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Greek original

ANKLBLASNG B

[138a] ZQ. @ ANKLBLASH, ApA ye TIPOG TOV BEOV TTPOCELESEVOC TIOPELN;

AA. TTAVU pév odV, M SWKPATEC.

ZQ. ¢aivn ye toL éokuBpwTiakéval Te Kal €ig yiv PAETELY, (O TL CUVWOOUUEVOC,.
AA. Kal T{ &V TG GUWWOOTTO, () ZWKPATEG;

3Q). Th peylotny, G ANKIBLASH, clvvolay, (GG V' éuol [138b] Sokel. &mel dépe PO ALdG, OUK OleL
TOUG BeoUlg, & Tuyyavopev euyouevol Kal idla kal dnuooiq, éviote TovTtwy T pev idodval, ta &
00, Kal 0TV 0i¢ pév avTev, EoTL &' oi¢ ol;

AA. TTGVU v ov.

2Q). oukoUv SOKel ool TIOAAAG TipopnBeiag ye poodelobat, dTwg ph Afogtat autov eVXOHUEVOG
ueydAa Kakd, Sok®v & Ayadd, ot 62 Beol TuwaoLY &v Tautn BvTeC th €EgL, &v f S186aatv altol &
TLG EDXOMEVOG TUYXAVEL, WoTiep TOV Oidimouv [138c] avtika paociv ebEaoBal yaAk® SiehecBal ta
Tatp®a toug VEG €50V auT® TV TTapOvVIwyV alT® Kak®v amotpoTrv tva ebgacbat, £tepa pog
TOlg UTtdpyoucoly katnpdto: towyapolv tadtd te €§eterénOn, kal €k toutwv AAAa TIOAAG Kal
Sewq, a ti 6€1 kab' Ekaota Ayewy;

AA. AN\ OU pgv, O ZWKPATEG, Hawvduevov BvBpwTiov gipnkac: &mel Ti¢ Av ool Sokel ToAufjoat
Oylaivwy toladt e0&aobay;

>Q). t0 paivecBal Apd ye UTIEVaVTiov oL SOKET TG GPOVely;

AA. TTGVU v ov.

[138d] ZQ. ppoveg §& kal ppdvipol Sokololv AvOpwTIOL Elval TIVEC 0oL,
AA. glval pévrot.

3Q). dépe 8N, émokePwpeda Tiveg TIOT eiolv olToL BTL pév ydp ol Teg, wuoAdyntal, AppovEg
TE Kal ppoOvLHOoL, KAl HaLVOUEVOL ETEPOL.

AA. wpoAdynTal yap.

2Q. &tL 8¢ LyLaivovtég elol Twveg;

AA. gloiv.

ZQ). oUkoDV Kat acBevolvreg Etepoy;

[139a] AA. Ttdvu V.

ZQ). oUkoDv o0y ol autoi;

AA. o0 yap.

>0). Ap’ o0V Kal Etepol TWEG oLy, ot undétepa ToUTWV TEMOVOaoLY;
AA. o0 éRta.

2Q. avaykn ydp €otwv dvBpwrtiov dvta i) vooelv ) P vooelv.

AA. Epotye SOKEl.



>Q). T 8¢; iepl dpovAcEWC Kal appooiivng pd ve THY alThV EXELG U YWWHNY;
AA. TG AEVELC;

>Q. €l Sokel ool ol6v Te lvat i dpdvipov A &dpova, f ZotL Tt SLd péoou tpitov dBog, & ToLEl TOV
avBpwrtov pAte [139b] ppovipov pAte ddppova;

AA. ov 6fta.

2Q. dvaykn Gp’ €0TL TO £TepOV TOUTWV TieTtovOEvVaL.

AA. Epoiye SOKEl.

>Q). oUkoOV pépvnoatl GpoloyAoag UTevavtiov eival paviav ppovroeL;
AA. EywVe.

¥0). oUkoDV Kai undév eival e péoou tpitov ABoC, O TOLET TOV AVOPWTIOV UATE GPOVIUOV UATE
adpova givat;

AA. wpoAdynoa yap.

ZQ. kal phv dvo ye Umevavtia Evi pdypatt g Qv €in;

AA. 006ap®C.

[139¢] 2Q. adppoouvn Epa Kkal pavia KvSuvelel TadToOV lvat.
AA. paivetat.

3. avtag odv &v GAavteg, O ANKIBLESN, ToUg adpovag paivesBal 6pB&RE &v dainuev: altika
TOV o0V NAKLWTOV €l TWVEG TUyYAvouoLlv adpoveg Bvteg, WoTep €lol, kal TV EtL TIPeOPUTEPWV.
gmiel pEpe TIPOG ALOG, OUK OleL TGV &v TH) TIOAEL OAiyouC pév elval Toug dpovipoug, ddpovag §& &h
TOUG TIOAAOUG, 00¢ 6F) OU PaLVOUEVOUG KAAELS;

AA. Eywye.

>Q). olel &v o0V Yaipovtag AUES elval Petd TooouTwy [139d] pavopévwy TIOMTEUOUEVOUC, Kal
oUK Qv Ttatopevoug Kal Baliopgvoug, kat amep eiwbaoty ol pawvopevol Stampattecbat, aAat &n
Siknv 8e8wkéval; MG 6pa, M HAKAEPLE, P 00y 00TwC TadT ExeL.

AA. TI®OC &v o0V TIOT £X0L, K ZWKPATEC; KWWSUVEVEL yap o0y 00TwWE Exelv (oTtEp QABNV.
2Q). o0&’ €pol Sokel. ANNG TH6€ Tt aBpnTEov.

AA. TIf} TtoTE AEVELG;

30, &yk A ool ye £p&. DTToAapBAavouEy yE Twvag elvat vooodvtag: f ob;

AA. TIGVU v o0v.

[139e] 2Q. dp’ o0V Sokel ool avaykaiov sivat TOv vooodvta modSaypdv i Tupéttelv i ddOaApLEy,
f) o0k Av S0kel ool Kal puNd&v ToUTwV TEMOVOWC £Tépav vOooV Vooely; TIoOAN\al yap &rtou ye €iat,
kal o0y altat pévat.

AA. Epowye Sokololv.
>Q). 6pBaluia oot o0V Sokel téoa vooog slvay;
AA. val.

>Q). &p’ o0V kal Téoa véoog ddBaluia;



AA. o0 &fta EpoLye: ATtop® HEVTOL VE TIWG A&yw.
[140a] ZQ. &N\ € Epolye Tpoaey NG TOV volv, oUv Te SU0 OKETTTOPEVW TUYOV EUPICOUEV.
AA. BN\ TIPOOEXW, M ZWKPATEC, £IG SOVApLY THY EpAv.

>0). oUKoOV wpoAoyRdn AUV ddBalpia pév Tdoa véoog eival, véoog pEvTol oUK €ival Tidoa
0dOaAuia;

AA. wpoAoynon.

ZQ. kal 6pB®¢ yE poL Sokel OpoAoynBival. kat yap ot TtupETTovieg Tavieg voooloLy, ol HEVTOL Ol
VOOOUVTEG TIAVTEG TIUPETTOUGLY 0U8E TIodayp®oly 008 ve 6dpBaAULGoLY, [140b] olpat A\
vO0oO( pev Tdv To Tololtov oty dtadepelv &€ paotv oG & kahoUpev latpoug ThHv anepyaaciav
aut®v. oL yap maowv olte dpolal olte Opolwg diampattovral, NG Katd thv authg duvaulvy
€KAotn: voool pevtol Ttéoat eiowv. wotep Snptoupyoug tvag TIoAapBavopev: iy ou;

AA. TTAVU pév odv.

ZQ). o0KoDV TOUC OKUTOTOHOUG Kal TEKTovag Kal AvdplLavtotololg Kal £TEpoug TIApTIANBELG, olg
Tl 8€1 KaB' Ekaota Aéyewy; Exouat & olv Sletnddteg Snuioupyiag pépn, Kal [140c] Tavteg ovtol
gloL Snpoupyol, oU pEVTOL €l0L TEKTOVEC Y€ 0UEE OKUTOTOMOL 00’ AvSplavtotolol, ol CUUTIAVTEC
gloL dnpoupyol.

AA. ov 6fjta.

