies; and I never heard of any further uses.

Socrates. Then you have heard only of the treatises on rhetoric by Nestor and Odysseus, which
they wrote
[261c] when they had nothing to do at Troy, and you have not heard of that by Palamedes?

Phaedrus. Nor of Nestor’'s either, unless you are disquising Gorgias under the name of Nestor
and Thrasymachus or Theodorus under that of Odysseus.

Socrates. Perhaps I am. However, never mind them; but tell me, what do the parties in a lawsuit
do in court? Do they not contend in speech, or what shall we say they do?

Phaedrus. Exactly that.
Socrates. About the just and the unjust?
Phaedrus. Yes.

Socrates. Then he whose speaking is an art will make
[261d] the same thing appear to the same persons at one time just and at another, if he wishes,
unjust?

Phaedrus. Certainly.

Socrates. And in political speaking he will make the same things seem to the State at one time
good and at another the opposite?

Phaedrus. Just so.

Socrates. Do we not know that the Eleatic Palamedes (Zeno) has such an art of speaking that the
same things appear to his hearers to be alike and unlike, one and many, stationary and in
motion?

Phaedrus. Certainly.

Socrates. Then the art of contention in speech

[261e] is not confined to courts and political gatherings, but apparently, if it is an art at all, it
would be one and the same in all kinds of speaking, the art by which a man will be able to
produce a resemblance between all things between which it can be produced, and to bring to
the light the resemblances produced and disqguised by anyone else.

Phaedrus. What do you mean by that?

Socrates. I think it will be plain if we examine the matter in this way. Is deception easier when
there is much difference between things or when there is little?

[262a]

Phaedrus. When there is little.
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Socrates. And if you make a transition by small steps from anything to its opposite you will be
more likely to escape detection than if you proceed by leaps and bounds.

Phaedrus. Of course.

Socrates. Then he who is to deceive another, and is not to be deceived himself, must know
accurately the similarity and dissimilarity of things.

Phaedrus. Yes, he must.

Socrates. Now will he be able, not knowing the truth about a given thing, to recognize in other
things the great or small
[262b] degree of likeness to that which he does not know?

Phaedrus. It is impossible.

Socrates. In the case, then, of those whose opinions are at variance with facts and who are
deceived, this error evidently slips in through some resemblances.

Phaedrus. It does happen in that way.

Socrates. Then he who does not understand the real nature of things will not possess the art of
making his hearers pass from one thing to its opposite by leading them through the intervening
resemblances, or of avoiding such deception himself?

Phaedrus. Never in the world.
[262c]

Socrates. Then, my friend, he who knows not the truth, but pursues opinions, will, it seems,
attain an art of speech which is ridiculous, and not an art at all.

Phaedrus. Probably.

Socrates. Shall we look in the speech of Lysias, which you have with you, and in what I said, for
something which we think shows art and the lack of art?

Phaedrus. By all means, for now our talk is too abstract, since we lack sufficient examples.

Socrates. And by some special good fortune, as it seems,

[262d] the two discourses contain an example of the way in which one who knows the truth
may lead his hearers on with sportive words; and I, Phaedrus, think the divinities of the place
are the cause thereof; and perhaps too, the prophets of the Muses, who are singing above our
heads, may have granted this boon to us by inspiration; at any rate, I possess no art of speaking.

Phaedrus. So be it; only make your meaning clear.
Socrates. Read me the beginning of Lysias’ discourse.
[262¢€]

Phaedrus. You know what my condition is, and you have heard how I think it is to our advantage
to arrange these matters. And I claim that I ought not to be refused what I ask because I am not
your lover. For lovers repent of—

[263a]
Socrates. Stop. Now we must tell what there is in this that is faulty and lacks art, must we not?

Phaedrus. Yes.
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Socrates. It is clear to everyone that we are in accord about some matters of this kind and at
variance about others, is it not?

Phaedrus. I think I understand your meaning, but express it still more clearly.
Socrates. When one says iron or silver, we all understand the same thing, do we not?
Phaedrus. Surely.

Socrates. What if he says justice or goodness? Do we not part company, and disagree with each
other and with ourselves?

Phaedrus. Certainly.

[263Db]

Socrates. Then in some things we agree and in others we do not.
Phaedrus. True.

Socrates. Then in which of the two are we more easy to deceive, and in which has rhetoric the
greater power?

Phaedrus. Evidently in the class of doubtful things.

Socrates. Then he who is to develop an art of rhetoric must first make a methodical division and
acquire a clear impression of each class, that in which people must be in doubt and that in which
they are not.

[263c]
Phaedrus. He who has acquired that would have conceived an excellent principle.

Socrates. Then I think when he has to do with a particular case, he will not be ignorant, but will
know clearly to which of the two classes the thing belongs about which he is to speak.

