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Greek original

[57a] EX.

alTtdg, O Paidwv, Tapeyévou SWKPATeL £Keivn TH AREPA ) TO GAppakov ETTLev &V T@
Seopwtnpiw, f) @G\\ou tou fkouoag;

DAIA.

a0TdG, O ExEKPaTEC.

EX.

T 00v 81 éoTwv &tta gimtev 6 Avip TPd To0 Bavdtou; Kal TG ETeAeVTa;
N&Ewg yap av éyw axkovoatut. kat yap olte TV

TIOALTOV

dAetaociwv oudelg TTAvu Tt emywpLalel Ta vov ABARvade, olTe TLg

&€vog adiktal ypovou ouyvolD [57b] kelBev

60TLG Bv AKTV oadEg TL dyyeThat old¢ T AV Tiept TOUTWV, ARV Ve SF 8TL
ddppakov TV &moddvol TGOV 6& &NwV 0USEV XV PpaleLv.

[58a] PAIA.
006¢ ta Tepl THG Sikng &pa ETUBECOE OV TPOTIOV EYEVETO;

EX.
vai, tadta pev APV Ayyelle TLg, kat e6avpalopev ye OTL TIAAAL YEVOUEVNG
a0Th¢ TOMG Dotepov daivetal armoBavwv. Tl obv Av Todto, & Paidwy;

DAIA.

TOXN TS aT®, O Exékpateg, ouVERN: Etuyev yap T potepaia The Sikng h
TpUpvVa €oteppevn tod TAolou O €i¢ AfjAov

‘ABnvatol TiEPTIOUaLY.

EX.

tolto &¢ &N Tl €otwy;

DAIA.

ToUT #0TL TO TAoTov, (¢ Ppactv ABnvaiot, &v ©

©noeug

Ttote €ig KpAtnv tolg 6i¢ £mta €kelvoug

(WXETO

[58b]

&ywv Kal Z0woé T Kal altdg £0whn. TG o0V ATIOMwVL NOEavto

WG Aéyetal ToTe, €l owbelev, £kdotou &toug Bewplav amagewy €ig
ARAov- v

6N ael kal vOv £t €€ €kelvou Kat' éviautov TQ Be® TEUTIOUOLY. ETtELSQV
olv dpEwvtal Th¢ Bewpiag, VOpog 0Ty alToic év TH XpOvw ToUTw
KaBapeveLv Thv TOALV Kal Snuooia pndgva aroktelvival, piv av &ig
ARNOV Te

adikntat tod mholov Kal TdAwy §€bpo- tolto &' éviote &v TIOANGD XpOvw
yiyvetat, 0tav tuxwolv &vepol ArtoAaoOvteg

[58c]



altouq. apyn & €oTl Thg Bewpiag Emeldav 0 lepeug Tol ATIOANWVOG OTEPN

THVv TtpUpvav told TAolou- tolto & &tuyev, Wotep Aéyw, T} Tipotepaia THG

S(kng yeyovog. 61a tadta kal TToAUG XPOVOG EYEVETO TR ZWKPATEL €V TR deopwtnpiw O petagu
TG &ikng TE Kal Tod

Bavatou.

EX.

T 8¢ 6h té tept avTOV TOV Bdvatov, ® Paidwy; T AV

TG AexBevta kal ipaybevta, Kat Tiveg ol Ttapayevopevol TV EMTndeiwv TH
avopl; f olk glwv ol pyovteg tapeival, AN\ Epnuog etehevta dilwy;

[58d] DAIA.

o08ap®g, AANG Ttapfodv Tveg, Kal TIoAol ye.

EX.

tadta 6f mavta pobupndntL wg capeotata v artayyetiay, i pr tig oot
aoyoAia Tuyydvel odoa.

DAIA.

A\ oyoAAlw ye Kal Tepdoopat VPV StnyRoacBat: kat yap to pepvijobatl
ZwKpAToug Kat avtov Aéyovta Kat GAN\ou akouovta EPoLyE

aet mavtwv Hélotov.

EX.

AN\ pAY, O Paidwv, kal Tol¢ AKOUGOPEVOUG VE TOLOUTOUG ETEPOUG

EXELG ANNG TIELP D WG Av uvn akpiLBeotata StegeNbelv mavta. [58e]

DAIA.

Kal phv &ywye Bavpaoia Emabov mapayevopevog. olte yap wg Bavdtw mapovta
HE avSpog émtndeiou EAeog elonel: e0SaipwyY yap pot avip Edaiveto, G
"Exékpateg, kat tod tpdmou Kal TV Adywv, wg ade®g Kal

vevwvaiwg €tehevta, WOTE pot Ekelvov tapiotacBat pnd’ eig "Atdou tévta Gveu
Belag poipag téval, MG kal ékeloe AdLkdpevov €0 TPAEeLY

[59a]
elmep TIg wttote Kat AAAoC.

DAIA.

610 6n talta oudev TtAvu pot ENeLVOV ELONEL,

WG €iKOC Bv §6EeLev elval TTapovTL TiévBeL, olTe ad HSovh wg &v dhocodia
AUGOV BVTwy GoTiEp ElwBepey — Kal yap ol Adyot Tolodtol Tveg foav — GAN
atexvg atormov Tl pot tdbog Ttapfv kail TLg anéng kpdoig amno te thg HSoviig
ouyKekpapevn opod kat amod Tfg AUTNg, EvBupoupEvw OTL alTika EKETVOC
EUENAE TENEUTAV. Kal TTIAVTEC Ol TTapOvVTEG oxeSOV TL 0UTw Stekeipeda, ToTE
HEV VEAQVTEG, évioTe 62 SAKPUOVTEG, €1¢ 8E UGV Kal SLadpepdvTwe,
ATtoANOSwpog —

[59b]
0io8a ydp Tou TOV EvSpa Kal TOV TpATIoV avtod.

EX.
oG yap oo;



DAIA.
gKeTVOC T€ Tolvuv TTavTATacty o0TwC €1XEV, kal alToOg Eywye ETETapAypnV Kal
ot dA\ot.

EX.
gtuyov 8¢, O Paidwy, Tiveg Tapayevopevol;

DAIA.

00TAC Te 6 6 ATTIOMESWPOC TOV EMywpiwv TTapfv kal KpttdBouhog
Kal 6 athp avtod kal €Tt ‘Eppoyevng kat ‘Emiyevng kat Atoyivng kat
AvtioBévng: fv 8¢ kal KtAourmog 6

Matavielg kal MevéEevocg kal

AANoL TwvEG TQV Ty wplwv. MAATwv &¢

olpat HoBEveL.

EX.
&evol 8¢ Twveg mapfjoay;

[59¢] DAIA.
vai, Zwppiag
T€ ye 0 OnPalog kat KeBng kat Pardwvdng katl
MeyapdBev
EOKAe(6NG te kal TepPlwv.
EX.
Tl 6¢; Aploturtog kat KAedpBpotog
TIaPEYEVOVTO;
DAIA.
o0 SATa- &v Alyivn yap é\éyovto slva.
EX.
AdA\og &¢ g tapiiv;
DAIA.
oXe86V TL olpatl ToUToug TTapayevéohal.
EX.
T o0V 81); Tiveg dhg Aoav ot Adyo;
DAIA.
gyw ool &€& apxhg mavta melpacopat dinyrioacBat. [59d] ast yap &h kal tag mpoobev ApEPaAG
elwBepev dporltav kal eyw
kal ol GANOL TTapd TOV TWKPATN, GUNEYSEVOL EWBeV €i¢ TO SlkacThApLlov &v @ Kal
f 8ikn &yéveto- TTAnaiov yap AV Tod Seopwtnplou. TIEPLEPEVOEY 0DV
€KAOTOTE €W avolyBein TO Seopwtrplov, Slatpifovteg HeT AANAAAWY,
AVEWYETO yap ol Tpw- Emeldn 6& avolyBeln, ciofijuev Tapd tOV ZwKPATn Kal TG TIOAA
Sinuepevopev Pet avtol. kal 61 kal
TOTE IPpWAlteEPOV CUVEAEYNUEV: T yap Tipotepaia AUEPQ
[59€]
eneldn €ENABopev €k ToD deopwtnplou £omEpag, EMuBOOpEda dTL TO TTAOTOV €K



AARNou

aduypévov gin. apnyyeilapev o0v BANANOLG AKEW OC Tipwaitata ig T

€lwBAC. Kal Akopev Kal APV EEENBwV 6 Bupwpog, doTiep elwBeL LTTAKOUVELY,

ELTTEV TIEPLPEVELY Kal PR TTpdTEpoV TtapLéval £wg av aitdg keAeUon: Abouaot vap, €dn, ol
EvdeKka ZwKpatn Kat tapayyéNouoty dTiwg av thde T Auepa

TeAeUTd.

OQAIA.
00 TTIOAUV &' 00V XpdVoV ETILOY WV AKEV Kal EKEAEUEV AUEC
elotéval. elolovtec olv

[60a]

KateAapBAVOpEV TOV peV ZwKpAatn &ptL AeAupgvoy, thv 6¢ Zavlinmnv —
VIYVWOKELG yap — Exoucdv Te To Ttatsiov altod Kal tapakadnuévny. we obv
€16ev AUEC i ZavBimmn, avnudpunoé Te Kal TolalT dtta eimey, ola &i
elwBaoLy ai yuvaikeg, 8Tl @ TWKPATEC,

Ootatov 61 og poogpolot vV ol €mtrdelol katl ol ToUToUG. Kat 0
Ywkpatnc BAéPag ic Tov Kpitwva, & Kpitwv, Epn, amayétw T avthy
oilkade.

Kal EKelvnVv pEv AttRyov tveg Ty Tol

Kpitwvog

Bowaoav

[60b]

T€ KAl KOTTTOMEVNV: 0 8¢ ZwKPpATNG AvakaBLl{Ouevog €i¢ TV KAlvnv ouvekappe Te TO
okéNog kal EEETpupe T xelpl, kal TpiBwv apa, wg &totov, £dn, © EvSpEg,
Zolké Tt elvat Todto & kahoDaotv ot &vBpwTtol A8V WG Baupaciwg TEPUKE
TIpOC TO Sokolv évavtiov gival, T® ATiNPAdv, T Eua pév alte ui) "OéNew
apayiyvecBat T® AvlpwTw, £av &€ TLg SLwkn TO Etepov Kal Aappavn, oxedov
TL avaykadleoBal ast A\apBAvelv kal to £Tepov, WOTEP €K PLAG KOPUDTG
fHpEVW

[60c]

S0’ dvte. kal pot Sokel, £¢n, il évevonoev avta Alowttog, poBov

av ouvBelval wg 0 B0¢ Pouldpevog auTtd StaAdgal TtoAepodvta, ETELST OUK
¢50vato, cuVRPev €l TAUTOV aUTolg Tag kKopuddc, kal Sta tadta @ &v To
gtepov Tapayévntal EmakohouBel Dotepov Kai T £tepov. MOTEP 00V Kal alTe)
oL £0LKeV- ETTELSH UTIO TOD 800D AV &V TQ OKENEL TO AAVELWVOVY, AKEW )
daivetal emakoAoubolv to ROU.

6 o0V

KEBNG

OTIOAQBWVY, VA TOV Ala, O ZWKPATEC, 4N,

€0 V' énoinoag avauvioag pe. Tiepl yap toL TV

[60d]

ToINPATWY WV Tiemoinkag évteivag Toug tod AlowTiou Adyoug
Kal To €i¢ TOV ATIONW TIpooiptov kat GAAoL TvEG pe {én fipovto, atap Kal
EOnvog pwny, 8Tt toté StavonBeic, Emelsh Selpo ANBEC,



¢roinoag alTd, TPATEPOV 0USEV TIWTIOTE TIOLAOAC. £L 00V Ti ol PéAEL TOD
gxewv éug E0AVw amokpivacBatl dtav pe adbig épwtd — €0 oida yap 8t
gprostal — eime T xph AEyeLv.
A\éye

Toivuy, Ebn, aLT®, & KEBNG, TAANBH, BTL UK ékelvw BouNSPEVOC 006E TOTG
TolApacty avtod avtiteyvog

[60e]

glval émoinoa tadta — AN yap wg ol padlov gl — AN vutviwy TGV
ATIOTIELPWEVOG TL A€yoL, Kal APpooLloUpevog el dpa TIOANAKLG TavTnV THv
HOUGLKAV HOL ETILTATTOL TIOLELV. AV yap 81 ETTa TOLASE: TTIOAAKLE oL
doLTt@V TO aUTO EvUTIVIOV €V TR TIapeABOVTL Biw, GANNOT €v AAAN OYeL
dpawvopevoy, Ta aitd & Aéyov, 0 ZWKPATEC, £, HOUGLKAV TIoLEL
Kat ¢pyadov.
DAIA.
Kal Eyw &v ye T® Tpoobev xpovw OTiep EMpattov TolTo
uTteAappavov avtod pot apakekeveoBal te
[61a]
Kal ETILKEAEVELY, WOTIEP Ol TOTG BEoUOL SLakeAeLOUEVOL, Kal €Ol 0UTw TO
€vuTIVIOV OTtep ETIPATTOV TOUTO ETILKEAEVELY, HOUGCLKNV TIOLELY, WG dLhocodiag
MEV 00ong peylotng pouatkiig, €pod &¢ tolto mpdttovtog. viv &' Emeldi i
Te Slkn €yéveto kal i To0 Beol £opth StekWAUE pe amtobvhokely, £60&e
xpfvay, €l dpa TTOAAKLG oL TIPOOTATTOL TO €VUTIVIOV TAUTNV THY SNUWéN
HOUGLKAV TIOLETY, Ui amtel®fjoat adté aANG TIoLETV: AodaléoTepov yap elval
ph areval ipilv adoolwoachal

[61b]

oL )oavta Totfpata Katl Tlopevov T

gvuTviw. oUTw &h TTp®TOV pév gi¢ TOV BdY Emoinoa ol Av f tapoloa Buaiar

HETA &€ TOV Bedv, évwonoag OTL Tov oLtV &0t €lTtep HENNOL TTIOLNTAG

glvat, TIOLEWV HUBoUG BAN o0 AdYoUC, Kal auTtoC oUK ) LUBOAOYLKAC, Sta

tadta &h ol¢ mpoyeipoug eixov pUBoUC Kal ATILOTAUNY TOUG AloWTIOU, TOUTWV

¢noinoa olg mpwtolg &vétuyov. tadta olv, @ KéPng, EvAvw ¢pdle, kal épp®acBal Kai, &v
owdpoviy, EUE SLWKELV

WG TAyLota.

[61c]

amelut 8¢, wg €oLke, THPEPOV: KEAELOUOL Yap ‘ABnvalol.
kal 6 Zippiac, olov

TapakeAeln, €4, To0To, O LWKPATEC,

E0AVW. TIOAN\G yap A8 évteTuxnka t6 avspi- oxeSdv olv &€
GV &y RoBnuat o0&’ 6TwaoTLolv oot KKV €lval TteloeTal.

T 8¢, { & 8¢, o0 PLNdoodo¢ Elnvoc;
gpoLye SoKel, €dn



0 Ziupiac.

€BeAnoeL tolvuv kat Ebnvog kat mag 6tw a&iwg tovtou tol MPAYHATOG HETECTLY.
o0 pévtol lowg Bracetat alTtév: ol yap $pact Bpttdv sivat. Kai dpa Aéywy
tadta kabfke

[61d]

TA OKENN €TTL THV VAV, Kal KaBelopevog oUTwG f)dn Tta Aotrta SLeléyeto.

2

APETo o0V avtov 6 KEBNG: TIGIG TodTo

AEVELG, O ZWKPATEC, TO Ui BepLTov lval £autodv BlaecBalt, £0€Nely
&' av T amobviokovtL Tov dpthdcodov Emeabal;

Tl 8¢, O KEBNC; 00K aKknkoaTe

oV Te Kal Zippiag ept TV TolouTwy PLAOAAW

OUYVEYOVOTEC;

008év ye 0adEc, O TWKPATEC.

AAAQ PRV Kal eyw €€ AkoR g Ttepl alTV

Aéyw: & pév o0V TUYXAvw AKNKowg GBAVOC oUSELC AéyeLv. Kal yap Towg
[61¢€]

Kal paAlota TipeTeL peNNovTa EKEloE ATIOSNUETY SLaoKOTIELY T Kal HUuBoAoyElY
Tiept TG amodnuiag Th¢ ékel, Toiav Tva avthv oidpeda sivat: Tt yap v
TLG Kal TToLol AANO év T@® pexpL HAlou Suop®v Xpovw;

katé ti 8 olv Tote 00 dpact Beptdv slval avTtdv £QuTdv

AToKTEWVOVAL, M SWKPATES ASN vap Eywye, &Tiep vuvdh oL Apou, Kal
®d\oAdou Akouoaq, 8te Ttap’ AUV dintdro, AdN 6¢€ kat AANAwvV

TWOV, WG ou &€oL tolto ToLelv: cadeg 6€ TeEpL alTOV 0USEVOC TIWTIOTE OUSEV
akAnKoa.

[62a] DAIA.

GA\G TipoBupueilobat xpn, €dn- tayxa yap av

Kal akovuoatg. iowg pévtol Bavpaotdv ool paveital i todto pévov TV

AMN\wv ardvtwyv amhodv €oTLy, Kal OUSETIOTE TUYYXAVEL TG AVOPWTIW, WOTIEP Kal
TANAG, 0TV 8Te Kal olg BéATLov Bv teBvaval i LRy, ol 6¢

BeATLov teBvaval, Bavpaotov owg oot palvetal i TovToLg TOlg AvBpwTioLg

uh 6olov autoug £autoug €0 ToLely, AN BANOV ST TIEPLUEVELY EDEPYETNV.

Kal 6 KEBN¢ HpEpa

gryeAaoag, "Ittw Zevg, €n, Th avtod dwvi imwv.

[62b]

kal yap av 86Eelev, £hn 6 ZwKpATNG, 0UTW V' elvat BAoyov: ol pévtol AN Towg
V' EXEL TLVa AOYOV. 6 pEv 00V &V ATTopprToLE AeyOpEVOC TiEpL al TGV

AOYOC, WG &V TL dpoupd eopev ol AvBpwTioL kal o ST 6 €autov €k

TaUTNG AUELY o0&’ ATtodLSpAokely, péyag te tig pot paivetal kat oo

PASLOC SUSETV: 00 pévTol AN TOSE VE oL SoKel, @ KEBNC, €0

AéyeoBal, T B=oUg elval Au®Y ToUE EmpEAOUNEVOUC Kal AEC TOUG



avBpWToUC &V TV KTNUAETWV Tolg B£01C elval. i 6ol o0 §0KET 0UTWC;

gpoLye, dnotv 6 KEPNg.

[62c]

o0kodv, A &' 8¢, Kal oU v TV cautod

KTNUATWVY €0 TL AUTO £QUTO ATIOKTELVUOL, i) ONUAVAVTOC oou OTL BOUAEL
auto tebvava, xalemaivolg av avt® kai, €l tva €xolg tipwpiav,
TIHwpoto &v;

avu y’, €én.

{owg tolvuv Tavtn ouk GAoyov un TIpoTEPOV

aUTOV amoktelvuval Selv, Tiplv Avayknv twva Be0¢ erumepn, Ootep Kal
THVv vOv Al tapoloav.

AAN' €ikoc,

gdn 0 KEBng, TolTo ve palvetal. O pevrol vuvdi ENeyeg, TO

ToUG $LAocOPouG Ppadiwg av EBENELV

[62d]

&TI0BVAOKELY, £0LKEV TOUTO, M SWKPATEC,

ATOTIW, €lTtep 6 VUVSH ENéyopev EDAGYWC ExEL, TO BedV Te elval TOV
gripuehoUpevoY AUGV Kal AEC keivou KTApATa glvat. TO yap pi
AyavakTtelv Toug GpovipwTAToug £k TalTng Thg Bepaneiag amaovrag, &v f
¢rotatodolv avt®v olmep dplotol elov TV dvtwy Eriotdral, Beoi,

oUK €xeL AOyoV: 0U yap TIou avtog ye autol oletal Guelvov
ErpeNnoecBal EAeUBepOC yeVOUEVOG. AAN avontog pev AvbpwTtog Tay’ Qv
oinBsin tadta, peuktéov [62¢e] sival aTod

to0 Seomdtou, Kal ouk av Aoyidotto OtL o0 &€l amo ye tod dyabol
devyewy AAN OTL HAALOTa TTapaApEveLY, SLO aAoyioTwg av dpevyol O &
voOv &xwv érmbupol Tou av del eivat tapd t@ altod BeAtiovt. Kaitol
0UTWE, M TWKPATEC, ToLVavTiov elvat eikog i & vuvsHh éNéyeto-

TOUG pEV yap dpovipoug dyavaktelv arobviiokovtag TPETEL, TouG &€
adpovag yaipew.

DAIA.

akoloac olv 6

Zwkpatng RobRval te pot €60&e Tf) tod

[63a]

KEBNTog mpaypateiq, kat EmPAEPag i AHuag, asl toy, €dn, 6

KEPNG

AOYOoUG TWVAG AvepeLuVE, Kal ou TIAvu 00w €0€NeL ie(BecBal OTL v
TLG €lmn.

Kal O Zippiag, aN\a

uAv, Edn, O TWKPATEC, VOV vé pot SoKeT TL Kal alT® Aéyely

KeBNg: Tl yap av Bouhodpevol Avdpeg codol wg aAnd®g

Seomotag apeivoug aut@v devyolev kal padiwg armaldattowvto avt®y; Kal



poL Sokel KeBNG €ig o€ telvewy TOV Adyov, 8TL o0Tw Ppasdiwg
dEpeLg kal AUag amoAeimwy kal dpyovrag ayaboug, wg avutog OONOVYELC,
Beouc.

[63b]

Sikata, Epn, Méyete: olpat yap OpaC

Aéyewv OTL Xpr) He TipO¢ Tadta amoloyrjoacBat MoTep v Stkaotnpiw.
Ttdvu pév olv, Edn 6 Ziupiac.

dEpe 6, A &' B¢, TELPad®

TBavwtepov TPoG LUAG artoloyhoaoBal i) TTPOG ToUG SLKaoTAg. Eyw yap,
Edn, O Tippia Te Kal KEPNG, &l pév

M Qunv Rgew p@OTov pev tapd Beolg AANoug codoug te Kal ayaboug,
&TeLta Kal ap’ avlpwTioug TeTEAEUTNKOTAG Apelvoug TV €VvOASE,
ASikouv Bv 00K ayavakT®v t¢ Bavdtw: viv &¢ €0 lote 6Tl tap’

[63c]

avépag te eAtidw adi&eobat dyaboug — kat todto pév ouK Gv TTavu
Suoyuploaipnv — &tL pevrol apa Beolg Seomdtag avu ayaboug Hewy,
€0 Tote 8T €lmep TL A0 TGOV TooUTWVY Suoyuptoaipny &v kal TodTo.
Gote S1a tadta oUy 6poiwe Ayavakt®, AN\ eDeNTIIC it elval Tt Tolg
TETEAEUTNKOOL KA, WOTIEP Ve Kal TTAAat Agyetat, TIOAU ApeLvov Tolg
ayabolg i Tolg KakoTlg.

Tl olv, £pn 6

Yiupiac, 0 ZWKPATEC;

auTog €xwv thv Stavolav taltny év v ExELG atteval, ) Kav AUV
petadoing;

[63d]

KOWoOV yap 81 Epolye Sokel kai AV gival Ayabov TodTto, Kal apa ool f
aroAoyia €otat, €av Arep Agyelg NUag relong.

GA\G Ttelpdoopal, €dn. mp®tov &¢ Kpitwva tévde
okepwpeda ti €otv 6 PouAecBal pot Sokel TTAAaL elTTETV.

Tl 8¢, O TWKPATEC,

g€dn 6 Kpltwv, GN\o ye ) TTAAaL pot AgyeL 6 HENwV ool

Swoewv T0 ddppakov OtL Xpr) oot ppalelv wg eEAdyLota Staheyeobal; pnol
yap BepuaivecBat paAAov staleyopevoug, Selv 6& ovdEv Tololtov
npoodepeLy [63e] T Ppapudkw: €l 6E pr,

¢viote avaykadleobat kat 8ig kat Tplg Tively Ttoug tL tolodtov

Ttolodvrtac.

Kal 6 ZwKpdtng, €a, £dn, xalpewv abTtov: GAAG HOVOV TO

¢autod mapaokevaleTw wg kal Sig Swowv, eav 6¢ &€n, kat Tplc.
AANO oxeSOV eV TLRGN, €PN O

Kpltwv: GAAG pol tdAal pdypata TtapeEyeEL.



€a autov, €dn.

DAIA.

GAN' Oplv 87 Tolg dikaotalg

BoUAopatl fén tov Adyov amodoidvat, Mg pot paivetat eikOTwg avip T
ovtL v dpLhocodia Satpipag tov Blov Bappelv peENwVY

[64a]

amoBaveioBal kal eDENTILG eilval Ekel péylota oioscBal ayaba énelsav
TeEAEUTAON. TIRC &V 00V 81 ToD8’ olTwC EXOoL, W Stppia te kal KERNC, &yw
melpacopal dppdoat.

KwduvevouaoL yap

dooL Tuyydvoualy 0pBw¢g artdpevol pthocodiag AeAnBeval Toug GANoug
OTL 006EV Ao autol gmtndevouaty f aroBvhokewy Te katl teBvavat. &l
o0v tolto &AnBEg, &totov 8ATou &v £in TipoBupeiodal pév &v Ttavtl T
Biw pnd&v dA\o i) tolTto, fikovtog 6¢ 6N avtod ayavaktelv 6 TdAat
TIPouBuUpOTVTO TE Kal ETeTnSEVOV.

Kat o

Siupiag yehdoag, vi) Tov Ala, Edn, O SWKPATEC,

[64b]

o0 TtAvu yé pe vuvdi yehaosiovta émoinoag yehdoat. olpat yéap &v toug
TIoA\OUG avTod TodTo akoloavtag Sokelv €D TTavu sipfoBat i¢ Toug
d\oocodolvtag — kal cupddvat v Ttoug pev tap’ AUV avbpwtoug kat
Tavu — OTL T® OvtL ol pthocodolvteg Bavat®aol, kat opdg ye o0
AeABaotv Ot a&lol eiowv todto TtaocyeLv.

kal GANBA v’ v Aéyolev, @ Zippia, TAAV ve To0 odpac ph AeAnBéval. AéAnBev yap
a0TtoUC A Te Bavat®ol kai A d€Loi iolv Bavdtou kal oiou Bavdtou ol
W¢ AANB®Og dphdoodol.

[64c]

elrmwpev yap, £dn, pog AUEG auTtoug, Yalpew eirmovteg Ekelvolg:
fAyoUuedd T oV Bdvatov sivat;
Tavu

Ve, £€bn OTIOAQBwV O Zippiac.

dpa ph Ao

LA ThY THS Puxhg amod Tol cwpatog dralayry; Kal sivat TolTto To
teBvaval, xwpig pev amno tig Yuxhg amarayev avtd kab' altd to o®@pa
yeyoveval, xwplg 8¢ Thv Yuyhv amno

T00 owpatog analaysioav adthv kad' avthyv sivat; dpa ph Ao TL R 6
Bavatog i tolto;

o0k, GA\a tolTo,

Eon.

okepat &R, wyabg, eav dpa kat

ool ouvboKij drmep €pol:
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[64d]

&K yap ToUTWV POV otpat Audg sioecBal Tiept MV okoTtoluev. daivetal
ool dLhocddou avspdg eivat éotrouSakéval Tiept TG HSoVAC KaAoupévag
TAC TOLAOSE, 0lov oLT{wV TE Kal

TIoTQV;

AKLOTa, O ZWKPATEG,

E€pn 6 Zippiag.

Ti 6€ TaC

TOV adpodioiwy;

o0Sau®C.

T{ 6¢ Tag GANaG TaG TIEPL TO oWpa Bepareiag;

S0kel ool gvtipoug fyeloBal 6 TololTog; olov ipatinwv Stabepdvtwy
KTMOELG Kal UTTOSNUATWV Kal ToUG BANOUG KAANWTILOPOUG TOUG TIEpL TO
o®pa Totepov TLpdv SoKel ool f) AtLtpddeLy,

[64e]
KaB' doov ui TIOAR AvAaykn HETEXELV aUTOV;

atipadewy Epotye SoKeL, €¢n, O ye wg AANBOg
d\ocodoc.

oUKoUv 6AwC S0KeT 0oL,

gén, f ToD ToloUToU TIpaypateia ov TEpL TO o®Opa eivat, AN kad’ doov
Suvatal adeotdval avtol, pog 6¢ thv Yuyxnv tetpddbay;

EMOLYE.

DAIA.

ap’

o0V TIpGTOV P&V &v TOT¢ TolouToLg SHAGG €0TLV O

[65a]

d\o6c0odo¢ armoAvwv OtL paAlota thy YPuynv amno tfig tod ocwpatog Kowvwviag
Stadepovtwg TV AANwV avBpwTiwy;

daiverad.

Kal SOKET Y€ TIou, @

Yiupia, ToTg TTOANOTC AvBpWTIOLE @ PNSEV ASL TV

TOLOUTWV UN&E PETéXEL alTGV 0UK &ELov eilvat ZRv, AN éyyuc Tt

telvely tod teBvavatl 6 pndev ppovtidwy TV HSovav at td tod cwpatog
elow.

TIAVU pév o0V AANBT AéyeLC.

T{ 6¢€ 6N epl avThv THV THG

bpovnoewg KThHow; TIoTtepOV EUTOSLOV TO c@ua i 00, €Av TLg avTo &v T
{nthoeL

[65b]

11



KOWWVOV cuprtapalapBavn; olov T® Toldvse Aéyw: dpa Exel AAABELAV Tva
OYLg Te Kal akon tolg avBpwrtiolg, i Td ye totadta kat ol Trowntat AUV

aet Bpulololy, O6tL 00T akolopEV AKPLBEG oLSEV 0UTE OpWEV; KalToL

el alTal TV Tepl 1O o®pa aloBAoEwWV Ui AKPLPEIC elov undE cadelc,
oXOAf ail ye dN\at téoat ydap Ttou tovtwv pavldtepal eiowy. f) ool ov
dokolboLy;

TTAvu pév odv, £én.

ToTE 00V, ) & 8¢, /) Puyh THC

aAnBelag dmtetay; Otav pev yap HETa ToU 0WHATOC ETILYELPT TL OKOTIELY,
S6fAov OtL tote €amatdtal uTT avtod.

[65c]
AANBR AgyeLc.

&p’ olv o0k &v T hoyilecBal lmep TTou AANOBL
KatadnAov aut) yiyvetal Tt TV dvtwy;

val.

Noyiletal 6¢ ye Tou toTE

KAALota, 8tav althv ToUTwv pundév apaluTtf, purte akon pAte OYLg pAte
AAYNSwv pnde tg Adovn, AN 6t pdAtota avth kab' althyv yiyvntat

€¢®oa yaipewv t6 o®pa, kat kad’ doov Suvatal pi kowvwvodoa avt® pnd’
arttopgvn 6pgyntat tod évtog.

£ottL
tadta.

oUkoDv Kkat évtadba A tod

d\ocoddou Yuxn pdiota

[65d]

ATLpadeL to opa Kal pevyel art’ avtod, ¢ntel 6¢ avth kad’ avthv
yiyveoBay;

daiverad.

i 6& 81 ta ToLASE, O Iupia; papév TL lvat Sikatov adtd f o08Ey;
dapév pévrol v Ala.

Kol ad KaAOV vE
TL Kal dyaboy;

®¢ & o0;

RSN o0V TWTTOTE TL TGOV TOLOUTWV TOIG
dPOANUOTG €18eC;

o08au®e, A & 8¢.

GAN' &AAn twi aioBnoeL tv Sa

100 0WHATog EPAPW avT@V; Myw S& Tiept TTAVTWY, olov peyEBoug TIEpL,
OyLeilag, loxvog, kat TV AAN\wV Vi AOyw amdvtwy Tfi¢ ovaiag 0
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[65e] Tuyxdvel Ekaotov dv- apa Sta

T00 oWHATog alTGV TO AAnBéotatov Bswpeital, f WS Exel 6¢ av

HaALoTa U@V Kal akpLBEotata mapackevaontatl alto €kaotov dtavonBijval
Tiepl 00 okoTiel, o0ToC Av éyyutata (ot Tod yvdvat Ekactov;

TIAVU pév ov.
OAIA.

&p’ odv €kelvog &v TolTo TIoLAoELEY kKaBapwTata oTLg ATl HaAloTa
a0th th dtavolia {ot €¢’ Ekaotov, pATE TV OYLV TTapatBEpeVoq Ev TR
StavoeloBat pAte tva GAAnv

[66a]

aioBnowv ébeAkwv pndepiav petd tod Aoyiopod, GAN' avth) kab' althv

€AKPLVET T Stavoia xpwpevog avto kab' altod eiAKpLVEG EKaOTOV

ETILYELPOT BNnpeLELY TOV dvTwy, artalayelg OtL pdAtota OPOBaAp®V Te Kal

WTWV Kal wg &mog elmelv cuumavtog Tol oWHaTog, WG TApATTOVTOoC Kal

oUK €¢vtog thv Yuxnv ktoacBat aAnBeLav te kal ppovnaotv dtav

KOWWVR); ap’ 00x 00UTOC £0TLY, M Ziupia, Elmep TI¢ kai BANo¢g 6 TeuESEVOC ToT BVTOG;

OTEPPURG, €PN 6 Zippiag, wg
BANBA AEVEL, O ZWKPATEC.
[66Db]

oUkoDV avaykn, €dn, €k TTAVTWV TOUTWV

maplotacBat §6&av tolavde tva tolg yvnoiwg dpthooodolg, wote Kal

TIPOG AAAAoUG tolalTta atta Agyely, OTL KLvSUVEUEL TOL WOTIEP ATPATIOC TLG EKDEPELVY NUAG PETA
ToU Adyou €v Tfj okeYel,

6TL, Ewg Av TO ORUA EYWHEV KAl CUTIEGUPHEVN A AUGV A YUY HETA

TOL0UTOU KakoD, OV UF TIOTE KTNoWHEeda ikav®g ol érmbupolpey:

dapév 8¢ TolTo ilval T® AAnBEc. pupiag pév yap A doyoAiag

TIapEXEL TO o@pa Sa thyv dvaykaiav

[66C]

Tpodriv- £TL &€, Qv TLVEG VOOOL TIPOOTIECWOLY, EPTIOSI{ovaty AWV THV
To0 6vtog Brpav. Epwtwv 6¢ Kal EmBupLOV Kal GOPwv Kal el WAwv
mavtodan®v kat dAvapiag EUTiUTTANCLWY AUAG TIOAARG, WoTe T
Aeyopuevov wg AANB&G T® évtL UTT altod oudE dpovioat NPTV
gyylyvetal o06€mote 006€v. Kal yap TIOAEUOUC KAl OTACELG Kal
pHaxag oudEv GANo TtapEyEL f) TO o@ua Kal ai toutou Ermbupiat. Sia
yap thv TV XpnHATWV KTAOoLW TTAVTEG ol TIOAEOL yiyvovtal, Ta 6&
Xpnpata
[66d]

avaykalopeba ktdoBat S1a to owpa, Soulevovteg T TouTtou Bepareiq- Kal
€K ToUToU AoyoAiav ayopev phocodiag ept La tavta tadta. to &
g€oyatov avtwy 0Ty, €Av TLg NIV Kat oyoAn yevntat art’ autol kat
TpamwWpEeda TIPOC TO OKOTIELY TL, &V Talg INTAoEoLY al avtayod
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Ttaparirtrov B0puPov tapexeL kal Tapaynv Kal EKTIATTEL, WOTE Wi
SUvaoBal UTT altod kaBopdv TAANBEC. ANAG TG dvTL NPTV §€detktal OTL,
€l pENopEV TToTE KaBap G TL logcBal,

[66€]

amaAAakteov avtod kat avth Tf Puxi Beatéov avta ta paypata: kat Tote,
K¢ Zotkev, ATV Eotal o0 EmBupolpév te kai dapev épactal giva,
bpovNoewg, EMELSAV TEAEUTHOWHEY, WG 6 AOyo¢ onpaivel, {Howv &€ o0.

DAIA.
€l yap pf oldv T peTd Tol oWpatog undév kabapg yvdvat, Suoiv
Bdtepov, i) ouSapol €otiv kthoaoBal T eibéval i) teAeutHoaowv: TOTE

[67a]

yap auth kad' authy f puxn €otal xwplig tod owpatog, ipotepov & ol.

Kal &v @ &v {dpev, 00TWE, WG E0LKeV, EyyuTatw £00peda Tod eidéval,

€av OTL pdAota undev OADHEV TG CWHATL HNSE KOWWVOUEY, OTL Ui

ndoa avaykn, und¢ avartpmiwpeda tfig tovtou puoEw, AANA KaBapeLwWEV
art’ avtod, Ewg av 6 Bedg avTog AroAuon AUAG kat oltw pEv kabapot
anaA\attopevol thg tod cwpatog Adpoouvng, WG TO ELKOG HETA TOLOUTWV

1€ €00peBa Kal ywwaodueda S’ kv

[67b]

a0tV madv to €iAkpLvEg, To0To & €0Tilv TIowg TO AANBEG: i) KaBap® yap
kaBapod EparmtecBal pf ov BepLtodv f. Towadta otpat, @ Zippia, dvaykaiov eivat TTpog AAAAAOUG
AEyewY Te Kal

60&alewv tavtag toug OpB KOG PLAopabEls. f o0 Sokel ool 0UTWG;

Tavtog ye PEAoV, O WKPATEC.

oUkoDv, £pn 6 ZwkpdAtng, £l tadta GANBH, & £Taipe, TIOANR EATTLG

adikopévw ol Eye TIopelopal, €Kl ikavig, elrtep Tiou EAN0BL, KTrioacBat
To0To 00 #veka f TTOAN Tipaypateia ARV &v TG TapeAdovTL Biw yéyovey,
WoTte i) ye

[67c]

arodnuia f vOv poL pootetaypevn Heta ayabig éAttidog yiyvetal kal AW
avépt 6¢ fyettal ol mapeokeudcBal thv Stavolav wotep kekabappevnv.
Ttavu pév olv, Edn 6 Ziupiac.

kaBapolg &¢ ival apa oL TolTo

oupBaivel, Otep TIAAAL €V TQ AOyw Agyetal, TO Xwpldew Tl pdAota amno
t0o0 owpatog ThHv Yuyhv Kat €Bicat authyv kad’ avthv tavtayobev ¢k tod
owpatog cuvayeipecBai te kat aBpoileabal, kal oikelv katd TO Suvatodv katl
€v T® vOv apovTL kal &v TQ

[67d]

ETELTA HOVNV Kab' auTtAv, EKAUOPEVNV WOTIEP €K SEOPMV €K TOD OWHATOG;
Tavu

HEv o0V, En.

oUkoOv tolto ye Bavatog
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ovopadetat, AUoLg kat xwpLlopog Yuyfig Anod owpatog;
navtanaoi ve, f &' 8¢.
AUgwv &€ ye avthyv, g dapev, TpoBupodvtal agt paAlota kat povot ot

d\ocodolvteg OpOQG, KAl TO HEAETNHA aUTO TOUTO €0TV TV PpLhocddwy,
AUOLG Kal XwpLlopog buxhg amnd cwpatog: i ol;

daivetal.

oukoDv, Otep

€v apxf €\eyov, yeholov av €in avépa

[67e]

Ttapackeualovl’ €autov €v T Blw OTL yyutdtw dvta told tebvavat obtw fy,
KATELD' fiKovTog auT® TOUTOU AYAVaKTELY;

yeholov: ¢ &' o0;

T® dvTL 8pa, Epn,
Zippia, ot 6pBQIG pLthocodolvteg ATIOBVIOKELY HEAETGOL, Kal
TO tebvdvatl fkiota altolg AvBpwTwv Goepdv. €k TOVOE S OKOTIEL.