2Q. o0twg pév tolvuv kat thv adppocuvny StelAndoteq lol, Kal Toug pév TIAELOTOV QUTAG HEPOG
gxovtag pawvopévoug kaholpey, toug & dAiyov Ehattov AALBioug te kal éuBpovtrtoug: ot &¢ €v
e0dnuotdatolg 6vopact Bouldpevol katovopddety ol pev peyaloduyoug, ol 6¢ LA BeLg, Etepol &E
[140d] dkakoug Kal ameipoug Kat éveouq: eupHoeLg &€ Kal Etepa TTOANGA avalnt®v dvopata. tavta
6¢ tadta appoaovvn £otiv, Stadepel 8¢, WOoTiEp TEXVN TEXVNG AUV KatedaiveTo Kal vooog vooou:
i) TG ool SOKET;
AA. €pot pev oUTwG.
3Q). o0KkoDV AT £Kelvou TIAALY értavéABwpEY. AV yap SATou Kal &v apxn tol ?\ovou OKETTTEOV £lval
ToUG Adpovag Te Kal dpovipouc, Tiveg TToT elolv. @PoAdynTo yap elval Tvag: f yap ol;
AA. vai, wpoAoyntal.
[140e] ZQ. ap’ o0V ToUTOUC Ppovipoug DTTOAAUBAVELS, ol &v ei8GOLV &dtta Sel TIPATTELY Kal AéyeLy;
AA. EywVE.
>Q). &dpovag 6 ToTépouc; Apd ye ToLC undétepa ToUTwWV ei86TaC;
AA. ToUTOUG.
2Q). ovkoOv ol ye pn €idoteg pndétepa TtouTWV AOOUCLY AUTOUG Kal AEyovTeG Kal TIPATTOVTIEG
atta pn 8¢t
AA. daivetal.
3Q). TOLTWV pévToL EAeyov, @ ANKIBLASH, Kal TOV

[141a] Oidimouv slval TOV &vBpwTwv: €0pAOEL & #TL Kal TV viv TIOMOUG OUK Opyi
KEXpNUeEvoug, otep €kelvov, ouS' olopevoug kakd ooy ebxeoBal, AAN dyabd. €kelvog pEv
wotep o0&’ nixeto, 00" QeTo- ETepoL &€ TWEG €lov ol Tavavtia TolTwyv TEMOVOAoLY. €yw UEV
vap olpai oe mp®tov, € ool éudavic yevopevog 6 Bed¢ TPOC BV TUYXAVELC TIOPEUOHEVOC,



¢pwtnoeLey, Tipilv 0tLodv e0&aoBal og, il é§apkeael ool Tupavvov yeveaBal ThHg ABnvaiwv TIOAewg:
€l 6¢ toUto padlov fynoato kal ph peya ty, poobein kat [141b] avtwy TtV EANNAvwv- €l &€ o€
opwn £tL ENattov dokolvta Exely, €L ph Kal tdong EbpwTing, uTootain oot kat todto, Kat todto
pf povov utootain, AN avBnuepdv cou BoulopEvou we Ttavtag aiobrfoeoBat ot AAKLBLASNG 6
KA\ewiou TOpawdg €0ty avtov olpal &v o aréval Teplyapl] YEVOHEVOY, WG TV HeyloTwv
ayab®v kekupnkota.

AA. gy pév olpat, O Twkpatec, kv BA\ov 6vtvoiy, lnep toladta cupBain avt®.

[141¢] ZQ. aNAQ pevtol avti ye thg ofig Yuxfg ovd’ av thv Tdviwv EANAvwy te kal BapBapwv
Xwpav te kat tupawida BouAnBeing ool yeveabalt.

AA. 00K olpat Eywye. TIRC yap av, undév vé T uéNwv adtolc xphosodat;
Q. Tl &' €l pENNOLG Kak®G Te Kal PAaBep®g xpfioBat; oud’ dv olTwg;
AA. o0 éRta.

>0). 6pdc o0V WG 0UK AoPalic olTe Ta SLSOpEva ik éxeoBal Te olte alTOV ebyecBat yevéobal,
el y€ TLg [141d] PAarttecBat peNAoL Sia tadta i) 1o apdmav tod Blou ararayfjvat. TtoAoug &'
av E&yoluev eimely, 6ooL tupawvidog embupnoavteg A6n kal omouddoavieg toUT auTOlq
mapayeveoBbal, wg ayabov tu mpd&avteg, S thv tupavvida EmPouleuBévieg TOV Blov
adnpédnoav. olpal 8¢ o o0k &vAkoov gival #vid ve XBlZa te kal Tpwild yeyevnuéva, 8Te
Apxéhaov TOV MakeSévwy tpavvov Ta Tatsikd, épacOévta the tupawiSog o0Biv AtTov Amep
EKEIVOG TV TALSIKDV, ATIEKTEWVE TOV €pacThV w¢ TUPavvog Te Kal evdalpwv [141e] avhp
€00UEVOG KaTaoXwv ¢ TPELG i) TEttapag NEPaAg thv Tupavvida TdAw autog emBouieubeig UY'
ETEPWV TLVDV ETEAEVTNOEV.

ZQ.

0pdc &n kal TWv APETEPpWY TIOAMTOV—Ttaldta yap oUK AWV aknkoapev, AN alTtol TIapoOVIEC
olbapev—

[142a]

dooL otpatnyiag Embupfoavteg SN kal Tuxovteg avthg ol pev Tt kat viv puyddeg thode Thg
TIOAEWG €lowy, ol 6¢ TOV Biov €tehevtnoav: ol &¢ dplota Sokolvteg alTWV TIPATTEWV SLA TIOANQV
KWWEUVWVY €éNBOvTeg Kal ¢oBwv ou povov év tauvtn Tf otpatnyiq, AAN Emel €ig thv £aut®v
KatfABov, UTO TV cukodavt®v TIOALOpKoUUEVOL TIOALopKiav o06ev eAdTTw TAG UTO TQV
ToAepiwy  Stetéhecav, Mote &vioug aut®v edyecBal ACTPATNYATOUC €lval UBANOV 1)
gotpatnynkévat. [142b] €l pév obv foav ol kivSuvol Te kal TTévol Gépovteg ei¢ wdéAelay, eiyev Ev
Twa Aoyov: viv &¢ kat oAU touvavtiov. eUpAoELG &€ kal TEPL TEKVWV TOV alTOV TPOTIoV,
ev&apevoug twvag Ndn yeveoBal kat yevopevwyv el ocupdopdg te kat AUmag tag peyiotag
KATaoTAVTAG. Ol MEV yap poxOnpdv Sta téhoug Gvtwy TV TEKVwY OAov TOV Biov AuTtoUpEvoL
Suyayov: Toug &€ xpnot®v pév yevopevwy, [142c] oupdopdig 6¢ xpnoauevwy Oote otepnbijval,
Kal toutoug oLdev €ig eNattovag duotuyiag kabsotnkotag Amep €keivoug kal foulopEvoug av
ayévnta pdMov gival f) yevéoBat. AN SpwC ToUTWVY TE Kal ETEPWV TIOMEGY OOLOTPOTIWY TOUTOLG
oltw odpdédpa katadHiwv dvtwy, oTtaviov eUpelv dotig av i Stéopevwy anodoyotto i pENwvY U
€OXAG tev&eoBbal Tavoaito v euyxOpevog ol &6 TOM\ol olte Qv tupawidog Sldopgvng
amooyowto Qv olte otpatnyiag o0 €tépwv [142d] mMOMNGV, & mapovta PAdrtel pdAlov i
WPEAEL, AANG kav eb&awvto v yevéoBal, €l Tw P Ttapdvta Tuyyxavel OAlyov 8¢ ETLOYOVTEG €vioTe
TTAAMVW80UoLY, AveuYOpevoL ETT &v TO TIPEToV eDEWVTAL &y® HEV oDV ATop® M W AANBGC
pAtnv Beolg &vBpwrtot alti@vay, &€ ékelvwv PApEVOL KaKA Loy elvat: ot 8& kal avTtol opRotv



glte datacBbalialow gite appoovvalg xpn eimely, UTEP popov [142e] GAye E€xouat. KWSUVEUEL
yolv, @ ANKIBLASN, PPOVIHOG TG elval Ekelvog O TotnTAC, 8¢ Sokel pol pilolg AvoAToLlg TLol
XPNOApeVOE, OpGv altolg Kal TpdtTovtac Kal e0Xopévoug amep ol PBEATIOV Ry, Ekeivolg 6%
€80KEL, KO UTIEP amdviwv alTt®v YNV Totjoacbat Agyel &€ Twg wdi— [143a]

ZeD Bao\el, ta pev €00Aq, dnoi, kat eELYOUEVOLG
Kal AveUKToLC

Apue 6idou, ta 6¢ Sel\a Kal eLYOpEVOLG ATTANEEELY
KENEVEL.

ZQ.
guol pEv o0V KAADC SokeT Kal AoParGIg Aéyely O TTONTAC oL &' €l TL év v Exelg Tipo¢ tadta, ph
oLwTta.

AA. XOAETIOV, () SWOKPATECG, £0TIV AVTIAEYELV TIPOC TA KAADC eipnuéva- Ekelvo &' o0V Ewo, 60wV
Kak@v aitia f &yvola tolg avbpwrolg, OToTE, WG €olke, AeAnBapev QUGG [143b] avtolug Sua
TavTNV Kal TPATTOVTEC Kal Td ye Eoxatov eLYOEvVOL ATy abTol Ta KAKLota. &Tep o0V oUSELS v
oinBsin, &\\& ToUT6 ve TG Av olotto ikavdg ival, adtog altd Ta BéAtiota ebEacBal, AAN ol ta
KAkLota. To0to pév yap wg AAnB®¢ katdpa tvi AN ouk 0XH Opotov av €in.

3Q. AW Towg, @ BéAtiote, dain &v tig avip, 8¢ éuod te Kal 000 0odWTEPOG BV TUYXAVOL, 0UK
dpOKC UGS [143c] Méyely, olTwC ikf Péyovtag dyvolav, €l ye ph TipoaBeinpev Thy 0TV Qv Te
&yvolav Kal 0Ty olg Kai £xouai Ttwg Ayaddv, MOTIEP EKEIVOLG KAKOV.

