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Greek original

Kpitwv

[43a]
¥Q. t TnVIkasde adi€at, @ Kpitwv; fj o0 Tpw £tL £oTiy;

KP. TtAvu pév odv.

2Q. invika pdAota;

KP. 6pBpog Babuc.

2Q. Bavpdldw Omwg RBEANOCE ool 6 tod deopwtnpiov uAag umtakodoat.

KP. ouvABNG A8N ol 0Ty, @ ZwKpateg, St& TO TTOAAKLG Selpo doltdy, kal T kal ebepyétntal
0Tt €pod.

2Q. aptu 6¢ fkeLg A tahay;

KP. émietk@¢ taAat.

[43b]
¥0). elta O 0UK €0OUC EMAYELPAC He, GANG OLyf) Tapakdlnoat;

KP. o0 pé tov Alg, @ TOKpAteC, oS’ &v altdg ABENOV v TooalTn T dyputvia Kal AUTIN £ival,
GG kal 000 aAat Bavpdlw aioBavopevog wg NEEWG KABeVSELG: Kal ETiTNEEC o€ OUK fyelpov
va wg Nélota diayne. kal TIOANAKLG pev 8 o€ Kal TIPOTEPOV &v Ttavtl T Piw nvdatpovica tod
TPOTIOU, TIOAU &€ pdALota ev Tf) vOv tapeotwon cupdopd, wg padiwg avthyv Kal Tpawd GEPELC.

>Q). Kal yap v, @ Kpitwy, TANUUENEC £l dyavakTelv TnAkoTTtov dvta i Sel SN TENEUTAV.

[43c] KP. kal &N\ot, @ Zwkpateg, tnAkodtol &v Totaltalg cupdopalc dhickovtal, AN o08Ey
auTtoU¢ ErmhleTal i AALKia TO P o0XL Ayavaktelv T Tapouvon Tuxn.

ZQ. €otL tadta. AN Tt &n oltw Tpw adi&ay;

KP. ayyeiav, @ IWkpateg, dépwv XaNeTy, ol ool, O Euol daivetal, AN £uol Kal Tolg oolg
ertndeilolg maowv kat YaAerthv kat Bapelay, fv eyw, wg épol Sok®, v Tolg faputat’ v EVEYKALUL.

>Q). tiva tavtny; f t mMolov adiktal €k AfAou, o0 Sel [43d] adikopévou TeBvaval ;

KP. o0toL 6h adiktatl, GANG Sokelv pév pot AEeL THHEPOV € WV ATtayyEANOUCLY AKOVTEC TIVEC ATIO
Youviou kal KatalTovTe kel altd. SHAOV o0V €k ToUTWV TV ayyélwv BTt fEEL THUEPOY, Kal
avaykn 6h gl abiplov £otal, @ TWKPateg, TOV Blov o€ TEAELTAV.

30. G\N, ® Kpitwy, toxn ayabi, €l tavtn toig Beoic didov, Taltn Zo0tw: 00 pévtol olpat AeLy
auToO TrUEPOV.

[44a] KP. Tt60ev to0To tekpaipn;
>Q). éyw ool £pG. T yép Tou Dotepaia Sel pe amoBvioKew A f &v #AOn TO TAoTov.
KP. daal ye toL 61 ol toutwv KupLOL.

3Q). o0 Toivuv THC érmolong Auépag olpat avtd AEswv ANNG THC £Tépag. Tekpaipopal 88 £k TVOG
gvutviou O €wpaka OAlyov TIPOTEPOV TAUTNG TAG VUKTOG Kal KWOUVEVELG €V KALP® TLUL OUK
gyelpal pe.



KP. Av 8& &1 Ti T &viTvioy;
2Q). €60kel Tig pot yuvh TipooeNBoloa KAl Kal eVeldnG, [44b] Aeuka lpdtia £xouvoa, Kahéoat pe
Kal eV () TWKPATEC,
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Auati kev TpLltdtw POinv épiBwov ikoto.
KP. &toTtov To éVUTIVIoV, O ZWKPATEC.
>0). évapyic pév olv, B¢ yE pot Sokel, @ Kpitwv.

KP. Aav ve, 0¢ Zotkev. AN, @ SALUOVLE TWKPATEC, ETL Kal vOV £pol 8ol kal owBnTt w¢ éuol, av
ol amoBdvng, ov pia cupdopd Ty, AN Xwpi pév Tod EotepfoBal ToloUTou érmtndeiou olov
€yw ovdeva A Tote eupHow, £TL &€ Kal TIOAOTG §0&w, ol €uE kal oe ph cad®g loaowy, [44c] wg
0l6¢ T (v oe owleLv £l fHBeAov avaliokely xpApata, ApeAfjoat. kaitot Tig av aioiwv €in Tadtng
60&a ) Sokelv yprpata Tept TAelovog TtoteloBal i piloug; ov yap meloovtal ot TIOAOL wG oL
auTOg oUK NBEANOAG artteval EvBevde NV TIPOBUPOUPEVWV.

>0. A\ T APy, ® pakdpte Kpitwv, o0tw THS TOV TIOA®Y S6ENG pENEL; ol yap ETLelkéoTaTol, GV
paAov d&Lov ppovtilety, fyrfoovtat avta oUtw TenpdyBal wottep v ipax .

[44d] KP. GAN 6pai 81 8TL Avaykn, @ TWKPATEC, Kal THG TV TTIOM®OV §6ENC pélewy. adtd &¢ SHAa
Ta Tapdévta vuvi 8Tt olol T eioilv ol TToA\oL 00 Té ouikpdTata TV KakGv éEepyalecBal aANa ta
uéylota oxeddv, £av Tig &v avtoic StapefAnuévoc .

>Q). €l yap ddpelov, 0 Kpitwv, oloi T elvat ol ToAoL Té péyiota kakd épydleaday, iva oloi T Aoav
kal ayada té péylota, Kal KaGg v eixev. viv 6 ob6étepa olol te: olte yap dpdvipov olte
adpova duvatot otfjoat, motodot 6& Ttodto OTL Av TUXWOL.

[44e] KP. tadta pév 81 o0Twg EXETw- TASE 8¢, W SWKPATEC, ETTE poL. Apd ye uh €pod Tipopunef Kal
TV ANwv Eritndeiwv pr, €av oL évBevde €EENONC, ol cukopavtal NIV TIPAYHATA TIAPEXWOLV WG
o¢ €vBevde ekkAepaoly, kal avaykaoB®pev A kal doav Thv oloiav amoBalelv i) cuxva xpauata,
f] kat &@AAo TL TIPOG ToUTOLG TIABELY;

KP.

€l yap T [45a]

toloUtov ¢off, €acov autd xaipewv: AUELG yap Tou Sikalol éopev owoavteg oe KvSuvelELy
To0Tov ToV kivduvov Kal €av 6€n €Tt touTtou peidw. ANN €pol TtelBou Kal ph GAAwC TtoleL.

>Q). kal tadta mpopnBodpat, @ Kpitwy, kal EANa TToANA.

KP. pAte tolvuv tadta ¢oBod—kat yap o0SEE TIOAU TAPYUPLOV €0Tv O BEAoUOL AABOVTEG TLVEG
o®oal og kal €§ayayelv €vBevde. Emetta ol Opdg touTtoug TOUG cukodAvTag WG eVTEAELG, Kal
o0&¢v av &€ol €T avtoug TIoANoD apyupiou; [45b] ool &€ UTIApYEL pEV TA EUa XPHMATA, WG EYW
olpal, ikavd: Emetta kai €1 Tt épol kn&OpevVog ok olel Setv avahiokelv tapd, Eévol oltol évBdse
ETOLOL AVANOKELY: E1¢ 8¢ Kal KEKOMLIKEV £TT alTO TolTo apyuplov ikavdy, Supiag 6 ©npatog,
g€tolpog 6¢ kalt KeEBng kal @AAoL ToAAol Tdvu. WoTe, Omep Adyw, pATE talta ¢dofoupevog
AToKAPNG oautdv oc®aoat, PATE, O Eleyeg v TQ Slkaotnpiw, SuoxepEg ool yeveabw OTL oUK Qv
ExOLG EEENBWV OTL XpQWOo caut®- TToAayol [45c] pev yap kat dAooe otot v aikn ayartrjoouot
o€ €av &6¢ BoUAn €ig Oettaliav éval, glotv guol €kel &Evol ol og Tepl TTOAOD Tolfoovtal Kat
aoddielav oot mapegovtal, Mote o€ pndgva AuTIElV TOV KaTa OsTtaAiav.

