Symposium

Plato



Greek original

[172a] ATTOA. §0K® pol Ttepl Qv TIUVBAVESBE 0UK APEAETNTOC ElvaL. Kal yap ETUyXavov TIpQNV i
&otu 0lkoBev aviwv PaAnpdBsv: TMV 00V YWWPIHwWV TG 8TILoBEV KATISWV pE TIOPPpwOeY EKANECTE,
kal Ttailwv aua th KA\oeL, 0 Painpelc, dn, o0Tog ATTOAGSWPOG, 0V TIEPLUEVELG; KAY® ETILOTAG
TiepLEPELVa. Kal O¢, ATIOAOSwpe, €dn, kal phv Kal &vayyog o€ € touv Boulduevog Stamubeabatl
THv Aydbwvog ouvouaoiav [172b] kal Zwkpdtoug kal AAKLBLaSou Kal TV AWV TV TOTE €V TR
OUVSEITIVW TIAPAYEVOEVWY, TIEPL TV EPWTIK@V AOYwV TIVEC Aoav: BANOC yap TG pot Sinyeito
aknkowg Poivikog tod PNiTTIou, EPn 6& Kal o eiséval. aANG yap o08Ev €ixe cadeC AéyeLy. ol
o0v pot Stpynoat Sikatdtatog yap £l toug Tod £taipou Adyoug amayyéAhewy. Tipdtepov 8¢ pot, f
&' 8¢, £lmé, oL aLTOC TTapeyévou Tf) cuvouaia tavtn A ol; kayk £ltov 8Tt TTavTdnacty Zolké oot
o0&¢v Sinyelobal [172c] cadég 6 Stnyoupevog, €l vewoTi AR ThHv cuvouasiav yeyoveval tautny fv
EpWTAC, (WoTe Kal £ué TtapayevéaBal. &yw ve 81, Edn. éBev, Av & &yw, O Mavkwv; oK olad’ BTt
TIOM@V €TV AydOwv &vBAasde oUK EmSeSAUNKeY, ad’ o0 & &y IwKpdTel cuvSlatpifw Kal
ETILHEAEG TIETIOINMAL EKAOTNG NUEPQAC €idEval OTL Av Agyn ) pdttn, ovdenw tpla £Tn €oTiy;

[173a] AMOA. Tipd ToU & TiepLTpéXwV BTN TUXOLUL Kal 0lOpEVOC Tl TIOLETV ABALWTEPOC ) 6TouoDV,
o0y Attov A oU vuvi, oldpevog Setv Tdvta udANov TIPATTew A Ghocodelv. Kal 8¢, ph OKGTT,
Epn, AN €imté pol ToTe éyéveto f ouvouoia altn. kayw eirtov 8Tt Taldwv dvTwv UGV £TL, OTE T
TpWTN Tpaywsdia éviknosv Aydbwv, tf Uotepaia A T émwikia #Busv avTog te Kal ol Yopeutal.
Tiavu, £dn, dpa Ttdhat, wg otkev. ANA Tig oot Stnyetto; fj altog Zwkpatng; [173b] ov pa tov Ala,
AV &' &yw, AN\ BoTtep Doivikl. Aplotddnuog AV T, Kudadnvatels, ouikpdc, avumodntog &si:
Ttapeyeyovel &' év Th ouvouoiq, ZwKpAtoug Epactig WV €V TOTG HAALOTA TV TOTE, WG €Uol SOKEL.
o0 pévtol AANG Kal SwKPAtn ve #via Adn avnpopnv v €keivou Akouoa, kai Hol WHOASVEL
kaBdATep Ekelvog Stnyelto. Tl olv, pn, ov SiNyAow Hot; TTAvtwg 88 f 680¢ f €l dotu émTndeia
TIOPEVOMEVOLG KAl AEYELY KAl AKOUELV.

o0Tw 8 16vteg &pa ToUg AGyoug Tepl avtiv €moloUpeda, [173c] (ote, BTiEp APXOUEVOC ELTTOV,
00K AUENETATWE Exw. €l o0V Sl kal LpIV SuyfoacBal, tadta yxph ToLely. Kal yap Eywye kai
AN\wg, 6tav pev twvag Tept prhocodiag Adyoug i) avtog ot@pat i GANwv akovw, Ywplg tod
olecBal woelelobal UTepPuBG WG Yaipw: Otav & GA\oUg TVAG, BAAWCG TE Kal TOUG UUETEPOUG
TOUG TWV TAOUGCIWV Kal XPNHATLOTIKOV, avtog te GyxBopal UUAG Te TOU( £taipoug €Ae®, OTL
olecBe Tl ToLelv [173d] 0062V TIoLoDVTEC. Kal {owg ad UPELC éug fyeloPe kakodaipova givat, kal
olopat pag AANBA oleaBat: &yk pévtol DUEG oUK olopat GAN €0 oida.

ETAIL &&l 8polog €1, @ ATTOMOSwpE: Asl yap 0autév Te Kaknyopelg kal tolg &MouG, Kal SoKelg
poL dtexv®¢ Travtag abAloug Ayelobal ARV Zwkpdtoug, amo cautod ap&dpevoq. kat OToBev
Toté tavtnv thy énwvupiav F\apeg T© HaAakog KaAeloBal, oUK oida Eywye: &v pév yap Tolg
AGyoLG AL TOLOTTOC £1, cAUTQH T Kal Tolg BANOLG dypLaivelg TRV SwKPAEToUC.

[173e] AMOA. @ ¢iltate, kal SHAGV ye 8 6Tl 00Tw Slavoolpevog Kal Tept épautod Kkal Tept
Op®@V paivopat kat aparnaiw;

ETAL oUk &&lov Tepl toUTwv, ATIOANOSWPE, VOV €pilelv: AAN OTiep €6€0peBA oou, pn AW
TotAong, GG Sujynoat Tiveg Aoav ot AdyoL.

AMOA. Roav Toivuv €keivol Toloise TvEG—uaN\ov &'

[174a] €€ apxfg LUV w¢ €kelvog SLnyelTo Kal eyw Tielpacopal dStnyfoacbat.



EPn yap ol Zwkpdatn Evtuxelv AehoupEvoy Te Kal Ttag BAavuTtag UTtodedSepevoy, A EKETVOG OALYAKLG
émoleL kal ¢pgaBat auTtov dtoL {ol oUTW KAAOG YEYEVNUEVOC,.

Kal TOV elttelv Ot €Tt Selnvov €ig Aydbwvog. x0&g yap avtov Sieduyov Tolg émwvikiolg, dpofnbeig
TOV OxAov: wpoAdynoa &' €ig thpepov Ttapeoeobat. tadta & ékalwTiiodpny, va KaAog apa
KaAOV Tw. GANG 0V, R &' B¢, IR [174b] Exelg PO TO €BéNeLy v {évat AkAnTog £l SElTvoy;

Ky, £pn, lmov 8Tt 00TWC BTIWC &v ol KEAELNC.

grou tolvuy, €dn, tva kal thv apoipiav StapBeipwpev petaBaldvreg, wg dpa kat Aydbwv' &l
datltag laowv avtopatol ayabol. “Opnpog pev yap Kwduvelel ou povov SadpBeipal GAAG katl
UBpiloal €ig Tavtnv thv apoluiav: ToltRoag yap tov Ayapépvova Stapepdviwg ayabov avépa
[174c] Ta TIOAEULKE, TOV 6¢ MeveEdewv paNBakov aiyuntAv , Buciav Toloupévou Kal £0TLOVTOG
To0 Ayauépvovog akAntov emoinoev EABOvTa tov Mevelewv Tl ThHyv Bolvny, xelpw dvta €L ThHv
To0 aueivovoc.

TalT akoloag eimeiv €pn Towg pEVTOL KWWSUVELOW Kal &y oUY WE oU AEYELS, M ZWKPATEC, AAN
ka® “Ounpov $padlo¢ Qv £mi copol Avspodg iéval Boivnv akAntog. 8pa olv Bywv pe T
AattoAoynorn, WG Eyw HEV ouy OpoAoyrnow akAntog [174d] fikewv, NN UTIO 000 KEKANUEVOC,.

ouv Te 8U', £dn, Epyopevw Tipo 6600 Bouleuoopeda OTL Epolpev. ANN Twev.

TolalT atta oddg #dn StahexBévtag iévatl. TV o0V ZwKpATn £aUT®H WG TIPOCEYOVTA TOV VoV
Katd Ty 06806V TopelecBal UTIOAELTIOHEVOY, Kal TIEPLHEVOVTOG o0 KEAEUEWV Tipoiéval eig To
TIPOcBev. €meldn &€ yeveoBal el Th oikia [174e] T Ayabwvog, avewypevny KatahappAavew Tthv
BUpav, Kai T Epn adTdBL yehoiov Tadelv. ol pév yap e0BUC Taisd tva tehv EvSoBev dmavihoavta
&yewv 00 Katékevto ol BANoL, kal katahapBdavely Adn péNovtag Setmvely- eDBUG & 00V (g Sely
TOV Aydbwva, @, pavat, ApLotoddnpe, ¢ KAAOV AKELG BTIWG GUVSELTIVAGNG: £l & AAAOU TIVOG EveKa
AABeC, €i¢ alBig avaBahod, w¢ kal XBic INtév ot fva kahéoalut, ovy old¢ T A i8elv. AN
Zwkpatn AUV TG OUK AyeLg;

Kal &yw, £Pn, HETAOTPEPOUEVOC 00SapOD 6pG) TWKPATN ETTOHEVOV: ELTTOV 00V BTL Kal alTOG META
ZWwKPATOUG NKOLML, KANBelg UTT ékelvou Sebp’ Tl Selmvov.

KAAQG V', £dn, TIoLGV 60 GANA oD #oTLv 00Tog;

[175a]

OtLoBev €pod aptL elonel AANG Bavpaldw kat avtog ol av in.

o0 okéYn, dn, Tal, daval Tov Aydbwva, kal lodEelc Swkpdtn; oU &, f &' 8¢, Aplotodnpue, Tap’
"Epu&ipayov katakAivou.

Kal € pev €pn amovidewv tov Taida tva katakeotto: GAAov &€ Tva Tv Taidwv fkew ayyeAovta

8TL ZwkpATng o0TOC avaxwpioag &v T TMOV YELTOVwY TipoBUpw E0TNKEY, KAUOD KaAoTVTOC OUK
€0eNeL eloLéval.

atotov V', £bn, Aéyelg: olKouv KaAElg auTtov Kal ph ApnoeLg; [175b]

Kal 0¢ €dn elmelv undap®g, GAN' €dte auTov. £€60¢ yap tL tolT €xeL éviote amootag OmoL av Tuxn
gotnkev. AL & alTika, WE &y® olpaL. ph odv KIvelte, AAN Eate.

G oUtw xph ToLely, i ool Sokel, Epn paval Tov Aydbwva. AN AUES, O TAlSEG, ToUE BANOUG
¢otidte. mavtwg apatibete OtL Av BoUANGCBE, EMeLdAv TG DUV PR EPeoTAKN—O Eyw OLSETIWTIOTE

L]

¢roinoa—viv o0v, vopiZovteg Kal éug O’ PGV KekARoBaL &l Selmvov kal tovuaede Toug [175¢]



dM\\oug, Beparevete, IV UUAG EMALVOUEV.

uetd Talta ¢ oddc piv Setmvely, TOV 68 Twkpdtn oUK siotéval. TV obv AydBwva TIONNAKLG
KEAEVEW peTaméppacdal TV Twkpdtn, & 88 o0k £8v. Akew olv auTtdv ol TIOADV XPOVOV GG
elwBeL Statpipavta, GG pdAiota odac pecodv Setmvodvtag. TOV o0V Ayddwva—TuyyAavely yap
goxatov Katakel{pevov povov—oeip’, €dn ddval, Zwkpateg, map’ €uE katdkeloo, iva kal tod
oodol amtduevog cou [175d] amodavow, O ooL TIPOCEDTN €V TOlg TIpoBupolg. SfAov yap OtL
nUpec alTo Kal EYELC: ol yap v TipoaTéotng.

Kal TOV Zwkpdatn kabilecBal kal simelv &tL €0 av &xol, davat, ® Aydbwv, i Tololtov £in f) codia
WOT €K ToD TIANPECTEPOUL ELC TO KEVWTEPOV PELV APV, Qv ATTTWHEDA AANAAWY, WOTIEP TO €V TATG
KUNLELY D6wp TO 610 ToD €plou peov K THG TIANPEOTEPAG €LG THV KEVWTEPAV. €l yap o0TwG EXeL Kal
f [175e] codia, TOAOD TIHGuAL THY TTapd ool KATAKALGLY: olpal yap pE Ttapd ool TToARC Kkal
KaARg codiag MAnpwBAoceaBal. f) pév yap €un ¢avin tig av €in, f kat apdlopntiolpog wotep
dvap oloa, f| & o Aapumpd T Kal TIoOMRV émiSootv Eyouoa, A ve Tapd cod véou dvtog olTw
0d66pa egEAapdev kal Ekdpavig EyEveto TipwnV év pdptuct TOV EANAVwV TIAEoV i) TpLopUpLOLG.

UBPLOTAC €1, #dN, W TWKpaTe, 6 AydBwv. kal Tadta pév kai dAiyov Dotepov Stadikacdueba éyw
TE Kal ou Tepl THG oodiag, Sikaoth) xpwpevol T Aloviow: viv &€ Tpog TO Selmvov Tplta
TPETIOU.

[176a]

peta tadta, €dn, katakAwvevtog tod Zwkpdtoug kat Semviioavtog Kat TOv GN\wv, ottovddg Te
odag motoachal, kal aoavtag Tov Bedv kal TEAa ta vop{dpeva, TpénecBal Tipd¢ TOV ToTov:
TOv o0v Mavcaviav #pn AGyou TOLOUTOU TIVOC KATAPYELV. £iev, BvSpeg, dpdval, tiva tpoTov
pdiota TIOPEDBa; &yw pEV 00V Aédyw UPTV 8TL TG BVTL TTAVU YOAETIRC Exw UTIO ToD ¥OEC TTdTOU Kal
S¢opat avauxfc Tivoc—oipat §& kat Dp@V ToUC TIOAOUC: TTapfote yap XOEc—okoTeloBe [176b]
o0V TiVL TPOTIW &V W PAOTA TIVOLHEV.

OV olv Aplotoddvn eimely, tolto pévtol €0 Aéyelg, ® Mavoavia, TO Tavil TPOTIW
TapackevacacHal PaotTwvnyv Twa ThHG TTOoEW: Kal yap alTtog eipL TV XBEC BefaTTTLOpEVWVY.

akovoavta olv alt®v #dn Epuipayov tOv Akoupevod f KAA®C, dpdavarl, AEyeTe. Kal ETL £vog
S€opat U@V akodoal TRC ExeL TPOC TO Eppwabal Tiively, Aydbwvocd.

o08ap®g, ddvat, ovd’ autog Eppwpat. [176c]

“Eppatov av €in Auiv, A & 8¢, ¢ Eotkev, ol T Kal AploToSAuw Kal PaiSpw kai Tolase, €l DUELG
ol Suvatwrtarol Tiivewy vOv amelpAkate: NUELG eV yap agl advvatol. Zwkpdtn & éEatp® Adyou-
Kavog yap Kal apddtepa, Hot Eapkéoel alTE) OTOTEP’ &V TTOLWHEV. EMeldh o0V oL SOKET 0USELC
TV TTAPOVTWY TIPoBUUWE EXELV TIPOC TO TIOADV TIIVELWV olvov, Tow¢ v éyk Tiepl Tol peBUokeaOal
016V £0TL TAANBA Aéywv AtTov Av €inv andnc. éuol yap & toltd ve olpat [176d] katddnAov
VEYOVEvaL €K TAC LaTpLkig, BTL XaAETIOV TOTG AvBpWTIoLG f HéBN £0Tiv: kal oUTe alTOC KWV Elval
TIOppw €0eNfoatut av Tielv o0te MW cupBoulevoatpl, BAwWG Te Kal KpaltmaA®@vta £TL €K ThG
Tpotepalag.

AN\Q pryv, €édn ddvat UToAafovta Paidpov tov Mupplvouctiov, Eywye ool elwba TeiBecBat
&EMWC Te Kal ATt v Tept latplkAc Aéyng: viv &', v €0 Boulebwvtal, Kal ol Aourol. [176e] Tadta
6N dkovoavtag cuyxwpelv Ttavtag puh Sta pedng totnoacBat Thyv &v T TapovtL cuvouaiav, AN
oUtw mivovtag pog ASovAv.



€meldn toivuy, daval tov Epuéipayov, tolto pev S€doktal, mivelv doov v €kaotog BouAntal,
¢mavaykeg 88 pndév eivat, t© peTd todto elonyodpat Thy pév EpTt eloehBoloav avAntpida
xaipewv €dv, abAoboav £autii i) v BouAntal talg yuvalgl Taig évéov, uag &€ dta Adywv aANAAoLG
ouvelval TO ThHpEPoV: Kal St olwv Adywv, €l BoUAecbe, €BeAw LUV elonynoacBal.

[177a]

dpavat 8 mavrag kai BovAecBal kal KeAeVELY avToOV elonyelodat. imelv olv TOV EpuEipayov 8tLf
MEV pol dpxh tod Adyou éoti kath Thv Eupumibou Mehavimmnv: o0 yap €uodg 6 pbbog, ar\a
daidpouv todde, OV PENW Agyelv. DATSPOC yap EKAOTOTE TIPOG HE AYAVAKTWV AEYEL OU SELVOV,
dnolv, ® 'Epuipaye, &WNolg pév Tiol Be®@v Duvoug kai maiwvag eival OTd TOV ToTGV
TIETIOLNMEVOUC, T &€ "EpwTL, TNALKOUTW OVTL Kal ToooUuTw Oe®, pndEé &va TMWTOTE TOoOUTWV
[177b] yeyovdtwv ToNT®V Temoinkéval undév éykwuiov; i 8& BoUAel ab oképacBal Toug
Xpnotoug codlotdg, ‘HpakAeéoug pev Kal GAN\wv gmaivoug kataloyddnv cuyypddely, wotep 6
BéAtioTog MpdSikoc—Kal Todto pév ATTov Kal Bauvpactdv, AN Eywye /SN Twi évétuyov BLBAlW
avdpdc codod, &v ) évijoav BAeC Emalvov Baupdatov Exovteg TIpoC wdehiav, kal EA\a totadta
[177c] ouxvéa (§o1¢ AV éyKEKWLaopEVa—TO 00V TOLoUTWV UV TEPL TIOARV oTtouShyv Ttolcaacal,
Epwta 6¢ pndéva Tw AvOpWTIWY TETOAUNKEVAL €1¢ TAUTNVL THV AuEpav a&lwg Uuvhoalr AAN
o0Tw¢ AuEANTal TooodTog BedC. Talta 6A pol Sokel €0 Aéyely PaAlSpog. ¢ym olv EmBUUG aua
Hév ToUTw Epavov eloeveykelv kal xapiocaoBat, dpa &' &v TG TapOVTL TIPEToV pot SOKET lvat Aty
T0l¢ Tapolol koouRoat Tov Bgdv. i 00V [177d] cUVSOKET Kal Uy, yévolt v ATV év AdyoLg ikavh
StatpPn- Sokel yap pol xpAvat ékaotov APV Aoyov eimelv émawvov "Epwtog €t 6e§ld wg av
Sduvntal kaMotov, dpyewv 6¢ Paidpov Tp@OTOV, EMELSH Kal TIPMOTOG KATAKELTAL Kal €0Twv aua
mtathp tod Aoyovu.

008eic ool, ® ‘Epuipaye, ddvalr tov Zwkpdtn, évavtia Pndleital. olte yap &v Tou &ye
arodroatut, 6¢ o06ev dnuL GNo émiotacBatr i t@ épwtikd, olte Tou Aydbwv kal [177€]
Mavoaviag, o06& uhv Aptotoddavng, @ Tept Atdvuoov kal Appoditnv mdca i Siatpipry, o06E
GN\o¢ o08elc TouTwVi GV &yw O6p®. Kaitol ovk &€ Toou yiyvetat AWlv TOIC UOTATOLG
KOTAKELPEVOLG: AN €AV ol TIPOOBEeV Lkav®g Kal KAA®G lnwoly, EEapkeoeL NPTV, GANAG TUXN Ayabh
Katapyetw Paidpog Kat Eykwpladetw Tov EpwTa.

tadta &n kat ot Aot Ttdvteg dpa cuvepaodv te Kal

[178a] €kéAevov amep O TWKPATNC. TTAVTWY pév o0V & EKaoTog elmey, oUTE TIAVU O ApLoTOSNUOC
guépvnto olT al &ym & £kelvog Eleye Tdvta: & 62 pdahiota kal Qv £60&E pot AELOPVNGVEUTOV,
TOUTWV UMV €pM €KAOTOU TOV AOYOV.

TIPWTOV pEV YAp, WoTiep Aéyw, £bn DdlSpov ap&apevov vBevde TT0BEV Aéyely, OTL peyag Beog €in
0 "Epw¢ Kal Bavpaotog €v avBpwTtiolg te kal Beolg, TToANayf pev kal &AAn, oy AkLota &€ Kata
THY Véveoly. T yap &v toi¢ ipecButatov [178b] sival Tov Bgdv Tipwoy, f & 8¢, Tekunplov §&
ToUTOU" YOViig yap "EpwTtog oUT elotv oUte Aéyovtal UTT 006evog o0te iSLwTou olTe TTotnTod, AN
‘Holobog mptov pev Xdog dnot yeveobal—

autap &netta

Fal ebpuoTEPVOC, TTAVTIWV £60¢ Aodalig aiel,

8 “Epos

‘Howdbw 6¢ kal Akoucilewg cupdnov peta to Xdog Suo Toutw yeveoBal, Mv te Kal épwrta.
Mapuevidng &€ thy yeveowv Aeyel—



TIPWTLOTOV pEV EpwTa Be@v pntioato maviwy.

[178c] o0tw TOMay68ev duoloyeital 6 "Epw¢ &v Tolg TpeofuTatog ival. Tipeofutatog 8& Qv
peyioTtwv ayab®v AUV aitiog éotiv. ov yap Eywy Exw elTtelv OTL HETLOV €0TLV Ayabov eUBUC VEW
OvTL 1) €paocthg xpnotog Kal €paotii mawdikd. 6 yap xph avbpwrolg fyelobal avtog tod Blou
TOlG pENOUOL KAAQG BlwoeoBal, tolto olte ouyyévela ola te EUTOLElV oUTW KAA®DC olte Tiual
o0te TMAoUtog oUT aANo [178d] oudév w¢ Epwe. Aeyw &€ 6N Tl todto; ThHY €Tl pEv Tolg aloypolg
aioyovny, €mi 6¢ tolg Kalolg dhoTipiav: o0 yap €otv dveu ToUTwV olte TIOAWV olte Stwtnv
peydAha kal kaha Epya €EepyalecBal. ¢nul tolvuv eyw Gvdpa OoTig €pd, €l TL aloxpov Tolwv
KatadnAog yiyvolto f| maoywv UTO tou &U avavédpiav ph Apuvopevog, olT Gv UTO Tatpog
0d0<vta oltwg aAyfoal olte UTO €taipwv olte UTT GA\ou [178e] 006evdG WG UTIO TTALSLKQV.
TauTtov 6¢ tolto Kal ToV €pwpevov opduey, OTL Stadpepdvtwg ToUg Epaotag aioyuvetal, dtav
dhOR &v aloyp® TwiL Gv. €l 00V HNYAVA TLC YEVOLTO (WOTE TIOAY YevEoBat f oTPATOTIESOV £pACTRV
TE Kal TAaLSLk®y, oUK £0TLvV OTIWG Gv Auelvov olkfoglav Thy €aut®@v i Ameyopevol TIAVIwY TV
aloyp®v kat prAoTLpoUpEVOL TIPOG

[179a] dANAAoUG, Kal payxopevol v v et AAMAAwV ol tolodtol Vik@ev Gv OAlyol 6vteg wg ETTOG
glnelv mdvtag avlpwTtoug.

gp@v yap avihp 0TO TTaSKGOV 6¢GORvaL i Aty TaEw f dTAa anoBalwv Attov &v Amou §¢Eatto
f] UTIO TTAVTWV TV GAAWV, Kal TIPO TouTou TeBvAval Gv TIOANAKLG EAOLTO. KAl hV EYKATAALTTELV Ve
Ta atdika f| un Bonbhoat kwduvevovtl— o0l oUTwW KakOG dvtiva oUK Gv avtog 6 "Epwg
EvBeov TIoLAOELE TIPOC ApeThY, MOTe duotov eival T aplotw dvoel [179b] kal atexvdg, 6 €dn
“Ounpog, pevog gumvedoal éviolg TV NpWwV Ttov Bedv, Tolto 0 "Epwg TOlg €poL TTapEXEL
ylyvopuevov Tap’ avtod.

Kal phv UTtepamoBvhokely ye povol €BENouctv ol €pRVTeG, o0 povov OTL Avdpeg, AANG kal at
yuvdikeg. Toutou &¢ kal f MNehiov Buydtnp "AAKnoTLG ikavilv paptuplav Ttapexetat umep tolde
To0 Aoyou €i¢ Toug "EN\nvag, €6eAfoaca pévn UTEp tol avthg avépog amobavely, dvtwv alt®
Tatpog te [179c] kal pntpog, ol¢ €kelvn tocolTtov UTepePAieTo Tf) PAia Sud tov Epwta, WoTe
amodel&at avtolg AMotpioug dvtag T® Ul Kal évopatt pévov Tpoonkovtag, kai toldt
gpyacapevn To Epyov oUTw KaAov £60&ev épyacacBal ou povov avbpwttolg AAG kal B€olg, WOoTe
TTOMQV TIOAN\G Kal KaAa €pyacapevwy evaplbpntolg &r tow €doocav tolto yeépag ol Beol, €€
"Atdou avelvatl TtdAw thv Puyryv, GAAa thy ékelvng aveloav dyacBevteq [179d] T@ Epyw: oUtw Katl
Beol Thv Tepl TOV EpwTta oToudnVv Te Kal ApeThv pAALoTa TiH®ow. ‘Opdea &€ Tov Oldypou Ateln
améneppav €€ "Adou, dpdoua Seifavteg TG yuvalkog £¢’ Ay Akev, avthv 6% ol Sdévteg, BT
pHaABakileoBal €60keL, ate WV KIBapwdA¢, kat ol ToApdv Eveka ToU EpwTOG ATIOOVIOKELY WOTIEP
"ANKNOTLG, AN\G StapnyavdocBar (v eioéval €ig¢ "Adou. tolydptol Sta tadta Siknv alvt®
enebeoay, Kal ermoinoav tov Bdvatov autol UTo yuvalk®v [179e] yeveaBal, o0y otep AxANEQ
TOV TG O€TLdog LOV €Tipnoav Kal €i¢ pakdpwv viooug amnemnepdav, OTL TEEMUOUEVOC TIapa TAG
HNTPOG w¢ amobavolto amoktelvag “Ektopa, pi Tmoifjoag &¢ tolto oikade éNOwv ynpalodg
TeNeuTAOOL, €TOAUNOeY EAécBal Bonbroag T® épaoth Matpokiw kat

[180a] Tipwproag ov povov UteparoBavelv AAAG kal Erarobavelv teteheutnkOTL 00sv &R Kal
uTepayaoBevieg ol Beol Stadepoviwg autov €tipnoav, OTL tOV €pacthv olTw TEPL TTOANOD
EToLETTO.

AloyVhog 8¢ dAuapsl ddokwv AxMéa Matpdkhou £pdv, 8¢ AV kaMiwv o0 puévov Matpdkhou AN
dpa kat TOv RPWwv amaviwy, Kat €Tt AyEVeLog, ETIELTA VEWTEPOG TIOAU, WG dnoLv “Opnpog. aA\a



yap T® OvtL pdAlota pEvV TauTny thy Apethv ot Beol TLp®aotv thy Tiept [180b] tov Epwta, pdA\ov
uévtol Bavpdlouacty kal &ayavtat kai €0 Tolodotv dtav 6 EpWHEVOC TOV €pacThv ayamd, f dTav 6
€paothg ta Taldlkd. Bslotepov yap €paoctng Tadltk®v: &vBeog ydap €otl. Sua tadta kat tov
AxWN\ea TG AAKAOTL80¢ PdANOV €T{pnoay, €1 LOKAPWVY VAOOUG ATTOTIEUPAVTEG.

oltw 8 Eywyé PpnuL Epwta Be®V Kal TPeoBUTATOV KAl TIULWTATOV KAl KUPLWTATOV EVaL ELC
apetig kal evdatpoviag ktfjow avBpwTolg kal {Ool katl tehevtroaaty. [180c]

®atspov piv TololTév Tva Adyov Edn eimely, petd 6& datdpov ANou¢ TaC slvat Wv o0 TIavu
Slepvnpoveve: oLG Ttapelg tov Navaoaviou Adyov Sunyetto. eirelv &' alTtov OTL 0U KAAWG HOoL SOKET,
Q0 PaAiSpe, TpoPePARoBaL ATV 6 AGyoC, TO ATMAXC oUTwC Ttapnyyéhdal éykwptdlely Epwta. i pév
vap ¢ AV 6 "Epw¢, KAAGDC v gixe, vOv 8& o0 yap £0Twv €lC: pi) BVTog 8¢ Evdg OpBOTEPSY E0TL
npdtepov  TipoppnOfval  [180d] omolov  Se1 émawvelv. &yw  olv  Tepdoopal  Tolto
¢navopBwoaacBat, p®Tov pév Epwta ppdacal Ov Sel emavely, Emelta Enawveoal agiwg tod Beod.
Ttavteg yap (opev 8Tt o0k EoTwv Bveu "Epwtog Adpoditn. pLdc pév odv olong i¢ &v Av "Epwg: el
5¢& &1 800 €0Tdv, S0 &vdykn Kal “EpwTe €lvat. MO &' o0 S0 Te Bed; | pév yé TTou TipecBuTépa
Kal apftwp OvupavoDd Buydatnp, fv 6 kat OUpaviav émovopdlopev: f 6& vewtépa ALOG Kal
Awwvng, [180e] fjv 6 Navénuov kahoOpev. avaykaiov 6f Kal EpwTa Tov pEv T £TEpQ cuvePYOV
Navénuov dp0& ¢ kaleloBal, tov 8& OUpdviov. ématvelv pév olv Sel Tdvtag Beoug, & & olv
ékdtepog AN TiElpatéov eimely. Tidoa yap TPagLg W' Exel avth ¢’ £authg pattopévn olte
KaAR olte aloypd.

[181a] olov & vOv Auelg TooDpey, A Tivewv A adewv i StaléyeoBal, o0k EoTL TOUTWY AUTO KAAOVY
00&¢v, ANN' ev TH) TIpa&eL, wg av Tpay i, tololtov ameéPn: KAA®DG peEV yap TIPATTOEVOV Kal 0pBQG
KaAOV yiyvetat, ph 0p®g 6¢ aioypov. o0tw &h Kal to €pav Kal 6 "Epwg ou Tdg €0TL KAAOG oUSE
a&Log eéykwpLaleobat, aAAG 6 KAAQG TIPOTPETIWV EPAV.

6 pév odv thg NavdApou Adpoditng w¢ aAnd®C Ttavdnuég [181b] éott kal &€epydletal 8Tl v
TUXN: Kal o0TC €0TLv BV ol padiotl TV AvBpwTiwy Epdaty. EpRat §& ol Tololtol TPGTOV PV oUY
ATTOV yuvak®v f aidwy, metta @v Kal ép®Oot TV cwudaTwy paNov i Tv PuxGv, Eetta oG
av Suvwvtal avonTotatwy, TPO¢ TO dtanpa&acBal pévov BAemovteg, apehoivteg &€ tol KaA®G i
pr)- 08ev & cupPaivel avtoig OTL Av TUXWOL To0To TPATTELWY, Opolwg pEv dyabov, opolwg &¢
Touvavtiov. €otL yap kat amod tfig Beod vewtépag [181¢] te olong TOAU i) TAG £tEpag, Kal
HETEXOUONG £V T yeveoeL Kal BnAeog kat appevog. 6 &€ thg Oupaviag TPOTOV HEV 0U pETEXOUONG
B\e0¢ AN Appevog UOVov—Kal 0TV 00ToC 6 TGOV Taidwv Epwc—Emeita pecButépag, UPPEWS
apoipou- 6Bev 6h €mi tO Appev TpEmovtal ol €k toutou tol Epwtog &mumvol, to ¢duoeL
EppwpeveaTepoV Kal voOv pdNov €xov dyam@vteg. kal Tig av yvoin kat €v auth tf madepaotia
TOUG €lAkplv®G [181d] UTIO ToUuToU TOD EPpWTOC WPHNHEVOUG: 00 yap EpioL Ttaibwy, AAN Emeldav
RSN dpxwvtat vodv (oyeLy, Toito 6 TTANCLAZeL TG) VEVELAOKELY. TIAPECKEVAGHEVOL yap olpal elotv
ol évtedBev apyopevol Epav w¢ Tov Bilov dmavta cuveoopevol Kat Kowf) cuBLwoduevol, AN oUK
¢Camathoavteg, év appoolvn AABOVIEG WG VEOV, KatayeAdocavieg oixfoecBal € aA\ov
ATIOTPEYOVTEC. PPV 6% Kal vopov lval pf épdv [181e] maidwy, tva pf gig &Snhov TToA\) oTtoush
&vnAioketo: TO yap T®OV aiswv Téhog &8nhov ol TEAEUTE Kakiag Kal Apethc Puxf¢ Te TépL Kal
oWHatog. ol pév olv ayabol tov vépov todtov avtol altolg ékdvieg tiBevtal, XpAv && kal
TOUTOUG TOUG TIavéAUOUG €pactag Tpooavaykalely T tololtov, OoTEp Kal TV ENeUBEpwVY
yuvalk®v Tipocavaykalopev autoug kad’

[182a] 6oov Suvapeba pn €pav.

oUtoL yap €lotv ol kal T® BVelS0o¢ TIEMOLNKATEC, MOTE TVAC ToMEVY Aéyely wg aioxpov xapileobat



¢paotalc Aéyouot &¢ gig TouToug ATofAETovVTEG, OpAOVTEG alTWV ThHV akatplav kai adikiav, Emel
o0 SATOU KOOMI{WG ye Kal VOUipPwWE 6TLolv Tipdypa Tipattopevov Poyov av Sikaiwg pEpot.