AA. TG Agyelg; €oTL yap otodv Tipdypa Otw &h 0Ttwoolv £xovtL APELVOV AYVOELY i) YLYVWOKELY;
2Q). Epolye Sokel- ool &' o0;
AA. o0 pevtol pa Ala.

ZQO. AN\ phv oudE €keElvo oou katayvwoopal, €0eéAewv &v oe TPOC THv €autol pntepa
StamempdyBal dmep 'Opgotnv paot kal tov AAKpEwva Kal €l 6 twveg &NoL €keivolg [143d]
Tuy)XAvouol TauTa SLaTEMPaypEVOL.

AA. eDPAPEL TTPOG ALOG, B ZWKPATEG.

3Q). oUtol TOV Aédyovta, @ ANKIBLASH, WG oK &v £8€NoL ool Talta mempdyBat, e0Pnuelv Sel ot
KEAEVELY, BANA PENAOV TIOAD, €1 TG T évavtia Aéyol, £meldh oltw ool Sokel opdSpa Sewdv sivat
TO TIpdypa, MoT o0USE pnTéov slval o0TwC eikf. SOkl &' Av TOV 'Opéatny, €l ET0yxave GPOvLIOC
GV Kal el8k¢ BTL BEATIOTOV AV aUT TIPATTELY, TOARoat dv Tt tovtwy StampdEacday;

AA. o0 éRta.

[143e] ZQ. 008 ye BN\ov oipal ouSéva.

AA. o0 pévtol.

2Q. kakov Gpa, wg EoLkev, €0Tiv ) ToD PeAtiotou ayvola Kat TO ayvoelv TO BEATLOTOV.
AA. Epotye SOKEl.

ZQ). oUkoDV Kal ékelvw Kal Tolg GA\oLg amaoty;

AA. pnpi.

>0). #tL tolvuv Kkal 68 émokePpwpeda: €l ool avtika pdha mapeotain, oinBévtL BéAtiov lval,



MeplkAéa tov oeautod Emitpotov te kal dihov, Eyxelpidiov AaBovra,

[144a] €éNBOvTa &TL Tag BUpag, eimelv €l Evbov €oTi, Bouhdpuevov amoktelvat avtov Ekelvov, AoV
8¢ undéva- ot 6 paiev EvSov elvat—kal ov Aéyw £0€AeLy &v o€ TOUTWVY TL TTPATTELY- AN £, olual,
60&eL ooL, Omep oUBEV KWAUEL SATIOU T ye AyvoolvtL TO BEATLoTOV Ttapactival Tote §o&ay,
(ote oinBRval Kal TO KAKLOTOV TroTe BEATLOTOV £lval: fj 0UK Bv SOKeT ooL;

AA. TTAVU pév odv.

3Q). €l o0v TTapeN8wv glow Kal I8k alTov ékelvov [144b] ayvonoalg te kal oindeing &v d\\ov
glvai Tva, ap’ L dv adtdv ToApfoalg amokteivat;

AA. o0 pa tov Ala, ouk av pot Sok®.
3Q). o0 yap 8ATou TOV vtuydvta, AN avtov Eketvov dv ABoUAOU. A vap;
AA. val.

2Q. ovkoldv kal €l TMOAMAKLG €yxeLpolg, aiel &6& dAyvoolg tov lMepikAeq, OTOTE peEANOLG TtolTo
TIPATTELY, o0TTIOTE AV £TiBoLo aUT®.

AA. ov 6fjta.
ZQ. Tl 8¢; TOV 'Opgatnv Sokelg Av Ttote T untpl Embeabal, €l ye woavtwg fyvonoey;
[144c] AA. OUK olpaL EYWYE.

2Q). o0 yap nATou o0&’ €kelvog Thv Tipootuyoloav yuvdika oudE Thv 6touvoldv pntepa Slevoeito
aroktelval, A thv autog avtod.

AA. éotL Talta.
ZQ). ayvoelv dpa ta ye toltadta BEAtiov Tolg 00tw Slakelpévolg Kat totavtag §6&ag Exouoty.
AA. daivetal.

3. 6pdc odv 8TL f EoTv Qv Te &yvola Kal 0TV olg Kal &xouoi Twg ayaddv, aAN ol Kakov,
woTep ApTL ool ESOKEL;

AA. EOLKEV.
[144d] ZQ. &tL Tolvuv €l BoUAEL TO pETA TODTO ETLOKOTIELY, EToTiov &v {owg &v ool §6E¢Lev slval.
AA. T pdMoTa, O SWKPATES

ZQ. 01, wg &mog eimelv, Kwduvelel TO ye TOV BNwv €rotnu®Vv Ktijpa, €dv TG dveu told
BEATIOTOU KEKTNHEVOC 1, OALYAKLG HEV WPENETY, BAATTTEWY 62 T& TTAElw TOV ExovTa alTd. oKOTEL &&
(O8e. Ap’ UK Avaykaidv oot Sokel slvat, dtav Tt HENWHEV AToL TTPATTEW A Aéyely, oinBRval Setv
p®Tov NUEaG eideval f T® OvtL eidéval Toll’ 6 Av Tpoxelpoteépw  [144e]

MENWHEV 1) AEYELV 1) TIPATTELY;
AA. EpoLye SOKEL.
ZQ). oukolv ol prtopeg avtika ftol €iddteq cupPoulelety i) oinBevteg eldévat cupBoulelouoty
AMIV €KAOTOTE, Ol pév TiEPL TIOAEPOU TE Kal €lpAvVNG, ol &€ Tept Tely @V olkodopiag f) kal ApEVWY
KATAOKEUM G VL 6 Noyw, 6oa &1 Tote f

[145a] TIOALG TIPATTEL TIPOC AAANV TIOAWV 1) aUTh kKab' avtry, amo thg TV PNTopwv cUUPBOUARC
avta ylyvetat.

AA. &\NBR AgyeLg.



2Q. 8pa toivuv Kal Ta Tl ToUTOoLG,.

AA. @v duvnB®.

ZQ). KaAElg yap énmou ppovipoug te kat Gdpovag;

AA. EywVE.

ZQ). o0koDV ToUG péEV TTOANO UG &dpovag, Toug &' dAiyoug dpovipoug;
AA. olTWwC.

2Q). oUKODV TIPOG TL ATIOPAETIWV AU OTEPOUG;

AA. val.

[145b] ZQ. dp’ oOv TOV Tolodtov CUMPBOUAEUELY £€i86Ta, Xwplg ToD TdTEPOV PEATIOV Kal Bte
BEATLOV, PpOVLHOV KAAELS;

AA. o0 éfta.

3. 006¢ ye olpatl 80TLC TO TIOAEMETV AT 0i8e Ywplg Tol OTOTE BEATIOV Kal TOGOTTOV XPAvov
doov BEATLOV. 1) yap;

AA. val.

3Q). oUkoOv o0SE €l Ti¢ Tva Aroktewvival oidev oSE ypAuata ddaipeiodal kai Gpuydsda ToLElY
g tatpidog, xwplg tol Omote BEATIOV Kal dvtiva BEATLOV;

AA. oU pevtol.

[145c] Q. 80T &pa TL TGOV TOLOUTWV Oidev, &av pév Tapémntal avt® f tol PBeltiotou
grotAun—adtn & Av f avth 8ATou ATtep Kal f) Tod wdeAipou: A yap; —

AA. vai.

ZQ. dpdvipov &€ ye auTtov dprioopev kal aroypwvta cupBouAov Kal Tf) TIOAEL kal auTov auT@: TOV
&€ un tolodtov tavavtia toutwv. i) TG SOKET;

AA. €pot pev oUTwG.

3Q. T & € tc inmevew A Togelewv oldev, 1) ab Tuktevew A tahaiew A T Thg BAANG Aywviag A kal
Ao Tt [145d] thv ToloUtwy doa texvn oldapey, Tl Kahelg ¢ v €idf) TO kata tavtnv ThHy TEXVNV
BEATLOV yLyvOpEVOV; Ap’ 00 TOV KATA THY LKAV LTTTTKOVY;

AA. Eywye.

Y0. tOV 8¢ ye olpal Katd THY TIUKTIKHV TIUKTLKOY, TOV &6 kat avANTIKAV abANTkdy, Kai TaAAa
Snmou ava Adyov touTolg: f) GA\WG WG

AA. 00K, aAN olTwc.

>0). 50kel 0DV ool Avaykaiov glval TOV TiEpL TOUTWV TL EMoTAPovVa dvta dpa kai &vspa GppOvipov
glvay, f) ToA\oD [145e] prjcopey EVSELY;

AA. TIoAN\oD pevtol vij Ala.

3Q). oiav o0v olel TToAtelav elval ToEot®v Te Ayab®v kal abAnT@®v, £tt 8¢ kal aBAnT®v te Kal
TOV BNV TEYVLITOV, AVAPEUELYUEVWY &' €V TOUTOLG 00¢ ApTL ElprKapeV TMV TE AUTO TO TIOAEUEV
€l60TwV kal alutd TO ArokTewULval, TIPOG 6 kal avép®v PNTOPLKOV TIOATIKOV ¢uonua
duowvtwy, andvtwv &¢ toutwv Ovtwv Aveu TH¢ ToD BeAtiotou EmiotAung Kat tol €id0tog,



OTIOTE BEATIOV EVL EKAOTW TOUTWV
[146a] xpfioBat kal ipog tiva;

AA. avinV Tl Eywye, O ZWKPATEG.

