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Greek original

[406a]  ΣΩ.  Κλειτοφῶντα  τὸν  Ἀριστωνύμου  τις  ἡμῖν  διηγεῖτο  ἔναγχος,  ὅτι  Λυσίᾳ  διαλεγόμενος
τὰς μὲν μετὰ Σωκράτους διατριβὰς ψέγοι, τὴν Θρασυμάχου δὲ συνουσίαν ὑπερεπαινοῖ.

ΚΛΕΙ. ὅστις, ὦ Σώκρατες, οὐκ ὀρθῶς ἀπεμνημόνευέ σοι τοὺς ἐμοὶ περὶ σοῦ γενομένους λόγους
πρὸς Λυσίαν· τὰ μὲν γὰρ ἔγωγε οὐκ ἐπῄνουν σε, τὰ δὲ καὶ ἐπῄνουν. ἐπεὶ δὲ δῆλος εἶ μεμφόμενος
μέν μοι,  προσποιούμενος δὲ μηδὲν φροντίζειν,  ἥδιστʼ  ἄν σοι διεξέλθοιμι αὐτοὺς αὐτός,  ἐπειδὴ
καὶ  μόνω τυγχάνομεν  ὄντε,  ἵνα  ἧττόν  με  ἡγῇ  πρὸς  σὲ  φαύλως ἔχειν.  νῦν  γὰρ  ἴσως  οὐκ  ὀρθῶς
ἀκήκοας,  ὥστε  φαίνῃ  πρὸς  ἐμὲ  ἔχειν  τραχυτέρως  τοῦ  δέοντος·  εἰ  δέ  μοι  δίδως  παρρησίαν,
ἥδιστα ἂν δεξαίμην καὶ ἐθέλω λέγειν.

[407a]  ΣΩ.  ἀλλʼ  αἰσχρὸν  μὴν  σοῦ  γε  ὠφελεῖν  με  προθυμουμένου  μὴ  ὑπομένειν·  δῆλον  γὰρ  ὡς
γνοὺς ὅπῃ χείρων εἰμὶ καὶ βελτίων, τὰ μὲν ἀσκήσω καὶ διώξομαι, τὰ δὲ φεύξομαι κατὰ κράτος.

ΚΛΕΙ. ἀκούοις ἄν. ἐγὼ γάρ, ὦ Σώκρατες, σοὶ συγγιγνόμενος πολλάκις ἐξεπληττόμην ἀκούων, καί
μοι  ἐδόκεις  παρὰ  τοὺς  ἄλλους  ἀνθρώπους  κάλλιστα  λέγειν,  ὁπότε  ἐπιτιμῶν  τοῖς  ἀνθρώποις,
ὥσπερ ἐπὶ  μηχανῆς τραγικῆς θεός,  ὕμνεις  [407b]  λέγων·  ποῖ  φέρεσθε,  ὤνθρωποι;  καὶ  ἀγνοεῖτε
οὐδὲν τῶν δεόντων πράττοντες, οἵτινες χρημάτων μὲν πέρι τὴν πᾶσαν σπουδὴν ἔχετε ὅπως ὑμῖν
ἔσται,  τῶν  δʼ  ὑέων  οἷς  ταῦτα  παραδώσετε  ὅπως  ἐπιστήσονται  χρῆσθαι  δικαίως  τούτοις,  οὔτε
διδασκάλους αὐτοῖς εὑρίσκετε τῆς δικαιοσύνης, εἴπερ μαθητόν—εἰ δὲ μελετητόν τε καὶ ἀσκητόν,
οἵτινες  ἐξασκήσουσιν  καὶ  ἐκμελετήσουσιν  ἱκανῶς—οὐδέ  γʼ  ἔτι  πρότερον  ὑμᾶς  αὐτοὺς  οὕτως
ἐθεραπεύσατε. ἀλλʼ ὁρῶντες γράμματα [407c] καὶ μουσικὴν καὶ γυμναστικὴν ὑμᾶς τε αὐτοὺς καὶ
τοὺς  παῖδας  ὑμῶν ἱκανῶς μεμαθηκότας—ἃ δὴ παιδείαν  ἀρετῆς  εἶναι  τελέαν  ἡγεῖσθε—κἄπειτα
οὐδὲν  ἧττον  κακοὺς  γιγνομένους  περὶ  τὰ  χρήματα,  πῶς  οὐ  καταφρονεῖτε  τῆς  νῦν  παιδεύσεως
οὐδὲ ζητεῖτε οἵτινες ὑμᾶς παύσουσι ταύτης τῆς ἀμουσίας; καίτοι διά γε ταύτην τὴν πλημμέλειαν
καὶ  ῥᾳθυμίαν,  ἀλλʼ  οὐ  διὰ  τὴν  ἐν  τῷ  ποδὶ  πρὸς  τὴν  λύραν  ἀμετρίαν,  καὶ  ἀδελφὸς  ἀδελφῷ  καὶ
πόλεις πόλεσιν ἀμέτρως καὶ [407d] ἀναρμόστως προσφερόμεναι στασιάζουσι καὶ πολεμοῦντες
τὰ  ἔσχατα  δρῶσιν  καὶ  πάσχουσιν.  ὑμεῖς  δέ  φατε  οὐ  διʼ  ἀπαιδευσίαν  οὐδὲ  διʼ  ἄγνοιαν  ἀλλʼ
ἑκόντας  τοὺς  ἀδίκους  ἀδίκους  εἶναι,  πάλιν  δʼ  αὖ  τολμᾶτε  λέγειν  ὡς  αἰσχρὸν  καὶ  θεομισὲς  ἡ
ἀδικία· πῶς οὖν δή τις τό γε τοιοῦτον κακὸν ἑκὼν αἱροῖτʼ ἄν; Ἥττων ὃς ἂν ᾖ, φατέ, τῶν ἡδονῶν.
οὐκοῦν  καὶ  τοῦτο  ἀκούσιον,  εἴπερ  τὸ  νικᾶν  ἑκούσιον;  ὥστε  ἐκ  παντὸς  τρόπου  τό  γε  ἀδικεῖν
ἀκούσιον ὁ λόγος αἱρεῖ, καὶ δεῖν ἐπιμέλειαν τῆς [407e] νῦν πλείω ποιεῖσθαι πάντʼ ἄνδρα ἰδίᾳ θʼ
ἅμα καὶ δημοσίᾳ συμπάσας τὰς πόλεις.