DAIA.

elyap

StapeBAnvtal pev mavrayf @ cwpatt, avthyv 6¢ kad' avthv émbupoldot th
Puxnv €xey, toutou &¢ yyvopevou i dofoivto kat dyavaktoiev, o0 TIOAR
av aAoylia €in, €l ph

[68a]

&iopevol Ekeloe ToLev, ol apLkopévolg EATTC 0Ty o0 Sta Blou Apwv TUXELV

— Apwv 8¢ PppovAcews — G Te StePEPANVTO, ToUTOU ATNAAGYOAL GUVOVTOC
auTolg; i avBpwtivwy pev Tatdk®v Kat yuvaltk®v kat VEwv armobavovtwy
TToA\oL &1 £kodvteg NBEANoav €ig "Albou HETENDBETY,

OTIO TALTNC AyOpEVOL THE EATIiSOC, TAG ToD dPeaBai Te kel v EMeBUOLY
Kal ouveoeoBat dpovAoewg &€ &pa TG T OvTL Ephv, kal Aapwv odpddSpa Tthv
a0tV tavtnv éAttida, pndapod dANoBL évtev&eoBbal auth

[68b]

&Eiwg Aoyou ) év "AlSou, AyavakTioeL Te AToBVACKWY Kal oY BOUEVOC EL0LV
a0téos; oieoBal ye XpR, £av TG BVTL Ve R, © £tdipe, dAdoodoc adpdSpa

yap aut® tadta 606&eL, undapod dANoBL kaBap®g evtev&eobat ppovrioel AAN 1)
€Kel. €l ¢ tolto oltwg &xel, OTEp ApTL EAeyov, o0 TTONAR Av aAoyia €in

€l poBolto tov Bavatov 6 tolodtog;

TIONAR)

pévtol vi Ala, f & &¢.

oukoDV

lkavov ool Tekpnplov, €dn, todto avépadg, ov av iéng ayavaktodvta

pENovTa aroBaveloBat, 6t oUK Gp’

[68c]
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AV $AGG0dOC BANA TG PIAOCWHATOC; 6 aUTOC 8¢ TTou 0UTOG TUYXAVEL GV Kal
d\oxpnuatog kat LAGTLHOC, AToL TA ETEpa TOUTWV i) audotepa.

TIavu, £€¢n, £xeL oUTWE WG AEVELG.

ap’ odv, Edn, ® Ztppia, ov kal i Gvopalopévn avspeia Tolg olTw
Slakelpevolg pAALoTa TIPOCIKEL,

TIAVTWG

onmov, £€bn.

oUukoOv kal fj cwdpoaolvn, Hv

Kal ot TtoAol dvopdadouat cwdpoaouvny, T Tepl TAG EmBupiag i) émtofjodat
AN OAYWPWGE EXELWV Kal KOGHIWG, Ap’ 00 TOUTOLG HOVOLG TIPOGHKEL, TOTG
HAALota Tod owpatog OAlywpolaoiv te kat év dlthocodia {woiy; [68d]
avaykn, £on.

el yap €0éhelc, A &' B¢, éwoRoal TAV ve TOV BAAWV

avépeiav te kal owdpoolvny, §6EsL ool elval dtoToc,

TIRC 81, @ ZWKPATEG;

0i00a, A &' 8¢, 6TL TOV Bdvatov

nyodvtat Ttavteg ot GANOL TWV pEYAAWY KaKQV;

Kal AN, Eon).

oUKoOv

dOBw pelldvwy Kak®Wv UTIoPEVOUCLY alT®V ol avépelol Tov Bdvatov, dtav
UTIOEVWOLY;

gotL talta.

T Sedleval apa kat SeeL avdpelol elot TTAvteg TIARV ol

ddoodol- Kaitol BAoydv ye Séet Twva kal Sethia avSpeiov sivat.

[68e]

TIavu pév odv.

T{ 6¢€ ol KOouLoL AUT®V; oU TavTov TodtTo TETOVOaoLY:

dkoAacia Twi owdpovég siowy; Kaitol dapév ye aduvatov givat, aAN SUwC
altolg cupPaivel TovTw duoLov TO TTABog TO TEpt TavTnV THv €0AON
owdpoaouvnv: pooulpevol yap Etépwv HSovmv otepnbfjval kat embupodvieq
gkelvwy, ANwv ameyovtat UT EAAWV KPATOUUEVOL.

DAIA.

kaitoL kahoDoi ye dkolaoiav

[69a]

TO U0 TV RSovRV apyxeaBat, GAN dpw¢ cupPaivel alTolg Kpatoupeévolg U’
AEOVAV KPATEIV BN\wVY HEOVAV. TOUTO & BOLOV 0TIV () VUVSH ENEYETO, TR
TpoToV Twva S akoAaciav autoug oecwdpovicbal.

EoLKe Yap.

QO HaKEpLE
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Supia, puh yap ooy adtn f i 6pBh TTPOC APETHV GANay,

n&ovag pdg dovag kat AuTtag pog AuTiag kat ¢opov pog dpopov
Katal\atteoBal, kat peldw Tpog ENATTW

(oTiep vopiopata, GAN f) €Kelvo pévov T VOpLopa dpBdv, avti ol St mavta
tadta katal\dtteobal, ppovnoalg,

[69b]
Kal ToUTou HEV TTAvVTa Kal PJETa TouTtou
WVOUMEVA TE KAl TILTIPACKOMEVA TR
dvTL fj kal avspeia kal cwdpoaclvn kai Sikatoolvn kal GUNABRSNY GANBAC
apeth, HETA GPOVACEWC, KAl TIPOOYLYVOHEVWVY Kal ATIOYLYVOHEVWY Kal NEovv
Kal $OBwv Kal TOV ANWV TIAVTWVY TWV TOLOUTWV: XwpL{opeva &€ ppovrocwg
Kal GANattopeva avtlt AANAAwWY Uh
oklaypadia Ti¢ f) i TolavTtn ApeTh Kal T® dvtL avépamodwsng te kai o0&V
OyLEC 0UE’ AANBEC XN, TO &' GANBEC TG BVTL A
[69c]
KABapoiq TG TV ToloVTWV MAVIWVY Kal f) cwdpoouvn Kat i Stkatocuvn kat
avspeia, kai abTh f| ppovnotg ph kabappdg Tig f. kal KSuvelouat Kal ot
TAG TEAETAG AWV 00TOL KaTaoTAcavtes oU dadlol TVEC elvar, AANG TG BvTL
TiaAaL aivitteoBat 6tL 6¢ Gv apunTog Kal atéAeotog eig "Aldou adikntat v
BopBopw keloetal, 6 6& KeKABAPPEVOC TE KAl TETEAECUEVOG EKELOE
adkopevog peta Be®@v olkAoEL. elolv yap &R, g daaotv ol Tiepl Tag TEAeTAG, vapBnkodopol
[69d]
Hév TIoANoi, Bakyot &¢ te tadpol- oUtot & elotv katd Th Eufv
86Eav o0k BANoL A ol TIEPN0COPNKATEG BPBDC. WV 81 Kal &y® KATA Ve TO
Suvatov o0&EV ateATTov €v T® PBiw GANG TTavTL TPOTIW TIPpouBup BNV yeveéoBatl:
€L & 0pOQG TpouBuuRBNV Kal TL Hvuoapey, ekeloe ENBOVTEG TO oadEg
€lodueda, Av BedC £0€An, OAiyov DoTtepov, WG Epol SOKEL. TalT olv &yw,
Edn, 0 Zwupia te kal KEBNG, arohoyodpat,
WG elkOTWG VPAC Te AmMOAsimwy Kal toug &vBdade Seomdtag ol [69e] xahem®g $pepw o0
Ayavakt®, HyoUHEVOC KAKET
0082V AtTov A vBdse Ssomdtalg Te Ayadoic évtelEeoBar kai étaipolg Tolg §& oMol arotiav
TIapEXEL €l T
o0V Uptv TBavWTEPSC el &v TH amoloyia A Tolg ABnvaiwv Sikaotalc, €0 av £xoL.

DAIA.

glrovrog &n tod Zwkpdrtoug tadta,

OTIoAaBV 6 KEBNC EdN: O ZWKPATEC, T HEV

dM\a Epolye Sokel Kah®g Aeyeabat,

[70a]

Ta &8¢ Tepl Thg Yux g TIOANRV atiiotiav TtapexEL TOlG avBpwTrioLg pn, metdav
amai\ayfj tod owpatog, ouSapod £tL R, GAN ékelvn T Auépa StadBeipntal
Te Kal aroM\untat f &v 6 BvBpwTiog amoBvAokn, eDOUC ATtaANaTTOpéVn TOD
owpatog, Kat ekPaivovoa wottep Tvedpa A karvog StaockedaoBeloa olyntat
Slarttopévn kal o082V ETL 008auod ). émel, imep €in ou avth kad’ althv
ouvnBpolopévn Kal artnAaypévn ToUTwY TOV Kak®V v ob vuvsh SIHABEG,
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TIOAAR) &V £(n éNTTLG Kal KaAR, @

[70b]

ZWKPATEG,

WG AANOR €otwv & oL Agyelg AAG Ttolto 61 Towg ouk OAlyNnG Ttapapudiag
Seltal kat Tiotewg, wg €otL te YPuyn arobavovtog tod avBpwtiou Kal Twva
Suvap Exel kat povnatv.

aAn6i, €dn,

NéVELG, O TwKPATNG, W KEPNG: ANa T 8k

oL pev; M) TEEpl AUTV ToUTwV BoUAeL StapuBoloypey, lte €lkOC 0UTWG
EXELWV glte pn;

gyw yolv, £€dn 6 KePng, NdEwg av

akovoatpt fvtva §6&av Exelg epl avT®v.

o0Kouv V' av otpat, f & 8¢ 6 Twkpdtng, elmnelv Twa viv [70c] dkovoavta, 008’ &l KWUWSEOTIOLOC
€ln, wg adoheox® Kat ov TepPL

TIPOONKAVTWY TOUC Adyoug Trotodual. £l o0v Sokel, Xph Staokoteiohal.
okebwpeba ¢ avtod thde 1, €T’ dpa

€v "Aldou

elolv al Puyal TeEAeuTNOAVTWY TGV AvBpWTIWVY £ite Kal ol. TTaAaLdg pév o0V
£0TL TG AOYOC 00 pepVAPEDBQ, WG lolv &vBévse Adikopeval EKeT, Kal T
ve gbpo adikvolvtat kat yiyvovtat €k TV teBvewtwy: Kal €l ToO’ olTwW(
e, TIEAW yiyveoBarl &k T®v amoBavévtwy tolg Z@vtac, AANo Tt f elev

[70d]

&v at Puyal AUV EKEL; oL yap &v Ttou TIAALY éyiyvovto pi) oboat, kai Toito
ikavov Tekpfplov tod tadt slvay, i t@ dvtt davepdv yiyvolto 8Tt
o08apoBev ANN0Bev yiyvovtat ol {WVTEG i) €k TV TEBVEWTWV- €l &€ ph EoTL
toUto, dA\ou &v tou &€oL Adyou.

TIAVU PEV

olv, £dn 6 KEBNC.

ph toivuv kat’

avBpwrwvy, f & 8¢, oKATEL LAVOV ToUTO, £l BoUAEL pdiov Hadsly, aANG Kal
Kata {Wwwv TIavtwy kat ut®v, kat cUNNABSENV doartep ExeL yeveaty Tiepl
TIAVTWV

[70e]

{Swpev Ap’ 0UTWOL yiyveTal Tavta, o0k BANOBEV 7 €k T®V évavtiwy ta
gvavtia, 600L¢ TUYYAVEL BV TOLODTOV TL, 0lov TO KAAOV T@) aloyp® évavtiov
TIou Kal Sikalov adikw, Kal AN\a 81 pupia olTwg Exel. TodTo oV
okePwpeda, Apa dvaykalov dootg E0TL TL évavtiov, unSapdBev AA\oBsv avtd
yiyveoBat A £k tod alT® évavtiou. olov 8tav METSv T yiyvntat, Avaykn
TIoU €§ EAATTOVOG OVTOoG TIpOTEpOV ETteLta petlov yiyveobay,

val.

DAIA.
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oUkoDV Kav

g\attov yiyvntay, €k peidovog évtog mpoTteEPOV
[71a]

Ootepov ENattov yevoetal,

gotwv oltw,

Eon.

Kal phv €€ loxupotépou ye TO

aoBeveaTtepov Kal €k Bpaduteépou To Battov;

TIAVU VE.

Tl 6¢; &v L xElpov yiyvntay,
oUK €€ apeivovog, kat v Stkaldtepov, €€ ASLkwTEPOU;

g yap oo;
Kav@C ooy,

Edn, Exopev Tolto, OTL TTAvta oUTw yiyvetay, €€ evavtiwv ta evavtia
pAyuata;

TIAVU VE.

T & aU; #oTL TL Kal ToldvSe &v alTolc, olov HETALY

ApPoTEPWV TIAVTWY TV Evavtiwv Suolv GvtoLv SU0 YEVEDELG,

[71b]

Ao pév tod ETépou T TO £tepov, amod &' ad Tol £Tépou TIAALY ETTL TO
gtepov: peidovog pév ipaypatog kat éhattovog peta&l adgnolg kat ¢poiolg,
Kal kahoOpev o0tw TO pév avgaveobal, to 6¢ Bively;

vai, £on.

oUkoODv kal

StakpiveoBal kat ouykpiveaBat, kal YuxeoBal kat Beppaivecbat, kat mavra
oltw, KAv €l ph xpwpeda tolg ovopaacty eviayod, AN €pyw yolv tavtayod
oUTwg Exewv Avaykaiov, yiyveoBal te avtd ¢€ aAAAWY yéveaiv Te elvat
EKATEPOU €i¢ ANANAQ;

Tidvu pév olv, { &

0c. [71c]

Tl olv; Ebn, T& {fv Zoti T évavtiov,
WOoTEP TG Eypnyopevat To Kabevdey;

Tavu

HEv olv, £n.

T

TO tebvavay, £oén.

oUkoOV

€€ AMNAwv te yiyvetal taldta, €lmep évavtia €0TLy, Kal atl YeveoeLg eiotv
autolv peta&L Suo duolv bvtouy;
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TG yap

o0;

THY pév toivuv étépav culuyiav Mv

vuvéh E\eyov Eyw ool €PN, €pQ, O ZwWKPATNG, Kal alThV Kal TAG YEVEDELG: oU &€ poL THv
Etepav. Aéyw &€ TO pev kabevdely, TO &€ eypnyopeval, Kal €k Tod

KaBeLSeLY TO eypnyopeval yiyveoBat katl

[71d]

€Kk Tol gypnyopevat to kabevdely, kal Tag yeveoeLg alTolv T PEV

katadapBavewv ivat, Thy &' aveyeipeaBal. ikav@g oo, €dn, f ol;

TIavu pév odv.

Aéye 61 pot kat ov, £dn, oltw Tept {wiig kal Bavatou.
o0k évavtiov pév dhc Td Zfv T TeBvdval givay;

EVWVYE.

yiyveoBar &¢ ¢

AMAAwv;

vad.

¢€ o0V ToD ZOVTOC T TO YLyVOuEVOVY;
TO tEBVNKOG, EPn).

Tl &€,

A & 8¢, &k ToD TeBVEDTOC;

avaykatov,
Edn), OpoAoyelv OTL TO {Dv.

€K TV

TEBVEWTWVY 8pa, @ KEBNC, T ZOVTd Te Kal ol ZHVTeg yiyvovtay; [71e]
daiveray, €dn.

elolv apa, £€dn, at puyal Hudv év "Adou.

EOLKEV.

oUkoDV

Kal Tolv yeveaéoLv Tolv Tept Tadta f v’ étépa oadic oDoa TuyXAVEL, TO
yap arobvhokewv cadeg SATou, i oU;

TTavu

HEv o0V, Edn.

GG o0V, A &' 8¢,

TIOLACOEV; OUK AVTATIOSWOOEV THY Evavtiav yevealy, AAQ TauTn XwAR €otal
N $uoLg i avaykn armodolval T® AToBVOKeELY Evavtiav Tva YEVEDLY;

TIAvtwg Tou, €dn.
Tiva tavtny;

0
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avaplwokeobat.

OAIA.

o0koDv, R &' 8¢, lnep

€0TL TO avaplwokeobat, €K TV

[72a]

TeBvewTwy Av €ln yeveolg €ig toug {lvtag altn, To dvaBlwokeobal;

TIAVU VE.

OpoAoyeltal &pa NPTV Kal Tautn Toug {Ovtag €K TV

TeBVEWTWVY yeyovéval o0EEv ATtov f) Toug TeBve®Tag K TGV {WVTWV, ToUToU
8& BvTog ikavov TIou £8OKeL TEKIAPLOV Elval BTL Avaykaiov Tag TGV
TeBvewTWY YPuydg elvai TTou, 68ev 8 ALY yiyveohal.

SOKET poL, £hn, O ZWKPATEG, €K TRV

WHOoAOYNUEVWY Avaykalov o0Twg EXELv.

16¢

Toivuv o0Twg, EPn, @ KEBNC, BTL 00UE’ ASIKWG WHUONOYAKAUEY, (G Ol SOKET. &l
yap un aet avramnodidoin ta

[72b]

£TEPA TOIG ETEPOLG YLYVOUEVA, WOTIEPEL KUKAW TIEPLLOVTA, AAN €UOETA TLG

€ln f) yéveolg €k ToD £TEPOU POVOV ELG TO KATAVTLKPU Kal () AVaKAUTITOL
TIAALY ETTL TO £TEPOV UNSE KAWTIAV TIOLOTTO, 0108’ ATL TTAVTA TEAEUTGOVTA TO
auto oxfua av oxoin kat To avtod abog av ol Kal TTavoatto yLyVoUEeEVa;
TIOG AEYeLg; Ebn.
0082V YaAeTidv, R &' B¢, évvofjoatl 6 Aéyw: AN olov &l

TO KatadapBavelv pev €in, To & aveyeipeobal pi avrarodidoin yyvopuevov
¢k ToD KaBevSovTog, olo’ dTL TeheuT®OVTA TTAVT

[72c]

av Afjpov tov Evéupinwva

amodeietev kal o08apod av daivolto St to kal TdMa TTévta TavTtov EKelvw
TietovOeval, kabeudewv. kv el cuykpivolto pev Ttavta, Stakpivolto &€ un,
TayU av to tod Avagayopou yeyovog €in, 6pod avta

XpApata. woaltwe 8¢, @ dpile KEBNC, Kal &

amoBviokol pév tavta 6oa tod (A petalafol, Eneldn &€ amobavol, pevol v
ToUTW TM OYAMATL TA TEBVeGTA Kal pi TIEALY avapLwokoLto, &p’ ol TIOANR
avaykn tehevt®vta navea [72d]

TeBvaval kat pndev Ciy; €l yap €k pev tv ANwv ta {@vta yiyvolto, ta &¢
{®vta Bviokol, Tig pnxavh pn ouyi tdvta katavaAwBijval €ig to tebvdvay;
008E pia pot Sokel, Epn 6 KEBNG, 0 ZWKPATEC, GANG

HoL SOKELG TTavtamnacty AAnodf AgyeLv.

g0tV
vap, £dn, @ KEPNG, WG Euol SOKET, TTavtdg uANov oUTw, kal AUEG altd
tadta ok egamatwpevol OppoAoyolpey, AN €otL T@ OvTL Kal TO

21



avaplwokeobat kat €k TV TebvewTwv toug {Ovtag yiyveobal kal tag tv
TeBvewTwy YPuyag

[72¢€]

glval kal Talg pév ye ayadalc apsvov lvay,

Talg 6€ Kakalg KAKLOV.

Kat pnv,

€pn 6 KePNG

OTIOAAB WY, Kal KaT' EKEVOV ye TOV AOYoV, @ ZWKPATES, &l

AANBN¢ €otwy, 6V oL €lwBag Bapud Aeyewy, OTL AUV A HABNOLG OUK BANO TL R
avAapvNoLg Tuyxavel o0oa, Kal Katd ToUTov Avaykn Tou UGS &V TIPoTEPW Tl
XPOvVw pepadnkeval & vov dvautpvnokoueda.

DAIA. TolTo 6&
[73a]

asduvarov, i pf AV TTou ARV f Puxh TipLv év TOSE TG AvBpwTtivey (8L
yevéoBal: (ote kal Tavtn aBdvatov i Puyr TL EOLKEV Elval.

aN\G, O KEBNG, Edpn 6
Zippiag
UTtOAafwv, Ttolat ToUTwv at amodel&eLg; UTIOPVNOOV pe: oL yap oddspa v T
TIAPOVTL JEUVN AL,
EVL pEV Aoy w, €dn O
KeBNG,
KOA{OTw, OTL épwTwpeVoL ol AvBpwTIoL, €AV TLG KOARDG €pwTd, avtol
Aéyouaotv Ttdvta f el — Kaitol &l uh) ETdyyavev avTolc EmoTAun évoloa
Kal 6pBdC Adyog, oUK &v olol T Aoav Ttodto Totfjoal — EeLta
[73b]
€AV TLg Tt Ta Staypappata dyn fj @A\o T tv Toloutwy, évtadBba capeotata
Katnyopel 6tL Todto oUTw( ExEL.
€l 6¢ pf
TaoTn v, €bn, Teidn, ® Zippia, 6 Zwkpdtng, oképat Av THSE T 0oL OKOTIOUHEVW CUVSOEN.
ATLoTelG Yap 6N g f) KAAOUPEVN PABNOLG Avapuvnoig €0Tuy;
ATILOT® MEV ool
Eywye, A &' 8¢ O Zippiag, o, avtd 6 Todto, Edn, Séopal tabely Tiept o0 6
Aéyog, dvapvnoBijvat. kail oxed6v e ¢€ Qv KEBNG émeyeipnos
Aéyewv ASN pépvnuat kal TeiBopat oUE&V HevTav ATTOV dKoUoLpL VOV TIR oU
gnexelpnoag AeyeLv.

[73c]

TS Eywye, | &' 8¢ OONOYOTHEY yap
Shmov, €l Tig T avapvnobroetat, S€lv altov TolTo TIPOTEPOV TIOTE
¢niotacOat.

mavu vy, €én.
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&p’ o0V Kal T68e dpoAoyolpey, dTav EMOTAUN

Tapayiyvntat TpoTw ToUTw, Avapvnoly slvat; Aéyw 8¢ tiva TpdTov; TOVSE.
€av tig T Etepov N Ibwv ) akovoag ) tiva GANANV aicbnow AaBwv pi pévov
gKelvo Y@, AN Kal £tepov éwonon o0 pi f alTh Emothpn GAN 8AAN, dpa
oUX1 To0To Sikaiwg Aéyopev &TL vepviadn, o0 thy Ewvolav [73d] EAaBey;
(h]e

AEVELG;

0loV T& TOLASE: ANAN TIOU ETILOTAN

avBpwTtou kal Aupag.

oG yap oo;

oUkoDv oloBa 8Tt ol ¢pactai, dtav

{Swaotv Aopav A ipdtiov i @\\o Tt oG T TTatSika avtiv elwde xphodat,
Ttdoyouaot Todto- Eyvwoav te Thv AUpav Kal &v tfj Stavoia Ehapov To £160¢
T00 TaLdd¢ o0 Av i AUpa; TodTo &€ £0TIV AVAUVNOLG: (WOTIEP VE Kal

Ziupiav

TLG 6wV TTIOMNNAKLG KEBNTOG AvepvroOn, kal GA\a Ttou pupia totadt av €in.

pupia pevtol v Ala, €dn 6 Zippiag.

[73€]

oUkoDv, A &' 8¢, TO ToLoTToV AVauvNaoic

T{G ¢0TL; pAAlota pévrol dtav TG tolTo Taln Tepl ékelva @ UTId YpoOvou
Kal Tol PR ETLOKOTIELY 6N €TtEAEANCTO;

ntévu pév olv, Edn.

T 8¢,/ & ¢

gotwy (rtmov yeypappévov iddvta kat Aupav yeypappeévny avepwrou
avapvnobfvat, kat Zippiav (Sévta yeypappevov kEBntog avapvnodijvat;

TIAVU VE.
DAIA.

oUkoODv kal Zwupiav idovta
veypappevov avtod Zippiov avapvnodijvay;
[74a]

E0TL peEvTo, E¢n).

&p’ olv o0 katd Tavta Tadta cuppaivel THY AVApvVNoLY
glvat pév ad’ dpoiwy, eivat 82 kai and avopoiwy;

oupBaivel.

AN Otav ye

AT TGV 6polwv Avaptpviokntal tig T, ap’ o0k avaykaiov Tése
TIPOOTIACXELY, EVVOELV €(TE TL ENAelTtEL TOOTO KATA THV OpoLOTNTA £lTE P
g¢keivou o0 aveuviodn;

avaykn, €on.
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oKOTIEL 81, f) &' 8¢, €l Talta oltwg

gxel. papév Tol T eivat toov, o0 EUNov Aéyw EVAW 00EE AiBov AMiBw ous’
Ao TQV ToloUTWV 008V, AN Ttapa tadta Ttdvta £tepdv T, alTo To {oov:
GOPév TLelvat fj undév;

[74b]

dQuev pevrol v AL, €bn 0 Ziupiag,

Bavpaot®g ye.

A kal érmotdpeda avtod &

EoTLy;

Tdvu Ve, R &' 8¢.

T160sv AaBbvTeg avTtod THY EmoTANNY; Ap’ 0UK &€

GV vuvdh é\éyopev, A E0Aa 1 AiBoug A @\\a dtta i§6vteC (oa, £k ToUTWV
€KETVO évevonaoapey, Etepov OV ToUTwV; i) oUY ETEPOV ool paivetal; OKOTIEL
5¢ kal ThSe. ap’ oL AiBot pév oot kail E0Aa éviote Tavta dvta t¢) pév ioa
daivetat, T &' o0;

TIAVU pév oV

[74c]

Tl 8¢; auta ta loa €0t 6te Aviod oot

€bavn, N f lodtng aviootng;

OUSEMWTIOTE

VE, O ZWKPATEC,

o0 tautov dpa

¢otiv, A &' 8¢, Taltd te Ta {oa kat avTod T (oov.

008au®C pot paivetal, @ SWKPATEC.

GAAG PRV €K TOUTWV Y, €dn, TV {owy,

ETEPpWV OVTwV €keivou tol {oou, dpwg auTtold ThY EMLOTHAMNV €VWevONnKAG TE
kal €indag;

aAnB<otata, £bn, AeyeLC.

oUkoOv i 6poiou dvtog TouToLG i)

avopolou;

TIAvU VE.

Sladépel 8¢ ve, f) & 8¢, 0088V Ewg Av AN 18KV ATd

[74d]

Tautng thg 0Pewg a0 €vvonong, lte dpolov gite avopolov, avaykaiov,
€dn, a0TO AvapvnoLv yeyovevat.

TIAVU pEV

olv.

T 8¢ f & 6¢ f) MGoyopév T

ToloDToV TiEPL T &v Tolg EVAOLE TE Kal 0l¢ vuVSH éNéyopev Tolg (ool
dpa daivetal fiv oUTw ioa elvat Gotep avtod TO & ZoTLy, f) EVSel TL
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¢kelvou T ToloDTov lvat olov To ioov, f| 0USEy;
Kal TIOAU Vg, €Pn), EVEel.

oUkoDVv opoAoyolpey, dtav Tig Tt idwv évvoron Ot BouAetal pev tolto O

viv &y 6p& glval olov Ao TL T®V Bvtwy, [74e] 2vSel 6¢ Kkal ob SUvatal Tolodtov sival {oov
olov ékeivo, AN 0TV auldtepov,

avaykaldv Tiou TOV To0To Evwwoolivta Tuxelv TTPoelSdTa EKelvo ) dnotv avtd

TIPOOEOLKEVAL PEV, EVEEECTEPWC OE EXELY;

avaykn.

i o0v; TO ToloTToV TIETOVOapEY

Kal AUELG A o0 Tepl te ta loa kat avtod To ioov;
mavtanaot ye.

DAIA.

avaykatov

apa fuag tpoetdeval to toov Tipo ekelvou Tol

[75a]

Xpovou Ote to p®OToV (8dvteg T loa Evevonoapev OTL OpEyeTal pEv avia
tadta ivat olov o (oov, Exel 5& EvdeeoTépwc.

gotL tadta.

GAAG PRV Kal

168¢ 6oNoyoTpey, i BAN0BEeV auTd évvevonkéval pndé Suvatodv ivat
gvvonoatl aAN ) €k to0 6€tv i) ApacBal i) €k Tivog GAANG TV alobfoswv:
Tautov 6¢ tavta tadta Adyw.

TauTOV yap

EOTLY, W TWKPATEC, TIPOC Ve & BoUAeTal SnAdaoat & Ayoc.

AAAQ pEv 61 €K yeE TV aloBnoswv Sel évvofjoal Tt

[75b]

Tavta ta v talg aiobroeoLv ekelvou Tte Opeyetat tod 6 £otw loov, Kal
altol €vbeeoTepd €0TLV: ) TIWG AEYOUEY;

oltwe.

Tp0O tod &pa &p&aobat Auag opdv

Kal AkoUEL kal T@\a aioBdavesBat Tuxelv €8¢t Tiou eiAndoTag EMIOTAPNY
autol tol (oou OTL EoTLy, €l EuENNOpEV TA €K TV aloBnoswv loa €keloe
avolioely, 8Tl ipoBupeital pév tavra Toladt ivat olov ékelvo, 0Ty 8&
avtod dauvhotepa.

AvdAykn €K TV

TIPOELPNUEVWY, O ZWKPATEC.

oukoDV

YEVOHEVOL ELBUG EWPWHEV TE Kal AKOUOUEV Kal Tag AANag aloBroeLg elxopey;
TIAVU VE.

[75c]
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£deL 6¢ ye, dapev, Tpo TouTwy Th TOD
loou émothpuny eilndévay;

vai.
Tiplv yeveoBal dpa, wg €oLkev, avaykn AUV althv
eilndevad.

£0LKEV.

oUKoODv €l pev AaBovteg avthyv Tipo Tol yeveoBal £XOVTEC

gyevopueda, Arotaueba kat Tplv yeveoBal kat eLOLG yevoEVOL 00 POVOV TO
loov kat to peldov kal To ENattov MG kal cupmavta ta toladta; ov yap
Tiept To0 {oou viv 6 Aoyog AUV 8NGOV TL i) kal Tiept avtod tod kaAoD kat
autol tol [75d] dyabol kal ikaiou kat

6clou kai, 8Tep Aéyw, TEPL AMAVIWV 0l éroppaylldueda t© avtd & ZoTL kal év Talg
EPWTNOEDLY EPWTOVTEC

Kal €v Talg amokplogoLv ATTIOKPLVOUEVOL. WOTE avaykailov AUV ToUTwV TIAVTwv
TAG Erothpag po tod yeveobatl eiAndevad.

£otTL talta.

Kal € pev ye Aapovteg

€KAOTOTE YN ETAeAAOMEDQ, €lddTag Acl yiyveobal kal agtl La Biou

eideval To yap €ideval TolT €otiy, AaBovta Tou ETLOT NV EXELV Kal K
amohwAekéval: fj o0 to0to ABNV Aéyopev, @ ZLppia, EMOTAUNG aroBoAny; [75e]
TAVTWE 8ATIOU, BN, O ZWKPATEC,
€l 8¢ ye olpat AaBOvVTeC Tiply yevéaBatl

YLlyvopevoL antwAeoapey, Dotepov &€ Talg aiobroeol XpwHeVOL TIEpL aUTA
gkelvag avahapBavopey Tag EmotApac g TToTE Kal Tiplv elyouev, ap’ o0y &
KahoOpev pavBdvely oikelav av Emotrpnv avalapBavel €in; toito &€ ou
avapuvokeoBat Ayovteg 0pOOC Av AEyoLuey;

TIAvU VE.
DAIA.
[76a]

duvatov yap 6n todto ye épavn, aloBopevov

TL ) i66vta A akovoavta A twva GAN\nv aiobnotv AaBovta Etepov TL armo
ToUTou éwoRoatl & meNéAnoto, @ tolto éminaialev avépotov dv i @ duotov:
wote, O1ep Aéyw, Suolv Batepa, fToL ETLOTAPEVOL YE QUTA YEYOVAUEV Kal
¢rotdpeba Sua Blov mdvteg, f) Dotepov, oUG papev pavBavely, ouEEV AAN |
avapuviokovtat o0Tol, Kai fj pdenotg avauvnotlg av &in.
kal paAa 8 oUTwe EXEL, O ZWKPATEG.

niétepov o0V aiph, O Iiupia; émotapévoug NUES yeyovévay,
[76b]

A AvapLuvhokesBal DoTEPoV GV TIPATEPOV ETILOTAKNY EIANPOTEG AKIEY;

00K &YW, O ZWKPATEC, &V T
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TIapovTL EAécBal.

T{ 6¢; TOd¢e ExeLg

E\éoBal, kal Tif) ool Sokel Tiepl aUToU; Avip ETILOTANEVOC TIEPL WV EmioTatal
gyot v Sobvat Adyov ) o0;

TIOAAR) Avaykn,

£, O TWKPATEC.

A kal Sokolol

0Ol TTAVTEC ExElv S186vat Adyov Tiepl TOUTWV OV VUVSH ENéyoLEY;

Bouloiunv pevtay, £bn 6 Zippiag GA\a

TIOAU péiMov doBodpat pi adplov TNVIKAESE 0UKETL ) AvBpwTiwY 00S8ELC AEiwg
016¢ te TolTo ToLfoat.

[76c]

o0k 8pa Sokoloi oot émiotachai ye, Edn, O

Zippia, tavteg avtd;

o0Sau®C.

avaptpviokovtal @pa & mote

gnabov;

avaykn.

Tote Aapoloat at Yuyatl AV THY EMLOTAUNY AUTOV; oV yap

&N ad’ 00 ye &vBpwTIoL yeyOVapev.

o0 &fta.

TipoTEPOV Apa.

vai.

Aoav apa, @

Yiupia, at puyal kai TpdTEPOV, TIPLV £lval &V avepwTiou

€(8€L, XwpLg owUATWY, Kal GpovnaoLy eiyov.

el ph &pa aua yryvopevol A\apBAavopey, @ SWKPAteg, TaUTaC

TG érotApag o0tog yap Asimetat £TL 6 Xpovoc,.

[76d]

glev, O ETaipe: ATONUPEY 68 aVTAC &V

Tolw MW XpOvw; — oL yap &n €XOVTEG ye alTag yyvopeda, wg &ptt
(poloyRoapey — ) &v Toutw ATONUMEY &V MTEP Kal AapBdvopey; R Exelg
AdA\ov Twa elmelv xpovov;

008au®C, ®

ZwKpateg, ANA ENabov EpauTtov o0SEV ElTTWV.

ap’ odv olTwC Exel, Edn, ALY, @ Zippia; €l pév ot & Bpuholpev Asi, kahdv Té TL kal
ayaBov kal téoa f totavtn ovoia, Kat €Tt talTnV ta €K TV alobnoswv
avta AvadEPopey,

[76€]
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OTIapYoUCQAV TIPATEPOV AVEUPIOKOVTEC NUETEPAV oDoav, Kal Tadta EKeivn
amnetkalopev, dvaykaiov, oUTwg GoTep kat tadta €otiy, o0Twg Kal Thv
Auetépav Puyhv lvat kal Tipiv yeyovéval UGS i 6& ph Zott tadta, EANWC
&v 6 Adyog oUTog eipnuévog €in; ap’ o0twg £xeL, Kal ton avaykn tadtd te
glvat Kal tag Auetépag Puydg Tply kal APEC yeyovéval, Kal €l ui tadta,
oU&E TASE;

DAIA.

OTIEPPURCE, W TWKpaTeC, PN O

Yiupiac, Sokel pot i alTh avaykn ivat, Kai i¢ KaAOV ye

Katadevyel 6 Aoyog €ig

[77a]

10 Opoiwg glvat thY Te Puyhv UGV TIplv yevésBal AuEC kal thy ovaiav fjv ou
VOV A€yeLg. o0 yap Exw Eywye oudEv oUTW oL évapyeg Ov wg tolto, T
Tévta ta toladT £lval ¢ 0ldv Te MAALOTA, KAV T Kal ayadodv kal Tda
avta & ou vuvdh EAeyeG: Kal EpoLye SOKET LKavWG ATTodESELKTAL.

T 6¢ 6N KePnty, €dn O

Zwkpdtng S6€l yap kat Kepnta melBetv.

kav®g, €pn 6 Zippiag, we Eywye

olpaL KaiTol KapTEPWTATOC AVBPWTIWY E0TIV TIPOC TO ATILOTELY TOTG AGYOLC.
BN olpal oUK év8ekg TolTo TemeloBat alTdy, TL TIplv yevéohal

[77b]

AUEC AV ARGV ) Puxr: €l pévtol kal metsav amobavwpev €t €otat, oudE
a0t pot SokeL, £hn, O ZWKPATEG,

amodedelybat, AN €Tt éveéotnkev 6 vuvdh KeBNg EAeye, TO TV

TIOA®V, OTw¢ ph dpa amobvrjokovtog tol avBpwtiou Stackedavvutal f Puyh kat
a0Th Tol elval todto Téhog f. T yap KwAUEL yiyvecBat pév alTthv Kal
ouviotacBat &\\oBEv TIoBeV Kal elval Tiplv Kal €i¢ AvBpwTiEloV odpa
adkeaBal, emeldav &€ adiknrat kal aralattntat tovtou, TOTE Kal authv
TeAeutdv kat StadOeipecbal;

[77c]

€0 AéyeLg, £dn, @ Zwppia, 6 KEBNG. dpaivetat yap

(oTiep Ao amodedeiyBat o ST, 6Tt Tiply yevéaBat A AV AUGV i Yuyh,
81 62 Mpooamodei€al Tt Kal émeldav amoBavwpev ouSév Attov Zotal f) TTpiv
yeveoBal, €l HENEL TENOG ) ATTOSELELG EEELV.

amoséSelkTal pév, Edn, O Iippia te Kal KEBNG, 6 Zwkpdtng, kal viv, €l "Bé\ete ouvBelval TolTdv
TE TOV

AOyov €ig Tadtov Kat Ov Tipd ToUTOU WHOAOYHoAEY, TO yiyveoBal Tiév To (v

€K Tol t1eBve®TOC. €1 yap E0TLV péEV

[77d]

N Yuxn kal potepov, avaykn && avtij €ig tod {fjv iovon TE Kal yryvouevn

pN&apoBev AAN0Bev 1) €k Bavdtou kat Tod teBvaval yiyveobat, g oUk

avaykn adThyv Kal Emetdav anobavn sivat, Emeldn ye St avbig althv

yiyveoBal; amoSéseiktal pév olv &Tiep AéyeTe Kal vOv. SpwG &€ pot SoKelg
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oL te Kal Zippiag HSEwg av kal todtov StampaypatevoacBat ToV Adyov
€Tl pdANov, kal edtéval To TV aidwv, puh wg aAnb®g 6 dvepog althv
¢kBaivouoav ¢k tod cwpatog Stadpuod

[77€]

Kat Staokedavvuoly, AANwG Te Kat dtav TuXn TLG PN €V vveia AN gv
MEYAAW TWVL TIVEUHATL ATIOBVAOKWV.

Kat o

KEPNG

griyeNdoag, wg SeSLOTWY, £hn, O ZWKPATES, TIELPE

avamne(Bev: pdA\ov 8¢ ph wg AWV Se8L0TWV, AN Towg VL TLG Kal &v AUV
nai oTig Té Totaita poPeital. todtov olv TElp® peTameiBety ph Sedtéval
TOV BAvatov WoTEp TA HOPUOAUKELQ.

aM\a

XPN, €dn O Zwkpdtng, EMAdewv aLT® £kAoTNG NUEPAC EwG Qv EEemtQonTe.
DAIA.

[78a]

T608ev o0V, £, O ZWKPATEC, TMOV

ToLoUTWV Ayabov énwdov Anoueda, Emeldh ov, €dn, HUAG ATtoAelTELg;
TIOANR pév f) ‘EANAG, 6N, G

KeBng, &v

A #velol Tou ayaBol Avspec, TTOMGA 82 Kal Té T®V BapBapwv yévn, oD
mtavtag xpn dtepeuvacbat ntodvtag tololtov EMwdov, PATE XpNUATWY
deLSopEVOUC HATE TIOVWY, WG OUK E0TLV €i¢ OTL Av EUKALPOTEPOV AVAAiOKOLTE
xpnuata. {ntelv 6¢€ xph Kat autoug HeT aMAAwv: Towg yap v o0dE padiwg
ebpotte paA\ov LPQV Suvapevoug ToUTO TIOLELV.

AN\ taldta pev 86, £dn, UTtdpéel, 0 KEBNG: 6Bev 6¢

[78b]

amelimopev emaveNBwpev, €l ool ASopEVw EaTiv.

AAAG phv HoopEvw ye: TIWOG Yap oU PENAEL

KOAQG, EPn), AEyeLq.