Kal 6N kat O TepL TOV EpwTa VOHOG €V pev TATG AANaLg TIOAEOL vofjoal padlog, anA®g yap wplotat:
6 & &vBade [182b] Kal &v Aakedaipovt TIotkihog. év "HASL pév yap kal v Bolwtolg, kai ol ph
oodol Agyely, amMA®G vevopoBetntal KaAov To xapileocBbal €paoctalg, kat oUK Gv Tig gltol o0Te
véog olTe TTaAaLdC ¢ aioxpdy, tva olpal pi Tpdyuat Exwoly AOyw TELPWHEVOL TIE(BEWV TOUC
VEOoUuG, ate aduvatol Agyelv: TG 6¢ Twviag kat aANoBL TToAayoD aioypov vevoulotat, doot UTo
BapBapolg oikodotv. tolg yap BapBapolg ua tag tupawidag aioxpov tolto ye kat i ye [182c]
docodia kai f dhoyupvaotia: o0 yap oipal cupdépsl Tolg apxouot dpovAuata peydia
gyylyveoBal tv dpyxopévwy, oudE dhiag loxupag kal kowwviag, 6 6f pdhtota GAel T te dA\a
Tiavta Kal 6 €pwg EumoLelv. Eépyw &6¢ tolto E€pabov Kal ol £vBasde Tupavvol: 6 yap ApLotoyeitovog
Epw¢ kal f Appodiou pMia BEBalog yevopévn KatéNuoey avt@v THv apxfAv. oUTwG o0 HEv
aloypov €tebn [182d] xapideoBal epaoctalg, kakia tv Bepévwy Keltal, TtV PEV ApXOvVIwv
TAeovegiq, TV 6& apyopévwy dvavspia: o0 6& KaAOV AmA®C Evopiodn, S1d Ty TV Bepévwy TG
Yuxfc apylav. &vBade && TOAD ToUTWV KAMLOV vevopoBétntal, Kal 8mep eimov, ol PAdiov
Katavofoat.

gvBupunBevtL yap Ot Aéyetat kAMov 10 davep®g €pdv tod AABpq, kal pdActa TV
VEWALOTATWVY Kal ApioTwy, Kav aioyioug AWV Qaot, Kal 8Tl ad f TTapakéAeuol T ép@VTL TTapa
Mavtwy Baupacth, ol (¢ Tt aioxpdv TolodvTy, kal EAGVTL Te KaAOV Sokel lval [182e] Kal ph
ENOVTL aioypov, Kal TpOg TO €ryelpelv ENelv €Eouaiav 6 vopog S€dwke T® épaoth Bavpaota
Epya €pyalopévy EmawveloBal, @ €l TG TOAPWN TIoLETV AAN 6TLo0V SLwKwv Kal

[183a] Bouhopevog Starpd&acBal ARV todto, phocodiag ta peylota KapTtolt' Gv oveldbn—el
yap i xphpata Boulduevog tapd tou AaBelv i apxhv ap&al i) tva aAAnv Suvapwy €6€AoL TtoLelv
olamep ol épactal TPdC Té TatsIkd, iKeTelag Te Kal AvtLBOAACELG &V Tal SefOECLY TTIOLOUHEVOL,
Kal OpKOUC OUVUVTEC, Kal KOLUAOELG £TTL Bupalg, kat €éBelovteg Souleiag Soulevewy olag ovd' av
600No¢ o0delg, ¢umodilotto av pi Tpdttely oUtw ThH TPGSLY Kal uTO PiAwv Kal UTo ExBpQV,
[183b] tWv pév Oveldlloviwv KoAakelag kai AveheuBepiag, TOV &€ voubetouvtwv Kkat
aloyuvopévwy UTEP auTOV—T® &' ép@vtL avta tadta mololvtl YapLg meoty, Kal d€dotal UTO
100 vopou Aveu dveldoug TIPATTELY, WG TIAYKAAOV TL Tipdypa Siampattopevou: O ¢ dswvotatoy,
WG ye A€youowv ol ToANo(, OtL kal OUVUVIL HOVW OUYYWwHn Tapa Be®@v E€kPavil thv
dpkwv—adpodiolov yap dpkov ol dpaotv ival: oUtw [183c] Kal ol Beol kai ot avBpwTot tdcav
¢€ouoiav TEMOLAKACL TG EPAVTL, WG 6 VOO dnolv 6 &vBads—taltn uév olv oindein av Tig
Tiaykalov vopileoBat év thide TH TOAeL kal tO €plv Kal to ¢piloug yiyveoBal tolg épaoctalg.
Emelbav 6¢ maldaywyoug ETLoTAoavTeg Ol TIATEPEG TOLG EpwpeEvolg Mh €0l StahéyeoBal Tolg
¢paotalc, kal T masaywyd tadta mpooteTaypéva R, HAKLOTal 8¢ kal étatpot dvelsilwaotv v
TL OpGOLY ToLoUTOV YLyvOuEVoVY, Kal Toug dvelsiovtag ad ot [183d] peoBUTepoL ph StakwAlwot
UNSE Aolsop®ov ¢ olK OpBMC Aéyovtag, €i¢ 6¢ taltd T ad PAéPac AyRoat av TaAW
aioytotov o tololtov évBasde vopileaBal. T 62 olpat 08 &xeL: oUy amhodv éoTwy, dTiep £€ ApXHC
ENéxON olte kaldv slval avtd kad avtd olte aioypdv, AMNA KOADC pEV TIPATTOMEVOV KAASVY,
aloxp®q 8¢ aioypdv. aloxp®¢ pév o0V &0TL Tovnp® Te Kal Tovnp®¢ xapilecBal, KaA®DCG &%
XPNOT® Te Kal KAA®G. TTovnpog &' €oTiv €kelvog 6 €paocthg 6 Ttavénuog, [183e] 6 tod cwpatog
pndAov i Thg Yuxig Ep@v: Kal yap o0EE HOVIPOG €0TLy, Ate 0USE povipou Ep®v Tipdypatog. dua
vap T® tol owpatog AvBst Ajyovtl, oUTEp Apa, olyetal ATOTITAMEVOC, TIOAOUC AGyoug Kal
UTtooxeoelg katawoyuvvag: 6 &€ tol HBoug xpnotod dvtog €pacthg SLa Piou pevel, Ate povipw
OUVTAKE(G.



Toutoug Sf PBoUAetat 6 [184a] Auétepog VOHOC €0 kal KOA®C Bacavilewv, kal Tolg pév
xapiocaoBat, Toug 8& Stadevyetv. S1a Talta odv TOI¢ uEv SLWKELWY TIapakeAeVETaL, TOIG 88 PEVVELY,
aywvoBet®v kat Bacavi{wv TIOTEPWVY TIOTE €0TLV O €AV KAl TIOTEPWV O EPWHEVOG. OUTW & UTIO
Tautng T aitiag mpwtov pév 1o dAlokeoBal tayUL aioxpov vevouiotal, va xpovog gyyevntatl, 0¢
6N Sokel ta MOANA KaA®G Bacavilety, Emetta O UTIO XpNHATWY Kal UTIO TIOATIK®OV SuVANEWVY
aA@val aioypov, [184b] ¢dv te Kak® Aoy wv TITAEN Kal ph KaptepAon, Av T eDEPYETOVUEVOC £LG
xpnuata i €ig dampdelg moAtikag pf katadppovron: o0&EV yap Sokel toutwv olte BEBatov
00Te HOVIHOV €lval, Ywplg Tod pndé medukéval ar’ avtiv yevaiav phiav. pia &h Asimetat T
NUETEPW VOPW 080G, €l PENNEL KOARDC YapleloBal €paotii Taldikd. €ott yap APV vOpog, WoTep
&TiL ToT¢ £paotalc AV Soulelely éBéhovta [184c] Avtvolv Souleiav tatSikolg pf kohakeiav sivat
puNée €moveidiotov, oltw 6 Kat GAAN pia povn Souleia €kouolog Aslmetal oUK €moveiSiotog:
adtn &' €otiv A TEPL THV APETAV. vevopLotal yap 6h Aulv, €av TG €6€An twva Beparevely
Ayoupevog U ékelvov dpeivwy €ogoBal i kata codiav twva f) katd GA\o otLolv pepog APETRG,
altn ad f é8shoSoulsia o0k aioxpd sival ouSE KoAakeia. S€1 61 Tw VoUW ToUTW GUUPBANELY £i¢
TAUTOV, TOV Te TepL Thy Ttadepaotiav kat [184d] tov mepl thv dlhocodiav Te kal thv GAAnv
apetnyv, €l pENeL ocupBiivat kahov yeveaBal to €paotii atdika yapicaoBat. dtav yap €ig td auto
ENBWOLV €pacTr( TE KAl TALSLKA, VOOV EXWV EKATEPOC, O PEV XAPLOAUEVOLG TIALSLKOTG UTINPETWV
6TLolv Sikaiwg &v UTINPETEly, 6 §& TG TToLoTVTL alTOV 0oPAV Te Kal Ayadov Sikaiwg ad 6Todv v
UTIoupy®@Vv UTIoupyely, Kat 6 pev Suvdpevog i ¢dpovnowv kat ThHv [184e] &NANV apethv
oUUBAN\ecBal, 0 6¢ Sedpevog gig maibevowv kal thv GAAnv codiav ktdoBal, tote 6 TOUTWV
OUVLOVTWV €l TAVUTOV TOV VoWV povayol évtadfa cuumimtel To KaAOV glval Tatsikée ¢paocth
xaploaoBat, GAN0OL 6¢ o0SapoD. £t ToUTw Kal €§amatnBfval o06ev aloypov: €Tl 6€ TOlg AANOLG
ndol kat éEamatwpevw atoyuvny eEpeL kat pr).

€l yap tig [185a] €paotii w¢ TMAouoiw TAOUTOU &veka yaplodpevog ggamatnBein kat pn AdaBot
XpAHata, avapavévtog tod ¢pactol TévnTtog, oU8EV ATTOV aloXPOv: SOKET yap 6 TololTog T Ve
autod érubelgal, OtL Eveka xpnuatwy 6todv av 6twolv UTnpetol, tolto 6& 00 KaAdv. Katd TOV
autov 6f Adyov Kav €l g wg ayadb® Yaplodpevog kat alTtog wg apeivwy éoopevog dta thv ¢iiav
¢paotol £€amatnBein, avadavevtog ékelvou kakoD [185b] kal OU KEKTNHEVOU APETIV, OUWG KAAR
f &rtdtn- Sokel yap ad kal o0tog o Kad’ altov SeSnAwkévar, 8Tt ApeThc V' éveka Kal Tod BeATiwv
yevéaBal Ttév &v tavti tpoBupnBein, Toito &¢ ad TAVTWY KAAMOTOV: 0UTW TIEV TTAVTWG YE KAAOV
4pethic V' Eveka xapileoBat. o0TAC éotv 6 THC oUpaviag B0l Epw¢ Kal oUPAVLOG Kal TIOANOD
a&Log kal TIoAeL kal istwtalg, oAV Empérelav dvaykalwv ToteloBal ipdg apethyv tov [185c] te
¢pvta autov altod kal tov Epwpevov: ol & Etepol TTAVTEG THG £Tépag, THG tavéAuou. tadtd oo,
Edn, ¢ £k Tod apayphpa, @ Paispe, Tept "Epwtog cupBaNopat.

Mavoaviou &¢ mavoapevou—aEL6ackouol ydp Me (oa Aéyewv oUtwol ol copoli—Edn O
Aplotddnuog Selv pév Aplotoddvn Agyely, TUXEV & auT® tva f) UTO TMANOHOVAG ) UTIO Tvog
&\\ou ADyya Ermentwkuiav Kal ovy oldv Te gival Aéyet, [185d] GAN elmelv adTtév—Ev T KATW
vap adtod tov iatpodv Epuipayov katakeloBai—o EpuEipaxe, Sikawog €l | madoai pe THC
Auyyog 1) Agéyewv Umep €pod, Ewg av éyw Tavowpat. Kat tov Epuipayov eimelv aAG Tolow
audotepa tadtar &yw iV yap €p& &v T6) o pépel, ol &' émeldav mavon, &v T Eu. &v @ & v
Eyw Aéyw, €AV pEV ool €0ENN ATVEUOTL £YOVTL TIOAUV Xpovov TtavecBal i AUyE: €l &€ pn, 0Satt
[185e] dvakoyyUAiacov. €l & dpa mtdvu ioxupd €otiy, avahaBwv Tt totodtov olw KvAoalg av Thv
plva, Trtape: kat éav todto motnong dama§ i 6(g, kal €l mavu loxupd €0t Tavoetal. oUK Av
$Bdavolg Aeywy, davat tov Aplotoddvn: eyw 6¢ tadta Totfow.



elmelv & tov Eputipayov, Sokel toivuv pot avaykaiov iva, éneldh Mavoaviag 6puAoag M tov
AGyov KaA®g ouy

[186a] ikav¢ ametéleoe, Selv EuE Telpdodat TéNog érbeivatl T Adyw. TO piv yap Sumhodv ivat
TOV €pwta S0KeL poL KaA®G SteAéoBal: 6tL 6& ou povov eotiv €mi Talg Puyaig TV avlpwmwv
TIPOG TOUC KahoUG AN kal Tipog AAa TIOAAG Kal €v Ttolg &ANOLG, TOIG TE OWHAoL TWV TIAVTWY
{Wwv Kal ToT¢ &v T Vi puopEvoLg Kal K¢ £TTog eimelv &v TtdoL Tol¢ olaoL, KaBswpakéval pot SoKG
€K TG latpikiig, Thg nuetepag [186b] TEXVNG, WG peyag Kal Baupaotog kat i Tiav 6 Be0¢ telvel
Kal kat avBpwriva kat katd Bela mpayupata. ap&opat && amo thg latpkig Aéywy, tva kal
TipeoBeVWEV THV TEXVNV. | yap $UOLG TOV cwudtwy tov Sumholv Epwta todtov &xel TO yap
UyLEC ToU owpatog Kat TO vooolv OUOAOYOUHEVWG ETEPOV TE KAl AVOUOLOV £0TL, TO ¢ AVOHOLOV
avopoiwv EmBUKET Kal £pd. ANNOG pEv oDV O £TTL T UYLEW® EpwC, ANNOC 8& O &TTL TG) VOOWSEL.
g€otwv &n, wotep Aptt Navoaviag &Aeyev TOlG peEv Ayabolg Kalov yapileocbal tv avbpwtwy,
[186¢] TOlg & akoAdotolg aioxpdv, oUTw Kal &v alTolg TolG cWHasoLV Tolg pev Ayabolg EKAoTtou
T00 oWwuatog Kal LYLEWVOTG KaAOV xapilecBal Kal Sel, Kal To0Td 0TV () dvopa TO LaTpLkov, Tolg
5& Kakolg Kal VoowSeoLy aloXpov Te Kal Se1 AxaploTely, i PENNEL TLG TEXVIKOG lval. E0TL yap
latpkn, w¢ &év kedahaiw eimely, EmotAun TOV 100 CWHATOG EPWTLKOV TIPOG TTANCUOVAV Katl
KEVWOLY, Kal 6 SLaylyvokwy év toutolg tov [186d] Kaldv te kal aioxpodv Epwta, o0TAC 0TV 6
latplkwtatog, Kat 6 peTaBANeY TIol®V, WoTe avtl Tod £TEPOU EPWTOC TOV ETEpoV KTAoOal, Kal
0l¢ uh BveoTiv Epwg, S€T &' gyyevéaBal, EmoTapevog éumotfoat kal évovta £EeAely, ayabog av £in
SnULoupydC. el yap 8 ta #xBlota dvta &v ¢ owuatt dida oldv T eival TolElv kal Zpdv
AMAAwv. oL 6¢ €xBlota ta évavuiwtata, YPuypov Bepu®, TILKpOV YAUKEL, Enpov Oyp®, [186€]
mavta ta towadtar toutolg motnBeilg Epwta éumolfjoal kal opovolav O fUETEPOG TIPOYOVOG
AcKANTILOG, WG daatv oide ol Trolntal Kat eyw TelBopatl, cuvEoTnoev THV NUETEPAV TEXVNV.

A Te o0V latpikn, GoTep AMéyw, Ttdoa S1d Tod B0l ToUToU

[187a] kuBepvatal, woaltwg & Kal YUUVAOTIKR Kal yewpyila: pouatkh &€ kal Tavti katddnlog
T® Kal OpLKPOV TPOTEYOVTL TOV volv OTL KaTd tautda &yl toutolg, Wotep lowg Kal ‘HpdkAeLtog
BoUAeTal AgyeLy, £Tiel TOTG ye PrHacty ol KAA®G AgyeL. TO &v yap dnot dtadepdpevov avtd avut®
ouvudepecBbal, wotep appoviav togou te Kal Aupag. £ott &6& TOANR dloyia appoviav ¢dval
Sladpépeobal A £k Sladepopévwy ETL elval. aANG Towg Td8e EBoUAETO Aéyely, BTL £k Sladepopévwy
[187b] mpotepov ToD 0&E0G Kal PBapeog, &melta UOTEPOV OHOAOYNOAVIWV YEyovev UTIO TG
HOUOLKRAG TEXVNG. 0U yap &ftou €k Stadepopevwy ye €Tt Tod 6&€og Kal Bapgog appovia av €in: n
yap appovia cupdwvia €otiv, cupdwvia 6& opoloyia TIc—opoloyiav 6¢ €k Stadpepopevwy, £wg
av Sadépwvtal, advvatov eivar Siadepdusvov S& ad kal ph  Opoloyolv  aduvatov
apuoocal—wotiep ye kat 0 puBpog €k tod tayeog kat [187c¢] Bpadeog, €k Slevnveyuevwv
TipotepOV, UoTEPOV &€ OHOAOYNOAVTIWY YEYOVE. TV 6¢ OpoAoylav TdoL Toutolg, WOTEP EKEL
latpiknA, évtadBa f pouatkh évtiBnoty, Epwta kal opdvolav AAAAWY éurolioaca: Kal £0tw ad
HOUOLKR Tiepl appoviav Kal PpubBuov €pWTLKOV ETILOTAMN. KAl €v pev ye alTh Tf) ouotdoel
appoviag te kat pubpold ovSEV YOAemOv T €pWTKA Slaylyvwokely, oude 6 SumAol( €pwg
évtaldbd nw &otv: AAN Emeldav 6€n mpog tolg avBpwrttoug kataypfiobal [187d] puBu® te kal
appovia i otodivra, 6 &h pehottotiav kahodaty, i) xpwpevov 0pBQG TOTG TIETOLNUEVOLG PENEDT TE
Kal petpolg, 6 &n mmardeia €KARON, évtabba &h kal xahemov kal ayabol dnuioupyold Sel. TTAALY
yap fKeL 6 autog AOyog, OTL TOIG HEV KOOMIOLG TV AvBpwTwy, Kal Ww¢ v KOOULWTEPOL YiyvowvTto
ol pATw &vteg, 8el xapileobal kal GuAATTEWY TOV TOUTWY EpwTa, Kal o0TéC 0Ty & KAAGG, 6
olpaviog, 6 tHG Oupaviag [187e] pouvong "Epwg 6 6¢ MoAupviag 6 TaAvénuog, Ov &€l
gbAaBolpevov Tipoadépely olg v Tipoodépn, dTwe &v Thv pév ASoviv altol Kapmwontat,
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akohaoiav &6& pndepiav éumolfon, Wotep €v TH AUETEPQ TEXVN MEya Epyov Tdlg TEpl THV
oyotoukinyv téxvnV émbupialg KaA®g xpfiobal, wot' dveu vooou thv Rdovhv kapTiwoaacOat.

Kal év pouatki] &N kal €v latplkf kat v tolg GA\oLg TIdol kal tolg avBpwrieiolg kat tolg Begiolg,
KaB' 6oov Ttapeikel, GUAAKTEOV EKATEPOV TOV EpwTar EVECTOV

[188a] ydp. émel kat | TOvV wp®v Tod éviautod cuotaolg Peoth €0tV ARdOTEPWY TOUTWY, Kal
emeldav pev mpog GAANAa tol koopiou tuxn E€pwtog @ Vuvdh eyw &leyov, TA Te Bepud Kal ta
Yuypa katl Enpa kal Lypd, kat appoviav kat kpdowv AaBn cwdpova, HKeEL pEpovta eveTnplav Te
Kal uyleltav avBpwrolg kat tolg dANoLg {wolg Te Kal utolg, Kat o0vdev ASiknoev: dtav 6¢ O peta
¢ UBpewG "Epwg Eykpateotepog Tiept TaG Tol eviautod wpag yevntal, StedBeLpev Te TIOANNG Kal
nS&iknoev. [188b] ol te yap Aotpol dhodol yiyvecBal €k TV Toloutwy Kat dAAa avopola TIoAG
voohfpata kat tolg Onplolg kat tolg ¢utolg kal yap mdyval kat xdhalat kai €puoifat €K
mAeovegiag kal akoopiag Tepl EMNAA TGV TOUTWY yiyvetal EpWTIK®Y, OV ETMLOTAMN TEPL
&otpwv te Gopag Kal Eviavt®dv Mpag Aotpovopia KaAeltat. Tt Toivuv kal ai Bucial téoal kai oig
HavTikh €rotatel—rtadta & €otiv i) mepl Beolg te [188c] kal avBpwTioug TPOG AAAAoUG
Kowwvia—oU Tept Ao Tl €otw A Tiept "Epwtog Pulakrv te kal laowv. doa yap adogPfeta GLlel
yiyveoBat €av pf twg T Kooplw "Epwtl xapidntat pnde tipd te altov kal mpeoPevn &v mavtl
Epyw, ANQ TOV Etepov, Kkal Tepl yoveéag kal {wvtag Kal teteAeutnkotag kal mept Bgoug a &n
TIPOOTETAKTAL TF) HAVTIKF ETTLOKOTIETV TOUC £pGVTag Kal latpeveLly, kal oty ab f [188d] pavtikh
dWiag Be@v Kal avBpwTwv SnuLloupyog T émiotacbal Ta Katd avlpwToug EPWTIKA, doa Telvel
TIPOG BEULY Kal evoePeLav.

o0tw TOA\RV Kal peyaAnv, pdAov &€ tdoav Suvapy €xel GUNABSNV pev 6 TG "Epwg, 6 && Tepl
Tayadd petd owdpoolvng Kal Stkatoolvng AmoTeAoUPEVOC Kal Ttap’ ATV kal Ttapd Beolc, o0Tog
THv peylotnv Suvapy €xel kat tdoav HUiv evdatpoviav Ttapackevadlel kat AANAAoLG Suvapevoug
SUELY kal piloug lval Kal Tolg Kpeittooly AUGV Beolc. Towg piv [188e] olv Kal &yw Tov Epwta
¢av®v TTIOMA TTapale(Tw, o PEVTOL KWV ye. AN €l TL EEENTToV, 0bV £pyov, G AploTodave,
avaminp®oat i €l mwg GANwG &v v EXELG EyKWULAZeLY TOV Bedv, éykwpuiale, €meldh kal thg
AUYyOC TIETTavoalt.

[189a]

¢kSeEdpevoy olv Edn eimelv TOv Aplotodavn 6Tl kal HAN émavoato, ol pEVTOL TPV Ve TOV
TItappov TpooevexBivat autf), wote pe Bauvpddlelv €l TO KOOHLOV TOU owpatog €mBupel
ToloUTWV Pédwv Kal yapyaAlou®dy, olov kai 6 TTtapudg £0Tiv- TTAvu yap e0BUC émaloato, Emelsh
alT® TOV TITapuOV TIPOCTVEYKA.

Kat Tov Epuipayov, wyabg, davat, Apiotodaveg, 6pa ti TIOLETG. YEAWTOTIOLETG HEAAWV AEyELY, Kal
dUAaka pe tol [189b] Aoyou dvaykddelg yiyveoBal tod ogautod, £av T yehotov €lrng, €0V ool €v
glprvn Aéyewv.

kal TovV Aptotoddvn yeddoavta eimeiv €0 Aéyelg, @ EpuEipaye, kai pot Eotw dppnta té eipnuéva.
GAAG pA pe dUAATTE, WG Eyw PpoPodpal Tept TOV peNOVTIWY pnbARoeaBat, ol tL ph yelola einw —
To0To pév yap av kEPSOC €ln Kal THG UETEPAG HOoUONG ETTLYWPLOV — AAAA KR KatayEéhaota.
Balwv ve, ddval, G Aplotddaveg, olel EkpevEecBal: aANG TTpdoeyE TOV VoV Kal 00TWE Aéye GG
Swowv Aoyov. [189¢] lowg pevrol, av §68n pot, adrow oe.

kal pfAv, O Epuipaye, eimelv tov Aplotoddavn, 8NN vé T év v &xw Aéyew A f ol te kal
Mavoaviag etretnv. €uot yap Sokolowv AvBpwrtol mavtdrnact Thy tol €pwtog Suvap olK
nobfobat, mel aioBavopevol ye peylot av autod tepd kKataokevdoat kat fwpoug, kat Buaciag av
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TIoLElV peyiotag, o0y (omep vOv ToUTwV oudEv yiyvetal Tepl avtdv, S€ov TAVIWV PAAlota
yiyveoBal. &€ott yap Be®v phavBpwrtidtatog, [189d] émikoupdg te v TV AvOpwTiwWY Kal tatpog
TOUTWV WV laBévtwy peyiotn edSatpovia av T6) avBpwTeiw yével €in. &y olv TiElpdoopal DTV
elonynoacBat thv Suvapty avtod, UUETG 6¢ TV AANwV SLdAokalol £oeaBe. €1 &€ TipWToV LUAC
HaBslv Thy avBpwrtivnv ¢pvoLy kal ta TabAuata adtic. f yap mahat Audv ¢puolg oy alth Av
Attep vOv, AN’ dN\oia. Tp@Tov pév yap Tpia Av té vévn Ta TV avBpwtiwy, oy GoTep viv Vo,
&ppev kal BfAu, [189e] A\ Kkal Tpitov TIPoohv Kooy dv audotépwy toutwy, ol viv dvoua
Aoy, avtd 82 Adaviotal avSpdyuvov yap &v TOTE pév AV Kal £160¢ Kal dvoua € audoTépwy
Kowvov tol Tte Appevog kal BrAeog, vOv 6¢€ ouk oty AAN | év dvelbSeL dvopa Kelpevov.

metta 6Aov AV £kAcTou Tol AVBPWTIOU TO £160G GTPOYYUAOVY, VRHTOV Kal TIAEUPAG KUKAW Exov,
XElpag 8¢ Téttapag eixe, Kal okéAn Té {oa Taig xepoiy, kal TpdowTa

[190a] &U' &’ alxevL KUKAOTEPEL, dpola Tavtn: Kepalhv & €' audpoteépolg Tolg TPOCWTIOLS
gvavtiolg Ketpévolg piav, kal wta téttapa, kai aidola S0, kal TANa Tdvta we amd ToUTwv v
TG €ikaoelev. €mopeveto 6¢ kal OopBov wotep viv, omotepwoe PouAnBein: kal Omote TayL
opunoeLev Bely, wotep ol KUBLOTAOVTEG Kal €i¢ 6pBOV Ta okeAN TiEpLPEPOUEVOL KUPLOTWOL KUKAW,
dKTQ TOTE 0VOL TOIC PEAEDLY ATIEPELSOHEVOL TayU épEpovto KUKAW. AV 6 Sta tadta tpia [190b]
T& vévn kal toladta, 8Tl TO pév Eppev Av Tod Ao ThH apxhv Ekyovov, TO && BAAU THS YAC, TO §&
AuPpoTEPWY PETEXOV THC OENAVNG, BTL Kal | GEAAVN AUPOTEPWY PETEXEL TiEpLdEPT 68 &1 AV Kal
a0ta kai f Topeia avT®v Sta T Tolg yovedow dpota givat. Av olv THv oLy Sewé kal Thy
PWUNVY, Kal T8 PppovApata peydha eiyov, énexeipnoav 6 tolg Beolc, kai & Aéyel "Opnpog Tept
EPLdAtou te Kal "Qtou, Tepl €kelvwv Agyetal, TO €l¢ TOV oUpavov avapacty gmuyelpeiv [190c]
ToLElY, WG £mBnoopévwy Tol¢ Beolc. 6 olv ZeUg kal ol d\\ot Beol éBouleliovto BTt xph alTolg
molfjoal, Kal Amépouv: olTe yap OTMw¢ ATOKTEivaley €ilxov kai (oTep ToUC yiyavtag
KEPAUVWOAVTEG TO yevog adavioatev—al Tipatl yap altolg kal epd ta mapd TV avbpwmwv
Adavideto— o0te OTIWG €QeV AoeAyaively. PoyLg 6 6 Zeug évvorjoag Aéyel OTL Sok® poL, €dn,
EYEWV pnxaviv, wg av eiév te AvBpwtiol kai Tavoawvto TtH¢ akohaciag &cBevéotepol [190d]
yevopevol. vOv pev yap avtoug, €dn, Statep® Sixa E€kaotov, kal dpa pev acbeveatepol Eoovtal,
dua &¢ ypnolpwtepol AUV L TO TAeloug TOV ApLBUOV yeyoveval kal Badiolvtal 6pbol £l
Suoiv okelolv. gav & EtL SokGolv Aoehyaivelv kal ph '‘BéAwoly Aouyiav ayew, Tahw al, édn,
TEP® Siyxa, OOoT €9’ €vdg mopevoovtal okEAoug AokwAidlovteg. taldta eimwv £tepve TOUG
avBpwtoug &ixa, Gotep ol ta 6a tépvovteg [190e] kal HEANOVTEG TapLyeVELy, ) Wotep ol Ta Wa
Talg BpL&iv: dvtva &€ tepol, ToVv ATIOMNW EKENEUEV TO TE TIPOCWTIOV PETAOTPEDELY Kal TO Tod
alYEVoG fULoL TIPOG THY Touny, tva Bewpevog Thv altod Tufow Kooulwtepog €in 6 AvbpwTtog,
kal TAMa idoBat ékéevey.

0 6& TO TE MPOOWTIOV PETECTPEDE, KAl OUVEAKWV Ttavtayobev 1O Sépua €L ThHv yaotépa viv
KAAOUMEVNV, WOTIEP TA cloTaota BardvtLa, v oTOpa TIOLWV ATESEL KATA pHeEcnV ThHy yaotepa, O
6 tov opdalov kaholot. kal tag pev AANag putidag

[191a] tag TOMAC éEeNéawve kal ta otABn 81\ pBpou, Exwv TL TolodTov Bpyavov oiov ol
OKUTOTOMOL TIEPL TOV Kahdmoda Asaivovteg tag TWV oKUTWV putidag: OAlyag 6& KateéAute, tag
Tiepl a0THV THY yaoTtépa Kal tov 6pdardy, pvnueiov sival Tod mahatod mdBoug. émeldh olv f
duoLg Sixa étundn, mobolv E€kactov TO fulou TO altod cuvhel, kal TepLBAN ovteg Tag XElpag
Kal OUPTIAEKOpEVOL AAAAAoLG, émBupolvteg cupdival, amebvnokov OO Atpold kal thg [191b]
AAANG dapyiag &La TO pndév €0€AelV Xwplg AAAAWVY TIOLETY. Kal OTIOTE TL droBdvol TV AioEwy,
TO 6& AeldBein, TO AeldBev ANNO €{ATEL KAl OCUVETIAEKETO, €(TE Yuvalkog T OANg €vtuyol
AuioeL—06 &h viv yuvaika kaloOpev—elte avépd¢ kal oltwg amwAAuvto. éAenoag 6 0 Zeug
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GAANv pnxavhv opiletat, kat petatibnotv avt®v ta aidola gig O pdobev—TEwg yap kat tadta
gKTOC €OV, Kal &véwwv [191c] kal ETtiktov oUK €l GANANOUC AMNN €l Vv, GoTep ol
TETTIYEC—HETEBNKE Te 00V 0UTW alTGV €l¢ TO TTPAGBeY Kal S1d TOUTWV THY YEVESLWY &V AANNANOLG
¢noinoey, 610 tod Gppevog v T® BAAEL, TWVSE Eveka, Tva €v Tf) CUMTTAOK Apa PEV €L Avijp Yuvalki
gvtuyol, yew®ev Kal yiyvolto to yevog, dua &' el kat appnv appevt, TAnopov yolv yiyvolto thg
ouvouaoiag kal dlartavolvto Kat it Ta €pya tpemowvto kat Tod dA\ou Blou gmpeloivto. £otL &N
olv £k téoou [191d] 6 Epw¢ Eudutog AAMAAWV TOTC AvBpwTolg Kal Thg apxaiag UoEwC
ouvaywyelg Kal €muyelp@v molfjoal &v €k Suolv kal itdcacBat thv ¢$uowv thv AavBpwrtiivnv.
gKaotog o0V ARGV €0ty AvBpwTou cUPBONOV, ETe TeTUNMEVOS GoTep al PiTTal, € évog Svo:
{NnTel 81 Al T6 auTod £Kaotog oUPBOAOV. Bool piv 0DV TRV avSp®V Tol Kowod TUApA giloty, & §h
TOTE AvEpOyuVOoV EKAAETTO, GLAOYUVALKEG TE €l0L Kal ol TIOAAOL TV poLY @V €K ToUTOoU ToD YEVou(g
yeyovaoly, kal [191e] doal ad yuvaikeg dihavSpol te Kal pouxelTplal £k ToUTou Tod yévoug
yiyvovtat. éoal 62 T®OV yuvalk@dv yuvatkdg TURUd sioly, ob mavu altal Tolg avépdot ToV vodv
TIPOCEYXOUOLY, AANA pEAAOV TIPOG TAG yuvaikag TeTpappeval iol, kal at étalpiotplat €k Toutou
tol yévoug yiyvovtal.

dooL 8¢ Bppevog TURUA €lol, Ta Bppeva SLWKOUAL, Kal TéwG pév &v TIalseg wolv, Ete tepdyla dvta
To0 &ppevog, phodol Tolg Avépag Kal xalpouol CUYKATAKEIHEVOL KAl GUUTIETIAEYUEVOL

[192a] Tolg avspdoat, Kai eiotv oltol BéATIoTOL TOV Taidwy Kal pewpakiwy, &te avspeldtatol
dvteg PpUOEL Ppaot §& 8 Tveg avTtolg AvaloyUvToug eivat, Peusdpevol: ol yap UTT AvatoXuvtiag
ToUTo Spwov AN\ UTTO Bappoug Kal avdpeiag kat appevwriiag, To dpolov avtolg dotaldpevol.
pEya &€ TekprpLov: Kal yap tehewBevteg pévol arofaivouacty gig ta oATika &vdpeg ot toltodtoL.
grneldav 6¢ avdpwB®oal, [192b] ardepaotolol Kat Ttpog yapoug Kat Tratdortoliag ol TPooEXOUTL
TOV volv ¢uoel, GAN' UTIO tol vopou dvaykdalovtar AN €Eapkel auTtolg et AMAAwv katalfv
&yAapoLs. TTAVTwE pév obv 6 TololTog TalsepacthC T kal GIAEPAcThC YiyVETaL, AEL TO OUYVEVEC
domaldpevoc. dtav pév olv Kal alt® gkelvw Evtiyn te altol Apicel Kal 6 Tasepacthc Kal
dM\og mdg, tote kal Bavpaotd EékmAAtTtovtat ¢hia te kal [192c] olkeldtnTl Kal €pwtL, oUK
€0ENovTEC WG ETTOC ElTtelv YwpldeoBal AANAAWY oUSE OULKPOV XPOvov. Kal ol dtateholvteg pet
AMAAwY 81a Biou oltol eloty, ol oud Av Exolev eimelv 8Tl Povhovtatl odiot Tap’ ANAAWY
yiyveoBal. o08evi yap av §6&elev TolT elval A TV adppodioiwv ouvouaia, Gg Epa Tovtou éveka
ETepog ETEPW XaipeL cuvwy oUTWC Tl HEYAANG OTIoUSH G AAN GANO TL BouAopEvn €katepou R
Yuyn [192d] AN €otiv, 6 o0 Suvatal gimely, GANG pavtevetat 6 BouAetal, kat atvittetal. kat €t
autolg é€v T® auT® Katakelpevolg €rmotag 0 “Hoaiotog, &xwv ta Opyava, €pottor Tl €00’ O
BoUAecBe, M &vBpwTIoL, LIV Ttap’ GANAAwWY yevéoBal; Kal €l amopolvtag avtolg Tl €poLto:
dpd ye To0S6e EMBUETTE, &V TG aUT® yevéoBal BTt paAtota AANANOLG, DOTE Kal vUKTa Kal Apépav
pfh  amoAeimecBal AMAAwv; €l yap toutou Embupeite, BéAw ULPAG ouvtiial kal [192e]
ouvpduohioat €ig TO alto, wote SU' dvtag Eva yeyoveval Kat Ewg T av {fjte, wg Eva dvta, Kowh
audotépoug Ry, Kal Emeldav amoBdavnte, kel ad &v “AlSou avtl Suoilv &va sivat Kowh tebveite:
GAN' Opdte €l TouTou épdte Kal €§apkel LIV Gv Toutou tuyNte: Tadt dkovoag {opev OTL oL’ v
€l €EapvnBein o0& BNNo TL Av pavein Boulduevog, AAN Atexv®g ololt av dknkoéval tolTto &
TiéAat dpa émeBUpEL, CUVENBWV Kal GUVTAKELG TG EpWHEVW €K SuolV £i¢ yevéaal.