Phaedrus. Of course.
Socrates. Well then, to which does Love belong? To the doubtful things or the others?

Phaedrus. To the doubtful, surely; if he did not, do you think he would have let you say what you
said just now about him, that he is an injury to the beloved and to the lover,
[263d] and again that he is the greatest of blessings?

Socrates. Excellent. But tell me this—for I was in such an ecstasy that I have quite
forgotten—whether I defined love in the beginning of my discourse.

Phaedrus. Yes, by Zeus, and wonderfully well.

Socrates. Oh, how much more versed the nymphs, daughters of Achelous, and Pan, son of
Hermes, are in the art of speech than Lysias, son of Cephalus! Or am I wrong, and did Lysias
also, in the beginning of his discourse on Love, compel us to suppose Love to be some one thing
[263e] which he chose to consider it, and did he then compose and finish his discourse with that
in view? Shall we read the beginning of it again?

Phaedrus. If you like; but what you seek is not in it.
Socrates. Read, that I may hear Lysias himself.

Phaedrus. You know what my condition is, and you have heard how I think it is to our advantage
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to arrange
[264a] these matters. And I claim that I ought not to be refused what I ask because I am not
your lover. For lovers repent of the kindnesses they have done when their passion ceases.

Socrates. He certainly does not at all seem to do what we demand, for he does not even begin at
the beginning, but undertakes to swim on his back up the current of his discourse from its end,
and begins with what the lover would say at the end to his beloved. Am I not right, Phaedrus my
dear?

[264b]
Phaedrus. Certainly that of which he speaks is an ending.

Socrates. And how about the rest? Don't you think the parts of the discourse are thrown out
helter-skelter? Or does it seem to you that the second topic had to be put second for any cogent
reason, or that any of the other things he says are so placed? It seemed to me, who am wholly
ignorant, that the writer uttered boldly whatever occurred to him. Do you know any rhetorical
reason why he arranged his topics in this order?

[264c]
Phaedrus. You flatter me in thinking that I can discern his motives so accurately.

Socrates. But I do think you will agree to this, that every discourse must be organized, like a
living being, with a body of its own, as it were, so as not to be headless or footless, but to have a
middle and members, composed in fitting relation to each other and to the whole.

Phaedrus. Certainly.

Socrates. See then whether this is the case with your friend's discourse, or not. You will find
[264d] that it is very like the inscription that some say is inscribed on the tomb of Midas the
Phrygian.

Phaedrus. What sort of inscription is that, and what is the matter with it?

Socrates. This is it: A bronze maiden am [; and I am placed upon the tomb of Midas. So long as
water runs and tall trees put forth leaves, Remaining in this very spot upon a much lamented
tomb, I shall declare to passers by that Midas is buried here;

[264e] and you perceive, I fancy, that it makes no difference whether any line of it is put first or
last.

Phaedrus. You are making fun of our discourse, Socrates.

Socrates. Then, to spare your feelings, let us say no more of this discourse—and yet I think there
were many things in it which would be useful examples to consider, though not exactly to
imitate—and let us turn to the other discourses; for there was in them, I think,

[265a] something which those who wish to investigate rhetoric might well examine.

Phaedrus. What do you mean?

Socrates. The two discourses were opposites; for one maintained that the lover, and the other
that the non-lover, should be favored.

Phaedrus. And they did it right manfully.

Socrates. I thought you were going to speak the truth and say madly; however, that is just what I
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had in mind. We said that love was a kind of madness, did we not?
Phaedrus. Yes.

Socrates. And that there are two kinds of madness, one arising from human diseases, and the
other from a divine release from the customary habits.

[265b]
Phaedrus. Certainly.

Socrates. And we made four divisions of the divine madness, ascribing them to four gods, saying
that prophecy was inspired by Apollo, the mystic madness by Dionysus, the poetic by the Muses,
and the madness of love, inspired by Aphrodite and Eros, we said was the best. We described
the passion of love in some sort of figurative manner, expressing some truth, perhaps, and
perhaps being led away in another direction, and after composing a somewhat

[265c] plausible discourse, we chanted a sportive and mythic hymn in meet and pious strain to
the honor of your lord and mine, Phaedrus, Love, the guardian of beautiful boys.

Phaedrus. Yes, and I found it very pleasant to hear.

Socrates. Here let us take up this point and see how the discourse succeeded in passing from
blame to praise.

Phaedrus. What do you mean?

Socrates. It seems to me that the discourse was, as a whole,
[265d] really sportive jest; but in these chance utterances were involved two principles, the
essence of which it would be gratifying to learn, if art could teach it.

Phaedrus. What principles?

Socrates. That of perceiving and bringing together in one idea the scattered particulars, that one
may make clear by definition the particular thing which he wishes to explain; just as now, in
speaking of Love, we said what he is and defined it, whether well or ill. Certainly by this means
the discourse acquired clearness and consistency.