ταῦτʼ οὖν, ὦ Σώκρατες, ἐγὼ ὅταν ἀκούω σοῦ θαμὰ λέγοντος, καὶ μάλα ἄγαμαι καὶ θαυμαστῶς ὡς
ἐπαινῶ.  καὶ  ὁπόταν  αὖ  φῇς  τὸ  ἐφεξῆς  τούτῳ,  τοὺς  ἀσκοῦντας  μὲν  τὰ  σώματα,  τῆς  δὲ  ψυχῆς
ἠμεληκότας  ἕτερόν  τι  πράττειν  τοιοῦτον,  τοῦ  μὲν  ἄρξοντος  ἀμελεῖν,  περὶ  δὲ  τὸ  ἀρξόμενον
ἐσπουδακέναι.  καὶ  ὅταν  λέγῃς  ὡς  ὅτῳ  τις  μὴ  ἐπίσταται  χρῆσθαι,  κρεῖττον  ἐᾶν  τὴν  τούτου
χρῆσιν· εἰ δή τις μὴ ἐπίσταται ὀφθαλμοῖς χρῆσθαι μηδὲ ὠσὶν μηδὲ σύμπαντι τῷ σώματι, τούτῳ
μήτε  ἀκούειν  μήθʼ  ὁρᾶν  μήτʼ  ἄλλην  χρείαν  μηδεμίαν  χρῆσθαι  τῷ  σώματι  κρεῖττον  ἢ  ὁπῃοῦν
χρῆσθαι.