ETL 8¢, @ Zwkpate, o06E Sikaldv pot Sokelg Emiyelpelv Tipdypa, cautdv mipododval, £Eov
owBfval, kal toladta omevdelg epl cautov yeveobal arep Av kal ol €xBpol oou omevoalev te



Kal €omevoav o€ StadBeipatl Boulduevol. TipO¢g && touTolg Kal Tolg UElG Toug oautod &polye
Sokelg ipodidovat, ol¢ ool [45d] €E0v kal €kBpePal kal ékmatdedoat oiyAon KATaAwy, Kat to
obv pépog BTl av TUXWoL Todto TpdEouaty: TevEovtal 8¢, ¢ TO EIKOC, TOLOUTWVY OLATIEP ElWOEV
yiyveoBal &v tdlg opdavialg Tmept toug Opdavolg. i yap ou xph ToleloBal maidag i
ouvdlatahalmwpely Kat tpepovta Kat atdevovta, ob &€ poL Sokelg ta pabupdtata aipeiobat.
xph 6¢, dmep v avijp ayabog kat avépelog ENotto, tadta aipelobal, ddokovtd ye & apetig Sta
Ttavtog tod Blou emmperelobal wg Eywye kal [45e] UTEp 00D kat UTEP APV TV oV ertndeiwv
aloyVUvopat pn 866&n amav to mpdypa TO Tepl o€ avavédpiq Twi th Auetepa TempdyOal, kal n
€loobo¢ T 6ikng €ig TO Sikaotrplov wg lofABev €50V un eloeABely, kal auTtog 6 aywv TthG ikng
WG EYEVETO, Kal TO TeAeuTtalov &M TouTi, WoTep KatdyeAwg Th¢ Tpa&ewg, kakia Twi kat avavdpia
TH HueTtépa Stamedeuyéval [46a] HEC Sokely, olTIVEC og oUXL éowaoapev 0USE 06U cautov, olov Te
dv Kal Suvatov €l TLkal PkpdV AUGV B eNog Av.

KP. tadta olv, @ Iwkpate;, 6pa ph &pa T® Kak® Kal aioxpd f ool Te kal APIV. GAAG
BouAevou—pudA\ov &¢ o06e BouleveaBal €Tl Wpa ANa BeBoulebobal—pia 6& Boulr: thHg yap
¢rolong VUKTOG Travta tadta St mempdyBay, &l &' £tL TiepLuevodpey, ASUVATOV Kal OUKETL OLdV
Te. ANG TIAVTL TPOTIW, K TWKPATEC, TIE(BOU poL Kal PNSau®¢ AMNWCE To(EL.

[46b] Q. O dile Kpitwy, f ipoBupia cou TToAoD &&la &l petd Tvog dpBdTNnTOoG €in: €l 8& pn, dow
Heilwv Too0UTW YaAeTWwTEpa. okoTielaBat olv xph HuEC €ite TalTa MPaKTéov €(Te YA WG &yw ol
vOv Tp&Tov GA\A Kal &gl TolodTog 0log TAOV UGV pndevi MW TieiBsoBat A Td Adyw 8¢ Ev pot
Aoyllopevw BeAtiotog daivnrat. toug 6 Adyoug odg €v T EumpooBev EAeyov o0 Suvapat viv
EKBaAely, €meldr) pot Hde f TN yeyovey, ANA oxeddov TL dpolol daivovtai pot, [46¢] kal Toug
avtolg TIPeoPeVw Kal TIU® oloTEp Kal TPOTePoV: OV v PR BeATiw EXWHEV Aéyewy &v T
napdvty, €0 (681 8TL 00 pr CoL CUYXWPRAOW, 0V &v TAEiw TMV VOV TTapdVTwVY i TV TIOANGV
Suvapg wotep atdag AUAG poppoAuTTnTal, S€0HOUE Kal BavAToug ETILTIEUTIOUCA Kal XpnHATWY
adalpéoelc. TOC oV &v petplwtata okotoipeda avtd; &l mMp®Tov piv toltov TOV Adyov
avahdpotpev, Ov oU AgyeLg Tiepl TV S0EMV. TTOTEPOV KAADG EAEyETO EKAOTOTE i 00, [46d] OTL TaAlq
HEV S€l TV So&Qv Tpooeyely Tov voly, talg 6¢ o0; ) Tiplv pév €ue Selv AmoBVOKEW KOADG
ENéyETO, VOV 8¢ KaTASNAOC dpa &y£veTo 8TL BAWC Eveka AOyou éAéyeTo, AV 8& taisid kal dpAuapia
WG AANBKOG; EmBuu® & Eywy' émokéPpacBal, O Kpltwv, kowf petd ool € Tl pot AANNOLOTEPOG
pavettal, Emeldh W8e Exw, i 6 aUTOC, Kal £doopey Xaipewy i TIEloOpEOa alT®. ENEVETO &€ TIWG, (WG
gyQuaL, £EKAoTOTE MSe UTIO TGV OlopEVWY T AéyeLy, (MOTIEP VUVSH &y ENeyov, BTL T®V §0EGV 8¢
ol vBpwrttol [46e] o&alouaotv &€ol Tag pev Tiept ToANoD TtoteloBat, tag 6¢ pr). todto Tpog Bewv,
O Kpitwv, o0 Sokel kalGg ool AéysaBal;

3Q. —oU yap, 80a ye TAVBPWTIELQ, €KTOC €1 TOD UENAELV ATTOBVAOKELY
[47a]
alplov, kal o0k Gv o€ Tapakpovol f Tapodoa cupdopd: okdTeL SA—oUY iKavRg SOKEL ool
AéyeoBal 8tL o0 Ttaoag xph tag 66&ag tv avBpwtiwy TLUdv AAAG Tag pev, Tag & 00, 006 TTAvTwy
GANG TGV pev, TV & o0; Tl dAG tadta oyl KAAQG Aéyetal;
KP. KaA®cC.
2Q). oUKODV Tag pev xpnotag TLpdy, Tag &€ Tovnpag pr;
KP. val.
ZQ. ypnotat ¢ o0Y at TV Pppovipwy, TIovnpal 6¢ at TOv adppovwy;

KP. t&¢ &' oU;



3. dépe 8, TOC ab té Tolaita éNéyeto; yupvaldpevog [47b] avip Kal To0To TPATTwyY TIOTEPOV
Tavtog avdpodg Emaivw kat Yoyw kal 66&n tov volv mpoaogyel, i £€vOg povou ékeivou O¢ Qv
Tuyxavn latpog i) tadotpifng wy;

KP. évdg povou.

ZQ). oukolv ¢ofelobal xph tolg Yoyoug kal domtdldecBal Tolg Emaivoug Toug tod £vog €kelvou
GAAG PR TOUG TV TIOANQV.

KP. 8fAa 8.

3Q). TadTn dpa adté TPAKTEOV KAl YUPVACTEOV Kal E8£0TEOV Ve Kal TToTéov, f Bv T® évi §0KH, TG
g¢riotatn kal énaiovty, pdNov A f cupmact toig EANoLC.

KP. éotL talta.

[47¢] 2Q. €lev. amelBRoag 6& TQ évi Kal atiudoag altod thy §6Eav kai tol¢ émaivouc, Tipfoag &&
TOUC T@V TIOMGV AGYoUG Kal Undiv Emaidvtwy, dpa o0EEv KakOV TElosTaL;

KP. &g yap ou;
Q. T &' €otL O Kakov tolto, Kal 1ot teivel, Kal €i¢ Tl T@v Tod amnelbolvroc;
KP. &fAov 6tL €ig 10 o®pa- todto yap StONot.

>0). KAA@C AéyeLC. oUKoDV Kal TANG, O Kpitwv, o0twg, tva pf tdvta Siiwpey, kal §i kal Tiept TV
Sikaiwv kal adikwv Kal aloyp®v kal KaAGV Kal ayad®dv kal kak®v, Tiept OV vOv fj BouAR AUV
€0TLy, TIOTEPOV Tf) TV TIOANQWV 868N [47d] St Audg EmeoBbal kat ¢ofeloBat avthyv f Tf Tod £vog,
€l Ti¢ gotwv Ematwv, dv 8¢l kal aioyvvesBal kal poPelodal pdAov ) cupavtag Toug BANOUC; () &l
ph dkoAouBrioopev, StadpBepolpev €kelvo kat AwPBnoodpeda, 6 TQ pev Sikaiw PEATIOV €yiyveTo TO
6¢ adikw anwAAuto. f) oudev €otL To0TO;

KP. olpat Eywye, O ZWKPATEG.