Phaedrus. And what is the other principle, Socrates?
[265¢€]

Socrates. That of dividing things again by classes, where the natural joints are, and not trying to
break any part, after the manner of a bad carver. As our two discourses just now assumed one
common principle, unreason, and then,

[266a] just as the body, which is one, is naturally divisible into two, right and left, with parts
called by the same names, so our two discourses conceived of madness as naturally one
principle within us, and one discourse, cutting off the left-hand part, continued to divide this
until it found among its parts a sort of left-handed love, which it very justly reviled, but the other
discourse, leading us to the right-hand part of madness, found a love having the same name as
the first,

[266b] but divine, which it held up to view and praised as the author of our greatest blessings.

Phaedrus. Very true.

Socrates. Now I myself, Phaedrus, am a lover of these processes of division and bringing
together, as aids to speech and thought; and if I think any other man is able to see things that
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can naturally be collected into one and divided into many, him I follow after and
walk in his footsteps as if he were a god.

0 &' émetta pet’ {yvia Baive Beolo, and he walked in the footsteps of the god. And whether the
name I give to those who can do this is right or wrong, God knows,

[266¢] but I have called them hitherto dialecticians. But tell me now what name to give to those
who are taught by you and Lysias, or is this that art of speech by means of which Thrasymachus
and the rest have become able speakers themselves, and make others so, if they are willing to
pay them royal tribute?

Phaedrus. They are royal men, but not trained in the matters about which you ask. I think you
give this method the right name when you call it dialectic;
[266d] but it seems to me that rhetoric still escapes us.

Socrates. What do you mean? Can there be anything of importance, which is not included in
these processes and yet comes under the head of art? Certainly you and I must not neglect it,
but must say what it is that remains of rhetoric.

Phaedrus. A great many things remain, Socrates, the things that are written in the books on
rhetoric.

Socrates. Thank you for reminding me. You mean that there must be an introduction first, at the
beginning of the discourse; these are the things you mean, are they not?—the niceties of the art.

[266€]
Phaedrus. Yes.

Socrates. And the narrative must come second with the testimony after it, and third the proofs,
and fourth the probabilities; and confirmation and further confirmation are mentioned, I
believe, by the man from Byzantium, that most excellent artist in words.

Phaedrus. You mean the worthy Theodorus?
[267a]

Socrates. Of course. And he tells how refutation and further refutation must be accomplished,
both in accusation and in defence. Shall we not bring the illustrious Parian, Evenus, into our
discussion, who invented covert allusion and indirect praises? And some say that he also wrote
indirect censures, composing them in verse as an aid to memory; for he is a clever man. And
shall we leave Gorgias and Tisias undisturbed, who saw that probabilities are more to be
esteemed than truths, who make small things seem great and great things small

[267b] by the power of their words, and new things old and old things the reverse, and who
invented conciseness of speech and measureless length on all subjects? And once when
Prodicus heard these inventions, he laughed, and said that he alone had discovered the art of
proper speech, that discourses should be neither long nor short, but of reasonable length.

Phaedrus. O Prodicus! How clever!

Socrates. And shall we not mention Hippias, our friend from Elis? I think he would agree with
him.

Phaedrus. Oh yes.
[267(]
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Socrates. And what shall we say of Polus and his shrines of learned speech, such as duplication
and sententiousness and figurativeness, and what of the names with which Licymnius presented
him to effect beautiful diction?

Phaedrus. Were there not some similar inventions of Protagoras, Socrates?

Socrates. Yes, my boy, correctness of diction, and many other fine things. For tearful speeches,
to arouse pity for old age and poverty, I think the precepts of the mighty Chalcedonian hold the
palm, and he is also a genius,

[267d] as he said, at rousing large companies to wrath, and soothing them again by his charms
when they are angry, and most powerful in devising and abolishing calumnies on any grounds
whatsoever. But all seem to be in agreement concerning the conclusion of discourses, which
some call recapitulation, while others give it some other name.

Phaedrus. You mean making a summary of the points of the speech at the end of it, so as to
remind the hearers of what has been said?

Socrates. These are the things I mean, these and anything else you can mention concerned with
the art of rhetoric.

Phaedrus. There are only little things, not worth mentioning.
[268a]

Socrates. Never mind the little things; let us bring these other things more under the light and
see what force of art they have and when.

Phaedrus. They have a very powerful force, at least in large assemblies.

Socrates. They have; but my friend, see if you agree with me in thinking that their warp has gaps
in it.

Phaedrus. Go on and show them.