[408a]  ΚΛΕΙ.  καὶ  δὴ  καὶ  περὶ  τέχνην  ὡσαύτως·  ὅστις  γὰρ  δὴ  μὴ  ἐπίσταται  τῇ  ἑαυτοῦ  λύρᾳ
χρῆσθαι,  δῆλον  ὡς  οὐδὲ  τῇ  τοῦ  γείτονος,  οὐδὲ  ὅστις  μὴ  τῇ  τῶν  ἄλλων,  οὐδὲ  τῇ  ἑαυτοῦ,  οὐδʼ
ἄλλῳ τῶν ὀργάνων οὐδὲ κτημάτων οὐδενί.  καὶ  τελευτᾷ δὴ καλῶς ὁ λόγος οὗτός σοι,  ὡς ὅστις
ψυχῇ  μὴ  ἐπίσταται  χρῆσθαι,  τούτῳ  τὸ  ἄγειν  ἡσυχίαν  τῇ  ψυχῇ  καὶ  μὴ  ζῆν  κρεῖττον  ἢ  ζῆν
πράττοντι  καθʼ  αὑτόν·  εἰ  δέ  τις  ἀνάγκη  ζῆν  εἴη,  δούλῳ  ἄμεινον  [408b]  ἢ  ἐλευθέρῳ  διάγειν  τῷ
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τοιούτῳ  τὸν  βίον  ἐστὶν  ἄρα,  καθάπερ  πλοίου  παραδόντι  τὰ  πηδάλια  τῆς  διανοίας  ἄλλῳ,  τῷ
μαθόντι  τὴν  τῶν  ἀνθρώπων  κυβερνητικήν,  ἣν  δὴ  σὺ  πολιτικήν,  ὦ  Σώκρατες,  ἐπονομάζεις
πολλάκις, τὴν αὐτὴν δὴ ταύτην δικαστικήν τε καὶ δικαιοσύνην ὡς ἔστιν λέγων. τούτοις δὴ τοῖς
λόγοις  καὶ  ἑτέροις  τοιούτοις  παμπόλλοις  καὶ  παγκάλως  λεγομένοις,  ὡς  διδακτὸν  ἀρετὴ  καὶ
πάντων  ἑαυτοῦ  δεῖ  μάλιστα  [408c]  ἐπιμελεῖσθαι,  σχεδὸν  οὔτʼ  ἀντεῖπον  πώποτε  οὔτʼ  οἶμαι
μήποτε  ὕστερον  ἀντείπω,  προτρεπτικωτάτους  τε  ἡγοῦμαι  καὶ  ὠφελιμωτάτους,  καὶ  ἀτεχνῶς
ὥσπερ  καθεύδοντας  ἐπεγείρειν  ἡμᾶς.  προσεῖχον  δὴ  τὸν  νοῦν  τὸ  μετὰ  ταῦτα  ὡς  ἀκουσόμενος,
ἐπανερωτῶν  οὔτι  σὲ  τὸ  πρῶτον,  ὦ  Σώκρατες,  ἀλλὰ  τῶν  ἡλικιωτῶν  τε  καὶ  συνεπιθυμητῶν  ἢ
ἑταίρων  σῶν,  ἢ  ὅπως  δεῖ  πρὸς  σὲ  περὶ  αὐτῶν  τὸ  τοιοῦτον  ὀνομάζειν.  τούτων  γὰρ  τοὺς  τὶ
μάλιστα εἶναι δοξαζομένους ὑπὸ σοῦ πρώτους ἐπανηρώτων, πυνθανόμενος τίς ὁ μετὰ ταῦτʼ εἴη
λόγος, καὶ [408d] κατὰ σὲ τρόπον τινὰ ὑποτείνων αὐτοῖς, ὦ βέλτιστοι, ἔφην, ὑμεῖς, πῶς ποτε νῦν
ἀποδεχόμεθα τὴν Σωκράτους προτροπὴν ἡμῶν ἐπʼ ἀρετήν; ὡς ὄντος μόνου τούτου, ἐπεξελθεῖν
δὲ οὐκ ἔνι τῷ πράγματι καὶ λαβεῖν αὐτὸ τελέως, ἀλλʼ ἡμῖν παρὰ πάντα δὴ τὸν βίον ἔργον τοῦτʼ
ἔσται, τοὺς μήπω προτετραμμένους προτρέπειν, καὶ ἐκείνους αὖ ἑτέρους; ἢ δεῖ τὸν Σωκράτη καὶ
ἀλλήλους  ἡμᾶς  τὸ  μετὰ  τοῦτʼ  ἐπανερωτᾶν,  [408e]  ὁμολογήσαντας  τοῦτʼ  αὐτὸ  ἀνθρώπῳ
πρακτέον εἶναι, τί τοὐντεῦθεν; πῶς ἄρχεσθαι δεῖν φαμεν δικαιοσύνης πέρι μαθήσεως; ὥσπερ ἂν
εἴ τις ἡμᾶς προύτρεπεν τοῦ σώματος ἐπιμέλειαν ποιεῖσθαι, μηδὲν προνοοῦντας ὁρῶν καθάπερ
παῖδας  ὡς  ἔστιν  τις  γυμναστικὴ  καὶ  ἰατρική,  κἄπειτα  ὠνείδιζεν,  λέγων  ὡς  αἰσχρὸν  πυρῶν μὲν
καὶ κριθῶν καὶ ἀμπέλων ἐπιμέλειαν πᾶσαν ποιεῖσθαι, καὶ ὅσα τοῦ σώματος ἕνεκα διαπονούμεθά
τε καὶ κτώμεθα,  τούτου δʼ  αὐτοῦ μηδεμίαν τέχνην μηδὲ μηχανήν,  ὅπως ὡς βέλτιστον ἔσται τὸ
σῶμα, ἐξευρίσκειν, καὶ ταῦτα οὖσαν.

