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Greek original

[132a]

el¢ Atovuoiou Tol ypappatiotod eiofABov, Kal €i5ov alTdBL TV Te VEWV TOUC ETILELKECTATOUG
Sokolvtag elval Thy i6éav Kal Tatépwy e0SOKipwWY, Kal TOUTWV £pacTtdc. ETuyyavétnv olv 800
TV pelpakiwv €pilovte, meplt Otou &8¢, ov opOdpa Kathkouov. édpawvécBnv pevtol A Tepl
‘Ava&ayopou

[132b] /) mept Oivormidou €pilewv: kUKAouG yolv ypddelv EpaiwvecBnv kal €ykAloel Twvag
¢ULpHOOVTO TOlV XeEpOlV ETILKAlVOVTE Kal MAN €0Toudakote. KAyw—KaBAunv yap mapd Ttov
¢gpaothv Ttol £Ttépou aUTOWV—KIVAGAE o0V avutdv T® AyKOVL APOUNV 8Tl ToTtE olTWC
¢0TIOUSAKATE TW MEPAKiw €(TnV, Kal €TOV- A TIOU péya TL Kal KaAGv 0Tl Tiepl 6 TooauTny
OTIOUSHV TIETIOLNHEVW €0TOV;

6 & eime, Tolov, Edn, péya Kal Kaldv; aSoleoyolotl pév obv oUTol ye TiEpL TV HETEWPWY Kal
dAvapoidol pthocodpoivteg.

[132c]

kal éy® Bauvpdocag avtod THv ATIOKPLOLY ELTTOV: () veavia, aioxpdv Sokel oot gival TO GIAOGOPETY;
f Tl 00TWG YOG AEYELG;

Kat 6 &tepog¢—TtAnoiov yap kabrjpevog €tuyyavev altod, dviepaothg wv—akovoag €uol Te
¢POPEVOU KAKE(VOU ATIOKPLVOWEVOU, 00 TIPOG 00D Ve, EPN, @ TWKPATEC, TIOLETC TO Kal Avepéodat
ToUtov €l aloxpodv fAyeitar plocodiav gival. | oUk oicBa Toltov BTl TPaxnMIOUeVoC Kal
EUTUTIAGpEVOG Kal kaBevdwv Tavta Ttov Blov Siatetélekev; “ote ol Tl adtdov @ou
amokplveloBat AAN' i) OtL altoypov €otL dLhocodia;

[132d]

Av 8¢ o0tog pév Tolv €pactaiv TiEpL HOUCLKhV SlateTpldwg, 6 & Etepog, dv ENoLsopel, Tiepl
YUMVOOTLKAV. Kal pot €50&e xpAvatl tov pév Etepov adieéval, tov Epwtwpevoy, OTL 008" altog
TIPOCETIOLETTO TIEPL AOYWV EUTIELPOG Elval AN TiEPL EpywV, TOV 88 GOPWTEPOV TIPOCTIOLOUUEVOV
glval Stepwthjoat, tva kal €l T Suvaipnv map’ avtod WdeANBeinV. lTtov o0V BTL €l KOOV iV TO
EpWINUa fNPOuUNV: €t 6¢ oL olel Tolde KANLOV Av amokpivacBal, o¢ EpwT® TO auto Omep Kal
todtov, £l S0kel 0oL TO pthocodelv kaldv sival ) 0.

[133a]

oxeSOV 00V Taita AeydvTwy HUGV EMAKOVOAVTE TM HELPAKiW £0lyNodtny, Kal alT® TTauoapévw
TG €pLéog AumV akpoatal &yevéoBnv. kai Tl pév ol épactal £maBov ovK oida, altdg & odv
eEemAdynv: Ael yap TOTE UTIO TWV VEWV TE KAl KAA®V EKTTIANTTOMAL. €5OKEL JEVTOL HOL Kal O ETEPOC
00Uy ATToV £uol AywVLdv: o0 Uhv GAN ATtekplivato yé pol kal aAa poTipwe. omdte yap toy, €dn,
O ZWKPATEC,

[133b] t& p\ocodelv aioypdv fynoaipnv eival, ovd’ dv AvBpwTiov vopicalutl Zpautodv sivat,
008" BA\oV TOV 00Tw Slakeipevov, EVEELKVUHEVOG €16 TOV AvTepaoThy, Kal Aeywv peyaAn T wvi,
v autol katakovol Ta Ttatdika.

Kal &y €(TTov, KaAOV 8pa SOKET oL TO PLINOCOPELY;
mtavu pév olv, £én.

T 00V, &yk Ednv- A Sokel ool 0ldv T €lval eiSéval Tipdypa 6TLodv eite KaAOV glte aloypdv EoTLy, O



pn €i8ein T Thv dpyxnv OtL E€otwy;

oUK &€dn.

[133]

0108 &pa, Av &' &yw, 6TL EoTLY TO PLNOCOPELY;

TIavu ye, €én.

Tl o0V EoTwy; Env Eyw.

T &' 8\\o ye A katd TO TOAwVOC; ZOAWV yap TIoU ElTteE—
ynpaokw &' aiel ToAa Stéaokopevog:

Kal €pol Sokel oUTw( del xpfvat &v yE€ TL pavbdvely tov péNovta $pthocodroeLy, Kal VEWTEPOV
dvta kal mpecButepoy, V' wg TAEloTa €v T PBlw pdadn. kal pot To pév pwtov £60&e Ti elmely,
ETELTA WG €vvoroag fpounv avtov i thv phocodiav toAupabiav Ayotto.