3Q. daing ye dv olpat 6métav 6pwng éva €kactov alT®V GNOTIHOUHEVOY Te Kal VEHovTa TO
TAeloTov TG TToALTElag

... ToUTW PEPOG,
V' a0tog autol tuyyavel KpATLOTOG GV

Aéyw &€ TO KAT auThv thv TEXVNV BEATLOTOV yLyvOuevov: Tol && Tf TIOAEL Te Kal avtov alt®
BeAtiotou Bvtog T TIOAG Sinpaptnkota, &te oipat aveu vod §6En memioteukdta. [146b] olTwg
5& ToUTWV &YOVTWY, Apa 00K av OpBRC AéyoLuey PAvVTEC TTIOMAC Tapayfg Te kal avopiag HeoThvY
glvat Thy Tolaltnv To\LTeiay;

AA. 6pBQ¢ pevtol v Ala.

ZQ). oukolv avaykaiov (v £50keL oinBfjval Selv ptov NUAG eidéval ) T@ dvtL eidéval tolto 0
av Tpoxelpw¢ HENWUEV f) TIPATTELV ) AEyELy;

AA. €80KeL.

oO-

3Q. oUkoOv K&v pév Tpdttn & TG oidev 1| Sokel eidéval, mapémntal && T
Auottehouvtwg NUAg €&l [146¢] kal T TTOAEL Kal alTov auTy;

wWPeNipwWg, Kkat

AA. TG yap ov;

>0, ¢av 8¢ V' olpat tdvavtia ToluTwy, oUTE Th TIOAEL 00T avTOV alT;

AA. o0 &RAta.

ZQ. Tl 8¢; kal viv €Tt woalTwg oot SoKET i) AANWG TTwG;

AA. 00K, AN\ olTwcC.

3Q). &p’ o0V £pnoBa KAAETvV Toug pév IO UG ddpovag, Toug & dAlyoug dppovipoug;
AA. EywVE.

>0). 00koDV dapev TTEAY ToUC TTOANOUC Stnpaptnkéval tod BEATioTou, Wg té TIOANA Ye oipal dveu
vo0 66&n memiotevkoTag,.

[146d] AA. dapev yap.

Q. Auoltelel Gpa tolg ToAOTG pAT €idéval pndév AT olecBau eidéval, eimep ye pdAlov
ipoBuproovtal mpdttewy pev tadta att Gv eidé®owv i oinBwowv eideval, mpdattovieg 6¢
BAarttecBal ta MAsiw pdAov i) wdelelabal.

AA. dAnBgotata AgyeLG.

3Q). 6p8g olv, 8te V' EPnV KWSLVEVELY TO ye TRV ANWV [146€] ETLoTNUGOV KTAWA, €4V TIC &veu TG
100 BeAT{OTOU ETLOTAUNG KEKTNUEVOC ), OALYAKLG iV OdeNely, BAATTTelY 68 T TAEiw TOV Exovta
avtd, ap’ ouXL T® dvtL OpBGIC Ebatvéuny Aéywy;

AA. Kal gl ph TéTe, ANG VOV pot SOKEL, G TWKPATEC.

2Q. 8¢l dpa kat oAy kal Yuyxnv thv pENoucav 0pB®O¢ PBlwoesobal tavtng Thg EMOTAUNG
avteyxeobal, atexvg wotep acbevoivta tatpod A Tvog kuBepvrtou TOV Aodar®dg



[147a] péN\ovta TAELV. dveu yap tavtng, dowtep av Aaumpotepov Emoupion TO THG TUXNG i) Ttepl

XPNHATWY KTAOW i owpatog pwunv il kat Ao Tt TV tololTwy, ToooUTwW Hellw aupapthuata
A’ avt@v avaykalov €oTy, wg £0LKE, yiyveoBal. 0 &€ &N thv KaAoupevnv ToAupaBlav te kal
TIoOAUTEYVIAV KEKTNUEVOC, OpdPavog &€ WV tavtng THg EMLOTAUNG, AYyOpeEVog 8¢ UTIO ULAG EKAOTNG
OV &Nwv, ap’ ouXL T® vl Sikalwg TIOMEG XeWp@VL Xproetal, 8te olpat Bveu KuBepVATOU
[147b] SiateA@v év TeAdyel, Xpovov ol pakpov Piou BEwv; wote cupPaivelv pot Sokel kat
¢vtadBa to tod mowntod, 6 AéyeL katnyop@v ToU Twog, wg &pa TTIOAG eV fTtiotato £pya, KaKQG
8¢, pnoiv, Amiotato mdvra.

AA. kal T{ 8f Tote cupPaivel TO Tol TTONTOY, B SWKPATEC; EUOL HEV Yap o8’ 6TLODV SOKET TipoG
AOyov gipnkeval.

3Q). kal pdha ye tpdg Adyov: AN aivittetal, @ BEATIoTE, kal 00Tog Kal GANoL &¢ Trotntal oyeSdv
TL TavieG. €otwv te yap ¢uvoel mownTikh f ovpmaca aiviypatwdng kai [147¢] o0 told
TIPOCTUYBVTOG avSpd¢ yvwpioar £tL Te Tpd¢ T® puoeL Tolavtn vat, dtav Adpntat avspdg
$BovepoD te Kal ph Boulopgvou AULV EvdeikvuoBal AN amokpuTtttecBal 6Tl pdAiota thv avtod
ocodliav, uTepdu®C &N TO YpfApa wg Suoyvwaotov dalvetal, OTL TTOTE vooloLlv EKaoTog alTtwv. ou
vap SATIOL “OunpPOv e TOV BElETATOV TE Kal 6oPWTATOV TIOLNTHY AYVOETY SOKELG WG 0UY OLOV Te
Av émiotacBal Kak@—EKEIVOC yap €0ty O Aéywv TOV Mapyitnv oMa [147d] pév émnictacbal,
KaK®¢ 8¢, dpnoi, mavta Amictato—aAN aivitreTal olpatl Tapdywy To KakG¢ piv avtl Tod Kakod,
10 8¢ Amiotato avtl tol émiotacBau yiyvetal olv cuvteBév £Ew pév Tol pétpou, #oTL & 8 ve
BoUAeTal, WG TTOMNGA pév ATtiotato Epya, kakdv & Av émiotacBal avt® mavta tadta. SfAov odv
&TL €lTtep AV aUTE Kakov TO TTOAA eisévart, Gadlog T v ETUyxavey, EITEP Ve TILOTEVELY SET TOIG
TIPOELPNMEVOLG AOYOLG.

[147e] AA. AN\’ uol pEv SOKET, () SWKPATEG A XANEMGG V' &v EANOLG TLol Tioteloatut AGyoLc,
glrep pnde touToLC.

ZQ. kal 6pOB®¢ ye ool SOKEL.
AA. TIEAWV a0 pot SOKETL.

2Q. AN\Q Ppepe TIPOC ALoc—0Opdg yap dAmou thy amopiav don te kal ola, tavtng &€ Kat v pot
SOKETG KEKOWwWVNKEVAL: METABANOPEVOG YE TOoL Avw Kal KATtw ovud' otodv tavn, aAN dtL av
HANLOTA ool §6EN, ToDTo Kal ékSeSukévat ab

[148a] Kal oUKETL WoalTwg SoKeTV—el o0V ool y' £TL Kal VOV Eudavic yevouevog 6 Bed¢ TTpdg dv
TUYXAVEL, TIOPEUOUEVOG €pwTroete, TIplv Otlolv €0&aoBal og, €l €§apkeoel ool Ekelvwv TL
yevéaBal Qvriep kal &v apyf éNéyeto, £lte kal alTe ool émtpéPetey ebEacBal, Tl ToT Av olel A
TOV Tap’ ekelvou Stdopevwy AapBdavwy i) avtog ev&apevog yeveabat tod katpoD Tuxely;

AA. &N\G pét ToUG 800G, Eyk pEV 00OV v Exolui ool imely, O TWKPATES, 0UTWC: GANA Hdpyov T
ot Sokel €lvat, [148b] kal wg GANBMC TIOAAC GUAAKRAG, BTIWE UA AACEL TLG alTOV EDYOUEVOC HEV
Kakd, Sok@v &€ tayadaq, Emelt’ OAiyov emioywv, OTEp Kal ou EAeyeC, TTAAWVWSEN, Aveuyouevog Att’
av To ptov ebEntat.

>0). ap’ o0V 00yl EI6WC TL TTAEoV UGV O TIOLNTAC, o0 Kal &v apyf Tol Adyou Emepviodny, ta Ss\a
Kal EOYOMEVOLG ATIAAEEELY EKENEVEY;

AA. EpoLye SOKEL.