ΚΛΕΙ.  εἰ  δʼ  ἐπανηρόμεθα  τὸν  ταῦθʼ  [409a]  ἡμᾶς  προτρέποντα·  λέγεις  δὲ  εἶναι  τίνας  ταύτας  τὰς
τέχνας;  εἶπεν  ἂν  ἴσως  ὅτι  γυμναστικὴ  καὶ  ἰατρική.  καὶ  νῦν  δὴ  τίνα  φαμὲν  εἶναι  τὴν  ἐπὶ  τῇ  τῆς
ψυχῆς  ἀρετῇ  τέχνην;  λεγέσθω.  ὁ  δὴ  δοκῶν  αὐτῶν  ἐρρωμενέστατος  εἶναι  πρὸς  ταῦτα
ἀποκρινόμενος εἶπέν μοι ταύτην τὴν τέχνην εἶναι ἥνπερ ἀκούεις σὺ λέγοντος, ἔφη, Σωκράτους,
οὐκ  ἄλλην  ἢ  δικαιοσύνην.  εἰπόντος  δʼ  ἐμοῦ  μή  μοι  τὸ  ὄνομα  μόνον  εἴπῃς,  ἀλλὰ  ὧδε.  [409b]
ἰατρική πού τις λέγεται τέχνη· ταύτης δʼ ἐστὶν διττὰ τὰ ἀποτελούμενα, τὸ μὲν ἰατροὺς ἀεὶ πρὸς
τοῖς  οὖσιν  ἑτέρους  ἐξεργάζεσθαι,  τὸ  δὲ  ὑγίειαν·  ἔστιν  δὲ  τούτων  θάτερον  οὐκέτι  τέχνη,  τῆς
τέχνης δὲ τῆς διδασκούσης τε καὶ διδασκομένης ἔργον, ὃ δὴ λέγομεν ὑγίειαν. καὶ τεκτονικῆς δὲ
κατὰ ταὐτὰ οἰκία τε καὶ τεκτονικὴ τὸ μὲν ἔργον, τὸ δὲ δίδαγμα. τῆς δὴ δικαιοσύνης ὡσαύτως τὸ
μὲν δικαίους ἔστω ποιεῖν, καθάπερ ἐκεῖ τοὺς τεχνίτας ἑκάστους· τὸ δʼ ἕτερον, ὃ δύναται ποιεῖν
[409c] ἡμῖν ἔργον ὁ δίκαιος, τί τοῦτό φαμεν; εἰπέ. οὗτος μέν, ὡς οἶμαι, τὸ συμφέρον ἀπεκρίνατο,
ἄλλος δὲ τὸ δέον, ἕτερος δὲ τὸ ὠφέλιμον, ὁ δὲ τὸ λυσιτελοῦν. ἐπανῄειν δὴ ἐγὼ λέγων ὅτι κἀκεῖ
τά γε  ὀνόματα ταῦτʼ  ἐστὶν  ἐν  ἑκάστῃ τῶν τεχνῶν,  ὀρθῶς πράττειν,  λυσιτελοῦντα,  ὠφέλιμα καὶ
τἆλλα  τὰ  τοιαῦτα·  ἀλλὰ  πρὸς  ὅτι  ταῦτα  πάντα  τείνει,  ἐρεῖ  τὸ  ἴδιον  ἑκάστη  ἡ  τέχνη,  οἷον  ἡ
τεκτονικὴ τὸ εὖ, τὸ καλῶς, τὸ δεόντως, ὥστε [409d] τὰ ξύλινα, φήσει, σκεύη γίγνεσθαι, ἃ δὴ οὐκ
ἔστιν τέχνη. λεγέσθω δὴ καὶ τὸ τῆς δικαιοσύνης ὡσαύτως. τελευτῶν ἀπεκρίνατό τις ὦ Σώκρατές
μοι  τῶν  σῶν  ἑταίρων,  ὃς  δὴ  κομψότατα  ἔδοξεν  εἰπεῖν,  ὅτι  τοῦτʼ  εἴη  τὸ  τῆς  δικαιοσύνης  ἴδιον
ἔργον, ὃ τῶν ἄλλων οὐδεμιᾶς, φιλίαν ἐν ταῖς πόλεσιν ποιεῖν. οὗτος δʼ αὖ ἐρωτώμενος τὴν φιλίαν
ἀγαθόν τʼ ἔφη εἶναι καὶ οὐδέποτε κακόν, τὰς δὲ τῶν παίδων φιλίας καὶ τὰς τῶν θηρίων, ἃς ἡμεῖς
τοῦτο  τοὔνομα  ἐπονομάζομεν,  οὐκ  ἀπεδέχετο  εἶναι  φιλίας  ἐπανερωτώμενος·  συνέβαινε  γὰρ
αὐτῷ  [409e]  τὰ  πλείω  τὰς  τοιαύτας  βλαβερὰς  ἢ  ἀγαθὰς  εἶναι.  φεύγων  δὴ  τὸ  τοιοῦτον  οὐδὲ
φιλίας  ἔφη  τὰς  τοιαύτας  εἶναι,  ψευδῶς  δὲ  ὀνομάζειν  αὐτὰς  τοὺς  οὕτως  ὀνομάζοντας·  τὴν  δὲ
ὄντως καὶ ἀληθῶς φιλίαν εἶναι σαφέστατα ὁμόνοιαν. τὴν δὲ ὁμόνοιαν ἐρωτώμενος εἰ ὁμοδοξίαν
εἶναι  λέγοι  ἢ  ἐπιστήμην,  τὴν  μὲν  ὁμοδοξίαν  ἠτίμαζεν·  ἠναγκάζοντο  γὰρ  πολλαὶ  καὶ  βλαβεραὶ
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γίγνεσθαι  ὁμοδοξίαι  ἀνθρώπων,  τὴν  δὲ  φιλίαν  ἀγαθὸν  ὡμολογήκει  πάντως  εἶναι  καὶ
δικαιοσύνης ἔργον, ὥστε ταὐτὸν ἔφησεν εἶναι ὁμόνοιαν καὶ ἐπιστήμην οὖσαν, ἀλλʼ οὐ δόξαν.