[133d]
KAKEWVOG, TIAvy, £bn.
VA 8& 8K kaldv givat pévov thy dplocodiav A kal ayaddv; Av &' éyw.
Kat ayabov, €dn, tavu.
TéTEPOV 00V &V dpLAocodia Tt Todto (8tov &vopdc, f Kal év Tolg BANOLG 0UTW 0oL SOKET ExELY; Olov
doyupvactiav ov pévov AR KaAov eivat, ANG kal ayadov; i ol;
6 8& Kal péha elpwVIKQC ElTte SUO- TIPOC PEV TOVSE oL lpAoBw BTL 0USETEPA: TIPOC HEVTOL OE, K
ZWKPATEC,

[133e] 6poloy® kal Kahdv ivat Kal ayadov- fyoduat yap dpea&c.
Apwtnoa olv éyw, ap’ olv Kal &v Tolg yupvaciolg Thy ToAuTtoviav pthoyupvactiav Ay eivay;
KAKEWVOG £dn, TAvu ye, OOoTep ye Kal &v T@® dhoocodelv Thv Tohupadiav phocodiav fyodpuat
glvat.
KAy® £irov, AVR 8¢ 8 toug ployupvactodvtag &Nou Ttou EmBUNEV A ToUTou, BTL TIOLACEL
a0ToUC €0 EXELV TO ORNQ;
Toutou, Edn).
A oOv ol TToA\oL TIdvoL TO oGua, AV & &yw, TTolodowy €0 EXEL;
[134a]
TIGC yap &v, £dn, AT Ve GAlYWV TTIOVWY TO oA TI¢ €0 £X0L;
kal pot E50Eev /SN &vtadBa kvntéog eivat 6 ployupvactng, tva pot Bondhon Sia Thy éumetpiav
TAC YUUVAOTIKAG KATErTa ApOpNV altdy, oU && 8 Tl oydc Aulv, @ AQote, Toutou Talta
Aéyovtog; i kal ool SokoDaotv ol vBpwTioL €0 T8 cWHATA EXEWV ATIO TMV TIOADV TIéVWY, 1 Ao
TV petplwy;
gy® pév, O TWKPATEC, EdN, GUNV TO Aeydpevov §h Todto kv v yveval 8Tt ol pétplot Ttévol €0
miotodow Exev TA

[134b] owpata, oBev & ovxl avdpa ye Ayputvov Te Kal Aottov Kal atplBf tov tpayxniov
gxovta Kat Aetrtov UTo PepLv@y; kat avtol tadta sirmdvrog Hobn ta pelpdkia kal meyeracey, O



&' E€tepog Npubplaoe.

kal &ye £iTtov, Tl o0V; oU ASN cuYXWPETC HATE TIOANOUC HATE dAlyoug TIEvoug €0 TIOLETV EXELV T
owpata tolg avBpwToug, AAMA Toug petpioug; i) Stapdyn Suotv dvtowv vy Tiept Tod Adyou;

[134c]

KAKEIVOC, TIPOC pEvV TolTov, £dn, kav Tavu ASéw Staywvioaipny, Kat €0 ols' 8Tt ikavog &v
yevoipnv BonbRoat tfj UToBeoeL Hv UTEBEUNY, Kal €l Ttavtng Tt pavAotepav UTIEBEUNV—OUEEY
yap €0TLI—TIPOG peVTOL o€ 0USeV Seopal Ttapa 60&av GLAOVIKETY, AAN OHOAOY® i TG TIOAAA GG
TA pETPpLa yupvaotla Thy gveglav umolelv Tolg AvBpwTioLG.

T{ 6¢ T4 oLtia; TG pETpLa i) TA TIONAG; EdnV Eyw.

Kal Ta oltia WHOoAOYEL.

[134d]

ETL 62 Kay® Tipoonvaykalov avTtodv 6poNoyelV Kal TAAAa TTAvTa Ta Tiepl TO oA WPENpWTATA
€lvaL T8 péTpLa GANA P T& TIOANA UNSE Ta OAlya: Kal Mot WUONSYEL Ta péTpLa.

T &, EPnv, Ta el THY YPuyxnV; TA HETPLA WPENET ] TA ApeTpa TV TIPOOHEPOUEVWY;

TA PETPLA, EPN).

oUkoODv &v TV Tipoodepopevwy Yuyi €0t Kal Ta padnuata;

WHOAOVEL.

Kal TouTtwv dpa ta petpla WOEAET AN oU T TIONAG;

ouvedn.

[134e]

Tiva olv épopevol av Sikaiwg époipeda OToToL HETPLOL TIOVOL Kal oLtia TIpOG TO GRIUA E0TLY;
WHOAOYOUHEV eV TPELG BVTEG, OTL LaTpOV i) Tatsotpifnv.

Tiva &' Gv Tepl omeppdtwy oTopdg OTIOCOV HETPLOV;

Kal ToUTOU TOV YEWPYOV WHOAOYODHEV.