00KkoDV TOLOVSE TL, i & 8¢ 6 TwKpdTnC, Sel Audc Avepéodat éautolc, TH Tolw Twi &pa
TIpoonkKeL ToUto TO TtaBog TtaocyeLy, TO dtaockedbavvuobat, kat utep Tol Toiou
Twog edteval ph) tddbn avto, kat T@ Tolw Twi 00 Kal PETa

to0to ad émoképacBal tdtepov f Puxh

€0TLY, Kal €K ToUTwV Bappelv i) Sedteval UTEP THG NpeTEPag Yuxhg;

AaAnodf, £bn, AeyeLg.

[78c]

&p’' o0V TG P&V CUVTEBEVTL Te Kal CUVOETW

BVTL PUOEL TIPOCTKEL TOUTO TTACYELY, StatpeBRval TalTn ATEp CUVETEDN: &l
6€ TL Tuy)AveL BV AouVBEeTOV, TOUTW POVW TIPOCTKEL Uh TTAoyELY Tadta, elmep
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Tw AN\w;

SoKel pot, £dn, oltwg ExeLy, 6

KEBNG.

oUkoDv arep del katd Tavta Kal

woaltwg £xeL, tadta pAloTa gikd¢ elval T8 AcUvBeta, T 88 ENOT ENWC
Kal unéemote katd tautq, tadta 6¢ ouvoeta;

gpoLye Sokel o0Tw.

lwpev 61, €dn, mL

TauTa €’ Atep v T® EPmpPoobev
[78d]

AOyw. auth f ovoia A Adyov SiSopev Tob elval kal EpwTMVTEC Kal
ATIOKPLVOUEVOL, TIOTEPOV WOoAUTWC AEl £XEL KATA TAUTA i) GANOT GAN\WG; auTO
10 {oov, auTto TO KaAov, altod Ekactov 0 £0TLy, TO OV, YR TIOTE HETABOANV
Kat Avtvodv évéexetay; f) det alT@Wv Ekaotov O £0TL, HOVOELSEG OV aUTO
K0’ autd, woavtwg KaTa tavta £xeL kat ovdemote oLSApR ouSap®wg AANolwaotvy
oU&epiav evbexetay;
woaltwg, £€dn, Avaykn,

0 KeBng, kata
TaUTA EYEWV, O ZWKPATEC,

Tl 8¢ Thv
TIOA\GV KAAGV, olov avBpwTiwv A Trmwv A
[78¢€]

{patiwv | GNwV wvtvwvodv TtoouTtwy, i towv i

KOAGV A TTAVTWV TGV EKelvolg OHWVOHWY; pa Katd TavTd EXeL, A

Tidv tovvavtiov €kelvolg 00Te auTa aUTolg oUte AAAAOLG OUSETIOTE WG ETTOC
elmelv 00S6ap®¢ Katd TavuTy;

olTtwe av, #hn

0 KEPNG,

taltar ovdEmote woavTtwg EXEL.

DAIA.

[79a]

oUKOoDV ToUTwV péV Kav agato kav idolg kv

Talg GAN\alg aioBnoeotv aicbolo, TV 6 Kata TauTa €XOVTWVY OUK £0TLV OTW
ot &v AN\ €rAapolo i T® Th¢ Stavoiag Aoylop®, AN\ €otwv aldh ta
tolalta kat ovy 6paty;

mavtdanaowy, £€én,
AANOM AgyeLc.

B®pev o0V BovAeL, Edn, Vo
€16n TV dvTwy, TO pEV OpaTOV, TO &€ ALSEC;
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Bpev, EPn.

Kal TO pév

aldEg agl kata taltd £yov, TO ¢ OpaTOV pUNdEmoTe KATA TalTd;

kat to0to, €dn, BOpev.

[79b]

$épe 6A, { & 8¢, EANO TL AU®V aTGOV TO

pEV OWUA €oTL, TO &€ Yuxn);

oUSEV GANO,

EPn.

TIOTEPW 00V OLOLOTEPOV TG £(8eL dapiv

av glval kai cuyyevéoTepov TO oDUQ;

mtavti, €pn, to0to ye SfAov, OTL T Opat®.

T 8¢ f) Yuxr); Opatov i) aldeg;

o0y UTT AVBPpWTIWV VE, O ZWKPATES, £Pn.

GAAG PV HETG Ve T Opata Kal Ta P

TH TV avBpwnwv puoel ENeyopev- i) AAAN Twi oley;

Tf TV avBpwTwv.

T olv

Tiepl Puxfc Aéyopev; dpatodv i adpatov eivat;

oUY 6patov.

awdég Gpa;

vai.

opoLdtepov apa Puyxh ocwpatog oty TR ALsel, To &€ T® 0pat®. [79¢]
nidoa avaykn, @ ZWKPATEC.

oUkoDV Kail To6¢e TtdAal éNeyopey, OTL R

Puxr, 0tav pév TQ owPaTL TIpooypital €i¢ TO oKOTEWV TL i) 61d To 6pdv i
610 tol akovewy i) U AAANG Twvog aloBrfoewg — tolTo yap €0TLv TO 6La ToD
owpartog, To 8U aloBnoewg OKOTIEWV TL — TOTE pEV EAKETAL UTIO TOD CWHATOG
€l¢ TG oVGEMOTE KaTA TAUTA £xOVTa, Kal alTh TMAavatal Kat tapdttetal kat
€\yyLd wotep peBuouoa, dte toloUTWVY EPATITOMEVN;

TIAvU VE.
[79d]

dtav &8¢ ye auth Kab' authv okoTtf, Ekeloe

olxetal €l TO KaBapov te Kal del v kal abdvatov Kat woautwg £xov, Kal

(¢ oUYYEVHG oUoa avutod del peT’ Ekelvou Te yiyvetal, dtavrep alth ka’
althv yévntal kat €&f avth), kal ménavtal te Tod MAAvou Kal Tiept €kelva

Ael KaTa TalTA WoaUTwC ExeL, ATe TolouTwy édartopevn: kat todto althig To
adnua ¢ppovnoLg kEKAntay,
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TIAVTATIOoLY,
g, KAOADC Kal GANBH Aéyelg, @ ZWKPATEC.

TIOTépw 00V al ool SOKET TG il kal

€K TV TIpOoBev Kal €k

[79€]

TGOV VOV Aeyopévwv Puyh OLOLOTEPOV Elval Kal GUYYEVEGTEPOVY;

TIéC &v pot Sokel, A &' 8¢, cuyyxwphoat, @

ZWKPATEG, €K TAUTNG THG HEBASOU, Kal 6 Suopabeotatog,

OTL OAW Kal Ttavti OpoLoTEPOV €0TL Puyh TQ Agl WoauTwg £xovTL pdAAov i T
Hn.

T({ 6¢€ TO oQpa;

TR £TEPW.

DAIA.

Opa &n kat

THSEe 6T émeldav &v T® alt® wot Yuyh kal

[80a]

o®pa, T@ péEv SouleleLy kal dpyeaBal i dUoLG TIpooTATTEL, TH &€ apyelv Kal
SeoTt6ZeLv: Kal katd Tadta ad TéTepdv ool Sokel Bpotov T Beiw elvat kal
TIOTEPOV TG BVNT®; f 00 SoKET ool TO pév BeTov olov BpyELY TE Kal
nyepovevewy Tiepukeval, To & Buntov pxeobal te kat SoulevELy;

EMOLYE.

TIOTépw 0LV ) Puxh Z0LKeY;

6fAa &R, @

Twkpateg, 6Tl A pev Puyxn T Belw, To 6¢ ocOpa T® BvnT.

OKOTIEL 8, N, O KEPNG, &l &k TTAVTWY

TOV gipnpEVWY

[80b]

Tade AUV oupPaivel, TQ pev Belw kal aBavdtw kat vont® kat povoelSel kat
ASLaAUTW Kal ast woalTwg KATa TauTa £YoVTL EauT® OpoLoTatov glvat Yuxn,
W 6¢ avBpwTtiivw Kat BvnT® Kal TIOAUELSET Kal avorTw Kat SLaAUT® Kal
HNSETTOTE KaTa TAlTA EXOVTL £QUTEH OpOoLdTaTov al ivat o@pa. EXOpéV T
map& Tadta Ao Aéyety, O dpile KEBNC, f o0y olTwg

Exey

oUK EXOEV.

Tl o0V; TOUTWV oltwg &xovtwv ap’ oUXL OCWHATL pEV TayU

SlalUecBal ipoorkeL, Puyh 62 a td Ttapdarmav aSLa\iTw sivat f &yyog Tt
TouTou;

[80c]

g yap ou;

32



gWoETC 00V, £dn, émeldav amoddvn 6 &vBpwTtog, TO piv 6patdv altod, TO

o®uUa, Kal &v 6pat® Kelpevov, & 8i) vekpodv KahoDuEeY, () TIPOCHKEL SLalleaBat

Kal éiartitrrely kat SlarveloBat, o0k 0BUG TOUTWV 0USEV TIETIOVOEY, AAN

ETILELKQDG CUYVOV ETILUEVEL XPOVOV, €AV HEV TLG KAl XAPLEVTWE EXWV TO o@ua
TeAeuTron Kal v Tolautn Wpa, Kat Ttdvu HAaAa: CUPTIECOV Yap To o®pa Kat
TapLyeuBey, WoTiep ol €v AlyuTttw TapLyeuBevteg, OAlyou OAov pEveL apryavov ooV
XpOvov,

[80d]

gvia 8¢ pepn tol owpatog, kat av oarf, 6otd te kat vedpa kal ta toladta
Tavta, OpwC wg £mog eimelv abdvatd €otwv- i) o;

vat.

n 6¢ Yuxn épa, T

aLdeg, TO €l¢ ToLoUTOV TOTIOV ETEPOV OLYOMEVOV YEVVATOV Kal KaBapov Kal
ALSA, €i¢ "ALsou W AANBKC, Ttapd TOV Ayabodv kal ppdvipov Bedy, of,
av Be0¢ BeAn, avutika kal th EuR Yuxh itéov, abtn 6¢ &R AUIV ) tolavtn
Kal o0tw medukula armarattopevn Tod ocwpatog e0BLG Stamepuontat Kat
anoAwAev, WG daaotv ot TToAoL

[80¢€]
&vBpwTioL; TToA\oD ve 8€T,  dile KEBNC Te kal

Tippia, aANG TIOAG pBANov W&’ ExEL ¢av pév kaBapd

artaA\dtTntat, pndev tol owpatog ouveperkovoa, ate oudev kowvwvoloa avt®
v T® Biw ékoloa lvat, GG pevyouoa adtd kal cuvnBpolopévn alth ig
€autrv, dte peAet®oa del Toito — 10 &€ oUSEV ANNO €0Tiv f) OpOKG
d\ocodoloa kat T@ dvtl

[81a]
TeBvaval pedetwoa padiwg: f) ov tolT av €in peAetn Bavdrtou;

DAIA.

Travtanaot Ve.

oUKoOv o0tw pev Exouoa €lg TO dpoLlov auth) To aldeg amépyetatl, to Belov

Te Kal ABdvatov kal Gppdvipov, ol adikopévn TIdpyel avth evdaipovt ivay,
TTAGVN G Kal avolag kat ¢opwv kat aypiwv EpUTwV Kal TOV AANWV Kak®V TV
avOpwreiwv antnA\aypevn, Gotep 6& Aéyetat Katd TOV HEPUNUEVWY, WG AANBKG
TOV AoLTtdV XpOvov petd Be®v Stayouoa; oltw dOpeY, W KEBNG, A AANWC;

oltw v Ala, €pn 6 KEBNG.

[81b]

gav 8¢ ye olpal HepLacpévn Kal Akadaptog
o0 owpatog arnalhdattnta, dte T owpatt det cuvoloa kat tolto
Beparmevouoa kat Epioa Kal yontevopEvn UTT auTold UTIO Te TV EMBUULOV Kal
ASOVGV, (oTe unSév &NNo SoKeTY elval AANBEC AAN A TO CWHATOELSEC, 00
TLG Av ayatto kat ot kat iot kat payol kai pog ta appodiola
xproatto, to &6¢ Tolg dppact OKoTOSEC Kal Aldeg, vontov 6¢ kal pthocodia

33



aipetov, todto 6¢ €iBlopévn YoV TE Kal TpepELY Kal pevyeLy, oUTwW

[81c]

&N €xouoav olel YPuyhv avthv kab' althv eilkpvh) aral\d&eobal;

oud’ értwaotioly, €.

GANG Kal SLelAnppEvnv

Ve otpat UTd tod owpatostdolc, & alth f OAla Te kal cuvouaia Tol
owpatog 61 to ast ouvelval Kat 8La ThHv TIOANRV HEANETNV EveTtoinoe
oupduTov;

TIAvu VE.

EUBPLBEC 8¢ ve, O Ppile, ToUTO olecBal xph eivat Kal

BapUL kal ye®deg kal 6patdv- 6 8N kat Eyouvoa A totautn Yuyn Bapuvetal te
Kal EAkeTal TIAALW €i¢ TOV 0patov totov oPw tod adol( te kal "Aldou, WOoTEP
Aéyetal, Tept Tta

[81d]

MvApatd te kal Toug tddoug Kuhvdoupevn, Tiept & 6 kat WPOn dtta puy®v
oKL0€l6R dpavrdaouata, ola tapéyovtal ai towadtal Ppuyat el8wa, ai uh
KaBap®¢ aroAuBeloal aA\a tod Opatol petexovoal, 51O Kat op®vtal.
£1KOC VE, Q) ZWKPATEC.

€lKOG pévtol, O KEBNG: kal o Ti ye

TAG TGOV Aayab@v alTag elval, A Tag Tev pavAwy, al Tiept té toladta
avaykalovtat mAavaoBat &iknv tivouoal thg ipotepag tpodig kakig oliong.
Kal PEXPL Ye TouTou TAav@vtal, wg av T

[81e]

t00 ouventakoAouBoivtog, Tol cwpatoeldolc, embupia ALY evéeBOOLV €ig
o®pa- évboldvral &¢, wotep €ikog, €ig Totadta BN ool dtt’ v kat
HepEAETNKUTAL TUXWOLV €V TR Bilw.

Ta Tola

&1 tadta AéyeLg, O TWKPATEC;

0lov TOUG pév

yaotpipapyiag te kat UBpeLg kat dpLhotooiag HEPEAETNKOTAG Kal [N
SinuAapnpévoug €ig T TV Bvwv yévn

[82a]

Kal TV TolouTwv Bnpiwv €ikdg evdueabal.

DAIA.
f) ouK oley;
TIAVU P&V 00V €1KOG AEVELC.

ToUG &€ ye adikiag Te Kal tupavvidag kat apraydg
TIPOTETLUNKOTAG £LC TA TAOV MUKWV T€ Kal lEpakwv Kal {KTivwv yévn- i ol
av d\\oog< papev Tag ToLavtag tevay,
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AMENEL, Ebn O KEPNG, €lg ta Towalta.

oUkoDv, A & 8¢, SAAa 8i kal T@A\a A v £kacta (ol Katd Tag avTtiv
opoldTnNTag ThHG HEAETNG;

Sfov &R, €dn;

TR &' o0;

oUkoOv evdatpoveotatol, €¢n,

Kal TouTwv glot Kat €ig BEATLOTOV TOTIOV LOVTEG OL THV SNUOTLKAV Kal
TIOALTIKAV

[82b]

ApeThV €TLTeTNSEVKOTEG, NV 6 KaAoDoL cwdpoaouvny te kal Stkatoouvny, €§
€00oug te kal peletng yeyovulav &veu dthocodiag te kal vol;

TR 6 oUTOL ebSalpovéoTatol;

OTL TOUTOUC €IKOC €0TLV €i¢ ToLoDTOV TIAALY AdLkveloBal

TIOALTIKOV Kal fUEPOV YEVOG, f TTOU HEALTTOV f) oPpNnKOV f) HUPUAKWY, Kal €L
TAUTOV ye TIAALWY TO avBpwTILVOV yEVOoG, Kal yiyveaBal €€ aut®v avdpag
petploud.

€LKOC.

€lg 6¢ ye Be@v yevog uh dLthocodroavtt kal TTavieA®g

[82(]

KaBap® AardvtL ov BEuLg adikveloBat AN i) T dLAopabel. GANNG ToUTWV

gveka, M £talpe Ziupia te kal KEBng, ol 0pBKIg

d\doodol dmEyovtal TV Katd TO cWpa EMBUPLOV armac®v kal kaptepolot Katl
oL Tapadiéoéacty autalg Eautoug, ol tL oikodpBopiav te Kal Teviav

popoupevol, (WoTEP ot TTIoAOL Kal ploypAHatoLl o06E ad atipiav T Kai
ado&iav poxBnplag ed1dteg, wotep ot pidapyol te kal GLAoTLpo, Emelta
ameyovrat aut®v.

o0 yap av Tipétoy, Edn, ©

Zwkpateg, 6 KEPNG.

[82d]

o0 pévtol pa Alag, i & 8¢. Tolyaptot TouToLg pév amacty, G KEBnC, éketvol oig
TL HEAEL TAG €auT®V YuxhG ANAG ) owpatt TIAdtTovieg {Wot, Xalpewy
€LTTOVTEC, OV Kata Tavtd Topevovtatl altolg wg ouK eidoatyv Ot Epyovtal,
avtol &€ Ryoupevol ov S€lv evavtia th dthocodia pdtTewy Kal Tfj €kelvng
AOoeL Te Kal KaBapu@ tavtn i Tpémovtal Ekelvn ETOHEVOL, T éKeivn
Odnyettad.

TR, O TWKPATEC;

gy €p®, £dN. yyvwokouaol yap, A &

0¢, ot dpL\opabelg

[82¢€]

ot mapalaBoloa avt®v Thv YPuxhv A dLhocodia atexvig dtadedepevny év T
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OWMATL KAl TIPOOKEKOANNUEVNY, Avaykalopevnyv &€ wotep SLa eipypod Sa
ToUTOoU okoTeloBal Ta dvta AAa P adthv 8U alThg, Kal év taon apabia
KUAwSoupevny, kat tod eipypod thv dswvotnta katidodoa OtL 6L embupiag
€0Tlv, W¢ Qv paAlota auTtog 6 edepevog cUNATITWP [83a]

€ln tol 6ede0bal,

DAIA.
— BTiEP 00V Aéyw, YLYyVWOKoUGLY ol pAopadeic 8Tl o0Tw
napaiapoioa i} pthocodia Exovoav aut®v thv Puxhv ApEpa Ttapapubeital kat
ADgLv ETLyeLpel, éveltkvupevn OTL Artdtng peév HeoTh) ) SLa TV OPPATWY
okEPLG, amdtng &€ ) S1a TV Wtwv Kal TV dAN\wv aicbRoswy, eiBouoa &¢ €k
TOUTWV pEv avaywpelv, oov uh avaykn aotoig xpfiodat, avdthv &€ €ig althv
oUN\éyeoBal kal aBpoilecBal TapaKeAEVOPEVN, TILOTEVELY &€ UnNdevi ANW
aAN
[83b]
f avthv autf, 6Tt v vorjon avth kab’ althv avto kab’' altd TV dvtwv: OTL
&' v 86U AN\wv okottfy v dANoLg v AANo, un&év nyeloBat aAnbec: glval 8¢
TO pév Tololtov aloBntov te kat 6patdy, 6 6¢ auth 6pd vontov te kal
aLS€c. Tautn oLV T AUOEL 0UK olopévn S€iv évavtiodoBat i Tod w¢ aANBGC
docddou Yuyxn oltwg amexetal TV RSovv Te Kal emBupLOV Kal AtV kat ¢oBwv kab’
doov duvatat, Aoyllopevn
ot emedav g opodpa Nabh i $opndH N
AuTtnOf A €mbupnon, o6&V Toocoltov kakov Emabev arr’
[83c]
avT@V v av TG 0indein, olov i voohoag A T Avahwoag Sid Tag érmbupiac,
AAN' O TTAVTWV PEYLOTOV TE KaKWV Kal éoxatov €0ty To0to TdoyeL Kal ov
Noyiletal avto.
Tl TodTo, W TWKpateg; €N 6
KEBNc.
Ot Yuyn tavtog avbpwriou avaykadstat
adpa te Nobfval opdSpa i AuttnBfjval mi Tw kal fyelobal Tepl 6 Av pdAlota
To0TO Aoy, ToUTOo évapyéotatdy te slval kal dAnBéatatov, oy olTwg
gxov: talta 6¢ palota ta oépata: i ol;
TIAVU VE.
[83d]
oUKoDV &v ToUTW T TABEL paAlota
katadeltal Yuyh OO CWHATOC;
g &n);
&TL £kAoTn SOV Kal AOTIN oTtep AAov
g€xouoa poonAotl alThV TIPOG TO CWHA KAl TIPOCTIEPOVA Kal TIOLET CWHATOELSH,
8oEaovoav Taita AAneR sival dmep av kal T o®ua Gf. £k yap Tod
6HOSOEEV TG CWHATL Kal TOIG avTolg Xaipev avaykaletal olpat uETPOToC
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TE Kal OpOTpodo¢ yiyveobal kat ola pundemote €ig "Aldou Kabap®g
adkeoBat, aNNG ael To0 cwpatog avamiéa €§LEval, Wote tayu TIAALW TiiTewy
&lg
[83e]
&N\\o o®pa Kal (oTep oTelpopévn EudleaBat, Kal €k ToUTwV ApoLpog slvat ThG
to0 Belou te kal kaBapod kat povoeldolg cuvouaiag.
&AnBéotata, Epn, Méyelg, 6 KEBNG, @ ZWKPATEG.
TOUTWV Tolvuv &veka, G KeBNg, ol Sikaiwg
d\opaBElG kdouLol €lol kal avSpelol, oUy OV ot TToA\oL Evekd dacty: i oU
oley;
DAIA.
[84a]
oL &fta &ywye.
o0 ydp- AN oUtw Aoyiloalt’ av Yuyn avépog dthocodou,
Kal oUK v oinBein thv pév phocodiav xpfivat avthv Avely, Auouong &€
gkelvnc, abThv tapadiSévarl Talg HSovalg kal AuTatg Eauthv TTaA ad
gykatadelv kal avAvutov €pyov TPATTEWV MNVENOTING Tva Evavtiwg LoTov petayelpl{opevng,
AN\
yaAAvnv toUTwv Tapackeudlouoa, Emopévn T® AoyLopE Kal Agl év Toutw ovaoa,
TO AANnBEG kal To Belov kal To add&aotov
[84b]
Bewpévn kal UTT €keivou tpepopevn, ¢V te oletal oltw S€lv Ewg av ¢f, kal
EMELSAV TEAEUTAON, €LC TO OUYYEVEC Kal €L¢ TO Tolo0Tov AdLKOUEVN
arntnA\axBat Tv avBpwTiivwv Kak®v. €k 6f) THG totautng tpodig o0dEV Selvov
uh dopndf, tadta & érmtndevoaca, @
Zippia te kat KEBNG, dTtwg pn
StaomacBeloa év T drmalhayfi tod owpatog UTo TV Avépwv Staduonbeloa Kal
Slarttopévn olyntat kait oudév €Tt ovSapod f.
[84c]
otyh olv éyéveto tadta eimévrog tol
ZwKpAToug ETtL TTOAUV XpOvov, Kal alTog TE TIPOG T
elpnHévw ASyw AV 6 ZwKpATNG, WG i8elv édaiveto, kal HU®V ol TAeloToL:
Kepng 6¢
Kal Zippiag
OMLKPOV TIPOG AANAW SteheyecBbnv. Kal 6 Zwkpatng dwv autw fpeto, Ti; €, DUV Ta AexBevta
MV
pN SoKeT Evde®g AeyeaBat; TTOAAG yap &N ETL ExeL UToPiag kat avtihaBdg,
€l ye 8 TIg alTa PéNAeL ikavGig Ste€téval. i pév olv TL BN
okoTieloBov, 006ev Aéyw- €1 &€ TL TIepl TOUTWV Attopeltov, pndév Atokvhonte
Kal avtotl eimelv Kal

[84d]

37



SLENBELY, € Tin UMV paiveTal BéNTiov v AexBRval, kal ad Kal
€uE oupmapalafely, €l TL pdANov olecBe pet’ €uol eUTIOPrOELY.

Kal O Zippiag Epn- kal

HAV, ® SWKPATEC, TAANBH ool £p. TTAAAL yap AUV EKATEPOC ATIOPHV
TOV £TEpOV TIPOWOET Kal KeEAeVEL EpeaBatl SLa TO eMBUUELY pev akoloat,
dKVETV 68 BXAOV TIapEXELY, U ool andEg A SLa thv tapodoav cuppopav.

Kal 0¢ akovoag EyENaoEY TE APEUA Kal
$now- Bapai, ® Sippia: f) Tou XaAem®¢ &v ToU¢ AANOUE AvOPWTIOUC TIEloaLL

[84e]

wG oU cupdpopav Hyodpal ThHv tapodoav TNV, Ote ye und’ LA Suvapat
Tie(Bev, AANG doPeloBe ph SuoKOAWTEPOV TL VOV SLAKeLpaL i) €V TQ TIpOobev
Biw: kai, ¢ 0LKe, TOV KUKVWV S0K® GauAGTEPOC UKLV Elval THY MAVTIKAVY,
ol émeldav aiocBwvtal 6t §eT altolg amobavely, ddovteg kal €v [85a]

TQ IPO0bev Xpovw, TOTE &N AElota Kal kAALota &douat, yeynboteg OtL
HENoUOL Ttapd TOV Bedv armiéval oUTép slol BepAmovTed.

QAIA. ol &' dvBpwTioL Sa

TO auT®v 6€o¢ Tod Bavatou kal TWv KUKVwVY katapevdovtal, kal pactv avtolg
Bpnvoivtag tov Bdvatov UTtd AUTING €€QdELY, Kal ou Aoyidovtal 8TL 006EV
dpveov AdeL dtav mewi A py® f tiva GAAnv AUTtnv Auttfjtat, o06e auth) i te
andwv kat xeAtbwv kat 6 &roy, a & daact Sta Autinv Bpnvoivta adewv. AN
o0te tadtd pou paivetal [85b]

AuTtoUpeva ASewy oUTe ol kUKvol, NN ETe olpat Tod ATIOAwVOG BVTEC,
Havtikol T€ loL kal Tipoeldoteg ta €v "Atdou ayaba adouaot

Kal TépTiovtal €kelvnv Tthv ApEpaV SLadpepoviwg A €V T EUTIPOTOEV Xpovw.
gyk 8¢ Kal alTog Ayodpat OpESoUASC Te lvat TMV KUKVWV Kal iepd¢ Tod

autol Beo0, kal ov Xelpov Ekelvwy THV HavTikiyv Exev Ttapa tod deomotou,
006¢ SucBupodtepov alT®v Tol Blou drmtaldattecBat. GANG ToUTou V' Eveka
Aéyewv Te Xph Kal épwtdv OTL v BoUANGCBE, Ewg av ABnvaiwv ¢Mowv Avdpeg Evdeka.

KOAQG, Edn, AeyeLg, O Zippiag Kal Eyw

TE ooL €pM O

[85c]

amop®, kat ad 88¢, fj 00K ATISEyeTaL T eipnuéva. EHol yap Sokel, @
ZWKPATEC, TIEEPL TWV TOLOVUTWV (0W¢ WOTIEP KAl OOL TO YEV

oadic eisévat év T® viv Biw A aSvvatov givat f mayydAemov T, T pévrol
ad té Aeydpeva Tiepl aUT@V Ui oYL TTavTL TPOTIW EAEYYELV Kal ph
nipoadiotacBal Tipiv &v ravtayf oKoT®Vv ATElTn TG, TTdvu paABakol sivat
avépog: Selv yap Tepl auTa €v ye TL TouTwv Starpagaacal, f) pabeiv 61
ExeL N eLPETV 1), €l talta aduvvatov, tov yolv BEATLoTov TV AvBpwTiivwv
Aoywv Aafovta kal duoegeheyktotatov, [85d] €mi toUutou OYOUMPEVOV (MoTep Emil oyxediag

Kwwéuvevovta StarAedoal tov

Blov, €l pr) tig Suvatto acpaleotepov Kat AkvduvoTepov ETiL BefalotEpou
oxnpatog, f) Aoyou Belou tvog,

StamopeuBijval. kai 6f) kat viv Eywye oUK €matoyuvlrnoopal épgcbalt, EmeLdi
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Kal oU tadta Aéyelg, o008’ EQauTov atttacopat €v UOTEPW XPOVW OTL VOV 00K
€LTTOV & oL SOKET. Epol yap, @ ZWKPATES, EMELSh

Kal TIpO¢ EUAUTOV Kal TPOG TOVSE OKOTI® Ta Elpnpeva, oL Ttavu daivetal
ikav®g eipflobat.

[85€]

Kal 6 Twkpdtng, lowg yap, €pn, ® &taipe, AAnOH ool paivetat:

AANQ Agye Ot 6h ouy ikav®c.

DAIA.

TauTn

Euouye, A & 8¢, A 81 Kal Tiepl Gppoviag Ev Tig kal Avpag Te kal XopS&v

TOV autov toltov Adyov lTtoL, wg f pev appovia adpatov Kat AcwHaToV Katl

TIdyKaAdv TL kal

[86a]

B€loV €oTwv év T Appoopevn Apq, auth & f Aupa kat at xopdat cwpatd te

Kal owpatoelsiy kat ouvBetTa kal yewdn €0t kal tod Bvntod cuyyevii.

greldav olv A katd&n tg thv Aupav i Statéun kai StappfEn tag xopddg, &l

TL¢ Suoyupilotto T® alT® Aoyw OOoTEp 0V, WE Avaykn £TL elvat Th

appoviav €kelvnv Kal pn armoAwAgval — o0depia yap pnyavh av €in Thv pev
AOpav £tL glvat Steppwyut®dv TGV XopS®v Kal Tag Xopsag Bvntoslseic oboac,
ThHv 6¢ appoviav

[86b]

amoAwAgvat thyv tol Belou te Kal abavatou opoduii Te Kal ouyyeviy, Tipotepav
T00 BvnTol amoAopévny — aAG dain avaykn £TL TTou lvat avthy Thy
appoviav, kal Tipdtepov ta EVAA Kat Tag xopdag katacannoeohat Tpiv T
gkelvnv TTaBely — kal yap odv, @ ZWKPATES, OLpal

gywye kal autdv og tolto evtebupfobat, 6t TololToV TL pdAlota
OTIOAapBAvopEY THY PuYHV €lvat, (OTIEP EVTETAPEVOU TOD CWHATOC HUGV Kal
ouvexopévou UTo Beppod kat Yuypod kat Enpod kal Lypod kal ToloUTwWV
TRV, Kp&oLV glvat Kail appoviav

[86¢]

a0tV TouTwv ThHY YPuxhv OV, émeldav talta KaA®G Kal HETpiwg Kpabh Tpog
&MNAa — €l o0V Tuyxdvet | Puyh oboa appovia Tig, SHAov étL, dtav
XOAaoOf 1O oA AUV AUETPWE ) ETTadij OO VOowV Kal AANAWV KaK®V, THv
Hév Puyhv avaykn e0BUC DTtapyet aroAwAévat, kaimep oboav BeloTdtny, MoTEP
Kal at @A\at appovial ai T év tolg pOoyyoLg Katl &v Tolg TV Snuioupyv
gpyolg doy, ta 6¢ Aslpava tod owpatog EKACTOU TIOAUV XPOVOV TIAPAUEVELY,
[86d]
gwg v A katakaudf A katacarnf — dpa o0V TIPS ToUToV TOV Adyov Ti GpGOHEY,
¢av tig aglot kpdowv oboav Ty Puyhv TOV &V TG oWHATL &V TG KANOUMEVW

Bavdtw mpwtnv anoA\ucbad.

StapAéPac olv 6
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ZwkKpatng, wotep T oA elwBel, Kal pedaoag, dikata

HévToL, £, Aéyel 6 Ziupiac. £l odv TIg VPOV E0TIOPWTEPOC EUOD, T{ OUK
amekpivato; kat yap o $avAwg £0LKeV ATTTOMEVW TOU AOyou. SOKET pevtol
poL xpfivat Ttpo Thg amokplocwg ETL pdtepOV KERNTOC akodoat

[86e]

Tl al 68 yKahel T ANoyw, tva xpévou &yyevopévou Bouleuowueda T
¢polpev, Enelta 6¢ dkovoavtag i

OUYXWPETV aUTolg €AV TL SOKWOL TIPooAdeLy, €av &€ un, o0Twg /SN
OTEPSIKETY TOT AGyou. BAN aAye, ) & 8¢,  KEPNC, Aéve, T AV

6 ot al Bpdttov amiotiav TapeéyeL.

Aéyw 81, A &' B¢ 6 KEPNC.

@AIA. €pol yap

daivetal £t &v ¢ avT® 6 Adyoc iva, kai, dep &v Tolg Tpdobev
ENEYOUEY,

[87a]

TAUTOV EyKAnpa EXELV. 8TL MV yap AV ARGV f Puxh Kal TpLy €i¢ TOSE TO

€160¢ EABETY, 00K AvatiBepal ph oUXL TTAVU XapLEVTWCE Kai, € pf émayBécg

€oTLy lmely, mavu ikav@g amodedelybat wg &€ kal amobavovtwy HUAOV ETL

TIoU €0TLY, 00 poL SOKET TR6€E. WG pEV OUK LoYUPOTEPOV KAl TIOAUYPOVLWTEPOV

Yuxh cWHATog, OV CUYXWPK TH ZLUpiou

AvTAPeL SOKET yap poL TIEoL ToUTOLG TTAVU TIOAU Stadépely. Tl oy, v

dain 6 ANoyog, £tL amLoTelg, meldh 6pdg anmobavovtog tod AvBpwTiou To Ve

&oBevéotepov £TL Bv; TO 6 TIOAUYpoVLWTEPOV [87b] o0 Sokel ool Avaykaiov gival €Tt owleohat
&V TOUTW T®

XPOvw; Tipo¢ 6N tolto téde emiokePal, €1 TLAEywW: ELKOVOG yap TLVOC, WG

£0LKeV, KAyw WOTEP ZLPpiag deopal. Epol yap Sokel opoiwg AéyeoBal tadta

wottep Qv TLG Tiepl AvBpwTiou Udavtou TpecButou amobavovtog AgyoL TolTov

TOV AOyoV, OTL OUK ATIOAWAEV O AvBpwWTIOg AN\ £0TL TIOU 0WG, TEKUNPLOV &€

TtapeyoLto Boipdtiov 6 fumeixeto alTog UHNVAUEVOC OTL €0TL 0WV Kal o0UK

anoAwAey, kat €l tig [87c] amotoin alt®,

AVEPWTWN TIOTEPOV TIOAUYPOVLWTEPOV £0TL TO YEVOC AvBpwTIou f Lpatiou év

Xpela te dvtog kal popoupevou, arokplvapévou &1 tvog dtL TToAU To Ttod avBpwTiou, olotto
amodedelybat 6tL Ttavtog &pa paAAov 6 ye AvBpwTiog oM¢ £0TLY, ETIELST TO Ye
OALYOXPOVIWTEPOV OUK ATIOAWAEV. TO & olpatl, @ Zippia, o0y oUTwC EXEL: OKOTIEL yap Kal oU &
Aéyw. TIag

yap v UTtoAdpot dtL elNBeg AeyeL 6

T00TO Aéywv- 6 yap Ddavtng o0tog MoMa katatpidag Totadta ipdtia kai

OPnvapevog Ekelvwv pEv DOTEPOC ATTIOAWAEV TIOANGOV

[87d]

dvtwy, Tod 6¢ TeEAeuTaiou olpat TPOTEPOC, Kal 0USEV TL HEAAOV ToUTou éveka
AvBpwtidg €0ty ipatiov pavldtepov oud’ acbeveatepov. Ty authyv 6¢ taltnv
olpat gikdva SEEaLT’ v Puyh TipdC o@pa, Kal T Aéywv adta tadta mepl
a0tV PETPL Av pot paivolto Adyely, Wg A HEV PuyN TIOAUYPOVLOV €OTL, TO
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6¢ opa aoBeveotepov Kat OALyoxpoviwTepov: AN yap v pain Ekdotnv TV
Pux®V TOANG owpata katatpiBely, GANwG te Kav TIOANG €T B — €l yap peot
TO o@pua kat artoA\voLto £t {Ovtog tod avBpwTiou,

[87€]

AGAN' 1) Yuxh agt to katatpBopevov dvudaivol — avaykalov pevtav €in, OToTE
armoA\votto A Puyn, To tehevtaiov Udaopa tuxelv althv €xovoav kat TouTou
HOvou Tipotépav anoAuoBal, armolopevng &€ thg Puxig Ttot /dn Thv puow
TG aoBevelag Emdelkvuol TO oWpa Kat tayL oarev dtolyoLto.

DAIA. ©wote TouTw
T® ANoyw olmw &&lov Tiotevoavta Bappelv wg

[88a]

ETELSAV AmoBAvwpey £TL TTou AUQV f Yuyh E0TLv. €l yap TLG Kal TIAEoV ETL TR
AéyovtL ] & oU AéyeLg ouyxwpnoeLey, So0U¢ avTt® Wi HOVoV v TQ TIPLV Kal
yevéaBal AUEC xpdvw elvat UGV TEC PUXAC, AANG UNSEV KWAVELY Kal ETelSav
AmoBAvWHEY éviwv ETL elvat Kal EoeoBat Kal TTIOAAKLC yeviceaBat Kal
amoBaveioBat alBig — olTw yap avtd GpuoEL ioxupdv lval, (WOTE TIOANNAKLG
ylyvopevnv YPuyhv avtexely — 6oU¢ &€ TadTta EKETVO UNKETL CUYYXWPOT, KR OV
TIOVETV aUTHV €V TAlG TIOAALG yevECEDLY Kal TEAEUTOOAV ye &V TLVL TRV
Bavatwv mavtdmnactv anoA\ucBat, toltov 6¢ ToV

[88b]

Bavatov kal tavtnv thv StaAucty tod cwpatog i) th Yuxh dEpel GAeBpov
undéva dain eisévar — advvatov yap eivat 6twodv aioBécBat UGV — &i §&
toUto oUTwC £xeL, oUSeVL TIpoaor kel BAvatov Bappolvtl P 00K AVoATWG
Bappely, 6¢ Qv ph &xn amodei&at dtL £otL Yuyh TTavtanacty abavatov Te kat
avwAeBpov- i 68 uR, avayknv glvat agl Tov péAovta amobavelobat
Sedievat umep g avtod Yuyfg ph €v th viv tod cwpatog Stalevget
TIavVTATIacLv arnoAntat.

[88c]

TIAVTEC 00V AKOVOAVTEC EMOVIWY ATV

and®g SteteBnuev, wg botepov ENeyopev TIPOG AANAAOUG, &TL UTIO TOD
gumpoaBev ANoyou odpodpa memelopEvoug HUAG TIdALY €60kouv avatapdal kat
€l¢ amotiav kataBalelv 00 pOVoV TOTG TIPOELPNHUEVOLG AOYOLG, AAN Kal €iG

T8 Dotepov péMovta pndnRoecdal, ph ouSevoC AELoL elpev KpLtal A kal Té
TipAypata adtd &mota f.