Socrates. Tell me; if anyone should go to your friend Eryximachus or to his father Acumenus and
should say I know how to apply various drugs

[268b] to people, so as to make them warm or, if I wish, cold, and I can make them vomit, if I
like, or can make their bowels move, and all that sort of thing; and because of this knowledge I
claim that I am a physician and can make any other man a physician, to whom I impart the
knowledge of these things; what do you think they would say?

Phaedrus. They would ask him, of course, whether he knew also whom he ought to cause to do
these things, and when, and how much.

Socrates. If then he should say: No, not at all; but I think that he who has learned these things
from me will be able to do by himself the things you ask about?

[268c]

Phaedrus. They would say, I fancy, that the man was crazy and, because he had read something
in @ book or had stumbled upon some medicines, imagined that he was a physician when he
really had no knowledge of the art.

Socrates. And what if someone should go to Sophocles or Euripides and should say that he knew
how to make very long speeches about a small matter, and very short ones about a great affair,
and pitiful utterances, if he wished, and again terrible and threatening ones, and all
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[268d] that sort of thing, and that he thought by imparting those things he could teach the art
of writing tragedies?

Phaedrus. They also, I fancy, Socrates, would laugh at him, if he imagined that tragedy was
anything else than the proper combination of these details in such a way that they harmonize
with each other and with the whole composition.

Socrates. But they would not, I suppose, rebuke him harshly, but they would behave as a
musician would, if he met a man who thought he understood harmony because he could strike
the highest and lowest

[268e] notes. He would not say roughly, You wretch, you are mad, but being a musician, he
would say in gentler tones, My friend, he who is to be a harmonist must know these things you
mention, but nothing prevents one who is at your stage of knowledge from being quite ignorant
of harmony. You know the necessary preliminaries of harmony, but not harmony itself.

Phaedrus. Quite correct.
[269a]

Socrates. So Sophocles would say that the man exhibited the preliminaries of tragedy, not
tragedy itself, and Acumenus that he knew the preliminaries of medicine, not medicine itself.

Phaedrus. Exactly so.

Socrates. Well then, if the mellifluous Adrastus or Pericles heard of the excellent
accomplishments which we just enumerated, brachylogies and figurative speech and all the
other things we said we must bringto the light and examine,

[269b] do we suppose they would, like you and me, be so ill-bred as to speak discourteously of
those who have written and taught these things as the art of rhetoric? Would they not, since
they are wiser than we, censure us also and say, Phaedrus and Socrates, we ought not to be
angry, but lenient, if certain persons who are ignorant of dialectics have been unable to define
the nature of rhetoric and on this account have thought, when they possessed the knowledge
that is a necessary preliminary to rhetoric, that

[269¢] they had discovered rhetoric, and believe that by teaching these preliminaries to others
they have taught them rhetoric completely, and that the persuasive use of these details and the
composition of the whole discourse is a small matter which their pupils must supply of
themselves in their writings or speeches.

Phaedrus. Well, Socrates, it does seem as if that which those men teach and write about as the
art of rhetoric were such as you describe. I think

[269d] you are right. But how and from whom is the truly rhetorical and persuasive art to be
acquired?

Socrates. Whether one can acquire it, so as to become a perfect orator, Phaedrus, is probably,
and perhaps must be, dependent on conditions, like everything else. If you are naturally
rhetorical, you will become a notable orator, when to your natural endowments you have added
knowledge and practice; at whatever point you are deficient in these, you will be incomplete. But
so far as the art is concerned, I do not think the quest of it lies along the path of Lysias and
Thrasymachus.

[269¢€]
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Phaedrus. Where then?
Socrates. I suppose, my friend, Pericles is the most perfect orator in existence.
Phaedrus. Well?

Socrates. All great arts demand discussion and high speculation about nature; for this loftiness
of mind and

[270a] effectiveness in all directions seem somehow to come from such pursuits. This was in
Pericles added to his great natural abilities; for it was, I think, his falling in with Anaxagoras, who
was just such a man, that filled him with high thoughts and taught him the nature of mind and
of lack of mind, subjects about which Anaxagoras used chiefly to discourse, and from these
speculations he drew and applied to the art of speaking what is of use to it.

Phaedrus. What do you mean by that?

[270b]

Socrates. The method of the art of healing is much the same as that of rhetoric.
Phaedrus. How so?

Socrates. In both cases you must analyze a nature, in one that of the body and in the other that
of the soul, if you are to proceed in a scientific manner, not merely by practice and routine, to
impart health and strength to the body by prescribing medicine and diet, or by proper
discourses and training to give to the soul the desired belief and virtue.

Phaedrus. That, Socrates, is probably true.
[270c]

Socrates. Now do you think one can acquire any appreciable knowledge of the nature of the soul
without knowing the nature of the whole man?

Phaedrus. If Hippocrates the Asclepiad is to be trusted, one cannot know the nature of the body,
either, except in that way.