Tlva 6¢ mepl pabnuatwy el Puyxhv putevoew te Katl omopdg Epwtvieg Sikalwg Qv epoipeda
oTooa Kat otola PETPLY;

[135a]

ToUVTEDBEV AN amoplag peotol Auev Emavteg kayw TipooTtailwy avtoug ApdunV, BoUAecHs,
Epnv, €meldn NUELg év amoplq éopev, épwpeba Tautt Ta pepdakia; i towg aloyuvopeba, Motep
&dn toUg pvnotipag “Opnpoc, ph aflodvtwy givai Tiva dN\ov BoTLg EVTevel T TOEoV;

¢melSh oV ot E86kouv ABUHETY TIPOG TOV Adyov, &NAN EMELPWINY OKOTIELY, Kal elmmov, Ttota &%
HAALOTA ETTa TOTTAJopEY €lval TGOV MaBnudtwy & SeT tov dplocodoivta pavBdavely, Emelsh oyl
Tiavta ouSE TIOAAG;

[135b]

OTIoAaBwv 00V 6 GoPWTEPOC £lTteV BTL KAALOTA TAUT €in TGOV PHadnudtwy Kal Tipochkovta ad’

Qv &v mAeiotnv §6Eav &xoL Tig €ig phocodiav: TAelotnv & v ExolL §6Eav, € Sokoin TGV TEXVRV
EUTIELPOC Elval TTAoGV, &l 8 uf, W TIAE(OTWV ye Kal MAALoTaA TGV GELOAGYWY, HaBwv avt@v tadta



@ TpoonkeL Tolg EAeuBEpoLg pabely, 6oa cuveoewg Exetal, U 6oa xelpoupyiag.

&p’ o0v oUTw AéyeLg, EPnv Eyw, DOTiEP &V TH TEKTOVIKR;

[135c] kal yap €kel tektova pév Av mplato Tevie ) €€ pv@v, Gkpov apyiltektova &€ o0d' av
HUplwv Spaxu®@v: GAiyoL ve uhv Kav &v Tidot Tol¢ “EANANGL yiyvolvTo. apa W Tt ToLoUToV AéVELG;
Kal 0¢ akoLOoAG MOU CUVEXWPEL Kal auTog Aéyelv TololTov.

APOMNV & autov €l 00K aduvartov €in Vo povag teExvag olTw HaBelv TOV auTov, pi Tl TIOAAAG
kal peyahac: 6 8¢, uh) o0Twe pou, Edn, UTTOAAPNG, W SWKPATEC, WG AéyovTog 8Tt ST Ekdotnv TGV
TEXVOV TOV dLhocodoivta emiotacBat

[135d] akplBOG WoTeEp aUTOV TOV THV TEXVNVY EXovTa, AN w¢ €lkOg Avdpa €AeUBepOV te Kal
nenatSevpévoy, EmakohouBfoal Te TOIC Aeyopévol( UTO Ttol Snuioupyod oldv T eivat
SLadepOVTWE TOV TapOVTwy, Kal adtdv EUPBANECOAL YWWHNY, (MoTe SOKEWV yapléotatov sivat
Kal 00dWTATOV TWV AEL TIAPOVTWV €V TOTG AEYOHEVOLG TE KAl TIPATTOUEVOLG TIEPL TAG TEXVAG.

Kayw, £TL yap autod fupeyvoouv Tov Aoyov OTL EBOVAETO,

[135e] ap’ &wo®, Ebnv, olov Aéyelg TOV dIhdcodov Avspa; SOKEIC yap ol Aéyely olot &v T
aywviqa giolv ol mevtablol pog toug Spopeag i ToUg TTAAALOTAG. Kal yap EKEIVOL TOUTWV HEV
AeilTtovTal Katd T TouTtwy aBAa Kal eUtepol eiot TIpdC ToUTOUC, TGV & ENwWY ABANTGOV TTpGToL
kat vik@aolv avtolc.

Tay' v iowg tololtov Tl Aéyolg kal To Pprhocodelv amepydlecbat toug emtndevovtag tolto To
grutndevpar TOV pév

[136a] pWTWV €i¢ olveoLy Tiepl TAG TEXVAG ENeltecBal, ta deutepela &' €yxovtag TOWV ENAwv
TepLelval, kat oUtwg yiyveoBbal mept mavta Umakpov twva avépa tov repthocodpnkdta- tolodtov
Twd pot Sokelg evbeikvuobat.

KOA®C VE pot, #dn, O Twkpateg, daivn UohapBavewy té Tiept Tod pthocddou, amelkdoac adTtov
T® TEVTAOAw. 0TIV yap ATEXVRC TOLoUTOC 0lo¢ P SOUAEVEY pndevi Tipdypatt, pnd' €i¢ Thy
akpifelav undev Siamemovnkeval, Wote St thy Tod £vOg ToUTOoU ETLUEAELQV TV AN WV ATIAVTWVY
[136b] amoAeAeldpOal, woTep ol Snuioupyoi, AANG TTAVTWV PETPiwG EPRdOaL.

META TAUTNV 6f THV ATOKPLOWV &yw TIpoBupovpevog cad®g eideval OtL Agyol, €muvBavounv
a0Ttol Toug Ayaboug TIOTEPOV xpNaipoug f axpRotoug sivat UTtohapBdavol.

XPNoipoug SAToL, M SWKpateg, Edn.

&p’ odv, €imep ol dyadol xproLuot, ol Trovnpot dxpnotot;

WHOAOVEL.