3Q). ToUTov piv Toivuy, O ANKIBLASH, Kal AakeSatudviol [148c] tov totnthv €NAWKOTEG, €T Kal
autol oltwg émeokeppevol, Kal i6la kal dnuooia ékaotote TapamAnoiav guyhv ebyxovtat, Ta
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kaAd &ml Tol¢ dyabdoic toug Bsolg St8éval kehevovteg al odiolv alTolg TAelw & oLSEL Av
ékeivwy e0Eapévwy AkoVGELEV. Tolyapolv ei¢ TO Ttapfikov Tol xpdvou ouSévwv ATToV EDTUYELS
elotv AvBpwTioL £l & &pa Kal cUMPBERNKEV AUTOIC (OTE i) TTAvTa EVTUYXETY, AAN 00V o0 Std [148d]
THV ékelvwv g0XMV, &ML ToTC Beoic & ¢oTiv (oTE olpal kal Stsévatl Tt v TLC EDYOUEVOC TUYXAVN
Kat tavavtia toutwv. PovAopat &€ ool kait £tepov Tl SunyfoacBat, O Tote HKouoa TV
TipeoPBuTEPWV TRV, WG ABnvaiolg kat Aakedatpoviolg Stapopdg yevopevng ocuveBatvey det th
TIOAEL AU@V WOoTe Kal katd yiv kal katd Bdhattav Omote pdxn yEvoLto SUCTUXELV Kal PnNSEToTE
SUvacBal kpatfoat Toug o0V ABnvaioug Ayavaktodvtag TG TPAYHATL Kal ATIOPOUHEVOUC Tivt
[148e] xpfh MNnxavii TV Tapovtwv Kak®@V ATOTpoTiV €UPEl, BOUAEUOUEVOLE QUTOLG SOKEV
KpdTioTov lval TEpdavtag pog "Appwva EKETVov EmepwTdv: ETL 68 TipdC TouToL TASE, Kal ave’
Odtou mote Aakedatpoviolg ot Beol paAAov viknv dt6daowv i odiov avtolg, ol Asiotag, ddval,
pEv Buoiag kal kaAiotag TV EANNAvwy Gyopev, AvaBrpact Te KEKOOUAKAUEV TA lepd alTOV W
00&6¢€veg GNNOL, TIOUTIAG TE TIOAUTEAEOTATAG Kal ogpvotdtag Edwpoupeba tolg Beolg av' Ekaotov
£to¢, kal [149a] éteholpev xpfuata oa 008’ GANoL oUuTIavTe "EANANVEC:

2Q. Aakedaipoviolg 8¢, davai, oLSeEMWTOT €UEANCEV 0USEV TOUTWVY, AAN OUTWG OAYWPWG
SLakewvtal Tpdg Tol Beolc, (oTe Kal avamnpa BUoucty EkAoToTe Kal TAMa Tdvta 00K GAiyw
EVEEEOTEPWC TIHQOLY fTiEp AUETG, XPAHATA 0UEEV ENATTW KEKTNUEVOL TAG UETEPAG TIOAEWG. ETTEL
6N elpnkévat tadta kat émepwtioat Tl xph mpdtrovtag avtolg TV TapOVTwy KAak®v armalhayhv
e0pely, BAN\O pév oUBEV armokplBfjval tov [149b] mpodnTnV—TOV yap Bedv olk €dv SfjAov
Oti—kaleoavta &¢ autov, ABnvaiolg, ddval, tade Aeyel "Appwv: dnotv av BoluAecBatl avt® thv
AakeSatpoviwy ebdnuiav gival pdAov f) ta cupmavta tov EANfVwy iepd. Tooadta eimely, oUKETL
TEPALTEPW. TAV V' 00V e0dnuiav o0k BANNV Twd pot Sokel Aéyewy 6 Bedg A THy ebxhv alTdv- £oTL
yap T@® OvtL TToAU [149c] Stadepouoa TV ANwV. ol pev yap GANoL “EANANveC ol P&V XPUOOKEPWG
Bolg mapaotnoduevol, £tepol & avabnuact Swpoupevol tolg Beolg, ebyovtal ATt av Tuxn
tadta, avte ayada &vte kakd: BAacdnuolVTwy obv alTGV AKOUOVTEC ot Beol oUK ATodéyovTal
TAG TIOAUTEAELG Tautaol Toumag te kat Buoiag. aAa Sokel pol TIoAAR G Pulakiig Selobal kal
okePeWG OTL TTIOTE pnTeOV €0TL KAl pr).

ebpNoeLg 6¢ kal tap’ ‘Ounpw Etepa apamnAnaola toutolg [149d] eipnuéva. pnaotv yap toug Tplag
ETIAUALY TIOLOUMEVOUG

gpdewv abavdrolol teAngéooag Ekatoppac

Thv 6¢ kvioav €k To0 edlou ToUG Avepoug pEpeLY oUpavov elow
néetav: thg &' ol TL Beol¢ pakapag dateeobal,

o0&’ €B€Aev: pdha yap ooy amfxbeto "TALog iph

[149¢]

kat Mplapog kat Aaodg Eupperiw Mptduoto:

(ote o06EV aLTOlG AV TiPoUpPyoL BUELWY Te Kal §@pa TV pdtny, Beolg amnyBnuévoug. ol yap
olpal ToloJTév £0TL TO TV Be®V (oTe UTO SWpwv TTapdyecBal olov KakdV TOKLOTAV: AN Kal
NHELG €UAON AOyov Aéyopev, aglolvteg Aakedatpoviwy tauvtn mepLelvat. kat yap av dewov €in el
PO T SWpa Kal Tag Buoiag amoPAemouoty AU®V ot Beol ANG ph) Tpog Thv Yuxry, &v tig 610G
kat dikatog v [150a] Ttuyyavn.

2Q.
TIOA@ Ve UBANoV oipal A TTpdC Tag TIOAUTEAELG TavTag TOUTAC T Kal Buciag, Ag o0SEV KWAUEL
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TION\O pév €lg Beolg, TIOANNG &' €lg AvBpwTioug Auaptnkotag kal idtwtnv Kal oA Exewv av'
EkaoTov €toq TeAELV: ol &€, dte o Swpodokol Bvteg, katadppovololy AmAviwy ToUTwy, WG pnowv
0 Bed¢ kal Bewv TipodATNG. KvduveLEL yolv Kal Ttapa B0l kat Ttap’ avbpwrtolg Tolg volv £xouat
Swkatoouvn te [150b] kat dppdvnoig Stapepovtwg teTipfjobatr ppovipol ¢ kal dikatol ouk GANoL
TWEG €OV 1) TV €l60TwV @ &€l mpdattely kal Agyewv kal Tipog Beolg kal Tpog AvBpwTIou.
Bouloipnv & av kat oo TuBecBal dtL ot &v v ExeLg Tipo¢ tadta.

AA. &N €pol pév, O SWKpateC, oK ANAN Tin Sokel A Amep ool T kal T@ Be@): o0SE yap Av elkog
€ln avtiyndov €ue t® Be® yeveabal.

>0). oUKkoDV pépvnoat év TIOMR amopia packwv givat, [150c] 8TTwE P AGONG 0EaUTOV EUYOHUEVOC
Kakd, Sok®v &¢ dyaba;

AA. EywVE.

3Q). 6p&ic 00V WG 0UK Aoharég ool EoTiv ENBTV PG TOV Bedv evEopévw, tva und’ av oltw ToXN,
BAaodnuolvtog oou dkovwv oUBEv amodegntal tfig¢ Buolag Tavtng, tuxov 6¢ Kkal ETepov TL
nipooaroalong. ol pév o0V Sokel BEATLOTOV €lval fouyiav Exewv: T MV yap AaKeSalpoviwy
€0XN 6ua thv peyahouyiav—toldto yap KANLOTOV TV &v adpoolvn ye OVOpdTwv—oUK Gv
olpai os £0éhewv yphoBal. [150d] avaykaiov olv £0TL TIEPLPEVELY WG AV TIG MABN K¢ ST TIpdC
Beoug kal ipodg avBpwtioug Stakelabal.

AA. Téte olv Tapéotal 6 Xpovog oUToC, W SWKPATEC, Kal Ti¢ 6 Tatsevowy; Adlota yap av pot
Sok® 16€lv TolTov Tov AvBpwTiov TG €0TLV.

30). 00ToC () PéAEL TiEPL 000. AANG SOKET poL, (WOoTiEP TG AlopASeL dnoiv thy ABnvav “Ounpog amod
TV 0HBAAUDV APEAETY THY AxALY,

ddp’ €0 yLyvwokol A Bedv ASE kal avspa,

[150e] oUtw Kkal oot &elv amo T Puyiig TpdTov THV AxAULV adeldvta, 1) vOv tapodoa TuyyAvel,
TO TVIKadT AN Tpoadépelv U OV PENNELC yvwoeoBat ApEY kakov ASE Kal €0BAGY. VOV pév yap
OUK Qv pot Sokelg duvnbfjvad.

AA. adatpeitw, €lte BoUAeTal ThHV axALV €ite A0 T WG &yw Tapeokevaopat pnbev av ¢uyelv
TGOV UTT €KE(VOU TIPOOTATTOMEVWY, OOTLG TIOT' €0TLV AvBpwTIog, €1 ye PEANOLL BEATiwY yeveaBalt.
[151a] ZQ. aA\G phv kakelvog Bavpaothyv donv Tepl o€ TipoBupiav ExeL.

AA. i Téte Tolvuv Kal Th Buoiav avaBalecBat KpATLoTov slval pot Sokel.

ZQ). Kal 0pB®G yE ool SOKEL AopaléoTtepov yap 0TV i} TIapaKIVOUVEVELY TOo0UTOV KivSuvov.