Socrates. He is right, my friend; however, we ought not to be content with the authority of
Hippocrates, but to see also if our reason agrees with him on examination.

Phaedrus. I assent.

Socrates. Then see what

[270d] Hippocrates and true reason say about nature. In considering the nature of anything,
must we not consider first, whether that in respect to which we wish to be learned ourselves and
to make others learned is simple or multiform, and then, if it is simple, enquire what power of
acting it possesses, or of being acted upon, and by what, and if it has many forms, number
them, and then see in the case of each form, as we did in the case of the simple nature, what its
action is and how it is acted upon and by what?

Phaedrus. Very likely, Socrates.

Socrates. At any rate, any other mode of procedure would be

[270€e] like the progress of a blind man. Yet surely he who pursues any study scientifically ought
not to be comparable to a blind or a deaf man, but evidently the man whose rhetorical teaching
is a real art will explain accurately the nature of that to which his words are to be addressed, and
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that is the soul, is it not?
Phaedrus. Of course.
[271a]

Socrates. Then this is the goal of all his effort; he tries to produce conviction in the soul. Is not
that so?

Phaedrus. Yes.

Socrates. So it is clear that Thrasymachus, or anyone else who seriously teaches the art of
rhetoric, will first describe the soul with perfect accuracy and make us see whether it is one and
all alike, or, like the body, of multiform aspect; for this is what we call explaining its nature.

Phaedrus. Certainly.

Socrates. And secondly he will say what its action is and toward what it is directed, or how it is
acted upon and by what.

Phaedrus. To be sure.
[271b]

Socrates. Thirdly, he will classify the speeches and the souls and will adapt each to the other,
showing the causes of the effects produced and why one kind of soul is necessarily persuaded
by certain classes of speeches, and another is not.

Phaedrus. That would, I think, be excellent.

Socrates. By no other method of exposition or speech will this, or anything else, ever be written
[271c] or spoken with real art. But those whom you have heard, who write treatises on the art of
speech nowadays, are deceivers and conceal the nature of the soul, though they know it very
well. Until they write and speak by this method we cannot believe that they write by the rules of
art.

Phaedrus. What is this method?

Socrates. It is not easy to tell the exact expressions to be used; but I will tell how one must write,
if one is to do it, so far as possible, in a truly artistic way.

Phaedrus. Speak then.

Socrates. Since it is the function of speech

[271d] to lead souls by persuasion, he who is to be a rhetorician must know the various forms
of soul. Now they are so and so many and of such and such kinds, wherefore men also are of
different kinds: these we must classify. Then there are also various classes of speeches, to one of
which every speech belongs. So men of a certain sort are easily persuaded by speeches of a
certain sort for a certain reason to actions or beliefs of a certain sort, and men of another sort
cannot be so persuaded. The student of rhetoric must, accordingly, acquire a proper knowledge
of these classes and then be able to follow them

[271e] accurately with his senses when he sees them in the practical affairs of life; otherwise he
can never have any profit from the lectures he may have heard.

Socrates. But when he has learned to tell what sort of man is influenced by what sort of speech,
and is able,
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[272a] if he comes upon such a man, to recognize him and to convince himself that this is the
man and this now actually before him is the nature spoken of in a certain lecture, to which he
must now make a practical application of a certain kind of speech in a certain way to persuade
his hearer to a certain action or belief—when he has acquired all this, and has added thereto a
knowledge of the times for speaking and for keeping silence, and has also distinguished the
favorable occasions for brief speech or pitiful speech or intensity and all the classes of speech
which he has learned, then, and not till then, will his art be fully and completely

[272b] finished; and if anyone who omits any of these points in his speaking or writing claims to
speak by the rules of art, the one who disbelieves him is the better man. Now then, perhaps the
writer of our treatise will say, Phaedrus and Socrates, do you agree to all this? Or must the art of
speech be described in some other way?

Phaedrus. No other way is possible, Socrates. But it seems a great task to attain to it.

Socrates. Very true. Therefore you must examine

[272c] all that has been said from every point of view, to see if no shorter and easier road to the
art appears, that one may not take a long and rough road, when there is a short and smooth
one. If you have heard from Lysias or anyone else anything that can help us, try to remember it
and tell it.

Phaedrus. If it depended on trying, I might, but just now I have nothing to say.

Socrates. Then shall I tell something that I have heard some of those say who make these
matters their business?

Phaedrus. Pray do.

Socrates. Even the wolf, you know, Phaedrus, has a right to an advocate, as they say.
[272d]

Phaedrus. Do you be his advocate.