Ti 6¢; Toug dLhoooddoug avépag xpnoipoug Ayh f o0;

[136(]

6 68 WUOASYEL XpNOIHOUC, Kal TIPAG Ve EdN XPNOLUWTATOUC Elval fyelodal.

Pépe 8N ywdpey, el oU AANOA Aéyelg, oD kal xprotpol AV gictv ol UTakpol oltol; SHAoV yap
OTL €KAOTOU Ve TV TAG TEXVAG EXOVTIWV PaUAGTEPOG €0TLV O GLIAOCOPOG.

WHOAOVEL.

dépe 6 oU, AV & &yw, €l TuxOLC A avtdg AcBevAoag A TV dpAwv TIg TV o®v Tepl GV ol
omoudhv peydAnv &xelg, Totepov Lyelav Boulopevog ktrjoacBal tov Utakpov Ekelvov TOV
d\doodov slodyolg av €ig Tthy oikiav f) Tov tatpov AdpoLg;



[136d]

apdotepoug Eywy’ v, Edn).

A HoL, LoV &YW, ApdoTEPOUC Aéye, AN OTIOTEPOV MBAASY Te Kal TIPATEPOV.

oUudelg v, £dn, To0TO ve apdloBntiosLey, W oLXL TOV LaTPOV Kal paAAoV Kal TIPOTEPOV.

T &'; v vni xepalopévn TOTEPW AV HAANAOV ETILTPETIOLG CAUTOV TE Kal Ta ogautod, T KuBepvATn
f t® d\ocodw;

T® KuBepvATn Eywye.

o0koDV kal TdMa TTave’ 00Twe, £wg Av TLg SNULoLPYOE f, 00 XPAOLUAC 0TV 6 GINGGOdOC;
dalvetay, €dn.

[136€]

oUkoOv viv &xpnotdg TG AUiv éotv 6 dhdoodog eiol yap AUIv del Tou Snuioupyol:
GOpoloyAoapev 88 Tolg pév ayabolc xpnolpoug eivat, Toug 6& pox8npolg &y pHoTouc.
AVayKAZETO OONOYELV.
Tl 00V peta To0To; Epwpai ot i AypolkdTePSY 0TIV EpécBal—
¢po0l OTL BoUAeL.
o0V 8N, Ebnv Eyw, nt® aAo f avopoloyroacBbal ta

[137a] eipnuéva. Exel 8¢ Tw¢ WSl Wupohoynoapev kaldv givat thv Pphocodiav kai avtol
dpdoodol gival, Tolg 88 phocdpouc ayadoulc, Toug & ayaboug xpnoipoug, Toug §& Tovnpoug
aypnotoug adBblg & ad toug dhocddoug wuohoyAoausy, Ewg &v ol Snuioupyol Qov,
&y pAOTOUC £lvar, Snutoupyolq 8¢ Asl elvat. ov yap tadta GpoldynTay;
Tdvu v, R &' 8¢.
wHoAoyoDuev apa, wg EOLKE, KATA ye TOV 0OV AOyov, €lmtep TO GLAOCOPETY £0TL TIEPL TAG TEXVAG
¢rLoTAOVAC £lval BV ol AEyEeLg TOV TPOTIOV, TTovnpoUC auToug elval Kal

[137b] aypAotouc, £w¢ &v v AvBpwToLg Téxval Wowv. ANG ph ovx oDTwe, O dile, Exwot, puné' f
to0t0 PLhooodely, Tepl TAG TEXVAG €oTtoudakeval, oude ToAuTipaypovolvta kutttdlovta (Rv
006¢ TohupaBolvta, AN EA\O Ti, &mel éy® (unv Kal &velSog eival Todto kal Bavalooug
KaAEToBaL ToUG TiEpL TAC TéXVAG E0TTIOUSAKATAC. WEE 88 cadéotepov elodpeda el dpa aANBH Aéyw,
€awv tolto amokpivn: tiveg irtmoug émiotavrat

[137c] kohalewv 0pBQG; TIoTEPOV olTtep BeATiotoug Ttotolowy i) GAAoL;
olmep PBeAtiotoug.
Tl 8¢; kUvag oDy ol BeAtiotoug émioTavtal Totely, oUtot Kal koAdletv dpBGG émioTavtal;
vai.
N avth &pa texvn BeAtiotoug te ToLEl Kal KOAALEL OpBDC;
daivetai pot, A &' 8¢.
Tl 6¢; motepov Nmep Behtiotoug te TOLEl kal KOAAleL 0pB®G, f avth 8¢ Kal YLyVWOKEL ToUG
XPNOTOUG Kat Toug poxdnpoug, i £TeEpa TG

n avutn, £€én.



¢BeNA0ELC 0UV Kal KT avBpwToug TOUTO OUONOYELY,
[137d] fAmep Pehtiotoug avBpwTou¢ TOLEl, TaUTnV €ival kai thv kohdloucav OpBGC Kal
Slayyvwokouoav Tolg Xpnotoug Te Kat poxdnpoug;

avu y', €én.

oUkoDv Kat ATLg Eva, kal TToA\oU¢, kal ATLg TIoANOUG, Kal €va;
vai.

Kal kad' tmmwv &N kal TOv aAN\wv andviwyv olTwg;

$nui.