2Q. ¢épe &R, €av TO UMO TOD Uylewvol peEv PBEATLOV yyvopevov, UTIO tod voowdoug &&
S1adBeLpOpEVOV SLOAECWEY TIELBSHEVOL PR T TGV émaidvtwy 86En, pa BLlwTov Al oty [47€]
SledpBappEvou autol; EotL &€ Tou Todto opa- i) ouyd;

KP. vai.

>0). Ap’ 00V BLWTOV ATV £0TIV PETA poYOBNPoD Kal SlehBapévou 6RUATOG;

KP. o06au®¢.

30, GN\& PeT ékeivou ap’ ATV BlwTtov StepBappévou, @ O &Sitkov piv Awpdtat, o 8¢ Sikalov
dvivnouwy; i pavdtepov fyolpeda sivat Tol owpatog Ekelvo, 8TL TToT £0TL TV [48a] HUETEPWY,
Tiept O 1) Te adikia kal i Stkatoolvn €0Tiy;

KP. o06ap®¢,.

ZQ. AN\Q TLLWTEPOVY;

KP. TTOAU ve.

30. o0k &pa, @ BEATIOTE, TTAvu APV oUTw Ppovtiotéov Tl Epodotv ol TIoAOL AUEE, AN 8Tt O
¢naiwv Tepl TV Sikaiwv kal adikwy, 6 €i¢ kal avth f GAABELa. WOTe TIPPTOV pév Taltn ovK
0pB®G elonyf, elonyolpuevog Thg TWV TIOA®V 60&NG d€tv Huag ppovtidev Tept TOV Sikaiwv Katl
KOAQV Kal AyadfGv kal T@v évavtiwv. NG piv 8/, dain v &v Tig, oloi Té siolv AUEG ol TToANol



aroktewvuvat.

[48b] KP. §AAa &1 kal tadta- dain yap av, 0 Twkpateg. GAnBH AéyeLg.

Q. @\, © Bavudote, o0To¢ te 6 Adyo¢ dv SleAnAuBapev Euolye SOKeT #TL dpolog slval kal
TIpOTEPOV: Kal TOVSe 88 al okdmeL &l ETL pével ATV A o0, 8Tl o0 TO {fjv Tepl TAeloTOU TTOLNTEOV
&N\G TO €0 ZRv.

KP. &GAAQ peveL.

>0, T6 8¢ €0 Kal KAA@C Kal Sikaiwg OTL TalTOV 0TIV, PEVEL f OU PEVEL

KP. pével.

2Q). oUKoDV €k TV OpoAoyoupEVWY TOUTO OKeTTEoV, TIOTEPOV Sikalov Eue €vBevde melpdobatl
g€Leval pun adrevtwy [48c] Abnvaiwv i) ou Sikatov- kal éav pév paivnral dikatov, elpwpeda, €l
&€ pr|, épev. Ag 6€ oL Aéyelg Tag okeYPeLg Tiepl Te Avalwoewg xpnudatwy kal §6&ng kat aidwv
TPOdAC, PR WG AANBGC tadta, O Kpltwv, oképpata A TtV Pasdiwg AToKTEWOVTWY Kal
avaplwokopévwy V' 8y, €l olol T Aoav, o08evi EDV V@, TOUTWV TOV TIOANGV. AUV &, Emedh 6
AOyo¢ olTwg aipel, ph ouSEv &N\ okeTttéov f f) 8Tep VUVSH ENéyopey, TidTepov Sikala TIpAgopEey
Kal xpAuata teholvteg toutolg [48d] tolg €ue €vBevde €€agouowv kal xdpitag, kai avtol
¢Edyovteg te kal €€aydpevol, i th dAnBeia adiknoopev mavta tadta motodvteg: Kav pawvwueba
aSwka avta épyalduevol, uh ou &€n utoAoyilecBbat olT €l amobvrokewv S€1 tapapévovtag kKat
nouxiav &yovtag, o0te GANO 6TLODV TTAoXELWV TIPO TOD ASLKELV.

KP. KOA®C péV POl SOKETC AEyELY, M SWKPATEC, Bpa 6 T{ SpGILEV.

3Q). oKoTIOpEY, O Ayadé, Kowh, kal &l Tin Exelg avtiléyewy [48e] £pod Aéyovtog, avtiheye kai oot
nieioopat €l 8 un, madoat AN, @ pakApLe, TIOMAKLG Hot Aéywv TOV alTOV Adyov, WG Xph &vBévse
akOvtwy ABnvaiwv €uE amevar wg eyw mept oMo motodpal teloag og tadta mpdttely, AAQ
ph ékovtog. 6pa &6¢ &N T okePewg Th apxhv €dv ool [49a]

iKav®g Aéyntal, Kal Telp® amokpiveoBat T Zpwtwpevov f &v pdAota oin.

KP. &A\G Ttelpdoopal.

3. o08evi TPOTIW dapiv £kévtag ASIKNTEOV €lvar, B T piv ASikntéov TPoTW Tl 8¢ ol; A
o08ap®g TO ye AdLKelV 00TE Ayabov olte KAAOV, WG TIOANAKLG APV Kal év T Eumpoobev xpovw
wHoAoyNON; émep Kal AptL €Aéyeto f moatl NPV ékelval at ipdoBev opoloyial €v talode talg
dNyalg Auépalg ékkexupéval eioly, kal Téhat, @ Kpitwy, &pa tnhikoiSe yépovte Gvdpeg TPoC
AaM\fAoug ottoudi) Staheyopevol [49b] €AaBopev fUdg avtoug Taidwv o0dev SLadEPOVTES; )
TTavtog HAAoV oUTwG ExeL WoTiep TOTE eAeyeTo NUIV: €lte paclv ol TIONNOL €lte pr), Kal glte S€l
AMAG ETL TWVOE YaAeTiwTEPQ TIAOXELWY €lte Kal TIPAdTEPA, OPWG TO ye ASLKEY TQ adikodvtL kat
KaKOV Kal aioypov Tuyyavel 6v Tavti TpoTw; ¢apév i ol;

KP. dbapev.

ZQ). o0Sap®g &pa ST ASIKETY.

KP. ou &fta.

2Q). o006¢ adkoupevov dpa avtadikely, wg ol TToAAoL olovtal, meldr) ye ouSAP®G S€T ASLKELY.

[49c] KP. o0 ¢aivetal.

>Q). Tl 8¢ 6R; Kakoupyelv SeT, O Kpitwy, i oU;



KP. 00 8¢l 8ATou, M TWKPATEC.

2Q). Tl 8¢; dvtikakoupyelv Kak®g Ttaoyovta, wg ot ToAol dacty, dikatov i) ou dikatov;
KP. oudap®g.

2Q). TO Y4p TIOU KAK®G TIOLETV avBpwTtoug ToU ASLKELY 006EV SladepeL.

KP. &AnBMf AéyeLc.
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2Q). oUte dpa avtadikelv Sl 00te KAK®C TIOLElV 0USEva avBpwTiwy, ous" av oTLolv aoyn U
a0TGV. kal 6pa, G [49d] Kpitwy, tadta kaBopoloy®v, 8TiwG ui Ttapd §6Eav 6poloyA¢: olsa yap
&TL BAiyoLg Tiol Talta Kal Sokel kal SOEsL. olg oV olTw SéSokTal Kal ol pf, ToUTOoLS oUK 0Tt
Kown BouAr, GA\a avaykn toutoug GMAAwv katadpovelv Op®vtag AANHAWY Tta PouAevpata.
oKOTIEL 81 00V Kal ol €0 pAAa TIOTEPOV KOWWVELG Kal OUVSOKET ool Kal apyxwueda évtedPev
Bouheudpuevol, wg ovdemote OPBQG Exovtog oUTe Tol adikelv oUte ToD Avtadikelv oUTe KaK®G
Taoyovta apuveoBal avtidpvta Kak®¢, i ddiotacatl kat ov KowwVeElg Thg apxhg [49e] €uotl
MEV yap Kal TaAat oUtw kat viv &t Sokel, ool &¢ €l N &GAAnN &€doktal, Aeye kat Sidaoke. €l &
EUMEVELG TOTG TIPOCBE, TO peTd Todto BKOUE.

KP. AN €upévw Te Kal OUVEOKET poL AAAG AEye.

30, Aéyw 8 ad o petd todto, uAov & épwt®- mdtepov & Av Tig OpoAoyAon Tw Sikata dvta
Tounteov ) §amatnteoy;

KP. Ttownteov.

ZQ. €k ToUTwV &N &OpeL. atmovteg EvBevde NUETG ph [50a] eloavteg THv TIOAWV TIOTEPOV KAKQG
Twag motodpev, kal taita ol¢ Akiota Sel, 1) 00; Kal EUUEVOUEY Ol WHUONOYCAMEV SIKaiolg o0oLY
i oU;

KP. 00K Exw, @ TWKpATeC, AmokpivacBat tpog & EpwTdg: oL yap éwod.