To0TO yép éotL T aitiov, 8T f apyaia ¢puotg Au®Y Av adtn kal Auev dAot- Tod dAou olv TH
¢rmbupuiaq

[193a] kai StwEel Epw¢ dvopa. Kal Tpd Tol, GoTep Aéyw, &V AUEY, Vuvl &6 Sta thv adikiav
SlwkioBnuev UTIO TolU Be0D, KaBATEep Apkddeg UTIO Aakedatpoviwy: $pdBog odv oTwy, &av ph
KOOWLOL WHEV TIPOC TOUC Beolc, dTwC Wi kal avBbig SlaoyloBnodpeda, Kal TEPiLeY EXOVTEC
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woTep ol év tdlg otAhalg kataypadpnv EKTETUTIWHEVOL, OSLaTETIpLOPEVOL Katd tag plvag,
yeyovoteg wotep Alottal. AAAG ToUTwv Eveka TIavt avépa xph dnavta apakeheveobal e0oePRElV
mepl [193b] Beovg, va ta pév ékduywpev, TOV 6& TUXWHEV, WG O "Epwg AUV Ayepwv Kal
oTpatnyos. @ pndeic évavtia mpattétw— Tpdttel & évavtia dotig Beolg amexBavetai—adilot
yap yevopevol Kal Stalayevteg T@ Be® €&eupnoopev te Kal évtev&opeda tolg Taldilkolg tolg
NHUETEPOLG auT®yV, O TV viv OAiyol Ttotolot. Kal pr) pot UToAABn ‘Epu&ipayxog, Kwpwdv tov
Aéyov, w¢ Mavcaviav kai AydBwva Aéyw—iowg pév [193c] yap Kal o0Ttol ToUTwV TUyXAvouaoLy
BVTeG Kal elowv apdotepol Thy GUCLY Eppevec—Aéyw 8¢ olV Eywye kad' amavtwy kai Avsp®v Kal
yuvatk@v, 0Tt oUtwg av Ap®V TO yévog eDSALPOV YEVOLTO, €L EKTEAETALUEV TOV EpwTa Kal TV
maldlk@v tWv avtod €kaotog tuyol €ig ThHv apyaiav ameAbwv ¢uow. el 6& tolto Apiotoy,
avaykaiov kal TV viv TapovIwyv TO ToUToU &yyuTATw &pLoTov elval TodTo & 0Tl TaLSIKGV
Tuxelv katd vodv alt® medukdtwv: o0 &R TOV aitiov Bgdv Upvolvteg [193d] Sikaiwg &v
Opvoluev €pwta, 0¢ &v te T® Tapovtl APAG TAelota ovivnow €ig TO oikelov Aywv, Kat €ig TO
gnewta EATidag peyiotag mapeyetal, APOV TIAPEXOUEVWY TIPOG Beolg eboEPRelay, KATAOTNOAG
nudg eig thv apyaiav uowv kal tacdpevog pakapioug kat ebdaipovag molfoat.

o0tog, #dn, @ EpuEipaye, 6 éudg Aoyoc £oti iepl "EpwTog, AN\oTog 1 6 06¢. (oTiep olV £5eABnV
oou, P Kwpwdnong avtdy, tva kat twv Aoty dkolvowuev Tl Ekaotog [193e] €pel, pdA\ov &¢ Tl
EKATEPOG: Aydbwv yap kat Zwkpdtng Aourol.

GAN\G Teloopal oo, €pn daval tov ‘Epuipayov: kal yap pot 6 Adyog HSEwG €pprOn. kal €l ph
OUVASN ZwKpAtel Te Kal AydBwvl Sewvol¢ olotl TEpl T £pwTikd, TEvu av €doBolpnv Wi
amopnowaot Aoywv &1 TO TIOANG Kal Ttavtodama eipfijoBat viv &€ dpwg Bapp®.

[194a]

TOV 00V TwKPATn elmelv KaAGC yap altdg Aywvioal, @ EpuEipaye: €l 62 yévolo ol viv éyw iy,
uéMov 8¢ Towg ol Zoopal émetdav kal AydBwv eirn €0, kal pdN &v doPolo kal év mavtl €ing
woTep €yw vov.

PapuATTEY BOUNEL PE, M IWKPATEC, ElmMelv TOV AydbBwva, tva BopuBnd® &wa to oiecBat o
Béatpov Tipocdokiav peydhnv Exetv w¢ g0 £polvtog éuod.

ETTINAOUWY PEVTAV €lnv, ® Aydbwy, elmelv TOV Iwkpdtn, [194b] €l (8wv thv ohv avspeiav kal
peyahodpoouvny avaBaivovtog i tov okpifavta peta twv UTIoKpLT®Y, Kal BAeyavtog evavtia
Too0OUTW Bedtpw, pENovVTOG eTdei§eaBal oautod Adyoug, kal o0d’ OTiwaoTtiolv EKTTAQyEVTOG, VOV
oinBeinv og BopuPrioecbal Eveka HUOV OAlywv AvOpwTIWV.

Tl 8¢, O TWKpateg; TOV Ayabwva dpdvatl, ol SATIoU pe 00Tw BedTpou PESTOV AYH WOTE Kal Gyvosiv
OtL volv &yovtL OAlyoL Eudpoveg TTOMDV Adpovwyv poBepwtepot; [194c]

00 pevtdv KaA®¢ Toloiny, dpavat, @ Ayabwv, Tiept 60D Tt &yw &ypotkov §0E&lwv- AN 0 oida 8Tt
€l Tow évtuyolg ob¢ nyolo codpoug, paAov Gv avt@v ¢povtidolg i) TV TTOAN®V. AAAG P ovY
o0ToL AUEIC WPEV—AKETG v yap Kal kel TTapApEY Kal AREV TGV TIOAM@V—EL §& ANAOLG EVTUXOLG
00¢0lg, tay av aioyuvolo autoug, €l Tt iowg ololo aioxpoOv OV TIOLETV- I} TG AEVELG;

AaAnBR Agyelg, pavat.

TOoUG &€ TTOA\OUG OUK Gv aioyuvolo €l TL ololo aioxpov ToLElY;

[194d]

kal tov PaiSpov Epn Umohafovta eimelv @ dike Ayabwy, £av ATOKPIvN SwKPATEL, 008EV ETL
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Sloloel aut® omnodv Tty €vBade 6tloldv yiyveaBal, £av povov €xn 0tw Staléyntal, GAA\wG Te Kal
KOAQD. €yw 6& NEEWC péEV AkoLW ZwKPAToUug SlaleyopEvou, avaykalov 8¢ pol EmpeAndival tod
gyKwpiou T® "EpwTL Kal amodé€acBat ap’ £VO¢ EKACTOU UUGV TOV Adyov: ATToS0UC 00V EKATEPOC
T® Be® oUTwWC 6N Staheyecbw. [194e]

AN\ KOAGDC AéveLg, @ Daldpe, pdval Tov Ayabwva, kai o0SEV e KWAUEL AEYELY: SWKPATEL yap Kal
avBLc Eotal TIOAAKLS Staléyecdal.

gyw &€ 6N BouAopal TIpOTOV pev elTelv WG Xpr HE elTely, Emetta eimelv. SokodoL yap pot TIAVTEG
ol TIpO0Bev €ipnkOTEC 0L TOV BEOV EYKWULALELY AANG TOUG AvBpwTtioug edatpoviey TV ayabmv
Qv 6 BedC adTOIC aitiog: 6ToToC 6¢ TIC AlTOC MV

[195a] tadta £6wpRoato, oUSELC slpnKev. £1¢ 68 TpdTOG OpOOE TIavtdg émaivou Tepl TTavtd,
AOyw SLeENBETV olog olwv aitiog (v TuyxAvel Tiept o0 av 6 Adyog A. oltw &h ToOV EpwTa Kal AuEG
Sikalov ¢mawéoal PGOTOV alTOV 0l4¢ €0TLY, ETELTA TAG SOOELC. Ppnul o0V &Yk TAVTWY BeRV
e0SAOVWY BVTWY #pwta, £l BEULC kal Avepéontov eimely, e0Salpovéotatov slvat adtdv,
KAMN\LoTOV 8vTa Kal Aplotov. EoTt 88 KAANLOTOC GV TOLOGSE. TIPRTOV HEV VEWTATOC BERV, M
daidpe. peya [195b] &€ tekpnplov T AOyw avtog mmapexetal, devywv duyi to yhipag, tayu ov
S6fAov Ot Battov yolv tod S€ovtog Uiy ipocgpyetal. 0 6N TEduKev "Epwg HLOElY Kal ovE' EVTOg
TIOMOD TANCLAZELY. PETA 68 VEwV Agl oUVEDTi Te Kal EoTv- O yap Tahatdg AOyog €0 Exel, (G
Opolov Opoiw et TeAAlel. Eyw &€ Paidpw TTOANA dAa 6poAoy®v TodTto oUY OpoAoYy®, WG "Epwg
Kpévou kal Tametold apyaltdtepds oty, AAG [195¢] dnut vewtatov altdv sival Be@v kal ael
veov, Ta &6¢ maAaia mpdypata Tept Beoug, & ‘Holodog kal Mapuevidng Aéyouaty, AvAykn Kal oUK
"EpwTL yeyovéval, €l ékelvol AAnBf &\eyov: ou yap Qv €ktopal o06E Seopol AANAAwWY €yiyvovto
kal BANa TIoANG kai Biata, &l "Epw¢ &v alToic Av, GAG phia kai eipAvn, WoTtep vdv, £€ 00 "Epwc
T®OV Be®V BactheVeL. véo péV oDV £0TL, TIPOG 6% TG VEW ATIAASC: Ttotntod & £oTv [195d] évSeng
0lo¢ AV “Opnpog Tpog To EmiSei€al Beod amaldtnta. “Opnpog yap "Atnv Bedv té dnotv sivat Kal
amalv—tol¢ yodv Tédag adThg amalolg elval—AEywy

TG HEVO’ artalol TIOdeg: oL yap 1T 006€0¢
TiAvatat, AN dpa f ye kat’ avSp®v kpaata Palvel.

KAAG 00V SOKET pol TeKuNpiw Thv amaldtnta anodaively, 8Tt oUK &l okAnpod Paivel, GAN &
pHaABakoD. T® aut® [195e] 6f) kal HUETG xpnoopeda tekpunpiw Tept Epwta OTL ATaAdg. oU yap €Tl
vA¢ Baivel ovd' €mi kpaviwy, & €0Tv 00 TTAVU pHaAakd, GAN €v TOTG HOAAKWTATOLG TV GVTWV Kal
Baivel kal oikel. év yap ABeot kal Puyaic Be®v kal avBpwwv Thv oiknowv iSputat, kai oUk ad
€EAC &v Taocalg Taig Puyalc, GAN Atwi &v okAnpdv HBog éxouon évtiyxn, amépxetal, n & av
HOAaKOv, oikideTal.

amtépevoy olv Agl Kal Toolv Kal TIAvTn &V HAAAKWTATOS TV HAAAKWTATWY, AMAAWTATOV
avaykn

[196a] glval. vewtatog pév 8A 0Tt kal AmaAwTatog, Tpog 8& Toutolg LypdC TO £160¢. o0 yap v
0l6¢ T Qv Tdvtn mepumtioosoBal ouSE Sta taong YPuxfc kal giotwv TO TTP®TOV AavBdvely kal
¢ELwv, €l OKANPOC AV. CUPPETPOU &E kal Lypdc i8éag péya Tekpnplov i eboxnuoovvn, 6 8h
SLadepOVTWE €K TIAVTWY OHOAOYOUHEVWG "Epw(g ExeL Aoxnpoolvn yap Kal "EpwTL Tipog AANAAOUG
A€l TIOAEPOG. Xpoag &€ KAN\og ) kaT &vin Slatta tod Beod onpaivelr: avavBel yap [196b] kail
AmnvenkaTL Kai owpatt kal Puyh kal ENw 6Twolv oK &vilel "Epwc, o0 & av edaveng Te kal
£0W8NE TOTOG N, évtadBa &¢ kal (ZeL kal pével.

Tiepl pév o0V KAA\oug tol Beol Kal tadta ikava kal ETt TToMA Asimtetar, Tiept 6 ApeThC "EpwTog
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HETA Talta Aektéov, TO HEV peyloTtov OTL "Epwg 00T ASIKEL 00T adikeltal olte UTO B0l olte
Bedv, olte UTT avBpwtiou olte AvBpwTtov. o0te yap autog Bla mdoyxel, €l T mdoxel—pla yap
"Epwtog ovy [196¢] drttetal oUTE TOLWV TIOLET—TIAC Yap KWV "EpwTL Tdv UTINPETel, A &' Qv EKwv
€KOVTL OpoAOYACn, dactv ol TOAewe Bac\fig vopol Sikata eivat. Tpd¢ 82 Th Sikatoolvn
owdpoolvng TAEloTNG HETEXEL €lval yap Opoloyeital owdpoolvn TO Kpatelv ASoviv kal
¢mBupL®VY, "Epwtog 88 pndepiav RSovihv kpelttw elval: €l 8& ATToug, Kpatolvt v UTd "EpwTog, 6
6¢ kpatol, kpat®v && NGoviv Kal EmBupLiV 6 "Epwg Stadepdvtwg av owdpovol. kal iV €l ye
avépeiav "Epwtl [196d] o0& "Apng avBiotatat. ou yap &xel &pwta "Apng AAN "Epwg
"Apn—Adpoditng, wg Aoyoc—kpeittwy 6¢ 6 Exwv tol €yopevou: Tod & avdpelotdtou TV BNV
KPAT®OV TTAVIWY &v AvSpeldTatog £in. Tepl pév obv Stkatoolvng kal cwdpoclivng Kal avspeiag
to0 Beol eipnral, Tepl 88 codiag Asimetar doov olv Suvatdy, Telpatéov pf ENAelmewy. Kkal
mpGTOoV pév, IV ab Kal &yk THY AUETEpav Téxvnv TIHAoW GoTep Epuipayog [196e] thv autod,
ol TG 6 Be0G 00dPoOg oUTwWG Wate kal dA\ov Totfoat Ttég yolv Ttolnth¢ yiyvetat, kv &pouoog
A TO Tpiv, o0 av "Epw¢ adntat. @ & Tpémel AUAC paptupiw XpRoBal, Tl Tointhg 6 "Epwg
&yadog év kepahaiw TEcaV TToiNoLY THY KAt HOUCLKAV: & yap TG | ph EXEL ) ph oldev, oUT &v
Etepw Soin o0T v dA\ov S16A&eLev.

\

kal [197a] pév 8 thv ye TOV {Wwv Toinow TAVIWY Ti¢ évavtiwoestatl ph o0yt “Epwtog sivat
codiav, f yiyvetai te kal puetal TTavra té ZHa; MG THY TRV TExVOV Snuioupyiav ouk (opev, 8Tt
00 pév av 6 B£6¢ o0Tog 818AcKalog vévntal, ENOYLHOG Kal pavog &méPn, ol & &v "Epwg uh
edpadntal, okoteWOG TOELKAV yE UAV Kal LaTpLKhV Kal pavTikhv ATToANwv avnipev Embupuiag kat
Epwtoc¢ fyepovevoavtog, [197b] ote kal o0tog "EpwTtog &v €in padntrg, kai Modoal HOUCLKRG
Kal "Heatotog xalkeiag kal ABnva totoupyiag kat Zeug KuBepvav Be®@v te kal avBpwtiwy . 66ev
6N kal kateokeudoBn tv Be®v ta ipdypata "Epwtog éyyevopgvou, SHAov OTL KAANou(—aioyel
yap oUK ETTL #pwc—TIpd Tol 8¢, (oTiep v &pxf) £ltov, TIOMA kal Selvdl B£0T¢ 2yiyveTo, w¢ Aéyetay,
8L THY THC Avaykng Bac\eiav: émetsh &' 6 Bedg o0ToC £du, £k ToD £pdv TMV KAA@V TTAVT ayada
yéyovev kal Beolg kal avBpwTtolg. [197c]

00Tw¢ £pol Sokel, B Paidpe, "EpwE TIPRTOC aUTOC MV KANILOTOC Kal &PLoToC HeTd TodTo TOlg
&N\oLg EMWVY TOLoUTWY aiTiog ivat. Emépyetal 8¢ pol Tt kal EppeTpov eimely, 8Tl 00TéC £0TWV 6
TIoLV

glprivnv pev €v AvBpwTtolg, Ttehdyet &€ yaArvnv
vnvepiav, avépwv koitnv Utvov T vl KASEL.

[197d] o0tog && AUEC ANNOTPLOTNTOC HEV KEVOT, OIKELOTNTOC 88 TIANPOT, TAC TOLAoSE oUVOSOUC
HET AAN\AAwv Tdoag Tbelg ouvieval, v €optalg, €v xopolg, €v Buaialol yuyvOuevog fyEpwv:
mpaotnta pev mopidwy, ayprotnta &' €€opidwv: dAodwpog evpeveiag, Adwpog duopeveiag: TAewg
ayabog Beatdog codolg, dyaotdog Beolg {NAwTOG Apoipolg, KINTtodg evupoipolg TPUudfg,
appodtntog, YASRg, xapitwy, ipépou, OO0V TtatAp: ETILUEARG AyaB®V, AUEANG KAKQV: &V TIOVW,
¢V OOPw, €v TOOW, €v [197e] Noyw KuBepvnTng, €mPatng, mapaoctdtng te Kat owthp &pLoTog,
OUMTIAVTWY TE BE®V Kal AvBpwWTwV KOOMOCG, AYERWV KANOTOG Kal &plotog, @ xph Eémecdat
mavta Gvépa €pupvolvta KaA®DC, woRg petéxovta hnv adel BEAywv TAvtwv Be®v te Kal
avlpwTwv vonua.

oltog, €pn, 6 Tap’ &pod Adyog, W Daidpe, TG Be® Avakeiobw, Ta p&v TaSIEg, Td §& oTousH(
peTplag, kKad doov Eyw SUvapal, HETEXWV.

[198a]
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glmévrog 6¢ tod Aydbwvog mavtag £€dn 6 Aplotddnuog avabopuffical toug Tapovtag, wg
TIPEMOVTWE ToD VEAVIOKOU ElpNKATOC Kal aUT® Kal T¢) B€®. TOV 00V Zwkpdtn inelv PAéPavta €ig
toV Epu&ipayov, dpd oot Sok®, paval, @ Tal Akoupevod, &deig Tdhat §¢o¢ SeStéval, AN ov
HaVTIK®OC A vuvdh) Eleyov eiltely, 0TL Aydbwv Bavpact®g €pot, éyw &' AtopriooLpy;

TO pév £tepov, pavat tov EpuEipayov, HavTlk@E pot SOKEIC sipnkévat, 8T Ayabwv €0 épel- TO 68
ot &mopAoeLy, UK oipat. [198b]

Kal TIGIC, () HAKAPLE, ELTTEIV TOV ZwKPATN, 00 MENW ATIOPETY Kal &yt Kal GANOG 60TLo0DV, HENWY
Ae€elv peT KAAOV oUTw Kal ttavtodarov Aoyov pnbevta; kal ta pev aAAa ovuy Opolwg HEV
Bavpaotdr to 6¢ Eml TeAeUTg TOoU KAANOUG TV OVOUATWY Kal PnUATWV Ti¢ oUK Qv £EemAdyn
AkoUwV; ETel Eywye EVBUHOUUEVOC &TL aUTOC 0UY 0L0C T #copat oud’ &yyug TOUTWVY 0USEV KAAOV
elnelv, O aloyxOvng dAiyou [198c] amodpac wyduny, € T iyov. kal yap pe Fopyiou & Adyog
Aveplpvnokey, Wote Atexv®g TO Tod ‘Opnpou Emenovon: éboBoupny pr) pot teAeut®v 6 Aydabwv
Fopyiou kepalnv Sewol Aeyewv €v T AOyw £mi TOV €uov Adyov mEpdag avtdév pe AiBov T
adwviq ot oeLev. kat évevonoa tote dpa KatayeAaoTtog v, Avika PV WUOAOYOoUV €V TQ) PEPEL
ued’ [198d] VUGV éykwpLacscBat tOvV Epwta Kai Epnv elvat SO Ta EPWTIKA, 0USEV e8¢ Bpa
To0 TPAyHaTog, WG £6€L ykwuLalewy 0TLolv. €yw pev yap UTT afelteplag wpnv Selv TaAnoi
Aéyewv Tiepl €kAaotou told éykwplalopevou, kal tolto pév UTapyewy, €€ autv &¢ tolutwv Ta
KAN\LoTa EKAEYOUEVOUC (WG e0TIpeméoTata Tiléval: Kal Tavu 8i péya éppdvouv MG €0 PGV, GG
eldwg Thv dAABstav tod &mawveiv 6TIodv. T 8¢ 8pa, WG ZoLkev, o0 TODTO AV TO KANGG ETTALVELY
6Tiodv, aA\G TO W¢ [198e] péylota avatiBéval T TPAyMaTtL Kal W¢ KANLoTa, €4v Te | 00TwC
gyovta €4v te uf- €l 8& Peudf, 008V &p' AV TIpdypa. TIPoUPPRBN VAP, WG EOLKEY, BTIWG EKAGTOC
AUV TOV EpwTa EyKwULALey §6EeL, 00Y OTwG EyKwuLAoeTal.

Sa Ttadta 6h olpatl avra Aéyov Kwolvteg avatifete T "Epwtl, kai pate adtdv TololTdv Te
glval Kat ToooUTWV aitiov, dTwe av

[199a] daivntatl wg KAALoTOo¢ Kal aplotog, SfjAov OTL TOIG K YIYVWOKOUGLW—oU yap SATiou Tolg
ye €l600v—Kal KaA®G V' EXEL Kal ogpvOC O ETtavog. AAa yap €yw ouK Adn dpa tov Tpdtov Tol
é¢raivou, o0 & €l6w¢ LYV WHOAGynoa kal altdg &v TQ pépel émawéosoBat. f yA@ooa odv
UTEoyeto, N 6¢€ dphv ol xaipetw &r. oL yap £t Eykwuldlw toltov Tov TpoTov—ou yap v
Suvaipnv—ou pévtol MG td ye aAnbf, [199b] €l BouAeoBs, €0éAw eimelv kat' Epavtdyv, ol TPOG
TOUG UPETéPOUG AGyoug, tva pf yéAwta ddAw. Bpa olv, @ Paldpe, £l Tt kal TolovTtou Adyou &£n,
Tiepl "Epwtog TAANOM Aeyopeva akoleLly, 6vopdoel ¢ Kal B€oel pnuatwv totavtn omola §av tig
Tuxn €neABoloa.

TOV 00V DaiSpov EPn Kal ToUG BANOUG KEAEUELY AéyeLy, BT alToC oloLto Selv eimely, Tavtn.

£tL tolvuy, paval, ® daispe, TAPEC pot AydBwva opikp’ atta épécdal, tva avopoloynoauevoq
Tiap’ autold oltwg SN Aéyw. [199¢]

AA\G Ttapinut, ¢daval tov ddispov, AN €pwta. petd tadta & Tov Zwkpdtn £€dn évbevde TobEV
ap&acbal.

kal pAv, @ Gk AydBwy, kKaA®¢ pot £5ogag kadnynoacBat tol Adyou, Aéywv 8TL TIpGTOV pév Séol
autov Erbel&al omolog tig €otwv 6 "Epwg, Uotepov &€ ta €pya avtod. taltnv thv apxhv TIAvu
&yapat. (8L o0v pot Tiept "EpwTog, MelSh Kal TAAA KAA@G Kal HEYaNOTIPETIRE SIHABEC 016¢ €oTL,
kal [199d] T68¢ eimé: méTEPSY €0TL TOLODTOC 010¢ £lval Tvog 6 “Epw¢ pwe, 1) 0USEVAC; EpwT® &
oUK €L HNTPOC TWVOG i} Tatpog Eotiv—yeNolov yap av €in o épwtnua el "Epwg €0TV Epwg UNTPOG
A Tatpdc—aNN GoTiep &v £l alTd TodTo TaTépa APWTWY, Apa O TIATAP £0TL TTATAP TWOG i oU;
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€lTteg &v SATIOU o, €l éBoVAou KAADC amokpivacBat, &tL oty U€og ye 1) Buyatpdg 6 Tathp
matrp- i) ou;

Tavu ye, davat tov Aydbwva.

oUkoDvV Kat f) pATNp woautwc ‘Opoloyelobat kat toldto. [199e]

£TL Tolvuy, elmelv TOV Zwkpdtn, amokpwatl OAlyw TAsiw, tva pdA\ov katapddng 6 BovAopuad. €l
vap €poipny, Tl 6¢; ASeAdOC, autd Toll’ érep EoTiy, #0TL TWVOG ASEAPOC 1) 0U; ddvar lva.

oUKOOV AdeAd0oD i) AdeADRC OpoAOyETv.

Telp@ 61, ddvat, kat tov Epwta elmelv. 6 "Epwg Epwg €0TLV 006€VOG i) TVOG;
Ttévu pév olv EoTwy.

[200a]

ToUTO HEV Tolvuy, ELTIELV TOV ZwKpdtn, AoV TTapd cauTR PEUVNUEVOCG OTOU: TOOOVSE &E ELTtE,
nétepov 6 "Epw¢ ékeivou ol 0TV Epwc, EMBUKET avtod f ol;

Tavu ve, ddvat.
néteEpoV EXwv alTd o0 ETBUET T Kal £pd, £lta ETBUET Te Kal £pd, f 0UK EXWV;
oUK &XwV, WG TO €LKOG Ve, daval.

OKOTIEL R, €lMElV TOV TWKPATN, avtl Tod €ikdTog £l Avaykn olTwe, To érmbupodv émbuusiv ol
gvSeég éoTwy, A ui [200b] EmBUpETY, Eav Ui EVEEEC f); ol piv yap Baupact®g Sokel, & Aydbwv,
(¢ Avaykn lvat: ool 8& TR

Kapoli, pavai, Sokel.

KAA®C AéyeLc. ap’ oDv BoUAoLT 8v TI¢ péyag (v péyag elval, i toxupdg Qv loxupoc;

aduvatov €K TOV WHOAOYNHUEVWV.

o0 ydp Ttou €vdeng av €in TouTwv 6 yeE Qv.

AANBR AgyeLc.

el yap kal ioxyupdg Qv Bovhotto ioxupdg elval, ddvat TOV TwKPATn, Kal Tayxle v Tayug, Kal
UYLhg Wv Lyg—iowg yap v tig tadta oinbein kal mavta ta towadta toug dvtag [200c] te
ToloUTouG Kal &xovtag taita Toutwy &mep £xouot kal EmBupely, (V' odv pf éEamatnd®pey,
TOUTOU EveKa Aéyw— ToUTOLS yap, O Ayddwv, &l EWOETG, EXELV P&V EKaoTa TOUTWVY &V TG TTapoVTL
avaykn @ &youotv, €avie BoUAwvtal €Avte WI), Kat toutou ye SATou Tig Av émbupnoetev; AN
Otav TG Aéyn OTL éyw Lylaivwy Boulopat kat Uylaively, kat TTAouT®OV BouAopat Kat TTAOUTELY, Kal
EmBLPG alTGOV ToUTWV & &YW, lroLpey &v alT® 8Tl o0, & AvBpwrTE, [200d] TTAOTTOV KEKTNHUEVOC
Kal vyietav kal toyUv BouAeL kal €l TOV &melta xpovov talta kektijobati, €mel év Tt® ye viv
TIapOVTL, €lte BoUEL €1Te PR, EXELC: OKOTIEL 00V, 8TaV TOUTO Aéyng, 8TL EmBUPG TGOV TTapévTwy, &l
Ao TL Aéyelg f Todg, dtL BovAopal ta viv Ttapovta kat €ig tov Emetta xpovov mapeivat. Ao T
OopoAoyot dv; Zupdaval Edn tov Ayabwva.

elrelv 6f) TOV Zwkpdtn, oukolv TolTo V' €0TLv €kelvou €pdv, O oUTw £TOLHOV AUTH €0TLV 00SE
EYEL, TO €i¢ TOV EMeLta xpdvov tadta eival alte owléueva Kal tapdvta; [200e]

TIavu ye, ¢avad.

kal o0UToC Apa Kal BANOC TIAC O EMBU®V TOD i £Toipou EMBUNET Kal ToD uk TTapévToc, Kal & uh
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ExelL kal & pf EoTv alTog Kal o0 évSeng €oTt, TolalT dtTa £oTiv v A émbupia Te Kal 6 EpwC
gotiy;
TIavu V', elmeiv.

8L &A, dpaval Tov Zwkpdtn, dvopoloynowpeba ta eipnueva. Ao tL €0tV O "Epwg TIpQTOV pEV
TGV, EMelta TovTtwy Qv av Evsetla taph avt®;

[201a]
vai, pavat.

¢mi 81 ToUToLg AavauvAodnTL Tivwy Epnoba &v t¢ ANoyw ival Tov Epwta: €l 6& BoUAeL, éyw ot
AVapVAoW. olpaL yap og oUTWOol WG iTely, &TL Tolg B0l Kateokeudadn ta paypata &t Epwta
KaAQV- aloyp®@v yap ouK €ln £pw¢. ouy oUTWOL TIWC ENEYEC;

glTtov yap, ddavat tov Aydbwva.

Kal ETILEIKRIG VE Néyelg, @ £Taipe, pAval TOV TwKPATh: Kal £l To0To oUTwG £XEL, BANO TL 6 "Epwg
KAA\oug av €in €pwg, aioyoug 6¢ o0; wpoAoyeL. [201b]

o0koDV WpoAdynTat, ol évSeng €0TL Kal ui) EXEL, TOUTOU &pav;

vai, eimeiv.

€vdeNg Ap’' €0TL Kal OUK E£xeL O "EpWC KAANOG.

avaykn, ¢davat.

i 6¢; TO 2veEg KAN\OUC Kal PnSapfi KekTnuévov KAAOG Apa Aéyelg oL KaAOV glvay;
ou &fta.

TL 00V OpONOYETC EpwTta KaAOV gival, &l Tadta oltwg EXEL;

kal TOV Aydbwva elmelv Ksuvelw, @ Twkpateg, oudév eideval QV TTE €ltov. [201c]

Kal Phv KA e €T, pavar, O Aydbwv. AANG CULKPOV ETL £ité: Tayadd ol Kal KaAd Sokel oot
glvay;

EMOLYE.
el dpa 6 "Epw¢ TV KaA®V EVEENG €0TL, TA 6 ayabd KaAd, kGv Tv ayabwv evéeng &in.
gyw, daval, © WKPATES, 0oL UK &v Suvaipunv AvTiAéyely, AAN 00TWG EXETW WE OU AEYELC.

00 pév odv T dAnBsiq, davat, & dphovpeve AydBwv, SUvacal AVTINEVELY, TEL ZWKPATEL VE OUSEV
XQAETIOV. [201d]

Kal o€ pev ye RN édow- TOv &€ Aoyov tov Tiept Tod "EpwTtog, Ov ToT Akouoa yuvalkdg MavTivikig
Awotipag, i tadtd te codh Av Kal EANa TToAMAd—kal ‘ABnvaiolg Toté Buoapévolg Tipd tod AoLuod
&¢ka &tn avapoliv émoinoe thg vooou, i i Kal £ué T EpwTikd £5(5afev—av olv €keivn EAeye
AOyov, Tielpacopal VUV SLeENBEV €k TV WHOAOYNUEVWY oL Kal Aydbwvt, autog T éuautod,
émwe v Suvwpat. 8gt 8, @ Aydbwv, Gotep oL SinyHow, SLENBELY [201e] avtdv Tp@ToV, TG
¢0Twv 6 "Epw¢ Kal TIotd¢ TiG, metta té Epya avtod. Sokel olv pot pdotov sivat o0Tw SLENBELY, (¢
Tote pe N &€vn avakpivouoa SufeL. oxedoOv yap TL Kal €yw TPOG auThyv £tepa totadta &leyov
olamep vOv TIpOC EpE Aydbwy, WG €in 6 "Epw¢ péyag Bede, €ln 8& TGV KaA@V- HAEYXE SA HE TOUTOLG
Tol¢ AdyoLC oloTiep &yk TOUTOV, WG 0UTE KANOG €l KATA TOV €OV Adyov olTe Ayabdc.

Kal &yw, IS Aéyel, #dnv, @ AloTipa; aloXpdg dpa 6 "Epwg 0Tl Kal Kakdg;
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kal A, o0k eEDPNUACELG EdN: A oleL, BTL &V Uk kaldv fj, dvaykalov altd sivat aioypov;
[202a]

HAALOTA VE.

A kal &v ph codov, apadéc; f oUk fodnoat 8Tl EoTwv Tt HeTall codiag kal apadiac;
Ti tolto;

1O 0pBa S0Ealewv kal Aveu tod Exewv Adyov Sodval olk olo®, #dn, 6Tl olte émictacal
¢otiv—aloyov yap mpdypa g av €in €motiun; —olte apabia—tod yap tod évtog tuyyavov
TG av €in apabia; —&otL 6¢ &hmou tolodtov f 6pBN 66&a, peTagu Pppovrocwg kal apadiac.

&ANBA, AV &' &yw, Aéyelc. [202b]

uh Toivuv avaykale & uk KaASv £oTwy aloXpov eival, undé & ph ayaddv, kakov. oltw &¢ kal Tov
EpwTa £MEeLSH alTtdg OPOAOYEIC Ui slval ayabov pndé kahdv, undév Tt pdMov olou Selv altodv
aioypov kai kakodv givat, &ANA T HeTagy, Edn, ToUTOoL.

Kal pAv, Av & éyw, dpoloyeital ye apd TTavtwy péyag Bs0¢ sivat.
TOV PN l80TWY, £, TTAVTWVY AEyELG, 1) Kal TV eib0Twy;
OUUTIAVTWY HEV ODV.

kal f yehdoaoa kal e &v, £hn, @ WKPATeC, [202¢] dpoloyotto péyac Bed¢ sivat tapd ToUTwy,
ol dactv autodv oudE Bedv elvay;

tiveg o0toL; Av &' &yw.
elq pév, o, o0, pla & eyw.
KAy Elmtov, ¢ To0To, Epnv, AeyeLg;

kal A, pasdiwg, #dn. Aéye yap poi, o0 Tdvtag Beolg dhg evSaipovag sivat kal Kaholg f
ToApfoalg av twa ph davat Kaldv Te Kai ebdaipova Be®v elvay;

pa AU oUK Eywy', Epnv.
evdaipovag ¢ 6 AgyeLg o ToUG TAyaba kal TG KaAQ KEKTNUEVOUG;
TIavu ye. [202d]

AN\ PV "EpwTd ye wpoAdynkag U EvSetav TV Ayab@v kal KAV EMOUKETY adTGV TOUTWY GV
€VEENG €0TLV.

WHOAOYNKa yap.