Ti¢ o0V £oTwv A éTLoTAPN, ATLC TOUG &V Tai¢ MOAesLY dkolactaivovtag Kal Ttapavopovrag dp0a¢
KOAAZeL; 00X N SLKAOTLKD;

vad.

Al @AANv o0V Twva KaAEi¢ Kal Stkatoolvny A tadtny;

oUK, GAAG Tavtnv.

[137€]

o0koDV ATtep KOAGZouaLy 6pBMC, TAUTN Kal YLlyVWOoKOUGL TOUG xpnoTolE Kal pox8npoug;
Tavtn.

ootLg &€ Eva YLYVWOKEL, Kal TIoOAOoUG yvwoeTay,

vad.

Kal 60TLC ye TIOAOUG AyVoEl, Kal €va;

$npui.

€l pa (rmog v ayvool ToUg XpNoToUg Kal Ttovnpoug (rroug, kv €autov Ayvool TIolog TG €0TLy;
$nut.

Kat €l Bolg v ayvool Toug TIovnpoug Kal xpnotolg Bolc, kv autov ayvool Tolog Tig €oTLy;
vai, £on.

oUTw &N Kal €l KVwv;

WHOAOVEL.

[138a]

Tl & gmeldav avBpwTtdg TG v Ayvof] Toug Xpnotolg Kal pox8npolc avBpwtoug, dp’ o0y autdv
AYVOEl IOTEPOV XPNOTAC €0TLV f) TIOVNPOG, £TELSH) Kal aUTOC AvOpwTIOG E0TLY;

OUVEXWPEL.

TO &€ aUTOV Ayvoelv cwdpovelv EoTw ) Ui cwdpovely;
ph cwdpovelv.

TO £0UTOV Apa YLYVWOKELV €0TL OWPPOVELY;

$npi, Edn.

To0T dpa, WG EOLKE, TO €V AeADOTG ypAppa TIapakeAeVETAL, OWPPOOUVNV ACKELY Kal Stkatoouvnv.



EOLKeV.

Th a0th 6¢ Tavtn Kat koA&dew 6pBKG émLotdueda;
vai.

[138b]

o0koOV A piv KoAAZew 0pBGG érotaueda, Sikatoolvn altn &otiv, f 68 SlaylyVwokew Kal
€autov kat dA\oug, cwdpoouvn;

golkev, EOn).

TAUTOV Apa 0Tl kal Stkatoouvn kat cwdpoaouvn;

daivetal.

Kal phv o0tw ye Kal ai TIOAELG €0 oikobvtal, dtav ot aStkolvteg iknv SL8GOOLV.
AaAnBR Agyelg, €dn.

Kal TIOALTIKR dpa autr) €éoTu.

OUVESOKEL.

Tl 8¢ 8tav €l aviip 6pOKOC TTIOALV SLOLKR, BVoud ye TOUTW 0V TUPAVVOC TE Kal BactAelg;
$nui.

oUKoOV BaotAiki Te Kal TUPaVVLKD TEXVN SLOLKET;

oUtwc.

kal adtat ap’ ai adtal téyvat eiotv ékeivalg;

daivovtat.

[138]

Tl & 6tav €i¢ Qv avhp oikiav Slokf dpOKC, T{ dvoua TouTw £€oTiv; 00K oikovduog Te Kal
Sdeomotng;

vai.
TIéTEPOV 00V Kai 00Tog Sikatoolvn €0 Av THY oikiav §LotKot 7 KEAAN T Téxvn;
Skatoouvn).

g€otwv Gpa tavtdv, wg £olkg, Baothevg, TUPAVVOG, TIOALTIKOG, OIKOVOUOG, S€0TIOTNG, cwdhpwv,
Sikatog. kal pia té€xvn €otiv BactAkh, TUPAVVLKI), TIOALTLKF, SE0TIOTLKY, OIKOVOULKT), Sitkatoouvn,
owdpoaouvn.

daivetay, €pn, olTwg.
[138d]

TIOTEPOV 00V TM PLA0CODW, BTaV PEV LaTPOC TIEPL TV KAPVOVTWY Tt Aéyn, aloypodv pne’ énsobat
TolG Aeyopevolg SuvaoBal pnte cupPANecBal pnNdev TEPL TWV AEYOHEVWVY f] TIPATTOHEVWY, Kal
éméTav ENOC TG TV SnuLoupy®V, ®oaltwe: dtav 88 Stkacthg A BactAelg | &NOC TG v VUVSH
SteAnAUBapev, oLk aloyxpoOv Tiepl ToUTwv pATE EmecBal SuvacBat prte cupfdaiiecBbat Tepl
alTt@y;

MGG &' OUK aioypdv,  TWKPATEC, TIEPL Y& TOCOUTWVY TIPAYUATWY UNSEv EXElV cUPBAN\ECOAL;



[138e]

niétepov oV Kal Ttept Talta Aéywpey, Eny, évtablov alTtov Selv eival kai OTakpov, kal TadTng
uév ta Seutepela Exovta TAVIWY OV PpAdcodoy, kal axpsiov sivatl Ewg Av ToUTwv TS A, A
TIPOTOV HéEV THV autold oikiav oUK GA\w ETiLTpeTiteéov o06E TA Seutepela €v TOUTW EKTEOV, AAN

avtov kohaotéov Sikalovta dpBaKC, €l péNNeL €D oikeloBal avTtol f oikia;

ouveXwpEL 61 poL.

gnewta ye SAmou €avie ol ¢pidol alt® Sialtag EmITPEMWOoLY, €Avte ) TIOALG TL TIPOOTATTN
Slakpivewv A Stkalewy, [139a] aioypov &v toutolg, O £taipe, SeUtepov daiveoBart A tpitov Kal ph
oUY nyeloBay;

SOKET poL.