Socrates. Very well. They say that there is no need of treating these matters with such gravity
and carrying them back so far to first principles with many words; for, as we said in the
beginning of this discussion, he who is to be a competent rhetorician need have nothing at all to
do, they say, with truth in considering things which are just or good, or men who are so,
whether by nature or by education. For in the courts, they say,

[272e] nobody cares for truth about these matters, but for that which is convincing; and that is
probability, so that he who is to be an artist in speech must fix his attention upon probability.
For sometimes one must not even tell what was actually done, if it was not likely to be done, but
what was probable, whether in accusation or defence; and in brief, a speaker must always aim at
probability,

[273a] paying no attention to truth; for this method, if pursued throughout the whole speech,
provides us with the entire art.

Phaedrus. You have stated just what those say who pretend to possess the art of speech,
Socrates. I remember that we touched upon this matter briefly before, but the professional
rhetoricians think it is of great importance.

Socrates. Well, there is Tisias whom you have studied carefully; now let Tisias himself
[273b] tell us if he does not say that probability is that which most people think.
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Phaedrus. That is just what he says.

Socrates. Apparently after he had invented this clever scientific definition, he wrote that if a
feeble and brave man assaulted a strong coward, robbed him of his cloak or something, and
was brought to trial for it, neither party ought to speak the truth; the coward should say that he
had not been assaulted by the brave man alone, whereas the other should prove that only they
two were present

[273c] and should use the well-known argument, How could a little man like me assault such a
man as he is? The coward will not acknowledge his cowardice, but will perhaps try to invent
some other lie, and thus give his opponent a chance to confute him. And in other cases there
are other similar rules of art. Is that not so, Phaedrus?

Phaedrus. Certainly.

Socrates. Oh, a wonderfully hidden art it seems to be which Tisias has brought to light, or some
other, whoever he may be and whatever country he is proud to call his own!
[273d] But, my friend, shall we say in reply to this, or shall we not—

Phaedrus. What?

Socrates. Tisias, some time ago, before you came along, we were saying that this probability of
yours was accepted by the people because of its likeness to truth; and we just stated that he
who knows the truth is always best able to discover likenesses. And so, if you have anything else
to say about the art of speech, we will listen to you; but if not, we will put our trust in what we
said just now, that unless a man take account of the characters of his hearers

[273e] and is able to divide things by classes and to comprehend particulars under a general
idea, he will never attain the highest human perfection in the art of speech. But this ability he
will not gain without much diligent toil, which a wise man ought not to undergo for the sake of
speaking and acting before men, but that he may be able to speak and to do everything, so far
as possible,

[274a] in a manner pleasing to the gods.

Socrates. For those who are wiser than we, Tisias, say that a man of sense should surely practice
to please not his fellow slaves, except as a secondary consideration, but his good and noble
masters. Therefore, if the path is long, be not astonished; for it must be trodden for great ends,
not for those you have in mind. Yet your ends also, as our argument says, will be best gained in
this way, if one so desires.

Phaedrus. I think what you have said is admirable, if one could only do it.

Socrates. But it is noble to strive after
[274b] noble objects, no matter what happens to us.

Phaedrus. Certainly.
Socrates. We have, then, said enough about the art of speaking and that which is no art.
Phaedrus. Assuredly.

Socrates. But we have still to speak of propriety and impropriety in writing, how it should be
done and how it is improper, have we not?

Phaedrus. Yes.
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Socrates. Do you know how you can act or speak about rhetoric so as to please God best?
Phaedrus. Not at all; do you?
[274c]

Socrates. I can tell something I have heard of the ancients; but whether it is true, they only
know. But if we ourselves should find it out, should we care any longer for human opinions?

Phaedrus. A ridiculous question! But tell me what you say you have heard.

Socrates. I heard, then, that at Naucratis, in Egypt, was one of the ancient gods of that country,
the one whose sacred bird is called the ibis, and the name of the god himself was Theuth. He it
was who

[274d] invented numbers and arithmetic and geometry and astronomy, also draughts and dice,
and, most important of all, letters. Now the king of all Egypt at that time was the god Thamus,
who lived in the great city of the upper region, which the Greeks call the Egyptian Thebes, and
they call the god himself Ammon. To him came Theuth to show his inventions, saying that they
ought to be imparted to the other Egyptians. But Thamus asked what use there was in each, and
as Theuth enumerated their uses, expressed praise or blame, according as he approved

[274¢€] or disapproved. The story goes that Thamus said many things to Theuth in praise or
blame of the various arts, which it would take too long to repeat; but when they came to the
letters, This invention, O king, said Theuth, will make the Egyptians wiser and will improve their
memories; for it is an elixir of memory and wisdom that I have discovered.