MGG Av o0V BedC €l & ve TMOV KAAGV Kal ayab®v aupotpog;
008ap®Cg, MG Y EOLKEV.

6paig odv, Edn, 6TL kal ol Epwta ol Bedv VopilELg;

T 00V Av, Edny, €in 6 "Epwc; BvnToc;

fKLOTA VE.

AM\G T pAy;

woTep Ta TIpoTEPQ, b, peta&L Bvntod kat abavdrtou.
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Tl olv, @ AloTipa;

Sailpwv péyag, @ ZWKPateg Kal yap Tév to Satudéviov [202e] petall ot B0l T kai Bvntod.
Tiva, F]v &' eyw, Suvapw Exov;

gppnvebov kal Startopbpedov Beolg ta Tap’ avBpwtiwv Kal avlpwTolg Ta Tapd Be®v, TWV pEV

Tag denoelg kat Buolag, TV 6¢ TG ¢rmtagelg te kal apolpag twv Buoly, &v péow && OV
ApPOTEPWVY CUMTIANPOT, WOTE TO AV AUTO aUT® ouvdedeabat.

S TouTou Kat f) pavtikh doa Ywpel Kat f Tv lepewv texVN TV TE TIEPL TAC Buolag Kal TEAETAG

[203a] kal tag enmwdag kat thv pavieiav doav kat yonteiav. B0¢ 6 avBpwTiw ov pelyvutal,
GA\G 8L TouTou Taod €otw f OpNla Kal f SLaAekTog Be0lg TIPOG AvBpwTIoug, Kal £ypnyopoot
Kal kaBsudouot kat 6 pev Tept ta totadta copog Satpoviog avap, 6 &€ AANo TL 0odO¢ WV i) TiEpL
Téxvag i xelpoupyiag Tvag Bavauvoog. obtol 8i ol Saipoveg Mool kal Ttavtodarol ioty, €ig §&
TOUTWV £0TL Kat 0 "Epwc.

natpog 8¢, Av &' &yw, Tivog £oTl kail pnTpdg; [203b]

pHakpOTepoV pev, £dn, SinyhoacBal duwg &€ ool Epw. Ote yap €yeveto f Appoditn, hotiwvto ol
Beol of te Aol kal 6 TAG MATSOC VoG Mépog. meldh 6¢ édeimvnoav, TTpooalthoouca olov 8i
gbwylag oliong adiketo A Mevia, kal Av Tiept Tag BUpag. 6 olv Mépog ueBUTeic ToD VEKTapoC—
olvog yap olTw Av—ei¢ TOV Tod AOG KATIOV €loeNBrv BeBapnuévog nidev. i olv Mevia
emBouAevovoa Swa thv auvthg amoplav Ttaldiov mowjoacBal €k tod Mopou, katakAivetal [203c]
TE TIap’ AUTQ Kal €kunoe Tov Epwta. Lo 6N kal thg Adpoditng akoAouBog kal Bepdmwy yEyovev
0 "Epwg, yewwnBelg v Tolg ékelvng yeveBAioLg, kal dpa uoeL Epacthg WV TEPL TO KAAOV Kal ThG
Adpoditng kahffg obonc. dte odv Mépou Kal Meviag 0O¢ v 6 "Epwg &v Tolaltn TUXN KaBEGTNKEV.
TIPOTOV pév Ttévng Asi £oTt, kal TIOMNoD Sel Amaldg Te Kal kahdg, olov ol TtoANol olovtat, dANG
oKANPOG [203d] kal auxunpog kat avuttddntog kat AoLkog, XAPaLTeTNG Agl WV Kal AoTpwTog, &L
BUpalg kal év 6601¢ UTIAlBPLOG KOLUWHEVOC, THY THG UNTPOG PUCLY EXwy, Al €vEeig GUVOLKOG.
katd &¢ al tov Tatépa EniBouldg 0Tt Tolg Kaholg kal Tolg ayadolc, avspeiog MV Kal (tng Kal
ouvtovog, Bnpeutng Sewvog, asl Tvag TIAEKWVY pUnYavag, kat dpovioewg EMBUPNTHE Kal TIOPLUOG,
docodp®v Sta Ttavtog tod Blou, Sewvog yong Kal dpappakeug kat copLlotn kat olte wg [203e]
abavatog mepukev olte wG BvNTOg, AANAG TOTE pEV THG auThig ApEpag BANeL te kal ¢fj, dtav
gomopron, tote &¢ amobvhokel, TAAv &6& dAvaflwoketal St thv tol matpog ¢duow, 1o &€
Tiopt{Opevoy Asl UTIEKPET, (WoTe oUTe Aopel "Epw( TIoTé o0te TAOUTEL, codiag te al kal apadiag
€V HEow €oTiv.

[204a] &xeL yap Q8. Be@v oVSELS dAocodel 00 EmBUNET codOG yevéoBal—EaTL yap—oUs' €l
T BAN\OG 00dpAC, o0 dhocodel. o008 ad ol auabeic phocododo oud’ Embupodol codol
yeveéoBal altd yap toltd €otl YaAemov auabia, to pn évta kahov kayabov pundé ¢poviuov
Sokelv alT® elval ikavdv. olkouv €mBUPET 6 PR oldpevog évseng elvat ol &v pf olntat
erdelobal.

tiveg olv, Epnv éyw, ® Alotipa, ol pAocodolVTeC, i pfTe ol codol UATe ol auadeic; [204b]

Sf\ov 81, £hn, ToUTO ve AN Kal Ttatsi, BTt ol petafd ToUTWV AudoTEépwY, WV Av €in Kal 6 "Epwc.
€0t yap 6N tv KaMiotwv 7 codia, "Epwg &' €0Tlv Epwg TEPL TO KAAdV, WOoTe Avaykaiov Epwta
d\doodov sivat, pAdocodov 8¢ Bvta petafl eivat codod kal dpabodc. aitia §& avt® kai
TOUTWV N YEVEOLG TIATPOC pev yap codol €0TL kal e0TIOpou, PNTPOG &€ oL codiG Kal Amopou. f
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uév olv $uolg ol Saipovog, & dike ITwkpateg, altn: dv 62 o WABNG Epwta [204c] sival,
Baupactov o0SEV ETaPeC. WABNG 8¢, WG EHol SOKET TEKUALPOPEVN EE OV GU AEYELG, TO EPWHEVOV
Epwta €ival, ob T ép®v- Sa tadtd ool olpal Taykalog épaiveto 6 "Epwe. kai yap #oTL T
€paoTOV TO T® OVTL KAAOV Kal aBpov kal teAeov Kal pakapLlotov: To &€ ye Eplv AAAnv idav
ToLautnv £xov, olav Eyw SLiABov.

Kal &y elmmov, lev 8, @ Eévn, KAA®C yap Aéyelc: Ttoodtog v 6 "Epw¢ Tiva Xpelav #xeL Toig
avbpwrtolg; [204d]

to0to &h petd Tadt, €dn, O TWKpateg, Telpdoopal os St6Aal. EotL pév yap & tolodtog Kal
oUTw yeyovwg 0 "Epwg, £€0TL 6¢€ TV KAA®V, WG oL PNG. €l € TIg NUAG EpoLto: Tl TV KaA®V €0TvV
6 "Epwe, O ZWKPATEC Te Kal Alotipa; e & cadéatepov- Epd 6 EpGIV TV KAA@V: Ti €pd;

Kal &yk elrtov 8Tt yevéoBatl alTd.

GNN ETL TI0BEL, 6N, ) ATIOKPLOLG EPWTNOLY TOLAVSE: Ti Z0Tal EKelvw G &v yévntal Td KaAy;

o0 Tavu €dnv ETL ExeELv yw TIPOG TAUTNV THY EpWTNOLY TIpoXElpw( attokpivacBat. [204e]

AN, £dn, GoTtep &v €l Tig petaBalav avtl tol Kahod Td Ayad® Xpwuevog Tuveavolto: Gépe, @
ZwKpateg, £pd O Ep®v TV ayabhv- ti €pa;

vevéaBat, Av &' &yw, aut®.

kal Ti Zotal keivw © &v yévntal tayadd;

TOUT e0TIOPWTEPOV, AV & éyw, EXw amokpivacBat, 8Tt edSaipwy Eotat.

[205a]

KtroeL yap, €dn, ayab®v ol svdaipoveq evdaipoveg, Kal OUKETL TIPOodel €peobal tva ti &&
BoUAeTal e08aipwy glval 6 BoUNGHEVOG; BANG TENOG SOKET EXELV f) ATIOKPLOLC.

AANBR AéyeLg, LoV Eyw.

tavtnv 8h Thv BoUANGL Kkai Tov Epwta todTov TdTEPa KooV olel glval TavTwy avBpwwy, Kai
navtag tayadd BoUAeoBal auTolg ivat Agl, i TR AEVELG

00TWE, AV & &yw: KOOV Elval TTAVTWV.

T 81 olv, dn, ® Zwkpateg, oL Travtag £pdv dpapev, [205b] imep ye TAVTEG TRV aLTGV EpROL Kal
aei, aN\a twvag papev Epdy, toug &' ol;

Bavpalw, Av &' &yw, Kal avToc.

AN\G pf Bavpal, Edn: adehdvteg yap &pa tod EpwToC TL £160¢ 6vopdlopsy, T© tol B6A\ou
eTLTIBevTeg Ovopua, Epwta, Ta 6¢ ANAa ANoLG Kataypwpeda dvopacty.

Gotiep T; Av &' Eyw.

GoTiep T68e. 0108’ 6TL Tolnoi¢ é0Ti TL TTOAU- f yap Tol €k Tod ph &vtog &i¢ TO dv i6vTL OTwolv

aitia mdod €otL [205¢] Ttoinolg, wote Kal at UTd TTacalg Talg TEXVALG Epyaciat TIOLAoELG oL Kal
ot toUTwv dnuLoupyol Ttavteg rowntad.

AANOMf AgyeLg.

&N Bpwg, A &' 7, oloB’ BTl ov kahoDvtat TotTal GANG dN\a £xoucty dvéuata, amod 6 mdong Th¢
TIOLNOEWG €V poplov adoplobev TO Tepl THV POUCLKAV Kal T pETpa T® Tod GAou ovopatt
TipooayopeveTat. Toinolg yap tolto povov kKaleltal, kat ot €yovieg tolto TO MoOpLov TRG
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TIoLoEWG Ttotntal.
AaAnBR Agyelg, Epnv. [205d]

oUtw tolvuv Kal Tept ToOV Epwta. TO pEV KepAAaldv €ott Ttdoa f TV dyabhv émbupia kat tod
e0SALOVETY O PEYLOTOG Te Kal SOAEPOC EpwG TtavTi: AAN ol pev &AAN Tpemopevol TTIoOANayh e
autoy, i katd xpnuatiopov i katd ¢hoyuvpvaoctiav f) katd ¢hocodiav, olte €pav kahodvtal
oUte épaotai, ol && katd &v Tt £160¢ 1OVTEG Te Kal £0TIouSaKATEG TO Tol GAou Bvopa (oxouaty,
EpwTtd e Kal €pav kal épaotal.

KLWSUVELELG AANBR, £dnv éyw, AéyeLv.

kal Méyetal pév vé g, Edn, Adyog, w¢ ot av To Autou [205e] faut®dv Intdoty, oltol ¢p&aoLy: 6 &
¢uOC ANOyog olTe AUioedC dpnotv gival TOV Epwta olte Bhou, v pi) TuyXAvn yé Tou, K £Taipe,
ayabov dv, €mel avt@v ye kal todag kat yelpag €6éhouaty amoteépvecBal ol AvBpwrol, €av
a0Tolg Sokf T £auT®v TTovnpd Elval.

o0 yap T6 éaut@v oipal ékactol dottalovtat, &l P €1 TG T® pév ayabodv oikelov kalel kal éautod,
T0 8& KakOV ANGTPLOV- (G 0VGEV ye BANO £0TLv 00

[206a] épwotv avBpwTttol i} Told ayabod. i) ool Sokolaoy;

uét A 00K EpoLye, AV & yw.

ap’' odv, { & i, o0Tw¢ ol éott Aéyewy 8TL ol AvBpwTtol tayabol EpGioLy;

vai, Epnv.

i 6¢; o0 TIPoCBEeTLOV, EPn, BTL Kal €lval TO ayabodv avtoic épRoLy;

TIpoCcOEeTEOV.

&p’ odv, Edn, kal o0 pévov gival, AN Kal Al eivay;

Kat to0to mpocBeteov.

Eotwv &pa GUNABRSNY, £dn, 6 Epw¢ Tol T ayadov alt® sivat ds.

aAnB<otata, £pnv éyw, Aéyelq. [206b]

&te 8N TolTo O EpwC £0Tiv Atl, A &' A, T®V Tiva TPATIOV SLwKOVTWY avTd Kal &v Tivt TipdEet f

’

omtoudi kat i) ouvtaolg Epwg Gv KaAoTto; TL ToJTo TuyyAvel OV TO Epyov; EXELG ELTIELY;

o0 pevtdv of, £dnv éyw, O Alotipa, ¢8avualov €mi codia Kal édoitwv mapd ot avtd tadta
HaBnoouEvog.

AM\G éyw oo, €dn, €p®. €0TL yap To0TO TOKOG év KAAD Kal KAt TO o@pa Kat Kata Thv PuxAv.
pavteiag, Av & éyw, Settat Tt ToTe AéyeLc, kal ov pavBdavw. [206c]

NN éyw, A &' 1, cadéotepov Ep®. KLOTOLY yap, EPN, O TWKPATEC, TIAVTEC BVOPWTIOL Kal KaTd TO
o®ua kat kata thv Puyryv, kat netdav év Tt NAKiQ yévwvtal, tiktew EmBupel QY M $UoLC.
TIKTELWY &€ €V pEv aloyp® oL duvatal, v &€ T® KAA®. f) yap avdépog Kal yuvatkog cuvouaoia TOKog
€otiv. €otL 6¢ tolto Belov TO Tpdyua, Kal tolto €v Bvnt® 6vtl T® {Www aBdavatov Eveotw, N
KUNOLG Kal A Yyéwnolg. Ta &€ &v T® avappootw aduvatov yevesBal. [206d] avappootov &' €0TL TO
aioypov mavtl @ Bsiw, TO 8¢ kaldv appdttov. Moipa olv kai EileiBuia /i Kalhovr Zotl T
yeveoel. S1a tadta dtav pév KaA@ mpootehdadn to kuody, TAewv Te yiyvetal kat e0dpatvopevov
Stayeltal kal tiktel e Kal yevwd: 0tav 6¢ aloxp®, okuBpwTIOV Te Kal Auttoupevov cuoTielpdtatl
Kal AmoTpETEeTaL Kal avelhetat kat ov yewd, aAM\a {oxov To Kunpa XaAemg depeL. 66sv &N T®
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kuoOvti te Kal Aén omapy®@vtL TTOANR i TTtoinoLg yeyove [206e] Tepl TO KAAOV SLd TO PeYAANng
WSTVoC ATToAUELY TOV ExovTa. 0TIV VAP, W ZWKPATES, Edn, o0 Tol kahoD 6 Epwc, WG oL OLEL.

GM\G T pAy;

TG yevwnoswg kal Tod TOKoU &v T® KAA®.

glev, AV & &yw.

Tavu pév olv, £dn. Tt 8 olv TAC vewnoeswg OTL Astyevég £o0TL kai dBdvatov w¢ Bvntd A
yévwvnolc. abavaoiag

[207a] 6¢ avaykalov EmBUPETY peta Ayabol €k TV wpoloynuevwy, glttep tod dyabol €aut®
glvat dsl Zpwg €otiv. avaykaiov &h £k ToUTou Tol Adyou Kal th¢ dBavaciag TOV Epwta elval.

TalTd te olv Tavta £6(5aoké e, OTIOTE TiEpl TRV EPWTIKGV AGYoUC TIOLOTTOo, Kal TIoTe APETO Ti
olel, ® Zwkpateg, aitiov glvat TovTou Tod EpwTtog Kal T érmbuuiag i o0k aicBavn w¢ Sewvdg
SiatiBetal avta ta Bnpla émeldav yevvdv émBupnon, kal ta medd kat ta mnva, voooldvta te
[207b] Ttavta Kal ¢pwTik®G StatiBepeva, TIPOWTOV PV Tiepl TO CUPMLYRval aNAfAoLg, ETeLta Tepl
THv TpodhVv ToD yevopévou, Kal ETOLUA 0Ty UTIEP TOUTWV Kal StapdyxeoBal T acBeveotata toig
loyupotdatolg katl UTepaToBVAOKELY, Kal altd T@ AP Tapatevopeva OoT EKelva EKTPEPELY, Kal
dA\o Ttév Ttolodvta. Toug pev yap avBpwrtoug, €dn, olott’ Av tig €K Aoyltopod tadta ToLelv: ta 8¢
Onpla tig aitia olTwC EpwTKQG [207¢] SLatiBeoBat; ExeLg AeyeLy;

kal &yw ad E\eyov BTt 00K eiSeiny: f & elmev, Alavof] o0V S£lvOC TIOTE yevAoeohal TA EpwTLKA, Eav
talta pn €vwong;

&N\G St Taltd ToL, O Alotipa, dTep VuVSH eiTtov, TIapd o flkw, Yvoug 8Tt SL8ackaAwv Séopat.
AANQG poL Agye Kal TouTwy THY aitiav Kat TWv GA\wv T@V TiEpL TA EPWTLKA.

el Toivuv, #dn, ToTEVELC kelvou glval UoEL TOV Epwta, 00 TIOANAKLG WHUONOYAKAUEY, WA
Bavpade. évtadBa yap [207d] tov altov ékeivw Adyov i Bunth ¢uotg dntel katd to Suvatodv asl
T€ €lval kai aBavatoc. Suvatal §& Taltn povov, T VEVEDEL, &TL Asl katalelTel Etepov véov AvTi
to0 TaAatod, émel Kal &v @ &v ékactov TV {Wwwv v KaAeltal kal ivat t® avté—oilov €K
natsapiov 6 alTOC AMéyetat £wg Av TIPeoPUTNC yévntat o0ToC HEVTOL OUSETIOTE Ta aUTd EXWVY &V
alT® OpwWG 6 aUTOC Kaheltal, AAMG VEOC gL YLYVOUEVOG, TA &€ ATIOAUG, Kal Kata tag Tpixag Kat
odpka kal 60td kal [207e] alpa Kal cOpTav T o®pa. Kal ph 8Tt katd T® o®@pa, GANA Kal Katd
Thv Yuxnv ol tpdmoy, ta BN, 66&at, émbupiat, HSovai, AOoTa, ¢opot, TovTwy EKaota OUSETIOTE
TG a0Td TTAPECTLY EKAOTW, AANQ TA pev yiyvetal, Ta &€ drtdAuTal.

TIOAU &€ ToUTWV AtoTwTepoV £TL, OTL Kal al EmoThpatl

[208a] ph OTL al pév yiyvovtal, at 6& armoMuvtal fulv, kat oudEToTe ol avtol €opev oudE Katd
TAG EoTAMAg, AAG Kal pia €kdotn TV Emotnu®v taltov doyel. O yap Kaheltal HeEAETAY, wg
¢€lovong €oti TG ErotApNg ANBN yap érmotnung £§060¢, peAETn &€ TAAWY Kawhyv umolodoa
&vtl THG Amovong VANV OWIEL THY ETLOTAPNY, GOTE THY alTHV SOKEWV glval. TOUTw yap T
TPOTIW TIdV TO BUNTOV oWZETAL, OV TG TIAVTATIAcLY TO alTd Ael lvat GoTep Tt [208b] Blov, AMG
O TO &MooV Kal TalatoUpeVoy ETepov VEoV €yKATAAE(TIEV olov alTd Av. Taltn TH pnxavi, o
SWKpatec, £dn, Bvntov ABavaciag PeTéxEL, kal o®ua kal T@Aa mdvta: aBdvatov §& aNAn. i
olOv Bavpale €l to avtod amopAdctnua $vosl Tav TIpd: aBavaciag yap xdpw mavtl adtn f
omtoudi) kat 0 Epwg Emetal.

Kal éyw akovoag TOV Adyov €8alpacd Te Kal oV €ley, AV &' éyw, & codpwTtdtn Alotipa, tadta

24



WG AANB®C oUTwC ExeL; [208c]

kal f, MoTep ol Téheol coduotai, €0 1061, Edn, O TWKPATEC: EMEel ye Kal TOV AvBPWTIWY £l EB8ENeLG
€i¢ THv dotpiav PAedal, Bavpdlolg av thHG dloyiag mepl A éyw €lpnka €l P €vvoeElg,
€vBupnBeic wg devg Slakewvtal Epwtt Tod dvopactol yeveéobal Kal KAEOG G TOV Agl XpOvov
abavatov katabeobat, kal UTEP TOUTOU KLWSUVOUC Te KVvOUVELELY ETOLUOL €loL Ttavtag &t pdAAov
| umep v [208d] maidwv, kal xprApata avaAiokewv kal Tovoug Tovelv olotwvacolv Kal
UTtepamoBvnokely. €mel olel oU, £€bn, "AAKnoTw UTiep AdSuAtou amoBavelv v, i AxWA\éa
MatpokAw émamobavely, i ipoamoBavelv Tov LpEtepov KASpov UTEp ThHG Bactieiag Tv aidbwy,
M olopgvoug dBdvatov pvApnv Apetig TEpL Eautv €oecBat, Hv vOv NUELG Exopev; TIOANOD ye
ST, £, AN olpat UTiEP ApeTh¢ dBavatou kai tolavtng §6ENG UKAEODG TTAVTEC TTAVTA TIoLoDGLY,
bow &v apeivoug [208e] ML, ToooUTw PENOV: ToD yap aBavdtou EpGioLy.

ol p&v olv &ykOpoveG, £dn, KaTd T& owpata BVTEC TPOG TAG yuvalkag udANov Tpémovtat Kal
Tautn épwtikol giowy, &ua matdoyoviag dbavaciav kal pvAunv Kal svdatpoviav, wg olovtal,
aUuTol( €ig TOV &meLta ypovov mdvta moptldpevol: ot §€ Katd Tthv

[209a] YuyAv—eiol yap odv, £dn, ot év Tai¢ Puxalc kuodotv Tt pdhov f év Tol¢ owpaoty, &
uxXf TTPOOAKeL Kal Kufjoat Kal TeKEV: Ti 00V TIPOCHKEL, ppdvnoiv Te Kal THY BAANV ApeTAV—QOV
8 elol Kal ol TonTal MAVTEC YEVWATOPEC Kal TV Snuioupy®@v dootl Aéyovtal eUPETIKOL Elval:
TONU &¢ peyiotn, €bn, kal kal\iotn thHG dpovAoewg A Tiepl TA TOWV TIOAEWV TE KAl OlKNAOEWV
Slakéopnotg, | 8 dvopd €0t cwdpoclvn Te Kal Sikatoouvn—toUTwy & ad étav Ti¢ €k [209b]
véou &ykOpwv A Ty Yuxnv, HB=o¢ GV kal Akolong ThHC HAkiag, TiKTew Te kal yewdv fdN
¢rmBupR, Intel 8 olpat kal o0Tog TEPLLV TO KANOV &V () &v YEWROELEV: &V T(® yap aloyp®
00SETIOTE YEWRAOEL TA T 00V owuata Té KaAd pdMov i ta aioyxpd domddetal ate ku@v, Kai av
evtoxn Yuxf kaAf} kail yevvaiq kal €0duel, vy 6f aomddetatr td ocuvapdotepoy, Kal TPog
TolToV TOV AvBpwriov e0BUC e0TIOPel AOywv TPl APETAC Kal Tiepl olov Xph Eilvat [209c] Tov
&udpa Ttov ayabov kal & ErmtnSeveLy, kal Emiyelpel TaLSEVELY. ATTTOUEVOG Yap olpal Tod kahod
Kal OA@V auTt®, A TdAal €kUeL TIKTEL Kal yewd, Kal Tiapwv Kat Amwv PEUVNHEVOG, Kal TO
yewnB&év ouvektpedel Ko peT €kelvou, MOTe TIOND peidw kowwviav ThHg TV maidwv mpog
aA\AAoug ol tololtol {oyouot kat ¢whiav PBePfatotépav, dte kKaMOvwy kal Abavatwtepwv
maldwv KEKOWWVNKOTEC. Kal g av Se€atto €aut® tolovutoug Tatdag paAAov yeyovevat i Toug
[209d] avBpwrtivoug, kal €ig “Opnpov amoPAedag kat ‘Holodov kal toug GANOUC TIOLNTAG TOUG
ayabolc InA\Gv, ola Ekyova £aut@®V KATOAEITouoly, & ékelvol ABAvatov KAE0G Kal VANV
mapexetal avta towadta ovrar el 6 PBouAel, &€dn, oloug Aukolpyog Taldag KaTEATIETO &v
Aakedaipovi owtfpag thg Aakedaipovog katl wg £mog elmelv ThHg EANAS0G. Tiplog 6¢ Ttap’ OMIV Kal
ZOAwv &L THv TV VOPWV yévvnoly, kat Aot [209e] &ANoBL TToAay oD avdpeg, kal év "ENAnot katl
év BapPdpolg, TIOMNA kal KaAd &modnvapevol £pya, YEWACAVTEG TTavtolav ApeTtAV: (v Kal iepd
TTOA\G /&N yeyove 6L Toug Toloutoug Ttatdag, La 6€ Toug avBpwTiivoug ouSeVOG TTw.

tadta piv odv T épwTikd lowg, O ZWKPATECS, KAV ol

[210a] punBeing: té 6& télea Kal EMOTTIKE, WV Eveka Kal Tadta £0TLy, €AV TG OpBKC HETIN, oUK
018’ €l 0l0¢ T &v €inc. &p® pév odv, £¢n, éym kal tpoBupiac 006V amoheipw: Tielp® ¢ Emeobal,
&v 0l0¢ Te AC. ST yap, Edn, TOV 6pBKC idvta &t Todto T Tpdyua &dpxeodat pév véov dvta iévat
ETTL TA KAAQ CWHATA, KAl TIPWTOV pev, £av 0pB®¢ nyftal 6 fyoluuevog, EvOg alTdV oCwpatog £pav
Kal evtadBa yevvav Adyoug kahoug, Emetta 6 avtov katavofoal 0Tt td KAA\og [210b] to €mi
O0TwolV oWHaTL TQ £TL ETEPW owpaTL ASeAdOV €0TL, Kal €l ST SLwkeLv TO ETT €16€L KAAOV, TIOANNR
dvola pf ouy &v te Kal TavuTtov nyelobat To £l AoV Tolg cwpaot KAANoG: Tolto &' évvorjoavta
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Kataotijvat Tavtwv TV KaA®V owpdtwv €pacthy, €vog &6& t0 ododpa tolto yaldoat
katappovhoavta Kat opLKpoOV fynoduevov: petd 6¢ tadta 1o év talg Yuyaig KAANNOG TLULWTEPOV
nynoacBat tol €v TM oWHaTL, WOTE Kal €av ETILELKNG WV THV YUXAV TLG KAV OPLKpOV AvBog [210c]
Exn, €€apkelv alt® kal €pav kal kAdeobal kal tiktew Aoyoug toloUtoug Kal ¢ntelv, oltLveg
TIoloouat BeAtioug TouG véoug, tva avaykaoBf ad BsdocacBat to év tolg &mtndelpact kai Tolg
VOMOLG KAAOV Kal toUT i6€lv OtL v altd aut® ouyyeveg €0TLy, va TO Tepl TO oOUA KAAOV
OMIKPOV TL AyAonTal sivar petd §& Ta gmtndeduata émi tag &motApag ayayely, tva i6n av
ETLOTNUQOV KANNOG, Kal BAEmwv Tpo¢ [210d] TIOAU AN TO KAAOV UNKETL TO Tap’ €vi, oTep
olkeTNng, dyamn@v tatdapiouv KANOG f) avBpwTiou TVoG i eTitndevpatog £vog, Soulelwv dadlog
A Kal OUKPOAGYOG, AAN £TTL TO TIOAD TéAayog TeTpappévoc Tod kahol kal Bewp®@v TTOMOUC Kal
KAAOUG AOYOUG Kal HeYaAOTIPETIELG TIKTN Kal Stavorjpata év dpthocodia apbovw, Ewg v evtadba
pwoBeig kat av&nBeig katidn tva émotApnv piav tolavtny, i) €0t kahod [210e] tolobde. Telp®
8¢ pot, £dn, TOV VoDV TIPOGEXELV (G OLOV TE pAALOTA.

0¢ yap av peExpL évtadba mpog Ta Epwtika Ttaldaywynbh, Bewpevog €PeEhg te kal 6pOBK¢g ta
KaAQ, TIpOG TENOG 6N lwv TV EpwTik®v £aidvng katoyetal T Bavpactov thy $UOLWY KaAoy,
TOUTO €KeTVO, O ZWKPATEG, 00 8N Evekev Kal ol ZUTpocBev TTAVTEG TTGVOL Aoav, TIPGTOV PV

[211a] ael 6v kal oUte yLyvopevov o0Te amoA\Upevoy, o0Te avgavopevov olte ¢pBivov, Emelta ov
T HEV KaAOv, Th &' aloypov, o0SEE TOTE pEv, TOTE 6€ 00, 0USE TIPOC HEV TO KAAOV, TIPOG &€ TO
aioypov, oud’ &vBa piv Kaldv, &vBa &¢ aioypdv, WG TLol pév dv KaAdv, Tiol && aioypdv: o008 av
pavracOnoeTal alt® tO KaAOV olov TIPOoWTIOV TL 0USE XElpeC 0UEE AN 008EV vV okua
HETEXEL, 008E TIG AOyoC 008E TLG ETLOTAMN, 0USE TTou BV &V £TEpw TWL, olov &v Ww A év yij  &v
ovupav® [211b] A &v Tw GN\wW, GAN' alTO KaB' auto ped’ auTol povoeldeq st Ov, Ta 6¢ dA\a Ttdvta
KOAQ €KEIVOU HETEXOVTA TPOTIOV TLVA TOLODTOV, 01OV YLYVOUEVWY TE TV EAWVY Kal ATTIOMNUMEVWY
HNSEV €KETVO prTe TL TTAEOV pATe EAaTTov yiyveobat pnde mdoyetv pndév. dtav 8A tig ano twvde
L TO 0pBWG TTaLdEPATTELY ETIAVIWV EKEIVO TO KAAOV Gpyntat kaBopdv, oxedov v tL Artolto
00 TtéNouG. tolto yap &n €otL TO O6pBKG £t [211c] Ta €pwTika Eval f) U &N\ou AyecBad,
ApYOMEVOV ATIO TWVEE TV KAA®V €kelvou Eveka ToD kahoD dael émaviéval, WoTep Emavapacpoiq
XPWHEVOVY, ATIO £VO¢ Tl SV0 Kal Ao Suolv £l Ttdvta TA KOAQ owpata, Kal amd TtV KaAQv
OWMATWV ETIL TA KOAQ €mitndevpata, kat amo TV emrndevpdtwy ML T KAAQ padnuata, kat
Amo TV HaBNUATWY €T €KETVO TO HABNpa teheuthoal, 6 €0ty oUK AA\ou f) auTtol €keivou tod
kahoD pddnua, kal yve avtod Teheut®dv 6 £oTL [211d] kaldv. évtalBa tol Biou, @ dike TWKpatec,
E€dn N Mavtwikn &€vn, €lrtep ou GAN0BL, BLwToV AvBpwWTIW, BEWHEVW AUTO TO KAAOV. O €4V TToTE
16n¢, ov katd ypuciov Te kal £08fTa Kal Toug KahoUg TalsAg Te Kal veaviokoug §6EeL ool glval,
o0¢ viv 6p®v EkmémAngal Kal £toluog €l Kal o kal @NAol TToA\ol, 6pGIVIEG T& TaLSIKa Kal
OUVOVTEG Agl alTolg, €l TwG Olov T Ay, MAT £0Biewv pATE Tively, A& BedoBal pévov Kal
ouvelval. Tl 6fta, €dn, olopeda, €l Tw yevolto [211e] alTO TO KaAOV €TV EINKPLVEG, KaBapov,
AUELKTOV, GANA P QVATIAEWV 0OPKQOV T AvOpWTIivwy Kal YpwHATtwv Kal GAANG TToANR G pAvapiag
Bvntig, AN alTO TO B€lov KaAOV SUVALTO HOVOELSEG KATLOELY;

ap’ oiet, Epn, dpadiov Biov

[212a] yiyveoBat ékeloe BAETIOVTOG AVOPWTIOU Kal EKETVo () Sel Bewpévou Kal ouvévtog alTt®; A
00K &évOupf, £hn, 6Tl évtalifa alTt® povayod yevAoeTal, 6p@VTL () 6pATOV TO KAAGV, TIKTEWV OUK
eldwAa apetiig, dte oUK eldwAou eédamrtopevw, ANA AAnbR, ate tol AAnbolq epamtopevw:
TeKOVTL 6& dpethv aAndbf kal Bpepapevw UTApyel BOcodPpAel yeveoBal, kal elmep tw AN
avBpwrwv aavatw kat ekeivw; [212b]
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tadta 8, @ Paispé Te Kal ol EANoL, Edn PEV ALOTipa, TIEMELOHAL &' £y TIETIELOHEVOC 8 TIELPRAL
Kal Tou¢ @A\oug TeiBewv OtL Ttoutou Tol KTtAuatog T avBpwtiela PpuoeL ocuvepyov Apeivw
"Epwtog 00K Gv TG padiwg AdBot. 610 6N Eywye dnuL xpfjval tavta avdpa tov Epwta Tipdy, Kat
aUTOG TIU® TA EpWTIKA Kal dtadepoviwg Aok®, kal tolg dA\oLg TtapakeAevopat, kat viv te kat
el éykwutalw thy Suvapy Kal avspeiav tol "Epwtog kad' éoov old¢ T elpil. Todtov [212¢] odv
TOV Adyov, @ Daidpe, el pév BoUAEL, WG EyKwHLOV £i¢ EpwTta vouLoov sipfobay, €l 8¢, &TL kal émn
xaipeLg ovopalwv, todto dvopade.

glrovtog 6¢ tadta tol ZwKPAToUG TOUG HEV ETTALVELY, TOV &€ ApLoTtodAvn AEYELY TL ETILYELPELY, OTL
€uvroin altod Aéywv 6 Zwkpatng Tept Tod Aoyou- kat €§aidvng thv abAelov BUpav kpouopevnv
TIOADV PSdov TIapacyelv WG KWHAOTGVY, kal adAnNTpiSo¢ dpwvhv Akolewy. TOV olv Aydbwva,
Taidec, dpavat, [212d] o0 okéPeaBe; Kal v pév TIC TV EMTNSEiwV 1, KANETTE: i 62 un, Aéyete 8TL
o0 Ttivopev GAN' dvartavopeda fén.