Q. AN O8e OKOTEL. €l uENOUGCLWY AUTV EvBévde elte ATTOSISPATKELY, €18 BTIwG el dvoudoat
TOUTO, ENBOVTEC Ol VOuOL Kal TO KOOV THC TIOAEWG TILOTAVTEG EPOLVTO- ELTTE HOL, O SWKPATEC, Tl
&v V@ EXELC TIOLETY; BANO TL f] ToUTwW [50b] & Epyw @ ETILYELPEIC SLavof] ToUC Te VOHOUC AUEC
amoléoal kai cUpTacav thy TOA TO 0dvV HEPOC; F) SOKET ool oldv Te ETL Ekeivnv THY TIOAWY lvat
kal pf avatetpddBatl, év f av al yevopeval Sikal undév ioxvwoy aANG UTId SLwTt@v &kupol te
yiyvwvral kai StadBsipwvtal; ti Epolpev, @ Kpitwy, podg tadta kal &\\a toladta; TToAG yap av
TG £xoL, ANWG TE Kal PATwp, elTelv UTEP TOUTOU TOU VOpoU amoAupevou O¢ tag dikag tag
SkacBeioag TpooTdtTel kupiag sivat. [50c] | €polpev TipdC avtolg &TL ASIKeL yap AUEC i TIOALC
Kal oOK 0pB®¢ th Siknv Ekplvey; taldta i) Tl épodpey;

KP. tadta vi Ala, @ SWKPATEC.

3Q). Tl o0V &v €iMwotv ol VopoL @ IWKpatec, f kal tadta WHoAdynto APl Te Kal ool, f| Epuevelv
talg Sikalg aig &v f oA Sikadn; €l o0V alT®V Baupdotpey Aeydvtwy, (owe &v lmotev 8Tl K
Twkpateg, ph Bavpale T Aeyopeva AN amokpivou, €meldn kal lwbag xpfRobat t® épwtdv te
Kal arokpiveoBal. pepe yap, Tl EykaA®v

[50d] AUV Kal th TTOAEL ETILYELPETG AUAG ATtoANUVaL; OV TIPWTOV UEV O€ Eyevvroapev NUELG, Kal St
AU®V EAaBe THY untépa oou 6 Tathp Kal £épUTeucév og; dpdcov olv, TOUTOLG ARV, TOIC VOUOLC
TOIG TIePL TOUG YAUOUG, HEUPN TL WG 00 KAAQG €xouoty; o0 pepdouat, ¢ainv dv. aAAG Tolg Tepl
THv o0 yevopévou tpodnv Te kal Taideiav &v f kal ob EmalsevBng A ol KAA®C Tipocétattov
AUV ol £TL TOUTW TETAYUEVOL VOUOL, TIapayyeANOVTEG TR Ttatpl T® oQ) o€ €V
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[50e] HOUGIKR Kal YUHVOOTIKR TtalSeVely; KOADC, dainv 8v. elev. émedh 6& &yévou Te Kkal
¢EeTpAdNC Kal Ematdevdng, &xoLg v lmelv TPOTOV P&V WG oYL Apétepog RoBa Kal Ekyovog Kal
So0Mog, altdg te kal ol ool Tipdyovol; Kal &l Tol8 oltwe &xel, ap’ £€ loou olel €lval ool T
Sikatov kat APly, kal att’ av NUELG oe ETLXELpWUEV TTOLETY, Kal ool Talta avturmolelv oiel Sikatov
elvay;

>0. i Mpo¢ pév dpa ool TOV Tatépa ouk £€ Toou AV TO Sikalov Kal Tpod¢ SomdTny, €l col (v
€tuyyavev, Wote Amep Tdoyolg tadta Katl AvtLolely, oUTe Kak®¢ dkovovta [51a] avtileyewy o0Te
TUTTTOMEVOV avTLtutttely oUte dAAa totadta TMoAAG: Tipog &€ Thyv matpida &pa kal Toug VOPOoUG
¢€£otal oot, NOTE, €4V og ETLELPGOUEV AUETG AoMUvaL Sikatov AyoUpevoL glvat, kal ob 88 AUEC
TOUG VOHOUG Kal Thv atpida kad’ doov Suvaoal EmuyeLproelg avtaroAuvat, kat ¢noelg tadta
oGV Sikata TPATTeLy, 6 Th GAnBsia th APETAC EMUEASUEVOC; i 0UTWG €1 00hOG (OTE AEANBEV
o€ OTL PNTPOC T Kal TatpOg Kal TWv GAN\wV TPoyOvVwWY ATIAVTWY TIHLWTEPOV €0TLV TIATPLG Kal
OEUVOTEPOV Kal QyLWTEPOV

[51b] kal &v peilovt poipa kal mapa Beolg kal Ttap’ avBpwTiolg tolg volv £xouat, kat oefeabat
S€l kal paN\ov uTteikely kal BwTevewy tatpida yalemaivouoav f) atepa, Kat f) TelBewv i) TroLelv a
av keleln, kal TAoyew €dv TL Tpootattn Tabelv fouyiav @yovta, €avte tuttecbat €dvte
6€loBal, €dvte €ig¢ TOAepov Ayn Tpwbnoopevov i amoBavoupevov, Towntéov tadta, Kat To
Sikatov o0twg ExeL, Kal ouxl UTIELKTEOV 00EE AvaywpnTeoV oUSE AeLTttéoV THV TA&LY, AANG Kal &v
TIOAEUW Kal €v Sikaotnpiw kat avtayod mowntéov & av KeAelN A

[51c] TMOALC kal A Tatpic, ) TelBswv adthv R T Sikatov Téduke: BaleoBal §& oly dolov olTe
untépa olte Tatépa, oA &¢ ToUTwv £t fTTov ThY Tatpida; ti dpcopev ipoC tadta, & Kpitwy;
AANBM Agyev ToLG VOpoUG T oU;

KP. €pouye SokKel.

3Q). OKOTIEL TOIVLY, M SWKPATEC, dpaiev &v (owg ol vopoL, €l Auelg Taita aAndR Aéyopey, 8Tl oU
Slkata Auag emuyelpelg 6pdv A viv Emyelpelg. AUELG yap O YeEWNOAVTeg, €kBpEPavteg,
MaALSE00AVTEC, HETASOVTEC ATAVTWY WV olol T

[51d] Auev KaA®v ool kal Tol¢ dN\olg Tdolv ToAiTalg, BpwG Tipoayopelopey TQ £Eouaiav
Tiemotnkevatl Abnvaiwv t® Poulopevey, Emeldav SokpacBi kat idn ta év th oAl Tipaypata kat
AUEC TOUC VOHOUG, @ &v pf Apéokwpev AUELG, £Eetval AaBdvta ta avtod amévatr dmot av
BoUANTat. kat o0SeLG AUAOV TOV VOPWV EUTIodwv £0TLV 008" amayopevel, €Avte TG BouAntal OP®OV
el¢ amowkiav éval, €l ph apéokolev NUELG Te Kal N TIOALG, €AVTE PETOLKELY AANOGE TtoL ENBwV,
teval ékeloe OtoL

[51e] Gv BouAntat, &€xovta ta avtod. 6¢ & av LpQV TIapapeivn, 6pWv OV TPOTIOV NUELG TAG TE
Sikag Sikalopev kal TEANA THv TIOAW SlotkoDpey, Adn dauiv Todtov Gpoloynkévat #pyw AUy &
av AUELG KeAeVwUeV ToLNoew tadta, kKat TOv ph TelBopevov Tpixfy papev adkelv, OTL tTe
yewntaig olowv Aiv ob TieiBetal, kai &t tpodedol, kal 8Tl dpoloyRoag Auiv eioeoBal olte
Tie(Betal oUte melBel UGG, €l PR KOA®G Tt TIoloOpev, [52a] poTiBevwy AU®OV Kal oUK aypiwg
ETILTATTOVIWV TIOLEWV & Qv KeEAeUWHEY, AANNG €dLevtwy Suolv Bdtepa, ) TelBewv ApAg A ToLEly,
TOUTWV ouSETEPQ TIOLEL.