AA. AA\G TIOC, O SWKPATEG KAl MRV TOuTovl TOV otédavov, EMELSH MOl SOKEIC KAAGDC
oupBeBouleukéval, ool [151b] TeptBow: Tolg Beolc && kal otepdvoug kal tdMa mdvta td
vop{opeva tote Swoopey, Otav gkeivny thy Auepav eéNBoloav dw. H&eL &’ ov SLa pakpol TouTwv
BeNdvTwv.

Q. GA\G Sexopal kKat todto, kat GAko &€ av Tt Tv Ttapa 0ol §0Bevtwv NSEwg ool Se§apevov
gHaUTOV. wotep &€ kal 0 Kpewv Eupumtidn memointal tov Telpeoiav dwv Exovta ta otédn katl
akouaoag amod TV ToAepiwy amapyag autov eilndeval SLta Thv teExvny,

olwvov €B€uny, ¢noi, KaA\ivika oa otedn:

&v yap KAOSwVL Kelped’, GoTiep oiloBa ov-
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oltw 6¢ kayw Tapa ool thHv S6&av tavtnv olwvov tibeuat. [151¢] Sok® &€ poL oUK €v EAATTOVL
KAOSwVL ToD Kpéovtog elvat, kal Bouloipny &v KaA\ivikog yevéaBal TGOV GGV Epactiv.
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English translation

[138a]
Soc. Alcibiades, are you on your way to offer a prayer to the god?
Alc. T am, certainly, Socrates.

Soc. You seem, let me say, to have a gloomy look, and to keep your eyes on the ground, as
though you were pondering something.

Alc. And what might one ponder, Socrates?

Soc. The greatest of questions, Alcibiades, [138b] as I believe. For tell me, in Heaven's name, do
you not think that the gods sometimes grant in part, but in part refuse,

what we ask of them in our private and public prayers, and gratify some

people, but not others?

Alc. I do, certainly.

Soc. Then you would agree that one should take great precautions against falling unawares into
the error of praying for great evils in the belief that they are good, while the gods happen to be
disposed to grant freely what one is praying for? Just as Oedipus, [138c] they say, suddenly
prayed that his sons might divide their patrimony with the sword: it was open to him to pray
that his present evils might by some means be averted, but he invoked others in addition to
those which he had already. Wherefore not only were those words of his accomplished, but
many other dread results therefrom, which I think there is no need to recount in detail.

Alc. But you have instanced a madman, Socrates: why, do you suppose that anyone could bring
himself, while he was in a sound state, to utter such a prayer?

Soc. Do you regard madness as the opposite of wisdom?

Alc. Certainly I do.

[138d]

Soc. And there are some men whom you regard as unwise, and others as wise?
Alc. Why, yes.

Soc. Come then, let us consider who these people are. We have admitted that some are unwise,
some wise, and others mad.

Alc. Yes, we have.

Soc. And again, there are some in sound health?
Alc. There are.

Soc. And others also who are in ill-health?
[139a]

Alc. Quite so.

Soc. And they are not the same?

Alc. No, indeed.
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Soc. And are there any others besides, who are found to be in neither state?
Alc. No, to be sure.

Soc. For a human being must needs be either sick or not sick.

Alc. I agree.

Soc. Well then, do you hold the same view about wisdom and unwisdom?
Alc. How do you mean?

Soc. Tell me, do you think it is only possible to be either wise or unwise, or is there some third
condition between these, which makes [139b] a man neither wise nor unwise?

Alc. No, there is not.

Soc. So he must needs be in one or the other of these two conditions.

Alc. T agree.

Soc. And you remember that you admitted that madness is the opposite of wisdom?
Alc. I do.

Soc. And further, that there is no third condition between these, which makes a man neither
wise nor unwise?

Alc. Yes, I admitted that.

Soc. Well now, can there possibly be two opposites of one thing?
[139c]

Alc. By no means.

Soc. Then it looks as though unwisdom and madness were the same.
Alc. Yes, apparently.

Soc. So we shall be right, Alcibiades, in saying that all unwise persons are mad; for example,
such of your contemporaries as happen to be unwise—some such there are—and of your
elders, even: for tell me, in Heaven’'s name, do you not think that in our city the wise people are
but few, whereas the majority are unwise, and these you call mad?

Alc. Ido.

Soc. Well, do you suppose we could safely live with so many [139d] madmen as our
fellow-citizens, and should not long ago have paid the penalty for it in knocks and blows at their
hands, and all the usual proceedings of madmen? Consider now, my wonderful friend, whether
the case is not quite different?

Alc. Well, it must be, Socrates. For it looks as though it were not as I thought.
Soc. And I think so too. But there is another way of regarding it.

Alc. I wonder what way you mean.

Soc. Well, I will tell you. We conceive there are some who are sick, do we not?
Alc. We do, to be sure.

[139€]
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Soc. And do you believe that a sick man must necessarily have the gout, or a fever, or
ophthalmia? Do you not think that, although he may be afflicted in none of these ways, he may
be suffering from some other disease? For surely there are many of them: these are not the only
ones.

Alc. I agree.

Soc. And is every ophthalmia, in your opinion, a disease?

Alc. Yes.

Soc. And is every disease also ophthalmia?

Alc. No, I should think not: still, I am in doubt as to my meaning.
[140a]

Soc. Well, if you will attend to me, two together will be searching, and so mayhap we shall find
what we seek.

Alc. Nay, but I am attending, Socrates, to the best of my power.

Soc. Then we have admitted that while every ophthalmia is a disease, every disease, on the
other hand, is not ophthalmia?

Alc. We have.

Soc. And our admission seems to me quite right. For everyone in a fever is sick, but yet not
everyone who is sick has a fever or the gout [140b] or ophthalmia, I take it; though everything of
the sort is a disease, but differs—to quote those whom we call doctors— in its manifestation. For
they are not all alike, nor of like effect, but each works according to its own faculty, and yet all
are diseases. In the same way, we conceive of some men as artisans, do we not?

Alc. Certainly.

Soc. That is, cobblers and carpenters and statuaries and a host of others, whom we need not
mention in particular; but any way, they have [140c] their several departments of craft, and all of
them are craftsmen; yet they are not all carpenters or cobblers or statuaries, though these taken
together are craftsmen.

Alc. No, indeed.

Soc. In the same way, then, have men divided unwisdom also among them, and those who have
the largest share of it we call mad, and those who have a little less, dolts and idiots; though
people who prefer to use the mildest language term them sometimes romantic, sometimes
simpleminded, or again [140d] innocent, inexperienced, or obtuse; and many another name will
you find if you look for more. But all these things are unwisdom, though they differ, as we
observed that one art or one disease differs from another. Or how does it strike you?

Alc. That is my view.

Soc. Then let us turn at this point and retrace our steps. For we said, you know, at the beginning
that we must consider who the unwise can be, and who the wise: for we had admitted that there
are such persons, had we not?

Alc. Yes, we have admitted it.

[140e]
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Soc. Then you conceive those to be wise who know what one ought to do and say?

Alc. I do.

Soc. And which are the unwise? Those who know neither of these things?

Alc. The same.

Soc. And those who know neither of these things will say and do unawares what one ought not?
Alc. Apparently.

Soc. Well, just such a person, as I was saying, Alcibiades, [141a] was Oedipus; and even in our
time you will find many who do the same, not in a fit of anger, as he was: they think they pray
not for something evil, but for something good. He neither prayed for that, nor thought he did,
but there are others who are in the opposite case. For I imagine that if the god to whom you are
now going should appear to you and first ask you, before you made any prayer, whether you
would be content to become sovereign of the Athenian state and, on your accounting this as
something poor and unimportant, should add and of all the Greeks also; and if he saw [141b]
you were still unsatisfied unless he promised you besides the mastery of all Europe, and should
not merely promise you that, but on the self-same day a recognition by all men, if you so
desired, of Alcibiades, son of Cleinias, as their sovereign—I imagine you would actually depart in
a transport of delight, as having secured the greatest of goods.

Alc. So would anybody else, I imagine, Socrates, at such a stroke of luck!
[141]

Soc. But still you would not wish to sacrifice your life even for the territory and sovereignty of all
the Greeks and barbarians together.

Alc. I should think not. How could I, without a prospect of making any use of them?

Soc. And what if you had a prospect of making an evil and injurious use of them? Not in this case
either?

Alc. No, indeed.

Soc. So you see it is not safe either to accept casually what one is given, or to pray for one’s own
advancement, if one is going to be injured in consequence, or deprived of one’s life altogether.
Yet we could tell of [141d] many ere now who, having desired sovereignty, and endeavored to
secure it, with the idea of working for their good, have lost their lives by plots which their
sovereignty has provoked. And I expect you are not unacquainted with certain events of a day or
two ago, when Archelaus, the monarch of Macedonia, was slain by his favorite, who was as
much in love with the monarchy as Archelaus was with him, and who killed his lover [141e] with
the expectation of being not only the monarch, but also a happy man: but after holding the
monarchy for three or four days he was plotted against by others in his turn, and perished.

Soc.