Kal ou TIoAU Uotepov ANKLBLASou Thv dwviv akoLev év tH auAf] opodpa pebuovtog kal peya
Bo®@vtog, épwT®vtog &Tou Ayddwv Kal KeEAeLOVTOG Ayely Ttap’ Aydbwva. dyewv obv alTov Ttapd
odag thv te avAntpida UToAaBoloav kat GAAoUG TvaG TWV AKOAOUBWY, Kal ETLOTHvaL £TL TAG
BUpag [212e] éotedavwpevov auTov Kittod T TwiL otepavw Saoel kat twv, kal tawviag Eyovta il
TG keDaARC TTAvu TIOAAAG, Kal eimelv: avdpeg, xaipete: pebuovta avépa mavu odpodpa £Eecbe
oupmndtny, i aniwpev Avadhoavteg pévov Ayabwva, £d’ Tep AABopey; &y yap Tot, davat, XBEC
HEv o0y 0l0¢ T &yevounv adikécBal, viv 62 Akw £l Th kePaAR Exwv Tag tawiag, tva anod thg
€U kedahfig ThHv ol codwTtatou Kal KaAkiotou kedpahiv €av elnw olTwol Avadrow.

dpa katayeAaoeaBé pou MG HeBUOVTOC; &Yk 8¢, Kav UET

[213a] yeAdte, dpwG €0 ol8' BTl AANBA Aéyw. ANG potL Aéyete alTéBey, &Ml pnToig eloiw A pn;
oupTtieoe i oU;

navtag oOv avaBopuPRoat kal keAeLewy eiotéval kal katakAiveoBat, kai tOV Ayddwva Kalelv
aUTOV. Kal Tov iévatl ayopevov UTIO TV AvBpwTwy, Kal TEpLatpoupevov dua tag tawiag wg
avadnoovra, Eminmpoobe TV OPOBAAU®V Exovta ov KaTLSelV TOV ZwKpAtn, aA\a kaBilecBal Ttapa
TOV AydBwva [213b] év péow Zwkpdtoug Te Kal ékelvou: Tapaywphoatl yap TOV ZwKpdtn wg
gkelvov KaTLSelv. mapakabelopevov &€ avtov aomtalecBal te TOv Aydbwva kal avadeiv.

elmelv o0v TOV AydBwva YTIoAVETe, TIalSeg, ANKIBLASNY, Tva &k Tpitwv Katakéntat.

TIAVU Vg, €lTElV TOV AAKLBLASNV: AN Tig ATV 06¢€ tpitog cupmdtng kal dpa petactpedopevov
alTtdv 6pdv TOV ZwkpdAtn, i8évta & avamnndfjoat kai eimelv @ HpdkAelg, Toutl T fv; ZwKPATNC
o0tog, EMox®v al pe évtadBa katékeloo, [213c] Gotep elwPelg £€aidpvng avadaiveoBat dmou
gy®w Qunv fAKotd ot #oecBal. Kal viv Tl Akelg kal Tl ad évtadba katekhivng wg ol Tapd
‘Aplotoddvel oudE €l Tig GANog yeholog €otL Te Kal Bouletal, ANa Stepnyaviow OMwg mapa T
KaA\{otw TV &vov Katakeion.

Kal Tov Zwkpatn, Aydbwv, davai, dpa €l pot EmMapuvelg wg éuol 6 toutou €pwg Tod avbpwtou
o0 palilov Tipdypa yéyovey. ATt ékeivou yap Tod xpdvou, ad’ ob tolTtou [213d] ApAcdnv, oUKETL
g€eotiv pol oUte mpooPAeédal olte StalexBfjval KaA® oud’ évi, i oltool {nAotuTtV He Kal
$Boviv Bavpaoctd épydletal kai AotSopeitai Te Kal T yelpe HoyLg améyetat. dpa oV P Tt Kal
vOv épydaontat, aAa StaA\a&ov AUACg, N €av emyelph Brdleobal, EMANULVE, WG €yw THV TOUTOU
paviav te kat piepactiav v 0ppwE®.

AN\ o0k ZoTt, dpdaval tov ANKIBLESNY, £uol Kal ool Stalayr. AN\ toUtwv pév i atbic o
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THwpARoopat viv [213e] 8¢ poi, Aydbwv, daval, petddog tv tawi®y, tva dvadnow katl thv
TOUTOU TaUTNVL TV Baupaothv kepaAryv, kal PR pot pepdntar Ot o€ pev aveédnoa, altov &6
VLKQVTA €V AOYOLG TTAVTag avBpwTioug, oU HOVOV TIpWNV WOTtEp oV, AAN' agl, Etelta ovK avednoa.
Kal A’ avtov AaBovta tv Taviv avadelv ToV ZwKpdtn Kal katakAiveobal.

¢meLdh 6& katekhivn, eimelv: €lev 6, AVSPEC SOKETTE yAp oL VABELY. OUK ETILTPETTEOV OOV UUIY,
AN\a Ttotéov: WuOoAdynTat yap tadl’ Aplv. dpxovta odv aipodpat ThHg MOoEwS, Ewe &V UHELC
kav®g TiinTe, Epautov. ANNG depetw, Ayabwy, €l TL 0TIV EKTTWA PEYA.

HAANoV &€ 006V Sel, ANNG PEpe, Tidl, paval, Tov PukTipa ekelvoy, iSovta alTtov

[214a] TA€éov /| OKTW KOTUAAG Xwpolvta. ToJTtov EUTANCANEVOV TIPWTOV PEV AUTOV EKTILELY,
ETIELTA TQ) TWKPATEL KEAEVELWY EyXETV Kal Apa elmelv: TIPOG HEV TwKPATN, O AvSPeC, TO cdPLopd
HOL 0U6EV: OTIOC0V Yap Av KEAEUN TLG, TooOUTOV EKTILWV 0USEV HEANOV YA TToTE peBUCOR.

TOV PV oDV Zwkpdtn éyxéavtog Tol Taldodg mively: tov & Epuipayxov TR olv, dpdvaly, &
ANKLBLASN, TtoloUuey; [214b] oUtwg oUte TL Aéyopev €Tl TR KUALKL 00Te TL @Souev, AAN ATeEXVRG
woTttep ol Supdvteg opeda;

TOV 00V ANKLBLASNV elmelv @ EpuEipaye, BEATIoTe BEATioTOU TTATPOC Kal cwdpovecsTdTou, XAlpE.
Kat yap ov, dpavat tov Epuipayov: AN Tl ToLOpEy;

OTL Av oL keAeLNG. b€l yap ool TielBecBal:

iNTPOG yap avhp TIOAA@V avtaglog AAwv:

gmtitatte o0V 8Tt BoUAEL.

dkouoov 61, eimelv tov Epu&ipayov. AUV Tipiv o€ eloeNBelv €60&e ypfjval émi 6e€La Ekaotov €v
uépel Adyov [214c] Tiepl “EpwTog Elmelv w¢ SUvaALTo KAANMOTOV, Kal éykwptdoat. ol uév olv EANoL
TAVTeC AUETC elpAKapey: ol & €meldh oUK €lpnkag Kal KTEMWKAC, Sikalog el elmely, lnov 68
ermtagal Zwkpdtet OtL &v BoUAn, kat Toltov T &L 6€€La Kal o0Tw Toug AAAOUC.

&N\G, dpavai, @ ‘Epuipaye, TOV ANKIBLASHY, KOADC HEV ?\svstq, peBUovta 6¢ Avdpa Tapd
vnoovtwv 7\ovouq napchﬂ\?\sw uf ouk £€ loou A. kai aupa, @ uakapte meiBeL Tl [214d] o€
SwKpATNG Wv &ptL eimey; A oloBa &TL todvavtiov éoti Tav A 6 EAeyev; o0TOC yap, £4v Twva &yk
ETALVEOW TOUTOU TIapovtog A Bedv i) AvBpwTttov &AAov ) todtov, ouk adegetal pou Tw XEIpE.

oUK e0dNUNAOELG Ppaval TOV ZwKpdATn.

pa TOV Mooeld®, elmelv TOV ANKLBLASNY, pndév Aéye TipO¢ taldta, wg éyw oud’ v &va &A\ov
gnawveoatpl ool apovtoc.

GAN oUtw ToleL, dpaval tov Epuipayov, el BoUAel Zwkpdtn émaivecov. [214e]

TIOC Aéyelg; elmelv TOV ANKIBLASNY: Sokel XpfAval, & ‘Epuipaxs; gmbdpat T@® avspl kal
TIHWPACWHAL D@V Evavtiov;

00t0¢, pAvat TOV ZwKpAtn, T &v v EXELC ETTL T8 yeholdTePd pe ématvéoar; f) Tl TToLAoELG;
TAANOM €pQ. AN Opa €l Ttaping.

GANG pevtol, paval, td ye AAnO Ttapinut Kal KEAEUw AEyeLv.

oUK Av ¢pBAavorut, elrtelv TOV AAKLBLASNV. Kal peEVToL 0UTWOL Ttoinoov.

5 7

¢4V TL Ph GANBEC Aéyw, petall maBod, &v BoUAn, kal simt Tt Todto PevSopat: kv yap sivat
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oUbEV

[215a] Pevoopal. Eav PEVTOL AVARLUVNOKOMEVOG AANO BANOBeV Aeyw, pndev Bavpdong: ov yap T
pdaSLov Thy ofv atortiav W8’ ExovTt e0TdpwC Kal EpeER¢ KataplBufoat.

SwKPATn &' &Yk ETatvely, @ BvSpeg, oUTwWE ETLYELPAOW, S’ eikéVwv. 00To¢ pév olv Towc oifostat
ETTL TQ yeAoLoTepa, €otal &' ) eikwv tod aAnbolq éveka, o Tol yeholou. nui yap &f dpoldtatov
a0tdv lvat Tol¢ onvolg toutolg Tolg [215b] év Tolg éppoyAudeiolg kKabnuévolg, oboTvag
¢pyadovtal ot SnuLoupyol ouplyyag i) abAoug Exovtag, ol Siyade SlotyBevteg paivovtal Evéobev
ayahpata Exovteg Bedv. kai pnui ad £otkéval avtov TH catlpw T Mapova. 8Tt pév olv T6 ye
€160¢ BHOLOG €L TOUTOLG, W TWKPATES, 0US’ auTOC v TIou ApdLofnticalg e 6 kai Td\a Zotkac,
HeTd ToUTO &Koue. UPPLOTHG €l 7 oU; éav yap pf 6uoloyfic, pdptupacg mapéfopat. GAN oUK
aUANTAG TIOAU ye BaupaolwTePog gkelvou. [215¢] O pev ye SU dpydvwv EKAAEL TOUG AvBpwTIouq
T amnd tol otdépatog Suvapel, kal £t vuvl 6¢ Gv ta €kelvou auAf—a yap "OAupurog niAeL,
Mapolou Aéyw, ToUTou SI8EEavToc—Ttd olv £kelvou €dvte ayaBog abAnThg adAf édvte davin
aUANTPig, pova kateyeobat ToLel kat SNAOT ToUg TV Be®v Te Kal TeEAeTOV Seopévoug St o Bela
glvat. ob & ékelvou tocoltov pévov Stadépelg, &L &veu dpyavwy Prhoic Adyolg Tavtov [215d]
ToUTO TOLETLG. AUETLG yoOv Otav pev Ttou GANoU AkoUwHeV Agyovtog Kal vy ayaBol pritopog
AA\oug AOyoug, 0USEV pENEL WG ETTOC elTETY 0USEV: emeldav 6¢ ool TIg dkoun ) TV oV Adywv
&N\\ou Aéyovtog, kav Tdvu dadlog i 6 Aéywv, EAVTE Yuvi) akoln £avte Avhp £Avte PELPAKLOVY,
EKTIETMANYHEVOL £01EV Kal Katexdueda. vk yolv, O AvSpec, £l ph EUENOV KOpLST §GEELY pueBUELY,
glrtov 6udoag &v DPtv ola 8i Témovea avTdg UTO TAOV ToUTou Adywv Kal TTaoXw Tt Kal [215e]
vuvi. 0tav yap akovw, TTOAU pot pdAov f) Tv kopuBavtiwviwy i te kapdia Tndd kat Sakpua
gkyeltal uTd TV AOywv TV Toutou, 6p® && kal GA\oug TapToA\oUG Ta alTd Tdoyovtag:
MeptkAéoug §& akoLwv Kai MWV ayabiv PNTépwv €0 PV HyoUUNV Aéyely, Tolodtov & oudév
grmaoyov, oud' €teBopufntd pou A Puxh oL fAyavaktel WG avdépamodwdwg SLakeLpevou, AAN
UTtO Toutoul Tod Mapaouou TIOAAAKLG 61

[216a] 00Tw SLETEBNV (OTe pot SAEaL ph PLwTOV lval EXOVTL WG EXW.

kal tadta, O ZWKPAteg, oUK EPEIC WG OUK GANBH. Kal £Tt ye viv oUVoLS' EHauTt® 8Tt €l éBéAoLut
TIapéxEwV T& WTa, oUK Av KaptepAoatut AANG Tavtd av TTaoYOLHL. avayKAaZel yap pe OHOAOYELY 8Tt
TIOANOD &v8eng Qv alTOC ETL éUautod piv auel®, ta & ABnvaiwv Tpdttw. Bia odv GoTep Ao
TV Zelpfvwy Emoydpevog ta Ota olyopat ¢edywy, tva pf adtod kaBAuevog Tapd TouTw
Kataynpaow. memovla &¢ [216b] mpog todtov povov avBpwtiwy, 6 oUK Av TLG oloLto €v guol
gvelval, to aioylveoBatr 6vtvolv: €yw 6¢ todtov povov aioyuvopat. cuvolda yap €pauvt®
AVTIAEyELY pEV 00 Suvapévw WG ol ST TIoLeTV & 00TOC KeEAEVEL, EMelSav 8¢ AmENBw, NTTNUEVW THC
TIUAG TAHG UTIO TV TIOAGV. Spametelw olv alTOv Kal Ppelyw, Kal étav Sw, aloylvopal Té
WpoAoynuéva. [216c] kal TIOMAKLG pév RSEwC Av iSoluL adtov ph évta év avlpwrol: €t & ad
To0TOo yévolto, €0 oida 8Tt oAU petlov v axBoiunv, OoTe oUK EXw BTL XpAowpal ToUTw TG
avlpwmw.

Kal UTtO pev 8h TV avAnudtwy Kal eyw kat GAAoL TtoAol tolaldta memovBacoty UTo todde Tol
oatupou- BA\a && €uol akoloate WG BPOLOC T £0TIV 0l¢ &Yk AKaoa alTov Kal THY SUVAHLY (G
Bavpaociav #xel. €0 yap Tote 8Tl 008elc VU@V [216d] TOUTOV YIYWWOKEL ANG &y® SNAWOW,
gTelmep APEAUNV. Opdte yap OTL ZwKPATNG EPWTIKDG SLakeltal TV KaA®v Kal Agl Tepl TouTouq
¢0TlL Kal EKTEmMANKTal, Kal ad ayvosl Tdvta Kal oUd&v oidev. (¢ TtO oxAua avtod Toldto ov
oANV®OSEC; 0pESpa ye. TolTo yap oltog #EwBev TieptBEPANTaL, WoTiEP O YEYAUHUEVOC GIANVOC:
Ev600ev 6¢ AvouyBeic Tdong oieoBe yépel, B AvSpeg cuumdtal, owdpooivnc; iote dTL olTe &l TIg
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KAAOC £0TL PéNeL aDTG) oUSEv, AN Katadpovel Ttocodtov [216e] doov 008’ Av €1g oindein, olT &
TLG TTAOUOLOG, 00T €l AAANV Twa TPV Exwv TV UTIO TIAABoUG pakapllopévwy: yettal 6¢ dvta
taita ta Kthpata o08evog EEla kal AUEC 0USEv lval—Aéyw DPTV—elpwVEUBHEVOC 68 Kal Ttailwv
Travta tov Blov Tpog Toug AvBpwTioug Statelel.

omouddoavtog 6& altod Kal AvolyBEVTog oUK 0ida €l TIC EWPAKeY T VTOC aydApata: AAN &y
A& ToT’ l80v, kai pot E50Esv oUTw Bela Kal

[217a] xpuod elval kai Tdykala kal Baupaotd, Mote Totntéov eivat EuPpayu 6Tl Kehevol
SwKPATNG. fAyolpevog &8 altdv éomoudakéval £mi T éuf Mpa Epuatov Rynodunv eival kai
g0TUXNHA £pdV BauPacTdy, WG UTIAPXOV HOL XAPLOAHEVW TwKPATEL TAVT dkodoal doatep o0ToG
ASeL éppdvouv yap 8 émi Th Gpa Bavpdciov doov. tadta olv StavonBsic, Tipd Tod 00K elwdrg
dveu dkoAouBou povog pet’ avtod yiyveobal, téte Amomeumnwy [217b] TOV dkdAouBov pdévog
oLVEYLYWOUNV—EET yap TpO¢ UMAG Tavta TaAnOf eimelv: MG Tipoogxete TOV volv, Kal &l
PpevSopal, TWKPATEC, EEENEYXE—GOUVEYLYWOUNY VAP, W &VEPEC, MOVOC MOVW, Kal Qunv adtika
Stale&eoBbal auTov pol arep av €pacthg TaldLkolg v epnuia dtalexBein, kat £xatpov. Tovtwv &'
o0 pAAa €yilyveto o06Ev, AN wotiep elwBel StahexBelg &v poL KAl CUVNUEPEVOAG WXETO ATILWV.
peta tadta ouyyupvaleobal [217c] poukaloUpunv altov kal cuveyupvalopnyv, g Tt évtadba
TIEPAVRV. GUVEYUHVAZETO 00V pOL Kal TIPOOETANALEV TTIOMAKL, 0USEVOG TIapovTog: Kal Ti Sel
Néyewv; o0&V yap pol TTAéov Av. émeldh 62 o0Sauf tavtn Avutov, £60E¢ ol EmBeTéov lvat TQ
avépl Katd toO KaptepOV Kal oUK AVETEOV, EMELSATIEP EVEKEXELPNKN, AN (oTéov HdN Tl €0TL TO
mpdyua. Tpokahodpat 8f altov TPOC TO OUVSELTIVELY, ATEXVICG WOTIEP €PAOTNG TIALSLKOTG
¢rBoUAEDWV. Kal pot 008E Todto Tayy [217d] UTAKouoey, BUWCE &' 00V XpOvw EMelodn. Emelsh 6&
adiketo tO Tp@TOV, Selrviioag Atiteval EBOUAETO. Kal TOTE PEV aloyuvopevog adfika avtov:
alBig & érmPouleloag, EMELSH E6eSEMVAKEPIEY SLEAEYOUNV AEl TIOPPW TMV VUKTQV, Kal ETELSH
¢BoUAeTO amiéval, oknNTTdpevog 8Tt OYE €in, TTpoonVAayKaca alTov HEVELY. AVETIAUETO oV &V T
gxopévn €uod KAivn, év ATiep &8eiTvel, kal oDSELG &V TG olkApATL BANOG KaBnisev 1 [217e] fUELC.
HéXPL &V 00V 81 8€Dpo Tol AGyou KaAGC &v Exol Kal TTpdg OVTIVolv Aéyelv: T &' vtedPev olK Av
HOU AKOUOATE AéyovToc, €L U TIPRTOV HEV, TO AeYOHEVOV, 0lVoC AVeL TE TTalSwV Kal PETa Taidwv
AV AAnBAC, &meta adavical Iwkpdtoug Epyov Umepdavov eic Emawvov éABévta 8Sikdv pot
daivetal.

€TL 8¢ TO Tol dnyBevtog UTO Tod Exewg TIABOC KAW' £xeL. paat yap Tov tva todto abovta ovk
g0ENeWV AéyeLy olov AV TINQV TOTG Se8NYHEVOLS, WE HOVOLE YWWOOUEVOLG

[218a] Te KAl CLYYVWOOUEVOLG €l TV £TOAa Splv Te Kal Aéyew UTIO THC A80UVNC. &ykw olv
SeSnNyHEVOC Te UTIO ANVEWVOTEPOU Kal TO GAyevoTatov WV &v tig dnxBsin—thv kapdiav yap A
Yuynv f) OtL 61 alTO dvopaoal TAnyelg Te Kat SnyBeig UTIO TV év prhocodia Aoywy, ol Exovtat
extévng aypwwtepov, veou Yuxfg ph aduodg dtav AdPwvtal, kal Totolol Spdv te Kal Agyew
btlobv—kal 6p&v ad Paidpouc, Aydbwvac, [218b] EpuEipdyoug, Mavoaviag, ApLoTOSAOUG TE
Kal Apltotoddvag: Zwkpdtn &€ avtov Tl S€T AgyeLy, Kal dool AANOL; TTAVTEG Yap KEKOWVWVAKATE TG
doocodpou paviag te kat Bakyelac—~ELd mdvteg akoloegobe: cuyyvwoeoBe yap Tolg Te TOTE
TipaxBelol kal tolg vOv Aeyopevolg. ol &€ oiketal, kat €l Tig AANOG €0Tiv BERBNAOG TE Kal AypoLKog,
TIUAQG TTAVU peyalag Tolg wolv emibeobe.

¢meldh vap odv, O &vdpeg, & Te ANOYVOC ATeoPAKeL Kal [218c] ol Taideg #Ew Aoav, E50E&¢ uot
xphvat pundév TokiMewy Tipd¢ altdv, AN EAeLBEpwWC elmely & poL €8OKEL Kal ELTTOV KWAOAC
auTov, ZWKPATEC, KABEVSELC;

o0 &fjta, f & &¢.
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0i00a olv & pot §é8oktal;
T pahota, £on.

oL pol Sokelc, Av & &yw, £uod £pacthg AELog yeyovéval puovog, kai pot daivn dkveiv pvnodfvat
TIPOC e &y 88 0UTWOl Exw: TTAVu dvéntov Ayolpal eivat ool uh ov kal Todto xapilecOal kai &l
Tt &N\o 1) T ovolag thg €uRg [218d] S€owo ) TV PiAwv TOV EUDV. Epol pEv yap o0EEV 0Tt
nipecPUTEpOV Tol (¢ 8Tl BEATIOTOV EuE yevéaBal, ToUTou && olpai pol cUANATITopa ouSéva
KUPLWTEPOV £lval 0od. &y &h ToLoUTw AvSpl TIOAU PEANOV &V i) Xapl{OHEVOC aloyuvoipuny Toug
dpovipoug, i xapLtlopevog toug te TIoAoUG Kal dpovag.

kal oUTo¢ akovoaq HAAa elpwVIK@E Kal opoSpa éautod Te kal elwBOTWC #Ae€ev G dile
ANKLBLAST, KWWSLVEVELG TG BVTL 00 dpallog elval, eimep AANORA Tuyydvel dvta & Aéyelg [218e] Tepl
¢uo0, kal Ti¢ 0T v £uol SuvauLg 8 AG &v oU YEVOoLo AMEIVWY: APAYAVOV ToL KAANNOC OpWNE Av &v
€pol Kat Thg mapa ool eupopdiag TauToAu StadpEpov.

€l 6N kaBop®v avtd Kowvwoacbal TE potL mELPElG Kal AANAgacBal KAANOG Avtl KAANOUG, OUK
OAlyw pou TIAeoveKTELY SLavof), aAN avti §6&ng ahrBelav KaA®@v KtdoBal Emuyelpelg Kal TQ

[219a] vl XpUoea YalKeiwv StapeiBeoBal VOelG. GAN, @ HAKAPLE, BUEWVOV OKOTIEL, Mf| OF
AavBdvw o0dev Qv. i Tol THG Stavoiag dYLg Gpyetal 0&L BAETELY dTav i TOV OPPATWY TAG AKURAG
AVELWY ETTLXELPT): OL 6€ TOoUTWV ETL TTIOPPW.

kay® akovoac, Té pév Ttap’ £pod, Epnv, Taltd éotv, MV 008EV ANWCE gipntal i w¢ Stavooduat:
oV 6¢ auTtog oUTw PBoulevou OTL ool Te &pLotov Kat Epot AyR.

GNN, £dn, ToDTO V' €0 Aéyelg &v yap T® EméVTL Xpovw [219b] Bouleudpevol TipdEopsy & &v
daivntatl vv Tepl e ToUTWV Kal Tiept TOV AWV aplotov.

gyw pEv 6h tadta dkovoag Te Kal eimwy, kal adelg wotep BEAN, tetp®obat alTtov QuUNv: Katl
avaotdg ye, ovud erutpedag TOUTw ElTtelv o06ev EtL, audlécag to pdtiov TO €pavtod
ToUTov—Kal yap AV YXELMWV—OTIO TOV TPiBwva KATakAELS TOV TouToul, TEpBAA®Y T® XEIpE
TOUTW TW [219c] Satpoviw wg AAnB®O¢ kat Bavpaot®, Katekelpnv THv vUKta OAnv. kat ovdE
taita ad, O Iwkpateg, &pelg &t PevSoual. Toltfoavtog 8¢ & tadta éuol oltog Toocoltov
TIEPLEYEVETO TE Kal katedppovnoev kal kateyehaoev thHG EURG wpag katl UPpLosv—Katl TEPL EKETVO
Ve Qunv T €lvat, ® &vdpeg Sikaotai- Sikaotal yap £ote ThHS Twkpdtoug UTepndaviac—el yap
lote pa Beolg, pa Bedg, o0V TepLttoTEPOV KatadedapOnkwg [219d] dveéotnv peTA ZWKPATOUG,
f) €l petd matpog kabnddov i) adeAdol pecButEpou.

TO &N peta tolto tiva oleoBbe pe Stavoiav £xely, fyolpevov pev ATLpAacBal, ayapsvov 8¢ thv
TouTou $UCLV TE Kal cwPpoaolvny Kal avdpeiav, EVIETUXNKOTA AVOPWTIW TOLOUTW Olw £yw OUK
&v (QUNV TIoT &VTUYXELY €i¢ dpovnaoty Kal i¢ kaptepiav; Gote 00O’ dTiwg odv dpyLloipny ixov Kal
amootepnBeinv tfc TolTou cuvouciag, olte 6T Tpocayayoipnv [219e] adtdov nimépouy. €0
vap Aén 8tL xpAHaot ye TIOAU udiMov Etpwtog Av tavtayf f ownpw 6 Alag, @ Te Yunv adtov
HOVW GAwoeoBal, Siemedelyel pe. ATIOPoLV 6|, KAaTtadeSoUAWHEVOG Te UTIO ToD AavBpwTiou wg
o0&¢elg UTT o0&evOg ANou TepLija. TalTtd te yap Mol Armavta Tipouyeyovel, Kal peta tadta
otpateia AUV €ig Moteldatav €yEveto Ko Kal cuveoLTOUEY EKEL.

TPOTOV pEv o0V TOTG Tévolg ol pévov £uod Teptijv, MG Kal TV BANwv amavtwv—onot
avaykacBsipev amoAndBévteg Tou, ola 8 &mi oTpateiag,

[220a] aottely, o06Ev Aoav ol BANOL TIPOC TO Kaptepelv—EvV T al talg ebwyialg Hévog Amohavely
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0l0¢ T AV Ta T &M\ Kal Tiively o0k £8é\wv, OTIOTE dvaykacBsin, Ttavtag EkpAtel, Kal & Tavtwy
BaupacTOTATOY, SWKPATN HEBVUOVTA OUSELC TIWTIOTE EWPAKEV AVOPWTIWY. TOUTOU pEV olV HoL
Sokel kal avtika 6 Eleyxog #ogcBat. TipdC §& al tag Tod XELPGVOG KapTEPAOELS —Sewol yap
autobL xelpvec—Bauvpdaola fpydleto tad TE [220b] GMNA\Q, Kal Tote Ovtog TAyou olou
dewvotatou, kal Taviwyv f ouk g&lovtwy évdobey, N €l tig £€lot, Audleopevwy te Bavpaota &
b0a kal UToSeSepévwy Kal évelllypévwy Toug Tédag ei¢ miloug kal dpvakisag, oltog & &v
ToUTOLC EAEL EXWV LATIOV PV ToLoDTOV OlOVTIEP Kal TIPATEPOV £lwBeL Ppopely, dvutiddntog §&
St tod kpuotdh\ou pdov €mopeveto i ol GN\oL UTtodedepévol, ol &6& otpati@wtal UTERAETIOV
[220c] avtov w¢ katappovoivta op®v. kat tadta pév &n tadta

olov & al T68’ #peke kal ETAn KApTEPOC Avip

€KEL Trote €Tt otpatidg, a&lov akoboal. ocuworoag yap altobL Ewbev TL eloTAKEL OKOTIWV, Kal
¢TeLSh ol TIPOUXWPEL AlT®, OUK Aviel NG eloTrkeL {NTGV. Kal AN AV peonuppia, kail Avepwrtot
noBdvovto, kat Bavpdlovteg GANOG AANAW Eleyev OTL ZwKpATNG €€ EwBvold dpovtidwv TL EoTnKE.
TENEUTOVTEG 8¢ TIVEG TOV Twvwy, EMELSh oTiépa Ay, Setmvicavte¢—kai [220d] yap Bépog Téte V'
AV—XapeLvLa £EeveykApevol apa pév év T@ Puyel kaBnidov, dua & EpUAattov avtodv &l Kal Thy
VUKTa €0Tn&oL. O 8¢ €lOTAKEL PEXPL EWC €YEVETO Kal MALOG Aveéoyev: ETElta QXET ATILWV
Tipoosugapevog T NAlw. €l 8¢ PouAecBe év tdlg payaic—rtodto yap 6 Sikaldv ye avt®
amoSolvai—ate yap f uayn fv € A &uol kal taplotela E5ooav ol otpatnyoi, ouSelg ANNOG &t
Eowoev [220e] avBpwTiwv A 00ToC, TETPWHEVOV 0UK £0EAwV ATIOATIETY, AMNG CUVSLECWOE Kal Td
8TAa Kal avToV Eué. Kal &Yk HEV, B SWKPATEC, Kal TOTE ékéAeuov ool SiSdval Taploteia Tolg
otpatnyoug, Kal todtod ye pot olte pEpPn olte €pelg OTL Yevdopal AMa yap TtV otpatny®v
TPO¢ TO €uov alwpa amoPAemoviwv Kal Poulopevwy €pol Sudoval taplotela, autog
TIPoBUHATEPOC EyEvou TV otpatny®v EuE AaBelv f) cautov.

L Tolvuy, K avdpec, dElov fv BsdoacBal Twkpdtn, dTe and Anhiou

[221a] puyf AveXWPEL TO GTPATOTIESOV: ETUYOV Yap Ttapayevouevog (rmov Exwy, o0Tog 8¢ dTAa.
avexwpeL 00V £0KESAOHEVWY RSN TRV AvBpWTIwY 00TAC Te &pa Kal AdYNG: Kal &yk TIEPLTUYYAVW,
Kal ibwv €0BUC TTapakeevopal te avtolv Bappely, kal EAeyov OTL oUK aToAsiPw avtw. évtadba
& kal KAAov €0sacdpnv Swkpdtn f év Moteldaia—avtdg yap AtTov v ¢poPw A Sta to ¢’
irtmou elvar—Tip&tov pév doov TepLijv [221b] Adyntoc t@ Eudpwv ilvat Emetta Epoty’ E60KeL, ©
ApLotodaveg, T oov &h tolto, Kal kel Slartopevecbal woTep Kat evBade, PpevBuduevog Katl
TWHOaA\uW TTapaBaN\wy , ApEpa TTapackoT®V Kal Tolg ¢LAioug Kal Toug TIoAepioug, SHAOG Qv
Tavti kat avu TIoppwhev Ot €l Tig detal tovtou tod Avdpdg, HAha Eéppwuevwg apuveital. SO
kal AcpaA@¢ ATAEL Kal 00Tog Kal 6 £Talpog: oxeSOV yap TL TGV 0UTW SLAKELHEVWY &V TG) TTIONEUW
o06¢ arrtovtat, AANG ToUG TIPOTPOoTIAdnV [221¢] dpelyovtag SLWKOUGLY.

TIOA\A pév olv &v TI§ kal EANa £xol Zwkpdtn émawvécal Kal Bavpdoia: dANa TV pév ENwv
grTndeupdtwy Ty &v TG Kal Tiept &N\ou totadta (o, T 68 undevi AvBpwrwy duotov givat,
HATE TOV TIOAALOV PATE TGOV VOV Bvtwy, todto &flov mavtdg Balpatog. olog yap AXANEDC
¢yéveto, amelkdoeley 8v TIC Kal BpaoiSav kal &\\ouc, kal otog ad MeptkARg, kal Néotopa kai
Avtfivopa—eiol 8¢ kal &tepol— [221d] kal ToU¢ EMoug katd tadt &v Tig amelkalol: olog &&
oUTool yeyove ThHv atomiav AvBpwrtog, Kal avtdg kal ol Adyot avtod, oud’ gyyug av ebpol TiLg
{nt®v, olte T®V viv olte TV TaAALGVY, €l P 8pa €l ol &ym Aéyw amekalot T avTdv,
avBpwTtiwv pév pndevi, Tolg 6¢ oltAnvolg kal oatupolg, altodv Kat Toug AGyoug.

kal yap o0V kal TodTo év Tolg TpwToLg TapéALmoy, 8Tt Kal ol Adyol atod 6potdtatol giot Tolg
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oW\nvolg TOlg SloyopevoLG. [221e] €l yap €0€NoL TIg TV ZwKPAToug AKoUEY AOywv, daveiev av
TIavu yeholol TO ip@tov- Toladta Katl ovopata kat pauata é§wbev mepLlaurmeyovrat, ocatupou &n
Twva UBpLotol Sopdv.

évoug yap kavBnAioug Afyel kal YOaAKEag TWAG Kal oKUTOoTOpouG Kal Bupoodedag, kal ael i
TOV auTt@v Ta avta paivetat Agyely, Wote ATELPOC Kal AvonTtog avBpwTiog

[222a] mdg Qv t@Wv AOywv Katayehdoetev. Slotyopevoug && bwv Av TG Kal évtdg alut®v
yLyvopuevog Tip@tov pév volv &yovtag évdov pévoug eUproeL TV Adywy, Emetta Belotdtoug Kal
TAElota ayaApat apetig €v autolg £yovtag Kal €L TAelotov teivovtag, pdAov &¢ ettt v doov
TIPOGCNKEL OKOTIELV TG MEANNOVTL KAAD KayaB® £ogabalt.

TalT £otiv, ® &VSPeC, & &y TWKPATN &mawve: Kal ad & péudopal cuppeifag Ouiv elmov @ pe
OBploev. kat pevtol [222b] oUK €ue povov tadta memoinkev, AAA kal Xappidnv tov Mavkwvog
kal E0BUSNUOV TOV AlokAéoug Kal EANoug Tdvu TIoAoUE, 0D¢ o0Tog ¢Eamat®v w¢ £pacthc
nasika pdMov aitdg kabiotatal avt épactol. & 6k kal ool Aéyw, & Aydabwv, uh éEanatdobal
OO toutou, AN\ amod TV AUETEPpWV TABnudtwv yvovta €0AaBnbfjvai, kat ph kata thv
mapotpiav wotep vATiov tabdévta yvivat. [222¢]

glrnovrog 6N tadta tod AAkiBLadou yéhwta yeveoBal €mi tf) mappnoia avtod, OtL €80keL £TL
EPWTIKRC EXELV TOD TWKPATOUG. TOV 00V SwKpAtn, NAde pot Sokelc, ddvat, & ANKLBLESH. o
yap &v mote oltw KopP®C KUKAw TiEpLBaN\Spevog ddavical évexeipelg ol éveka tadta Tdvia
glpnkag, kat wg &v mapEpyw &N Aéywv ETL TEAEUTHC aUTO £€0nkag, W¢g ou TIAvTa ToUuTou Eveka
elpnNKWCg, To0 €uE kal [222d] Ayabwva StaBAaNAeLy, oldpevog Selv Eue pev ool €pdv Kal pndevog
dN\ou, AydBwva &6¢ UTd ool éploBatr kal pnd' U’ €vog AAAouU. ANN' oUK EAabeg, GAAG TO
oatuplkév oou Spdpa TtolTo Kal ol\nVikdov Katddnhov £yéveto. ANN, & dike Aydbwv, undév
A€oV aUT® yeévntat, AANG TTapackeualou OTwG EPE Kal o€ pndelg Stapfalet.