>Q. Tavtalg 8 papev Kal o€, O TWKPATES, TAl aitialg évéEeaBal, lTep TIOLAOELG & TVOETG, Kal
o0y fAKkLoTa ABnvaiwv o, GAN év Tolc pdAiota. € o0V &ye slmotut: ta Tl 8A; Towg Ev pou Sikaiwg
KaBdrtowvto Agyovieg OTL €V TOIG pAaAloTa ABnvaiwv éyw avtolg WHOoAOYNKWE TUYYXAvw Tautnv
THv opoloylav. datev yap av ot

[52b] () ZWKpATEG, HeydAa ATV TOUTWV TEKUAPLAE £0TLY, &TL 0oL Kal AKELG APEOKOpEY Kal f) TIOALG:



o0 yap v mote tWv GMwv AbBnvaiwv anavtwv dtadepoviwg év alth Emedhpelg €L uf oot
Stadepovtwg Apeokey, kal o0T &Mt Bewplav TWTOT €k TAG TOAewg €ERABEG, dtL phn amag eig
‘IoBpdv, olte GNooe oudapooe, €l U TIOL oTPATELOOUEVOC, 00TE ANV arodnuiav €molnow
TIWTIOTE WOTIEP ol AANoL AvBpwTtol, oud' émbupia oe AAANG TIOAEWC 00EE AANAWV VoUWV ENafeV
eldevat, aN\a AUETG

[52c] ool ikavol Auev Kkal f Auetépa TOAG o0Ttw oddSpa AUEC HPoD Kal WHOASYELG KaB' AUES
ToAttevoeoBal, td te dMa kat maidag €v autii €molfow, wg Apeckolong ool ThHG TIOAEwG. £TL
Tolvuv év auth th Slkn €&fAv ool duyfg Ttpnoacbal i ¢BovAou, kal Otmep viv dkouvong Thg
TIOAEWG ETILXELPELG, TOTE EKOUONG TIoLRjoal. U &€ TOTE pév EKAANWTIL{OU WG 00K Ayavakt®v i §€ot
TeBvaval og, AN\a fpol, wg Epnaoba, Tipo thg duyfg Bavatov: viv 6 00T €kelvoug TOoUG AOyouq
atoyuvn, o0te AUV TOV VOPWV EVTPETTN, ETILXELPQV SladBelpat, TIPATTELS

[52d] te amep av 600N0¢ 6 PauvAdTaATOC TIPAEELEY, ATIOSLEPATKELY ETILYELPQV TIAPA TAG OLUVONKAG
Te Kal Tag 6poloyiag kad' &g Aulv cuvéBou ToAlteVecBal. TipGToV pév olv APV TtolT alTd
amokpwval, €L AAn6f Aéyopev AoKOVTEG o€ wpoAoynkeval TToAttevogaBal kad' NUAG Epyw AAN ov
AOyw, 1) 00K AANBR. Tl dGOpev PG Tadta, @ Kpitwv; BANO Tt j 6GONOYGILEY;

KP. &vaykn, ® SWKPATEC.

3Q). &\\o TL odv, &v datev, | ouvBAKag Tag TTPOC

[52e] Audg avtolg Kal 6poloyiag Tapapaivelg, ol UTIO Avdykng OpoAoynoag oude amatnbelg
006% &v dNiyw xpdvw avaykacBeic BoulsvoacBar, AN &v £teotv £BSouAKovTa, év oig £Efv oot
amiévay, €t i) Apéokopev AUEG undE Sikatat épaivovtd ool al dpoloyial sivat.

2Q). oU &¢ oUte Aakedaipova iponpod olte KpAtny, g 6N £kdotote $ng ebvopelobat, olte ANV
oUb6epiav [53a] t@Wv ‘ENANVISwv TOAewv o06E TtV PapPfapik®v, ANa ENATTw €€ aUTRAG
anednunoag i ot xwAol te kat tudAot kai ot GANoL dvarinpot: oUTw oot Stadpepdvtwg TOV AWV
ABnvaiwv Apeokev N TIOALG Te Kal AUETG ol vopoL SHAov OTL Tivl yap Av TIOALG ApEoKoLl Aveu
VOHWV; VOV 8& 8 OUK EUMEVELC TOTC WHONoynUEVOL Eav ATV ve TelBn, ® TWKPaAte Kal ov
KATAyEAAOTOC Ve £0n €K THC TIOAEWC €EENBWV.

okomeL yap 61, tadta mapapag kal €§apaptdvwy Tt toltwy Tl Ayabov €pyacn ocautov i Ttoug
ermmtndeioug toug [53b] cautod. OtL pév yap kKwduvevoouoi ye cou ol €mtrdelol kal avtol
devyeLv kal otepnBfval thg oAew¢ f) Thv ovclav amoAéoal, oxedov TL SHAovV: avTodg ¢ TipToV
MEV €av €lg TV éyyvutatd twva TOAewv ENBnG, 1) ©nPale | Méyapdde— ebvopolvtat yap
AudpOTEPal—TIONENLOG AEELG, W TWKPATEC, TH TOUTWV TTOMTELQ, Kal doolTep KASovTal TRV AUtV
ToAewv UTtoPBAEYovtal oe StadpBopéa flyoupevol TV VOHwY, Kal Befalwaoelg tolg Sikaotalg th
806&av, wote Sokelv 6pB®G Thv [53c] diknv Sikacat dotig yap vopwv stadBopelg éotv odpodSpa
TIou §6Eetev BV VEWV Ve Kal AVoATwy AvBpwTwv SladBopelc gival. TIdtepov olv $eVEn TACg Te
£0VOPOUPEVAC TIOAELG Kal TGV AvEp &V TOUC KOOULWTATOUC; Kal TodTo Totodvtt apa a&év oot Ziv
gotal, fj TANOLACEL TOUTOLG Kal AVALOYXUVTACELS SLaAEyOUEVOC—Tivag AOYyouS, () SWKPATEC 1
oloTtiep €vBAde, wg A apeth Kat i Stkatoovvn TAelotou a&Lov Tolg AvBpwTIoLg Katl Ta VOHLHa Kat
ot vopoy; kat ouk oleL doynuov av

[53d] daveloBat 10 tol Zwkpdrtoug Tpdyua; oleoBal ye xph. AAN €k pEv TOUTWV TV TOTIWV
amapelg, 1&elg 6¢ €ig Oettaliav apd toug &Evoug Toug Kpitwvog; €kel yap &N mAsiotn ataia
Kal akoAaoia, kat iowg av N&Ewg oou akovolev WG YeAolwg €k ToD Seopwtnpiov AmediSpaokeg
OKELAV Té Twa TieplBéuevoc, | StpBépav AaBmv 1| BA\a ola &h eiwbactv évokeualecBal ol
amodLépdokovteg, kat To oxfpa TO cautod petalagag: OtL ¢ yeépwv avhp, opkpold xpovou t®
Biw Aoutod 6vtog wg to [53e] €ikdg, €toAunoag oltw yAloxpwg €mBUpelv (fiv, vopoug toug



ueyiotoug TapaBdac, oudelg ¢ Epel; Towg, &v A Twa AUTIAC €l 8& ur, Akovon, O IWKPATEC,
TIOA\A Kat avaéla cautod. UTepyopevog &N Blworn Tdvtag avBpwTioug Kat SoUAeUwWV— Ti TTIOLQV
f] EbwYOLUPEVOC €V OTTAA(Q, (DOTIEP ETTL SETTTVOV ATIOSESNUNKWG €i¢ OeTTaAiay;

ZQ. Noyol &¢ gkelvol ol Tiept [54a] Sikatoouvng te Kal Thg GAANG dpetig ol AUV Eécovtay AAa
6N thv maidwv &veka BouAel (fv, Tva autoug £kBpedng kal mawdevong; ti &¢; €ig Oettaliav
autoug ayaywv BpePelg te kat matdevoelg, &Evoug Totoag, iva kat todto amoAavowaouy; i) todto
pev 00, avtod &¢ tpeddpevol ood {vtog BeAtiov BpePovtal kal tatdevoovtal ph cuvovtog 6ol
autolg ol yap €mrtAdelol ol ool EmpeAfoovtal avt®v. TOTEpov €av pev €l Oettaiiav
amodnunong, EmpeAnoovtal, €av &¢ €ig "Aldou amodnunong ouxl mpeAfoovtay; elmep yeE T
ddehog avTiV [54b] oty TGV ool dackévTwy EmTnSeiwv €ivat, oleaBai ye xph.