EX.

v ToUG Be00C,  Daiswv, cuyyVOHNV Ve Exw OV, Kal yap avTtév pe viv
AakoUoavtd oou ToloDTovV TL Agyely

[88d]

TIPOC EUAUTOV ETTEPXETAL TIVL OOV £TL TILOTEVCOEV

Aoyw; wg yap odddpa mbavog tv, Ov 0 Zwkpdtng Eleye Aoyov, ViV €i¢ arotiav
KATATIETTTWKEY. BAUMAcT®OC yap pou 6 Adyog oUtog avtihapBAaveTal Kai

VOV Kal &ei, T® dppoviav Tva Au®V glval Thy PuyAy, Kal HoTep OTIEPVNGEY
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pE pnBeig OTL kal auTt® pot tadta TPoudeSoKTO. Kal TIAvu S€opat TIAALVY
woTttep €€ Apxhg AANou TLvOg Aoyou 6¢ pe Tieloel w¢ tod amobavovtog ov
ouvamoBvAokel i Puxn. Aéye o0V TIPOC ALOC TR 6 ZWKPATNG METANBE TOV AdyoV; Kal TIOTEPOV
[88e]
KAKEWVOG, WoTtep UUAG dNG, EvENAOC TL EyéveTo AxBopeVoG i) 00, AAG TpAwG
€BonBeL T® Aoyw; i kal ikav®g ¢BorBnoev
i Evbe®¢; avta NPV SieNBe wg Suvaoal akpLBeotata.
DAIA.
Kal pAv, @ ‘Exékpateg, TOMAKLC Baupdoag Iwkpdtn ol Twrote pdMov Aydcdnv f tote
TIAPAYEVOUEVOG.
[89a]
TO P&V 00V EXELV BTL Aéyot EKeTvog Towe o0SEV Atotov: GG Eywye pdALoTta
€Bavpaca avtol ptov pev To0To, WG ASEWG KAl EVHEVRG KAl AYAHEVWG TV
veaviokwv tov Adyov anede€ato, Emetta NHOV wg 0§Ewg jobeto O TemdvOeuey
OTIO TV Adywy, ETelta e €0 AUEC doato kal GoTep medpevydTag Kai
NTTNUEVOUC AVEKAAECATO Kal TipouTpePEeV TIPOG TO Ttapemeadal Te kal
CGUCKOTIETV TOV AOyov.
EX.
e &n;
DAIA.
gyw €p@. Etuyov yap &v 6e€1d avtod kabrnuevog [89b] tapd thv KAivnv €ml yapatlnAou Twog, 6
&€ &l TIOAU
oPnAotépou A éyw. kataPrioag oV pou THv KePpaAfv Kal cupriéoac Tag &M T
avyevL Tpixag — elwBeL yap, 0mote TuYOL, Ttaidewv pou ig Tag tpiyag —
AOplov 61, €dn, lowc, Q0 Paibwv, Tac
KaAQG tavtag KOpag amokep.
golkev, AV &
&y, @ ZWKPATEC.
o0k, av ye guol
Ttelon.
AN\G T AV &' &y,
TAHEPOVY, b, KAYwW TAG EUAg Kal ou Tavtag,
€avriep ye AUV 0 AOyog TeAeuTtAonN Kal ph Suvwpueda avtov avapiwoacdal.
[89c]
Kal &ywy' av, €l oU €inv kal pe dtadevyol 6 ANoyog, Evopkov v Ttotnoaipnv
wotep Apyelol, Ui TIPOTEPOV KOUNTELY, TIPLV AV VIKAOW AVAUAYOHUEVOG
TOV Zippiou
TE Kal KEBNTOG AGyov.
NN, A &' &y,
TIpOC 5V0 Aéyetal ous’ 6 ‘HpakAfig olog Te
glval.
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GANG Kal pE, Edn, TOV TOAEwV

TIapakAAeL, Ewg EtL QG EOTLV.

TIAPAKAAQ

tolvuy, Epnv, 00X W HpakARC, aAN w¢ TOAewg TOV ‘HpakAR.
o0bev

Swoloel, €dn. GAN\G TipTOV EVAABNOWPEY TL TTABOG Ui TIABWHEV.
6 Tolov; Av &' &yw.

[89d]

uf yevwpeda, A & 8¢, pLodloyol, GWoTep ol

HLOAVOPWTIOL YLYVOUEVOL: WG OUK €0TLY, £dn, OTL Av TL¢ pHeldov TOUTOU

Kakov TtdBot i Adyoug ponoag. yiyvetat &€ €k tod avtod Tpotou ploohoyia
T€ Kal pLoavBpwrttia. A te yap ploavBpwriia évdvetal €k tod odpoSpa Tt
riiotedoat &veu Téxvne, Kal AynoacBat mavtdarnaoci ye AANOR slvat kal OyLR
Kal TLotov Tov AvBpwrtiov, Emetta dOAiyov Dotepov eUpelv TodToV TTOVNPOV TE
kal &TLoTov, Kal adBig Etepov: Kal 8Tav Todto TOMAKLS TTden Ti¢ Kal UTd
ToUTWV paAlota odg Gv AyHoatto

[89e]

OLKELOTATOUC T€ Kal £TalpoTATtoug, TEAeUT®V & Bapd TIPOoKPOUWVY ULOEL TE
Travtag Kal fyeitat o08evdg ouEEv DYLEC elval TO TTapdaTav. fj ouk fonoat
oU Ttw To0TO YLyVOuEVOV;

Tavu ye, AV &

EVW.

oUkoDv, R &' 8¢, aloypdv, kai SHAov

OTL Aveu tEXVNG TAG Tiepl TAvBpwTtieLa 6 Tololtog xphobal emexeipeL Tolg
avbpwrioLg;

PAIA.

€l yap Tou peTa TEXVNG £XPRTO, oTtep £xeL 0UTWC [90a]

&v flyRoato, Toug péV XPNOoToUG Kal Ttovnpol¢ adpdSpa dAiyoug sivat
EKATEPOUG, TOUG &€ petalu TAeioToud.

TI0¢

AEyeLG Ednv éyw.

Gotep, A &' B¢, Tiepl

TOV 0hOSPa GULKPGIV Kal HEYAAWVY- OLEL TL OTIAVIWTEPOV Elval f) opESpa péyav
A 0hdSpa opLkpdV EEUpElv &vBpwTTov A KUva A 8Ao 6TLov; R ad Taxlv i
Bpaduv ) aloxpov i kaAov i) Aeukov i pedava; f ouxt foBnoat OtL mavtwy
TGOV TOLoUTWV Ta pev Akpa TV EoYATWV oTtavia Kat OAiya, ta &€ petagu
adBova kal TToAAG;
Tavu Ve, v &' &yw.

[90b]

oukoDv oleL, £€dn, €l Tovnpiag aywv
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Tipotebein, vy Av dAiyoug kat évtadBa tolg pwtoug davijvay;

€lKOG VE, AV &' &yw.

€IKOG yap, Epn. AAAG TaUTn pEV OUY OpoLoL ol AdyoL ToTg

avBpwTtoLg, A& 6ol vuvSh TTpodyovtog &y EheoTiopny, AN ékeivn, ),
¢nelSav TI¢ Toteon Aoy w Tt AANBET lvat &veu THG TtEpt ToUE Adyoug
TéxVNG, KATEeLTa OAiyov Dotepov alte) §GEN PeuSHG sivat, éviote pév Gv,
gviote &' oUK G, Kal alBLg Etepog kal £tepoc: — kal paitota §h ol

[90c] Tepl TOUG AvTAOyLKOUG AOYoU(

Slatpipavteg olo’ BTl TENEUTMVTEC olovTal codWTATOL yeyovéval Kal
Katavevonkevat povol 0t oUte TV Tpaypdtwy oudevog oUdEv UyLEG o0SE
BeRatov oUte TV AOywv, ANG Ttavta Ta dvta atexvig WoTep év EDpinw dvw KATw
otpedetal kat xpovov oudEva €V o0DSEVL HEVEL.

TIavu pév olv, EdnV £yw, aAn6R AéyeLc.

o0kolv, ® Daidwv, dn,
olkTpov av €in to abog, €t dvtog 6 twvog aAnboi¢g kat BeBaiouv Adyou kal
duvatod

[90d]

katavofjoay, &metta Sud to mapayiyveobal TolouToLg TLol AOyoLg, TolG

a0Tol¢ Toté pév Sokololy aAnBEoLy lval, TOTE 8& pn, Wi £EQUTOV TG

alti@to pnde thv €autold ateyviav, AANaG teheuT®V SLA TO AAYELY dopevog
ETIL TOUG Adyoug ad’ éautod Thyv aitiav anwoatto Kat fdn Tov Aotrov Blov
HLo®V te kat Aotdop@v Toug Adyoug Statelol, T &€ dvtwv Th¢ dAnbeiag te
Kal émotAung otepnOein.

vh OV Ala, v &' &yw, oikTpdv Sfjta.
TIPOTOV P&V Tolvuy, £¢n), tolto eVAaBNB®pEY, Kal pUh
[90e]

ntapiwpev €i¢ THY PuxHv WG TOV AOYwWV KWSLVEVUEL 00SEV DYLEC Elval, GAN
TIOAU pAANOV OTL AUETG 00TIW DYLRG ExopEY, AANNG AvdploTéov Kal TipoBupnteov
OYL®C ExeLy, ool pév o0V Kal Tolg BANOLC kal Tod Emetta Blou TTavtog

gveka, Epot 6¢

[91a]

autod &veka tod Bavdtou, wg Kvduvelw Eywye €V TR TTApOVTL TiEpL avtod
TOUTOU 0U $LA0cOPwG Exelv AAN (OTEP Ol TIAVU Attaidsutol GLAoViKwG,.

DAIA. kat

vap ékeivol dtav Tiepi Tou audLoBNTOOLY, BTN iV ExeL Tiept WV Av 6 A8yog
A o0 dppovtiloucty, dTwg 8¢ & avtol €8svto tadta §6EsL Toi¢ tapodoLy,
toUto poBupolvtat. Kal Eyw oL SOK® €v TQ TtTapovtL ToocolTtov pévov
gkelvwv Slologwy: oL yap dTwC Toig tapodoty & éym Aéyw S6EeL AANBH elval
npoBupARoopa, €l un €ln tapepyov, AN dTIWG AUTR €pol OTL pdAlota So&eL
oUtw¢ [91b]
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gxew. hoyilopat yap, 0 dpile Taips — Béacal WG TTAEOVEKTLKGIC — EL HEV

TUYXAveLl AANOR dvta a Aéyw, KaA®G 6N ExeL TO TteloBfvat: €l 6& pndév €ott

TeheutAoavTy, AN o0V ToDTOV ye TOV Xpdvov altdv Tov Tipd tod Bavdtou

Attov Tolg tapodotv andig Ecopat d8upSpEVOE, f §& &vold pot adtn ov

OUVSLATEAET — KakoV yap Av Ay — &N dAlyov Dotepov AttoAeTtal.

TIapeoKevacpuévog 81, Epn, @ Zippia te kal KEPNg, ovtwol

Epxopat ETL TOV AOyov: UPELG pevtol, v Epot TelBnaoBe, [91¢] outkpov Ppovticavteg ZwKpAToug,
TG

6¢€ a\nBeiag oAU pdAAov, €av pév TL OPTV S0K® AANBEC AeyeLy,

OUVOMOAOYAOQATE, €L 6€ YA, TTAvTL AOyw avtiteivete, EDAABOUPEVOL OTIWG KN

€yw 0o TpoBupiag dpa Epavtov Te Kal LA EEamatnoag, WOoTEP HEALTTA TO

KEVTPOV EYKATAALTIWV OlYroopal.

AN

itéov, EPn. TIPWTOV UE UTIOPVIOATE G EAEYETE, €AV PN Palvwpal PEPVNEVOG.

Zippiag

HEV yap, WG yQual, AmoTel Te kal doPeital ph f Puxh duwe Kal Bstdtepov

Katl

[91d]

KAAALoV OV ToD owpatog ipoaroAuntal v appoviag (et oboa- KEBng &¢ pot €5o&e

TOUTO &V £pol OUYXWPELY, TIOAUXPOVLWTEPSY VE €lval PuxhHv oWHATOC, GANA

T66¢€ dénAov Ttavti, puh TIoAAG 61 cwpata Kat TToANAKLG katatpipaca f) Puyn to
teheutaiov o®pa Katahtmodoa viv adth armoA\ontat, Kai fj adtd todto
Bavatog, Puxfi BAeBPOC, ETEl 6GIMA ye &gl ATTOANDPEVOY 0082V TtaveTal. dpa
BN 7 TadT éoTiv, O Supia Te kat KEBne, & ST Audg

eTiLokotieloBay;

[91e]

ouvwpoloyeitnv 8 TalT slval udw.

niétepov olv, £dn, dvtag toug

gumpoaoBe Aoyoug oUk amodexeabe, i Tolg pev, Toug &' ou;

TOUG Mev, ddtny, Tolg & o0.

DAIA.

T 00V, {) & 8¢, Tepl Ekelvou ToD AOYoU AEyeTE &V O

Epapev TH HAdnoLv avauvnoty givat, Kal Toutou olTwg EXovTog avaykaiwg
ExEwv AN\0BL TIpOTEPOV AUV Elval ThH

[92a]

Yuyryv, TIplv év T® cwpatt EvéeBfvay;

EVQ

HEv, €PN 6 KEPNG, Kal ToTe Bavpaot®( wg Emeiodnv OTT avtol Kat viov
EUHEVW WG 00EEVL ASYW.

Kat prv, £€dn o6
Zippiag, kal autog olTwg Exw, Kal Tavu av Bavpalotut 1 pot
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Tiepl ye ToUTOoU AANO TIOTE TL SO&ELEV.

Kat

6 Zwkpdatng, AN avaykn oot, £pn, @ Eéve OnPaf,

&M\a 8§6Ea, édvTiep peivn RSE i olnolg, T appoviav pév sivat cOvOeTov
mipdyua, Puynv &6¢ dppoviav Tva €k TV Katd TO OWHA EVIETAPEVWY
OUYKeLoBaL ov yap Tou ArtodEEn ye

[92b]

oautod AéyovTog w¢ TIPATEPOV AV APHOVIA GUYKELUEVN, TIPLV éKelva gival &€
Qv £8eL auThv ouvteBfval. R amoSEEn);

008au®C, #dN, O TWKPATEC.

aioBdvn odv, f

&' 8¢, 6TL Tadtd oot cupPaivel Méyety, dtav GRG pév elval Thy Puyhv Tipiv
Kal £i¢ AvOpWTIOU £166¢ Te Kal oGpa adikécsBal, eival §& alTHV GUYKELPEVNY
&K TV 0LSETIW BVTwV; oL yap Si dppovia yé col TolodTdV 0TV ()
amelkadelg, AN TpoTEPOV Kat | Aupa kat at yopdat kat

[92(]

ot $BoyyoL ETL avappootol dvteg yiyvovtal, Teheutalov 6€ TTAviwv
ouviotatatl i appovia kal Tp@Tov andAutat. oUTog 00V Got 6 Adyog EKelvw
TG ouvaoetay,

o0dap®g, €pn 6 Zippiag.

Kal PAY, A &' B¢, TIPETIEL Ve ElTTEP TW
8N\ AOyw oLVWSEE elval kal T Tept appoviag.

TIPETIEL VAP, €N O Zippiac.
o0tog toivuy, €dpn, ool o0 cUVWSAC:

AN Bpa TdTEPOV aipf) TV Adywv, THv uadnotv avapvnou sivat f| Yuxhv
appoviav;

TIOAU UGANOV, N, ékelvov, G
Zwkpateq. 66 pev yap

[92d]

HOL yE€yovev Aveu ATodei§ew peTta LkOTOC TVOG Kal suTipemeiag, 60ev kat
TOTG TIOANOTG SOKET AvOpWTIOLG: €yw &€ TOTg SLd TOV EIKOTWV TAG ATTOSEEELG
TIoLOUPEVOLG AdyoLG cUvolda olaotv aAaldoty, Kal &v T adTtolg Uk
pulattnrtay, £ pdha ¢Eamat®ot, Kal v yeWHETPia Kal &v Tol¢ EANOLG

amaouv. 0 6¢ Tepl THG Avapvhoewd Kat pabhoewg Adyog St UTtoBEoewg aglag
aroségaoBal elpnrat. £ppfidn yap mou oltwg AUGV elval fj Puyh Kal Tipiv gig
o®pa adkeobal, wotep avThg €0t N ovoia £youoa thy Emwvupiav thv Tod
0 éoTwv

[92¢€]

gyw &€ TaUTnV, W¢ pavtov Telbw, ikav®g te Kat 0pBw¢ armodedeypal. avaykn
o0V pot, 0 Zotke, §1a taita pfte Epauvtod pAte AA\ou amodéyeobat
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Aéyovtog wg YPuyn €otiv appovia.

T 8¢, R

&' 8¢, @ Zippia, TASE;

@AIA. Sokel ool Gppovia i) NN [93a]

TWL OUVBETEL TIPOOTKELY BAWG TIWC EXELV f WG v ékeTva Exn £€ v Av
ouykeEnTay

ouSau®C.

008% UiV TIOLETV T, WG &y@pal, o08E TL TTAoXELW EANO

map’ & Qv ekelva ) oLl i maoyn; ouvedn.

o0k dpa fyeloBal ye TIPoofKeL Gppoviav TouTwy €€ v &v ouvTeDR, AN
gmeoBat. ouveSOKeL.

oA\ D &pa &€l
évavtia ye appovia kwvnbfvat v i $p0gyEacbarl i) tL N0 évavtiwBijval Tolg
aUTAG HEPEDLY.

TIOAN\OD pevto, €dn.

T{ 6¢; oLY 0UTwG Gppovia TEPUKEY

glval ékdotn appovia we &v appoacdi;

o0

pavlavw, £dn.

R oux(, R &' 8¢, AV pév

pHAA\ov GppooBii Kal Tt TIAEoVy,

[93b]

elrep evdeyxetal todto yiyveobat, 8OV te av appovia €in kat TAelwy, &l
&' ATTOV Te Kal &’ EAatTov, ATTWV Te Kal EAATTWY;

TIAvU VE.

A o0V £oTL

toUto Tepl Yuxrv, MoTe Kal Katd TO oULKPOTATOV HANNOV £TEPAV £TEPAG
PuyRg &l TTAéov Kal péiAov A &’ Ehattov kal ATTov alTtd TolTo £lvay,
puxnv;

o0&’ omwoTtiody, €dn.

bEpe 6N, Epn, TIpOG Ao Aéyetal Puyxh N

HEV VoDV Te ExeLV Kal ApeThV Kal elvat ayadr, fj & dvolav te kai
poxonplav

[93c]

Kal £lvat Kakh; kal tadta AAndm¢ Aéyetay;

AaANB®¢ pevtol.
T®V 00V Bepévv Puyhv

appoviav sivat Ti Tig proet tadta dvta ivat v talg Puyaig, TAY Te
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apeThv Kal Thv Kakiav; tdtepov appoviav ad Tva GANnv Kal avapupootiay;
Kal Thv pev RppoéaoBal, thv ayadbriy, kat Exewv év autii appovia olon GAAnv
appoviav, Thy 8¢ Avappootov alTAVY T& £lval Kai 00K EXEWV &v aUTh aAANy;

oUK &xw &ywy’, £dn O Zippiag, elmelv:
SfAov &' dtL toladt att’ av Aéyol O €kelvo UTIOBEEVOC.

[93d]

GA\G TipowpoAoynTa, £bn, pndev paAov

und&’ Attov étépav £tépac Puxhv Puxfc eival todto &' EoTL TO OPoAdYnua,
UN&&v pdAov pnd’ &l TAéov pn&' Attov pnd' & EAattov £tépav £Tépag
appoviav dppoviag givat. f yap;

TIAVU VE.

THY &€ ye unS&v pdhov unde fttov
appoviav oboav uATe pdMov pte ATtov Appdcdat: Z0Tv o0TwG;

goTLv.

n 8¢ pnte

HEA\OV pATE ATTov ApHOoopEVN £0TLV BTL TAéoV f) EAATTOV AppoVIiac METEYEL,
i To looy;

T0 (oov.

o0koDV PuyH Emeldh 008V pEiAov 008’ ATToV ENAN

[93e]

&NANG autod todto, Puyn, €oTiv, 00EE &h pdNov ouSE fTtov fpuootay;
oltw.

to0to &¢ ye emovOula oudév TALov avappootiag o06E appoviag HETEYOL
av;

o0 yap oOv.

To0To & al memovBuia dp’ dv tL TTAéov Kakiag ) ApeThg

METEYOL ETEPQ £TEPA, ElTiEP N HEV KaKia AvappooTia, N 6¢ apeth appovia
eln;

0U&EV TIAEOV.

DAIA.
[94a]

HEAoV 8¢ vé Tou, G Zippia, katd tov dpBdv Adyov kakiag ouSeuia Puyh
peBeEeL, elrep appovia €otiv: appovia yap SAmou mavieA®g auto tolto
oloa, Gppovia, avappootiag oUToT AV HETACYOL.

oU pevtoL.

oUu6E ye bnTou
Yuyr, oboa TavteA®d¢ Yuyn, Kakiag.

noG yap
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€K YE TV TIPOELPNHEVWY;

€Kk TouTtou &pa told

Aoyou fAUiv mdoat puyat maviwyv {wwv opoiwg dyabat Eoovta, glmep Opoiwg
Puyal mepukaoty adtd Todto, YPuyali, slvat.

EuoLye SoKeT, #dN, O TWKPATEC,

A kal KAA@C Sokel, A &' 8¢, olTw

AéyeoBal, Kal toyewv

[94b]

&v tadta 6 Aoyoc i 6pOH f UTI6BECLC A, TO PuxHV appoviav giva;

o0&’ omwoTtiody, €dn.

T 6¢; ) &' 8¢ TOV &v AvBpWTiw TTAvVTWY £08’ 8Tt

Ao Agyelg dpyxewv i) Yuxnv AN\wG Tte kKat ppovipoy;

OUK EYWVE.

TIOTEPOV

ouyxwpodoav Tolg Katd T o@ua TIABeaLV f) Kal Evavtloupevny; Aéyw &€ T
TOLOVSE, 0lov KaUUaTog évévtog Kal Sioug &mi tolvavtiov EAKeLY, TO ph
TtiveLy, kat Telvng évouong £t TO PR €0BieLy, kal GA\a pupia Ttou OpOpEV

[94c]
gvavtiovpevny Thv Yuynv tolg Kata to o@pua- f) ol;
TIavu pév odv.

oUkolv al

GpoNoyRoapey &v Tolg TTPOaBev UATIOT &v auTthyv, Gppoviav ye oloav, évavtia
&Sewv ol £miteivolto kai XaA@To kal PAroLto Kal aA\o 6tiodv tdhog
Ttdoyol éketva £€ v Tuyyavol oloa, AN émecBal £keivolg kai olmoT &v
NYEHUOVEVELY;

wpoAoynoapev, Ebn- TG yap

o0;

i 00v; VOV o0 Tiév Tolvavtiov Aty

dpaivetal épyalopévn, HYEUoVELOUTA Te EKeivwy TTAVTWVY £€ v dnol T althv
[94d] lvat, kai évavtioupévn dAlyou

miavta Sua tavtog tod Blou kat deomtdlovoa avtag TpOToug, TA PEV
XOAeTWTEPOV KOAAZouoa Kat PeT’ AAyndovwy, TA Te Kata THV YUPVAOTLIKNV Kal
THVv latpikrv, Ta &€ padtepov, kat ta pév anetlodoq, ta 6¢ voubetodoa,
Talq mbupialg kal dpyaic kal $pARoLg wg BANN oDoa AW TIpAyaTL
Slaleyopévn; 0ldv TIou Kal “Opnpog év

‘08uoosiq Tiemoinkey, o0 Aéyel TOv 'OSucoéa:

otfiBog 6¢ ANEag kpadinv Avimarne
HUBw:-

[94e]
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TETAaOL &R, Kpadin: kat kuvtepov Ao TIoT
ETANG.

&p' olel abTHV Tadta Motfjoat Stavooluevov w¢ appoviag alTthg olong

Kat olag dyeoBat OO TV To0 cwpatog Tadbnuatwy, aAN' o0y olag dyew Te
tadta kat 6eomodeLy, kat odong avthg TIOAU BELoTEPOU TWVOG TTpAyHatog i
Ka@' appoviav;

vh Ala, @ ZWKpateg, EUoLys
SOoKEL

DAIA.

o0k 8pa, @ 8pLoTe, ATV 00SauR
KOAQG ExeL Puxnv

[95a]

appoviav twva davat sivat olte yap av, wg Zotkev, Opfpw Beiw TounTH
Opohoyotpev olte avtol ALV avTolg.

EXEL
oltwg, £on.

glev 6A, A & B¢ O TwkpATng, Ta pév Appoviag APV the Onpaikfc Ied TTwE, W £oLKe, HETPIWC
yeyovev: T 6¢€ &n ta

K&Spou, Edn, @ KEBNC, TG

t\aocopeba kat tivi Aoyw;

oU pol SOKELG,

£ O KENG,

e&eupnoewv: toutovi yolv Tov Adyov TOV TipO¢ Thv appoviav Bauvpact®g pot
ElTTeC WG TTapd §6Eav. Zippiou yap Aéyovtog 8te ATOPEL, TTAvu E8avualov

[95b] €l Tt £&eL TG YprioacBal T® Aoyw

a0Tol: TTévu o0V poL AToTIwG £50Eev eVBUC THY TIPWTNV £hodov ol §£EacBat

o0 000 Adyou. Tauta i oUk v Bauvpacatut kat Tov tod Kadpou Adyov i tadol.

wyaBg, EPn 0 Twkpdtng, P HEya AEye, Un TLg AUV Baokavia Tiepltpedn
TOV AOyov Ttov peNovta £éoecBat. AN 6 tadta pev T Be® peNAOEL, NUETS
& OuNpLKOG €yyug Lovteg Tielpwpeda el pa TL AgyeLg. E0TL
5& &1 10 kepAhatov v InTelg AELoT¢ ermdetyBfvat AUGOV thy Puyhv
[95c]

AvWAEBPOV Te Kal aBdvatov oloav, €l pthécodog avip uENWY aroBaveicBal,
BappGv T kal flyoUuevoc amoBavmv Ekel €0 TIPAEeLy Stadepdvtwg A &l &v
OMN\w Blw BLoug eteleuta, P Avontov te kat AABLov Bappog BapproeL. TO
&¢ amodaivewy 8Tt loyupdv T £oTwv f) Puxh Kal BeoelSEC kal Av ETL
TipdTEPOV, TPV ANEG AvBpwTioug yeveaBal, o0SEV KwAVELY phG Ttavta tadta
HNVOELWY dBavaciav pév pn, 8t 8& ToAuypdvLdv Té oty Puyh kai AV TTou
TIPOTEPOV Apn)avov 8oov Xpovov Kal f)5eL Te kal Empattev TIOANG dtta: NG
yap
[95d]
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0084V Tt uA\ov Av aBdvatov, &M kal avTod T €l AvOpWTIoU oGua EABETY
apxh Av avTh dAEéBpou, MoTiep VOOOC: Kal TaNALTTwPOUEVN Te SF) ToUToV TOV
Blov {wn kal TeAeuT®OA ye €V TG Kahoupevw Bavatw armoAAvoLto. dtadepely
6¢ 6n g ovdev elte Amag i¢ owpa Epyetal eite TTOMNAKLG, TIPOG VE TO
gkaotov Huwv poPeloBal ipoon kel yap poPelabat, i pi avontog €in, T® ph
€L60TL und¢ ExovtL Adyov S6oval [95e] wg

a0Aavatov EotL. toladt &tta £otiy, olpat, @ KEBNG, & Aéyelc:

Kal €&emtitndeg TIOMAKLG AvalapBdvw, tva pn T Stapuyn AUAG, 1 te T
BoUAeL, TipoaBfi¢ i) adpeAnc.

Kal 0 KEBng, aAN o0bev

gywye &v T® Tapovry, €dn, olte adelelv olte TipooBelval Seopal €0t &€
taldta a Aéyw.

6 00V ZWKPATNC CUXVOV XPOVOV ETILOY WV Kal TIpOC £QUTOV Tt
okePApevog, ov padirov Tipdypa, Edn, @ KEBNG, INTElC BAWC
yap Sel Tiepl yeveoew g kat $pBopadg thyv aitiav dtarpaypatevoacbat.

DAIA.

[964a]

gy® olv oot SieLut Ttepl aTGV, &av BoUAn, TA ye €ud TTEdn- Emetta av T
ool xphotuov daivntat wv av Aéyw, Tipog Thy TelBw Ttept wv 8 AEyELg
Xxphon.

GANG PRy, €dn 6 KEPNG, BouAopal ve.

dkoue tolvuv wg ¢polvtog. Eyw yap,

Edn, ® KéPng,

veog v Bavpaot®g we émebupnoa tavtng thg codiag fjv 67 kaholol Tiept
$dUoEwC lotopiav: UTiepAdavog yap pot E86KeL elvat, eidéval tag aitiag
€kdoTou, 61a Tl ylyvetal Ekaotov kat §La ti drmoA\utal kail S T EoTL.

Kal TTOAAAKLG

[96b]

EUaUTOV BVW KATW PETEBANNOV GKOTIGDV TIPWTOV T TOLASE: ap’ EMeldav To
Bepuodv Kal to Puypov onmedova tva AABn, wg tveg Eleyov, Tote 6N Ta {®a
ouvtpédetal; kai TOTEPoOV TO alpd ot @ dpovodpuey, | 6 anp A to Top; A
TOUTWV HEV 0USEY, 6 &' eykEPANOG £0TLV O TAC alobroelg Ttapexwy Tol

akoUeLv Kal opdv kat 6odppaivecbal, €k toutwv &€ yiyvolto pvAun kat 66&aq,
€K &€ pvnung kat 66&ng Aapfouong to Apepely, katd tadta yiyveobal
¢rLoTApNY; Kal ad TouTwv Tag pOopaC OKOTIRV, Kal T TIEPL TOV oUpavidy
[96]

TE Kal ThHv YAV aln, teAeut@v oUTWE EPauT® £50&a TIPOG TAUTNV THY OKEPLY
aduhg slvat wg ouSEv XpApa. TeKUAPLOV 8¢ ool ép® ikavdv: e yap & kal
potepov cad®¢ ATILOTANV, (G YE ELAUTR Kal TOTG AANoLG E5OKOoUV, TOTE UTIO
TauTng thg okEPewg oUTw opodpa ETuPAwdnv, Wote anepadov katl tadta & pod
o0 Qunv eibéval, Tepl ANV te TIONQV Kal Sta Tl avBpwtiog av&avetat.

To0TO Yap Gunv Tpd Tol Tavti SHAov eivat, 8Tl §1d T €0BisLv Kal Tivelv:

51



[96d]

ETELSAV YApP €K TV OLTiWV TAlg pEv oap&l oApKEG TIpooyEvwvTal, Tolg &€
00TO(G 60Td, Kal o0Tw KaTd TOV alTOV Adyov Kal Tolg AANoLG TA alT®V
oilkela €KAOTOLG TIpoayevnTal, Tote 8 TOV OAlyov dykov dvta DoTePOV TIOAUV
yeyovéval, kal o0tw yiyveobat tov opkpov AvBpwTtov péyav. oUTw TOTE
WHNV: oL 80K® ool PETPLWG;

guoLye, Epn O
KeBnc.
okepat &n kat Tade ETL. QuUNv yap
LKav®G potL Sokely, O6TOTE TIg paivolto avBpwTiog TIapacTag HEYAC OHLKPR
peilwv
[96€]
glval auth th kepaAR, kal o (rrmou- kal £tL ye ToUTwv évapyéotepa, Ta
8¢ka pol £86keL TV OKTM TAéova slvat St T© SVo avToic Tpoasival, Kal
10 &imnyu tod TnYLaiou peidov sival §1a TO APioeL abTod UTIEPEXELY.

vOv 6¢ 61, €bn 6 KePng, Tl ool Sokel

Tiepl auT@V;

DAIA.

néppw Tov, £dn, Vi Ala £ug slval tod olecBatl Tiepl ToUTWVY Tou THY aitiav
€ldeval, 6¢ ye ouk amodeyopal Epauvtod ovdE wg émeldav vi TG Tpoabij v,
A TO &v () TIPOCEeTEDN SV0 yéyovey, f) TO TIpooTeBEy, f) TO

TipooTteBEv Kal () TIPOCETEDN

[97a]

6L Thv ipooBeaty Tol £Tépou TW £TEpw VO gyevetor Bavpdldw yap i OTe pev
ékdtepov alTGV Xwpig AANAAWY Ay, &V dpa £KAtepov AV Kal 00K Aotnv Téte
800, émel &' émAnaolacav dAAoLg, adtn dpa aitia avtolg eygveto tod Suo
yeveaBat, A ouvodog tol TAnciov AANAAwWV tebfjvat. o08€ ye ¢ €av TG €V
Swaoyion, Suvapat Tl meiBecPatl w¢ abtn ad aitia yéyovev, f oxiolg, Tod
600 yeyoveval Evavtia yap

[97b]

yiyvetal i tote aitia tod dvo yiyveobat. Tote pév yap OTL GUVAYETO

TIANoiov AANAAWV Kal TIpooeTiBeTOo ETeEpoV £TEPW, VOV &' dTL amayetal kal
xwpiletal Etepov ad’ ETEpou. o0EE ye SU OTL €V yiyvetal wg Emiotapat,

ETL EBw €pauTov, oud’ &No oUSEV eV Adyw 8L OTL yiyvetal i armtoAuTal

i €0ty kata todtov Tov TpoToV Tfi¢ HEBOSoU, ANAA TLV' GANOV TPOTIOV AUTOG
€lkf PUpw, TolTOV 6¢ cLSAWR Tipoaiepat.

GAN' dkouoag pev Tote €k BLBAlou Tvog, we €dn, Avagayopou
[97c]

AvVayLyvwoKovTog, Kat Aéyovtog wg &pa volc €0Tv 6 SLOKOOU®V TE Kal TIAvVTwy
aitiog, Tavtn &i Th aitia fodnv te Kal E50EE poL TPATIOV TVa €0 EYELV TO
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TOV VoDV £lval TTavTwy aitiov, Kai fynoduny, i tode’ o0twc EXEL, TOV Ve
voiv koopoUvta avta Koouelv Kat Ekaotov thgval tavtn oty av BEATLoTa
gxn €L o0V TIg BovAoLTo ThHY aitiav eUpelv epl £kaoTou dTn yiyvetal i
amoAutal i €oty, todto S€lv Tiept autold eVpEly, OTIN BEATLIOTOV AUT® €0TLV
A elvat f
[97d]
dA\\o oTLolv TtdoyeLy i) TIOLETY- €K &€ &) Tol Adyou toutou 006EV GANO
OKOTIELV TIPOOTKELY AvBpWTIW Kal Tepl avtod ekelvou Kal Tept TWV GAWV AAN
A TO dplotov kai to BENTIoTOoV. Avaykaiov §& sivat TOv aldtdv TodTov Kal
1O XElpov €iSévar Thv alTthy yap lval Emothpny Tepl avt@v. Taita &i
AoyLlopevog dopevog nupnkevat wunv Stédokalov thg aitiag epl TOV dVTwv
Katd volv €paut®, Ttov Avagayopav,
Kal pot ppaceLv pOTOV péEV TIOTEPOV f) Vi) TTAATELA €0TLV
[97e]
OTPOYYUAN, €meldn) &€ ppdoetev, Emekdinynoecbal thy aitiav kat thv
avayknv, Aéyovta to &uevov kal Tt abTthv duevov Av TolalTtny ivat kai
el &v péow dain ivat adthy, EnekdinyRoeodat wg Apewvov AV alThy év uéow
glvat kal €1 pot
[98a]
taita anodaivol, TapeoKELATHNY WG OUKETL TT0BeoAUEVOC aitiag AANO 150G,

DAIA.
Kal &N kat Tept HAlou 0UTw TTAPECKEVACKNY WOAUTWE TIEUOOUEVOG, Kal OEAAVNG
Kal TV ANWV AoTpwy, TAXO0UC Te TIEPL TIPOC AAANAQ Kal TpoTtiv Kat TV
AMwv Ttabnudtwy, i Tote Talt APeLVOV 0TIV £EKAOTOV Kal TTIOLELV Kal
Aoy A maoyeL. ov yap &v mote altov Yunv, ¢ackovtd ye UTO vol auta
kekooufoBat, ANV Twva alTolg aitiav émeveykelv i OTL BEATLoTOV avTa
oltwg &xewv
[98b]
¢0Tlv (DOTIEP EXEL £KAOTW 00V aUT®V amodisdvta Thy aitiav Kal Kowi Tidot
TO €KAOTW PEATLOTOV @UNV KAl TO KOOV TidoLv enekdinyroecbat dyadov- kat
oUK &v amedopnv oMo tag EATtidag, NG Ttdvu ottoudi Aafwv Tag BifAoug
(¢ TaYLOTa 0ld¢ T A Aveyiyvwaokoy, (V' ¢ TaxLota eidsinv t© BéATioTtov
Kal TO YElpov.
amnod 6f Bavpaotiig EATtidog,
0 ETalpE, WXOUNV PEPOUEVOC, ETIELSH TIPOTGV KAl AVayLyVRoKwY 6p& avspa T6)
MEV V® 008EV YpwpHEVOV 0USE Tvag aitiag Emattiwpevoy €ig o

[98(]

Slakoopelv ta pdypata, depag &€ kat aibepag kat idata attlwpevov Kat
dA\a TIoAAa Kal atorta. Kal pot €d5oev dpoldtatov TenovBeval MoTep Av €l
TIG Aéywv OTL ZwKPATNG avta 6oa TIPATTEL VQ TIPATTEL, KATIELTA
gTyeLpoac AéyeLy TaC aitiag EKAoTWY WV TIPATTW, AéyoL TPMTOV pév BT
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614 tadta vov €vBasde kdBnuat, 6tL cuykeltal pou o ocWpa €€ dot®v kal
VEUPWV, Kal T pEv 60Td €0TLV oTePed KAl Staduag Exel Ywpig At AWy,
Th 6¢ velipa ola émtteivecBal

[98d]

Kal avieoBal, TepLlapreyovta T 60Td PeTa TWV oapk®v Kat S€ppatog o
OUVEYEL AUTA: AlwPOUHEVWY 0DV TV BTGV &V TAlg alTGV cUMBOAAIC XaAGvTa
kal ouvteivovta té vedpa KApTtesBai TTou TIoLEl 0l6v T elvat g viv Ta

HENN, Kal SLa tavtny thy aitiav cuykapdBeic EvBade kadnuat kai ad Tepl

ToU StahéyeoBal LUV £TEpag Tolavtag aitiag Agyol, dwvag te Kat agpag

Kal akoag kat dA\a pupia [98e] tolalta

aituwpevog, auehfoag tag wg AANBGC aitiag Aéyely, 8TL, émelsh ABnvaiolg £60&s BéATIOV €lval
¢pol katayndiocacBbat, &ua tadta

&1 kal éuol BéNTLov ad §é6oktal &vBade kaBRaoBal, kal SiKaldTepov
Tapapévovta UTEXELWV THV Siknv fv v KEAEUOWOLVY- ETTEL VI TOV KUVQ, WG
gyQuat, TaAat av

[99a]

talta ta vebpa kat Ta 6otd A ept Meyapa i

BolwToug Av, UTd 86ENC dpepdueva tod Behtiotou, &l ph

SLKaLOTEPOV QYUNV Kal KEANLOV lval Tipd Tod PpeVYELY TE Kal ATTOSISPACKELY
OTIEXELV T} TIOAEL SiknVv AvTwY Qv TdtTn.

@AIA. AN\ aitia pév Ta totadta KaAelv

Aiav drotov- €l 6€ TIg Aéyol dtL dveu Tod ta toladta Exelv Kal 60Td Kal
velpa kal doa ENa Exw oUK av old¢ T f ToLelv Ta §6Eavtd pot, aAnef &v
Aéyol w¢ pevrol Sta tadta mow® & mol®w, kat tadta v Tipdttwy, GAN ov

[99b]

Tf} Tol BeAtioTou aipgoel, TIOANNR Qv kal pakpd padbupia €in tod Aoyou. TO
vap ph StehéoBat oldv T eival 8Tt N0 pév T 0Tt TO aitiov TG dVTL,

8o 8¢ £kelvo Aveu o0 TO aitiov oUK v TIoT €in aitiov: & 8 ot
daivovtat PnAad@vteg ol TIOANOL WOTIEP €V OKOTEL, AANOTPIW OvOuatL
TIPOOXPWHEVOL, WG aitiov avto Tipooayopevewy. Lo 8f) Kal O pev TLg Sivnv
TiepLTLBeiq Tfj yh UTIO ToD oupavoD pevely &h TTOLET ThHV Yiy, 6 6¢ oTep
KapSoTw TAateia BABpov Tov dépa UTiepeidel:

[99]

Thv 8¢& ToD W¢ 0ldV Te BEATIoTa alTa TeBfval Suvautv oUtw viv kelobay,
tTavtnv olte {ntodotv oUte Twva olovtal dSatpoviav toxuv Exely, GANNQ

nyoOvtat toutou "Athavta v Tote loyupotepov Kal abavatwtepov Kat paAAov
amavta cuveyovta £§eupely, kal wg AANB®G TO Ayabov Kal 6€ov ouvsely Kal
ouvéxeLV 00SEV olovtal. &ym pév olv THG Tolavtng aitiag 8 Tots £xel
paBnthg 6touoldv HSLOT Av yevoiunyv: €meldn 6& taltng £éotepnOnv kat olT
a0Tog eUPELV 0UTe TIap’ BANOU HaBEly 0ld¢ Te Eyevduny, TOV SeUTepov

[99d] AoV £t ThHyv thH aitiag {Atnowv

A Tempaypatevpal BoUAeL oo, En, miSel€wv otowpat, @ KEBNG;
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OTEEPPUGC PV 0DV, Edn, WS BovAopal.