Socrates. But Thamus replied, Most ingenious Theuth, one man has the ability to beget arts, but
the ability to judge of their usefulness or harmfulness to their users belongs to another;

[275a] and now you, who are the father of letters, have been led by your affection to ascribe to
them a power the opposite of that which they really possess. For this invention will produce
forgetfulness in the minds of those who learn to use it, because they will not practice their
memory. Their trust in writing, produced by external characters which are no part of
themselves, will discourage the use of their own memory within them. You have invented an
elixir not of memory, but of reminding; and you offer your pupils the appearance of wisdom, not
true wisdom, for they will read many things without instruction and will therefore seem

[275b] to know many things, when they are for the most part ignorant and hard to get along
with, since they are not wise, but only appear wise.

Phaedrus. Socrates, you easily make up stories of Egypt or any country you please.

Socrates. They used to say, my friend, that the words of the oak in the holy place of Zeus at
Dodona were the first prophetic utterances. The people of that time, not being so wise as you
young folks, were content in their simplicity to hear an oak

[275c] or a rock, provided only it spoke the truth; but to you, perhaps, it makes a difference who
the speaker is and where he comes from, for you do not consider only whether his words are
true or not.

Phaedrus. Your rebuke is just; and I think the Theban is right in what he says about letters.

Socrates. He who thinks, then, that he has left behind him any art in writing, and he who
receives it in the belief that anything in writing will be clear and certain, would be an utterly
simple person, and in truth ignorant of the prophecy of Ammon, if he thinks

[275d] written words are of any use except to remind him who knows the matter about which
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they are written.
Phaedrus. Very true.

Socrates. Writing, Phaedrus, has this strange quality, and is very like painting; for the creatures
of painting stand like living beings, but if one asks them a question, they preserve a solemn
silence. And so it is with written words; you might think they spoke as if they had intelligence,
but if you question them, wishing to know about their sayings, they always say only one and the
same thing. And every word, when

[275€] once it is written, is bandied about, alike among those who understand and those who
have no interest in it, and it knows not to whom to speak or not to speak; when ill-treated or
unjustly reviled it always needs its father to help it; for it has no power to protect or help itself.

Phaedrus. You are quite right about that, too.
[276a]

Socrates. Now tell me; is there not another kind of speech, or word, which shows itself to be the
legitimate brother of this bastard one, both in the manner of its begetting and in its better and
more powerful nature?

Phaedrus. What is this word and how is it begotten, as you say?

Socrates. The word which is written with intelligence in the mind of the learner, which is able to
defend itself and knows to whom it should speak, and before whom to be silent.

Phaedrus. You mean the living and breathing word of him who knows, of which the written word
may justly be called the image.

[276Db]

Socrates. Exactly. Now tell me this. Would a sensible husbandman, who has seeds which he
cares for and which he wishes to bear fruit, plant them with serious purpose in the heat of
summer in some garden of Adonis, and delight in seeing them appear in beauty in eight days, or
would he do that sort of thing, when he did it at all, only in play and for amusement? Would he
not, when he was in earnest, follow the rules of husbandry, plant his seeds in fitting ground, and
be pleased when those which he had sowed reached their perfection in the eighth month?

[276C]

Phaedrus. Yes, Socrates, he would, as you say, act in that way when in earnest and in the other
way only for amusement.

Socrates. And shall we suppose that he who has knowledge of the just and the good and
beautiful has less sense about his seeds than the husbandman?

Phaedrus. By no means.

Socrates. Then he will not, when in earnest, write them in ink, sowing them through a pen with
words which cannot defend themselves by argument and cannot teach the truth effectually.

Phaedrus. No, at least, probably not.
[276d]

Socrates. No. The gardens of letters he will, it seems, plant for amusement, and will write, when
he writes, to treasure up reminders for himself, when he comes to the forgetfulness of old age,
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and for others who follow the same path, and he will be pleased when he sees them putting
forth tender leaves. When others engage in other amusements, refreshing themselves with
banquets and kindred entertainments, he will pass the time in such pleasures as I have
suggested.

[276€]

Phaedrus. A noble pastime, Socrates, and a contrast to those base pleasures, the pastime of the
man who can find amusement in discourse, telling stories about justice, and the other subjects
of which you speak.

Socrates. Yes, Phaedrus, so it is; but, in my opinion, serious discourse about them is far nobler,
when one employs the dialectic method and plants and sows in a fitting soul intelligent words
which are able to help themselves and him

[277a] who planted them, which are not fruitless, but yield seed from which there spring up in
other minds other words capable of continuing the process for ever, and which make their
possessor happy, to the farthest possible limit of human happiness.

Phaedrus. Yes, that is far nobler.

Socrates. And now, Phaedrus, since we have agreed about these matters, we can decide the
others.

Phaedrus. What others?

Socrates. Those which brought us to this point

[277b] through our desire to investigate them, for we wished to examine into the reproach
against Lysias as a speechwriter, and also to discuss the speeches themselves and see which
were the products of art and which were not. I think we have shown pretty clearly what is and
what is not a work of art.