ΚΛΕΙ. ὅτε δὴ ἐνταῦθα ἦμεν τοῦ λόγου ἀποροῦντες, [410a] οἱ παρόντες ἱκανοὶ ἦσαν ἐπιπλήττειν
τε  αὐτῷ  καὶ  λέγειν  ὅτι  περιδεδράμηκεν  εἰς  ταὐτὸν  ὁ  λόγος  τοῖς  πρώτοις,  καὶ  ἔλεγον  ὅτι  καὶ  ἡ
ἰατρικὴ ὁμόνοιά τίς ἐστι καὶ ἅπασαι αἱ τέχναι, καὶ περὶ ὅτου εἰσὶν ἔχουσι λέγειν· τὴν δὲ ὑπὸ σοῦ
λεγομένην  δικαιοσύνην  ἢ  ὁμόνοιαν,  ὅποι  τείνουσά  ἐστιν,  διαπέφευγεν,  καὶ  ἄδηλον  αὐτῆς  ὅτι
ποτʼ ἔστιν τὸ ἔργον.

ταῦτα,  ὦ Σώκρατες,  ἐγὼ τελευτῶν καὶ  σὲ  αὐτὸν ἠρώτων,  καὶ  εἶπές  μοι  δικαιοσύνης εἶναι  τοὺς
μὲν ἐχθροὺς βλάπτειν, [410b] τοὺς δὲ φίλους εὖ ποιεῖν. ὕστερον δὲ ἐφάνη βλάπτειν γε οὐδέποτε
ὁ δίκαιος οὐδένα· πάντα γὰρ ἐπʼ ὠφελίᾳ πάντας δρᾶν. ταῦτα δὲ οὐχ ἅπαξ οὐδὲ δὶς ἀλλὰ πολὺν
δὴ  ὑπομείνας  χρόνον  καὶ  λιπαρῶν  ἀπείρηκα,  νομίσας  σε  τὸ  μὲν  προτρέπειν  εἰς  ἀρετῆς
ἐπιμέλειαν  κάλλιστʼ  ἀνθρώπων  δρᾶν,  δυοῖν  δὲ  θάτερον,  ἢ  τοσοῦτον  μόνον  δύνασθαι,
μακρότερον δὲ οὐδέν,  ὃ γένοιτʼ  ἂν καὶ περὶ ἄλλην ἡντιναοῦν τέχνην,  οἷον μὴ ὄντα κυβερνήτην
καταμελετῆσαι  τὸν  ἔπαινον  [410c]  περὶ  αὐτῆς,  ὡς  πολλοῦ  τοῖς  ἀνθρώποις  ἀξία,  καὶ  περὶ  τῶν
ἄλλων  τεχνῶν  ὡσαύτως·  ταὐτὸν  δὴ  καὶ  σοί  τις  ἐπενέγκοι  τάχʼ  ἂν  περὶ  δικαιοσύνης,  ὡς  οὐ
μᾶλλον ὄντι δικαιοσύνης ἐπιστήμονι, διότι καλῶς αὐτὴν ἐγκωμιάζεις. οὐ μὴν τό γε ἐμὸν οὕτως
ἔχει·  δυοῖν δὲ θάτερον, ἢ οὐκ εἰδέναι σε ἢ οὐκ ἐθέλειν αὐτῆς ἐμοὶ κοινωνεῖν.  διὰ ταῦτα δὴ καὶ
πρὸς  Θρασύμαχον  οἶμαι  πορεύσομαι  καὶ  ἄλλοσε  ὅποι  δύναμαι,  ἀπορῶν·  ἐπεὶ  εἴ  γʼ  ἐθέλεις  σὺ
τούτων  μὲν  ἤδη  παύσασθαι  [410d]  πρὸς  ἐμὲ  τῶν  λόγων  τῶν  προτρεπτικῶν,  οἷον  δέ,  εἰ  περὶ
γυμναστικῆς  προτετραμμένος  ἦ  τοῦ  σώματος  δεῖν  μὴ  ἀμελεῖν,  τὸ  ἐφεξῆς  ἂν  τῷ  προτρεπτικῷ
λόγῳ ἔλεγες οἷον τὸ σῶμά μου φύσει ὂν οἵας θεραπείας δεῖται, καὶ νῦν δὴ ταὐτὸν γιγνέσθω. θὲς
τὸν  Κλειτοφῶντα  ὁμολογοῦντα  ὡς  ἔστιν  καταγέλαστον  τῶν  μὲν  ἄλλων  ἐπιμέλειαν  ποιεῖσθαι,
ψυχῆς  δέ,  [410e]  ἧς  ἕνεκα  τἆλλα  διαπονούμεθα,  ταύτης  ἠμεληκέναι·  καὶ  τἆλλα  πάντα  οἴου  με
νῦν  οὕτως  εἰρηκέναι  τὰ  τούτοις  ἑξῆς,  ἃ  καὶ  νυνδὴ  διῆλθον.  καί  σου  δεόμενος  λέγω  μηδαμῶς
ἄλλως ποιεῖν, ἵνα μή, καθάπερ νῦν, τὰ μὲν ἐπαινῶ σε πρὸς Λυσίαν καὶ πρὸς τοὺς ἄλλους, τὰ δέ τι
καὶ ψέγω. μὴ μὲν γὰρ προτετραμμένῳ σε ἀνθρώπῳ, ὦ Σώκρατες, ἄξιον εἶναι τοῦ παντὸς φήσω,
προτετραμμένῳ δὲ σχεδὸν καὶ ἐμπόδιον τοῦ πρὸς τέλος ἀρετῆς ἐλθόντα εὐδαίμονα γενέσθαι.
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English translation