ToAoD &pa ST Aulv, O BéAToTE, 1O dhocodelv ToAupabia te slval Kal f Tepl Tag Téxvag
paypateia.

gitmovrog &' €pod tadta 6 pev 0odog aloyuvoelg Tolg TiposLpnuevoLg €olynoey, 0 &€ Apabng £dn
ékelvwg elvat kal ol BA\oL émfveoav ta ipnuéva.



English translation

[132a]

I entered the grammar school of the teacher Dionysius, and saw there the young men who are
accounted the most comely in form and of distinguished family, and their lovers. Now it chanced
that two of the young people were disputing, but about what, I did not clearly overhear: it
appeared, however, that they were disputing either about Anaxagoras or about Oenopides; at
any rate, they appeared to be drawing circles,

[132b] and they were imitating certain inclinations with their arms, bending to it and taking it
most earnestly. Then I—for I was sitting beside the lover of one of the pair—nudged him with
my elbow and asked him what on earth the two youngsters were so earnest about, and I said: Is
it then something great and fine, in which they are so earnestly immersed?

Great and fine, indeed! he replied: why, these fellows are prating about the heavenly bodies,
and babbling philosophy. [132c] Then I, surprised at his answer, said: Young man, do you
consider philosophizing to be shameful? Else, why do you speak so sharply?

Then the other youth—for he chanced to be sitting near him, as his rival in love—when he heard
my question and his rival's answer, said: You do yourself no good, Socrates, by pressing this
fellow with a further question, as to whether he considers philosophizing to be shameful. Do
you not know that he has spent the whole of his life in practising the neckhold, and stuffing
himself, and sleeping? So why did you suppose he would make any other reply than that
philosophy is shameful? [132d] Now this one of the two lovers had spent his time on humane
studies, whereas the other, whom he was abusing, had spent his on athletics. So I decided that I
had best relinquish the other, whom I had been questioning, since he did not even himself set
up to be experienced in words, but only in deeds; and that I should interrogate the one who set
up to be wiser, in order that so far as I was able I might get some benefit from him. I said
therefore: I addressed my question to both in common; but if you think you could answer more
creditably than he, T put the same question to you as I did to him: do you consider
philosophizing to be honorable or not?

[133a]

Then the two striplings, overhearing us speak somewhat like this, were silent, and ceasing from
their own contention they became listeners to ours. What their lovers’ sensations were, I do not
know, but I myself, at any rate, was staggered; for every time I am staggered by handsome
young people. It seemed to me, however, that my young friend too was in as great a flutter as
myself; but nevertheless he answered me in a most ambitious spirit: Why, of course, Socrates,
he said, if I should ever consider philosophizing to be shameful, I should not account myself so
much as a man,

[133b] nor anyone else either who was disposed to think so. Here he pointed to his rival lover,
and spoke with a loud voice, in order that his favorite might hear every word.

Then I remarked: So philosophizing seems to you to be honorable?
Quite so, he said.

Well now, I said; does it seem to you possible to know whether anything is honorable or
shameful without knowing what it is fundamentally?
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No, he said.
[133c] Then do you know, I went on, what philosophizing is?

Certainly I do, said he.

Then what is it? I asked.

Why, just what Solon called it; you know it was Solon who said:
And ever, as I older grow, I learn yet more and more;

—and I agree with him that a man who intends to philosophize should in this way be ever
learning something or other, whether he be younger or older, in order that he may learn as
many things as possible in his life. Now at first I felt there was something in his reply, but then,
on second thoughts, I asked him whether he considered philosophy to be much learning.

[133d] To which he answered: Certainly.

And do you consider philosophy to be merely honorable, I asked, or good as well?
Good as well, he said: very much so.

Then do you observe this as peculiar to philosophy, or do you find it similarly in everything else?
For example, do you consider the love of athletics to be not merely honorable, but good as well,
or do you not?

Whereupon he, most slily, gave a double answer: To him my statement must be neither; but to
you, Socrates, I acknowledge it to be both honorable and good:
[133e] for I consider this the right view.

Then I asked him: Well now, in athletics, do you consider that much exercise is love of athletics?

To which he replied: Certainly, just as in philosophizing I consider much learning to be
philosophy.

Then I said: And do you then consider that the lovers of athletics desire anything else than that
which will cause them to be in good bodily condition?

Only that, he replied.

And does much exercise, I asked, cause them to be in good bodily condition?

[134a]

Yes, for how, he replied, could one be in good bodily condition through little exercise?

Here I felt it was time to stir up the lover of athletics, in order that he might give me the support
of his athletic experience; so I proceeded to ask him: And you then, pray, why are you silent,
excellent sir, while your friend here is speaking thus? Do you agree that men are in good bodily
condition through much exercise, or is it rather through moderate exercise?

For my part, Socrates, he said, I thought even a pig—

[134b] as the saying is—would have known that moderate exercise causes them to be in good
bodily condition, so why should not a fellow who is sleepless and unfed, with unchafed neck and
slender, care-worn frame! And when he had said this the boys were delighted and laughed their
approval, while the other lover blushed.