TOV 00V AydBwva elmely, Kal PAY, O SWKPATeS, KWSLVEDELG [222e] AAnOR Aéyelv. Tekpaipopal &8
Kal ¢ KatekAivn év péow £pol Te kal 0ol, tva ywpic Auag Slahapn. oudév odv TAéov alT®
gotal, AN gyw Ttapd o€ ENBwvV KatakAlvhoopal.

TIavu v, ddaval tov Zwkpdtn, 6e0po UTIoKATW €pold KatakAivou.

QO Zed, elmelv OV ANKIBLASHY, ola al TdoXw UTO Tol AvBpwTiou. oietal pou Selv Tavtayf
miepteivat. AN el prfj Tt 8A\o, @ Baupdote, év péow AUGV £a Aydbwva katakeiohat.

AN aduvatov, ddval TOV SWKPATN. ol piv yap éué émfvecac, Sel 8& éué ad tov mi Se&l’
ETTALVELV.

¢av olv OTd ool katakAwf Aydbwv, o0 SATIOU £uE TIEAW ématvéceTal, Tiply OTT éuod paN\ov
énawveBijvat; aAN €acov,

[223a] @ Satpdvie, kal ph $OovAoNC TG HElpakiw UTT éuol émawvedfjvat: Kal yap Tévu émbuud
aUTOV EYKWwHLAoAL.

o0 o0, paval tov Aydbwva, ANKLBLASH, oUK €00’ OTtwg v €vBAsde pelvatut, AAG TTavtog paAAov
petavaotroopat, iva OO Zwkpdtoug Emaveb®.

talta ékelva, ddvatl tov ANKIBLASNY, Ta elwBota: ZwKPATOU( TTAPOVTOG TWV KAAWV peTaAaPElV
asuvatov EMw. kal viv ®¢ e0Tdpwg kal Tlavov Adyov nipev, Mote Tap’ £autd Toutovl
KatakeloBat. [223b]

TOV pév 00V Aydbwva (¢ KATAKELGOpEVOY TIapd TG Twkpdtetl AviotacBat éEaidvng 68 KwpaoTag
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AKEWV TIAUTIOAAOUG £TTL TAG BUpag, Kal EmLTUYOvVTag AvewypEvalg €§LOVTog TVOG €l TO AVTIKPUG
TopeVecBat tapd odac kal katakhivesBat, kal BopUPBoU HECTA TIAVTA €lval, KAl OUKETL &V KOOHW
o08evi avaykaleoBal Tiively TTAUTIOALY Olvov. TOV pév olv Epuipayov kai tov PaiSpov kai
dA\oug Twag Epn 6 ApLotodnuog oiyeoBal amovrag, £ 6& Umvov AaBely, [223c] kal katadapbelv
Tavu TIOAU, dte pakp®V TWV VUKTOV oUoWv, £EeypeaBal &€ Tpog AuEpav Hdn AAEKTPUOVWV
adovtwy, e&eypopevog 6¢ 16elv Toug pev AAoug kaBeudovtag kal oiyopevoug, Aydbwva &¢ katl
‘Aplotoddvn Kal ZwkpAtn £TL povoug Eypnyopeval Kal Tiively €k GLaAng peyding mit Se€La. tov
o0V TwKPAtn avtoic StahéyecBal: kal té piv &Na 6 [223d] Aplotddnuog ouk £dn pepviodat
TOV ANoywv—oUTte yap €& dpxhg mapaysveéoBal UTovuotalely te—t0 peévtol kepalatov, €dn,
nipooavaykalely tOV IwKPAtn Opoloyelv autoug tod avtod Avspdg eival kwuwdiav kal
Tpaywdiav émiotacBat Tolely, Kal TOV Téxvn Tpaywsotoldy dvta Kal KwHwSotoldy glvat. tadta
6N dvaykaldopgvoug avtoug Kat ou odpodpa EMopEVOUG VUOTALELY, Kal TIPOTEPOV pEV KatadapBelv
TOV Aplotoddvn, AN && AuEpag yiyvouévung tov Aydbwva. TOV odv ZwKPATn, Katakolpioavt
¢kelvoug, avaotdvta amval, kat € womep elwbel EmeoBal, kal €NBOvta el AUkelov,
amovipdpevov, wotep AANote Thv AAAnV Nuépav dtatpiPety, kal oltw Slatpipavrta €ig Eomepav
oilkol avamaveobat.
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English translation

The Symposium

Apollodorus tells his Companions how he heard about the Banquet
[172a]

Ap.

I believe I have got the story you inquire of pretty well by heart. The day before yesterday I
chanced to be going up to town from my house in Phalerum, when one of my acquaintance
caught sight of me from behind, some way off, and called in a bantering tone Hullo, Phalerian! I
say, Apollodorus, wait a moment. So I stopped and waited. Then, Apollodorus, he said, do you
know, I have just been looking for you, as I want to hear all about the banquet that brought
together Agathon [172b] and Socrates and Alcibiades and the rest of that party, and what were
the speeches they delivered upon love. For somebody else was relating to me the account he
had from Phoenix, son of Philip, and he mentioned that you knew it too. But he could not tell it
at all clearly so you must give me the whole story, for you are the most proper reporter of your
dear friend’s discourses. But first tell me this, he went on; were you at that party yourself, or
not? To which my answer was: You have had anything but [172c] a clear account from your
informant, if you suppose the party you are asking about to have been such a recent affair that I
could be included. So I did suppose, he said. How so, Glaucon ? said I. You must know it is many
a year that Agathon has been away from home and country, and not yet three years that I have
been consorting with Socrates and making it my daily care to know whatever he says or does.

Ap. Before that time,

[173a] what with running about at random and thinking I did things, I was the wretchedest man
alive; just as you are at present, thinking philosophy is none of your business. Instead of jeering
at me, he said, tell me when it was that this party took place. When you and I were only children,
I told him; on the occasion of Agathon'’s victory with his first tragedy: the day after that of the
dedicatory feast which he and his players held for its celebration. Ah, quite a long while ago, it
would seem, said he; but who gave you the account of it? Socrates himself? Goodness, no! I
answered. It was the person who told Phoenix— [173b] Aristodemus of Cydathenaeum, a little
man, who went always barefoot. He was of the company there, being one of the chief among
Socrates’ lovers at that time, I believe. But all the same, I have since questioned Socrates on
some details of the story I had from his friend, and he acknowledged them to be in accordance
with his account. Come then, he said, let me have it now; and in fact the road up to town is well
suited for telling and hearing as we go along.

So on we went, discoursing the while of this affair; [173c] and hence, as I began by saying, I have
it pretty well by heart. So, friends, if you too must hear the whole story, I had better tell it. For
my own part, indeed, I commonly find that, setting aside the benefit I conceive they do me, I
take an immense delight in philosophic discourses, whether I speak them myself or hear them
from others: whereas in the case of other sorts of talk—especially that of your wealthy,
money-bag friends—I am not only annoyed myself but sorry for dear intimates like you, who
think you are doing a great deal when you really do nothing at all. [173d] From your point of
view, I daresay, I seem a hapless creature, and I think your thought is true. I, however, do not
think it of you: I know it for sure.
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Comp.

You are the same as ever, Apollodorus,—always defaming your self and every one else! Your
view, I take it, is that all men alike are miserable, save Socrates, and that your own plight is the
worst. How you may have come by your title of crazy, I do not know: though, of course, you are
always like that in your way of speech—raging against yourself and everybody except Socrates.

[173€]

Ap.
My dear sir, obviously it must be a mere crazy aberration in me, to hold this opinion of myself
and of you all!

Comp.
It is waste of time, Apollodorus, to wrangle about such matters now. Come, without more ado,
comply with our request and relate how the speeches went.

Ap.

Well then, they were somewhat as follows,—but stay, I must try and tell you all in order from
the beginning,

[174a] just as my friend told it to me.

How Aristodemus fell in with Socrates and came to the Banquet

He said that he met with Socrates fresh from the bath and wearing his best pair of
slippers—quite rare events with him—and asked him whither he was bound in such fine trim.

To dinner at Agathon'’s, he answered. I evaded him and his celebrations yesterday, fearing the
crowd; but I agreed to be present today. So I got myself up in this handsome style in order to be
a match for my handsome host. Now tell me, said he, do you feel in the mood

[174b] for going unasked to dinner?

For anything, he said he replied, that you may bid me do.

Come along then, he said; let us corrupt the proverb with a new version:
What if they go of their own accord,

The good men to our Goodman'’s board?

Though indeed Homer may be said to have not merely corrupted the adage, but debauched it:
for after setting forth Agamemnon as a man eminently good at warfare, [174c] and Menelaus as
only a spearman spiritless, he makes the latter come unbidden to the banquet of the former,
who was offering sacrifice and holding a feast; so the worse man was the guest of the better.

To this my friend’s answer, as he told me, was: I am afraid mine, most likely, is a case that fits
not your version, Socrates, but Homer's—a dolt coming unbidden to the banquet of a scholar.
Be sure, then, to have your excuse quite ready when you bring me; for I shall not own to coming
unasked, [174d] but only on your invitation.

If two go along together, he remarked, there’s one before another in devising what we are to
say. Well, off we go.

After some such conversation, he told me, they started off. Then Socrates, becoming absorbed
in his own thoughts by the way, fell behind him as they went; and when my friend began to wait
for him he bade him go on ahead. [174e] So he came to Agathon’s house, and found the door

36



open; where he found himself in a rather ridiculous position. For he was met immediately by a
servant from within, who took him where the company was reclining, and he found them just
about to dine. However, as soon as Agathon saw him Ha, Aristodemus, he cried, right welcome
to a place at table with us! If you came on some other errand, put it off to another time: only
yesterday I went round to invite you, but failed to see you. But how is it you do not bring us
Socrates?

At that I turned back for Socrates, he said, but saw no sign of him coming after me: so I told
them how I myself had come along with Socrates, since he had asked me to dine with them.

Very good of you to come, he said, but where is the man?
[175a]
He was coming in just now behind me: I am wondering myself where he can be.

Go at once, said Agathon to the servant, and see if you can fetch in Socrates. You, Aristodemus,
take a place by Eryximachus.

So the attendant washed him and made him ready for reclining, when another of the servants
came in with the news that our good Socrates had retreated into their neighbors’ porch; there
he was standing, and when bidden to come in, he refused.

How strange! said Agathon, you must go on bidding him, and by no means let him go. [175b]

But this Aristodemus forbade: No, said he, let him alone; it is a habit he has. Occasionally he
turns aside, anywhere at random, and there he stands. He will be here presently, I expect. So do
not disturb him; let him be.

Very well then, said Agathon, as you judge best. Come, boys, he called to the servants, serve the
feast for the rest of us. You are to set on just whatever you please, now that you have no one to
direct you (a method I have never tried before). Today you are to imagine that I and all the
company here have come on your invitation so look after us, and earn our compliments.

[175c]

Thereupon, he said, they all began dinner, but Socrates did not arrive; and though Agathon ever
and anon gave orders that they should go and fetch him, my friend would not allow it. When he
did come, it was after what, for him, was no great delay, as they were only about halfway
through dinner. Then Agathon, who happened to be sitting alone in the lowest place, said: Here,
Socrates, come sit by me, so that by contact with you [175d] I may have some benefit from that
piece of wisdom that occurred to you there in the porch. Clearly you have made the discovery
and got hold of it for you would not have come away before.

Then Socrates sat down, and How fine it would be, Agathon, he said, if wisdom were a sort of
thing that could flow out of the one of us who is fuller into him who is emptier, by our mere
contact with each other, as water will flow through wool from the fuller cup into the emptier. If
such is indeed the case with wisdom, I set a great value on my sitting next to you: [175e] I look
to be filled with excellent wisdom drawn in abundance out of you. My own is but meagre, as
disputable as a dream; but yours is bright and expansive, as the other day we saw it shining
forth from your youth, strong and splendid, in the eyes of more than thirty thousand Greeks.

You rude mocker, Socrates! said Agathon. A little later on you and I shall go to law on this matter
of our wisdom, and Dionysus shall be our judge. For the present, let the dinner be your first
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concern.
[176a]

After this, it seems, when Socrates had taken his place and had dined with the rest, they made
libation and sang a chant to the god and so forth, as custom bids, till they betook them to
drinking. Then Pausanias opened a conversation after this manner: Well, gentlemen, what mode
of drinking will suit us best? For my part, to tell the truth, I am in very poor form as a result of
yesterday's bout, and I claim a little relief; it is so, I believe, with most of you, for you were at
yesterday's party: so consider what method [176b] of drinking would suit us best.

On this Aristophanes observed: Now that, Pausanias, is a good suggestion of yours, that we
make a point of consulting our comfort in our cups: for I myself am one of those who got such a
soaking yesterday.

When Eryximachus, son of Acumenus, heard this; You are quite right, sirs, he said; and there is
yet one other question on which I request your opinion, as to what sort of condition Agathon
finds himself in for drinking.

No, no, said Agathon, I am not in good condition for it either.
[176c]

It would be a piece of luck for us, I take it, the other went on, that is, for me, Aristodemus,
Phaedrus, and our friends here, if you who are the stoutest drinkers are now feeling exhausted.
We, of course, are known weaklings. Socrates I do not count in the matter: he is fit either way,
and will be content with whichever choice we make. Now as it appears that nobody here present
is eager for copious draughts, perhaps it will be the less irksome to you if I speak of intoxication,
and tell you truly what it is. The practice of medicine, I find, has made this clear to me— [176d]
that drunkenness is harmful to mankind; and neither would I myself agree, if I could help it, to
an excess of drinking, nor would I recommend it to another, especially when his head is still
heavy from a bout of the day before.

Here Phaedrus of Myrrhinus interrupted him, saying: Why, you know I always obey you, above
all in medical matters; and so now will the rest of us, if they are well advised. Then all of them,
on hearing this, [176e] consented not to make their present meeting a tipsy affair, but to drink
just as it might serve their pleasure.

Since it has been resolved, then, said Eryximachus, that we are to drink only so much as each
desires, with no constraint on any, I next propose that the flute-girl who came in just now be
dismissed: let her pipe to herself or, if she likes, to the women-folk within, but let us seek our
entertainment today in conversation. I am ready, if you so desire, to suggest what sort of
discussion it should be.

Eryximachus proposes the Theme of Love
[177a]

They all said they did so desire, and bade him make his proposal. So Eryximachus proceeded:
The beginning of what I have to say is in the words of Euripides’ Melanippe, for not mine the tale
that I intend to tell; it comes from Phaedrus here. He is constantly complaining to me and
saying,—Is it not a curious thing, Eryximachus, that while other gods have hymns and psalms
indited in their honor by the poets, the god of Love, so ancient and so great, [177b] has had no
song of praise composed for him by a single one of all the many poets that ever have been? And
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again, pray consider our worthy professors, and the eulogies they frame of Hercules and others
in prose,—for example, the excellent Prodicus. This indeed is not so surprising but I recollect
coming across a book by somebody, in which I found Salt superbly lauded for its usefulness, and
many more such matters [177c] I could show you celebrated there. To think of all this bustle
about such trifles, and not a single man ever essaying till this day to make a fitting hymn to
Love! So great a god, and so neglected! Now I think Phaedrus's protest a very proper one.
Accordingly I am not only desirous of obliging him with a contribution of my own, but I also
pronounce the present to be a fitting occasion for us here assembled to honor the god. [177d]
So if you on your part approve, we might pass the time well enough in discourses; for my
opinion is that we ought each of us to make a speech in turn, from left to right, praising Love as
beautifully as he can. Phaedrus shall open first; for he has the topmost place at table, and
besides is father of our debate.

No one, Eryximachus, said Socrates, will vote against you: I do not see how I could myself
decline, [177e] when I set up to understand nothing but love-matters; nor could Agathon and
Pausanias either, nor yet Aristophanes, who divides his time between Dionysus and Aphrodite;
nor could any other of the persons I see before me. To be sure, we who sit at the bottom do not
get a fair chance: but if the earlier speakers rise nobly to the occasion, we shall be quite content.
So now let Phaedrus, with our best wishes, make a beginning and give us a eulogy of Love.

To this they assented one and all,

[178a] bidding him do as Socrates said. Now the entire speech in each case was beyond
Aristodemus'’s recollection, and so too the whole of what he told me is beyond mine: but those
parts which, on account also of the speakers, I deemed most memorable, I will tell you
successively as they were delivered.

The Speech of Phaedrus

First then, as I said, he told me that the speech of Phaedrus began with points of this sort—that
Love was a great god, among men and gods a marvel; and this appeared in many ways, but
notably in his birth. [178b]

Of the most venerable are the honors of this god, and the proof of it is this: parents of Love
there are none, nor are any recorded in either prose or verse. Hesiod says that Chaos came first
into being—

and thereafter rose
Broad-breasted Earth, sure seat of all for aye,
And Love.

Acusilaus also agrees with Hesiod, saying that after Chaos were born these two, Earth and Love.
Parmenides says of Birth that she

invented Love before all other gods.
[178c]

Thus Love is by various authorities allowed to be of most venerable standing; and as most
venerable, he is the cause of all our highest blessings. I for my part am at a loss to say what
greater blessing a man can have in earliest youth than an honorable lover, or a lover than an
honorable favorite. For the guiding principle we should choose for all our days, if we are minded
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to live a comely life, cannot be acquired either by kinship or office or wealth [178d] or anything
so well as by Love. What shall I call this power? The shame that we feel for shameful things, and
ambition for what is noble; without which it is impossible for city or person to perform any high
and noble deeds. Let me then say that a man in love, should he be detected in some shameful
act or in a cowardly submission to shameful treatment at another’s hands, would not feel half so
much distress at anyone observing it, whether father or comrade or anyone in the world, as
when his favorite did; [178e] and in the selfsame way we see how the beloved is especially
ashamed before his lovers when he is observed to be about some shameful business. So that if
we could somewise contrive to have a city or an army composed of lovers and their favorites,
they could not be better citizens of their country than by thus refraining from all that is base

[179a] in a mutual rivalry for honor; and such men as these, when fighting side by side, one
might almost consider able to make even a little band victorious over all the world.

For a man in love would surely choose to have all the rest of the host rather than his favorite see
him forsaking his station or flinging away his arms; sooner than this, he would prefer to die
many deaths: while, as for leaving his favorite in the lurch, or not succoring him in his peril, no
man is such a craven that Love's own influence cannot inspire him with a valor that makes him
equal to the bravest born; [179b] and without doubt what Homer calls a fury inspired by a god in
certain heroes is the effect produced on lovers by Love’s peculiar power.

Furthermore, only such as are in love will consent to die for others; not merely men will do it,
but women too. Sufficient witness is borne to this statement before the people of Greece by
Alcestis, daughter of Pelias, who alone was willing to die for her husband, though he had both
father [179¢] and mother. So high did her love exalt her over them in kindness, that they were
proved alien to their son and but nominal relations; and when she achieved this deed, it was
judged so noble by gods as well as men that, although among all the many doers of noble deeds
they are few and soon counted to whom the gods have granted the privilege of having their
souls sent up again from Hades, hers they thus restored in admiration of her act. [179d] In this
manner even the gods give special honor to zeal and courage in concerns of love. But Orpheus,
son of Oeagrus, they sent back with failure from Hades, showing him only a wraith of the
woman for whom he came; her real self they would not bestow, for he was accounted to have
gone upon a coward’s quest, too like the minstrel that he was, and to have lacked the spirit to
die as Alcestis did for the sake of love, when he contrived the means of entering Hades alive.
Wherefore they laid upon him the penalty he deserved, and caused him to meet his death [179¢]
at the hands of women: whereas Achilles, son of Thetis, they honored and sent to his place in
the Isles of the Blest, because having learnt from his mother that he would die as surely as he
slew Hector, but if he slew him not, would return home and end his days an aged man, he
bravely chose to go and rescue his lover Patroclus,

[180a] avenged him, and sought death not merely in his behalf but in haste to be joined with
him whom death had taken. For this the gods so highly admired him that they gave him
distinguished honor, since he set so great a value on his lover.

And Aeschylus talks nonsense when he says that it was Achilles who was in love with Patroclus;
for he excelled in beauty not Patroclus alone but assuredly all the other heroes, being still
beardless and, moreover, much the younger, by Homer's account. For in truth [180b] there is no
sort of valor more respected by the gods than this which comes of love; yet they are even more
admiring and delighted and beneficent when the beloved is fond of his lover than when the
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lover is fond of his favorite; since a lover, filled as he is with a god, surpasses his favorite in
divinity. This is the reason why they honored Achilles above Alcestis, giving him his abode in the
Isles of the Blest.

So there is my description of Love—that he is the most venerable and valuable of the gods, and
that he has sovereign power to provide all virtue and happiness for men whether living or
departed.

The Speech of Pausanias
[180c]

Such in the main was Phaedrus’ speech as reported to me. It was followed by several others,
which my friend could not recollect at all clearly; so he passed them over and related that of
Pausanias, which ran as follows:

I do not consider, Phaedrus, our plan of speaking a good one, if the rule is simply that we are to
make eulogies of Love. If Love were only one, it would be right; but, you see, he is not one, and
this being the case, it would be more correct to have it previously announced [180d] what sort
we ought to praise. Now this defect I will endeavor to amend, and will first decide on a Love who
deserves our praise, and then will praise him in terms worthy of his godhead. We are all aware
that there is no Aphrodite or Love-passion without a Love. True, if that goddess were one, then
Love would be one: but since there are two of her, there must needs be two Loves also. Does
anyone doubt that she is double? Surely there is the elder, of no mother born, but daughter of
Heaven, whence we name her Heavenly; while the younger was the child of Zeus and Dione, and
her we call Popular. [180¢€] It follows then that of the two Loves also the one ought to be called
Popular, as fellow-worker with the one of those goddesses, and the other Heavenly. All gods, of
course, ought to be praised: but none the less I must try to describe the faculties of each of
these two. For of every action

[181a] it may be observed that as acted by itself it is neither noble nor base.

For instance, in our conduct at this moment, whether we drink or sing or converse, none of
these things is noble in itself; each only turns out to be such in the doing, as the manner of
doing it may be. For when the doing of it is noble and right, the thing itself becomes noble;
when wrong, it becomes base. So also it is with loving, and Love is not in every case noble or
worthy of celebration, but only when he impels us to love in a noble manner.

Now the Love that belongs to the Popular Aphrodite is in very truth popular and does his work
at haphazard: this is the Love we see in the meaner sort of men; who, in the first place, love
women as well as boys; secondly, where they love, they are set on the body more than the soul;
and thirdly, they choose the most witless people they can find, since they look merely to the
accomplishment and care not if the manner be noble or no. Hence they find themselves doing
everything at haphazard, good or its opposite, without distinction: [181c] for this Love proceeds
from the goddess who is far the younger of the two, and who in her origin partakes of both
female and male. But the other Love springs from the Heavenly goddess who, firstly, partakes
not of the female but only of the male; and secondly, is the elder, untinged with wantonness:
wherefore those who are inspired by this Love betake them to the male, in fondness for what
has the robuster nature and a larger share of mind. Even in the passion for boys you may note
the way of those who are under the single incitement of this Love: [181d] they love boys only
when they begin to acquire some mind—a growth associated with that of down on their chins.
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For I conceive that those who begin to love them at this age are prepared to be always with
them and share all with them as long as life shall last: they will not take advantage of a boy's
green thoughtlessness to deceive him and make a mock of him by running straight off to
another. Against this love of boys a law should have been enacted, [181e] to prevent the sad
waste of attentions paid to an object so uncertain: for who can tell where a boy will end at last,
vicious or virtuous in body and soul? Good men, however, voluntarily make this law for
themselves, and it is a rule which those popular lovers ought to be forced to obey,

[182a] just as we force them, so far as we can, to refrain from loving our freeborn women.

These are the persons responsible for the scandal which prompts some to say it is a shame to
gratify one’s lover: such are the cases they have in view, for they observe all their reckless and
wrongful doings; and surely, whatsoever is done in an orderly and lawful manner can never
justly bring reproach.

Further, it is easy to note the rule with regard to love in other cities: there it is laid down in
simple terms, while ours here is complicated. For in Elis [182b] and Boeotia and where there is
no skill in speech they have simply an ordinance that it is seemly to gratify lovers, and no one
whether young or old will call it shameful, in order, I suppose, to save themselves the trouble of
trying what speech can do to persuade the youths; for they have no ability for speaking. But in
Ionia and many other regions where they live under foreign sway, it is counted a disgrace.
Foreigners hold this thing, [182c] and all training in philosophy and sports, to be disgraceful,
because of their despotic government; since, I presume, it is not to the interest of their princes
to have lofty notions engendered in their subjects, or any strong friendships and communions;
all of which Love is pre-eminently apt to create. It is a lesson that our despots learnt by
experience; for Aristogeiton’s love and Harmodius's friendship grew to be so steadfast that it
wrecked their power. Thus where it was held a disgrace to gratify one's lover, the tradition is due
to the evil ways of those who made such a law— [182d] that is, to the encroachments of the
rulers and to the cowardice of the ruled. But where it was accepted as honorable without any
reserve, this was due to a sluggishness of mind in the law-makers. In our city we have far better
regulations, which, as I said, are not so easily grasped.

Consider, for instance, our saying that it is more honorable to love openly than in secret,
especially when the beloved excels not so much in beauty as in nobility and virtue; and again,
what a wonderful encouragement a lover gets from us all: [182e] we have no thought of his
doing anything unseemly, and success in his pursuit is counted honorable and failure
disgraceful; and how in his endeavors for success our law leaves him a free hand for performing
such admirable acts as may win him praise; while the same acts, if attempted for any other
purpose

[183a] or effect to which one might be inclined, would bring one nothing in return but the
sharpest reproach. For suppose that with the view of gaining money from another, or some
office, or any sort of influence, a man should allow himself to behave as lovers commonly do to
their favorites—pressing their suit with supplications and entreaties, binding themselves with
vows, sleeping on doorsteps, and submitting to such slavery as no slave would ever
endure—both the friends and the enemies of such a man would hinder his behaving in such
fashion; [183b] for while the latter would reproach him with adulation and ill-breeding, the
former would admonish him and feel ashamed of his conduct. But in a lover all such doings only
win him favor: by free grant of our law he may behave thus without reproach, as compassing a
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most honorable end. Strangest of all, he alone in the vulgar opinion has indulgence from the
gods when he forsakes the vow he has sworn; for the vow of love-passion, they say, is no vow.
So true it is that both gods [183c] and men have given absolute licence to the lover, as our
Athenian law provides. Thus far, then, we have ground for supposing that here in our city both
loving some one and showing affection to one’s lover are held in highest honor. But it happens
that fathers put tutors in charge of their boys when they are beloved, to prevent them from
conversing with their lovers: the tutor has strict injunctions on the matter, and when they
observe a boy to be guilty of such a thing his playmates and fellows reproach him, [183d] while
his reproachers are not in their turn withheld or upbraided by their elders as speaking amiss;
and from this it might rather be inferred that his behavior is held to be a great disgrace in
Athens. Yet the truth of it, I think, is this: the affair is no simple thing; you remember we said
that by itself it was neither noble nor base, but that it was noble if nobly conducted, and base if
basely. To do the thing basely is to gratify a wicked man in a wicked manner: nobly means
having to do with a good man in a noble manner. By wicked we mean that popular lover, who
craves the body rather than the soul: [183e] as he is not in love with what abides, he himself is
not abiding. As soon as the bloom of the body he so loved begins to fade he flutters off and is
gone, leaving all his speeches and promises dishonored: whereas the lover of a nature that is
worthy abides throughout life,

[184a] as being fused into one with the abiding.

Now our law has a sure and excellent test for the trial of these persons, showing which are to be
favored and which to be shunned. In the one case, accordingly, it encourages pursuit, but flight
in the other, applying ordeals and tests in each case, whereby we are able to rank the lover and
the beloved on this side or on that. And so it is for this reason that our convention regards a
quick capitulation as a disgrace: for there ought, first, to be a certain interval—the generally
approved touchstone—of time; and, second, it is disgraceful if the surrender is due to gold or
public preferment, [184b] or is a mere cowering away from the endurance of ill-treatment, or
shows the youth not properly contemptuous of such benefits as he may receive in pelf or
political success. For in these there appears nothing steadfast or abiding, unless it be the
impossibility of their producing a noble friendship. One way remains in our custom whereby a
favorite may rightly gratify his lover: [184c] it is our rule that, just as in the case of the lovers it
was counted no flattery or scandal for them to be willingly and utterly enslaved to their
favorites, so there is left one sort of voluntary thraldom which is not scandalous; I mean, in the
cause of virtue.

It is our settled tradition that when a man freely devotes his service to another in the belief that
his friend will make him better in point of wisdom, it may be, or in any of the other parts of
virtue, this willing bondage also is no sort of baseness or flattery. Let us compare the two
rules— [184d] one dealing with the passion for boys, and the other with the love of wisdom and
all virtuous ways: by this we shall see if we are to conclude it a good thing that a favorite should
gratify his lover. For when lover and favorite come together, each guided by his own rule—on
the one side, of being justified in doing any service to the favorite who has obliged him, and on
the other, of being justified in showing any attentions to the friend who makes him wise and
good; the elder of his plenty contributing to intellectual [184e] and all other excellence, the
younger in his paucity acquiring education and all learned arts: only then, at the meeting of
these two principles in one place, only then and there, and in no other case, can it befall that a
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favorite may honorably indulge his lover. To have such hopes deceived is no disgrace; while
those of any other sort must be disgraceful, whether deceived or not.

[185a]

For suppose that a youth had a lover he deemed to be wealthy and, after obliging him for the
sake of his wealth, were to find himself deceived and no money to be got, since the lover proved
to be poor; this would be disgraceful all the same; since the youth may be said to have revealed
his character, and shown himself ready to do anyone any service for pelf, and this is not
honorable. By the same token, when a youth gratifies a friend, supposing him to be a good man
and expecting to be made better himself as a result of his lover’s affection, [185b] and then finds
he is deceived, since his friend proves to be vile and destitute of virtue; even so the deception is
honorable. For this youth is also held to have discovered his nature, by showing that he would
make anyone the object of his utmost ardor for the sake of virtuous improvement; and this by
contrast is supremely honorable. Thus by all means it is right to bestow this favor for the sake of
virtue.

This is the Love that belongs to the Heavenly Goddess, heavenly itself and precious to both
public and private life: for this compels lover and beloved alike [185c] to feel a zealous concern
for their own virtue. But lovers of the other sort belong all to the other Goddess, the Popular.
Such, Phaedrus, is the contribution I am able to offer you, on the spur of the moment, towards
the discussion of Love.

Pausanias’ praise made a pause with this phrase—you see what jingles the schoolmen are
teaching me! The next speaker, so Aristodemus told me, was to have been Aristophanes: but a
surfeit or some other cause had chanced to afflict him with a hiccough, which prevented him
from speaking; and he could only just say [185d] to Eryximachus the doctor, whose place was
next below him, I look to you Eryximachus, either to stop my hiccough, or to speak in my stead
until I can stop it. Why, I will do both, replied Eryximachus for I will take your turn for speaking,
and when you have stopped it, you shall take mine. But during my speech, if on your holding
your breath a good while the hiccough chooses to stop, well and good; otherwise, you must
gargle with some water. [185¢e] If, however, it is a very stubborn one, take something that will
tickle your nostrils, and sneeze: do this once or twice, and though it be of the stubbornest, it will
stop. Start away with your speech, said Aristophanes, and I will do as you advise.

The Speech of Eryximachus
Then Eryximachus spoke as follows:

Well then, since Pausanias did not properly finish off

[186a] the speech he began so well, I must do my best to append a conclusion thereto. His
division of Love into two sorts appears to me a good one: but medicine, our great mystery, has
taught me to observe that Love is not merely an impulse of human souls towards beautiful men
but the attraction of all creatures to a great variety of things, which works in the bodies of all
animals and all growths upon the earth, and practically in everything that is; and I have learnt
[186b] how mighty and wonderful and universal is the sway of this god over all affairs both
human and divine. Reverence for my profession prompts me to begin with the witness of
medicine. This double Love belongs to the nature of all bodies: for between bodily health and
sickness there is an admitted difference or dissimilarity, and what is dissimilar craves and loves
dissimilar things. Hence the desire felt by a sound body is quite other than that of a sickly one.
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Now I agree with what Pausanias was just saying, that it is right to gratify [186c] good men, base
to gratify the dissolute: similarly, in treating actual bodies it is right and necessary to gratify the
good and healthy elements of each, and this is what we term the physician’s skill; but it is a
disgrace to do aught but disappoint the bad and sickly parts, if one aims at being an adept. For
the art of medicine may be summarily described as a knowledge of the love-matters of the body
in regard to repletion and evacuation; [186d] and the master-physician is he who can distinguish
there between the nobler and baser Loves, and can effect such alteration that the one passion is
replaced by the other; and he will be deemed a good practitioner who is expert in producing
Love where it ought to flourish but exists not, and in removing it from where it should not be.
Indeed he must be able to make friends and happy lovers of the keenest opponents in the body.
Now the most contrary qualities are most hostile to each other—cold and hot, bitter and sweet,
dry and moist, and the rest of them. It was by knowing how to foster [186e] love and unanimity
in these that, as our two poets here relate, and as I myself believe, our forefather Asclepius
composed this science of ours.

And so not merely is all medicine governed, as I propound it, through the influence of this god,
but likewise athletics and agriculture.

[187a] Music also, as is plain to any the least curious observer, is in the same sort of case:
perhaps Heracleitus intends as much by those perplexing words, The One at variance with itself
is drawn together, like harmony of bow or lyre. Now it is perfectly absurd to speak of a harmony
at variance, or as formed from things still varying. Perhaps he meant, however, that [187b] from
the grave and acute which were varying before, but which afterwards came to agreement, the
harmony was by musical art created. For surely there can be no harmony of acute and grave
while still at variance: harmony is consonance, and consonance is a kind of agreement; and
agreement of things varying, so long as they are at variance, is impossible. On the other hand,
when a thing varies with no disability of agreement, then it may be harmonized; just as rhythm
[187c] is produced by fast and slow, which in the beginning were at variance but later came to
agree. In all these cases the agreement is brought about by music which, like medicine in the
former instance, introduces a mutual love and unanimity. Hence in its turn music is found to be
a knowledge of love-matters relating to harmony and rhythm. In the actual system of harmony
or rhythm we can easily distinguish these love-matters; as yet the double Love is absent: but
when we come to the application [187d] of rhythm and harmony to social life, whether we
construct what are called melodies or render correctly, by what is known as training, tunes and
measures already constructed, we find here a certain difficulty and require a good craftsman.
Round comes the same conclusion: well-ordered men, and the less regular only so as to bring
them to better order, should be indulged in this Love, and this is the sort we should preserve;
this is the noble, the Heavenly Love, [187e] sprung from the Heavenly Muse. But the Popular
Love comes from the Queen of Various Song; in applying him we must proceed with all caution,
that no debauchery be implanted with the reaping of his pleasure, just as in our craft we set
high importance on a right use of the appetite for dainties of the table, that we may cull the
pleasure without disease.

Thus in music and medicine and every other affair whether human or divine, we must be on the
watch as far as may be for either sort of Love;

[188a] for both are there.