ANN, O ZWKpaTeG, TELBOPEVOC ATV Tolg 0olg Tpodelol uATe Taldag Tept MAeiovog Ttolod pATE TO
v pAte @A pndév ipo tod Sikaiou, tva gig "Atdou EéNBwv €xng Ttdvta tadta anoloyrfoacHatl
TOlC ékel Bpyoucty: olte yap £vBdade ool daivetal TalTa TPATTOVTL APEWOV Elval oUSE
Sikaldtepov oudE dolwtepov, 00EE AAW TV oWV oUdevi, olte ékeloe APLKOpEVW Auelvov EoTal.
AN VOV pEV (SLKNPEVOC ATTEL,

[54c] €av aming ovuy 0P’ AUV TV VOUWV AANG UTT AvBpwTiwv: €av &€ £EENONC olTwg aloxp®g
avtadlkAoag Te Kal avtikakoupynoag, tag cautod opoloyiag te kat ouvBnkag Tag PO AUAG
apaBag kat Kaka épyacdapevog toutoug o0¢ fklota £6¢€L, oautov te kat ¢iloug kat atpida kat
AMAG, NMELG T€ ool yalemavolpev {WvtL, Kal kel ol fHuetepol adehdol ol év "Atdou vopoL o0k
€OPEVRG oe UTtodegovtal, €l6ATeG OTL Kal HUAG Emexeipnoag amoAéoal TO 0OV PEPOG. AN YR o€
[54d] telon Kpltwv TtoLelv & Aéyetl pdAAov i) AUETG.

talita, @ dike £taipe Kpitwv, €0 1061 8TL &yk S0KG AKOUELY, (IOTIEP Ol KOPUBAVTLRVIEG TMV
aUAQV Sokololv dakolely, kal év éuol adtn f AxN TouTtwv TV AOywv PBopPel kal Tolel pn
S0vaoBal TV ANwv akovewv: AN\ 100, 6oa ye ta viv €uol Sokoldvta, €av Aéyng apd tadta,
HATNV EPELG. OPWG pevTOoL €l TL oleL TIAEOV TIOLAOELY, AEVE.

KP. 8AN, G SOKPATEC, OUK EXW AEVELV.

[54e] ZQ. £a Toivuy, O Kpitwv, Kal Tipdttwiey Tavtn, £Melsh Tavtn 6 Bed¢ DPnyeiTaL.
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English translation

[43a]

Socrates. Why have you come at this time, Crito? Or isn't it still early?

Crito. Yes, very early.

Socrates. About what time?

Crito. Just before dawn.

Socrates. I am surprised that the watchman of the prison was willing to let you in.

Crito. He is used to me by this time, Socrates, because I come here so often, and besides I have
done something for him.

Socrates. Have you just come, or some time ago?

Crito. Some little time ago.
[43b]

Socrates. Then why did you not wake me at once, instead of sitting by me in silence?

Crito. No, no, by Zeus, Socrates, I only wish I myself were not so sleepless and sorrowful. But I
have been wondering at you for some time, seeing how sweetly you sleep; and I purposely
refrained from waking you, that you might pass the time as pleasantly as possible. I have often
thought throughout your life hitherto that you were of a happy disposition, and I think so more
than ever in this present misfortune, since you bear it so easily and calmly.

Socrates. Well, Crito, it would be absurd
[43c] if at my age [ were disturbed because I must die now.

Crito. Other men as old, Socrates, become involved in similar misfortunes, but their age does
not in the least prevent them from being disturbed by their fate.

Socrates. That is true. But why have you come so early?

Crito. To bring news, Socrates, sad news, though apparently not sad to you, but sad and
grievous me and all your friends, and to few of them, I think, so grievous as to me.

Socrates. What is this news? Has the ship come from Delos,
[43d] at the arrival of which I am to die?

Crito. It has not exactly come, but I think it will come today from the reports of some men who
have come from Sunium and left it there. Now it is clear from what they say that it will come
today, and so tomorrow, Socrates, your life must end.

Socrates. Well, Crito, good luck be with us! If this is the will of the gods, so be it. However, I do
not think
[44a] it will come today.

Crito. What is your reason for not thinking so?
Socrates. I will tell you. I must die on the day after the ship comes in, must I not?
Crito. So those say who have charge of these matters.

Socrates. Well, I think it will not come in today, but tomorrow. And my reason for this is a dream
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which I had a little while ago in the course of this night. And perhaps you let me sleep just at the
right time.

Crito. What was the dream?

Socrates. I dreamed that a beautiful, fair woman, clothed in white raiment, came to me and
called me
[44b] and said, Socrates,

on the third day thou wouldst come to fertile Phthia.
Crito. A strange dream, Socrates.
Socrates. No, a clear one, at any rate, I think, Crito.

Crito. Too clear, apparently. But, my dear Socrates, even now listen to me and save yourself.
Since, if you die, it will be no mere single misfortune to me, but I shall lose a friend such as I can
never find again, and besides, many persons who do not know you and me well

[44c] will think I could have saved you if I had been willing to spend money, but that I would not
take the trouble. And yet what reputation could be more disgraceful than that of considering
one’'s money of more importance than one’s friends? For most people will not believe that we
were eager to help you to go away from here, but you refused.

Socrates. But, my dear Crito, why do we care so much for what most people think? For the most
reasonable men, whose opinion is more worth considering, will think that things were done as
they really will be done.

[44d]

Crito. But you see it is necessary, Socrates, to care for the opinion of the public, for this very
trouble we are in now shows that the public is able to accomplish not by any means the least,
but almost the greatest of evils, if one has a bad reputation with it.

Socrates. I only wish, Crito, the people could accomplish the greatest evils, that they might be
able to accomplish also the greatest good things. Then all would be well. But now they can do
neither of the two; for they are not able to make a man wise or foolish, but they do whatever
occurs to them.

[44e]

Crito. That may well be. But, Socrates, tell me this: you are not considering me and your other
friends, are you, fearing that, if you escape, the informers will make trouble for us by saying that
we stole you away, and we shall be forced to lose either all our property or a good deal of
money, or be punished in some other way besides?

Crito. [45a] For if you are afraid of anything of that kind, let it go; since it is right for us to run
this risk, and even greater risk than this, if necessary, provided we save you. Now please do as I
ask.

Socrates. I am considering this, Crito, and many other things.

Crito. Well, do not fear this! for it is not even a large sum of money which we should pay to some
men who are willing to save you and get you away from here. Besides, don't you see how cheap
these informers are, and that not much money would be needed to silence them? And you

[45b] have my money at your command, which is enough, I fancy; and moreover, if because you
care for me you think you ought not to spend my money, there are foreigners here willing to
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spend theirs; and one of them, Simmias of Thebes, has brought for this especial purpose
sufficient funds; and Cebes also and very many others are ready. So, as I say, do not give up
saving yourself through fear of this. And do not be troubled by what you said in the court, that if
you went away you would not know what to do with yourself. For in many other places,
wherever you go,

[45c] they will welcome you; and if you wish to go to Thessaly, I have friends there who will
make much of you and will protect you, so that no one in Thessaly shall annoy you. And besides,
Socrates, it seems to me the thing you are undertaking to do is not even right—betraying
yourself when you might save yourself. And you are eager to bring upon yourself just what your
enemies would wish and just what those were eager for who wished to destroy you. And
moreover, I think you are abandoning your children, too,

[45d] for when you might bring them up and educate them, you are going to desert them and
go away, and, so far as you are concerned, their fortunes in life will be whatever they happen to
meet with, and they will probably meet with such treatment as generally comes to orphans in
their destitution. No. Either one ought not to beget children, or one ought to stay by them and
bring them up and educate them. But you seem to me to be choosing the laziest way; and you
ought to choose as a good and brave man would choose, you who have been saying all your life
that you cared for virtue. So I am shamed both for you and for us,

[45€] your friends, and I am afraid people will think that this whole affair of yours has been
conducted with a sort of cowardice on our part—both the fact that the case came before the
court, when it might have been avoided, and the way in which the trial itself was carried on, and
finally they will think, as the crowning absurdity of the whole affair, that this opportunity has
escaped us through some base cowardice on our part,

[46a] since we did not save you, and you did not save yourself, though it was quite possible if
we had been of any use whatever.

Crito. Take care, Socrates, that these things be not disgraceful, as well as evil, both to you and to
us. Just consider, or rather it is time not to consider any longer, but to have finished considering.
And there is just one possible plan; for all this must be done in the coming night. And if we delay
it can no longer be done. But I beg you, Socrates, do as I say and don't refuse.