£50&e Toivuv oy, A & 8¢, petd tadta, Emeldh

amelpAkn Ta évta okom@y, €lv eDAaBNOfval pn tdbotpt détep ol TOV fHALov
gkAelmtovta Bewpolvteg Kal okoToupEVOL TTaoyouaoty: StadBeipovtal ydp Tou
gvioL ta Gppata, €av pi év D&atL i

[99e]

TWL TOLOUTW oKoTtvTal Thv €ikéva autold. TololToV TL Kal éyw Stevor0ny,
Kal €dsloa pn avtdanact thy Yuyhv tuPAwbeinv BAETwY TIPOG TA TIpAypata
TO(G Oppact Kat kaotn TV aloBnoswv myelp®v amrtecbatl avt®v. €60&e 61
poL xpRvat ig Toug Adyoug kataduydvta &V EKelVOLG OKOTIELV TWV OVTWV THY
AaAARBsLav.

®AIA. Tow¢ pév o0V G ikalw TpdTov [100a]

TWVA OUK EOLKEV: OU yap TIAVU CUYXWwP® TOV €v TOIG AOyoLG OKoTioUpevov Ta dvta €v gikdal
pHAA\OV oKOTIEWV A
TOV &V 1ol £pyoLc. AN olv &f tavtn
Y€ WPHNOQA, Kal UTIOBEEVOC EKAOTOTE AOYOV OV AV Kpivw EPpPWHEVECTATOV
glvat, & pév av pot ok ToUTw oupdWVETY TBNUL WS AANBH dvta, Kal Ttept
aitiag kal mept WV GNwv amaviwv évtwy, a & av pr, wg ovk AAnBf. Poulopal &€ oot
cadeaTeEpOV
elmtelv & Aéyw: olpat yap og viv o0 pavedvetv.

oL pa tov Ala, €dn 6 KEBNG, ov

odo6pa.

[100b]

&N\, A &' 8¢, WE Aéyw, 00SEV Kawvdy,

AN\ dmep del te GA\ote Kal €v T® TIapeANAUBOTL AOyw oLSEV TIETTAU AL
Aéywv. Epyopat yap 8i muyeLp®v oot

¢grusei€aoBal th aitiag T £160¢ O TMEMPayHATELUAL, KAl ELL TTAALY &TT
¢kelva T& TToAUBPUANTA Kal Epyopat &t Ekeivwy, UTT0BEUEVOC elval TL KaAOV
a0To kad' auTod Kal Ayaddv kal péya kal TdAa tdvta: & €l pot §idwg te
Kal oLUYXWPETC elval Tadta, ENTidw ool ék ToUTwV Ty aitiav érmseifewy
Kal aveuproeglv wg adavatov f Yuxr.

[100c]

GG PRy, €dn 6 KEPRNG, wg 8t6ovtog

0oL OUK Gv pBavolg tepaivwv.

OKOTIEL 61,

Edn, Ta €ERC ékelvolg €av ool ouvboki) woTep €uol. palvetal yap pot, €l
T 0Ty BANO KahdV ARV aUTO TO Kahdv, 00SE 8t Ev BANO KaAdV givat A
SLOTL peteyel €kelvou ToD kKahoD- katl Ttavta & o0Twg Agyw. Tfj toldde
aitia ouyxwpelg;

ouyXwpw, EPn.

o0 toivuy, A & 8¢, Tl pavBdvw o0SE Suvapal TG
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dA\ag aitiag Tag codpag TavTag yLyvwoKey: AN €dv Tig poL Agyn
[100d]
SU OTL KaAoOv €oTwv 0TLody, i xpWpa evavBeg £xov i) oxfpa fj @A\o 6todv
TOV ToloVTwY, T pev BANNa yaipetv €0, — tapdttopat yap €v tolg dANoLg
ndol — to0to &£ Arm\®¢ Kal ateEXVwG Kal iowg e0NBwG Exw Tap’ Epavt®, otL
00K &ANO TL TToLET alTd Kahov A f) ékelvou Tod kaloD €ite mapouaoia gite
Kowwvia gite 6N &N kat dTwg Tpocyevouevn: ov yap €tL todto
Suoyupidopat, GAN 0Tl T® KAA® TAvta Tta KoAQ yiyvetat kaAd. todto ydp poL Sokel
dodpaléotatov eival Kai
Epaut® amokpivacbat kat AW, Kal ToUTou EXOUEVOCG

[100¢€]

fyoduat o0k 8v TToTe TIECETY, BAN AodhalEC elvat Kal Epol Kal 6Twodv AW
amokpivacBat 6tL T KAA® Ta KaAa yiyvetal KaAd: f) o0 kal ool SOKET;

SOKET.

Kal peyeBeL apa
TA peyaAa peyaia kal ta peidw pellw, Kal opKpOTNTL TA EAATTW EAATTW;

vai.

DAIA.

006¢ oL &p' v amodeyolo €l Tig tva pain Etepov ETEpou TH KEDAAR
Hellw gival, Kal TOvV EAITTw TG avTd ToUTw
[101a]

ENATTW, AAAG Stapaptupolo av OTL ol pev 006EV BANO AgyeLg i} OTL TO petlov
Ttdv €tepov £TEPOU 00EEVE ANAW HETLOV €TV 1) peyeBeL, kal §La tolto
pETdov, 810 TO pEyebog, TO 6¢ ENattov oudevi AN\w ENattov f) OULKPOTNTY,
Kal 818 ToUto ENattov, 818 THY OHIKPATNTA, POBOVHEVOC olpal pf Ti¢ oot
gvavtiog Adyoc amavtAon, éav th kebahfj peidovd tva eRg elval kai
ENGTTW, TIPOTOV péV TR alT® T pellov petdov ival kal To EAaTtov
&\attov, émelta th kedbahf) opkpd obon ToOvV
[101b]
nellw peilw eival, kail todto 8h tépag sivat, TO CUIKP® TL péyav Tva
gilvat fj o0k v popoio tadta;

Kat 6
KeBng
veAdoag, Eywys, £on.

oUkolv, A &' 8¢, T

5¢ka TV OKTK Suolv TAslw elvat, Kai St tavtnv Thy aitiav UTiEpPBAENELY,
dofoto av Agyely, AN\ uh TTARBEL kal dLa To TIARBOoC; kal tod Simtnyu tod
rinxuaiou Apiosl uetdov elval &N o0 peyEBet; 6 abTdg yap Tou péBocC.

mavu v, €on.
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Tl 8¢; £Vl vo¢ TpooTeBévTOC ThY TIPdaBeaty aitiav ivat
[101]

To0 SUo yeveobal A StaoyloBevtog thv oxiolv ouk eDAaBoTo Av AgyeLy; kat
Héya av Bowng 8Tt 00K oloBa EMNWE TIWG EKACGTOV YLYVOUEVOV f| HETAoYOV TG
i8iag oboiag £kaotou ol &v Hetdoyn, Kal v ToUToLG 00K EXELG BAANY Tva
aitiav tod duo yevéobat AN\’ i) Thy thg Suddog petdoyeaoty, kal Setv
TOUTOU PETAOXELV TA pENNovTa Suo €ogoBal, Kal povadog 6 av HENAN Ev
£€oeoBal, tag 6¢ oyloelg tavtag kat tpocBeoeLg Kal Ttag AAAag Tag tolautag
Koppeiag €wng Gv xaipew, apeig anokpivacBal tolg oeautod coPwtEPOLS:
oU &€ 6edLwg Av, TO [101d] AeyOpuevov, Thv
ocautol okLav kat Thy amnetpiav, Exopevog ekeivou tod aodarodq Thg
UTI0B€0eWC, oUTWG arokpivato &v. €l &€ tig autig thg UTIoBEoEWG €XOLTO,
xalpew €wng v kat ouk armokpivato £wg av ta At ékelvng 6pundevta
okéPato €l ool AANNAAOLG CUUDWVET i) Sladwvel: Emeld) &€ ékelvng auTiig
&¢oL o 8166vat Adyov, woautwc av stdoing, NNV ad UTIeBectv UTIOBEPEVOC
TG tv dvwBev Behtiotn daivolto,

[101€]

Ewg €Tl TL ikavov ENBoLG, Apa &€ ouk av upoLo waoTtep ot avtihoyikol Tepl
Te TG ApXNG Stalkeyduevog kal TV €€ €kelvng wpHNUEVWY, glTtep BoUAOLO TL
TOV BVTWV e0PElY; EKeiVOLS PEV yap Towg 008E €l¢ Tiepl TOUTOU AOyOG 0UEE
dpovtic: ikavol yap OO codiag Opod mavta KUKOVTEG Opwg SuvaocBat avtol
auTolg apéokelv- oU &, €lmep €l TOV pLAocodwWY,

[102a]
olpat av w¢ &ym Aéyw ToLoTC.
DAIA.

alAnbéotarta,
Edn, Aeyelg, O te Zippiag dpa kat 6 KEBng.

EX. vij Ala, O Paidwy,
EIKOTWG ye' BaUpaoT®G yap poL SOKET WG Evapywe TG Kal OHLKPOV voiv
gxovtL elmelv €kelvog tadta.

OQAIA.
Ttdvu pév olv, @ Exékpateg, Kal Tdot toi¢ tapodoly £508ev.

EX.

kal yap ATV Toi¢ amodat, viv 8¢ dkolouaoty. ANAG Tiva 81 Av ta peta talta

AexBévta;
DAIA.

(¢ P&V &ym olpal, émel abt® tadta ouvexwpnBn, [102b] Kal wpoloyeito eival TL EkacTtov TGOV
€16GV kal ToUTwv Td\\a

peTalapBavovta auTt®v TouTwy Thy Enwvupiav toxely, To 6h peta tadta

APWTA, €L 8A, A &' 8¢, Tadta olTwC Aéyelg, &p’ ovy, dtav Sipuiav

ZwKkpdAtoug
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$AC pellw glvat, Paidwvog 68 ENGTTW, Méyelg TOT €lvat év T¢) Ziupia audotepa,
Kal peyebog Katl opLKPOTNTa,;

EYWVE.

&N\GL Vap, A & BC, OONOYETG TO TOV

Zippiav

OTIEPEXELV ZWKPATOUG 0UY WG TOLG pripact Aéyetal o0tw Kat to aAnBEg

[102c]

EXELV; OU yAp TToU TtEUKEVAL ZLUpiav UTIEPEXELY

TOUTW, TQ Zippiav glvat, AANG TH peyEBeL 6 TuyXAveL Exwv: 008’ ad
ZWwKPATOUG UTIEPEXELV OTL ZWKPATNG O ZwKPATNG €0Tiv, AAN' OTL OpLKpOTNTA EXEL O TwKPATNG
TIPOG TO €kelvou peyebog;
AaAnem.
00&€ ye al UTIO

daidbwvog

UTepexecBal T OtL Paidwv 6 Paibwv gotiy,

AAN OTL peyeBog Exel 6 Paidwv Tpodg

THV Zippiou

OULKPOTNTQ;

ot tadta.

oltwg dpa 6 Zippiag Emwvupiav
EYEL OULKPOC TE KAl péyag elval, &V Héow OV audoTépwy, ToD piv TO
peyEDEL

[102d]

UTIEPEYELV THV OULKPOTNTA UTIEX WV, T® &€ TO HEYEDOC THG OULKPOTNTOC TIAPEY WV
OTtepéyov. Kal &pa pelsaoac, otka, Ebn, Kal ouyypadlk@G Epelv, AAN odv
EXEL VE TIOU WG Aéyw. OUVEDN.

Aéyw 6
o0&’ Eveka, Bouldpevog §o&al ool Otep €pol. Epol yap daivetat ov povov
alTo TO HéyeBog OUSETOT £0€AeLV Apa péya Kal OHKPOV €lvat, AAAG Kal TO
€V AUV peyebog ovdemote poaodexeabal TO OULKPOV 00E' €BENELY
OTepexeoBal, AANG Suolv TO Etepov, 1) pelyeLy Kal UTIEKYWPETY OTav auT®
[102e] tpoaoin TO évavtiov, TO OULKPOV,
i) TpooeABdvTOoC €kelvou ATtoAwAEvVaL: UTtopEVoV &€ Kal deEdpevov Thv
OUIKPOTNTA OUK £B€AeLY elval Etepov A 8Tiep Av. MoTiep &ym SeEAuevog Kal
OTtopElvag Thv opLKPATNTA, Kal Tl Qv doTep elpi, 00Tog 6 aUTOC OUIKPAG
gljL- EKETVO 8& 00 TETOAUNKEV Péya BV OUKPOV elvat: ¢ &' alTwg kai to
OUIKPOV TO &V ATV 00K £0€AeL TTOTE péya yiyveaBat o06E lval, oud’ &N\o
0082V TGOV Evavtiwy, £t dv 8Tep A, dua tobvavtiov yiyveoBai te

[103a]

kal glvat, GAN Aol amépyetat A améMutal év toUTw T@ TadAuatt.
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DAIA.

mtavtamnaocty, £én 6 KeBng, oltw

daivetal pot.

Kal TLG ELTE TGV TTAPOVTWY

akovoag — 60Tig &' fv, o0 cad®OC pépvnual — TipdC Be®v, oUK &v Tolg
TIPOoBev AUV AdyoLg auTo To Evavtiov TV VUVL AEYOUEVWY WHOAOVETTO, €K
To0 é\dttovog to peldov yiyveobal kat €k tod peilovog TO ENattov, Kal
atexvig altn slvat f yéveolg Tolg évavtiolg, £k TV évavtiwy; viv 8¢ pot
S0kel AéyeoBal 6tL todto oUK AV TIOTE YEVoLTO.

Kal 6 Zwkpdtng apapfaiwv thv kepalhv kat dkovoag,

[103b]

AvSpLk®C, €dn, amepvnUOvEUKAE, o0 HEVTOL EWOETG TO Stadépov tol te viv
Aeyopévou kat ToD ToTe. TOTe pév yap EAEyETO €K TOD évavtiou TIpAyHatoq
TO évavtiov mpdypa yiyveobat, vov &€, 6tL auTto to évavtiov Eaut®
gvavtiov o0k &v Tote yévolto, oUTE TO év UV oUTE TO év Tf) PUOoEL. ToTE
HEV Vap, ® Pile, TiEpL TGOV EXOVTWVY T évavtia EAéyopev, EMovopdlovTeq
a0td T ékelvwv Emwvupia, vov 62 Tept EKeivwy abT®v OV EVOVTwY EXEL THY
Enwvupiav ta évopaldueva:

[103]

autd &' ékelva ouk Qv Ttote papev €BeAfjoal yeéveolv AANNAwv §€§acbat. kat
&ua BAéYag Tpodg Tov KEBNTa eimev, dpa pr Tou, @ KEBNG, Edn, Kal oé

TL ToUTWV £tdpagev Qv &8¢ elmey;

008’ ab,

€n 0 KePng,

00Tw¢ £xw- KaitoL o0TL AEyw W¢ oL TIOANA pE TapATTEL.

OuUVWHOAoyAKapev &pa, ﬁ &' 8¢, anmA®¢ tolto, unéemote

gvavtiov €aut® to €vavtiov €oeobal.

avtamnaocty, £én.

€tL 6N pot kal Tode
okePal, Epn, €l &pa ocuVOPONOYNTELG. BEPUOV TL KAAETG Kal Puyxpov;

EVWVYE.

ap’ émep xL6va Kai op;

[103d]

pa AU oUK Eywye.

AN

£TepOV TL TTUPOG TO BepUOV Kal ETEPOV TL XLOVOC TO Yuxpoy;

vai.

AN\G TOSe YV

olpat Sokel ool, 0USETOTE yL6va Y’ oboav SeEapévny Td Bepudy, HoTep &v
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Tolg TIPOGBev ENéyopey, ETL EoeaBal dTiep Ay, XLdva kal Beppdy, A

TIpooLovTog tol Beppol i) UTIEKYWPHOELY AUTQ ) amoAelobal.

TIAVU VE.

Kat to
nip ye ad mpootévtog tod Puyxpod avt® A UreEléval i amoleioBat, ol pévtol
TIoTE TOAURA oY 8eEdpevov THY Puypdtnta £t slval 8mep Ay, Top Kal
Puypov. [103e]

AaAnBR, £€dn, AéyeLc.

ZoTwv 8pa, f & 8¢, Tepl Evia TOV TOLOUTWY, KOTE i
Hévov alTd To £160¢ AElodoBal tod alTold Bvopatoq €ig TOV Agl xpdvov,
AAAG kal GANO TL O €0TL pEV OUK €KETVO, EXEL 6€ TV €kelvou popodnv agl,
dTavriep A. £tL 8¢ év t)8e Towg Eotal cadéoTtepov d Aéyw: TO Yap TIEPLTTOV
ael tou el toutou Ttod dvopatog Tuyyavely OTep vOV Aeyouev: i) oU;

TIAVU VE.

DAIA.

dpa povov TGV dvtwv — To0To yap Epwtd — A Kal dA\o
[104a]

TL O €0TL Y&V OUY OTIEP TO TIEPLTTOV, OPWC &€ €T auTO peta tod £autod
OVOUaTog Kal To0to KaAelv el 6La 10 oUTw TepukEval Wote Tod meptttod
un&émote amoleimeoBar; Aéyw & atd gival olov Kai i TpLég Témovee Kal
&AAQ TIOMN\G. OKOTIEL 6& TtepL TAG TPLASOC. Apa 00 SOKET 0oL TG Te AUTHC
dVOUATL AEL TIpooayopeuUTEa elval kal TQ) tod Teptttol, dvtog ovy 8Tep THC
TPLadog AAN Opwg olTwG TEDUKE Kal f) TPLAG Kal A TIEUTTTAG Kal O fULoug
to0 dpBpod amag, wote
[104b]
00K Qv 8TIEp TO TEPLTTOV AEl EKAOTOC AUTOV £0TL TIEPLTTOC Kal al Té SVo
Kal Ta Téttapa kai dmnag 6 étepog ald
otiyxog tol apLBpold ovK Qv OTiep TO ApTLOV OPWE EKAOTOG AUTMV APTLOG E0TLV
ael- ouyxwpeig i ol;

TG yap olK; €dn.

0 toilvuy, £dn, BovAopatl SnAkoat,
aBpel. Eotwv &€ TOd¢, OTL dpalvetal ov povov ékelva ta evavtia GAANAa ov
Sexoueva, NG kal 6oa oUk BvT aNAAAoLG Evavtia Exel dst tavavtia, oude
talta €olke Sexopevolg Ekelvny THy b€av i) av th €v avtolg olon évavtia

A, @A\ érioong alThg Atot [104c] amoMuUpeva i OTiekywpolvta. i ol ¢prcopev Ta Tpia Kal
amoAeloBat

TIpoTEPOV Kat AAAo 0TLoDV TieloeaBal, Tiplv UTtopelval €Tt Tpia dvta dptia

yevéaBay;

Ttévu pév olv, Edn 6 KEBNG.

008% unv, f & 8¢, évavtiov yé £0TL SUAC TPLASL.
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o0 yap oOv.

oUK Gpa povov ta €16n ta évavtia ouy UTIOUEVEL ETILOVTA
AAM\nAa, GAAG kal AN dtta ta évavtia ouy UTIOUEVEL ETILOVTA.

aAnB<otata, £bn, AeyeLC.

BoUAeL 0DV, R &' B¢, &av olol T Wuev, dplowpeda oTota
tadtd éotLy;

TIAvU VE.

[104d]

&p' odv, Edn, ® KEPNG, TASe £in &v,
a 6t av katdoyn puh pévov avaykalel thv avtod id€av avtod {oyely, GAN\a
Kal évavtiov a0t® A&l Twvog;

TIOC AEYELC;

(oTiep BpTL ENéyopev. 0loBa yap SfTou
6TL & av /) TV TPLOV 18¢a katdoyn, avéykn adtol ol pévov TPLaly slvat
AAAG Kal TEPLTTOTG.

TIAVU VE.

€Tl TO Tololtov &R, dapey, f évavtia ibea ekeivn
T popdfi i) Gv Todto amepyddntat ovdemoT Gv ENBoL.

ou yap.

elpyadeto 6¢ ye

N TepLTTr;

val.

¢vavtia 6¢ tavtn A tod aptiou;
vai.

[104€]

émiL ta tpla &pa i tod aptiou i6éa
ovudemote H&eL.

o0 &fta.

dpotpa i tod aptiou ta tpla.
apotpa.

avaptiog apa fn
TPLAG.

val.
DAIA.

0 toivuv &éAeyov OpioacBal, Ttola ouk évavtia Twi dvta duwg ov dexetal
a0Td, T évavtiov — olov vV f TpLag T® aptiw o0k oloa évavtia ou&Ev Tt
HAAM\ov auTo S€xetal, TO yap évavtiov ast alt® Emdepel, kal f) Suag T
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TepLTT® Kal
[105a]

TO T0p T® Yuyp® Kal GAAa Ttadpro A a — aAN dpa 61 el oUtwg 6pidn, puh pévov
TO évavtiov to évavtiov ph) d€xeobat, AN Kal €kelvo, O Av eTiudEpn TL
gvavtiov ékelvw, €¢’ OTL av avTo i, altod To émdepov th Tod
grupepopevou évavtotnta pndemote de§aobat. A &€ Avaptpviiokou: ou
yap xelpov TIOAAKLG akoUELY. TA TiEVTE THV Tol aptiou oL 6€etal, o0SE Ta
&¢ka Thv Tod TiepLTTtod, TO SUTAACLOV. TOUTO pv 00V Kal alTtd EMNW
gvavtiov, Opwg &€ Thv
[105b]

To0 TiepLTTol o0 §éEetat ouSE Si TO AULOALoV 0USE TN Té Toladta, T
AuLou, Thy Tod dAou, Kal Tpttnudplov ad kai Ttava Té Toladta, imep €mn
T€ Kal cuvboKel ool 0UTWC.

Ttavu odpodpa
Kal OUVSOKET, £bn, Kal Eopal.

TIAAW &1
poL, £bn, €€ dpxfG Aéye. Kal pn pot 0 v EpwT® amokpivou, AA\G
MLUOUUEVOC EUE. Aeyw &N Ttap’ v TO TipTov EAeyov ATIOKPLOLY, THV AoHaNR
gkelvny, £k TV VOV Aeyopévwy NNV 6pGv dodpaletav. i yap £potd pe @ &v
Tl &V T® owpatt €yyevntatl Bepuodv €otat, ou thv [105c] dodaiff ool Epi ATIOKPLOLY €KelvnV THY
apadf, 6t @ v
BeppdTNC, GANG KoppoTépav &k TV viv, 8TL ) av Tilp- oUSE Av #pn @ &v
OWUATL T &yyévnTat Voo oeL, oUK £p@® &TL @ &v vAoog, AN () &v TTUPETAG:
008’ (@ v apLBUG Ti éyyévntal TepLtTog Eotal, oUK £pG) ( v TIEPLTTOTNG,
BN @ v poVAc, kal TEAa o0Twg. BAN dpa i AdN ikav®g olol’ dTL
BouAopad.

GANG TTAvu ikav®g, Eon).
amokpivou 6A, A &' 8¢, M av T
gyyévntat cwpatt {Ov Eotay;
QL av Yuxh,
Ebn.
[105d]
oUkoODv del tolto oUtwC ExeL;
GG yap olx(; i & &¢.
Yuyh épa OtL v alTh Kataoyrn, Agt fKeL € EKETVO
dEépovoa {wry;
fKeL pevro, €dn.
Tiotepov &' €oTL TL {wi) Evavtiov i)
008V,

gotw, EPn.
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Ti;

Bdvartoc.

o0koDV Yuyh o évavtiov ) avth mdépeL Agl ov
pr) Ttote S€€ntal, wg €K TWV TIPOobev wpoAdyntTay;
Kal pdAa ododpa, £dn o KEBNC.

T 00v; TO pi) Sexdpevov Thy tod dptiou i&fav T
vuvdih wvopdloueyv;

avaptiov, €dn.

TO 6¢ Sikatov pi) Sgxopevov Kat 6 av
HOUOLKOV Ui &€xntay;

[105e]

adpouoov, €dn, TO & &dLKov.

glev- 6 &' v Bavatov ph Séyntat Tl KaAoTEy;
abavarov, €én.

oUkoDvV Yuyh oL S€xetal Bavatoy;

o0.

abdvatov dpa uyn.

adavatov.

glev, Edn- To0TO pév 8 AmtodedeiyBal dOpeV; i) THOC
OOKEL;

Kal HAAa ye IKav®e, M SWKPATEC.

DAIA.

Tl olv, A & 8¢, & KEPNG; &l TQ)

avaptiw avaykaiov Av

[106a]

AvwAEBpw glvat, BN TL Ta Tpia A AvwAeBpa &v Av;

g yap oo;

oukoODv &l

kal to &8sppov avaykaiov Av AvwAeBpov sival, OTIOTE TIG Tl XLdva Bepudy

g¢ndyol, UTTEENAEL Av A LWV o0oa o®E Kal ATNKTOC; oV yap av ATTWAETO Ve,
008’ ab UTopévouca é8£Eato av Thy Beppdtnta.

aAnd, £dn, Aeévelg.

g

&' altwg olpat kv &l to aPuktov avreBpov Ay, OTIOTE &l T TP YPuxPOV
TL €TTEL, o0TIoT Av ameofevvuto oud’ ATWAAUTO, AAAG oWV Gv atteABoOv
WXETO.
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avaykn, €on.
[106b]

o0koDVv Kal O8e, £hn, avaykn Tept Tol

aBavdrou eirely; €l pév to aBavatov kat avwAeBpov eatiy, aduvatov Yuxi,
dtav Bdvatog £ avthv in, antdAuobat Bavatov pév yap 6f €k TV
TipoeLlpnpEVwWY ou degetat ovd’ Eotal TeBvnkula, WoTep Ta Tpia oUK Eotal,
gpapev, EpTiov, 008E v ad TO TiepLTTdy, 0USE 8F TP Puypdvy, OUSE Ve f &v
TQ TUPL BEpUOTNG. ANAG T KWALEL, dain av Tig,

APTLOV HEV TO TIEPLTTOV I yiyveoBal Emovtog

o0 aptiou, GoteEp WHOAOYNTAL,

[106C]

aroAopévou 6¢ autol Avt ékeivou Gptiov

yeyovevay, T@ tadta Aéyovtt ouk av &yotpev Stapayeoaocbal Tl oUK
arnoéA\utat To yap Avaptiov oK AvwAeBpdv €oTiy: £Ttel €L TOUTO WHOAOYNTO
AUV, padilwg av Stepayopeda OtL emeABOvTog Tol aptiou TO TEPLTTOV Kal Ta
Tpla oilyetal amovra: kat rept TUPO¢ Kat Beppod katl TWv GAN\wv oUTwG av
Stepayopeda. f) ob;

TTAVU pév ov.

oUkoDvV Kat vOv Tept tod abavdrou, €l
HEV ATV 6poloyeTtal Kal AvwAeBpov sivat, Puyh av €in Tipd¢ T adavatog
glvat

[106d]
Kal AvwAeBpog: € 8¢ un, dA\ou av oL Adyou.

AAN 0088V &€, £dn), TouTOU Ve EveKa: OXOAR yap av T
dM\o dBopav ph S€xoLto, €l T ye abBdvatov aidlov 6v pBopav Segetal.

6 8¢ ye Be0¢ olpa, #dn 6 ZwkpATNG, Kal alTtod o ThG Lwijg £150¢ Kal €1 Tt &\o
aBavatdv £otiy, tapd MAvtwy av époioynBein pndemote andAuocbat.

Tapd TAvtwy pévtol vi AU, £dn, AvBpWTIwY T€ Ve Kal Tt uEANOV, (¢ EyQuat, Ttapd
Bedv.

[106€]

omodte &n 1o abdvatov kat adtadpBopov

gotLy, GN\o tL Yuyh A, el dBdvatog tuyxavel oboa, kai AvwAeBpog av &in;
TIOAAR &vaykn.

ETLévToq dpa Bavatou £l TOV AvBpwTIov TO PEV BUNTOV, W
golkev, autol amobvAokel, 1O & dBdvatov o®v kat aditadBopov oiyetat
armov, Umekywpfoav T® Bavatw.

daivetal.
DAIA.

ravtog pdov apa, Edn, @ KEBNG, Yuxh
adavarov kat
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[107a]
avwAedpov, kal T® dvtL Egovtat v at puyat v "Aldou.

o0KoUV EYWYE, M Zwkpateg, £én,

Exw Tapd tadta GANO TL Ayely OUSE TN ATILOTELV TOTG AdyoLG. AAN €l 61

TL Zippiag

&8¢ R TLg ANNOG Exet AéyeLy, €0 EXEL i Kataotyfoal: wg oUK oida &ig

Ovtvd TG GAov Kalpov avaBdarioLto i) tov viv tapovta, Tept TOV ToLoUTWV
BouAduevog ) TL elmtelv i) akoboat.

aM\a

HAY, A &' 8¢ 6 Zippiac, ovE’ alTdC Exw ETL BTN ATILOT® £K YE TGV

Aeyopevwy: UTIO pevtol tod peyeboug Tepl

[107b]

Qv ol Adyol ioiy, kai thv avBpwTtivnv acBévelav atipdwy, avaykalopat
arotiav €t Exelv ap’ ELAUT® TEPL TV ELPNUEVWV.

o0 pévov y, #dn, O Ziupia, 6 ZwkpAtng, AANG tadtd te €0 AéyeLg Kal TAC ve UTT0BEoELG
TAg TpWTag, Kat €l Totat ULV eloly, OPWG ETILOKETTEQL OaAPECTEPOV: Kal

gav auTag ikaveg SIENNTE, WG y@pat, AkoAoUBAOETE TM AOyw, Kad' doov

Suvatov paAloT avBpwTiw émakoloubifjoat: kv Todto autod cadEg yevntal,

0U06&V {NTAOETE TIEPALTEPW.

aAnen, £én,
AEVELG.

[107c]

AN\GL TOSE V', Edn, @ AvSpeg, Sikalov

StavonBivat, Oty gimep i Yuyh dbdavatog, émpeleiag 6f Settat ovy UTEP
T00 ¥pdvou ToUToU HévVoV &V @ KahoDuev TO Zfjv, GAN UTEp Tol Tavtdg, Kal
6 kivBuvog viv 8 kal §6Eetev v Sewvdg ival, €l T alTAG apeNoeL. &l

HEV yap AV 6 BAavatog Tod Tavtdg artaihayr), £puatov av Av Tolg Kakoig
amoBavoiol tod te owpatog Ap’ artnAAaxBat kat Tfig alTt®v Kakiag HETa Th¢
Yuxfc: viv &' émeldh abdavatog dpaivetal odoa, o08epia av

[107d]

€ln aoth GNAn amogpuyn kak®v o06E cwtnpia ARV To0 W¢ BeAtiotnv Te Kal
dpovipwtdtny yeveobal. ovdev yap Ao E€xouoa €ig "Atdou f Yuxn
gpxetal ANV the matdelag te kat tpodfig, & 6f Kal peyLtota Agyetal
woeAelv i BAATTTEWY TOV TeEAeuToavTta VB v apxfi ThG ekeloe Ttopelac.
Aéyetal 6¢ 00Twg, wg dpa teheuToavta EKaotov O £kdotou dailpwv, doTep
ZGvta eiMqyel, 00Tog Byety ETLYELpET €l 6A Tva TéToV, ol Sel ToUg
oUMN\eyevtag Stadtkaoapevoug €ig "Atdou

[107¢e]

TopeUecBal HeTd AYEUOVOC EKEivou () SN TipooTETakTal ToUG EVvOévSe Ekeloe
ropedoat: Tuydvtag 8& kel Mv i Tuxelv kal peivavtag dv xph xpévov
AAog S€bpo TIAALY AyepV KOUIZEL €V TIOANAATG XpOVOU Kal pakpalq
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TieEpLOSOLG.

DAIA. €0t 6¢ Gpa f) Ttopeia ovY wg 6 AloyUAou

THAedOG

AEyeL EKETVOC

[108a]

Hév yap Ay olpdv dpnowv ic "Alsou dpépewy, i &

oUTe GmAR olte pia daivetal pot eivat. o0SE yap &v Ayepdvwy €8sl o yap
ToU TLG Av Stapdaptol ovdapooe pLdg 6600 obong. viv &€ €olke oyiloeLg te
Kal TPLOSouG TIOAAAG ExELV: ATTO TV BUoLAV Te Kal VoUWV TV évBade
TEKHALPOHEVOG Aéyw. A MEV 00V Koouia Te Kal ppovipog Puyh Emetal T Kal
oUK AyvoEl ta Ttapovta: i &' EmBupntik® tod owpatog £youoa, OTEP €V TQ)
EUTPOCBEV ELTTOV, TIEPL EKETVO TIOADVY

[108b]

XPOVOV ETTTONMEVN KAl TIEPL TOV OPATOV TOTIOV, TTOAA AvTLTE(Vvaoa Kal TIoANG
maBoloa, Bia kal poyLg UTO Tol TpooTeTaypEvou Saipovog olyeTat ayouevn.
adkopevnv &€ 00uep at dAAat, Thv pev akabaptov kal TL emotnkKuiav
tololtov, i povwv adikwv Aupevnv i AN\ &tta toladta eipyacpuevny, a
ToUTWV AdeAdad te kal adeAd v Pux®v Epya TuyxAaveL Ovta, TalTnv PV amag
deLyel Te Kal UTIEKTPETIETAL KAl 00TE CUVEUTIOPOC OUTE HyEUWV EDENEL
yilyveobat, auth
[108c]

&& mMhavatat év tdon xopévn amnopia £wg av 81 TG xpovol yévwvtal, v
ENBOVTWV UTT avaykng pepetal €ig THv auTh ipemovoav oiknolv: i 6&
KaBap®¢ te Kal peTpiwg TOV Bilov Ste§eNBoloa, kal ocuvepTIOpwv Kat HyEROVWY
Be®v TuyoDoa, WKnNoev TOV aUTh €KAot TOTIOV TIPOCrKovTa. ioiv 6& TToAoL
Katl Bavpactol THG yig ToToL, kat auth olte ola oUte don o&aletat uTIO
TOV TEPL VG ELWBOTWV AgyELY, WG Eyw UTIO TWVOG TIETIELOUAL.

[108d]
Kat O Zippiag, hg

talta, £dn, AEyEL, O ZWKPATEG; TiEPL yap ToL VA Kal avtdg oA 8h akAkoa, ol

pévtol tadta & ot meiPel HSEwG oV &v AKOVOALL.
&N\G pévTol, @ wppia, ouy A PAavkou Téxvn yé pot Sokel eival SunyfoacBal & v otiv-

WG pEvToL AANBR, xaAemtwtepdv pot daivetal i) kata thv Navkou texvny, kal dpa pev yw owg
o0&’ Av 0loC Te

ginv, &pa 8¢, €l kal ATLOTAUNY, 6 BlOC oL SOKEL 6 €udC, @ Stppia, T® pAKEL ToD Adyou ok
€Eapkelv. ThHv pevtoL

i6€av T ¢ yfig olav
[108e]
TIéTELopAL £lval, Kal ToUC TOTIoUG alTAG 0USEV e KWAUEL AEyELY.

DAIA.
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AN\, €bn 6 Zippiag, kat
tadta apkel.

TiémelopaL Toivuy, i &' 8¢,
gy® WG TIPOTOV gy, €l E0TIV &V Héow TG o0pave TepLpephg oloa, Undiv avTh
S€lv pAte

[109a]

AEPOG TIPOG TO Ui TIeoEV ATE AAANG avaykng pndepLdg tolautng, AN ikavhv
glval avthv toyew thy dpoldtnta tod olpavol altod £autd TAvVTn Kai Th
YA G alTig THv looppottiav: iodppoTtov yap Tipdyua Opoiou ToG &V HEOW
TeBEV 0UY £EeL pdiNov 008’ ATtov o0Saudos KABRval, dpoiwg &' Exov

AKAWVEC pEeVET. TTp®TOV pév Toivuy, A &' 8¢, TolTo TémeLopal.

Kal 0pO®G ve, Epn 6 Zippiag.

L Tolvuy, £, TTApUEYA TL Elval
alto, kat AUAG olkelv

[109b]

TOUG pEXPL ‘HpakAeiwv oTtnA®V Attd PAcLS0C €V OULKPD

TWL Hoplw, WOTEP TIEPL TEAPA pUpUNKag A Batpayoug Tepl ThHv BAAattav
oikoUvtag, kat @AAoug aAA0BL TIOAAOUC €V TTOANOTGL TOLOUTOLC TOTIOLC

oilkelv. elvat yap Travtayf mept Th yAv TToAG Kotha Kal tavtosard kal Tég
16€ag kal ta peyedn, ig & ouveppunkeval to te DSWP Kal THv OUiYANV Katl
TOV &épa- authv 8& Thv yAv kabapdav év kabap® KeloBal TG ovpavy &v QTIEP
€0TL TQ AoTpa, Ov &1 aibepa ovopalelv

[109¢]

TOUG TTIOMOUG TGV TiEpL Ta Toladta elwBdTwv AéyeLy: o0 8f UTTooTABUNY Tadta
glval Kal cupPElV Ael i Té Kot\a THC YAC. AUEC odv oikobvtag év Toig

Ko{\oLg autiig AeAnBéval kal olecBal vw &l T YRS olkely, woTep Qv €l

TLG €V PEOW TQ TIUOUEVL TOD TteEAAyoUC olkWV oloLTo Te Tl ThHG Balatng
oikelv kal 61a tod USatog 6pGv TOV fAlov Kal ta dANa dotpa thv Bdhattav
fyotto o0pavov gival, Sta &&

[109d]

Bpadutitd te kal dobevelav pndemwote i ta kpa THG BaAAaTTng adLypévog
HN6E Ewpakwg €in, EkSUC Kal dvakuyag €k Thg Balattng €ig tov evBade
ToToV, 60w KaBapwtepog Kal KaAAiwv Tuyyavel wv tod tapa odiot, undé
dA\ou aknkowg €in tol €wpakoToq. tavtov 61 tolto Kal g rernovbsvat:
oikoUvtag yap &v twi koihw T ¢ yig olecBal émdvw auThig oikely, kal Ttov

agpa oupavov Kahelv, wg Sta toutou oupavold Bvtog Ta dotpa Ywpolvta: Tt
8¢ elval TauToy,

[109e]

0T oBeveiag kai Bpaduthtog o0y oloug te eivat A SLeEENBETY &
goyatov Tov agpa- el, €l T avtol &’ dkpa ENBOL ) TTTNVOC YeVOUEVO(
avarrrotto, Katldelv av avakupavta, wotep EvBASde ol €K TG
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Balattng ixOueg dvakuttovteg OpaoL Ta €vBAade, oUTwG &v Tva Kal Ta EKel
KaTLSELY, Kal €l f) puoLg ikavh €ln dvaoyEoBal Bewpoloa, yv@val av dtL
EKETVOCQ €0TLV 0 AANB®G oupavog Kal To akndwvov ¢hg
[110a]
Kal i wg aAnB®¢ yA.
PAIA. )6€ pev yap A v kat ot AlBol kat arag 6 toTmog 6

€vBade StedpBappeva €otiv kal kataBePpwpeva, WoTep TA €V TH BaAdttn OO
TG AAUNG, Kal oUte puetal d&lov Adyou o06ev év Tf] BaAattn, oUte TENELOV
WG &mog eimelv o0Sev 0Ty, ofpayyeg 6 kal Appog Kat TtNAOG aunxavog kat
BopBopoli gioty, 8Tiou &v kai f yA f, kal

TIpOC Ta TTap’ ATV KANAN kpivecBatl o0&’ 6TIwoTioly agLa. éketva §& al TGV
Tap’ IV TTOAU av €t A€oV davein dtadepeLv:

[110Db]
el yap &h kal udBov Méyewv Kahdv, dElov dkodoal, @ Iupia, ola TuyXAvel T £t T g UTIO TR
oUpav® dvta.

AN\G PRy, Edn 6 Stppiag,
ZWwKpaTeG, NMELG ye ToUToU Tol HUBou ASEWC v AKOUOALUEV.