You have only to look at some of our own citizens—and these are examples that we know, not
by hearsay, but by personal observation—who in their time have desired to hold military
command [142a] and have obtained it, and see how some to this very day are exiles from our
city, while others have lost their lives. And even those who are deemed to be faring best have
not only gone through many dangers and terrors in holding their command, but on returning
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home have continued to be as sorely besieged by informers as they were by the enemy, so that
some of them wished to heaven [142b] that they had been anything but commanders rather
than have held such appointments. Of course, if these dangers and toils were conducive to our
advantage, there would be some reason for them; but the case is quite the contrary. And you
will find it is just the same in regard to children: some people have been known to pray that they
might have them, and when they have got them have fallen into the greatest disasters and
pains. For some have had children that were utterly bad, and have spent their whole lives in
repining; while others, though they had good ones, [142c] were bereft of them by disasters that
overtook them, and thus were cast into as great misfortune as the others, and wished that no
children at all had been born to them. But nevertheless, with all this plain evidence, and a great
deal more of a similar kind, before men'’s eyes, it is rare to find anyone who has either declined
what was offered to him or, when he was likely to gain something by prayer, refrained from
praying. Most men would not decline the offer of either a monarchy or a generalship [142d] or
any of the various other things which bring with them harm rather than benefit, but would even
pray to be granted them in cases where they were lacking: but after a little while they often
change their tune, and retract all their former prayers. I question therefore if men are not really
wrong in blaming the gods as the authors of their ills, when they themselves by their own
presumption—or unwisdom, shall we say?— [142e] have gotten them more than destined
sorrows. It would seem, at any rate, Alcibiades, that one old poet had some wisdom; for I
conceive it was because he had some foolish friends, whom he saw working and praying for
things that were not for their advantage, though supposed to be by them, that he made a
common prayer on behalf of them all, in terms something like these: [143a]

King Zeus, give unto us what is good, whether we pray or pray not;
But what is grievous, even if we pray for it, do thou avert.

Soc.
So then, to my mind the poet spoke well and soundly; but if you have thought of an answer to
his words, do not be silent.

Alc. It is difficult, Socrates, to gainsay what has been well spoken: one thing, however, I do
observe —how many evils are caused to men by ignorance, when, as it seems, we are beguiled
by her not only into doing, [143b] but—worst of all—into praying to be granted the greatest
evils. Now that is a thing that no one would suppose of himself; each of us would rather suppose
he was competent to pray for his own greatest good, not his greatest evil. Why, that would
seem, in truth, more like some sort of curse than a prayer!

Soc. But perhaps, my excellent friend, some person who is wiser than either you or I may say we
are wrong to be so free with our abuse of ignorance, [143c] unless we can add that it is
ignorance of certain things, and is a good to certain persons in certain conditions, as to those
others it is an evil.

Alc. How do you mean? Can there be anything of which it is better for anybody, in any condition
whatsoever, to be ignorant than cognizant?

Soc. I believe so; and do not you?
Alc. No, indeed, upon my word.

Soc. But surely I shall not have to tax you with an inclination to commit such an act against your
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own mother as Orestes and Alcmaeon, [143d] and any others who have followed their example,
are said to have committed against theirs.

Alc. No unlucky words, in Heaven's name,
Socrates!

Soc. Why, it is not the person who says, Alcibiades, that you would not like to be guilty of such an
act, whom you should bid avoid unlucky words, but much rather him who might say the
contrary; since the act seems to you so very dreadful as to be unfit even for such casual
mention. But do you think that Orestes, if he had had all his wits about him and had known what
was best for him to do, would have brought himself to commit any act of the sort?

Alc. No, indeed.

[143e]

Soc. Nor would anyone else, I imagine.

Alc. No.

Soc. Then it seems that ignorance of what is best, and to be ignorant of the best, is a bad thing.
Alc. I agree.

Soc. And not only for the person himself, but for everyone else?

Alc. Yes.

Soc. Then let us consider this further case. Suppose it should quite suddenly occur to your mind
that you had better take a dagger and go to the door of Pericles, your own guardian and friend,
[144a] and ask if he were at home, with the design of killing just him and no one else, and his
servants said he was at home: now, I do not say you would be inclined to do any such thing, but
I suppose, if you are under the impression which at some moment may well be present, surely,
to the mind of a man who is ignorant of the best—that what is really the worst is best at some
moment—or do you not agree?

Alc. Quite so.

Soc. Well then, if you went indoors and saw Pericles himself, [144b] but did not know him, and
thought he was somebody else, would you still venture to kill him?

Alc. No, upon my word, I should think not.

Soc. For your man was, I presume, not anyone you met, but that particular person whom you
wished to kill?

Alc. Yes.

Soc. And although you might make a number of attempts, if you always failed to know Pericles
when you were about to commit the act, you would never attack him.

Alc. No, indeed.

Soc. Well now, do you suppose that Orestes would ever have attacked his mother if he had
similarly failed to know her?

[144c]

Alc. I do not think he would.
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Soc. For presumably he, too, had no intention of killing the first woman he met, or anybody
else’s mother, but only his own.

Alc. That is so.

Soc. Then to be ignorant in such matters is better for those who are so disposed and have
formed such resolves.

Alc. Apparently.

Soc. So you see that ignorance of certain things is for certain persons in certain states a good,
not an evil, as you supposed just now.

Alc. It seems to be.

[144d]

Soc. Then if you care to consider the sequel of this, I daresay it will surprise you.
Alc. What may that be, Socrates?

Soc. I mean that, generally speaking, it rather looks as though the possession of the sciences as
a whole, if it does not include possession of the science of the best, will in a few instances help,
but in most will harm, the owner. Consider it this way: must it not be the case, in your opinion,
that when we are about to do or say anything, we first suppose that we know, or do really know,
the thing [144e] we so confidently intend to say or do?

Alc. I think so.

Soc. Well, take the orators, for example: they either know, or think they know, how to advise us
on various occasions—some about war and peace, and others about building walls or fitting up
harbors; [145a] and in a word, whatever the city does to another city or within herself, all comes
about by the advice of the orators.

Alc. That is true.

Soc. Then observe the consequence.

Alc. If I am able.

Soc. Why, surely you call men either wise or unwise?

Alc. I do.

Soc. And the many unwise, and the few wise?

Alc. Precisely.

Soc. And in either case you name them in reference to something?
Alc. Yes.

[145b]

Soc. Then do you call a man wise who knows how to give advice, without knowing whether and
when it is better to act upon it?

Alc. No, indeed.

Soc. Nor, I conceive, a man who knows what war is in itself, without knowing when or for how
long a time it is better to make war?
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Alc. Agreed.

Soc. Nor, again, a man who knows how to kill another, or seize his property, or make him an
exile from his native land, without knowing when or to whom it is better so to behave?

Alc. No, to be sure.
[145c]

Soc. Then it is a man who knows something of this sort, and is assisted by knowledge of what is
best,—and this is surely the same as knowledge of the useful, is it not?

Alc. Yes.

Soc. And we shall call him wise, and a competent adviser both of the city and of his own self; but
a man not so qualified we shall call the opposite of these. How do you think?

Alc. T agree.

Soc. And what of a man who knows how to ride or shoot, or else to box or wrestle or contend in
any other sport, [145d] or do anything that we know by rule of art? What do you call him who
knows what is better done by rule of that particular art? Do you not say that he who goes by the
rules of riding is a good rider?

Alc. Ido.

Soc. And the rules of boxing, I suppose, make a good boxer, and those of flute-playing a good
flute-player, and so, on the same lines, I presume, with the rest; or is there any difference?

Alc. No, it is as you say.

Soc. Then do you think it inevitable that he who has some knowledge about these things should
also be a wise man, [145e] or shall we say he comes far short of it?

Alc. Far short of it, I declare.

Soc. Then what sort of state do you suppose it would be, where the people were good bowmen
and flute-players, together with athletes and artists in general, and mingled with these the men
whom we have just mentioned as knowing war in itself and slaughter in itself, and
orator-windbags too with their political bluster, but all of them lacked this knowledge of the
best, and none knew when or upon whom it was better [146a] to employ their respective arts?

Alc. A paltry one, I should call it, Socrates.

Soc. Yes, you would, I expect, when you saw each one of them vying with the other and
assigning the largest part in the conduct of the state to that

Wherein himself is found most excellent,

I mean, what is done best by rule of his particular art—while he is entirely off the track of what is
best for the state and for himself, because, I conceive, he has put his trust in opinion apart from
intelligence. In these circumstances, [146b] should we not be right in saying that such a state is
one great mass of turmoil and lawlessness?

Alc. We should, upon my word.

Soc. And we took it to be necessary that we should first think we know, or really know, anything
that we confidently intend either to do or to say?
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Alc. We did.

Soc. And if a man does what he knows or thinks he knows, and is assisted by knowing how to
make it beneficial, we shall find him profitable [146c] both to the city and to himself?

Alc. Certainly.

Soc. But if, I suppose, he does the contrary, he will not be so either to the city or to himself?
Alc. No, indeed.

Soc. Well then, do you still take the same view now as before, or do you think differently?
Alc. No, I take the same view.

Soc. And you said you called the many unwise, and the few wise?

Alc. I did.

Soc. So now we repeat our statement that the many have missed getting the best because in
most cases, I conceive, they have put their trust in opinion apart from intelligence.

[146d]
Alc. Yes.