[406a]

Soc.

It  was  told  us  recently  by  someone  about  Cleitophon,  the  son  of  Aristonymus,  that  in  a
conversation  he  had  with  Lysias  he  was  finding  fault  with  the  instructions  of  Socrates  and
praising to the skies the lectures of Thrasymachus.

Cleit.

That was a man, Socrates, who gave you a false report of the talk I had about you with Lysias.
For I was really praising you for some things, though not for others. But since it is plain that you
are reproaching me, though you pretend to be quite indifferent, I should be delighted to repeat
to you myself what I said, now that we happen to be alone, so that you may be less inclined to
suspect me of holding a poor opinion of you. For at present it seems that you have heard what is
not true, with the result that you appear to be more vexed with me than I deserve. So if you give
me leave to speak I shall avail myself of it most gladly, as I want to explain.

Soc.

Well, now, it would be indeed unhandsome of me not to put up with it [407a] when you are so
anxious to do me a benefit. For obviously, when I have been taught my good points and my bad,
I shall practice and pursue the one and eschew the other with all my might.

Cleit.

Listen,  then. When I  was attending your lectures,  Socrates,  I  was oftentimes amazed at what I
heard, and you seemed to me to surpass all other men in the nobleness of your discourse, when
you rebuked mankind and chanted these words like a God on the tragic stage: [407b] Whither
haste ye, O men? Yea, verily ye know not that ye are doing none of the things ye ought, seeing
that  ye  spend  your  whole  energy  on  wealth  and  the  acquiring  of  it;  while  as  to  your  sons  to
whom ye will  bequeath it,  ye neglect to ensure that they shall  understand how to use it  justly,
and ye find for them no teachers of justice, if so be that it is teachable —or if it be a matter of
training and practice, instructors who can efficiently practice and train them—nor have ye even
begun by reforming yourselves in this respect. Yet when ye perceive that ye yourselves and your
children,  though  adequately  instructed  in  letters  and  music  and  gymnastic—  [407c]  which  ye,
forsooth, regard as a complete education in virtue—are in consequence none the less vicious in
respect of wealth, how is it that ye do not contemn this present mode of education nor search
for  teachers  who  will  put  an  end  to  this  your  lack  of  culture?  Yet  truly  it  is  because  of  this
dissonance and sloth, and not because of failure to keep in step with the lyre that brother with
brother and city with city clash together without measure or harmony [407d] and are at strife,
and in their warring perpetrate and suffer the uttermost horrors. But ye assert that the unjust
are unjust not because of their lack of education and lack of knowledge but voluntarily, while on
the other hand ye have the face to affirm that  injustice is  a  foul  thing,  and hateful  to Heaven.
Then how, pray,  could any man voluntarily  choose an evil  of  such a kind? Any man,  you reply,
who  is  mastered  by  his  pleasures.  But  is  not  this  condition  also  involuntary,  if  the  act  of
mastering  be  voluntary?  Thus  in  every  way  the  argument  proves  that  unjust  action  is
involuntary,  and  that  every  man  privately  [407e]  and  all  the  cities  publicly  ought  to  pay  more
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attention than they do now to this matter.