Note how even the system of the yearly seasons is full of these two forces; how the qualities I
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mentioned just now, heat and cold, drought and moisture, when brought together by the
orderly Love, and taking on a temperate harmony as they mingle, become bearers of ripe
fertility and health to men and animals and plants, and are guilty of no wrong. But when the
wanton-spirited Love gains the ascendant in the seasons of the year, great destruction [188b]
and wrong does he wreak. For at these junctures are wont to arise pestilences and many other
varieties of disease in beasts and herbs; likewise hoar-frosts, hails, and mildews, which spring
from mutual encroachments and disturbances in such love-connections as are studied in
relation to the motions of the stars and the yearly seasons by what we term astronomy. So
further, all sacrifices and ceremonies controlled by divination, [188c] namely, all means of
communion between gods and men, are only concerned with either the preservation or the cure
of Love. For impiety is usually in each case the result of refusing to gratify the orderly Love or to
honor and prefer him in all our affairs, and of yielding to the other in questions of duty towards
one's parents whether alive or dead, and also towards the gods. To divination is appointed the
task of supervising and treating the health of these Loves; wherefore that art, [188d] as knowing
what human love-affairs will lead to seemliness and pious observance, is indeed a purveyor of
friendship betwixt gods and men.

Thus Love, conceived as a single whole, exerts a wide, a strong, nay, in short, a complete power:
but that which is consummated for a good purpose, temperately and justly, both here on earth
and in heaven above, wields the mightiest power of all and provides us with a perfect bliss; so
that we are able to consort with one another and have friendship with the gods who are above
us. [188e] It may well be that with the best will in the world I have omitted many points in the
praise I owe to Love; but any gaps which I may have left it is your business, Aristophanes, to fill:
or if you intend some different manner of glorifying the god, let us hear your eulogy, for you
have stopped your hiccough now.

[189a]

Then, as my friend related, Aristophanes took up the word and said: Yes, it has stopped, though
not until it was treated with a course of sneezing, such as leaves me wondering that the orderly
principle of the body should call for the noises and titillations involved in sneezing; you see, it
stopped the very moment I applied the sneeze to it.

My good Aristophanes, replied Eryximachus, take heed what you are about. Here are you
buffooning before ever you begin, and compelling me [189b] to be on the watch for the first
absurdity in your speech, when you might deliver it in peace.

At this Aristophanes laughed, and Quite right, Eryximachus, he said; I unsay all that I have said.
Do not keep a watch on me for as to what is going to be said, my fear is not so much of saying
something absurd—since that would be all to the good and native to my Muse—as something
utterly ridiculous.

You think you can just let fly, Aristophanes, and get off unscathed! Have a good care to speak
only what you can defend; [189c] though perhaps I may be pleased to let you off altogether.

The Speech of Aristophanes
It is indeed my intention, Eryximachus,
said Aristophanes,

to speak in somewhat different strain from you and Pausanias. For in my opinion humanity has
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entirely failed to perceive the power of Love: if men did perceive it, they would have provided
him with splendid temples and altars, and would splendidly honor him with sacrifice; whereas
we see none of these things done for him, though they are especially his due. [189d] He of all
gods is most friendly to men; he succors mankind and heals those ills whose cure must be the
highest happiness of the human race. Hence I shall try and introduce you to his power, that you
may transmit this teaching to the world at large. You must begin your lesson with the nature of
man and its development. For our original nature was by no means the same as it is now. In the
first place, there were three kinds of human beings, [189e] not merely the two sexes, male and
female, as at present: there was a third kind as well, which had equal shares of the other two,
and whose name survives though, the thing itself has vanished. For man-woman was then a
unity in form no less than name, composed of both sexes and sharing equally in male and
female; whereas now it has come to be merely a name of reproach.

Secondly, the form of each person was round all over, with back and sides encompassing it
every way; each had four arms, and legs to match these, and two faces perfectly alike

[190a] on a cylindrical neck. There was one head to the two faces, which looked opposite ways;
there were four ears, two privy members, and all the other parts, as may be imagined, in
proportion. The creature walked upright as now, in either direction as it pleased and whenever it
started running fast, it went like our acrobats, whirling over and over with legs stuck out
straight; only then they had eight limbs to support and speed them [190b] swiftly round and
round. The number and features of these three sexes were owing to the fact that the male was
originally the offspring of the sun, and the female of the earth; while that which partook of both
sexes was born of the moon, for the moon also partakes of both. They were globular in their
shape as in their progress, since they took after their parents. Now, they were of surprising
strength and vigor, and so lofty in their notions that they even conspired against the gods; and
the same story is told of them as Homer relates of [190c] Ephialtes and Otus, that scheming to
assault the gods in fight they essayed to mount high heaven.

Thereat Zeus and the other gods debated what they should do, and were perplexed: for they felt
they could not slay them like the Giants, whom they had abolished root and branch with strokes
of thunder—it would be only abolishing the honors and observances they had from men; nor
yet could they endure such sinful rioting. Then Zeus, putting all his wits together, spoke at
length and said: Methinks I can contrive that men, without ceasing to exist, shall give over their
iniquity through a lessening of their strength. [190d] I propose now to slice every one of them in
two, so that while making them weaker we shall find them more useful by reason of their
multiplication; and they shall walk erect upon two legs. If they continue turbulent and do not
choose to keep quiet, I will do it again, said he; I will slice every person in two, and then they
must go their ways on one leg, hopping. So saying, he sliced each human being in two, just as
they slice sorb-apples to make a dry preserve, or eggs with hairs; [190e] and at the cleaving of
each he bade Apollo turn its face and half-neck to the section side, in order that every one might
be made more orderly by the sight of the knife's work upon him; this done, the god was to heal
them up.

Then Apollo turned their faces about, and pulled their skin together from the edges over what is
now called the belly, just like purses which you draw close with a string; the little opening he tied
up in the middle of the belly, so making what we know as the navel.

[191a] For the rest, he smoothed away most of the puckers and figured out the breast with
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some such instrument as shoemakers use in smoothing the wrinkles of leather on the last;
though he left there a few which we have just about the belly and navel, to remind us of our
early fall. Now when our first form had been cut in two, each half in longing for its fellow would
come to it again; and then would they fling their arms about each other and in mutual embraces
[191b] yearn to be grafted together, till they began to perish of hunger and general indolence,
through refusing to do anything apart. And whenever on the death of one half the other was left
alone, it went searching and embracing to see if it might happen on that half of the whole
woman which now we call a woman, or perchance the half of the whole man. In this plight they
were perishing away, when Zeus in his pity provided a fresh device. He moved their privy parts
to the front—for until then they had these, like all else, on the outside, and did their begetting
and bringing forth not on each other but on the earth, like the crickets. These parts he now
shifted to the front, [191c] to be used for propagating on each other—in the female member by
means of the male; so that if in their embracements a man should happen on a woman there
might be conception and continuation of their kind; and also, if male met with male they might
have satiety of their union and a relief, and so might turn their hands to their labors and their
interest to ordinary life. Thus anciently is mutual love ingrained [191d] in mankind, reassembling
our early estate and endeavoring to combine two in one and heal the human sore.

Each of us, then, is but a tally of a man, since every one shows like a flat-fish the traces of having
been sliced in two; and each is ever searching for the tally that will fit him. All the men who are
sections of that composite sex that at first was called man-woman are woman-courters; our
adulterers are mostly descended from that sex, [191e] whence likewise are derived our
man-courting women and adulteresses. All the women who are sections of the woman have no
great fancy for men: they are inclined rather to women, and of this stock are the she-minions.

Men who are sections of the male pursue the masculine, and so long as their boyhood lasts they
show themselves to be slices of the male by making friends with men and delighting

[192a] to lie with them and to be clasped in men’s embraces; these are the finest boys and
striplings, for they have the most manly nature. Some say they are shameless creatures, but
falsely: for their behavior is due not to shamelessness but to daring, manliness, and virility, since
they are quick to welcome their like. Sure evidence of this is the fact that on reaching maturity
these alone prove in a public career to be men. So when they come to man'’s estate [192b] they
are boy-lovers, and have no natural interest in wiving and getting children, but only do these
things under stress of custom; they are quite contented to live together unwedded all their days.
A man of this sort is at any rate born to be a lover of boys or the willing mate of a man, eagerly
greeting his own kind. Well, when one of them—whether he be a boy-lover or a lover of any
other sort— [192c] happens on his own particular half, the two of them are wondrously thrilled
with affection and intimacy and love, and are hardly to be induced to leave each other’s side for
a single moment. These are they who continue together throughout life, though they could not
even say what they would have of one another. No one could imagine this to be the mere
amorous connection, or that such alone could be the reason why each rejoices in the other’s
company with so eager a zest: obviously the soul of each is wishing for something else that it
cannot express, [192d] only divining and darkly hinting what it wishes. Suppose that, as they lay
together, Hephaestus should come and stand over them, and showing his implements should
ask: What is it, good mortals, that you would have of one another?—and suppose that in their
perplexity he asked them again: Do you desire to be joined in the closest possible union, so that
you shall not be divided [192e] by night or by day? If that is your craving, I am ready to fuse and
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weld you together in a single piece, that from being two you may be made one; that so long as
you live, the pair of you, being as one, may share a single life; and that when you die you may
also in Hades yonder be one instead of two, having shared a single death. Bethink yourselves if
this is your heart's desire, and if you will be quite contented with this lot. No one on hearing this,
we are sure, would demur to it or would be found wishing for anything else: each would
unreservedly deem that he had been offered just what he was yearning for all the time, namely,
to be so joined and fused with his beloved that the two might be made one.

The cause of it all is this, that our original form was as I have described, and we were entire; and
the craving and pursuit

[193a] of that entirety is called Love. Formerly, as I have said, we were one; but now for our sins
we are all dispersed by God, as the Arcadians were by the Lacedaemonians; and we may well be
afraid that if we are disorderly towards Heaven we may once more be cloven asunder and may
go about in the shape of those outline-carvings on the tombs, with our noses sawn down the
middle, and may thus become like tokens of split dice. Wherefore we ought all to exhort our
neighbors to a pious observance of the gods, in order that we may escape harm [193b] and
attain to bliss under the gallant leadership of Love. Let none in act oppose him—and it is
opposing him to incur the hate of Heaven: if we make friends with the god and are reconciled,
we shall have the fortune that falls to few in our day, of discovering our proper favorites. And let
not Eryximachus interrupt my speech with a comic mock, [193c] and say I refer to Pausanias and
Agathon; it may be they do belong to the fortunate few, and are both of them males by nature;
what I mean is—and this applies to the whole world of men and women—that the way to bring
happiness to our race is to give our love its true fulfillment: let every one find his own favorite,
and so revert to his primal estate. If this be the best thing of all, the nearest approach to it
among all acts open to us now must accordingly be the best to choose; and that is, to find a
favorite [193d] whose nature is exactly to our mind. Love is the god who brings this about; he
fully deserves our hymns. For not only in the present does he bestow the priceless boon of
bringing us to our very own, but he also supplies this excellent hope for the future, that if we will
supply the gods with reverent duty he will restore us to our ancient life and heal and help us into
the happiness of the blest.

There, Eryximachus, is my discourse on Love, of a different sort from yours. As I besought you,
make no comic sport of it, for we want to hear what the others will say in their turn—I rather
mean the other two, [193e] since only Agathon and Socrates are left.

Well, I will obey you, said Eryximachus, for in fact I enjoyed your speech. Had I not reason to
know the prowess of Socrates and Agathon in love-matters, I should have great fears of their
being at a loss for eloquence after we have heard it in such copious variety: but you see, my
confidence is unshaken.

Whereon Socrates remarked: Your own performance,

[194a] Eryximachus, made a fine hit: but if you could be where I am now—or rather, I should
say, where I shall be when Agathon has spoken—you would be fitly and sorely afraid, and would
be as hard puttoitasIam.

You want to throw a spell over me, Socrates, said Agathon, so that I may be flustered with the
consciousness of the high expectations the audience has formed of my discourse.

Nay, Agathon, how forgetful I should be, replied Socrates, [194b] if after noticing your high and
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manly spirit as you stepped upon the platform with your troupe—how you sent a straight glance
at that vast assembly to show that you meant to do yourself credit with your production, and
how you were not dismayed in the slightest—if I should now suppose you could be flustered on
account of a few fellows like us.

Why, Socrates, said Agathon, I hope you do not always fancy me so puffed up with the
playhouse as to forget that an intelligent speaker is more alarmed at a few men of wit than at a
host of fools.

No, Agathon, it would be wrong of me indeed, said Socrates, [194c] to associate you with any
such clownish notion: I am quite sure that on finding yourself with a few persons whom you
considered clever you would make more account of them than of the multitude. Yet we,
perhaps, are the latter; for we were there, and among the crowd: but suppose you found
yourself with other folk who were clever, you would probably feel ashamed that they should
witness any shameful act you might feel yourself to be doing. Will you agree to that?

[194d]

Quite true, he said.

Whereas before the multitude you would not be ashamed if you felt you were doing anything
shameful?

Here Phaedrus interposed: My dear Agathon, if you go on answering Socrates he will be utterly
indifferent to the fate of our present business, so long as he has some one to argue with,
especially some one handsome. For my part, I enjoy listening to Socrates’ arguments; but I am
responsible for our eulogy of Love, and must levy a speech from every one of you in turn. Let
each of you two, then, give the god his meed before you have your argument.

You are quite right, Phaedrus, said Agathon, [194e] and there is nothing to hinder my speaking;
for I shall find many other occasions for arguing with Socrates.

The Speech of Agathon

I propose first to speak of the plan most proper for my speaking, and after that to speak. Every
one of the previous speakers, instead of eulogizing the god, has merely, as it seems to me,
felicitated humanity on the benefits he bestows: not one of them has told us what is the nature
[195a] of the benefactor himself. There is but one correct method of giving anyone any kind of
praise, namely to make the words unfold the character of him, and of the blessings brought by
him, who is to be our theme. Hence it is meet that we praise him first for what he is and then for
what he gives.

So I say that, while all gods are blissful, Love—with no irreverence or offence be it spoken—is
the most blissful, as being the most beautiful and the best. How most beautiful, I will explain.
First of all, Phaedrus, he is youngest of the gods. He himself supplies [195b] clear evidence of
this; for he flies and flees from old age—a swift thing obviously, since it gains on us too quickly
for our liking. Love hates it by nature, and refuses to come within any distance of it. He is ever
consorting with the young, and such also is he: well says the old saw, Like and like together
strike. And though in much else I agree with Phaedrus, in this I agree not, that Love by his
account is more ancient than Cronos and Iapetus: [195c] I say he is youngest of the gods and
ever young, while those early dealings with the gods which Hesiod and Parmenides relate, I take
to have been the work of Necessity, not of Love, if there is any truth in those stories. For there
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would have been no gelding or fettering of each other, nor any of those various violences, if
Love had been amongst them; rather only amity and peace, such as now subsist ever since Love
has reigned over the gods. So then he is young, and delicate withal: he requires a poet such as
Homer to set forth his delicacy divine. [195d] Homer it is who tells of Ate as both divine and
delicate; you recollect those delicate feet of hers, where he says—

Yet delicate are her feet, for on the ground
She speeds not, only on the heads of men.

So I hold it convincing proof of her delicacy that she goes not on hard things but on soft. [195e]
The same method will serve us to prove the delicacy of Love. Not upon earth goes he, nor on
our crowns, which are not very soft; but takes his way and abode in the softest things that exist.
The tempers and souls of gods and men are his chosen habitation: not indeed any soul as much
as another; when he comes upon one whose temper is hard, away he goes, but if it be soft, he
makes his dwelling there.

So if with feet and every way he is wont ever to get hold of the softest parts of the softest
creatures,

[196a] he needs must be most delicate. Youngest, then, and most delicate is he, and withal
pliant of form: for he would never contrive to fold himself about us every way, nor begin by
stealing in and out of every soul so secretly, if he were hard. Clear evidence of his fit proportion
and pliancy of form is found in his shapely grace, a quality wherein Love is in every quarter
allowed to excel: unshapeliness and Love are ever at war with one another. Beauty of hue in this
god [196b] is evinced by his seeking his food among flowers: for Love will not settle on body or
soul or aught else that is flowerless or whose flower has faded away; while he has only to light
on a plot of sweet blossoms and scents to settle there and stay.

Enough has now been said, though much remains unsaid, of the beauty of our god; next shall
Love's goodness be my theme. The strongest plea for this is that neither to a god he gives nor
from a god receives any injury, nor from men receives it nor to men gives it. For neither is the
usage he himself gets a violent usage, since violence [196c] takes not hold of Love; nor is there
violence in his dealings, since Love wins all men'’s willing service; and agreements on both sides
willingly made are held to be just by our city’'s sovereign, the law. Then, over and above his
justice, he is richly endowed with temperance. We all agree that temperance is a control of
pleasures and desires, while no pleasure is stronger than Love: if they are the weaker, they must
be under Love's control, and he is their controller; so that Love, by controlling pleasures and
desires, must be eminently temperate. And observe how in valor [196d] not even the God of War
withstands him; for we hear, not of Love caught by Ares, but of Ares caught by Love—of
Aphrodite. The captor is stronger than the caught; and as he controls what is braver than any
other, he must be bravest of all. So much for justice and temperance and valor in the god: it
remains to speak of skill, and here I must try my best to be adequate. First, if I in turn may
dignify our craft as Eryximachus did his, [196€] the god is a composer so accomplished that he is
a cause of composing in others: every one, you know, becomes a poet, though alien to the Muse
before, when Love gets hold of him. This we may fitly take for a testimony that Love is a poet
well skilled—I speak summarily—in all composing that has to do with music;

[197a] for whatever we have not or know not we can neither give to another nor teach our
neighbor.
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And who, let me ask, will gainsay that the composing of all forms of life is Love’s own craft,
whereby all creatures are begotten and produced? Again, in artificial manufacture, do we not
know that a man who has this god for teacher turns out a brilliant success, whereas he on
whom Love has laid no hold is obscure? If Apollo invented archery and medicine and divination,
it was under the guidance of Desire and Love; so that he too may be deemed a disciple of Love
as likewise may the [197b] Muses in music, Hephaestus in metal-work, Athene in weaving and
Zeus in pilotage of gods and men. Hence also those dealings of the gods were contrived by
Love—clearly love of beauty—astir in them, for Love has no concern with ugliness; though
aforetime, as I began by saying, there were many strange doings among the gods, as legend
tells, because of the dominion of Necessity. But since this god arose, the loving of beautiful
things has brought all kinds of benefits both to gods and to men.

[197c]

Thus I conceive, Phaedrus, that Love was originally of surpassing beauty and goodness, and is
latterly the cause of similar excellences in others. And now I am moved to summon the aid of
verse, and tell how it is he who makes—

Peace among men, and a windless waveless main;
Repose for winds, and slumber in our pain.

[197d] He it is who casts alienation out, draws intimacy in; he brings us together in such friendly
gatherings as the present; at feasts and dances and oblations he makes himself our leader;
politeness contriving, moroseness outdriving; kind giver of amity, giving no enmity; gracious,
superb; a marvel to the wise, a delight to the gods coveted of such as share him not, treasured
of such as good share have got; father of luxury, tenderness, elegance, graces and longing and
yearning; careful of the good, careless of the bad; [197¢€] in toil and fear, in drink and discourse,
our trustiest helmsman, boatswain, champion, deliverer; ornament of all gods and men; leader
fairest and best, whom every one should follow, joining tunefully in the burthen of his song,
wherewith he enchants the thought of every god and man.

There, Phaedrus,
he said,

the speech I would offer at his shrine: I have done my best to mingle amusement with a decent
gravity.

[198a]

At the end of Agathon’s speech, as Aristodemus told me, there was tumultuous applause from
all present, at hearing the youngster speak in terms so appropriate to himself and to the god.
Then Socrates, with a glance at Eryximachus, said: Son of Acumenus, do you really call it an
unfearful fear that has all this while affrighted me, and myself no prophet in saying just now
that Agathon would make a marvellous speech, and I be hard put to it?

In one part of your statement, that he would speak finely, replied Eryximachus, [198b] I think
you were a true prophet; but as to your being hard put to it, I do not agree.

But surely, my good sir, said Socrates, I am bound to be hard put, I or anyone else in the world
who should have to speak after such a fine assortment of eloquence. The greater part of it was
not so very astounding; but when we drew towards the close, the beauty of the words and
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phrases could not but take one’s breath away. For myself, indeed, I was so conscious that I
should fail to say anything [198c] half as fine, that for very shame I was on the point of slinking
away, had I had any chance. For his speech so reminded me of Gorgias that I was exactly in the
plight described by Homer: I feared that Agathon in his final phrases would confront me with
the eloquent Gorgias' head, and by opposing his speech to mine would turn me thus
dumbfounded into stone. And so in that moment I realized what a ridiculous fool I was to fall in
with your proposal that I should take my turn in your eulogies of Love, [198d] and to call myself
an expert in love-matters, when really I was ignorant of the method in which eulogies ought to
be made at all. For I was such a silly wretch as to think that one ought in each case to speak the
truth about the person eulogized; on this assumption I hoped we might pick out the fairest of
the facts and set these forth in their comeliest guise. I was quite elated with the notion of what a
fine speech I should make, for I felt that I knew the truth. But now, it appears that this is not
what is meant by a good speech of praise; [198e] which is rather an ascription of all the highest
and fairest qualities, whether the case be so or not; it is really no matter if they are untrue. Our
arrangement, it seems, was that each should appear to eulogize Love, not that he should make
a real eulogy.

Hence it is, sirs, I suppose, that you muster every kind of phrase for your tribute to Love,
declaring such and such to be his character and influence, in order to present him

[199a] in the best and fairest light; successfully, of course, before those who do not know him,
though it must be otherwise before those who do; your praise has such a fine impressive air!
No, I find I was quite mistaken as to the method required; it was in ignorance that I agreed to
take my turn in the round of praising. The tongue, you see, undertook, the mind did not; so
good-bye to my bond. I am not to be called upon now as an eulogist in your sense; for such I
cannot be. [199b] Nevertheless I am ready, if you like, to speak the mere truth in my own way;
not to rival your discourses, and so be your laughing-stock. Decide then, Phaedrus, whether you
have any need of such a speech besides, and would like to hear the truth told about Love in
whatsoever style of terms and phrases may chance to occur by the way.

So Phaedrus and the others bade him speak, just in any manner he himself should think fit.

Then allow me further, Phaedrus, to put some little questions to Agathon, so as to secure his
agreement before I begin my speech.
[199¢]

You have my leave, said Phaedrus; so ask him. After that, my friend told me, Socrates started off
in this sort of way:

I must say, my dear Agathon, you gave your speech an excellent introduction, by stating that
your duty was first to display the character of Love, and then to treat of his acts. Those opening
words I thoroughly admire. So come now, complete your beautiful and magnificent description
of Love, [199d] and tell me this: Are we so to view his character as to take Love to be love of
some object, or of none? My question is not whether he is love of a mother or a father—how
absurd it would be to ask whether Love is love of mother or father —but as though I were
asking about our notion of father, whether one’s father is a father of somebody or not. Surely
you would say, if you cared to give the proper answer, that the father is father of son or of
daughter, would you not?

Yes, of course, said Agathon.
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And you would say the same of the mother? He agreed to this too.
[199e]

Then will you give me just a few more answers, said Socrates, so that you may the better grasp
my meaning? Suppose I were to ask you, Well now, a brother, viewed in the abstract, is he
brother of somebody or not?

He is, said Agathon.

That is, of brother or of sister? He agreed.

Now try and tell me about Love: is he a love of nothing or of something?
[200a]

Of something, to be sure.

Now then, said Socrates, keep carefully in mind what is the object of Love, and only tell me
whether he desires the particular thing that is his object.

Yes, to be sure, he replied.
Has he or has he not the object of his desire and love when he desires and loves it?
He does not have it, most likely, he said.

Not as a likelihood, said Socrates, but as a necessity, [200b] consider if the desiring subject must
have desire for something it lacks, and again, no desire if it has no lack. I at least, Agathon, am
perfectly sure it is a necessity. How does it strike you?

I am sure of it also, said he.

Very good. Now could a tall man wish to be tall, or a strong man to be strong?

By what has been admitted, this is impossible.

Since, I suppose, the man in each case would not be lacking the quality mentioned.
True.

For if, being strong, he should wish to be strong, said Socrates, or being swift, to be swift, or
being healthy, to be healthy,—since we are apt to suppose in these [200c] and all such cases
that men of this or that sort, possessing these qualities, do also desire what they have already: I
put this in, to prevent any misconception; these men, Agathon, if you consider, are bound to
have at the very moment each thing that they have whether they wish it or not; and how, I ask,
is @ man going to desire that? No, when a person says, I being healthy, want to be healthy; being
rich, I want to be rich; I desire the very things that I have—we shall tell him, [200d] My good sir,
riches you possess, and health and strength, which you would like to possess in the future also:
for the time now present you have them whether you would or no. When you say, I desire these
present things, we suggest you are merely saying I wish these things now present to be present
also in the future. Would he not admit our point? To this Agathon assented.

And so, continued Socrates, a man may be said to love a thing not yet provided or possessed,
when he would have the presence of certain things secured to him for ever in the future.

Certainly, he said.
[200¢€]
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Then such a person, and in general all who feel desire, feel it for what is not provided or present;
for something they have not or are not or lack and that sort of thing is the object of desire and
love?

Assuredly, he said.

Now then, said Socrates, let us agree to what we have so far concluded. First, is not Love
directed to certain things of which, in the second place, he has a want?

Yes, he said.
[2013a]

Then, granting this, recollect what things you named in our discussion as the objects of Love: if
you like, I will remind you. What you said, I believe, was to the effect that the gods contrived the
world from a love of beautiful things, for of ugly there was no love. Did you not say something of
the sort?

Yes, I did, said Agathon.

And quite properly, my friend, said Socrates; then, such being the case, must not Love be only
love of beauty, and not of ugliness? He assented. [201b]

Well then, we have agreed that he loves what he lacks and has not?

Yes, he replied.

And what Love lacks and has not is beauty?

That needs must be, he said.

Well now, will you say that what lacks beauty, and in no wise possesses it, is beautiful?
Surely not.

So can you still allow Love to be beautiful, if this is the case?

Whereupon Agathon said, I greatly fear, Socrates, I knew nothing of what I was talking about.
[201C]

Ah, your words were beautiful enough, Agathon; but pray give me one or two more: you hold,
do you not, that good things are beautiful?

I do.
Then if Love lacks beautiful things, and good things are beautiful, he must lack good things too.
I see no means, Socrates, of contradicting you, he replied; let it be as you say.

No, it is Truth, my lovable Agathon, [201d] whom you cannot contradict: Socrates you easily
may.

The Speech of Socrates

And now I shall let you alone, and proceed with the discourse upon Love which I heard one day
from a Mantinean woman named Diotima: in this subject she was skilled, and in many others
too; for once, by bidding the Athenians offer sacrifices ten years before the plague, she
procured them so much delay in the advent of the sickness. Well, I also had my lesson from her
in love-matters; so now I will try and follow up the points on which Agathon and I have just
agreed by narrating to you all on my own account, as well as I am able, the speech she delivered
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to me. So first, Agathon, I must unfold, [201e] in your manner of exposition, who and what sort
of being is Love, and then I shall tell of his works. The readiest way, I think, will be to give my
description that form of question and answer which the stranger woman used for hers that day.
For I spoke to her in much the same terms as Agathon addressed just now to me, saying Love
was a great god, and was of beautiful things; and she refuted me with the very arguments I
have brought against our young friend, showing that by my account that god was neither
beautiful nor good.

How do you mean, Diotima? said I; is Love then ugly and bad?

Peace, for shame! she replied: or do you imagine that whatever is not beautiful must needs be
ugly?
[202a]

To be sure I do.

And what is not skilled, ignorant? Have you not observed that there is something halfway
between skill and ignorance?

What is that?

You know, of course, that to have correct opinion, if you can give no reason for it, is neither full
knowledge—how can an unreasoned thing be knowledge?—nor yet ignorance; for what hits on
the truth cannot be ignorance. So correct opinion, I take it, is just in that position, between
understanding and ignorance.

Quite true, I said.
[202b]

Then do not compel what is not beautiful to be ugly, she said, or what is not good to be bad.
Likewise of Love, when you find yourself admitting that he is not good nor beautiful, do not
therefore suppose he must be ugly and bad, but something betwixt the two.

And what of the notion, I asked, to which every one agrees, that he is a great god?
Every one? People who do not know, she rejoined, or those who know also?

I mean everybody in the world.
[202c]

At this she laughed and said, But how, Socrates, can those agree that he is a great god who say
he is no god at all?

What persons are they? I asked.
You are one, she replied, and I am another.
How do you make that out? I said.

Easily, said she; tell me, do you not say that all gods are happy and beautiful? Or will you dare to
deny that any god is beautiful and happy?

Bless me! I exclaimed, not I.
And do you not call those happy who possess good and beautiful things? [202d]
Certainly I do.
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But you have admitted that Love, from lack of good and beautiful things, desires these very
things that he lacks.

Yes, I have.

How then can he be a god, if he is devoid of things beautiful and good?

By no means, it appears.

So you see, she said, you are a person who does not consider Love to be a god.
What then, I asked, can Love be? A mortal?

Anything but that. [202e]

Well what?

As I previously suggested, between a mortal and an immortal.

And what is that, Diotima?

A great spirit, Socrates: for the whole of the spiritual is between divine and mortal.
Possessing what power? I asked.

Interpreting and transporting human things to the gods and divine things to men; entreaties
and sacrifices from below, and ordinances and requitals from above: being midway between, it
makes each to supplement the other, so that the whole is combined in one.

Through it are conveyed all divination and priestcraft concerning sacrifice and ritual

[203a] and incantations, and all soothsaying and sorcery. God with man does not mingle: but
the spiritual is the means of all society and converse of men with gods and of gods with men,
whether waking or asleep. Whosoever has skill in these affairs is a spiritual man to have it in
other matters, as in common arts and crafts, is for the mechanical. Many and multifarious are
these spirits, and one of them is Love.

From what father and mother sprung? I asked.
[203b]

That is rather a long story, she replied; but still, I will tell it you. When Aphrodite was born, the
gods made a great feast, and among the company was Resource the son of Cunning. And when
they had banqueted there came Poverty abegging, as well she might in an hour of good cheer,
and hung about the door. Now Resource, grown tipsy with nectar—for wine as yet there was
none—went into the garden of Zeus, and there, overcome with heaviness, slept. Then Poverty,
being of herself so resourceless, devised the scheme of having a child by Resource, [203c] and
lying down by his side she conceived Love. Hence it is that Love from the beginning has been
attendant and minister to Aphrodite, since he was begotten on the day of her birth, and is,
moreover, by nature a lover bent on beauty since Aphrodite is beautiful. Now, as the son of
Resource and Poverty, Love is in a peculiar case. First, he is ever poor, and far from tender or
beautiful as most suppose him: [203d] rather is he hard and parched, shoeless and homeless;
on the bare ground always he lies with no bedding, and takes his rest on doorsteps and
waysides in the open air; true to his mother's nature, he ever dwells with want. But he takes
after his father in scheming for all that is beautiful and good; for he is brave, strenuous and
high-strung, a famous hunter, always weaving some stratagem; desirous and competent of
wisdom, throughout life ensuing the truth; a master of jugglery, witchcraft, [203e] >and artful
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speech. By birth neither immortal nor mortal, in the selfsame day he is flourishing and alive at
the hour when he is abounding in resource; at another he is dying, and then reviving again by
force of his father's nature: yet the resources that he gets will ever be ebbing away; so that Love
is at no time either resourceless or wealthy, and furthermore, he stands midway betwixt wisdom
and ignorance.

The position is this: no gods ensue wisdom or desire to be made wise;

[204a] such they are already; nor does anyone else that is wise ensue it. Neither do the ignorant
ensue wisdom, nor desire to be made wise: in this very point is ignorance distressing, when a
person who is not comely or worthy or intelligent is satisfied with himself. The man who does
not feel himself defective has no desire for that whereof he feels no defect.

Who then, Diotima, I asked, are the followers of wisdom, if they are neither the wise nor the
ignorant? [204b]

Why, a child could tell by this time, she answered, that they are the intermediate sort, and
amongst these also is Love. For wisdom has to do with the fairest things, and Love is a love
directed to what is fair; so that Love must needs be a friend of wisdom, and, as such, must be
between wise and ignorant. This again is a result for which he has to thank his origin: for while
he comes of a wise and resourceful father, his mother is unwise and resourceless. Such, my
good Socrates, is the nature of this spirit. That you should have formed your other notion of
Love [204c] is no surprising accident. You supposed, if I am to take your own words as evidence,
that the beloved and not the lover was Love. This led you, I fancy, to hold that Love is
all-beautiful. The lovable, indeed, is the truly beautiful, tender, perfect, and heaven-blest; but the
lover is of a different type, in accordance with the account I have given.

Upon this I observed: Very well then, madam, you are right; but if Love is such as you describe
him, of what use is he to mankind?
[204d]

That is the next question, Socrates, she replied, on which I will try to enlighten you. While Love is
of such nature and origin as I have related, he is also set on beautiful things, as you say. Now,
suppose some one were to ask us: In what respect is he Love of beautiful things, Socrates and
Diotima? But let me put the question more clearly thus: What is the love of the lover of beautiful
things?

That they may be his, I replied.

But your answer craves a further query, she said, such as this: What will he have who gets
beautiful things?

This question I declared I was quite unable now to answer offhand.
[204e€]

Well, she proceeded, imagine that the object is changed, and the inquiry is made about the
good instead of the beautiful. Come, Socrates (I shall say), what is the love of the lover of good
things?

That they may be his, I replied.
And what will he have who gets good things?

I can make more shift to answer this, I said; he will be happy.
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[205a]

Yes, she said, the happy are happy by acquisition of good things, and we have no more need to
ask for what end a man wishes to be happy, when such is his wish: the answer seems to be
ultimate.

Quite true, I said.

Now do you suppose this wish or this love to be common to all mankind, and that every one
always wishes to have good things? Or what do you say?

Even so, I said; it is common to all. [205b]

Well then, Socrates, she said, we do not mean that all men love, when we say that all men love
the same things always; we mean that some people love and others do not?

I am wondering myself, I replied.

But you should not wonder, she said; for we have singled out a certain form of love, and
applying thereto the name of the whole, we call it love; and there are other names that we
commonly abuse.

As, for example—? I asked.

Take the following: you know that poetry is more than a single thing. For of anything whatever
that passes from not being into being the whole cause [205c] is composing or poetry; so that the
productions of all arts are kinds of poetry, and their craftsmen are all poets.

That is true.

But still, as you are aware, said she, they are not called poets: they have other names, while a
single section disparted from the whole of poetry—merely the business of music and meters—is
entitled with the name of the whole. This and no more is called poetry; those only who possess
this branch of the art are poets.

Quite true, I said.

Well, it is just the same with love. Generically, indeed, [205d] it is all that desire of good things
and of being happy —Love most mighty and all-beguiling. Yet, whereas those who resort to him
in various other ways—in money-making, an inclination to sports, or philosophy—are not
described either as loving or as lovers, all those who pursue him seriously in one of his several
forms obtain, as loving and as lovers, the name of the whole.

I fancy you are right, I said.
[205€]

>And certainly there runs a story, she continued, that all who go seeking their other half are in
love; though by my account love is neither for half nor for whole, unless, of course, my dear sir,
this happens to be something good. For men are prepared to have their own feet and hands cut
off if they feel these belongings to be harmful.

The fact is, I suppose, that each person does not cherish his belongings except where a man
calls the good his own property and the bad another’s;

[206a] since what men love is simply and solely the good. Or is your view otherwise?

Faith, no, I said.
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Then we may state unreservedly that men love the good?

Yes, I said.

Well now, must we not extend it to this, that they love the good to be theirs?
We must.

And do they love it to be not merely theirs but theirs always?

Include that also.

Briefly then, said she, love loves the good to be one’s own for ever.