Phaedrus. Yes, I thought so, too; but please recall to my mind what was said.

Socrates. A man must know the truth about all the particular things of which he speaks or
writes, and must be able to define everything separately; then when he has defined them, he
must know how to divide them by classes until further division is impossible; and in the same
way he must understand the nature of the soul,

[277c] must find out the class of speech adapted to each nature, and must arrange and adorn
his discourse accordingly, offering to the complex soul elaborate and harmonious discourses,
and simple talks to the simple soul. Until he has attained to all this, he will not be able to speak
by the method of art, so far as speech can be controlled by method, either for purposes of
instruction or of persuasion. This has been taught by our whole preceding discussion.

Phaedrus. Yes, certainly, that is just about our result.

Socrates. How about the question whether it is a fine or a disgraceful thing to be a speaker or
writer

[277d] and under what circumstances the profession might properly be called a disgrace or
not? Was that made clear a little while ago when we said—

Phaedrus. What?

Socrates. That if Lysias or anyone else ever wrote or ever shall write, in private, or in public as
lawgiver, a political document, and in writing it believes that it possesses great certainty and
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clearness, then it is a disgrace to the writer, whether anyone says so, or not. For whether one be
awake or asleep, ignorance of right and wrong and good and bad
[277¢€] is in truth inevitably a disgrace, even if the whole mob applaud it.

Phaedrus. That is true.

Socrates. But the man who thinks that in the written word there is necessarily much that is
playful, and that no written discourse, whether in meter or in prose, deserves to be treated very
seriously (and this applies also to the recitations of the rhapsodes, delivered to sway people’s
minds, without opportunity for questioning and teaching),

[278a] but that the best of them really serve only to remind us of what we know; and who thinks
that only in words about justice and beauty and goodness spoken by teachers for the sake of
instruction and really written in a soul is clearness and perfection and serious value, that such
words should be considered the speaker's own legitimate offspring, first the word within
himself, if it be found there, and secondly

[278b] its descendants or brothers which may have sprung up in worthy manner in the souls of
others, and who pays no attention to the other words,—that man, Phaedrus, is likely to be such
as you and I might pray that we ourselves may become.

Phaedrus. By all means that is what I wish and pray for.

Socrates. We have amused ourselves with talk about words long enough. Go and tell Lysias that
you and I came down to the fountain and sacred place of the nymphs,

[278c] and heard words which they told us to repeat to Lysias and anyone else who composed
speeches, and to Homer or any other who has composed poetry with or without musical
accompaniment, and third to Solon and whoever has written political compositions which he
calls laws: If he has composed his writings with knowledge of the truth, and is able to support
them by discussion of that which he has written, and has the power to show by his own speech
that the written words are of little worth, such a man ought not
[278d] to derive his title from such writings, but from the serious pursuit which underlies them.

Phaedrus. What titles do you grant them then?

Socrates. I think, Phaedrus, that the epithet wise is too great and befits God alone; but the name
philosopher, that is, lover of wisdom, or something of the sort would be more fitting and
modest for such a man.

Phaedrus. And quite appropriate.

Socrates. On the other hand, he who has nothing more valuable than the things he has
composed or written, turning his words up and down at his leisure,

[278e] adding this phrase and taking that away, will you not properly address him as poet or
writer of speeches or of laws?

Phaedrus. Certainly.

Socrates. Tell this then to your friend.

Phaedrus. But what will you do? For your friend ought not to be passed by.
Socrates. What friend?

Phaedrus. The fair Isocrates. What message will you give him? What shall we say that he is?
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Socrates. Isocrates is young yet, Phaedrus;
[279a] however, I am willing to say what I prophesy for him.

Phaedrus. What is it?

Socrates. I think he has a nature above the speeches of Lysias and possesses a nobler character;
so that I should not be surprised if, as he grows older, he should so excel in his present studies
that all who have ever treated of rhetoric shall seem less than children; and I suspect that these
studies will not satisfy him, but a more divine impulse

[279b] will lead him to greater things; for my friend, something of philosophy is inborn in his
mind. This is the message that I carry from these deities to my favorite Isocrates, and do you
carry the other to Lysias, your favorite.

Phaedrus. It shall be done; but now let us go, since the heat has grown gentler.
Socrates. Is it not well to pray to the deities here before we go?
Phaedrus. Of course.

Socrates. O beloved Pan and all ye other gods of this place, grant to me that I be made beautiful
in my soul within, and that all external possessions be in harmony with my inner man. May I
consider

[279c¢] the wise man rich; and may I have such wealth as only the self-restrained man can bear
or endure.—Do we need anything more, Phaedrus? For me that prayer is enough.

Phaedrus. Let me also share in this prayer; for friends have all things in common.

Socrates. Let us go.
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