Aéyetal toivuy, £dn, @ £taipe, TPRTOV

HEv glval TolalTn f v adth i8€ly, €l Tig BvwBev Be@ito, otep al
Swdekdokutol adalpat, TIoKIAN, XpWHaAcV SLEANUKEVN, OV Kal Té évOade
glval xpwpata Gotep Selypata, olg &h ot ypadfc

[110c]

KataypGvraL. £kel §& doav Thy yiv &k ToloUTWV lvatl, Kal oAU ETL €K
AQUTIPOTEPWY Kal KaBapwTépwv A ToUTwv: THY pév yap Gloupyf| eilval kal Bauvpacthv to
KAANOG, ThHv &€
XPLooeLSh), Thv &€ don Aeukn yuPou i) XLovog AeukoTEpay, Kal €K TV AAAWV
XPWHATWY CUYKELPEVNV WOAUTWG, Kal £TL TIAELOVWV Kal KAALOVWV f) 6oa APETS
EWpAKapey. kat yap avtda tadta ta kotha auvtig, DSatog Te Kal AEpog EKTAe

[110d]
dvta, XpWwHatog Tt £160¢ Ttapéyeofat oT\BovTa &v TH TV AMNWV XPWHATWY
oK, WoTe év TL alTRAG £160¢ ouvexEG Trotkihov pavtaleoBat. &v &¢
tTavtn olon tolautn ava Adyov ta puopeva puecbat, Sevdpa te kat avon katl
TOUC KapToUg: kai ald té dpn Woaltwg Kai toug AiBoug eV Aval TOV alTdv
AOyov TAV T Aetdtnta Kai tThy Staddvetav kai ta Ypwpata Kaliw: Ov kal
T8 £vBAse ABiSLa slval Talta T ayamwpeva pépla, cdpdid te Kal idotsag
Kal opapdydouqg

[110e]

kal Ttdvta Té toladta: €Kel 6 006&v &TL 0 ToloUTov elvat Kal ETL ToUTWY
KaA\w. T &' aitiov Ttoutou sivat 8Tt keivol ot AiBot gicl kaBapol kal

oL katedndeopevol oude SledpBappuevol WoTep ot EvBAade UTIO onmedovog kat
AApNG UTIO TV 6eDpo cuveppuNKOTWY, & Kat AiBolg kat yi kat tolg dAoLg
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{wolg te kal putolg aioyn Te Kal vOooug TtapEyEL.

DAIA.
Thv 6¢ yijv althv
kekooufoBal TouTolg Te Amacot Kat £TL Ypuo® Te Kat apyupw Kat

[111a]

Tol¢ AN\oLg ad Tolg ToloUToLC. EKdavh yap altd medpukévat, dvta oA
TIAABEL Kal peydAa kal tavrayod T yAG, (Mote abthv 18elv elval Béapa
g08aLpovVwyY Beatev. ZHa &' & avTh eival ANa Te TTIoANA Kal AvBpwTIoug,
TOUG MEV év pegoyaia oikolvtag, Toug &€ Tepl TOV Agpa WoTep NUELG TiEPL
THv BAAattay, Toug &' év viiooLg ag TiEpLpPELY TOV AEpa TIPOG T ATElpw
oloag Kal evi Aoyw, OTtep APV TO DSWp Te Kal A BANaTTA €0TL TIPOG THV
NUETEPAV XpEiav, TODTO EKEL

[111b]

TOV A€pa, 0 &€ NIV anp, ékelvolg Tov aibépa. tag 6¢ Wpag avtolg kpdow
gxelv ToLalTnV OOTE €KEIVOUC AVOOOUC lvat Kal xpovov Te v TToAD TIAEiw
TV €vBAde, kal OYeL kal akofi kal ppovroel kat TtéoL Tolg ToLouToLg AWV
adeotdval T a0Th amootdoel ATep &np te DSatog ddpéotnkev Kai aibhp aépog
TipoOC KaBapdtnta. kal &h kal Beiv &\on te kal iepd adTolg ivat, v oig
T® dvTL oiknTag B=oUC elvay, kal dApag te kal pavteiag kal ailoBAoELg TRV
Be®v Kal Tolavtag cuvouaoiag

[111c]

yilyveaBat autolg pd¢ autoug: Kat Tov ye fAlov Kat oeAfvnv kat dotpa
6p&oBal UT alTGV ola TuyxAvel Bvta, Kal Thv AAAnv ebSatpoviav ToUTwv
akdhouBov ival.

Kat OAnv pev &n Thyv yiv
o0Ttw Tepukéval kal Té Tiepl THY Yiv- ToToUC & v alTh lval katd ta
gykol\a auTtig KUKAW TiEPL OANV TIOANOUG, TOUG pev BaButépoug kal
avarerrtapévoug paNov A &v @ HUETG oikoTpev, Toug 68 BaButépoug dvtag T
XAopa autoug EAattov Exewv ol Tap’ AV

[111d]

ToTI0UL, E0TL &' 00¢ Kal BpaxuTépoug TG PAOeL Tol &vOase eival kal
TIAQTUTEPOUG. TOUTOUG &€ Ttavtag UTIO YAV €i¢ ANAoug cuvtetpfoBal te
ToA\aXf] Kal Katd oTevotepa Kal eDpUTepa Kal SteE68oug XELY, f TIOAD pév
D8wp Pelv €€ ANNAWV €ig GANAAOLG WOoTiEp €iG Kpathpag, Kat Aevawv TIOTaAp®OV
aunxava peyedn utd ThHy yijv Kal Bepudv LSATWV Kal YPuyp®v, TTOAU && TOp Kal
TIUPOG HEYAAOUG TIOTAHOUC, TIOAOUC &¢ Uypol TinAoD kal kabapwTtépou Kal

BopBopwdeatepov,
[111€]

woTtep €v ZIkeAig ol TtpO tod puakog inAol pEovteg TToTapol Kat
alTog 6 PUAE: GV 8h Kal EKACToUE ToUG TéTIoUE TAnPolcal, WE &v EKACTOLG
TUXN €KAOTOTE N TteEpLppon yLyvopeévn. tadta && mavta Kvelv dvw kal KAtw
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WoTEp aiwpayv tva évoloav €v Tt Vi €oTL 6¢ dpa altn A alwpa Sta puowv
Tolavse twva.

DAIA. &v TL TV Yaopdtwy Tig YRS GANwG Te
[112a]

MEYLOTOV TUYXAVEL OV Kal Staptepeg TeTtpnpevov 8L OANG the yhg, tolto

OTep "Opnpog

€UTtE, Aéywv auT

TAAE MAN’, AXL BABLoTOV UTIO XB0VAC £0TL

BepeBpov:

0 kat

AM\oBL Kal €keTvog Kat GAAoL TToAAoL TV TotNTt®v Taptapov KeKARKaaotv. eig yap todto 1o yaoua
ouppeouot Te

TIAVTEG Ol TIOTAMOL Kal €K TOUTOU TIAALY EKpEouaLy: yiyvovtal &€ EkaoTol

toloUtol 8V olag v kat ThG yig pewouv. N 6¢

[112b]

aitia ¢otiv To0 €kpelv te Evtedbev kal elopelv avta ta pevpata, OtTL
TIuBpEVa OUK ExeL 0USE BAaLy TO LypoOV TolTo. alwpeltatl §i kal Kupaivel
Avw Kal Katw, kat 6 anp kat to rvedpa to Tepl auTO TaUTOV TIOLET:
OUVETIETAL Yap auT® Kat dtav €ig TO & ékelva Th g yAg Oppron kat dtav

€1¢ TO &1L TAdE, Kal WOoTIEP TOWV AVATIVEOVTWVY AEL EKTIVEL TE Kal AvaTtvel

p€ov 1O TveDpa, oUTw Kal €kel cuvaltwpoLpevov TQ Lyp® TO Tvedpa Sglvoug
Twvag AvEPoUG Kat apnyAavoug Ttapexetal Kat

[112c]

eloLdv kal £EL6v. dtav te o0v UTToXwpARoN TO U8WP €i¢ TOV TATIOV TOV 81 KATW
KaAOUHEVOVY, TOIG KaT €kelva ta peupata Sua thg yAg €lopel te kal TMANpol altd woTep ol
énavtiolvrec
étav te a ékelBev pév amolitn, Ssipo & dpufon, Té &vBade hnpol adbic,
Ta 6 MANpwOEvTa pel S1a TV oxeT®V Kat L T ¢ YA, Kal €i¢ Toug TOTIOUG
g€kaota adkvolpeva, €ig oG Ekaotolg wdotointat, Baldattag te Kat Alpvag
Kal Ttotapoug kal KpAvag ToLel: évtedBev 6 TtaAv Sudpueva

[112d]

Kata Th¢ yig, TA HEV HAKPOTEPOUG TOTIOUG TiepLeABOVTA Kal TIAElouG, Ta &€

ENATTOUC Kal BpayuTEPouC, TTAALY i¢ TOV Tadptapov EUBANAEL, TA pEV TIOAD KATWTEPW A A
EMNVTAETTO, T &€ OAlyov: Tavta 6¢€ UTIOKATW £lopel THC EKPOR, Kal Evia

HEV KaTavTIKPL A A elopel

g&eneoey, Evia 6¢€ katd TO alTO PEPOC: £0TL &€ A TTAVTATIAOLWY KUKAW

TiepleABovTa, i) ama i kat TTAeovakig TiepleALyBevta Tepl Thv yijv WoTtep ot

OdeLg, €i¢ TO Suvatdv KATw Kabevta ALY EUPANEL.

[112€]

Suvatov 8¢ £0TLv EKATEPWOE PEXPL TOU pEoou kabieval, Epa &' o0+ &vavteq
yap audotepolg tolg pevpact TO EkatepwOev yiyvetat pepog.
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DAIA.

T8 pév o0V 8 BANa TIOANNG Te Kal peyda kai

Tavtodarna pevpaTd €0TL TuyyAvel &' dpa dvta év TouToLg TOlG TIOANOLG
Tétrap’ ETTa PevpaTa, WV TO PEV PéyLoToV Kal EEWTATW PEoV TIEPL KUKAW O
KaAoUpEVOG QKeavog €0TLY, TOUTOU &€ KATAVTIKPU Kal Evavtiwg pEwv
Axepwv, 6¢ SU EprHwV TE TOTIWV

[113a]

Pl AWV Kkal §h kal UTd YAV péwv €ig THV Alpvnv adikveital thy Axepouctdda, ol al t@v
TETEAEUTNKOTWV YPuyal TOV TTOANGDV

adkvoldvral kal Twag eipappevoug xpovoug peivaoatl, at Pév HakpoTEPOUG,
al 6€ BpaxuTEPOUC, TIAALY EKTIEUTIOVTAL £1G TAG TWV {WWV YEVECELG. TPLTOG
6& TTOTAUOC TOUTWVY KAt pPEooV EKBANEL, Kal £yyUG TG EKBOARG EKTTTITEL
€LG TOTIOV péyav TUpt TIOAG Kadpevoy, Kat Alpvny TtoLel peidw tfig ap’
NIV BaAattng, {eovoav U6atog kat TtnAol- évtebbev &¢

[113b]
XWPEL KUKAW BoAePOC Kal TINAWSNG, TiepLEALTTOPEVOC &€ TH) i) AA\oOoE T€E

adkveltal kal tap’ Eoyata thg Axepouotadog

Apvng, 00U cUPHELYVUHEVOC TR DSaTL TiepLeALBeig 6& TIOANAKLG UTIO Vi

¢UBANeL KaTwTEpw Tol Taptdpou- oltog & oTiv Bv émovopdlouatv MuptdheyéBovta, ol kal ol
puakeg anoomdopata dvaduo®otv

61N v ToXWot THC yAG. TouTou 88 al KATAVTIKPY O TETAPTOC EKTIITTTEL £iG

TéTIOV TIPGTOV SEVOV Te Kal Byplov, ¢ Aéyetat, xpdpa &' &xovta dAov olov

0 [113c] kuavog, 6v &N émovopdlouot ZTuylov, kal Thv Aluvnv v TToLET 6 TIoTapudg EUBANwy,
Ztuya- 0 &' gumecwv €vtaiba kat dewvag Suvapelg Aapwv

€v T® USarty, SUC Kata THG YAG, TIEPLEALTTOMEVOC XWPEL Evavtiog T®

MupldAeyeBovtL kal aravtd v th Axepouotddt Aipvn

¢€ évavtiag Kal o0SE T TovTtou USwp o0SEVL pelyvutal, aANG Kal 00Tog

KUKAW TiepLeENBwV €UPANAeL €l TOV Taptapov évavtiog t® MupidAeyebovtl dvopa && toutw
¢otiv, wg ol mowntatl

AEYOUOLY, KWKUTOG.

[113d]

TOUTWV 6¢ oUTWC TIEPUKOTWVY, ETIELSAV

adikwvtal ol TETENEUTNKOTEC £L¢ TOV TOTIOV ol 6 Saipwv ékactov KopileL,

TIp@TOV pEV Sleblkaoavto ol te KaAA®DG Kal 60iwg BLwoavteg kat ot pn. kat

ol pev v 80&wol péowg BePlwkéval, TtopeuBevteg €l TOV Axépovta, avaBavieg & & altolg
OxNUatA £0TLy, €Tl

TouTwv adikvodvtal €ig ThHv Alpvny, Kal kel oikolol te kal kaBatpopuevol

TV T adknudtwy Sidovteg Sikag amoAvovtay, &l tig T AdknKey, TWV TE

elePYECLOV

[113€]

TIHAG pEpovTal Kata Thy aglav Ekaotog ol &' av S0&watv Avidtwg Exewv dLa
TA peyedn TV apaptnudtwy, f) lepoculiag TIOANAG Kal peydAag i) povoug
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adikoug kal tapavopoug TToAoUG &elpyacpevol f) GAa 6oa toladta tuyydvel
dvta, TouTtoug &6¢ f) ipoonkouoa poipa pirtet i Tov Taptapov, 60gv olTote éKBaivouaty.

DAIA.

ol & dv taoua pev

peydha 8¢ §6Ewaotv Auaptnkéval AuaptApata, olov TpdC atépa f) untépa
[114a]

OTt dpyh g Blawdv tL tpd&avteg, kat petapelov avtolg Tov dAlov Bilov

BLwouw, i avépoddvol TolouTw TVt BAAW TPOTIW yeévwvtal, TouTtoug 6¢

EuTeoElv pév €l¢ TOV TapTtapov Avaykn, EUTecovtag 6& auToUG Kal EVIaUTOV EKEL
YEVOUEVOUC EKBANEL TO KD UQ, TOUG péV avdpodovoug kata Tov Kwkutov, Tolg 6¢
matpaloiag kal pntpaloiag katda tov MupldAeyeBovtar emeldav &6& Pepopevol yevwvtal kata
Thv

Alpvnv thy Axepouoidada,

¢vtadBa Bowoal te kat kahobaly, ot pév ol¢ amektewvay, ot 6¢ oG UBpLoay,
kaAéoavteg &' iketevoual [114b] kal §€ovtatl

¢doal odag ékPhval eig thv Alpvnv kat §€§acBa, kat £av pév elowaoty,
gkBaivouai Te Kal Afyouct TGV Kak®v, €l 8& pn, pépovtal adbig i Tov

Taptapov kal €KelBeV TIAALY €i¢ TOUG TToTapoUG, kat tadta

TIAOXOVTEG OU TIpOTEPOV TTavovtal Tiplv v Teiowaotv o0¢ Rdiknoav: altn yap f
Sikn OO TWV Stkaot®v avTolg €TayOn. ot 6¢ 6N Av SOEwot Stapepoviwg TIPOgG

16 60ilwg BLdvat, oltol giotv ol TOVSE piv TOV TOTIWV TGOV &V T Vi
€\euBepolpevol Te Kal ATTAAAATTOUEVOL

[114c]

wottep deopwtnpiwy, vw &¢ €ig Thv KaBapav olknowv adpLkvoUpeVoL Kal ETl

YAG olki{dpevol. Toutwy 6¢ auT®v ol prhocodia ikavig kabBnpapevol aveu Te

OWHATWV {{OOL TO Ttaparav €ig TOV EMeLta Ypovov, Kat €ig olkroeLg Ett

ToUTWV KaAioug adikvodvral, &g olte padiov SnA®oal o0te 6 XpOVoG Lkavog

v T® TTapévTL. GANA ToUTWV 81 Eveka xph v Stekn\UBapev, @ Stppia, Tidv TTOLETV (OTE APETHC
Kal ppovnoewg &v T Blw

HETAOXEV: KAAOV yap TO ABAov Kai A ENTTLG pueydhn. [114d]

O piv o0V tadta Suoyupicacdal oUTw

EXEWV WG Eyw SLeNALBQa, oL TipETEL VoDV ExovtL Avdpi- OTL pévtol i) tadT
€oTlv f Toladt atta mepl tag Puxag NUAOV Kat Tag oikACELG, ETE(TIE
&0dvatdv ye f Puxh paivetat oboa, TOUTO Kal TIPETELY potL SOKET Kal BELov
Kwduveboal olopevw oUTwg £xelv — KAAOG yap 0 kivbuvog — kat xph ta
tolalta WoTep EMAdeLY £aut®, 510 6N Eywye Kal TidAat pnKuvVw tov pobov.
AA\G ToUTwv 81 Eveka Bappelv xph Tept TH €autod Yuxi

[114e]

avépa 6oTLg ev TR Blw TAG peEV ANNag HSovag Tag Tept TO oWA Kat Toug
KOopouUG glaoe yaipewv, wg AANotpioug te dvtag, kal TTAéov Batepov
nynoapevog arepyadecbat, tag 6¢ mepl TO pavOavewy éottovdace Te Kat
Koounoag thv Yuxnv ouk aANoTpiw aAAG TG alThg KOoUW, cwdpoaouvn Te Kal
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[115a]

Sikatoouvn kat avdpeia kat éeuBepia kat aknbeiq, oltw TEPLUEVEL TRV ElG
"ALSou

Topeiav wg TIopeVoopEVOC OTav ) lHappevn

KAAR.

DAIA.
OMETC pév o0V, Epn, @ tppia Te Kal KEBNG Kal ol Ao,
€l¢ alBLg &V TwL XpOvw EKaoTtol TIopeloeaBe: g 6 viv ASN Kalel, pain
av avhp TpayLkog, f elpappevn, kat oxedov ti pol wpa tpamnecdal pog to
AouTPOV: SOKET yap &h BEATLIOV lval AOUGAPEVOV TILETY TO GpAPHAKOV Kal W)
TipAypata talg yuvalgl tapexeLV VeEKPOV AOUELV.
[115b]
tadta &1 eindévrog avtod 6 Kpitwy, eley,
Edn, 0 ZWKPATEC: T{ 62 TOUTOLC ) Epol ETILOTENAELG ) TiEPL TV
maldwv A Tept GA\ou Ttou, 6tL &v ool TtoLovTeG NUETG €V XApLTL pAALoTa
TIOLOTHEVY;
amep At Méyw, Edn, @ Kpitwv, o08EV
KALOTEPOV: OTL UP®V ATV ETILEAOUEVOL UUETC Kal €Ot Katl Tolg EUolg
Kal PV aUTOTG €V YApLTL TtoLoete ATt Av ToLATE, K&V ph vov
opoAoynonte: €av 6& POV pEV alTOV
ApeATe kal puh 'BéAnte wotep kat' iyvn Katd ta viv Te eipnuéva kat Ta év
T® Eumpoobev xpovw Cfv, o0SEE €av TTOANAO OLOAOYONTE

[115c]
&V T® TapovtL kat opodpa, o0EEV TIAEOV TIOLNOETE.

tadta pev tolvuv pobupnoodueba, Edn, olTw TOLETV:
Bamtwpev &€ o€ tiva TpoToy;

onwg av, £bn,

BoUANGCBE, edvtiep ye AABNTE pe Kal PR EkPUYyw LPAC. yehaoag 6¢ Apa Rouxh
kal TTpO¢ AUECG amoPAEPag elmev- oL TelBw, K &vdpeg, Kpltwva, K¢ &yw
elpt 00ToC ZWwKPATNG, 6 VUVL SLaleydEVOC Kal SLATATTWY EKAcToV TV
Aeyopévwy, AN oletal pe kelvov lvat
[115d]

Ov 8Yetat OAlyov DOTEPOV VEKPOV, Kal EpWTA &N TIWC pe BArtTn. OtL &€ eyw
TiaAat TtoAUV Adyov Tiemoinpal, wg, EMeldav Tiw TO GAPHAKOV, OUKETL DTV
Tapapev®, AN olxnoopat Amwy €ig pakapwv & twag evdawpoviag, tadtd
HOL SOK® auT® AAWG AgyeLy, TIapapuBboUpevoq dua pév UPAg, dua & Epautov.
gyyunoacBe odv pe TTpdG Kpitwva, Epn, TH évavtiav éyyonv f Aiv oltog Ttpd¢ Toug
S1KaoTaC AyyLETO. 00UTOC PEV yap A PRV TIapapEVETY: UUETS 8 A HhV Uk
TTapapevelv eyyuroacde emeldav anobdavw, AAa oiyhoeobatl
[115€]

amovta, tva Kpitwv pdov depn, kat ph 0piOv pou To o®@pa i) Kadpevov i
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KATOPUTTOMEVOV AyavakTh UTEp €pold wg v TTaoyovtog, UN&E Agyn év T
tadf wg A TpoTiBetal Swkpdtn i Ekpépel ) KatopUTTeL. €0 yap (00, A & 8¢,
aplote Kpltwv, TO ph KaA®g Ayelv o0 povov gig alto toldto

TIANUMEANEG, AANO KAl KaKOV TL EUTTOLET Talg Puyald.

DAIA. AN\Q Bappelv TE XpN
Kat ¢davat Toupov o@ua Barrtey, kat Bdrtewy

[116a]

00Tw¢ 8TwC &v oot pidov A kal pdAota fyf vopLUov slvat.

TalT elmwv €KEVOQ pev aviotato ig olknud T

wG Aouadpuevog, kat 6 Kpitwv glmeto

a0T®, AUAC &' EKENEUE TIEPLUEVELY. TIEPLEUEVOUEV OOV TIPOG HEC auToU
Slaleydpevol TIEPL TGV ElpNPEVWVY Kal AVaoKoTIODVTEC, ToTE & al Tiepl THG
oupdopdg Ste€lovteg don AUV yeyovula €in, dtexvd¢ NyoupeVoL WOTEP
TatpOg otepnBevieg SLa&elv dpdpavol tov Emetta Bilov. Emeldh

[116b]

&€ éhovoato kat AvExOn Tap’ altov ta awdia — Svo yap avt® UELG OpLKpoL
Aoav, £l 8¢ péyag — kai ai oikelat yuvaikeg apikovto ékelval, vavtiov

o0 Kpitwvog

SlahexBeig te kal €moteilag dtta EBOUAETO, TAG pEV yuvalkag Kal ta

awdia aréval ékéevaey, avtog &€ ﬁKe map’ AMAC. kal ﬁv nén €yyug AAlou
Suop@V- Xpovov yap TIOADV SLeTpuev Evdov. ENBwV &' EKABELETO AeEAOUEVOG
kal o0 TIOMN\G 8tTa petd tadta SteAéydn, kal Akev 6 TV EvSeka UTINPETNC
Kat otdg

[116c]

ap’ avtoy, ) Jwkparteg, £dn, ov katayvwoopal ye cod dtep GAAwvV
KATAyLyvwokw, 6Tt pot Yalemaivouaot kat katapvtal Enetdav altolg
napayyeilw Tivelv O pappakov avaykaloviwyv TV apxoviwy. o€ &€ éyw Kal
AMW¢ Eyvwka €v ToUTw TR XPOVW yevwwaldtatov Kal paotatov kat &pLotov
&vSpa dvta TeV TWToTE §£0po adikopévwy, kal Sh kal viv €0 oid’ 8Tt 00K
€UoL YaAETIAlVELG, YLYVWOKELG Yap Toug aitioug, AN ékeivolg. vov ouv,
0ioBa yap & A\Bov

[116d]

ayyeMwy, Xdipe te kal Telp® wg pdota pepewv ta dvaykaia. kat apa
Sakpuoag petaotpedOuevog ATNEL.

Kat o

Zwkpatng avaBArsgag pog avtdy, Kal ov, £bn, xaipe, kat

NHELG Tadta Tothoopev. Kat dpa podg HUAG, wg aotelog, £dn, 6 AvBpwTog:
Kal TTapd TTavta potL TOV XpOVov TIPOCTEL Kal SLEAEYETO &vioTe Kal Av Avsp®v
AROTOC, Kal VOV WG yewaiwg pe artoSakpueL. GAN dye 81, @ Kpitwy,
meBwpeda avT®, Kal EVeyKATw TLg TO dAppakoy, i TETpuTTaL €L 6€ U,
TpwWpdatw 6 avlpwrtiog.
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[116€]

Kat 6 Kpitwv, GAN

olpay, dn, Eywye, O TWKpaTed, £TL fHALov ival T Tolg Bpeaty Kal oUTw
SeSukéval. Kal apa éym oida Kal &Noug Ttavu d g Tiivovtag, Emelsav
rapayye\8f avTolc, SeLvAcavTdc Te kai Tévrag €0 paha, Kal
OUYVEVOUEVOUG V' &Vioug v av TUXWOLY EmBUpODVTEG. NG pndév émelyou:
ETLYap EyXWPEL

DAIA.

Kal 6 ZwKPATNC, EIKOTWC Ve, #dN, O Kpitwy,
¢kelvol te tadta motodoly, 00¢ oL Aéyelg — olovtal yap kepdaively tadta
TIOLAoAVTEG — Kal €ywye tadta eikOTwg oL TIoLHow: oudEV yap

[117a]

olpat kepSaveiv dAlyov Dotepov TV AN Ve f) yélwTa dPAACELY TTap’
EMaUT®, YALYOuevog tod R kal dpeldopevog 006evog ETL EvOVTOoG. AAN 10,
g¢n), telBou kal ph EAN\wg ToleL.

Kat o

Kpitwv akovoag évevoe T@ Taldt Anoiov €0T®OTL Kal O

At €EENBV Kal ouXVOV xpdvov Statpidag Akev dywv TOV péA\ovta SWoev
TO PpApHaKov, &V KUAKL GEPOVTa TETPLUMEVOV. 8KV 68 6 TwKPATNC TOV AvBpwTioy, £lev, £dn, K
BEATLOTE, oL Yap

TOUTWV ETILOTAHH WY, TL Xph TIOLELY;

oubev

Ao, £bn, i) TiLovTa TepLEval, Ewg av oou BAapog

[117b]

€V TOTG OKEAEDL yeévnTay, ETIELTA KATAKelobat kal oUtwg avtod ToLroeL. Kat
Apa Opege TAV KUAKA TR ZWKPATEL.

Kat 6¢ Aapwv

kal paha ewe, @ Exékpateg, o8V Tpéoag ousE StadBeipag olte Tob
XpWHatog oUTe Tol TposwTiou, AN WoTtep elwbel taupndov DoAY ag Tipodg
TOV AvBpwTttov, Ti AéyeLg, £dn, Tiepl Tobde To0 TIWHATOC TIPOC TO arooTieloal
Ty, €€eotv i 0o0;

toooltov, Epn,

YWKPATEC, TpiBopev doov oldpeda PETPLOV Elval TILETV.

[117c]

navldavw, i &' 8¢ GAN bxeaBali yé Ttou

TOl¢ B0T¢ EEeoTi Te Kal Xpr), THV HETOIKNOLV THY EVOBEVSE €keloe eUTUXR
yevéoBat- @ 6 kat éyw ebxopal Te kat yevotto tavtn. kat ap' einwv tadta
ETILOYOMEVOG Kal HAAa e0XePQG KAl EDKOAWG EEETTLEV. Kal AWV ol TToOAAOL
TEWC P&V ETILELKGIG OLO( TE AOAV KATEYELWV TO Ui SAKPUELY, WG 6% elSopEeV
TIVOVTA T€ Kal TIEMWKOTA, OUKETL, AN\ €pol ye Bia kal avtod dotaktl
ExwpeL Ta §Akpua, MOTE EYKAAUPAPUEVOC ATIEKAQOV EUauTOV — ol yap 8N
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€KETVOV yg, AN\Q ThHV €pautold tuxnv, olou avépog
[117d]

étaipou éotepnpuevog einv. 6 6¢ Kpltwv £t

TIPOTEPOC oD, EMelSH ovY 0l6¢ T AV KaTéxewy Ta §Akpua, éEavéatn.
ATTOA\OSWpPOoG 6¢ Kal €v TR EUnpoaBev Xpovw o0EEV ETTAVETO

Sakpuwy, kal &N kat téte AvaBpuynoapevog KAAWV Kal ayavakt®v oudéva
dvtwva o0 KatékAaoe TV TIapOvTwy TRV ye alTtold ZwKPAToUG.
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English translation

Phaedo
[57a]

Echecrates.
Were you with Socrates yourself, Phaedo, on the day when he drank the poison in
prison, or did you hear about it from someone else?

Phaedo.
I was there myself, Echecrates.
Echecrates.

Then what did he say before his death? and how did he die? I should like to hear,

for nowadays none of the Phliasians go to Athens at all, and no stranger has come from there
for along

time, [57b] who could tell us anything definite

about this matter, except that he drank poison and died, so we could learn no

further details.

[58a]
Phaedo. Did you not even hear about the trial and how it was conducted?

Echecrates. Yes, some one told us about that, and we wondered that although it took place a
long time ago, he was put to death much later. Now why was that, Phaedo?

Phaedo. It was a matter of chance, Echecrates. It happened that the stern of the ship
which the Athenians send to Delos was
crowned on the day before the trial.

Echecrates. What ship is this?

Phaedo. This is the ship, as the Athenians say, in which Theseus once went to Crete with the
fourteen [58b] youths and maidens, and saved them and himself. Now the Athenians made a
vow to Apollo, as the story goes, that if they were saved they

would send a mission every year to Delos. And from that time even to the present day they send
it

annually in honor of the god. Now it is their law that after the mission begins

the city must be pure and no one may be publicly executed until the ship has

gone to Delos and back; and

sometimes, when contrary winds [58¢] detain it,

this takes a long time. The beginning of the mission is when the priest of

Apollo crowns the stern of the ship; and this took place, as I say, on the day

before the trial. For that reason Socrates passed a long time in prison between

his trial and his death.

Echecrates. What took place at his death, Phaedo? What was said and done? And which of his
friends were with him? Or did the authorities forbid them to be present, so that
he died without his friends?
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[58d]
Phaedo. Not at all. Some were there, in fact, a good many.

Echecrates. Be so good as to tell us as exactly as you can about all these things, if you are
not too busy.

Phaedo. I am not busy and I will try to tell you. It is always my greatest pleasure to be
reminded of Socrates whether by speaking of him myself or by listening to
someone else.

Echecrates. Well, Phaedo, you will have hearers who feel as you do; so try to tell us
everything as accurately as you can.

[58e]

Phaedo. For my part, I had strange emotions when I was there. For I was not filled with
pity as I might naturally be when present at the death of a friend; since he

seemed to me to be happy, both in his bearing and his words, he was meeting

death so fearlessly and nobly. And so I thought that even in going to the abode

of the dead he was not going without the protection of the gods, and that when

he arrived there [59a] it would be well with him, if it ever was well with anyone.

Phaedo. And for this reason I was not at all filled with pity, as might seem natural
when I was present at a scene of mourning; nor on the other hand did I feel
pleasure because we were occupied with philosophy, as was our custom—and

our talk was of philosophy;—but a very strange feeling came over me, an
unaccustomed mixture of pleasure and of pain together, when I thought that
Socrates was presently to die. And all of us who were there were in much the

same condition, sometimes laughing and sometimes weeping; especially one of us,
Apollodorus; you know him [59b] and his

character.

Echecrates. To be sure I do.

Phaedo. He was quite unrestrained, and I was much agitated myself, as were the
others.

Echecrates. Who were these, Phaedo?

Phaedo. Of native Athenians there was this Apollodorus, and Critobulus and his father,
and Hermogenes and Epiganes and Aeschines and Antisthenes; and Ctesippus the
Paeanian was there too, and Menexenus and some other Athenians. But Plato, I
think, was ill.

[59c]
Echecrates. Were any foreigners there?

Phaedo. Yes, Simmias of Thebes and Cebes and
Phaedonides, and from Megara Euclides and Terpsion.

Echecrates. What? Were Aristippus and Cleombrotus there?

Phaedo. No. They were said to be in Aegina.
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Echecrates. Was anyone else there?
Phaedo. I think these were about all.
Echecrates. Well then, what was the conversation?

Phaedo. I will try to tell you everything from the beginning. On the previous days [59d] I and the
others had always been in the

habit of visiting Socrates. We used to meet at daybreak in the court where the

trial took place, for it was near the prison; and every day we used to wait

about, talking with each other, until the prison was opened, for it was not

opened early; and when it was opened, we went in to Socrates and passed most of

the day with him. On that day we came together earlier; for the day before,

[59e] when we left the prison in the evening we

heard that the ship had arrived from Delos. So we agreed to come to the usual place as early in
the

morning as possible. And we came, and the jailer who usually answered the door

came out and told us to wait and not go in until he told us. For,

he said, the eleven are releasing Socrates from his fetters and giving

directions how he is to die today.

Phaedo. So after a little delay he came and

[60a] told us to

go in. We went in then and found Socrates just released from his fetters and
Xanthippe—you know her—with his little son in her arms, sitting

beside him. Now when Xanthippe saw us, she cried out and said the kind of thing
that women always do say: Oh Socrates, this is the last time now that

your friends will speak to you or you to them. And Socrates glanced at

Crito and said, Crito, let somebody take her home.

And some of Crito’s people took her away wailing [60b] and beating her breast. But Socrates sat
up on his couch and bent his leg and rubbed it with his hand, and while he was

rubbing it, he said, What a strange thing, my friends, that seems to be

which men call pleasure! How wonderfully it is related to that which seems to be

its opposite, pain, in that they will not both come to a man at the same time,

and yet if he pursues the one and captures it he is generally obliged to take

the other also, as if the two were joined together in one head. And I

think, [60c]

he said, if Aesop had thought of them, he would have made a fable telling how they were at war
and god

wished to reconcile them, and when he could not do that, he fastened their heads

together, and for that reason, when one of them comes to anyone, the other

follows after. Just so it seems that in my case, after pain was in my leg on

account of the fetter, pleasure appears to have come following

after.

Here Cebes interrupted and said,
By Zeus, Socrates, I am glad you reminded me.

[60d]
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Several others have asked about the poems you have composed,

the metrical versions of Aesop's fables and the hymn to Apollo, and Evenus asked
me the day before yesterday why you never wrote any poetry before, composed
these verses after you came to prison. Now, if you care that I should be able to
answer Evenus when he asks me again—and I know he will ask me—tell

me what to say.

Then tell him,
Cebes, said he, the truth, that I composed these verses not
because I wished to rival him or his poems,

[60e]

for I knew that would not be easy, but because I wished to test the meaning of
certain dreams, and to make sure that I was neglecting no duty in case their
repeated commands meant that I must cultivate the Muses in this way. They were
something like this. The same dream came to me often in my past life, sometimes
in one form and sometimes in another, but always saying the same thing:
Socrates, it said, make music and work at it.

Phaedo. And I formerly thought it was
urging and encouraging me

[61a]

to do what I was doing already and that just as people

encourage runners by cheering, so the dream was encouraging me to do what I was
doing, that is, to make music, because philosophy was the greatest kind of music
and I was working at that. But now, after the trial and while the festival of

the god delayed my execution, I thought, in case the repeated dream really meant
to tell me to make this which is ordinarily called music, I ought to do so and

not to disobey. For I thought it was safer not to go hence

[61Db]

before making sure that I had done what I ought, by obeying

the dream and composing verses. So first I composed a hymn to the god whose
festival it was; and after the god, considering that a poet, if he is really to

be a poet, must compose myths and not speeches, since I was not a maker of
myths, I took the myths of Aesop, which I had at hand and knew, and turned into
verse the first I came upon. So tell Evenus that, Cebes, and bid him farewell,

and tell him, if he is wise, to come after me as quickly as he can.

[61c]

[, it seems, am going today; for that is the order

of the Athenians.

And Simmias said,

What a message that is, Socrates, for Evenus! I have met him often, and

from what I have seen of him, I should say that he will not take your advice in
the least if he can help it.

Why

so? said he. Is not Evenus a philosopher?
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I think so, said Simmias.

Then Evenus will take my advice, and so will every man
who has any worthy interest in philosophy. Perhaps, however, he will not take
his own life, for they say that is not permitted.

[61d]
And as he spoke he put his feet down on the ground and
remained sitting in this way through the rest of the conversation.

Then Cebes asked him: What do you mean by this,
Socrates, that it is not permitted to take one’s life, but that the philosopher
would desire to follow after the dying?

How is this, Cebes? Have you and Simmias, who are pupils of Philolaus,
not heard about such things?

Nothing
definite, Socrates.

I myself speak
of them only from hearsay; but I have no objection to telling what I have heard.
And indeed it is perhaps especially fitting,

[61e]

as I am going to the other world, to tell stories about the life there and
consider what we think about it; for what else could one do in the time between
now and sunset?

Why in the world do

they say that it is not permitted to kill oneself, Socrates?

I heard Philolaus,

when he was living in our city, say the same thing you just said, and I have
heard it from others, too, that one must not do this; but I never heard anyone
say anything definite about it.

[62a]
Phaedo.

You must have

courage, said he, and perhaps you might hear something. But

perhaps it will seem strange to you that this alone of all laws is without

exception, and it never happens to mankind, as in other matters, that only at
some times and for some persons it is better to die than to live; and it will
perhaps seem strange to you that these human beings for whom it is better to die
cannot without impiety do good to themselves, but must wait for some other
benefactor.

And Cebes, smiling gently,
said, God knows it does, speaking in his own dialect.

It would seem unreasonable, if put in this
way, said Socrates,
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[62b]

but perhaps

there is some reason in it. Now the doctrine that is taught in secret about this
matter, that we men are in a kind of prison and must not set ourselves free or
run away, seems to me to be weighty and not easy to understand. But this at
least, Cebes, I do believe is sound, that the gods are our guardians and that we
men are one of the chattels of the gods. Do you not believe

this?

Yes, said Cebes,

[62c]
I do.

Well then, said he, if one of your
chattels should kill itself when you had not indicated that you wished it to
die, would you be angry with it and punish it if you could?

Certainly, he replied.

Then perhaps from this point of view it is not
unreasonable to say that a man must not kill himself until god sends some
necessity upon him, such as has now come upon me.

That, said Cebes, seems sensible. But what

you said just now, Socrates, that philosophers ought to be ready and willing to
die, that seems

[62d]

strange if we were right just

now in saying that god is our guardian and we are his possessions. For it is not
reasonable that the wisest men should not be troubled when they leave that
service in which the gods, who are the best overseers in the world, are watching
over them. A wise man certainly does not think that when he is free he can take
better care of himself than they do. A foolish man might perhaps think so, that
he ought to run away from his master,

[62¢e]

and he

would not consider that he must not run away from a good master, but ought to
stay with him as long as possible; and so he might thoughtlessly run away; but a
man of sense would wish to be always with one who is better than himself. And
yet, Socrates, if we look at it in this way, the contrary of what we just said

seems natural; for the wise ought to be troubled at dying and the foolish to
rejoice.

Phaedo.

When Socrates heard this

[63a]
I thought
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he was pleased by Cebes’ earnestness, and glancing at us, he said, Cebes

is always on the track of arguments and will not be easily convinced by whatever
anyone says.

And Simmias said, Well,

Socrates, this time I think myself that Cebes is right. For why should really

wise men run away from masters who are better than they and lightly separate
themselves from them? And it strikes me that Cebes is aiming his argument at
you, because you are so ready to leave us and the gods, who are, as

[63b]
you yourself agree, good rulers.

You have a right to say that, he replied;

for I think you mean that I must defend myself against this accusation,
as if we were in a law court.

Precisely, said Simmias.

Well, then, said he, I will try to make a more convincing

defence than I did before the judges. For if I did not believe, said he,

that I was going to other wise and good gods, and, moreover, to men who
have died, better men than those here, I should be wrong in not grieving at
death. But as it is, you may rest assured

[63c]

that I expect to go to good men, though I should not care to assert this
positively; but I would assert as positively as anything about such matters that
I am going to gods who are good masters. And therefore, so far as that is
concerned, I not only do not grieve, but I have great hopes that there is

something in store for the dead, and, as has been said of old, something better
for the good than for the wicked.

Well, said Simmias, do you intend to go away, Socrates,

[63d]
and keep your opinion to yourself, or
would you let us share it? It seems to me that this is a good which belongs in

common to us also, and at the same time, if you convince us by what you say,
that will serve as your defence.

I
will try, he replied. But first let us ask Crito there what he

wants. He has apparently been trying to say something for a long
time.

Only, Socrates,
said Crito, that the man who is to administer the poison to you has been
telling me for some time to warn you to talk as little as possible. He says

people get warm when they talk and heat has a bad effect on the action of the
poison;
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[63¢€]
so sometimes he has to make those who
talk too much drink twice or even three times.

And Socrates said: Never mind him. Just let him do his
part and prepare to give it twice or even, if necessary, three
times.

I was pretty sure that
was what you would say, said Crito, but he has been bothering me
for a long time.

Never mind
him, said Socrates.

Phaedo. I wish now to explain to you, my judges, the
reason why I think a man who has really spent his life in philosophy is
naturally of good courage

[64a]

when he is to die, and has strong hopes that when he is dead

he will attain the greatest blessings in that other land. So I will try to tell
you, Simmias, and Cebes, how this would be.