So then, Socrates, when I hear you constantly making these speeches I admire you immensely
and praise you to the skies. So too when you state the next point in your argument, that those
who  train  their  bodies  but  neglect  their  souls  are  guilty  of  another  action  of  the  same
sort—neglecting  the  part  that  should  rule,  and  attending  to  that  which  should  be  ruled.  Also
when you declare that whatsoever object a man knows not how to make use of, it is better for
him to refrain from making use thereof; thus, suppose a man knows not how to use his eyes or
his ears or the whole of his body, it is better for such a man not to hear nor to see nor to employ
his body for any other use rather than to use it in any way whatsoever.

[408a]

Cleit.

So too, likewise, with respect to art: it is surely plain that a man who does not know how to use
his own lyre does not know either how to use his neighbor’s, and that one who does not know
how  to  use  the  lyre  of  others  does  not  know  how  to  use  his  own  either,—nor  yet  any  other
instrument or  chattel.  Moreover,  the conclusion of  this  argument of  yours is  a  fine one,—how
that for every man who knows not how to make use of his soul it is better to have his soul at rest
and not to live, than to live acting according to his own caprice; but if it is necessary for him to
live, [408b] it is better after all for such an one to spend his life as a slave rather than a free man,
handing over the rudder of his will, as it were of a ship, to another man who has learnt the art of
steering  men—which  is  the  name  that  you,  Socrates,  frequently  give  to  politics,  when  you
declare that this very same art is that of judging and justice.

Against  these  arguments  and  others  of  a  like  kind,  exceedingly  numerous  and  couched  in
exceedingly  noble  language,  showing  that  virtue  can  be  taught  and  that  a  man  should  care
above all else for himself, I have hardly uttered a word up till now, nor do I suppose that I ever
shall  utter  a  word  against  them  [408c]  in  the  future,  for  I  regard  them  as  most  valuable
admonitions and most useful, literally capable of waking us up, as it were, out of our slumber.
So I  gave my attention with a view to hear what was to follow next,  although I  did not at  first
question  you  yourself,  Socrates,  but  some  of  your  contemporaries  and  fellow-students  or
companions—or whatever name one ought to give to the relation in which they stand towards
you. Of these I questioned first those who are specially held in regard by yourself, [408d] asking
them what was your next argument, and propounding the matter to them somewhat after your
own fashion: I ask you, my very good Sirs, in what sense do we now accept the exhortation to
virtue  which  Socrates  has  given  us.  Are  we  to  regard  it  as  all  there  is,  and  suppose  it  to  be
impossible to pursue the object further and grasp it fully; and is this to be our lifelong task, just
to exhort those who have not as yet been exhorted, and that they in turn should exhort others?
Or, when we have agreed that this is exactly what a man should do, ought we to ask Socrates,
and one another, [408e] the further question—What is the next step? What do we say is the way
in  which we ought  to  begin the study of  justice?  Just  as  if  a  man were exhorting us  to  devote
care to our bodies, observing that we like children had as yet no notion of the existence of the
arts of gymnastics and medicine; and were then to reproach us and say that it is disgraceful to
spend all one’s care on wheat and barley and vines and all the goods which we labor to acquire
for the sake of the body, and yet make no effort to discover some art or device for securing that
the body itself shall be in the best possible condition—and that in spite of the fact that such an
art exists.

6



Cleit.