Then I said to him: Well, do you now concede that it is neither much, nor little, but moderate
exercise that causes men to be in good bodily condition? Or do you bid defiance to the two of us
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on this point? [134c] To which he answered: Against him I should be only too glad to fight it out,
and I am certain I should prove able to support the theory I have put forward, even had I put
forward a weaker one; for he is naught. But with you I do not aim at winning an unscrupulous
success; and so I admit that not a great but a moderate amount of athletics causes good
condition in men.

And what of food? Moderate or much? I asked.

The same applied to food, he admitted. [134d] Then I went on and tried to compel him also to
admit that everything else connected with the body when most beneficial, was the moderate
thing, not the much or the little; and he admitted that it was the moderate thing.

And now, I said, as regards the soul; are moderate or immoderate things beneficial, as adjuncts
of it?

Moderate things, he replied.

And are studies among the adjuncts of the soul?

He admitted they were.

So among these also it is the moderate that are beneficial, and not the much?
He agreed.

Then whom should we be justified in asking what sort of exercise or food is moderate for the
body?

The three of us agreed that it must be a doctor or a trainer. [134e] And whom should we ask
about the moderate measure in the sowing of seed?

In that matter, we agreed, it must be a farmer.

And whom should we be justified in asking as to the moderate degree and kind, in regard to the
sowing and planting of studies in the soul?

At this point we all began to be full of perplexity;

[135a] then I, mocking at them, asked: Do you mind, since we are in perplexity, if we ask these
boys here? or perhaps we are ashamed, as Homer said the suitors were, and do not think it fit
there should be someone else who will string the bow?

Then, as it seemed to me that they were losing their zeal for the argument, I tried to pursue the
inquiry in another way, and said: But what, as nearly as we can guess, are the kinds of learning
which the philosopher should learn, since he is not to learn all things or many things? [135b] At
this the wiser one interjected: The finest and most suitable kinds of learning are those which will
bring him the most reputation for philosophy; and he will get most reputation if he appears well
versed in all the arts, or if not in all, in as many of them, and those the most considerable, as he
can, by learning so much of them as befits a free man to learn, that is, what belongs to the
understanding rather than the handiwork of each.

Well now, do you mean, I asked, in the same way as in carpentry? For there, you know, you can
buy a carpenter for five [135c] or six minae, but a first-rate architect cannot be got for even ten
thousand drachmae; few such, indeed, could be found throughout the whole of Greece. Is it
something of this sort that you mean? When he heard me say this, he admitted that something
like this was what he himself meant.
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I next asked him if it was not impossible for the same person to learn in this way merely two of
the arts, not to speak of many or the principal ones; to which he replied: Do not conceive me,
Socrates, [135d] to be stating that the philosopher must have accurate knowledge of each of the
arts, like the actual adept in any of them; I mean only so far as may be expected of a free and
educated man: that is, he should be able to follow the explanations of the craftsman more
readily than the rest of the company, and to contribute an opinion of his own which will make
him appear the cleverest and most accomplished of the company who may at any time be
present at some verbal or practical exposition of the arts.

Then, as I was still unsettled in my mind as to the drift of his words, I asked him: Do I quite grasp
the sort of man whom you mean by the philosopher? [135e] For you seem to me to mean
someone like the all-round athletes in contest with the runners or the wrestlers: the former
yield, you know, to the latter in their particular exercises, and are their inferiors in these, but are
superior to the usual sort of athletes and beat them.

I daresay it may be something of this sort that you would suggest as the effect produced by
philosophy on those who make it their pursuit: they yield to those who are first-rate [136a] in an
understanding of the arts, but in taking the second place they surpass the rest; and in this way
the man who has studied philosophy comes just next to the top in everything. That is the kind of
person whom you appear to me to indicate.

You are quite right, it seems to me, Socrates, he said, in your conception of the philosopher’s
position, with your comparison of him to the all-round athlete. For it is precisely his nature not
to be enslaved to any business, or to work out anything exactly, so as to let his application to
that one matter make him deficient in the rest, [136b] as the craftsmen do, but to have a
moderate contact with all of them.

Well, after this answer I was eager to know clearly what he meant, so I inquired of him whether
he conceived of good men as useful or useless.

Useful, I should say, Socrates, he replied.
Then if good men are useful, are wicked men useless?
He agreed that they were.

Again, do you consider that philosophers are useful persons or not? [136c] He agreed that they
were useful; nay, more, that he considered they were most useful of all.

Come now, let us make out, if what you say is true, where these second-best men are also useful
to us: for clearly the philosopher is inferior to any particular adept in the arts.

He agreed.

Well now, I went on, if you yourself, or one of your friends for whom you feel great concern,
should have fallen sick, would you fetch that second-best man into the house with a view to
obtaining health, or would you summon a doctor? [136d] For my part, I should have both, he
replied.

Please do not say both, I said, but which of the two you would prefer and also summon first.

No one, he replied,would make any question but that the doctor should be preferred and also
summoned first.
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And again, if you were in a ship that was making rough weather, to which would you rather
entrust yourself and yours, the pilot or the philosopher?

I should choose the pilot.

And so it will be in everything else: so long as there is some craftsman, the philosopher will not
be useful?