That is the very truth, I said.
[206b]

Now if love is always for this, she proceeded, what is the method of those who pursue it, and
what is the behavior whose eagerness and straining are to be termed love? What actually is this
effort? Can you tell me?

Ah, Diotima, I said; in that case I should hardly be admiring you and your wisdom, and sitting at
your feet to be enlightened on just these questions.

Well, I will tell you, said she; it is begetting on a beautiful thing by means of both the body and
the soul.

It wants some divination to make out what you mean, I said; I do not understand. [206c]

Let me put it more clearly, she said. All men are pregnant, Socrates, both in body and in soul: on
reaching a certain age our nature yearns to beget. This it cannot do upon an ugly person, but
only on the beautiful: the conjunction of man and woman is a begetting for both. It is a divine
affair, this engendering and bringing to birth, an immortal element in the creature that is
mortal; and it cannot occur in the discordant. [206d] The ugly is discordant with whatever is
divine, whereas the beautiful is accordant. Thus Beauty presides over birth as Fate and Lady of
Travail; and hence it is that when the pregnant approaches the beautiful it becomes not only
gracious but so exhilarate, that it flows over with begetting and bringing forth; though when it
meets the ugly it coils itself close in a sullen dismay: rebuffed and repressed, it brings not forth,
but goes in labor with the burden of its young. Therefore when a person is big and teeming-ripe
[206¢€] he feels himself in a sore flutter for the beautiful, because its possessor can relieve him of
his heavy pangs. For you are wrong, Socrates, in supposing that love is of the beautiful.

What then is it?
It is of engendering and begetting upon the beautiful.
Be it so, I said.

To be sure it is, she went on; and how of engendering? Because this is something ever-existent
and immortal in our mortal life.

[207a] From what has been admitted, we needs must yearn for immortality no less than for
good, since love loves good to be one’s own for ever. And hence it necessarily follows that love is
of immortality.

All this instruction did I get from her at various times when she discoursed of love-matters; and
one time she asked me, What do you suppose, Socrates, to be the cause of this love and desire?
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For you must have observed the strange state into which all the animals are thrown, whether
going on earth or winging the air, when they desire to beget: they are all sick [207b] and
amorously disposed, first to have union one with another, and next to find food for the
new-born; in whose behalf they are ready to fight hard battles, even the weakest against the
strongest, and to sacrifice their lives; to be racked with starvation themselves if they can but
nurture their young, and be put to any sort of shift. As for men, said she, one might suppose
they do these things on the promptings of reason; but what is the cause [207c] of this amorous
condition in the animals? Can you tell me?

Once more I replied that I did not know; so she proceeded: How do you design ever to become a
master of love-matters, if you can form no notion of this?

Why, it is just for this, I tell you, Diotima—as I stated a moment ago—that I have come to see
you, because I noted my need of an instructor. Come, tell me the cause of these effects as well
as of the others that have relation to love.

Well then, she said, if you believe that love is by nature bent on what we have repeatedly
admitted, you may cease to wonder. For here, too, on the same principle as before, [207d] the
mortal nature ever seeks, as best it can, to be immortal. In one way only can it succeed, and that
is by generation; since so it can always leave behind it a new creature in place of the old. It is
only for a while that each live thing can be described as alive and the same, as a man is said to
be the same person from childhood until he is advanced in years: yet though he is called the
same he does not at any time possess the same properties; he is continually becoming a new
person, and there are things also which he loses, [207e] as appears by his hair, his flesh, his
bones, and his blood and body altogether. And observe that not only in his body but in his soul
besides we find none of his manners or habits, his opinions, desires, pleasures, pains or fears,
ever abiding the same in his particular self; some things grow in him, while others perish.

And here is a yet stranger fact:

[208a] with regard to the possessions of knowledge, not merely do some of them grow and
others perish in us, so that neither in what we know are we ever the same persons; but a like
fate attends each single sort of knowledge. What we call conning implies that our knowledge is
departing; since forgetfulness is an egress of knowledge, while conning substitutes a fresh one
in place of that which departs, and so preserves our knowledge enough to make it seem the
same. Every mortal thing is preserved in this way; not by keeping it exactly the same for ever,
[208b] like the divine, but by replacing what goes off or is antiquated with something fresh, in
the semblance of the original. Through this device, Socrates, a mortal thing partakes of
immortality, both in its body and in all other respects; by no other means can it be done. So do
not wonder if everything naturally values its own offshoot; since all are beset by this eagerness
and this love with a view to immortality.

On hearing this argument I wondered, and said: [208c] Really, can this in truth be so, most wise
Diotima?

Whereat she, like the professors in their glory: Be certain of it, Socrates; only glance at the
ambition of the men around you, and you will have to wonder at the unreasonableness of what I
have told you, unless you are careful to consider how singularly they are affected with the love
of winning a name, and laying up fame immortal for all time to come. For this, even more than
for their children, they are ready to run all risks, [208d] to expend money, perform any kind of
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task, and sacrifice their lives. Do you suppose, she asked, that Alcestis would have died for
Admetus, or Achilles have sought death on the corpse of Patroclus, or your own Codrus have
welcomed it to save the children of his queen, if they had not expected to win a deathless
memory for valor, which now we keep? Of course not. I hold it is for immortal distinction and
[208e] for such illustrious renown as this that they all do all they can, and so much the more in
proportion to their excellence. They are in love with what is immortal.

Now those who are teeming in body betake them rather to women, and are amorous on this
wise: by getting children they acquire an immortality, a memorial, and a state of bliss, which in
their imagining they for all succeeding time procure.

[209a] But pregnancy of soul—for there are persons, she declared, who in their souls still more
than in their bodies conceive those things which are proper for soul to conceive and bring forth;
and what are those things? Prudence, and virtue in general; and of these the begetters are all
the poets and those craftsmen who are styled inventors. Now by far the highest and fairest part
of prudence is that which concerns the regulation of cities and habitations; it is called sobriety
[209b] and justice. So when a man'’s soul is so far divine that it is made pregnant with these from
his youth, and on attaining manhood immediately desires to bring forth and beget, he too, I
imagine, goes about seeking the beautiful object whereon he may do his begetting, since he will
never beget upon the ugly. Hence it is the beautiful rather than the ugly bodies that he
welcomes in his pregnancy, and if he chances also on a soul that is fair and noble and
well-endowed, he gladly cherishes the two combined in one; and straightway in addressing such
a person he is resourceful in discoursing of virtue and of what should be [209¢] the good man'’s
character and what his pursuits; and so he takes in hand the other’s education. For I hold that by
contact with the fair one and by consorting with him he bears and brings forth his long-felt
conception, because in presence or absence he remembers his fair. Equally too with him he
shares the nurturing of what is begotten, so that men in this condition enjoy a far fuller
community with each other than that which comes with children, and a far surer friendship,
since the children of their union are fairer and more deathless. Every one would choose to have
got children such as these rather than the human sort— [209d] merely from turning a glance
upon Homer and Hesiod and all the other good poets, and envying the fine offspring they leave
behind to procure them a glory immortally renewed in the memory of men. Or only look, she
said, at the fine children whom Lycurgus left behind him in Lacedaemon to deliver his country
and—I may almost say—the whole of Greece; while Solon is highly esteemed among you for
begetting his laws; and so are [209e] diverse men in diverse other regions, whether among the
Greeks or among foreign peoples, for the number of goodly deeds shown forth in them, the
manifold virtues they begot. In their name has many a shrine been reared because of their fine
children; whereas for the human sort never any man obtained this honor.

Into these love-matters even you, Socrates, might haply be initiated;

[210a] but I doubt if you could approach the rites and revelations to which these, for the
properly instructed, are merely the avenue. However I will speak of them, she said, and will not
stint my best endeavors; only you on your part must try your best to follow. He who would
proceed rightly in this business must not merely begin from his youth to encounter beautiful
bodies. In the first place, indeed, if his conductor guides him aright, he must be in love with one
particular body, and engender beautiful converse therein; [210b] but next he must remark how
the beauty attached to this or that body is cognate to that which is attached to any other, and
that if he means to ensue beauty in form, it is gross folly not to regard as one and the same the
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beauty belonging to all; and so, having grasped this truth, he must make himself a lover of all
beautiful bodies, and slacken the stress of his feeling for one by contemning it and counting it a
trifle. But his next advance will be to set a higher value on the beauty of souls than on that of the
body, so that however little the grace that may bloom in any likely soul [210c] it shall suffice him
for loving and caring, and for bringing forth and soliciting such converse as will tend to the
betterment of the young; and that finally he may be constrained to contemplate the beautiful as
appearing in our observances and our laws, and to behold it all bound together in kinship and
so estimate the body’'s beauty as a slight affair. From observances he should be led on to the
branches of knowledge, that there also he may behold a province of beauty, and by looking thus
on beauty in the mass may escape from the mean, meticulous slavery of a single instance,
where he must center all his care, [210d] like a lackey, upon the beauty of a particular child or
man or single observance; and turning rather towards the main ocean of the beautiful may by
contemplation of this bring forth in all their splendor many fair fruits of discourse and
meditation in a plenteous crop of philosophy; until with the strength and increase there
acquired he descries a certain single knowledge connected with a beauty which has yet to be
told. And here, I pray you, [210e] said she, give me the very best of your attention.

When a man has been thus far tutored in the lore of love, passing from view to view of beautiful
things, in the right and regular ascent, suddenly he will have revealed to him, as he draws to the
close of his dealings in love, a wondrous vision, beautiful in its nature; and this, Socrates, is the
final object of all those previous toils. First of all, it is ever-existent

[211a] and neither comes to be nor perishes, neither waxes nor wanes; next, it is not beautiful in
part and in part ugly, nor is it such at such a time and other at another, nor in one respect
beautiful and in another ugly, nor so affected by position as to seem beautiful to some and ugly
to others. Nor again will our initiate find the beautiful presented to him in the guise of a face or
of hands or any other portion of the body, nor as a particular description or piece of knowledge,
nor as existing somewhere in another substance, such as an animal or [211b] the earth or sky or
any other thing; but existing ever in singularity of form independent by itself, while all the
multitude of beautiful things partake of it in such wise that, though all of them are coming to be
and perishing, it grows neither greater nor less, and is affected by nothing. So when a man by
the right method of boy-loving ascends from these particulars and begins to descry that beauty,
he is almost able to lay hold of the final secret. Such is the right approach [211c] or induction to
love-matters. Beginning from obvious beauties he must for the sake of that highest beauty be
ever climbing aloft, as on the rungs of a ladder, from one to two, and from two to all beautiful
bodies; from personal beauty he proceeds to beautiful observances, from observance to
beautiful learning, and from learning at last to that particular study which is concerned with the
beautiful itself and that alone; so that in the end he comes to know [211d] the very essence of
beauty. In that state of life above all others, my dear Socrates, said the Mantinean woman, a
man finds it truly worth while to live, as he contemplates essential beauty. This, when once
beheld, will outshine your gold and your vesture, your beautiful boys and striplings, whose
aspect now so astounds you and makes you and many another, at the sight and constant society
of your darlings, ready to do without either food or drink if that were any way possible, and only
gaze upon them and have their company. [211e] But tell me, what would happen if one of you
had the fortune to look upon essential beauty entire, pure and unalloyed; not infected with the
flesh and color of humanity, and ever so much more of mortal trash? What if he could behold
the divine beauty itself, in its unique form?
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[212a]

Do you call it a pitiful life for a man to lead—looking that way, observing that vision by the
proper means, and having it ever with him? Do but consider, she said, that there only will it
befall him, as he sees the beautiful through that which makes it visible, to breed not illusions but
true examples of virtue, since his contact is not with illusion but with truth. So when he has
begotten a true virtue and has reared it up he is destined to win the friendship of Heaven; he,
above all men, is immortal. [212b]

This, Phaedrus and you others, is what Diotima told me, and I am persuaded of it; in which
persuasion I pursue my neighbors, to persuade them in turn that towards this acquisition the
best helper that our human nature can hope to find is Love. Wherefore I tell you now that every
man should honor Love, as I myself do honor all love-matters with especial devotion, and exhort
all other men to do the same; both now and always do I glorify Love’s power and valor [212c] as
far as I am able. So I ask you, Phaedrus, to be so good as to consider this account as a eulogy
bestowed on Love, or else to call it by any name that pleases your fancy.

After Socrates had thus spoken, there was applause from all the company except Aristophanes,
who was beginning to remark on the allusion which Socrates’ speech had made to his own;
when suddenly there was a knocking at the outer door, which had a noisy sound like that of
revellers, and they heard notes of a flute-girl. Go and see to it, [212d] said Agathon to the
servants; and if it be one of our intimates, invite him in: otherwise, say we are not drinking, but
just about to retire.

A few moments after, they heard the voice of Alcibiades in the forecourt, very drunken and
bawling loud, to know where Agathon was, and bidding them bring him to Agathon. So he was
brought into the company by the flute-girl and some others of his people supporting him: he
stood at the door, [212e] crowned with a bushy wreath of ivy and violets, and wearing a great
array of ribands on his head. Good evening, sirs, he said; will you admit to your drinking a fellow
very far gone in liquor, or shall we simply set a wreath on Agathon—which indeed is what we
came for—and so away? I tell you, sir, I was hindered from getting to you yesterday; but now I
am here with these ribands on my head, so that I can pull them off mine and twine them about
the head of the cleverest, the handsomest, if I may speak the—see, like this!

Ah, you would laugh at me because I am drunk?
[213a] Well, for my part, laugh as you may, I am sure I am speaking the truth. Come, tell me
straight out, am I to enter on the terms stated or not? Will you take a cup with me or no?

At this they all boisterously acclaimed him, bidding him enter and take a seat, and Agathon also
invited him. So he came along with the assistance of his people and while unwinding the ribands
for his purpose of wreathing his friend he so held them before his eyes that he failed to notice
Socrates, and actually took a seat next to Agathon, [213b] between Socrates and him: for
Socrates had moved up when he caught sight of Alcibiades. So there he sat, and he saluted
Agathon and began to twine his head.

Then Agathon said to the servants, Take off Alcibiades’ shoes, so that he can recline here with us
two.

By all means, said Alcibiades; but who is our third at table? With that he turned about and saw
Socrates, and the same moment leapt up and cried, Save us, what a surprise! Socrates here! So it
was to lie in wait for me again that you were sitting there— [213c] your old trick of turning up on
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a sudden where least I expected you! Well, what are you after now? Tell me, I say, why you took
a seat here and not by Aristophanes or some one else who is absurd and means to be? Why did
you intrigue to get a seat beside the handsomest person in the room?

Then Socrates said, Agathon, do your best to protect me, for I have found my love for this fellow
no trifling affair. From the time when I fell in love with him I have not had a moment’s liberty
[213d] either to look upon or converse with a single handsome person, but the fellow flies into a
spiteful jealousy which makes him treat me in a monstrous fashion, girding at me and hardly
keeping his hands to himself. So take care that he does no mischief now: pray reconcile us; or if
he sets about using force, protect me, for I shudder with alarm at his amorous frenzy.

No, said Alcibiades; no reconcilement for you and me. I will have my revenge on you for this
another time: for the present, Agathon, give me some of your ribands, [213e] that I may also
deck this person’s head, this astonishing head. He shall not reproach me with having made a
garland for you and then, though he conquers every one in discourse—not once in a while, like
you the other day, but always—bestowing none upon him. So saying he took some of the
ribands and, after decking the head of Socrates, resumed his seat.

Reclining there, he proceeded: Now then, gentlemen, you look sober: I cannot allow this; you
must drink, and fulfil our agreement. So I appoint as president of this bout, till you have had a
reasonable drink—myself. Agathon, let the boy bring me as large a goblet as you have.

Ah well, do not trouble, he said; boy, bring me that cooler there,—

[214a] for he saw it would hold a good half-gallon and more. This he got filled to the brim, and
after quaffing it off himself bade them fill up for Socrates, saying, Against Socrates, sirs, my
crafty plan is as nought. However large the bumper you order him, he will quaff it all off and
never get tipsy with it.

Socrates drank as soon as the boy had filled: but What procedure is this, Alcibiades? asked
Eryximachus. Are we to have nothing to say [214b] or sing over the cup? Are we going to drink
just like any thirsty folk?

To this Alcibiades answered: Ha, Eryximachus, of noblest, soberest sire most noble son; all hail!
And the same to you, said Eryximachus: but what are we to do?

Whatever you command, for we are bound to obey you:

One learned leech is worth the multitude.

So prescribe what you please.

Then listen, said Eryximachus. We resolved, before your arrival, that each in order from left to
right should make the finest speech he could upon Love, [214c] and glorify his name. Now all of
us here have spoken; so you, since you have made no speech and have drained the cup, must
do your duty and speak. This done, you shall prescribe what you like for Socrates, and he for his
neighbor on the right, and so on with the rest.

Very good, Eryximachus, said Alcibiades; but to pit a drunken man against sober tongues is
hardly fair. [214d] Besides, my gifted friend, you are surely not convinced by anything that
Socrates has just told you? You must know the case is quite the contrary of what he was saying.
It is he who, if I praise any god in his presence of any person other than himself, will not keep
his hands off me.
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Come, enough of this, said Socrates.

On the honor of a gentleman, said Alcibiades, it is no use your protesting, for I could not praise
anyone else in your presence.

Well, do that if you like, said Eryximachus; praise Socrates.

You mean it? said Alcibiades; you think I had better, Eryximachus? Am I to set upon the fellow
and have my revenge before you all? [214e]

Here, said Socrates; what are you about,—to make fun of me with your praises, or what?
I shall speak the truth; now, will you permit me?

Ah well, so long as it is the truth, I permit you and command you to speak.

You shall hear it this moment, said Alcibiades; but there is something you must do.

If I say anything that is false,

[215a] have the goodness to take me up short and say that there I am lying; for I will not lie if I
can help it. Still, you are not to be surprised if I tell my reminiscences at haphazard; it is anything
but easy for a man in my condition to give a fluent and regular enumeration of your oddities.

Alcibiades’ praise of Socrates

The way I shall take, gentlemen, in my praise of Socrates, is by similitudes. Probably he will think
I do this for derision; but I choose my similitude for the sake of truth, not of ridicule. For I say
[215b] he is likest to the Silenus-figures that sit in the statuaries’ shops; those, I mean, which our
craftsmen make with pipes or flutes in their hands: when their two halves are pulled open, they
are found to contain images of gods. And I further suggest that he resembles the satyr Marsyas.
Now, as to your likeness, Socrates, to these in figure, I do not suppose even you yourself will
dispute it; but I have next to tell you that you are like them in every other respect. You are a
fleering fellow, eh? If you will not confess it, I have witnesses at hand. Are you not a piper? [215c]
Why, yes, and a far more marvellous one than the satyr. His lips indeed had power to entrance
mankind by means of instruments; a thing still possible today for anyone who can pipe his
tunes: for the music of Olympus’ flute belonged, I may tell you, to Marsyas his teacher. So that if
anyone, whether a fine flute-player or paltry flute-girl, can but flute his tunes, they have no
equal for exciting a ravishment, and will indicate by the divinity that is in them who are apt
recipients of the deities and their sanctifications. You differ from him in one point only—that you
produce the same effect with simple prose unaided by instruments. For example, when we hear
any other person— [215d] quite an excellent orator, perhaps—pronouncing one of the usual
discourses, no one, I venture to say, cares a jot; but so soon as we hear you, or your discourses
in the mouth of another,—though such person be ever so poor a speaker, and whether the
hearer be a woman or a man or a youngster—we are all astounded and entranced. As for
myself, gentlemen, were it not that I might appear to be absolutely tipsy, I would have affirmed
on oath all the strange effects I personally have felt from his words, and still feel even now. For
when I hear him [215e] I am worse than any wild fanatic; I find my heart leaping and my tears
gushing forth at the sound of his speech, and I see great numbers of other people having the
same experience. When I listened to Pericles and other skilled orators I thought them eloquent,
but I never felt anything like this; my spirit was not left in a tumult and had not to complain of
my being in the condition of a common slave: whereas the influence of our Marsyas here has
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often thrown me into such a state
[216a] that I thought my life not worth living on these terms.

In all this, Socrates, there is nothing that you can call untrue. Even now I am still conscious that if
I consented to lend him my ear, I could not resist him, but would have the same feeling again.
For he compels me to admit that, sorely deficient as I am, I neglect myself while I attend to the
affairs of Athens. So I withhold my ears perforce as from the Sirens, and make off as fast as I
can, for fear I should go on sitting beside him till old age was upon me. [216b] And there is one
experience I have in presence of this man alone, such as nobody would expect in me; and that
is, to be made to feel ashamed; he alone can make me feel it. For he brings home to me that I
cannot disown the duty of doing what he bids me, but that as soon as I turn from his company I
fall a victim to the favors of the crowd. So I take a runaway's leave of him and flee away; [216c]
when I see him again I think of those former admissions, and am ashamed. Often I could wish
he had vanished from this world; yet again, should this befall, I am sure I should be more
distressed than ever; so I cannot tell what to do with the fellow at all.

Such then is the effect that our satyr can work upon me and many another with his piping; but
let me tell you how like he is in other respects to the figures of my comparison, and what a
wondrous power he wields. I assure you, not one of you knows him; [216d] well, I shall reveal
him, now that I have begun. Observe how Socrates is amorously inclined to handsome persons;
with these he is always busy and enraptured. Again, he is utterly stupid and ignorant, as he
affects. Is not this like a Silenus? Exactly. It is an outward casing he wears, similarly to the
sculptured Silenus. But if you opened his inside, you cannot imagine how full he is, good
cup-companions, of sobriety. I tell you, all the beauty a man may have is nothing to him; he
despises it [216e] more than any of you can believe; nor does wealth attract him, nor any sort of
honor that is the envied prize of the crowd. All these possessions he counts as nothing worth,
and all of us as nothing, I assure you; he spends his whole life in chaffing and making game of
his fellow-men.

Whether anyone else has caught him in a serious moment and opened him, and seen the
images inside, I know not; but I saw them one day, and thought them so

[217a] divine and golden, so perfectly fair and wondrous, that I simply had to do as Socrates
bade me. And believing he had a serious affection for my youthful bloom, I supposed I had here
a godsend and a rare stroke of luck, thinking myself free at any time by gratifying his desires to
hear all that our Socrates knew; for I was enormously proud of my youthful charms. So with this
design [217b] I dismissed the attendant whom till then I invariably brought to my meetings with
Socrates, and I would go and meet him alone: I am to tell you the whole truth; you must all mark
my words, and, Socrates, you shall refute me if I lie. Yes, gentlemen, I went and met him, and
the two of us would be alone; and I thought he would seize the chance of talking to me as a
lover does to his dear one in private, and I was glad. But nothing of the sort occurred at all: he
would merely converse with me in his usual manner, and when he had spent the day with me he
would leave me and go his way. After that I proposed he should go with me to the trainer’s,
[217c] and I trained with him, expecting to gain my point there. So he trained and wrestled with
me many a time when no one was there. The same story! I got no further with the affair. Then,
as I made no progress that way, I resolved to charge full tilt at the man, and not to throw up the
contest once I had entered upon it: I felt I must clear up the situation. Accordingly I invited him
to dine with me, for all the world [217d] like a lover scheming to ensnare his favorite. Even this
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he was backward to accept; however, he was eventually persuaded. The first time he came, he
wanted to leave as soon as he had dined. On that occasion I was ashamed and let him go. The
second time I devised a scheme: when we had dined I went on talking with him far into the
night, and when he wanted to go I made a pretext of the lateness of the hour and constrained
him to stay. So he sought repose on the couch next to me, on which he had been sitting at
dinner, and no one was sleeping in the room but ourselves.

[217€]

Now up to this point my tale could fairly be told to anybody; but from here onwards I would not
have continued in your hearing were it not, in the first place, that wine, as the saying goes,
whether you couple children with it or no, is truthful; and in the second, I consider it dishonest,
when I have started on the praise of Socrates, to hide his deed of lofty disdain.

Besides, I share the plight of the man who was bitten by the snake: you know it is related of one
in such a plight that he refused

[218a] to describe his sensations to any but persons who had been bitten themselves, since they
alone would understand him and stand up for him if he should give way to wild words and
actions in his agony. Now I have been bitten by a more painful creature, in the most painful way
that one can be bitten: in my heart, or my soul, or whatever one is to call it, I am stricken and
stung by his philosophic discourses, which adhere more fiercely than any adder when once they
lay hold of a young and not ungifted soul, and force it to do or say whatever they will; I have
only to look around me, and there is a Phaedrus, an Agathon, an Eryximachus, [218b] a
Pausanias, an Aristodemus, and an Aristophanes—I need not mention Socrates himself—and all
the rest of them; every one of you has had his share of philosophic frenzy and transport, so all of
you shall hear. You shall stand up alike for what then was done and for what now is spoken. But
the domestics, and all else profane and clownish, must clap the heaviest of doors upon their
ears.

Well, gentlemen, when the lamp had been put out [218c] and the servants had withdrawn, I
determined not to mince matters with him, but to speak out freely what I intended. So I shook
him and said, Socrates, are you asleep?

Why, no, he replied.
Let me tell you what I have decided.
What is the matter? he asked.

I consider, I replied, that you are the only worthy lover I have had, and it looks to me as if you
were shy of mentioning it to me. My position is this: I count it sheer folly not to gratify you in this
as in any other need you may have [218d] of either my property or that of my friends. To me
nothing is more important than the attainment of the highest possible excellence, and in this
aim I believe I can find no abler ally than you. So I should feel a far worse shame before sensible
people for not gratifying such a friend than I should before the senseless multitude for
gratifying him.

When he heard this, he put on that innocent air which habit has made so characteristic of him,
and remarked: My dear Alcibiades, I daresay you are not really a dolt, if what you say of me is
the actual truth, [218e] and there is a certain power in me that could help you to be better; for
then what a stupendous beauty you must see in me, vastly superior to your comeliness!
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And if on espying this you are trying for a mutual exchange of beauty for beauty, it is no slight
advantage you are counting on—you are trying to get genuine in return for reputed beauties,

[219a] and in fact are designing to fetch off the old bargain of gold for bronze. But be more
wary, my gifted friend: you may be deceived and I may be worthless. Remember, the intellectual
sight begins to be keen when the visual is entering on its wane; but you are a long way yet from
that time.

To this I answered: You have heard what I had to say; not a word differed from the feeling in my
mind: it is for you now to consider what you judge to be best for you and me.

Ah, there you speak to some purpose, he said: for in the days that are to come [219b] we shall
consider and do what appears to be best for the two of us in this and our other affairs.

Well, after I had exchanged these words with him and, as it were, let fly my shafts, I fancied he
felt the wound: so up I got, and without suffering the man to say a word more I wrapped my
own coat about him—it was winter-time; drew myself under his cloak, so; [219¢] wound my arms
about this truly spiritual and miraculous creature; and lay thus all the night long. Here too,
Socrates, you are unable to give me the lie. When I had done all this, he showed such superiority
and contempt, laughing my youthful charms to scorn, and flouting the very thing on which I
prided myself, gentlemen of the jury—for you are here to try Socrates for his lofty disdain: you
may be sure, by gods—and goddesses—that when I arose I had in no more particular sense
slept a night [219d] with Socrates than if it had been with my father or my elder brother.

After that, you can imagine what a state of mind I was in, feeling myself affronted, yet
marvelling at the sobriety and integrity of his nature: for I had lighted on a man such as I never
would have dreamt of meeting—so sensible and so resolute. Hence I could find neither a reason
for being angry and depriving myself of his society nor a ready means [219¢e] of enticing him.
For I was well aware that he was far more proof against money on every side than Ajax against a
spear; and in what I thought was my sole means of catching him he had eluded me. So I was at
a loss, and wandered about in the most abject thraldom to this man that ever was known. Now
all this, you know, had already happened to me when we later went on a campaign together to
Potidaea; and there we were messmates.

Well, first of all, he surpassed not me only but every one else in bearing hardships; whenever we
were cut off in some place

[220a] and were compelled, as often in campaigns, to go without food, the rest of us were
nowhere in point of endurance. Then again, when we had plenty of good cheer, he alone could
enjoy it to the full, and though unwilling to drink, when once overruled he used to beat us all;
and, most surprising of all, no man has ever yet seen Socrates drunk. Of this power I expect we
shall have a good test in a moment. But it was in his endurance of winter— [220b] in those parts
the winters are awful—that I remember, among his many marvellous feats, how once there
came a frost about as awful as can be: we all preferred not to stir abroad, or if any of us did, we
wrapped ourselves up with prodigious care, and after putting on our shoes we muffled up our
feet with felt and little fleeces. But he walked out in that weather, clad in just such a coat as he
was always wont to wear, and he made his way more easily over the ice unshod than the rest of
us did in our shoes. The soldiers looked askance at him, thinking that he despised them.

[220c]

So much for that:
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but next, the valiant deed our strong-souled hero dared

on service there one day, is well worth hearing. Immersed in some problem at dawn, he stood in
the same spot considering it; and when he found it a tough one, he would not give it up but
stood there trying. The time drew on to midday, and the men began to notice him, and said to
one another in wonder: Socrates has been standing there in a study ever since dawn! The end of
it was that in the evening some of the Ionians after they had supped— [220d] this time it was
summer—brought out their mattresses and rugs and took their sleep in the cool; thus they
waited to see if he would go on standing all night too. He stood till dawn came and the sun rose;
then walked away, after offering a prayer to the Sun.

Then, if you care to hear of him in battle—for there also he must have his due—on the day of
the fight in which I gained my prize for valor from our commanders, [220e] it was he, out of the
whole army, who saved my life: I was wounded, and he would not forsake me, but helped me to
save both my armor and myself. I lost no time, Socrates, in urging the generals to award the
prize for valor to you; and here I think you will neither rebuke me nor give me the lie. For when
the generals, out of regard for my consequence, were inclined to award the prize to me, you
outdid them in urging that I should have it rather than you.

And further let me tell you, gentlemen,

[221a] what a notable figure he made when the army was retiring in flight from Delium : I
happened to be there on horseback, while he marched under arms. The troops were in utter
disorder, and he was retreating along with Laches, when I chanced to come up with them and,
as soon as I saw them, passed them the word to have no fear, saying I would not abandon
them. Here, indeed, I had an even finer view of Socrates than at Potidaea—for personally I had
less reason for alarm, as I was mounted; and I noticed, first, how far he outdid Laches in
collectedness, [221b] and next I felt—to use a phrase of yours, Aristophanes—how there he
stepped along, as his wont is in our streets, strutting like a proud marsh-goose, with ever a
side-long glance, turning a calm sidelong look on friend and foe alike, and convincing anyone
even from afar that whoever cares to touch this person will find he can put up a stout enough
defence. The result was that both he and his comrade got away unscathed: for, as a rule, people
will not lay a finger on those [221¢] who show this disposition in war; it is men flying in headlong
rout that they pursue.

There are many more quite wonderful things that one could find to praise in Socrates: but
although there would probably be as much to say about any other one of his habits, I select his
unlikeness to anybody else, whether in the ancient or in the modern world, as calling for our
greatest wonder. You may take the character of Achilles and see his parallel in Brasidas or
others; you may couple [221d] Nestor, Antenor, or others I might mention, with Pericles; and in
the same order you may liken most great men; but with the odd qualities of this person, both in
himself and in his conversation, you would not come anywhere near finding a comparison if you
searched either among men of our day or among those of the past, unless perhaps you
borrowed my words and matched him, not with any human being, but with the Silenuses and
satyrs, in his person and his speech.

For there is a point I omitted when I began—how his talk most of all resembles the Silenuses
[221e] that are made to open. If you chose to listen to Socrates’ discourses you would feel them
at first to be quite ridiculous; on the outside they are clothed with such absurd words and
phrases—all, of course, the gift of a mocking satyr.
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His talk is of pack-asses, smiths, cobblers, and tanners, and he seems always to be using the
same terms for the same things; so that anyone inexpert and thoughtless might laugh his
speeches to scorn.

[222a] But when these are opened, and you obtain a fresh view of them by getting inside, first
of all you will discover that they are the only speeches which have any sense in them; and
secondly, that none are so divine, so rich in images of virtue, so largely—nay, so
completely—intent on all things proper for the study of such as would attain both grace and
worth.

This, gentlemen, is the praise I give to Socrates: at the same time, I have seasoned it with a little
fault-finding, and have told you his rude behavior towards me. [222b] However, I am not the
only person he has treated thus: there are Charmides, son of Glaucon, Euthydemus, son of
Diocles, and any number of others who have found his way of loving so deceitful that he might
rather be their favorite than their lover. I tell you this, Agathon, to save you from his deceit, that
by laying our sad experiences to heart you may be on your guard and escape learning by your
own pain, like the loon in the adage.

[222c]

When Alcibiades had thus spoken, there was some laughter at his frankness, which showed him
still amorously inclined to Socrates; who then remarked: I believe you are sober, Alcibiades; else
you would never have enfolded yourself so charmingly all about, trying to screen from sight
your object in all this talk, nor would have put it in as a mere incident at the end. The true object
of all you have said [222d] was to stir up a quarrel between me and Agathon: for you think you
must keep me as your undivided lover, and Agathon as the undivided object of your love. But
now you are detected: your Satyric or Silenic play-scene is all shown up. Dear Agathon, do not let
the plot succeed, but take measures to prevent anyone from setting you and me at odds. [222¢]

To which Agathon replied: Do you know, Socrates, I fancy you have hit on the truth. Besides, I
take his sitting down between us two as an obvious attempt to draw us apart. See, he shall not
gain his point: I will come and sit by your side.

By all means, said Socrates; here is a place for you beyond me.

Good God! said Alcibiades, here’s the fellow at me again. He has set his heart on having the
better of me every way. But at least, you surprising person, do allow Agathon to sit between us.

That cannot be, said Socrates: you have praised me, and so it behoves me to praise my neighbor
on the right.

Thus if Agathon sits beyond you, he must surely be praising me again, before receiving his due
praises from me. So let him be, my good soul, and

[223a] do not grudge the lad those praises of mine: for I am most eager to pronounce his
eulogy.

Ha, ha! Alcibiades, said Agathon; there can be no question of my staying here: I shall jump up
and at once, if that will make Socrates praise me.

There you are, said Alcibiades; just as usual: when Socrates is present, nobody else has a chance
with the handsome ones. You see how resourceful he was in devising a plausible reason why
our young friend should sit beside him.

[223b]

71



So Agathon was getting up in order to seat himself by Socrates, when suddenly a great crowd of
revellers arrived at the door, which they found just opened for some one who was going out.
They marched straight into the party and seated themselves: the whole place was in an uproar
and, losing all order, they were forced to drink a vast amount of wine. Then, as Aristodemus
related, Eryximachus, Phaedrus, and some others took their leave and departed; [223c] while he
himself fell asleep, and slumbered a great while, for the nights were long. He awoke towards
dawn, as the cocks were crowing; and immediately he saw that all the company were either
sleeping or gone, except Agathon, Aristophanes, and Socrates, who alone remained awake and
were drinking out of a large vessel, from left to right; and Socrates was arguing with them. As to
most of the talk, Aristodemus had no recollection, [223d] for he had missed the beginning and
was also rather drowsy; but the substance of it was, he said, that Socrates was driving them to
the admission that the same man could have the knowledge required for writing comedy and
tragedy—that the fully skilled tragedian could be a comedian as well. While they were being
driven to this, and were but feebly following it, they began to nod; first Aristophanes dropped
into a slumber, and then, as day began to dawn, Agathon also. When Socrates had seen them
comfortable, he rose and went away,—followed in the usual manner by my friend; on arriving at
the Lyceum, he washed himself, and then spent the rest of the day in his ordinary fashion; and
so, when the day was done, he went home for the evening and reposed.
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