Suppose  then that  we had put  to  the  man who was  thus  exhorting  us  this  further  question—
[409a]  What  arts  do  you  say  these  are?  His  answer,  no  doubt,  would  be—Gymnastics  and
medicine. So now, in the case before us, what do we say is the art which deals with the virtue of
the soul? Let it be stated. Then he who was reputed to be their most powerful exponent of these
matters answered me and said that  this  art  is  precisely  that  which,  said he,  you hear Socrates
describing,—nothing else than justice. I then replied—Do not explain to me merely its name, but
like  this:—There  is  an  art  called  medicine;  and  of  this  the  effects  are  two-fold,  the  one  being
[409b] to produce constantly new doctors in addition to those already existing, and the other to
produce health. And of these the latter result is no longer in itself an art but an effect of that art
which both teaches and is taught, which effect we term health. So likewise the operations of the
joiner’s  art  are a  house and joinery,  of  which the one is  an effect,  the other  a  doctrine.  In  like
manner let it be granted that the one effect of justice is to produce just men, as of the other arts
their  several  artists;  but  as  to  the  other,  the  operation  which  the  just  man  is  capable  of
performing for us, what do we say that is? Tell us. [409c] The reply of your exponent was, I think,
The beneficial; while another said The right; a third The useful; and yet another The profitable.
So I resumed my inquiry and said: In the former case also we find these names in each one of
the arts—doing the right, the profitable, the useful, and the rest of such terms; but as regards
the object at which all these operations aim, each art will declare that which is peculiar to itself;
for example, the art of joinery will assert that the result of good, beautiful, and right action is the
production of wooden vessels, which in themselves are not an art. So let the operation of justice
[409d] be stated in the same way. Finally, Socrates, one of your companions, who was reputed
to be a most accomplished speaker, made answer that the peculiar effect of justice, which was
effected by no other art, was to produce friendship in States. And he, in turn, when questioned
declared that friendship is a good thing and never an evil; while as to the friendships of children
and  those  of  wild  beasts,  which  we  call  by  this  name,  he  refused  to  admit—when  questioned
upon the point—that they were friendships; since, as a result of the argument, he was forced to
say that such relations were for the most part harmful [409e] rather than good. So to avoid such
an admission he denied that such relations were friendships at all, and said that those who give
them  this  name  name  them  falsely;  and  real  and  true  friendship,  he  said,  is  most  exactly
described as unanimity. And when asked about unanimity, whether he declared it to be unity of
opinion or knowledge, he rejected the expression unity of opinion, for of necessity many cases
of  unity  of  opinion  occurred  amongst  men  that  were  harmful,  whereas  he  had  agreed  that
friendship  was  wholly  a  good  thing  and  an  effect  of  justice;  consequently  he  affirmed  that
unanimity was the same, and was not opinion, but knowledge.

Cleit.

Now when we were  at  this  point  in  the  argument  and  at  our  wits’  end,  [410a]  the  bystanders
were ready to  fall  upon the man and to  cry  that  the argument  had circled round to  the same
point as at first; and they declared that: Medicine also is a kind of unanimity, as are all the arts,
and they are able to explain what it is they deal with; but as for the justice or unanimity which
you talk of, it has no comprehension of what its own aim is, and what the effect of it is remains
quite obscure.

Finally, Socrates, I put these questions to you yourself also, and you told me that it belonged to
justice [410b]  to injure one’s  enemies and to do well  to  one’s  friends.  But  later  on it  appeared
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that  the  just  man  never  injures  anyone,  for  in  all  his  acts  he  aims  at  benefiting  all.  So  after
repeated questionings—not once only or twice but spending quite a long time at it—I gave it up,
concluding that though you were better than any man at the task of exhorting men to devote
themselves to virtue, yet of these two alternatives one must be true: either you are capable of
effecting thus much only and nothing more,—a thing which might happen also in respect of any
other art whatsoever, as for example a man who was no steersman might practice composing
an eulogy of that art [410c] as one of high value to mankind, and so too with all the other arts;
so against you too one might perhaps bring the same charge in regard to justice, that you are
none  the  more  an  expert  about  justice  because  you  eulogize  it  finely.  Not  that  this  is  the
complaint I make myself; but it must be one or other of these two alternatives,—either you do
not possess the knowledge or else you refuse to let me share it.  Consequently, methinks I will
betake myself, in my perplexity, to Thrasymachus and to everyone else I can. However, if you are
really willing [410d] to refrain at last from addressing to me these hortatory discourses, and just
as you would have followed up the hortatory discourse, suppose you had been exhorting me in
respect of gymnastics that I should not neglect my body, by explaining the nature of the body
and the nature of the treatment it requires—so let the same course be followed in the present
case. Assume that Cleitophon agrees that it is ridiculous to expend care on everything else and
to  neglect  the  soul,  for  the  sake  of  which  all  the  other  labour  is  incurred;  [410e]  and suppose
also  that  I  have  made all  the  other  subsequent  statements  which  I  rehearsed  just  now.  And  I
entreat you, as I speak, by no means to act otherwise, lest I should do, as I do now, praise you in
part to Lysias and to the others, and also in part blame you. For I shall maintain, Socrates, that
while  you  are  of  untold  value  to  a  man  who  has  not  been  exhorted,  to  him  who  has  been
exhorted you are almost an actual hindrance in the way of his attaining the goal of virtue and
becoming a happy man.
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