Other people are likely not to be aware that those who pursue

philosophy aright study nothing but dying and being dead. Now if this is true,
it would be absurd to be eager for nothing but this all their lives, and then to
be troubled when that came for which they had all along been eagerly
practicing.

And Simmias laughed and
said, By Zeus,

[64b]

Socrates, I don't feel

much like laughing just now, but you made me laugh. For I think the multitude,
if they heard what you just said about the philosophers, would say you were
quite right, and our people at home would agree entirely with you that
philosophers desire death, and they would add that they know very well that the
philosophers deserve it.

And they

would be speaking the truth, Simmias, except in the matter of knowing very well.
For they do not know in what way the real philosophers desire death, nor in what
way they deserve death, nor what kind of a death it is.

[64c]

Let us then, said he, speak with one another,

paying no further attention to them. Do we think there is such a thing as
death?

Certainly, replied
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Simmias.

We believe, do we not, that

death is the separation of the soul from the body, and that the state of being
dead is the state in which the body is separated from the soul and exists alone
by itself and the soul is separated from the body and exists alone by itself? Is
death anything other than this?

No,
it is this, said he.

Now, my friend,
see if you agree with me;

[64d]

for, ifyou do, I

think we shall get more light on our subject. Do you think a philosopher would
be likely to care much about the so-called pleasures, such as eating and
drinking?

By no means,
Socrates, said Simmias.

How about
the pleasures of love?

Certainly
not.

Well, do you think such a

man would think much of the other cares of the body—I mean such as the
possession of fine clothes and shoes and the other personal adornments? Do you
think he would care about them

[64e]
or despise
them, except so far as it is necessary to have them?

I think the true philosopher would despise them,
he replied.

Altogether, then, you think

that such a man would not devote himself to the body, but would, so far as he
was able, turn away from the body and concern himself with the

soul?

Yes.
Phaedo.

To begin with, then, it is clear that in such
matters the philosopher, more than other men, separates

[65a]
the soul from communion with the
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body?
Itis.

Now certainly most people think that a man who
takes no pleasure and has no part in such things doesn’t deserve to live, and

that one who cares nothing for the pleasures of the body is about as good as
dead.

That is very
true.

Now, how about the

acquirement of pure knowledge? Is the body a hindrance or not, if it is made to
share in the search for wisdom?

[65b]

What I mean

is this: Have the sight and hearing of men any truth in them, or is it true, as
the poets are always telling us, that we neither hear nor see any thing
accurately? And yet if these two physical senses are not accurate or exact, the

rest are not likely to be, for they are inferior to these. Do you not think
so?

Certainly I do, he

replied.

Then, said he,

when does the soul attain to truth? For when it tries to consider
anything in company with the body, it is evidently deceived by it.

[65c]
True.

In thought, then, if at all, something of the realities
becomes clear to it?

Yes.

But it thinks best

when none of these things troubles it, neither hearing nor sight, nor pain nor
any pleasure, but it is, so far as possible, alone by itself, and takes leave of

the body, and avoiding, so far as it can, all association or contact with the
body, reaches out toward the reality.

That is true.

In this
matter also, then,

[65d]
the soul of the

philosopher greatly despises the body and avoids it and strives to be alone by
itself?
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Evidently.

Now how
about such things as this, Simmias? Do we think there is such a thing as
absolute justice, or not?

We
certainly think there is.

And
absolute beauty and goodness.

of
course.

Well, did you ever see
anything of that kind with your eyes?

Certainly not, said he.

Or
did you ever reach them with any of the bodily senses? I am speaking of all such
things, as size, health, strength, and in short the essence

[65€e]

or underlying quality of everything. Is their true nature

contemplated by means of the body? Is it not rather the case that he who
prepares himself most carefully to understand the true essence of each thing
that he examines would come nearest to the knowledge of it?

Certainly.
Phaedo.

Would not that man do this most perfectly who approaches each thing, so far as possible, with
the reason alone, not introducing sight into his reasoning
nor dragging in

[66a]

any of the other senses along with his thinking, but who employs pure,
absolute reason in his attempt to search out the pure, absolute essence of
things, and who removes himself, so far as possible, from eyes and ears, and, in
a word, from his whole body, because he feels that its companionship disturbs
the soul and hinders it from attaining truth and wisdom? Is not this the man,
Simmias, if anyone, to attain to the knowledge of reality?

That is true as true can be, Socrates,
said Simmias.

[66b]

Then, said he,

all this must cause good lovers of wisdom to think and say one to the

other something like this: There seems to be a short cut which leads us and our
argument to the conclusion in our search that so long as we have the body, and
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the soul is contaminated by such an evil, we shall never attain completely what
we desire, that is, the truth. For the body keeps us constantly busy by reason
of its need of sustenance;

[66C]

and moreover, if

diseases come upon it they hinder our pursuit of the truth. And the body fills
us with passions and desires and fears, and all sorts of fancies and
foolishness, so that, as they say, it really and truly makes it impossible for

us to think at all. The body and its desires are the only cause of wars and
factions and battles; for all wars arise for the sake of gaining money, and we
are compelled to gain money

[66d]

for the sake of

the body. We are slaves to its service. And so, because of all these things, we
have no leisure for philosophy. But the worst of all is that if we do get a bit

of leisure and turn to philosophy, the body is constantly breaking in upon our
studies and disturbing us with noise and confusion, so that it prevents our
beholding the truth, and in fact we perceive that, if we are ever to know
anything absolutely, we must be free from the body and must behold

[66€]

the actual realities with the eye of the soul alone.

And then, as our argument shows, when we are dead we are likely to possess the
wisdom which we desire and claim to be enamored of, but not while we live.

Phaedo. For,

if pure knowledge is impossible while the body is with us, one of two thing must
follow, either it cannot be acquired at all or only when we are dead; for then

the soul

[67a]

will

be by itself apart from the body, but not before. And while we live, we shall, I
think, be nearest to knowledge when we avoid, so far as possible, intercourse
and communion with the body, except what is absolutely necessary, and are not
filled with its nature, but keep ourselves pure from it until God himself sets

us free. And in this way, freeing ourselves from the foolishness of the body and
being pure, we shall, I think, be with the pure and shall know of ourselves all
that is pure,—

[67Db]

and that is, perhaps,

the truth. For it cannot be that the impure attain the pure. Such words as
these, I think, Simmias, all who are rightly lovers of knowledge must say to
each other and such must be their thoughts. Do you not agree?

Most assuredly, Socrates.

Then, said Socrates, if this is true, my
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friend, I have great hopes that when I reach the place to which I am going, I
shall there, if anywhere, attain fully to that which has been my chief object in
my past life, so that the journey which is now

[67c]
imposed upon me is begun with good hope; and the like hope exists for every
man who thinks that his mind has been purified and made ready.

Certainly, said Simmias.

And does not the purification consist in this which has

been mentioned long ago in our discourse, in separating, so far as possible, the
soul from the body and teaching the soul the habit of collecting and bringing
itself together from all parts of the body, and living, so far as it can, both

now

[67d]
and hereafter, alone by itself, freed
from the body as from fetters?

Certainly, said he.

Well,
then, this is what we call death, is it not, a release and separation from the
body?

Exactly so, said
he.

But, as we hold, the true

philosophers and they alone are always most eager to release the soul, and just
this—the release and separation of the soul from the body—is their

study, is it not?

Obviously.

Then, as I
said in the beginning, it would be absurd if a man who had been all his life
fitting himself to live as nearly

[67€]

in a state

of death as he could, should then be disturbed when death came to him. Would it
not be absurd?

of
course.

In fact, then,
Simmias, said he, the true philosophers practice dying, and death
is less terrible to them than to any other men. Consider it in this way.

Phaedo. They
are in every way hostile to the body and they desire to have the soul apart by
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itself alone. Would it not be very foolish if they should be frightened and
troubled when this very thing happens, and if they should not be glad to go to
the place where there is hope of attaining

[68a]

what they longed for all through

life—and they longed for wisdom—and of escaping from the

companionship of that which they hated? When human loves or wives or sons have
died, many men have willingly gone to the other world led by the hope of seeing
there those whom they longed for, and of being with them; and shall he who is
really in love with wisdom and has a firm belief that he can find it nowhere

else

[68b]

than in the other world grieve when he

dies and not be glad to go there? We cannot think that, my friend, if he is
really a philosopher; for he will confidently believe that he will find pure
wisdom nowhere else than in the other world. And if this is so, would it not be
very foolish for such a man to fear death?

Very foolish, certainly, said he.

Then is it not, said Socrates, a sufficient indication,
when you see a man troubled because he is going to die, that he was not a lover
of wisdom but a lover of the body?

[68c]
And this
same man is also a lover of money and of honor, one or both.

Certainly, said he, it is as you

say.

Then, Simmias, he

continued, is not that which is called courage especially characteristic
of philosophers?

By all
means, said he.

And

self-restraint—that which is commonly called self-restraint, which

consists in not being excited by the passions and in being superior to them and
acting in a seemly way—is not that characteristic of those alone who

despise the body

[68d]
and pass their lives in
philosophy?

Necessarily,
said he.
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For, said Socrates,
if you care to consider the courage and the self-restraint of other men,
you will see that they are absurd.

How so, Socrates?

You know,
do you not, that all other men count death among the great
evils?

They certainly
do.

And do not brave men face
death—when they do face it—through fear of greater
evils?

That is
true.

Then all except
philosophers are brave through fear. And yet it is absurd to be brave through

fear and cowardice.

[68e]
Very
true.

And how about those of
seemly conduct? Is their case not the same? They are self-restrained because of
a kind of self-indulgence. We say, to be sure, that this is impossible,
nevertheless their foolish self-restraint amounts to little more than this; for
they fear that they may be deprived of certain pleasures which they desire, and
so they refrain from some because they are under the sway of others.

Phaedo. And yet
being ruled by pleasures

[69a]

is called self-indulgence. Nevertheless they conquer

pleasures because they are conquered by other pleasures. Now this is about what
I said just now, that they are self-restrained by a kind of

self-indulgence.

So it

seems.

My dear Simmias, I

suspect that this is not the right way to purchase virtue, by exchanging
pleasures for pleasures, and pains for pains, and fear for fear, and greater for
less, as if they were coins, but the only right coinage, for which all those
things

[69Db]
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must be exchanged and by means of and

with which all these things are to be bought and sold, is in fact wisdom; and
courage and self-restraint and justice and, in short, true virtue exist only

with wisdom, whether pleasures and fears and other things of that sort are added
or taken away. And virtue which consists in the exchange of such things for each
other without wisdom, is but a painted imitation of virtue and is really slavish

and has nothing healthy or true in it; but truth is in fact a purification

[69c]

from all these things, and self-restraint

and justice and courage and wisdom itself are a kind of purification. And I

fancy that those men who established the mysteries were not unenlightened, but
in reality had a hidden meaning when they said long ago that whoever goes
uninitiated and unsanctified to the other world will lie in the mire, but he who
arrives there initiated and purified will dwell with the gods. For as they say

in the mysteries, the thyrsus-bearers are many, but the mystics few;

[69d]

and these mystics are, I believe, those

who have been true philosophers. And Iin my life have, so far as I could, left
nothing undone, and have striven in every way to make myself one of them. But
whether I have striven aright and have met with success, I believe I shall know
clearly, when I have arrived there, very soon, if it is God's will. This then,
Simmias and Cebes, is the defence I offer to show that it is reasonable for me
not to be grieved or troubled at leaving you and the rulers I have here,

[69e]

because I believe that there, no less

than here, I shall find good rulers and friends. If now I am more successful in
convincing you by my defence than I was in convincing my Athenian judges, it is
well.

Phaedo.

When Socrates had finished, Cebes
answered and said: Socrates, I agree to

[70a]

the other things you say, but in regard

to the soul men are very prone to disbelief. They fear that when the soul leaves
the body it no longer exists anywhere, and that on the day when the man dies it
is destroyed and perishes, and when it leaves the body and departs from it,
straightway it flies away and is no longer anywhere, scattering like a breath or
smoke. If it exists anywhere by itself as a unit, freed from these evils which

you have enumerated just now,

[70b]

there would be

good reason for the blessed hope, Socrates, that what you say is true. But
perhaps no little argument and proof is required to show that when a man is dead
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the soul still exists and has any power and intelligence.

What you say, Cebes, is true, said
Socrates. Now what shall we do? Do you wish to keep on conversing about
this to see whether it is probable or not?

I do, said Cebes. I should like to hear what you think
about it.

Well, said
Socrates, I do not believe anyone who heard us now,

[70c]

even if he were a comic poet, would say that I am chattering

and talking about things which do not concern me. So if you like, let us examine
the matter to the end.

Let us consider it

by asking whether the souls of men who have died are in the nether world or not.
There is an ancient tradition, which we remember, that they go there from here
and come back here again and are born from the dead. Now if this is true, if the
living are born again from the dead, our souls would exist there,

[70d]

would they not? For they could not be born again if

they did not exist, and this would be a sufficient proof that they exist, if it
should really be made evident that the living are born only from the dead. But
if this is not so then some other argument would be needed.

Certainly, said Cebes.

Now, said he, if you wish to find this out

easily, do not consider the question with regard to men only, but with regard to
all animals and plants, and, in short, to all things which may be said to have
birth. Let us see with regard to all these, whether it is true that they are all

born or generated

[70€]

only from their opposites,

in case they have opposites, as for instance, the noble is the opposite of the
disgraceful, the just of the unjust, and there are countless other similar

pairs. Let us consider the question whether it is inevitable that everything

which has an opposite be generated from its opposite and from it only. For
instance, when anything becomes greater it must inevitably have been smaller and
then have become greater.

Yes.
Phaedo.

And if it becomes
smaller,

[71a]
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it
must have been greater and then have become smaller?

That is true, said he.

And the weaker is generated from the stronger, and the
slower from the quicker?

Certainly.

And the
worse from the better and the more just from the more unjust?

Of course.

Then, said he, we have this fact sufficiently
established, that all things are generated in this way, opposites from
opposites?

Certainly.

Now then, is

there between all these pairs of opposites what may be called
[71b]

two kinds of generation, from one to the other and back

again from the other to the first? Between a larger thing and a smaller thing

there is increment and diminution and we call one increasing and the other
decreasing, do we not?

Yes,
said he.

And similarly analyzing and

combining, and cooling and heating, and all opposites in the same way. Even if
we do not in every case have the words to express it, yet in fact is it not

always inevitable that there is a process of generation from each to the
other?

Certainly, said
he.

[71c]
Well then, said Socrates,

is there anything that is the opposite of living, as being awake is the
opposite of sleeping?

Certainly, said Cebes.
What?

Being
dead, said he.

Then these two are
generated from each other, and as they are two, so the processes between them
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are two; is it not so?

of
course.

Now, said

Socrates, I will tell about one of the two pairs of which I just spoke to

you and its intermediate processes; and do you tell me about the other. I say
one term is sleeping and the other is being awake, and being awake is generated
from sleeping, and sleeping from being awake,

[71d]
and the processes of generation are, in the latter case, falling asleep, and
in the former, waking up. Do you agree, or not?

Certainly.

Now do you, said he, tell me in this way about life and
death. Do you not say that living is the opposite of being
dead?

I do.

And that they are generated one from the
other?

Yes.

Now what is it which is generated from the
living?

The dead, said

he.

And what, said Socrates,
from the dead?

I can say only
one thing—the living.

From the
dead, then, Cebes, the living, both things and persons,

[71€]
are generated?

Evidently, said he.

Then, said Socrates, our souls exist in the other
world.

So it

seems.

And of the two processes

of generation between these two, the one is plain to be seen; for surely dying
is plain to be seen, is it not?
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Certainly, said he.

Well

then, said Socrates, what shall we do next? Shall we deny the

opposite process, and shall nature be one-sided in this instance? Or must we
grant that there is some process of generation the opposite of

dying?

Certainly we must,

said he.

What is this process?
Coming to life again.
Phaedo.

Then, said Socrates, if there be such a
thing as

[72a]
coming to life again, this would be the process of generation from the dead to
the living?

Certainly.

So by this

method also we reach the conclusion that the living are generated from the dead,
just as much as the dead from the living; and since this is the case, it seems

to me to be a sufficient proof that the souls of the dead exist somewhere,
whence they come back to life.

I
think, Socrates, that results necessarily from our previous
admissions.

Now here is another
method, Cebes, to prove, as it seems to me, that we were right in making those
admissions.

[72b]

For if generation did not proceed

from opposite to opposite and back again, going round, as it were in a circle,

but always went forward in a straight line without turning back or curving,

then, you know, in the end all things would have the same form and be acted upon
in the same way and stop being generated at all.

What do you mean? said he.

It is not at all hard, said Socrates, to
understand what I mean. For example, if the process of falling asleep existed,
but not the opposite process of waking from sleep,

[72c]
in the end, you know, that would make the sleeping Endymion
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mere nonsense; he would be nowhere, for everything else would be in the same
state as he, sound asleep. Or if all thing were mixed together and never
separated, the saying of Anaxagoras, all things are chaos, would soon come true.
And in like manner, my dear Cebes, if all things that have life should die, and,
when they had died, the dead should remain in that condition, is it not

inevitable that at last all things would be dead

[72d]

and nothing alive? For if the living were generated from any

other things than from the dead, and the living were to die, is there any escape
from the final result that all things would be swallowed up in

death?

I see none,
Socrates, said Cebes. What you say seems to be perfectly
true.

I think, Cebes,

said he, it is absolutely so, and we are not deluded in making these
admissions, but the return to life is an actual fact, and it is a fact that the
living are generated from the dead and that the souls of the dead

[72e]
exist.

And besides, Cebes rejoined, if it is true, Socrates, as

you are fond of saying, that our learning is nothing else than recollection,

then this would be an additional argument that we must necessarily have learned
in some previous time what we now remember.

Phaedo. But this is impossible if

[73a]

our soul did not

exist somewhere before being born in this human form; and so by this argument
also it appears that the soul is immortal.

But, Cebes, said Simmias, what were the proofs of this?
Remind me; for I do not recollect very well just now.

Briefly, said Cebes, a very good proof is

this: When people are questioned, if you put the questions well, they answer
correctly of themselves about everything; and yet if they had not within them
some knowledge and right reason, they could not do this. And that this is so is
shown most clearly if you take them

[73b]
to mathematical diagrams or anything of that sort.

And if you are not convinced in that way,
Simmias, said Socrates, see if you don't agree when you look at it
in this way. You are incredulous, are you not, how that which is called learning
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can be recollection?

I am not

incredulous, said Simmias, but I want just what we are talking

about, recollection. And from what Cebes undertook to say I already begin to
recollect and be convinced; nevertheless, I should like to hear

[73c]
what you were going to say.

It was this, said he. We agree, I suppose,
that if anyone is to remember anything, he must know it at some previous
time?

Certainly, said
he.

Then do we agree to this also, that

when knowledge comes in such a way, it is recollection? What I mean is this: If
a man, when he has heard or seen or in any other way perceived a thing, knows
not only that thing, but also has a perception of some other thing, the
knowledge of which is not the same, but different, are we not right in saying
that

[73d]
he recollects the thing of which he has
the perception?

What do you
mean?

Let me give an example.
Knowledge of a man is different from knowledge of a lyre.

Of course.

Well, you know that a lover when he sees a lyre or a cloak or anything

else which his beloved is wont to use, perceives the lyre and in his mind
receives an image of the boy to whom the lyre belongs, do you not? But this is
recollection, just as when one sees Simmias, one often remembers Cebes, and I
could cite countless such examples.

To be sure you could, said Simmias.
Now, said he,

[73e€]

is that

sort of thing a kind of recollection? Especially when it takes place with regard
to things which have already been forgotten through time and

inattention?

Certainly,
he replied.
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Well, then, said

Socrates, can a person on seeing a picture of a horse or of a lyre be
reminded of a man, or on seeing a picture of Simmias be reminded of
Cebes?

Surely.
Phaedo.

And on seeing a picture of Simmias he can be
reminded

[74a]
of
Simmias himself?

Yes, said
he.

All these examples show, then, that
recollection is caused by like things and also by unlike things, do they
not?

Yes.

And when one has a recollection of anything

caused by like things, will he not also inevitably consider whether this
recollection offers a perfect likeness of the thing recollected, or

not?

Inevitably, he
replied.

Now see, said he,

if this is true. We say there is such a thing as equality. I do not mean

one piece of wood equal to another, or one stone to another, or anything of that
sort, but something beyond that—equality in the abstract. Shall we say

there is such a thing, or not?

[74b]
We shall say that there is, said Simmias, most
decidedly.

And do we know what
itis?

Certainly, said

he.

Whence did we derive the knowledge

of it? Is it not from the things we were just speaking of? Did we not, by seeing
equal pieces of wood or stones or other things, derive from them a knowledge of
abstract equality, which is another thing? Or do you not think it is another

thing? Look at the matter in this way. Do not equal stones and pieces of wood,
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though they remain the same, sometimes appear to us equal in one respect and
unequal in another?

Certainly.
Well, then,

did absolute equals ever appear to you unequal or
[74c]

equality inequality?

No, Socrates, never.

Then, said he, those equals are not the same as equality
in the abstract.

Not at all, I
should say, Socrates.

But from those
equals, said he, which are not the same as abstract equality, you
have nevertheless conceived and acquired knowledge of it?

Very true, he replied.

And it is either like them or unlike
them?

Certainly.

It makes no
difference, said he. Whenever the sight of one thing

[74d]
brings you a perception of another, whether they be
like or unlike, that must necessarily be recollection.

Surely.

Now
then, said he, do the equal pieces of wood and the equal things of
which we were speaking just now affect us in this way: Do they seem to us to be

equal as abstract equality is equal, or do they somehow fall short of being like
abstract equality?

They fall very
far short of it, said he.

Do we

agree, then, that when anyone on seeing a thing thinks, This thing that I see
aims at being like some other thing that exists, but falls short

[74e€]

and is unable to be like that thing, but is inferior

to it, he who thinks thus must of necessity have previous knowledge of the thing
which he says the other resembles but falls short of?
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We must.

Well then, is this just what happened to us with regard to the equal
things and equality in the abstract?

It certainly is.
Phaedo.

Then we
must have had knowledge of equality

[75a]

before the time when we first saw equal things and

thought, ‘All these things are aiming to be like equality but fall
short.’

That is
true.

And we agree, also, that

we have not gained knowledge of it, and that it is impossible to gain this
knowledge, except by sight or touch or some other of the senses? I consider that
all the senses are alike.

Yes,
Socrates, they are all alike, for the purposes of our argument.

Then it is through the senses that we must learn

[75b]
that all sensible objects strive after
absolute equality and fall short of it. Is that our view?

Yes.

Then before we began to see or hear or use the other senses we must
somewhere have gained a knowledge of abstract or absolute equality, if we were
to compare with it the equals which we perceive by the senses, and see that all
such things yearn to be like abstract equality but fall short of
it.

That follows necessarily
from what we have said before, Socrates.

And we saw and heard and had the other senses as soon as we were
born?

[75c]
Certainly.

But, we say,
we must have acquired a knowledge of equality before we had these
senses?

Yes.
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Then it appears that we must have acquired it before we
were born.

It does.

Now if we had acquired that knowledge before we

were born, and were born with it, we knew before we were born and at the moment
of birth not only the equal and the greater and the less, but all such

abstractions? For our present argument is no more concerned with the equal than

with absolute beauty and the absolute good and the just and the holy, and, in
short,

[75d]
with all those things which we stamp

with the seal of absolute in our dialectic process of questions and answers; so

that we must necessarily have acquired knowledge of all these before our
birth.

That is
true.

And if after acquiring it

we have not, in each case, forgotten it, we must always be born knowing these
things, and must know them throughout our life; for to know is to have acquired
knowledge and to have retained it without losing it, and the loss of knowledge

is just what we mean when we speak of forgetting, is it not,
Simmias?

Certainly,

[75€]
Socrates, said he.

But, I suppose, if we acquired knowledge before we were
born and lost it at birth, but afterwards by the use of our senses regained the
knowledge which we had previously possessed, would not the process which we call

learning really be recovering knowledge which is our own? And should we be right
in calling this recollection?

Assuredly.
Phaedo.

For we found
that it is possible,

[76a]

on perceiving a thing by the sight or the hearing or any

other sense, to call to mind from that perception another thing which had been
forgotten, which was associated with the thing perceived, whether like it or
unlike it; so that, as I said, one of two things is true, either we are all born
knowing these things and know them all our lives, or afterwards, those who are
said to learn merely remember, and learning would then be
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recollection.

That is certainly
true, Socrates.

Which then do you
choose, Simmias? Were we born

[76b]

with the

knowledge, or do we recollect afterwards things of which we had acquired
knowledge before our birth?

I cannot
choose at this moment, Socrates.

How
about this question? You can choose and you have some opinion about it: When a
man knows, can he give an account of what he knows or not?

Certainly he can, Socrates.

And do you think that everybody can give an
account of the matters about which we have just been talking?

I wish they might, said Simmias;
but on the contrary I fear that tomorrow, at this time, there will be no
longer any man living who is able to do so properly.

[76c]

Then, Simmias, you do not think all men know these
things?

By no

means.

Then they recollect the
things they once learned?

Necessarily.

When did
our souls acquire the knowledge of them? Surely not after we were born as human
beings.

Certainly
not.

Then
previously.

Yes.

Then, Simmias, the
souls existed previously, before they were in human form, apart from bodies, and
they had intelligence.
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Unless,
Socrates, we acquire these ideas at the moment of birth; for that time

[76d]
still remains.

Very well, my friend. But at what other time do we lose

them? For we are surely not born with them, as we just now agreed. Do we lose
them at the moment when we receive them, or have you some other time to
suggest?

None whatever,
Socrates. I did not notice that I was talking nonsense.

Then, Simmias, said he, is this the state
of the case? If, as we are always saying, the beautiful exists, and the good,
and every essence of that kind, and if we refer all our sensations to these,

[76€]

which we find existed previously and are

now ours, and compare our sensations with these, is it not a necessary inference
that just as these abstractions exist, so our souls existed before we were born;
and if these abstractions do not exist, our argument is of no force? Is this the
case, and is it equally certain that provided these things exist our souls also
existed before we were born, and that if these do not exist, neither did our
souls?

Phaedo.

Socrates, it seems to me

that there is absolutely the same certainty, and our argument comes to the
excellent conclusion that

[77a]

our soul existed before we were born, and that the essence

of which you speak likewise exists. For there is nothing so clear to me as this,
that all such things, the beautiful, the good, and all the others of which you
were speaking just now, have a most real existence. And I think the proof is
sufficient.

But how about
Cebes? said Socrates. For Cebes must be convinced,
too.

He is fully convinced, I
think, said Simmias; and yet he is the most obstinately

incredulous of mortals. Still, I believe he is quite convinced of this, that our
soul existed

[77b]
before we were born. However,
that it will still exist after we die does not seem even to me to have been
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proved, Socrates, but the common fear, which Cebes mentioned just now, that when
a man dies the soul is dispersed and this is the end of his existence, still

remains. For assuming that the soul comes into being and is brought together

from some source or other and exists before it enters into a human body, what
prevents it, after it has entered into and left that body, from coming to an end

and being destroyed itself?

[77c]

You

are right, Simmias, said Cebes. It seems to me that we have proved

only half of what is required, namely, that our soul existed before our birth.
But we must also show that it exists after we are dead as well as before our
birth, if the proof is to be perfect.

It has been shown, Simmias and Cebes, already, said Socrates,

if you will combine this conclusion with the one we reached before, that
every living being is born from the dead. For if the soul exists before birth,
and,

[77d]

when it comes into life and is born,

cannot be born from anything else than death and a state of death, must it not
also exist after dying, since it must be born again? So the proof you call for

has already been given. However, I think you and Simmias would like to carry on
this discussion still further. You have the childish fear that when the soul

goes out from the body the wind will really blow it away and scatter it,

especially

[77€]
if a man happens to die in a high
wind and not in calm weather.

And Cebes

laughed and said, Assume that we have that fear, Socrates, and try to

convince us; or rather, do not assume that we are afraid, but perhaps there is a
child within us, who has such fears. Let us try to persuade him not to fear
death as if it were a hobgoblin.

Ah, said Socrates, you must sing charms to him every day
until you charm away his fear.

Phaedo.

[78a]

Where then, Socrates, said he,

shall we find a good singer of such charms, since you are leaving
us?

Hellas, Cebes, he replied, is a large country, in
which there are many good men, and there are many foreign peoples also. You
ought to search through all of them in quest of such a charmer, sparing neither
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money nor toil, for there is no greater need for which you could spend your
money. And you must seek among yourselves, too, for perhaps you would hardly
find others better able to do this than you.

That, said Cebes, shall be done. But let us return to the
point where we left off,

[78b]

if you are

willing.

Oh, I am willing, of
course.

Good, said
he.

Well then, said Socrates,

must we not ask ourselves some such question as this? What kind of thing
naturally suffers dispersion, and for what kind of thing might we naturally fear
it, and again what kind of thing is not liable to it? And after this must we not
inquire to which class the soul belongs and base our hopes or fears for our
souls upon the answers to these questions?

You are quite right, he replied.
Now is not that which is compounded

[78c]
and composite naturally liable to be decomposed, in the same way in which it

was compounded? And if anything is uncompounded is not that, if anything,
naturally unlikely to be decomposed?

I think, said Cebes, that is true.

Then it is most probable that things which are
always the same and unchanging are the uncompounded things and the things that
are changing and never the same are the composite things?

Yes, I think so.

Let us then, said he, turn to what we were
discussing before.

[78d]

Is the absolute essence,

which we in our dialectic process of question and answer call true being, always
the same or is it liable to change? Absolute equality, absolute beauty, any
absolute existence, true being—do they ever admit of any change

whatsoever? Or does each absolute essence, since it is uniform and exists by
itself, remain the same and never in any way admit of any

change?

It must, said

106



Cebes, necessarily remain the same,

[78e]
Socrates.

But how about the

many things, for example, men, or horses, or cloaks, or any other such things,
which bear the same names as the absolute essences and are called beautiful or
equal or the like? Are they always the same? Or are they, in direct opposition

to the essences, constantly changing in themselves, unlike each other, and, so
to speak, never the same?

The
latter, said Cebes; they are never the same.

Phaedo.

[79a]

And you can

see these and touch them and perceive them by the other senses, whereas the
things which are always the same can be grasped only by the reason, and are
invisible and not to be seen?

Certainly, said he, that is true.

Now, said he, shall we assume two kinds of
existences, one visible, the other invisible?

Let us assume them, said Cebes.

And that the invisible is always the same and the
visible constantly changing?

Let us
assume that also, said he.

[79b]

Well

then, said Socrates, are we not made up of two parts, body and
soul?

Yes, he
replied.

Now to which class should we
say the body is more similar and more closely akin?

To the visible, said he; that is clear to
everyone.

And the soul? Is it
visible or invisible?

Invisible, to
man, at least, Socrates.
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But we call

things visible and invisible with reference to human vision, do we
not?

Yes, we
do.

Then what do we say about
the soul? Can it be seen or not?

It
cannot be seen.

Thenitis
invisible?

Yes.

Then the soul is more like the invisible than the
body is,

[79(]

and the body more like the
visible.

Necessarily,
Socrates.

Now we have also been

saying for a long time, have we not, that, when the soul makes use of the body

for any inquiry, either through seeing or hearing or any of the other

senses—for inquiry through the body means inquiry through the

senses,—then it is dragged by the body to things which never remain the

same, and it wanders about and is confused and dizzy like a drunken man because
it lays hold upon such things?

Certainly.

But when the
soul

[79d]

inquires alone by itself, it departs

into the realm of the pure, the everlasting, the immortal and the changeless,

and being akin to these it dwells always with them whenever it is by itself and

is not hindered, and it has rest from its wanderings and remains always the same
and unchanging with the changeless, since it is in communion therewith. And this
state of the soul is called wisdom. Is it not so?

Socrates, said he, what you say is
perfectly right and true.

And now
again, in view of what we said before and of what has just been said, to which
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class do you think

[79¢€]
the soul has greater
likeness and kinship?

I think,

Socrates, said he, that anyone, even the dullest, would agree,

after this argument that the soul is infinitely more like that which is always
the same than that which is not.

And
the body?

Is more like the
other.

Consider, then, the
matter in another way.

Phaedo.
When the soul

[80a]

and the body are joined together, nature directs the

one to serve and be ruled, and the other to rule and be master. Now this being
the case, which seems to you like the divine, and which like the mortal? Or do
you not think that the divine is by nature fitted to rule and lead, and the
mortal to obey and serve?

Yes, 1
think so.

Which, then, does the soul
resemble?

Clearly, Socrates, the
soul is like the divine and the body like the mortal.

Then see, Cebes, if this is not the conclusion from all
that we have said,

[80b]

that the soul is most like

the divine and immortal and intellectual and uniform and indissoluble and ever
unchanging, and the body, on the contrary, most like the human and mortal and
multiform and unintellectual and dissoluble and ever changing. Can we say
anything, my dear Cebes, to show that this is not so?

No, we cannot.

Well then, since this is the case, is it not natural for the body to
meet with speedy dissolution and for the soul, on the contrary, to be entirely
indissoluble, or nearly so?
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[80c]
of
course.

Observe, he went

on, that when a man dies, the visible part of him, the body, which lies

in the visible world and which we call the corpse, which is naturally subject to

dissolution and decomposition, does not undergo these processes at once, but

remains for a considerable time, and even for a very long time, if death takes

place when the body is in good condition, and at a favorable time of the year.

For when the body is shrunk and embalmed, as is done in Egypt, it remains almost entire for an
incalculable time. And even if the body decay,

[80d]
some parts of it, such as the bones and sinews and all that, are, so to speak,

indestructible. Is not that true?
Yes.

But the soul, the

invisible, which departs into another place which is, like itself, noble and
pure and invisible, to the realm of the god of the other world in truth, to the
good and wise god, whither, if God will, my soul is soon to go,—is this

soul, which has such qualities and such a nature, straightway scattered and
destroyed when it departs from the body, as most men say?

[80e]

Far from it, dear Cebes and Simmias, but the truth is much

rather this—if it departs pure, dragging with it nothing of the body,
because it never willingly associated with the body in life, but avoided it and
gathered itself into itself alone, since this has always been its constant
study—but this means nothing else than that it pursued philosophy rightly
and

[81a]
really
practiced being in a state of death: or is not this the practice of

death?
Phaedo.

By all
means.

Thenifitisinsuch a

condition, it goes away into that which is like itself, into the invisible,

divine, immortal, and wise, and when it arrives there it is happy, freed from
error and folly and fear and fierce loves and all the other humaniills, and as
the initiated say, lives in truth through all after time with the gods. Is this
our belief, Cebes, or not?

Assuredly, said Cebes.
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But,
I think,

[81b]

if when it departs from the body it

is defiled and impure, because it was always with the body and cared for it and
loved it and was fascinated by it and its desires and pleasures, so that it

thought nothing was true except the corporeal, which one can touch and see and
drink and eat and employ in the pleasures of love, and if it is accustomed to

hate and fear and avoid that which is shadowy and invisible to the eyes but is
intelligible and tangible to philosophy—do you think a soul in this

condition

[81c]
will depart pure and
uncontaminated?

By no
means, said he.

But it will be

interpenetrated, I suppose, with the corporeal which intercourse and communion
with the body have made a part of its nature because the body has been its
constant companion and the object of its care?

Certainly.

And, my friend, we must believe that the corporeal is burdensome and

heavy and earthly and visible. And such a soul is weighed down by this and is
dragged back into the visible world, through fear of the invisible and of the
other world, and so,

[81d]

as they say, it flits

about the monuments and the tombs, where shadowy shapes of souls have been seen,
figures of those souls which were not set free in purity but retain something of

the visible; and this is why they are seen.

That is likely, Socrates.

It is likely, Cebes. And it is likely that those are not the souls of
the good, but those of the base, which are compelled to flit about such places
as a punishment for their former evil mode of life. And they flit about

[81e]

until through the desire of the corporeal

which clings to them they are again imprisoned in a body. And they are likely to
be imprisoned in natures which correspond to the practices of their former

life.

What natures do you mean,
Socrates?
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I mean, for example,

that those who have indulged in gluttony and violence and drunkenness, and have
taken no pains to avoid them, are likely to pass into the bodies of asses and

other beasts of that sort.

Phaedo.

[82a]
Do you not think so?

Certainly that is very likely.

And those who have chosen injustice and tyranny and robbery pass into
the bodies of wolves and hawks and kites. Where else can we imagine that they
go?

Beyond a doubt, said
Cebes, they pass into such creatures.

Then, said he, it is clear where all the others go, each
in accordance with its own habits?

Yes, said Cebes, of course.

Then, said he, the happiest of those, and
those who go to the best place, are those who have practiced,

[82b]

by nature and habit, without philosophy or reason, the
social and civil virtues which are called moderation and
justice?

How are these
happiest?

Don't you see? Is it

not likely that they pass again into some such social and gentle species as that
of bees or of wasps or ants, or into the human race again, and that worthy men
spring from them?

Yes.

And no one who has
not been a philosopher and who is not wholly pure when he departs, is allowed to
enter into the communion of the gods,

[82(]

but

only the lover of knowledge. It is for this reason, dear Simmias and Cebes, that
those who truly love wisdom refrain from all bodily desires and resist them
firmly and do not give themselves up to them, not because they fear poverty or
loss of property, as most men, in their love of money, do; nor is it because

they fear the dishonor or disgrace of wickedness, like the lovers of honor and
power, that they refrain from them.
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No, that would not be seemly for them, Socrates, said
Cebes.

Most assuredly not,

[82d]

said he. And therefore those who

care for their own souls, and do not live in service to the body, turn their

backs upon all these men and do not walk in their ways, for they feel that they
know not whither they are going. They themselves believe that philosophy, with
its deliverance and purification, must not be resisted, and so they turn and
follow it whithersoever it leads.

How do they do this, Socrates?

I will tell you, he replied. The lovers of
knowledge, said he, perceive that when philosophy first takes
possession of their soul it is entirely

[82e]

fastened and welded to the body and is compelled to regard realities through
the body as through prison bars, not with its own unhindered vision, and is
wallowing in utter ignorance. And philosophy sees that the most dreadful thing
about the imprisonment is the fact that it is caused by the lusts of the flesh,

so that the prisoner is the

[83a]

chief assistant in his own imprisonment.

Phaedo.

The lovers of

knowledge, then, I say, perceive that philosophy, taking possession of the soul
when it is in this state, encourages it gently and tries to set it free,

pointing out that the eyes and the ears and the other senses are full of deceit,
and urging it to withdraw from these, except in so far as their use is
unavoidable, and exhorting it to collect and concentrate itself within itself,
and to trust nothing except

[83b]

itself and its

own abstract thought of abstract existence; and to believe that there is no
truth in that which it sees by other means and which varies with the various
objects in which it appears, since everything of that kind is visible and
apprehended by the senses, whereas the soul itself sees that which is invisible
and apprehended by the mind. Now the soul of the true philosopher believes that
it must not resist this deliverance, and therefore it stands aloof from
pleasures and lusts and griefs and fears, so far as it can, considering that
when anyone has violent pleasures or fears or griefs or lusts he suffers from
them not merely what one might think—for example, illness or loss of money
spent

[83c]
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for his lusts—but he suffers the
greatest and most extreme evil and does not take it into
account.

What is this evil,
Socrates? said Cebes.

The evil is

that the soul of every man, when it is greatly pleased or pained by anything, is
compelled to believe that the object which caused the emotion is very distinct
and very true; but it is not. These objects are mostly the visible ones, are

they not?

[83d]
Certainly.

And when
this occurs, is not the soul most completely put in bondage by the
body?

How so?

Because each pleasure or pain nails it as with a

nail to the body and rivets it on and makes it corporeal, so that it fancies the
things are true which the body says are true. For because it has the same
beliefs and pleasures as the body it is compelled to adopt also the same habits
and mode of life, and can never depart in purity to the other world, but must
always go away contaminated with the body; and so it sinks quickly into another
body again and grows into it,

[83€]

like seed that

is sown. Therefore it has no part in the communion with the divine and pure and
absolute.

What you say,
Socrates, is very true, said Cebes.

This, Cebes, is the reason why the true lovers of knowledge are
temperate and brave; not the world’s reason. Or do you disagree?

Phaedo.
[84a]

Certainly not.