Apparently, he replied. [136e] So now we find that the philosopher is a useless person? For I
suppose we always have craftsmen; and we have agreed that good men are useful, and bad
ones useless.

He was obliged to agree to this.
Then what follows? Am I to ask you, or will it be too ill-mannered?
Ask whatever you please.

Well, my aim, I said, is merely to recall our agreements upon [137a] what has been stated. The
matter stands somewhat like this. We agreed that philosophy is an honorable thing, and that
philosophers are good; and that good men are useful, and wicked men useless: but then again
we agreed that philosophers, so long as we have craftsmen, are useless, and that we always do
have craftsmen. Has not all this been agreed?

Yes, to be sure, he replied.

Then we agreed, it seems, by your account—if philosophizing means having knowledge of the
arts in the way you describe—that philosophers are wicked and useless so long as there are arts
[137b] among mankind. But I expect they are not so really, my friend, and that philosophizing is
not just having a concernment in the arts or spending one’s life in meddlesome stooping and
prying and accumulation of learning, but something else; because I imagined that this life was
actually a disgrace, and that people who concerned themselves with the arts were called sordid.
But we shall know more definitely whether this statement of mine is true, if you will answer me
this: What men know how to punish horses rightly?

[137c] Is it those who make them into the best horses, or some other men?

Those who make them into the best horses.

Or again, is it not the men who know how to make dogs into the best dogs that know also how
to punish them rightly?

Yes.
Then it is the same art that makes them into the best dogs and punishes them rightly?
It appears so to me, he replied.

Again, is the art that makes them into the best ones and punishes them rightly the same as that
which knows the good and the bad ones, or is it some other?

The same, he said.

Then in the case of men also will you be prepared to agree that the art [137d] which makes
them into the best men is that which punishes them rightly and distinguishes the good and the
bad ones?

Certainly, he said.

14



And that which does this to one, does it also to many, and that which does it to many, does it
also to one?

Yes.
And so it is also with horses and everything else?
I agree.

Then what is the knowledge which rightly punishes the licentious and law-breaking people in
our cities? Is it not judicature?

Yes.
And is it any other art than this that you call justice?

No, only this. [137e] And that whereby they punish rightly is that whereby they know the good
and bad people?

Itis.

And whoever knows one will know many also?

Yes.

And whoever does not know many will not know one?
[ agree.

Then if one were a horse, and did not know the good and wicked horses, would one not know
which sort one was oneself?

I think not.

And if one were an ox and did not know the wicked and good oxen, would one not know which
sort one was oneself?

That is so, he said.

And so it would be, if one were a dog?
He agreed.

[138a]

Well now, when one is a man, and does not know the good and bad men, one surely cannot
know whether one is good or wicked oneself, since one is a man also oneself?

He granted this.

And is not knowing oneself being temperate, or not being temperate?
Not being temperate.

So knowing oneself is being temperate?

I agree, he said.

So this is the message, it seems, of the Delphic inscription—that one is to practise temperance
and justice.

It seems so.
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And it is by this same art that we know also how to punish rightly?
Yes.

Then that whereby we know how to punish rightly
[138b] is justice, and that whereby we know how to distinguish our own and others’ quality is
temperance?

It seems so, he said.
Then justice and temperance are the same thing?
Apparently.

And further, it is thus, you know, that cities are well ordered—when the wrongdoers pay the
penalty.

That is true, he said.

Hence this is also statecraft.

He concurred.

Again, when one man governs a city rightly, is he not called a despot and king?
I agree.

And he governs by a kingly and despotic art?

That is so.

And these arts are the same as the former?

Apparently. [138c] Again, when a man singly governs a house aright, what is he called? Is he not
a house-manager and master?

Yes.
Then would he also govern his house well by justice, or by some other art?
By justice.

Hence they are all the same, it seems,—king, despot, statesman, house-manager, master, and
the temperate man and the just man; and it is all one art,—the kingly, the despotic, the
statesman'’s, the master’s, the house-manager’s, and justice and temperance.

It is so, apparently, he said. [138d] Then, if it is disgraceful in the philosopher to be unable, when
a doctor speaks about the sick, either to follow his remarks or to contribute anything of his own
to what is being said or done, and to be in the same case when any other of the craftsmen
speaks, is it not disgraceful that he should be unable, when it is a judge or a king or some other
of the persons whom we have just instanced, either to follow their words or contribute anything
to their business?

It must indeed be disgraceful, Socrates, to have nothing to contribute to subjects of such great
importance! [138e] Are we then to say, I asked, that in these matters also he is to be an all-round
athlete, a second-rate man, taking the second place in all the subjects of this art—he, the
philosopher—and is to be useless so long as there is one of these persons; or that, first of all, he
is to entrust his own house to nobody else and is not to take the second place in it, but is himself
to judge and punish rightly, if his house is to be well managed?
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He granted me that it must be so.

Secondly, I presume, whether his friends entrust him with an arbitration, or the state charges
him to determine [139a] or judge any matter, it is disgraceful for him, my good friend, in such
cases, to be found in the second or third place, and not to lead?

I agree.

Hence we see, my excellent sir, that philosophizing is very far from being much learning and
that affair of busying oneself with the arts.

On my saying this the cultivated youth was silent, feeling ashamed for what he had said before,
while the unlearned one said it was as I stated; and the rest of the company praised the
argument.
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