[46b]

Socrates. My dear Crito, your eagerness is worth a great deal, if it should prove to be rightly
directed; but otherwise, the greater it is, the more hard to bear. So we must examine the
question whether we ought to do this or not; for I am not only now but always a man who
follows nothing but the reasoning which on consideration seems to me best. Aud I cannot, now
that this has happened to us, discard the arguments I used to advance, but they seem to me
much the same as ever,

[46¢c] and I revere and honor the same ones as before. And unless we can bring forward better
ones in our present situation, be assured that I shall not give way to you, not even if the power
of the multitude frighten us with even more terrors than at present, as children are frightened
with goblins, threatening us with imprisonments and deaths and confiscations of property. Now
how could we examine the matter most reasonably? By taking up first what you say about
opinions and asking whether we were right when we always used to say that we ought to pay
attention

[46d] to some opinions and not to others? Or were we right before I was condemned to death,
whereas it has how been made clear that we were talking merely for the sake of argument and
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it was really mere play and nonsense? And I wish to investigate, Crito, in common with you, and
see whether our former argument seems different to me under our present conditions, or the
same, and whether we shall give it up or be guided by it. But it used to be said, I think, by those
who thought they were speaking sensibly, just as I was saying now, that of the opinions held by
men

[46e] some ought to be highly esteemed and others not. In God’s name, Crito, do you not think
this is correct?

Socrates. For you, humanly speaking,

[47a] are not involved in the necessity of dying tomorrow, and therefore present conditions
would not lead your judgment astray. Now say, do you not think we were correct in saying that
we ought not to esteem all the opinions of men, but some and not others, and not those of all
men, but only of some? What do you think? Is not this true?

Crito. It is.

Socrates. Then we ought to esteem the good opinions and not the bad ones?

Crito. Yes.

Socrates. And the good ones are those of the wise and the bad ones those of the foolish?
Crito. Of course.

Socrates. Come then, what used we to say about this?
[47b] If a man is an athlete and makes that his business, does he pay attention to every man'’s
praise and blame and opinion or to those of one man only who is a physician or a trainer?

Crito. To those of one man only.

Socrates. Then he ought to fear the blame and welcome the praise of that one man and not of
the multitude.

Crito. Obviously.

Socrates. And he must act and exercise and eat and drink as the one man who is his director and
who knows the business thinks best rather than as all the others think.

Crito. That is true.
[47c]

Socrates. Well then; if he disobeys the one man and disregards his opinion and his praise, but
regards words of the many who have no special knowledge, will he not come to harm?

Crito. Of course he will.

Socrates. And what is this harm? In what direction and upon what part of the one who disobeys
does it act?

Crito. Evidently upon his body; for that is what it ruins.

Socrates. Right. Then in other matters, not to enumerate them all, in questions of right and
wrong and disgraceful and noble and good and bad, which we are now considering, ought we to
follow and fear

[47d] the opinion of the many or that of the one, if there is anyone who knows about them,
whom we ought to revere and fear more than all the others? And if we do not follow him, we
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shall injure and cripple that which we used to say is benefited by the right and is ruined by the
wrong. Or is there nothing in this?

Crito. I think it is true, Socrates.

Socrates. Well then, if through yielding to the opinion of the ignorant we ruin that which is
benefited by health and injured by disease,
[47e] is life worth living for us when that is ruined? And that is the body, is it not?

Crito. Yes.
Socrates. Then is life worth living when the body is worthless and ruined?
Crito. Certainly not.

Socrates. But is it worth living when that is ruined which is injured by the wrong and improved
by the right? Or do we think that part of us, whatever it is, which is concerned with right and
wrong,

[48a] is less important than the body?

Crito. By no means.
Socrates. But more important?
Crito. Much more.

Socrates. Then, most excellent friend, we must not consider at all what the many will say of us,
but what he who knows about right and wrong, the one man, and truth herself will say. And so
you introduced the discussion wrongly in the first place, when you began by saying we ought to
consider the opinion of the multitude about the right and the noble and the good and their
opposites.

[48b] But it might, of course, be said that the multitude can put us to death.

Crito. That is clear, too. It would be said, Socrates.

Socrates. That is true. But, my friend, the argument we have just finished seems to me still much
the same as before; and now see whether we still hold to this, or not, that it is not living, but
living well which we ought to consider most important.

Crito. We do hold to it.
Socrates. And that living well and living rightly are the same thing, do we hold to that, or not?
Crito. We do.

Socrates. Then we agree that the question is whether it is right for me to try to escape from here
[48c] without the permission of the Athenians, or not right. And if it appears to be right, let us
try it, and if not, let us give it up. But the considerations you suggest, about spending money,
and reputation, and bringing up my children, these are really, Crito, the reflections of those who
lightly put men to death, and would bring them to life again, if they could, without any sense, I
mean the multitude. But we, since our argument so constrains us, must consider only the
question we just broached, whether we shall be doing right in giving money

[48d] and thanks to these men who will help me to escape, and in escaping or aiding the escape
ourselves, or shall in truth be doing wrong, if we do all these things. And if it appears that it is
wrong for us to do them, it may be that we ought not to consider either whether we must die if
we stay here and keep quiet or whether we must endure any thing else whatsoever, but only the
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question of doing wrong.
Crito. I think what you say is right, Socrates; but think what we should do.

Socrates. Let us, my good friend, investigate in common, and if you can contradict anything I
say, do so, and I will yield to your arguments;

[48e] but if you cannot, my dear friend, stop at once saying the same thing to me over and over,
that I ought to go away from here without the consent of the Athenians; for I am anxious to act
in this matter with your approval, and not contrary to your wishes. Now see if the beginning of
the investigation satisfies you, and try to reply

[49a] to my questions to the best of your belief.

Crito. I will try.

Socrates. Ought we in no way to do wrong intentionally, or should we do wrong in some ways
but not in others? Or, as we often agreed in former times, is it never right or honorable to do
wrong? Or have all those former conclusions of ours been overturned in these few days, and
have we old men,

[49b] seriously conversing with each other, failed all along to see that we were no better than
children? Or is not what we used to say most certainly true, whether the world agree or not? And
whether we must endure still more grievous sufferings than these, or lighter ones, is not
wrongdoing inevitably an evil and a disgrace to the wrongdoer? Do we believe this or not?

Crito. We do.
Socrates. Then we ought not to do wrong at all.
Crito. Why, no.

Socrates. And we ought not even to requite wrong with wrong, as the world thinks, since we
must not do wrong at all.
[49c]

Crito. Apparently not.

Socrates. Well, Crito, ought one to do evil or not?

Crito. Certainly not, Socrates.

Socrates. Well, then, is it right to requite evil with evil, as the world says it is, or not right?
Crito. Not right, certainly.

Socrates. For doing evil to people is the same thing as wronging them.

Crito. That is true.

Socrates. Then we ought neither to requite wrong with wrong nor to do evil to anyone, no
matter what he may have done to us.

[49d] And be careful, Crito, that you do not, in agreeing to this, agree to something you do not
believe; for I know that there are few who believe or ever will believe this. Now those who
believe this, and those who do not, have no common ground of discussion, but they must
necessarily, in view of their opinions, despise one another. Do you therefore consider very
carefully whether you agree and share in this opinion, and let us take as the the starting point of
our discussion the assumption that it is never right to do wrong or to requite wrong with wrong,
or when we suffer evil to defend ourselves by doing evil in return. Or do you disagree and refuse
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your assent

[49€] to this starting point? For I have long held this belief and I hold it yet, but if you have
reached any other conclusion, speak and explain it to me. If you still hold to our former opinion,
hear the next point.

Crito. I do hold to it and I agree with you; so go on.

Socrates. Now the next thing I say, or rather ask, is this: ought a man to do what he has agreed
to do, provided it is right, or may he violate his agreements?

Crito. He ought to do it.

Socrates. Then consider whether, if we go away

[50a] from here without the consent of the state, we are doing harm to the very ones to whom
we least ought to do harm, or not, and whether we are abiding by what we agreed was right, or
not.

Crito. I cannot answer your question, Socrates, for I do not understand.

Socrates. Consider it in this way. If, as I was on the point of running away (or whatever it should
be called), the laws and the commonwealth should come to me and ask, Tell me, Socrates, what
have you in mind to do? Are you not intending by this thing you are trying to do, to destroy us,
[50b] the laws, and the entire state, so far as in you lies? Or do you think that state can exist and
not be overturned, in which the decisions reached by the courts have no force but are made
invalid and annulled by private persons? What shall we say, Crito, in reply to this question and
others of the same kind? For one might say many things, especially if one were an orator, about
the destruction of that law which provides that the decisions reached by the courts shall be
valid. Or shall we say to them,

[50c] The state wronged me and did not judge the case rightly? Shall we say that, or what?

Crito. That is what we shall say, by Zeus, Socrates.

Socrates. What then if the laws should say, Socrates, is this the agreement you made with us, or
did you agree to abide by the verdicts pronounced by the state? Now if I were surprised by what
they said, perhaps they would continue, Don’t be surprised at what we say, Socrates, but
answer, since you are in the habit of employing the method of question and answer. Come,

[50d] what fault do you find with us and the state, that you are trying to destroy us? In the first
place, did we not bring you forth? Is it not through us that your father married your mother and
begat you? Now tell us, have you any fault to find with those of us who are the laws of marriage?
I find no fault, I should say. Or with those that have to do with the nurture of the child after he is
born and with his education which you, like others, received? Did those of us who are assigned
to these matters not give good directions when we told your father to educate you in music and
gymnastics?