Soc. Then it is an advantage to the many neither to know nor to think they know anything, if
they are going to be specially eager to do what they know or think they know, but are likely on
the whole, in doing it, to be injured rather than benefited.

Alc. That is very true.

Soc. So you see that when I said it looked as though [146e] the possession of the sciences as a
whole, where it did not include the science of the best, in a few cases helped, but in most
harmed the owner, I was evidently right in very truth, was I not?

Alc. Though I did not then, I think so now, Socrates.

Soc. Hence the state or soul that is to live aright must hold fast to this knowledge, exactly as a
sick man does to a doctor, or as he who would voyage safely does to a pilot. For without this,
[147a] the more briskly it is wafted by fortune either to the acquisition of wealth or to bodily
strength or aught else of the sort, the greater will be the mistakes in which these things, it
would seem, must needs involve it. And he who has acquired the so-called mastery of learning
and arts, but is destitute of this knowledge and impelled by this or that one among those others,
is sure to meet with much rough weather, as he truly deserves; since, I imagine, he must
continue without a pilot on the high seas, and has only the brief span of his life in which to run
his course. [147b] So that his case aptly fits the saying of the poet, in which he complains of
somebody or other that

Full many crafts he knew: but still
He knew them all so veryill.

Alc. Why, how on earth is the poet's saying apposite, Socrates? For to my mind it has nothing to
do with the point.

Soc. It is very much to the point: but he, good sir, like almost every other poet, speaks in riddles.
For poetry as a whole is by nature [147c] inclined to riddling, and it is not every man who can
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apprehend it. And furthermore, besides having this natural tendency, when it gets hold of a
grudging person who wishes not to show forth to us his own wisdom but to conceal it as much
as possible, we find it an extraordinarily difficult matter to make out whatever this or that one of
them may mean. For surely you do not suppose that Homer, divinest and wisest of poets, did
not know it was impossible to know ill; for it is he who says of Margites that he knew many
things, [147d] but knew them all ill: but it is a riddle, I think, in which he has made ill stand for
evil, and knew for to know. So if we put it together, letting the meter go, indeed, but grasping
his meaning, we get this: Full many crafts he knew, but it was evil for him to know them all. Then
clearly, if it was evil for him to know many things, he was in fact a paltry fellow, assuming we are
to believe what we have previously argued.

[147€]

Alc. But I think we may, Socrates: at least, if I cannot believe those arguments of ours, I shall find
it hard to trust any others.

Soc. And you are right in so thinking.
Alc. I repeat that I think so.

Soc. But come now, in Heaven's name—for I suppose you see how great and strange is our
perplexity, in which you, as it seems to me, have your share; for you change about from this side
to that without settling down for a moment, but as soon as you are firmly convinced of a thing
you seem to slip out of it again and [148a] cease to hold the same view—well, if the god to
whom you are going should even now appear to you and ask before you uttered any prayer,
whether you would be content to obtain one of those things which were mentioned at the
beginning, or whether he should leave you to pray as you were, how do you suppose you would
make the best of your chance—by accepting his offer, or by praying for something on your own
account?

Alc. Well, by the gods, I could not answer your question, Socrates, offhand. Why, I take it to be a
fatuous request, [148b] when it is really a case for great caution lest one pray unawares for what
is evil while thinking it to be one’s good, and then after a little while, as you were saying, one
change one’s tune and retract all one’s former prayers.

Soc. And did not the poet whom I quoted at the beginning of our discussion know more than
we, when he bade us pray for the averting of what is grievous, even though we pray for it?

Alc. I think so.

Soc. Then it is their admiration of this poet, Alcibiades, [148c] or perhaps the result of their own
study, that causes the Spartans to offer a similar prayer whether the occasion be private or
public—that the gods will give them for their own benefit the beautiful as well as the good:
more than this no one can ever hear them pray for. The consequence is that to the present time
they have been just as fortunate as any other people; and if it has befallen them to be not
invariably fortunate, it was anyhow not owing to their prayer. [148d] It rests with the gods, I
conceive, to give us either what we may pray for or the reverse. And I would like to give you an
account of something else, which I once heard from some of my seniors. A quarrel having arisen
between the Athenians and the Spartans, it befell our city to be always unsuccessful in every
battle by land and sea, and she could never win a victory. So the Athenians, in their annoyance
at this result, and at a loss for some means of finding a deliverance from the trouble they were
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in, [148e] took counsel together and decided that the best thing they could do was to send and
inquire of Ammon ; and moreover, to ask also for what reason the gods granted victory to the
Spartans rather than to themselves: for we—such was the message—offer up to them more and
finer sacrifices than any of the Greeks, and have adorned their temples with votive emblems as
no other people have done, and presented to the gods the costliest and stateliest processions
year by year, and spent more money thus than [149a] all the rest of the Greeks together.

Soc. But the Spartans have never taken any such pains, and indeed are so neglectful in their
behavior to the gods, that they make a practice of sacrificing defective victims, and generally are
very much behind us in the honors that they pay, though the wealth they possess is quite equal
to that of our city. When they had so spoken, and added the question, what they should do in
order to find a deliverance from the trouble they were in, [149b] the prophet's only answer —
evidently it was all that the god allowed—was to call them to him and say: Thus saith Ammon to
the Athenians: I would rather have the reverent reserve of the Spartans than all the ritual of the
Greeks. So much he said, and not a word further. Now by reverent reserve I suppose the god
could only mean their prayer, since in fact it differs greatly from those that are generally offered.
[149¢] For the Greeks in general either lead up bulls with gilded horns, or else present the gods
with votive emblems, and pray for any odd thing, whether it be good or bad: so when the gods
hear their irreverent speech they reject all these costly processions and sacrifices. Whereas I
think we ought to be very cautious, and fully consider what is to be said and what is not. And in
Homer too you will find other tales of a similar sort. For he relates how the Trojans, [149d] in
making their bivouac,

Sacrificed to the immortals perfect hecatombs,

and how the winds bore the sweet savour from the plain into heaven:
But the blessed gods partook not of it, nor would have it,

For deep was their hate against holy Ilium,

[149¢]

And Priam, and the folk of Priam of the good ashen spear.

So it was nothing to their purpose to sacrifice and pay tribute of gifts in vain, when they were
hated by the gods. For it is not, I imagine, the way of the gods to be seduced with gifts, like a
base insurer. And indeed it is but silly talk of ours, if we claim to surpass the Spartans on this
score. For it would be a strange thing if the gods had regard to our gifts and sacrifices instead of
our souls, and the piety and [150a] justice that may be found in any of us.

Soc. Far rather at these, I believe, do they look than at those costly processions and sacrifices
which are offered, it well may be, by individual and state, year in, year out, though they may
have offended greatly against the gods, or as greatly against their neighbors. But the gods are
not to be won by bribes, and so they despise all these things, as Ammon and the holy prophet
say. Certainly it would seem that justice and wisdom are held in especial honor both by the gods
and by men of intelligence; [150b] and wise and just are they alone who know what acts and
words to use towards gods and men. But I should like now to hear what may be your opinion on
the subject.

Alc. Why, Socrates, it in no wise differs from yours and the god's; for indeed it would not be
fitting for me to record my vote against the god.
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Soc. And you remember you professed to be in great perplexity lest you should pray unawares
for evil, [150c] while supposing it to be good?

Alc. I do.

Soc. You see, then, how unsafe it is for you to approach the god with your prayers, for it may
chance that when he hears your irreverent speech he will reject your sacrifice altogether, and
you may perhaps be accorded some other bad thing as well. In my opinion, therefore, it is best
to hold your peace: for I expect you will not consent to use the Spartan’s prayer, you have such a
romantic spirit—to give it the fairest of folly’s names. [150d] It is necessary, therefore, to bide
one’s time until one can learn how one should behave towards gods and men.

Alc. Well, when will that time arrive, Socrates, and who is to be my instructor? For I feel I should
very much like to see who the man is,

Soc. It is he who is concerned about you. But I think, as Homer relates how Athena removed the
mist from the eyes of Diomede,

That be might well discern both god and man,

[150e] so you too must first have the mist removed which now enwraps your soul, and then you
will be ready to receive the means whereby you will discern both evil and good. For at present I
do not think you could do so.

Alc. Let him remove the mist or whatever else he likes to call it: for I am prepared to obey every
one of his commands, without shirking, whoever the man may be, so long as I am to be the
better for them.

[151a]

Soc. I tell you, he on his part is prodigiously anxious to help you.

Alc. Then I think it best to defer the sacrifice also till the time comes.

Soc. And you are quite right: for that is safer than running so serious a risk.

Alc. But how say you, Socrates? Look now, I will crown you with this garland, as I consider you
have given me such good advice; and to the gods [151b] we shall offer both garlands and all the
other customary things when I see that day has come. And come it will ere long, if they are
willing.

Soc. Well, T accept this gift; and anything else besides, that you may give me, I shall be only too
happy to accept. And as Euripides has made Creon say when he sees Teiresias wearing his
wreaths, and hears that he has obtained them, on account of his art, as first-fruits of the spoils
of war:

As omen good I take thy victor's wreaths;
For in the waves we labour, as you know,—

[151¢] so do I take this opinion of yours as a good omen. For I consider I am no less wave-tossed
than Creon, and would like to come off victorious over your lovers.
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