[50e] You did, I should say. Well then, when you were born and nurtured and educated, could
you say to begin with that you were not our offspring and our slave, you yourself and your
ancestors? And if this is so, do you think right as between you and us rests on a basis of equality,
so that whatever we undertake to do to you it is right for you to retaliate?

Socrates. There was no such equality of right between you and your father or your master, if you
had one, so that whatever treatment you received you might return it, answering them if you
were reviled,
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[51a] or striking back if you were struck, and the like; and do you think that it will be proper for
you to act so toward your country and the laws, so that if we undertake to destroy you, thinking
it is right, you will undertake in return to destroy us laws and your country, so far as you are
able, and will say that in doing this you are doing right, you who really care for virtue? Or is your
wisdom such that you do not see that your country is more precious and more to be revered
and is holier and in higher esteem
[51b] among the gods and among men of understanding than your mother and your father and
all your ancestors, and that you ought to show to her more reverence and obedience and
humility when she is angry than to your father, and ought either to convince her by persuasion
or to do whatever she commands, and to suffer, if she commands you to suffer, in silence, and if
she orders you to be scourged or imprisoned or if she leads you to war to be wounded or slain,
her will is to be done, and this is right, and you must not give way or draw back or leave your
post, but in war and in court and everywhere,

[51c] you must do whatever the state, your country, commands, or must show her by
persuasion what is really right, but that it is impious to use violence against either your father or
your mother, and much more impious to use it against your country? What shall we reply to this,
Crito, that the laws speak the truth, or not?

Crito. I think they do.

Socrates. Observe then, Socrates, perhaps the laws would say, that if what we say is true, what
you are now undertaking to do to us is not right. For we brought you into the world, nurtured
you, and gave a share of all the good things

[51d] we could to you and all the citizens. Yet we proclaim, by having offered the opportunity to
any of the Athenians who wishes to avail himself of it, that anyone who is not pleased with us
when he has become a man and has seen the administration of the city and us, the laws, may
take his goods and go away wherever he likes. And none of us stands in the way or forbids any
of you to take his goods and go away wherever he pleases, if we and the state do not please
him, whether it be to an Athenian colony or to a foreign country where he will live as an alien.
But we say that

[51e] whoever of you stays here, seeing how we administer justice and how we govern the state
in other respects, has thereby entered into an agreement with us to do what we command; and
we say that he who does not obey does threefold wrong, because he disobeys us who are his
parents, because he disobeys us who nurtured him, and because after agreeing to obey us he
neither obeys us nor convinces us that

[52a] we are wrong, though we give him the opportunity and do not roughly order him to do
what we command, but when we allow him a choice of two things, either to convince us of error
or to do our bidding, he does neither of these things.

Socrates. We say that you, Socrates, will be exposed to these reproaches, if you do what you
have in mind, and you not least of the Athenians but more than most others. If then I should
say, How so? perhaps they might retort with justice that I had made this agreement with them
more emphatically than most other Athenians. For they would say,

[52b] Socrates, we have strong evidence that we and the city pleased you; for you would never
have stayed in it more than all other Athenians if you had not been better pleased with it than
they; you never went out from the city to a festival, or anywhere else, except on military service,
and you never made any other journey, as other people do, and you had no wish to know any
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other city or other laws, but you were contented with us and our city. So strongly did you prefer
us

[52c] and agree to live in accordance with us; and besides, you begat children in the city,
showing that it pleased you. And moreover even at your trial you might have offered exile as
your penalty, if you wished, and might have done with the state’s consent what you are now
undertaking to do without it. But you then put on airs and said you were not disturbed if you
must die, and you preferred, as you said, death to exile. And now you are not ashamed to think
of those words and you do not respect us, the laws, since you are trying to bring us to naught;
[52d] and you are doing what the meanest slave would do, since you are trying to run away
contrary to the compacts and agreements you made with us that you would live in accordance
with us. First then, answer this question, whether we speak the truth or not when we say that
you agreed, not in word, but by your acts, to live in accordance with us. What shall we say to
this, Crito? Must we not agree that it is true?

Crito. We must, Socrates.

Socrates. Are you then, they would say, not breaking

[52e] your compacts and agreements with us, though you were not led into them by
compulsion or fraud, and were not forced to make up your mind in a short time, but had
seventy years, in which you could have gone away, if we did not please you and if you thought
the agreements were unfair?

Socrates. But you preferred neither Lacedaemon nor Crete, which you are always saying are well
governed, nor any other of the Greek states,

[53a] or of the foreign ones, but you went away from this city less than the lame and the blind
and the other cripples. So much more than the other Athenians were you satisfied with the city
and evidently therefore with us, its laws; for who would be pleased with a city apart from its
laws? And now will you not abide by your agreement? You will if you take our advice, Socrates;
and you will not make yourself ridiculous by going away from the city.

For consider. By transgressing in this way and committing these errors, what good will you do to
yourself or

[53b] any of your friends? For it is pretty clear that your friends also will be exposed to the risk
of banishment and the loss of their homes in the city or of their property. And you yourself, if
you go to one of the nearest cities, to Thebes or Megara—for both are well governed—will go as
an enemy, Socrates, to their government, and all who care for their own cities will look askance
at you, and will consider you a destroyer of the laws,

[53c] and you will confirm the judges in their opinion, so that they will think their verdict was
just. For he who is destroyer of the laws might certainly be regarded as a destroyer of young
and thoughtless men. Will you then avoid the well-governed cities and the most civilized men?
And if you do this will your life be worth living? Or will you go to them and have the face to carry
on—what kind of conversation, Socrates? The same kind you carried on here, saying that virtue
and justice and lawful things and the laws are the most precious things to men? And do you not
think that the conduct of Socrates would seem most disgraceful?

[53d] You cannot help thinking so. Or you will keep away from these places and go to Crito’s
friends in Thessaly; for there great disorder and lawlessness prevail, and perhaps they would be
amused to hear of the ludicrous way in which you ran away from prison by putting on a
disguise, a peasant’s leathern cloak or some of the other things in which runaways dress
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themselves up, and changing your appearance. But will no one say that you, an old man, who
had probably but a short time yet to live,

[53e] clung to life with such shameless greed that you transgressed the highest laws? Perhaps
not, if you do not offend anyone; but if you do, Socrates, you will have to listen to many things
that would be a disgrace to you. So you will live as an inferior and a slave to everyone. And what
will you do except feast in Thessaly, as if you had gone to Thessaly to attend a banquet?

Socrates. What will become of our conversations about justice and

[54a] virtue? But perhaps you wish to live for the sake of your children, that you may bring them
up and educate them? How so? Will you take them to Thessaly to be brought up and educated,
making exiles of them, that you may give them that blessing also? Or perhaps you will not do
that, but if they are brought up here while you are living, will they be better brought up and
educated if you are not with them than if you were dead? Oh yes! your friends will care for them.
Will they care for them if you go away to Thessaly and not if you go away to the dwellings of the
dead? If those who say they are your friends

[54b] are of any use, we must believe they will care for them in both cases alike.

Ah, Socrates, be guided by us who tended your infancy. Care neither for your children nor for
life nor for anything else more than for the right, that when you come to the home of the dead,
you may have all these things to say in your own defence. For clearly if you do this thing it will
not be better for you here, or more just or holier, no, nor for any of your friends, and neither will
it be better when you reach that other abode. Now, however, you will go away wronged, if you
do go away, not by us,

[54c] the laws, but by men; but if you escape after so disgracefully requiting wrong with wrong
and evil with evil, breaking your compacts and agreements with us, and injuring those whom
you least ought to injure—yourself, your friends, your country and us—we shall be angry with
you while you live, and there our brothers, the laws in Hades' realm, will not receive you
graciously; for they will know that you tried, so far as in you lay, to destroy us. Do not let Crito
persuade you to do

[54d] what he says, but take our advice.

Be well assured, my dear friend, Crito, that this is what I seem to hear, as the frenzied dervishes
of Cybele seem to hear the flutes, and this sound of these words re-echoes within me and
prevents my hearing any other words. And be assured that, so far as I now believe, if you argue
against these words you will speak in vain. Nevertheless, if you think you can accomplish
anything, speak.

Crito. No, Socrates, I have nothing to say.
[54e]

Socrates. Then, Crito, let it be; and let us act in this way, since it is in this way that God leads us.
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