No, for the soul of the philosopher would not reason as

others do, and would not think it right that philosophy should set it free, and
that then when set free it should give itself again into bondage to pleasure and
pain and engage in futile toil, like Penelope unweaving the web she wove. No,
his soul believes that it must gain peace from these emotions, must follow
reason and abide always in it, beholding that which is true and divine and not a
matter of opinion, and making that its only food;
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[84b]

and in this way it believes it must live, while life

endures, and then at death pass on to that which is akin to itself and of like
nature, and be free from humani ills. A soul which has been nurtured in this way,
Simmias and Cebes, is not likely to fear that it will be torn asunder at its
departure from the body and will vanish into nothingness, blown apart by the
winds, and be no longer anywhere.

When
Socrates had said this there was silence

[84c]

for

a long time, and Socrates himself was apparently absorbed in what had been said,
as were also most of us. But Simmias and Cebes conversed a little with each
other; and Socrates saw them and said: Do you think there is any

incompleteness in what has been said? There are still many subjects for doubt
and many points open to attack, if anyone cares to discuss the matter

thoroughly. If you are considering anything else, I have nothing to say; but if

you are in any difficulty about these matters, do not hesitate

[84d]

to speak and discuss them yourselves, if you think

anything better could be said on the subject, and to take me along with you in
the discussion, if you think you can get on better in my

company.

And Simmias said:

Socrates, I will tell you the truth. For some time each of us has been in

doubt and has been egging the other on and urging him to ask a question, because
we wish to hear your answer, but hesitate to trouble you, for fear that it may

be disagreeable to you in your present misfortune.

And when he heard is, he laughed gently and said: Ah,

[84e]

Simmias! I should have hard work to

persuade other people that I do not regard my present situation as a misfortune,
when I cannot even make you believe it, but you are afraid I am more churlish

now than I used to be. And you seem to think I am inferior in prophetic power to

the swans who sing at other times also, but when they feel that they are to die,

[85a]

sing most and best in their joy that they are to go to the god whose servants they are.

Phaedo.

But men, because of their own fear of death, misrepresent the swans and say that
they sing for sorrow, in mourning for their own death. They do not consider that
no bird sings when it is hungry or cold or has any other trouble; no, not even

the nightingale or the swallow or the hoopoe which are said to sing in
lamentation. I do not believe they sing for grief, nor do the swans;
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[85b]

but since they are Apollo’s birds, I believe they

have prophetic vision, and because they have foreknowledge of the blessings in
the other world they sing and rejoice on that day more than ever before. And I
think that I am myself a fellow-servant of the swans; and am consecrated to the
same God and have received from our master a gift of prophecy no whit inferior
to theirs, and that I go out from life with as little sorrow as they. So far as

this is concerned, then, speak and ask what ever questions you please, so long
as the eleven of the Athenians permit.

Good, said Simmias.

[85(]

I

will tell you my difficulty, and then Cebes in turn will say why he does not

agree to all you have said. I think, Socrates, as perhaps you do yourself, that

it is either impossible or very difficult to acquire clear knowledge about these
matters in this life. And yet he is a weakling who does not test in every way
what is said about them and persevere until he is worn out by studying them on
every side. For he must do one of two things; either he must learn or discover
the truth about these matters, or if that is impossible, he must take whatever
human doctrine is best

[85d]

and hardest to

disprove and, embarking upon it as upon a raft, sail upon it through life in the
midst of dangers, unless he can sail upon some stronger vessel, some divine
revelation, and make his voyage more safely and securely. And so now I am not
ashamed to ask questions, since you encourage me to do so, and I shall not have
to blame myself hereafter for not saying now what I think. For, Socrates, when I
examine what has been said, either alone or with Cebes, it does not seem quite
satisfactory.

[85€]

And Socrates replied:

Perhaps, my friend, you are right. But tell me in what respect it is not
satisfactory.

Phaedo.

In this,

said he, that one might use the same argument about harmony and a lyre
with its strings.One might say that the harmony is invisible and incorporeal,
and very beautiful and

[86a]

divine in the well attuned lyre, but the lyre itself and its

strings are bodies, and corporeal and composite and earthy and akin to that
which is mortal. Now if someone shatters the lyre or cuts and breaks the

strings, what if he should maintain by the same argument you employed, that the
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harmony could not have perished and must still exist? For there would be no
possibility that the lyre and its strings, which are of mortal nature, still
exist after the strings are broken, and the harmony,
[86b]
which is related and akin to the divine and the immortal,
perish before that which is mortal. He would say that the harmony must still
exist somewhere, and that the wood and the strings must rot away before anything
could happen to it. And I fancy, Socrates, that it must have occurred to your
own mind that we believe the soul to be something after this fashion; that our
body is strung and held together by heat, cold, moisture, dryness, and the like,
[86(]
and the soul is a mixture and a harmony
of these same elements, when they are well and properly mixed. Now if the soul
is @a harmony, it is clear that when the body is too much relaxed or is too
tightly strung by diseases or other ills, the soul must of necessity perish, no
matter how divine it is, like other harmonies in sounds and in all the works of
artists, and the remains of each body will endure
[86d]

a long time until they are burnt or decayed. Now what shall

we say to this argument, if anyone claims that the soul, being a mixture of the

elements of the body, is the first to perish in what is called
death?

Then Socrates, looking keenly at

us, as he often used to do, smiled and said: Simmias raises a fair

objection. Now if any of you is readier than I, why does he not reply to him?
For he seems to score a good point. However, I think

[86€]

before replying to him we ought to hear what fault our

friend Cebes finds with our argument, that we may take time to consider what to
say, and then when we have heard them, we can either agree with them, if they
seem to strike the proper note, or, if they do not, we can proceed to argue in
defence of our reasoning. Come, Cebes, said he, tell us what it

was that troubled you.

Well, T will

tell you, said Cebes.

[87a]

Phaedo. The argument seems to me to be just where it was, and to be still open to the objection
I made before.

For I do not deny that it has

been very cleverly, and, if I may say so, conclusively shown that the soul
existed before it entered into this bodily form, but it does not seem to me
proved that it will still exist when we are dead. I do not agree with Simmias’
objection, that the soul is not stronger and more lasting than the body, for I
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think it is far superior in all such respects. Why then, the argument might
say, do you still disbelieve, when you see that after a man dies

[87b]

the weaker part still exists? Do you not think the

stronger part must necessarily be preserved during the same length of time? Now
see if my reply to this has any sense. I think I may, like Simmias, best express
myself in a figure. It seems to me that it is much as if one should say about an

old weaver who had died, that the man had not perished but was safe and sound
somewhere, and should offer as a proof of this the fact that the cloak which the
man had woven and used to wear was still whole and had not perished. Then if
anyone did not believe him, he would ask

[87c]

which lasts longer, a man or a cloak that is in use and wear, and when the

answer was given that a man lasts much longer, he would think it had been proved
beyond a doubt that the man was safe, because that which was less lasting had
not perished.

But I do not think he is

right, Simmias, and I ask you especially to notice what I say. Anyone can
understand that a man who says this is talking nonsense. For the weaver in
question wove and wore out many such cloaks and

[87d]

lasted longer than they, though they were many, but

perished, I suppose, before the last one. Yet a man is not feebler or weaker

than a cloak on that account at all. And I think the same figure would apply to

the soul and the body and it would be quite appropriate to say in like manner
about them, that the soul lasts a long time, but the body lasts a shorter time

and is weaker. And, one might go on to say that each soul wears out many bodies,
especially if the man lives many years. For if the body is constantly changing

and being destroyed while the man still lives,

[87e]

and the soul is always weaving anew that which wears out, then when the soul
perishes it must necessarily have on its last garment, and this only will

survive it, and when the soul has perished, then the body will at once show its
natural weakness and will quickly disappear in decay.

Phaedo. And so we are not yet
justified in feeling sure, on the strength of this argument,

[88a]

that our souls will

still exist somewhere after we are dead. For if one were to grant even more to a
man who uses your argument, Socrates, and allow not only that our souls existed
before we were born, but also that there is nothing to prevent some of them from
continuing to exist and from being born and dying again many times after we are
dead, because the soul is naturally so strong that it can endure repeated
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births,—even allowing this, one might not grant that it does not suffer by
its many births and does not finally perish altogether in one of its deaths.

[88Db]

But he might say that no one knows

beforehand the particular death and the particular dissolution of the body which
brings destruction to the soul, for none of us can perceive that. Now if this is

the case, anyone who feels confident about death has a foolish confidence,
unless he can show that the soul is altogether immortal and imperishable.
Otherwise a man who is about to die must always fear that his soul will perish
utterly in the impending dissolution of the body.

Now all of us, as we remarked to one another afterwards,

[88c]

were very uncomfortable when we heard

what they said; for we had been thoroughly convinced by the previous argument,
and now they seemed to be throwing us again into confusion and distrust, not
only in respect to the past discussion but also with regard to any future one.
They made us fear that our judgment was worthless or that no certainty could be
attained in these matters.

Echecrates. By the gods, Phaedo, I sympathize with you; for I myself after listening to you am
inclined to ask myself:

[88d]

What

argument shall we believe henceforth? For the argument of Socrates was perfectly
convincing, and now it has fallen into discredit. For the doctrine that

the soul is a kind of harmony has always had (and has now) a wonderful hold upon
me, and your mention of it reminded me that I had myself believed in it before.

Now I must begin over again and find another argument to convince me that when a
man dies his soul does not perish with him. So, for heaven'’s sake, tell how

Socrates

[88e]

continued the discourse, and whether

he also, as you say the rest of you did, showed any uneasiness, or calmly
defended his argument. And did he defend it successfully? Tell us everything as
accurately as you can.

Phaedo. Echecrates, I have often wondered at Socrates, but never did I admire him more

[89a]

than then. That he had an answer ready was perhaps to be expected; but what astonished me
more about him was, first, the pleasant, gentle, and respectful manner in which

he listened to the young men’s criticisms, secondly, his quick sense of the

effect their words had upon us, and lastly, the skill with which he cured us

and, as it were, recalled us from our flight and defeat and made us face about

and follow him and join in his examination of the argument.

Echecrates. How did he do it?
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Phaedo. I will tell you. I was sitting at his right hand on a low stool

[89b]

beside his couch, and his seat was a good deal

higher than mine. He stroked my head and gathered the hair on the back of my
neck into his hand—he had a habit of playing with my hair on

occasion—and said, Tomorrow, perhaps, Phaedo, you will cut off this

beautiful hair.

I suppose so,
Socrates, said I.

Not if you take my
advice.

What shall I do
then? I asked.

You will cut it off

today, and I will cut mine, if our argument dies and we cannot bring it to life
again.

[89c]
If I were you and the argument escaped
me, [ would take an oath, like the Argives, not to let my hair grow until I had

renewed the fight and won a victory over the argument of Simmias and
Cebes.

But, I replied,
they say that even Heracles is not a match for two.

Well, said he, call me to help you,
as your Iolaus, while there is still light.

I call you to help, then, said I, not as Heracles calling
Iolaus, but as Iolaus calling Heracles.

That is all one, said he. But first let us guard against
a danger.

Of what sort? I
asked.

[89d]

The danger of becoming

misologists or haters of argument, said he, as people become

misanthropists or haters of man; for no worse evil can happen to a man than to
hate argument. Misology and misanthropy arise from similar causes. For
misanthropy arises from trusting someone implicitly without sufficient
knowledge. You think the man is perfectly true and sound and trustworthy, and
afterwards you find him base and false. Then you have the same experience with
another person. By the time this has happened to a man a good many times,
especially if it happens among those whom he might regard as his nearest
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[89e]

and dearest friends, he ends by being in

continual quarrels and by hating everybody and thinking there is nothing sound
in anyone at all. Have you not noticed this?

Certainly, said L.

Well, he went on, is it not disgraceful, and is it not
plain that such a man undertakes to consort with men when he has no knowledge of
human nature?

Phaedo. For if he had knowledge when he dealt with them, he would think
that the good

[90a]
and the bad are both very few and those between the two are very many, for
that is the case.

What do you
mean?

I mean just what I might

say about the large and small. Do you think there is anything more unusual than
to find a very large or a very small man, or dog, or other creature, or again,

one that is very quick or slow, very ugly or beautiful, very black or white?

Have you not noticed that the extremes in all these instances are rare and few,
and the examples between the extremes are very many?

To be sure, said I.
And don't you think,

[90b]

said he,

that if there were to be a competition in rascality, those who excelled
would be very few in that also?

Very
likely, I replied.

Yes, very

likely, he said, But it is not in that respect that arguments are

like men; I was merely following your lead in discussing that. The similarity

lies in this: when a man without proper knowledge concerning arguments has
confidence in the truth of an argument and afterwards thinks that it is false,
whether it really is so or not, and this happens again and again; then you know,
those men especially who

[90c]

have spent their

time in disputation come to believe that they are the wisest of men and that
they alone have discovered that there is nothing sound or sure in anything,
whether argument or anything else, but all things go up and down, like the tide
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in the Euripus, and nothing is stable for any length of time.

Certainly, I said, that is very
true.

Then, Phaedo, he

said, if there is any system of argument which is true and sure and can
be learned, it would be a sad thing if a man,

[90d]

because he has met with some of those arguments which seem to be sometimes
true and sometimes false, should then not blame himself or his own lack of

skill, but should end, in his vexation, by throwing the blame gladly upon the
arguments and should hate and revile them all the rest of his life, and be
deprived of the truth and knowledge of reality.

Yes, by Zeus, I said, it would be
sad.

First, then, said
he, let us be on our guard against this,

[90e]

and let us not admit into our souls the notion that there is

no soundness in arguments at all. Let us far rather assume that we ourselves are
not yet in sound condition and that we must strive manfully and eagerly to
become so, you and the others for the sake of all your future life,

[91a]
and I because of my
impending death; for I fear that I am not just now in a philosophical frame of

mind as regards this particular question, but am contentious, like quite
uncultured persons.

Phaedo. For when they argue about anything, they do not care what

the truth is in the matters they are discussing, but are eager only to make

their own views seem true to their hearers. And I fancy I differ from them just
now only to this extent: I shall not be eager to make what I say seem true to my
hearers, except as a secondary matter, but shall be very eager

[91b]

to make myself believe it. For see, my friend, how

selfish my attitude is. If what I say is true, I am the gainer by believing it;

and if there be nothing for me after death, at any rate I shall not be
burdensome to my friends by my lamentations in these last moments. And this
ignorance of mine will not last, for that would be an evil, but will soon end.

So, he said, Simmias and Cebes, I approach the argument with my

mind thus prepared. But you,

[91c]

if youdo as1

ask, will give little thought to Socrates and much more to the truth; and if you
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think what I say is true, agree to it, and if not, oppose me with every argument
you can muster, that I may not in my eagerness deceive myself and you alike and
go away, like a bee, leaving my sting sticking in you.

But we must get to work, he said. First
refresh my memory, if I seem to have forgotten anything. Simmias, I think, has
doubts and fears that the soul, though more divine and

[91d]

excellent than the body, may perish first, being of the

nature of a harmony. And, Cebes, I believe, granted that the soul is more

lasting than the body, but said that no one could know that the soul, after
wearing out many bodies, did not at last perish itself upon leaving the body;
and that this was death—the destruction of the soul, since the body is
continually being destroyed. Are those the points, Simmias and Cebes, which we
must consider?

[91e]
They both agreed that
these were the points.

Now, said he,
do you reject all of our previous arguments, or only some of
them?

Only some of them,
they replied.

Phaedo.

What you think, he
asked, about the argument in which we said that learning is recollection
and that, since this is so, our soul must necessarily have been somewhere

[924a]
before it
was imprisoned in the body?

I, said Cebes, was wonderfully convinced by it at the
time and I still believe it more firmly than any other
argument.

And I too, said
Simmias, feel just as he does, and I should be much surprised if I should

ever think differently on this point.

And

Socrates said: You must, my Theban friend, think differently, if you

persist in your opinion that a harmony is a compound and that the soul is a
harmony made up of the elements that are strung like harpstrings in the body.

[92b]
For surely you will not accept your own
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statement that a composite harmony existed before those things from which it had
to be composed, will you?

Certainly
not, Socrates.

Then do you

see, said he, that this is just what you say when you assert that

the soul exists before it enters into the form and body of a man, and that it is
composed of things that do not yet exist? For harmony is not what your
comparison assumes it to be. The lyre and the strings and the sounds

[92]

come into being in a tuneless condition, and the

harmony is the last of all to be composed and the first to perish. So how can
you bring this theory into harmony with the other?

I cannot at all, said Simmias.

And yet, said Socrates, there ought to be
harmony between it and the theory about harmony above all
others.

Yes, there ought,
said Simmias.

Well, said he,
there is no harmony between the two theories. Now which do you prefer,
that knowledge is recollection or that the soul is a harmony?

The former, decidedly, Socrates, he
replied. For this other came to me without demonstration; it merely
seemed probable

[92d]

and attractive, which is the

reason why many men hold it. I am conscious that those arguments which base
their demonstrations on mere probability are deceptive, and if we are not on our
guard against them they deceive us greatly, in geometry and in all other things.
But the theory of recollection and knowledge has been established by a sound
course of argument. For we agreed that our soul before it entered into the body
existed just as the very essence which is called the absolute exists.

[92e]

Now I am persuaded that I have accepted this essence

on sufficient and right grounds. I cannot therefore accept from myself or anyone
else the statement that the soul is a harmony.

Here is another way of looking at it, Simmias,
said he.

Phaedo. Do you think a harmony or any other composite thing can be in
any other state
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[93a]
than that in which the elements are of which it is composed?

Certainly not.

And it can neither do nor suffer anything other than
they do or suffer?

He agreed.

Then a harmony cannot be expected to lead the
elements of which it is composed, but to follow them.

He assented.

A harmony,
then, is quite unable to move or make a sound or do anything else that is
opposed to its component parts.

Quite unable, said he.

Well
then, is not every harmony by nature a harmony according as it is
harmonized?

I do not
understand, said Simmias.

Would it
not, said Socrates, be more completely a harmony

[93b]

and a greater harmony if it were harmonized more

fully and to a greater extent, assuming that to be possible, and less completely
a harmony and a lesser harmony if less completely harmonized and to a less
extent?

Certainly.

Is this true

of the soul? Is one soul even in the slightest degree more completely and to a
greater extent a soul than another, or less completely and to a less

extent?

Not in the least,
said he.

Well now, said he,
one soul is said to possess sense and virtue and to be good, and another
to possess folly and wickedness and to be bad; and is this true?

[93c]
Yes, it is true.

Now what will those who assume that the soul is a
harmony say that these things—the virtue and the wickedness—in the
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soul are? Will they say that this is another kind of harmony and a discord, and
that the soul, which is itself a harmony, has within it another harmony and that
the other soul is discordant and has no other harmony within

it?

I cannot tell,

replied Simmias, but evidently those who make that assumption would say

some thing of that sort.

But we
agreed, said Socrates,

[93d]

that one

soul is no more or less a soul than another; and that is equivalent to an
agreement that one is no more and to no greater extent, and no less and to no
less extent, a harmony than another, is it not?

Certainly.

And that which

is no more or less a harmony, is no more or less harmonized. Is that so?

Yes.

But has that which

is no more and no less harmonized any greater or any less amount of harmony, or
an equal amount? An equal amount.
Then a soul, since it is neither more nor less

[93€]
a soul than another, is neither more nor
less harmonized.

That is
so.

And therefore can have no
greater amount of discord or of harmony? No.

And therefore again one soul can have no greater

amount of wickedness or virtue than another, if wickedness is discord and virtue
harmony?

Phaedo. It cannot.

Or
rather, to speak exactly, Simmias,

[94a]
no soul will have any wickedness at all, if the soul

is @a harmony; for if a harmony is entirely harmony, it could have no partin
discord.

Certainly

126



not.

Then the soul, being
entirely soul, could have no part in wickedness.

How could it, if what we have said is

right?

According to this

argument, then, if all souls are by nature equally souls, all souls of all
living creatures will be equally good.

So it seems, Socrates, said he.

[94b]
And, said Socrates, do you think that

this is true and that our reasoning would have come to this end, if the theory
that the soul is a harmony were correct?

Not in the least, he replied.

Well, said Socrates, of all the parts that make up a man,

do you think any is ruler except the soul, especially if it be a wise
one?

No, I do

not.

Does it yield to the

feelings of the body or oppose them? I mean, when the body is hot and thirsty,
does not the soul oppose it and draw it away from drinking, and from eating when
it is hungry, and do we not see the soul opposing the body

[94(]

in countless other ways?

Certainly.

Did we not
agree in our previous discussion that it could never, if it be a harmony, give
forth a sound at variance with the tensions and relaxations and vibrations and

other conditions of the elements which compose it, but that it would follow them
and never lead them?

Yes, he
replied, we did, of course.

Well then, do we not now find that the soul acts in exactly the

opposite way, leading those elements of which it is said to consist and opposing
them

[94d]

in almost everything through all our

life, and tyrannizing over them in every way, sometimes inflicting harsh and
painful punishments (those of gymnastics and medicine), and sometimes milder
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ones, sometimes threatening and sometimes admonishing, in short, speaking to the
desires and passions and fears as if it were distinct from them and they from

it, as Homer has shown in the Odyssey when he says of

Odysseus:

He smote his breast, and thus
he chid his heart:

Endure it, heart, you have born worse
than this.

[94e]

Do you suppose that, when he wrote those

words, he thought of the soul as a harmony which would be led by the conditions
of the body, and not rather as something fitted to lead and rule them, and

itself a far more divine thing than a harmony?

By Zeus, Socrates, the latter, I think.
Phaedo.

Then, my good friend, it will never do for us to
say that the soul is a harmony; for we should, it seems,

[95a]
agree neither with Homer, the
divine poet, nor with ourselves.

That is true, said he.

Very

well, said Socrates, Harmonia, the Theban goddess, has, it seems,

been moderately gracious to us; but how, Cebes, and by what argument can we find
grace in the sight of Cadmus?

I

think, said Cebes, you will find a way. At any rate, you conducted

this argument against harmony wonderfully and better than I expected. For when
Simmias was telling of his difficulty, I wondered if anyone could make head
against

[95b]

his argument; so it seemed to me very

remarkable that it could not withstand the first attack of your argument. Now I
should not be surprised if the argument of Cadmus met with the same

fate.

My friend, said

Socrates, do not be boastful, lest some evil eye put to rout the argument

that is to come. That, however, is in the hands of God. Let us, in Homeric
fashion, charge the foe and test the worth of what you say. Now the sum total of
what you seek is this: You demand a proof that our soul is indestructible

[95c]
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and immortal, if the philosopher, who is

confident in the face of death and who thinks that after death he will fare

better in the other world than if he had lived his life differently, is not to

find his confidence senseless and foolish. And although we show that the soul is
strong and godlike and existed before we men were born as men, all this, you
say, may bear witness not to immortality, but only to the fact that the soul

lasts a long while, and existed somewhere an immeasurably long time before our
birth, and knew and did various things; yet it was none the more immortal for

all that,

[95d]

but its very entrance into the

human body was the beginning of its dissolution, a disease, as it were; and it
lives in toil through this life and finally perishes in what we call death. Now

it makes no difference, you say, whether a soul enters into a body once or many
times, so far as the fear each of us feels is concerned; for anyone, unless he

is a fool, must fear, if he does not know and cannot prove that the soul is
immortal. That,

[95e]

Cebes, is, I think, about

what you mean. And I restate it purposely that nothing may escape us and that
you may, if you wish, add or take away anything.

And Cebes said, I do not at present wish to take
anything away or to add anything. You have expressed my
meaning.

Socrates paused for some time
and was absorbed in thought. Then he said: It is no small thing that you
seek; for the cause of generation and decay must be completely investigated.

[96a]

Phaedo. Now I will

tell you my own experience in the matter, if you wish; then if anything I say
seems to you to be of any use, you can employ it for the solution of your
difficulty.

Certainly,
said Cebes, I wish to hear your experiences.

Listen then, and I will tell you. When I was young,

Cebes, I was tremendously eager for the kind of wisdom which they call
investigation of nature. I thought it was a glorious thing to know the causes of
everything, why each thing comes into being and why it perishes and why it
exists;

[96b]
and I was always unsettling myself
with such questions as these: Do heat and cold, by a sort of fermentation, bring
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about the organization of animals, as some people say? Is it the blood, or air,

or fire by which we think? Or is it none of these, and does the brain furnish

the sensations of hearing and sight and smell, and do memory and opinion arise
from these, and does knowledge come from memory and opinion in a state of rest?
And again I tried to find out

[96c]

how these

things perish, and I investigated the phenomena of heaven and earth until
finally I made up my mind that I was by nature totally unfitted for this kind of
investigation. And I will give you a sufficient proof of this. I was so

completely blinded by these studies that I lost the knowledge that I, and others
also, thought I had before; I forgot what I had formerly believed I knew about
many things and even about the cause of man’s growth. For I had thought
previously that it was plain to everyone that man grows through eating and

[96d]

drinking; for when, from the food he

eats, flesh is added to his flesh and bones to his bones, and in the same way
the appropriate thing is added to each of his other parts, then the small bulk
becomes greater and the small man large. That is what I used to think. Doesn't
that seem to you reasonable?

Yes, said Cebes.

Now listen
to this, too. I thought I was sure enough, when I saw a tall man standing by a
short one, that he was, say, taller by a head than the other,

[96€]

and that one horse was larger by a head than another horse;

and, to mention still clearer things than those, I thought ten were more than
eight because two had been added to the eight, and I thought a two-cubit rule
was longer than a one-cubit rule because it exceeded it by half its

length.

And now, said
Cebes, what do you think about them?

Phaedo.

By Zeus, said he, I am far from thinking that I know the

cause of any of these things, I who do not even dare to say, when one is added
to one, whether the one to which the addition was made has become two, or the
one which was added, or the one which was added and

[97a]

the one to which it was added

became two by the addition of each to the other. I think it is wonderful that

when each of them was separate from the other, each was one and they were not
then two, and when they were brought near each other this juxtaposition was the
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cause of their becoming two. And I cannot yet believe that if one is divided,
the division causes it to become two; for this is the opposite of

[97b]

the cause which produced two in the former case; for

then two arose because one was brought near and added to another one, and now
because one is removed and separated from other. And I no longer believe that I
know by this method even how one is generated or, in a word, how anything is
generated or is destroyed or exists, and I no longer admit this method, but have
another confused way of my own.

Then one
day I heard a man reading from a book, as he said, by Anaxagoras,

[97c]

that it is the mind that arranges and causes all

things. I was pleased with this theory of cause, and it seemed to me to be
somehow right that the mind should be the cause of all things, and I thought,
If this is so, the mind in arranging things arranges everything and establishes
each thing as it is best for it to be. So if anyone wishes to find the cause of
the generation or destruction or existence of a particular thing, he must find
out what sort of existence, or passive state of any kind, or activity is best

for it. And therefore in respect to

[97d]

that

particular thing, and other things too, a man need examine nothing but what is
best and most excellent; for then he will necessarily know also what is

inferior, since the science of both is the same. As I considered these things I
was delighted to think that I had found in Anaxagoras a teacher of the cause of
things quite to my mind, and I thought he would tell me whether the earth is
flat or round, and when

[97e]

he had told me that,

would go on to explain the cause and the necessity of it, and would tell me the
nature of the best and why it is best for the earth to be as it is; and if he

said the earth was in the center, he would proceed to show that it is best for

it to be in the center; and I had made up my mind that

[98a]
if he made those things clear to
me, I would no longer yearn for any other kind of cause.

Phaedo. And I had determined

that I would find out in the same way about the sun and the moon and the other
stars, their relative speed, their revolutions, and their other changes, and why
the active or passive condition of each of them is for the best. For I never
imagined that, when he said they were ordered by intelligence, he would
introduce any other cause for these things than that it it is best for them to
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be as they are.

[98b]

So I'thought when he assigned

the cause of each thing and of all things in common he would go on and explain
what is best for each and what is good for all in common. I prized my hopes very
highly, and I seized the books very eagerly and read them as fast as I could,

that I might know as fast as I could about the best and the worst.

My glorious hope, my friend, was quickly snatched
away from me. As I went on with my reading I saw that the man made no use of
intelligence,

[98(]

and did not assign any real

causes for the ordering of things, but mentioned as causes air and ether and
water and many other absurdities. And it seemed to me it was very much as if one
should say that Socrates does with intelligence whatever he does, and then, in
trying to give the causes of the particular thing I do, should say first that I

am now sitting here because my body is composed of bones and sinews, and the
bones are hard and have joints which divide them and the sinews

[98d]

can be contracted and relaxed and, with the flesh

and the skin which contains them all, are laid about the bones; and so, as the
bones are hung loose in their ligaments, the sinews, by relaxing and
contracting, make me able to bend my limbs now, and that is the cause of my
sitting here with my legs bent. Or as if in the same way he should give voice
and air and hearing and countless other things of the sort as causes for our
talking with each other,

[98e]

and should fail to

mention the real causes, which are, that the Athenians decided that it was best
to condemn me, and therefore I have decided that it was best for me to sit here
and that it is right for me to stay and undergo whatever penalty they order.

[99a]

For, by

Dog, I fancy these bones and sinews of mine would have been in Megara or Boeotia long ago,
carried thither by an opinion of what was

best, if I did not think it was better and nobler to endure any penalty the city

may inflict rather than to escape and run away.

Phaedo.

But it is most absurd to call

things of that sort causes. If anyone were to say that I could not have done
what I thought proper if I had not bones and sinews and other things that I
have, he would be right. But to say that those things are the cause of my doing
what I do,
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[99b]

and that I act with intelligence

but not from the choice of what is best, would be an extremely careless way of
talking. Whoever talks in that way is unable to make a distinction and to see
that in reality a cause is one thing, and the thing without which the cause

could never be a cause is quite another thing. And so it seems to me that most
people, when they give the name of cause to the latter, are groping in the dark,
as it were, and are giving it a name that does not belong to it. And so one man
makes the earth stay below the heavens by putting a vortex about it, and another
regards the earth as a flat trough supported on a foundation of air; but they do
not look for

[99(]

the power which causes things to

be now placed as it is best for them to be placed, nor do they think it has any
divine force, but they think they can find a new Atlas more powerful and more
immortal and more all-embracing than this, and in truth they give no thought to
the good, which must embrace and hold together all things. Now I would gladly be
the pupil of anyone who would teach me the nature of such a cause; but since

that was denied me and I was not able to discover it myself or to learn of it

from anyone else,

[99d]

do you wish me,

Cebes, said he, to give you an account of the way in which I have
conducted my second voyage in quest of the cause?

I wish it with all my heart, he
replied.

After this, then, said

he, since I had given up investigating realities, I decided that I must

be careful not to suffer the misfortune which happens to people who look at the
sun and watch it during an eclipse. For some of them ruin their eyes unless they
look at its image in water

[99¢]

or something of

the sort. I thought of that danger, and I was afraid my soul would be blinded if

I looked at things with my eyes and tried to grasp them with any of my senses.
So I thought I must have recourse to conceptions and examine in them the truth
of realities.

Phaedo.
Now perhaps my metaphor

[100a]

is not quite accurate; for I do not grant in the

least that he who studies realities by means of conceptions is looking at them

in images any more than he who studies them in the facts of daily life. However,
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that is the way I began. I assume in each case some principle which I consider
strongest, and whatever seems to me to agree with this, whether relating to
cause or to anything else, I regard as true, and whatever disagrees with it, as
untrue. But I want to tell you more clearly what I mean; for I think you do not
understand now.

Not very well,
certainly, said Cebes.

[100b]

Well, said Socrates, this is what I mean. It is nothing

new, but the same thing I have always been saying, both in our previous
conversation and elsewhere. I am going to try to explain to you the nature of
that cause which I have been studying, and I will revert to those familiar
subjects of ours as my point of departure and assume that there are such things
as absolute beauty and good and greatness and the like. If you grant this and
agree that these exist, I believe I shall explain cause to you and shall prove

that

[100c]
the soul is immortal.

You may assume, said Cebes, thatI
grantit, and go on.

Then,

said he, see if you agree with me in the next step. I think that if
anything is beautiful besides absolute beauty it is beautiful for no other
reason than because it partakes of absolute beauty; and this applies to
everything. Do you assent to this view of cause?

I do, said he.

Now I do not yet, understand, he went on, nor can I
perceive those other ingenious causes. If anyone tells me that what makes a
thing beautiful is its lovely color,

[100d]

orits

shape or anything else of the sort, I let all that go, for all those things

confuse me, and I hold simply and plainly and perhaps foolishly to this, that
nothing else makes it beautiful but the presence or communion (call it which you
please) of absolute beauty, however it may have been gained; about the way in
which it happens, I make no positive statement as yet, but I do insist that
beautiful things are made beautiful by beauty. For I think this is the safest
answer I can give to myself or to others, and if I cleave fast to this,

[100e]

I think I shall never be overthrown, and

I believe it is safe for me or anyone else to give this answer, that beautiful
things are beautiful through beauty. Do you agree?
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I do.

And
great things are great and greater things greater by greatness, and smaller
things smaller by smallness?

Yes.
Phaedo.

And you would not
accept the statement, if you were told that one man was greater or smaller than
another by a head,

[101a]

but you would insist that you say only that every greater

thing is greater than another by nothing else than greatness, and that it is
greater by reason of greatness, and that which is smaller is smaller by nothing
else than smallness and is smaller by reason of smallness. For you would, I
think, be afraid of meeting with the retort, if you said that a man was greater
or smaller than another by a head, first that the greater is greater and the
smaller is smaller by the same thing, and secondly, that

[101b]

the greater man is greater by a head, which is small, and

that it is a monstrous thing that one is great by something that is small. Would
you not be afraid of this?

And Cebes
laughed and said, Yes, I should.

Then, he continued, you would be afraid to say that ten

is more than eight by two and that this is the reason it is more. You would say

it is more by number and by reason of number; and a two cubit measure is greater
than a one-cubit measure not by half but by magnitude, would you not? For you
would have the same fear.

Certainly, said he.

Well,
then, if one is added to one

[101c]

orifoneis

divided, you would avoid saying that the addition or the division is the cause

of two? You would exclaim loudly that you know no other way by which any thing
can come into existence than by participating in the proper essence of each
thing in which it participates, and therefore you accept no other cause of the
existence of two than participation in duality, and things which are to be two
must participate in duality, and whatever is to be one must participate in

unity, and you would pay no attention to the divisions and additions and other
such subtleties, leaving those for wiser men to explain. You would distrust
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[101d]

your inexperience and would be afraid,

as the saying goes, of your own shadow; so you would cling to that safe

principle of ours and would reply as I have said. And if anyone attacked the

principle, you would pay him no attention and you would not reply to him until

you had examined the consequences to see whether they agreed with one another or
not; and when you had to give an explanation of the principle, you would give it

in the same way by assuming some other principle which seemed to you the best of
the higher ones, and so on until

[101e]

you reached

one which was adequate. You would not mix things up, as disputants do, in
talking about the beginning and its consequences, if you wished to discover any
of the realities; for perhaps not one of them thinks or cares in the least about
these things.

They are so clever that they succeed in being well pleased with
themselves even when they mix everything up;

[102a]
but if you are a philosopher, I think
you will do as I have said.

Phaedo.

That is
true, said Simmias and Cebes together.

Echecrates. By Zeus, Phaedo, they were right. It seems to me that he made those matters
astonishingly clear, to anyone with even a little sense.

Phaedo. Certainly, Echecrates, and all who were there thought so, too.

Echecrates. And so do we who were not there, and are hearing about it now. But what was said
after that?

Phaedo. As I remember it, after all this had been admitted, and they had agreed that

[102b]

each of the abstract qualities exists

and that other things which participate in these get their names from them, then
Socrates asked: Now if you assent to this, do you not, when you say that
Simmias is greater than Socrates and smaller than Phaedo, say that there is in
Simmias greatness and smallness?

Yes.

But, said

Socrates, you agree that the statement that Simmias is greater than
Socrates is not true as stated in those words. For Simmias is not greater than
Socrates

[102c]
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by reason of being Simmias, but by

reason of the greatness he happens to have; nor is he greater than Socrates
because Socrates is Socrates, but because Socrates has smallness relatively to
his greatness.

True.

And again, he is
not smaller than Phaedo because Phaedo is Phaedo, but because Phaedo has
greatness relatively to Simmias's smallness.

That is true.

Then Simmias
is called small and great, when he is between the two,

[102d]

surpassing the smallness of the one by exceeding him in

height, and granting to the other the greatness that exceeds his own
smallness. And he laughed and said, I seem to he speaking like a
legal document, but it really is very much as I say.

Simmias agreed.

Iam

speaking so because I want you to agree with me. I think it is evident not only
that greatness itself will never be great and also small, but that the greatness
in us will never admit the small or allow itself to be exceeded. One of two
things must take place: either it flees or withdraws when

[102e]

its opposite, smallness, advances toward it, or it has

already ceased to exist by the time smallness comes near it. But it will not
receive and admit smallness, thereby becoming other than it was. So I have
received and admitted smallness and am still the same small person I was; but
the greatness in me, being great, has not suffered itself to become small. In
the same way the smallness in us will never become or be great, nor will any
other opposite which is still what it was, ever become or be also its own
opposite. It either goes away or loses its existence in the change.

[103a]
Phaedo.

That, said Cebes, seems to me quite
evident.

Then one of those

present—I don't just remember who it was—said: In Heaven's

name, is not this present doctrine the exact opposite of what was fitted in our
earlier discussion, that the greater is generated from the less and the less

from the greater and that opposites are always generated from their opposites?
But now it seems to me we are saying, this can never happen.
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Socrates cocked his head on one side and listened.

[103b]

You have spoken up like a

man, he said, but you do not observe the difference between the

present doctrine and what we said before. We said before that in the case of
concrete things opposites are generated from opposites; whereas now we say that
the abstract concept of an opposite can never become its own opposite, either in
us or in the world about us. Then we were talking about things which possess
opposite qualities and are called after them, but now about those very opposites
the immanence of which gives the things their names. We say that these latter

[103c]
can never be generated from each
other.

At the same time he looked at
Cebes and said: And you—are you troubled by any of our friends'’
objections?

No, said
Cebes, not this time; though I confess that objections often do trouble
me.

Well, we are quite
agreed, said Socrates, upon this, that an opposite can never be
its own opposite.

Entirely
agreed, said Cebes.

Now, said
he, see if you agree with me in what follows: Is there something that you
call heat and something you call cold?

Yes.

Are they the same
as snow and fire?

[103d]
No, not at
all.

But heat is a different
thing from fire and cold differs from snow?

Yes.

Yet I fancy you

believe that snow, if (to employ the form of phrase we used before) it admits
heat, will no longer be what it was, namely snow, and also warm, but will either
withdraw when heat approaches it or will cease to exist.
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Certainly.

And similarly fire, when cold approaches it, will either withdraw or
perish. It will never succeed in admitting cold and being still fire,

[103e]
as it was before, and also cold.

That is true, said he.

The fact is, said he, in some such cases,

that not only the abstract idea itself has a right to the same name through all

time, but also something else, which is not the idea, but which always, whenever

it exists, has the form of the idea. But perhaps I can make my meaning clearer

by some examples. In numbers, the odd must always have the name of odd, must it
not?

Certainly.
Phaedo.

But is this the only thing so called (for this is
what I mean to ask), or is there something else, which is not

[104a]

identical with the

odd but nevertheless has a right to the name of odd in addition to its own name,
because it is of such a nature that it is never separated from the odd? I mean,

for instance, the number three, and there are many other examples. Take the case
of three; do you not think it may always be called by its own name and also be
called odd, which is not the same as three? Yet the number three and the number
five and half of numbers in general are so constituted, that each of them is odd

[104b]

though not identified with the idea of

odd. And in the same way two and four and all the other series of numbers are
even, each of them, though not identical with evenness. Do you agree, or

not?

Of course, he
replied.

Now see what I want to make

plain. This is my point, that not only abstract opposites exclude each other,
but all things which, although not opposites one to another, always contain
opposites; these also, we find, exclude the idea which is opposed to the idea
contained in them,

[104c]

and when it approaches

they either perish or withdraw. We must certainly agree that the number three
will endure destruction or anything else rather than submit to becoming even,
while still remaining three, must we not?
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Certainly, said Cebes.

But
the number two is not the opposite of the number three.

No.

Then not
only opposite ideas refuse to admit each other when they come near, but certain
other things refuse to admit the approach of opposites.

Very true, he said.

Shall we then, said Socrates, determine if we can, what
these are?

Certainly.

[104d]

Then, Cebes, will they be those

which always compel anything of which they take possession not only to take
their form but also that of some opposite?

What do you mean?

Such
things as we were speaking of just now. You know of course that those things in
which the number three is an essential element must be not only three but also
odd.

Certainly.

Now such a thing can never admit the idea which
is the opposite of the concept which produces this result.

No, it cannot.

But the result was produced by the concept of the
odd?

Yes.
And the opposite of this is the idea

[104e]
of the even?

Yes.

Then the idea of
the even will never be admitted by the number three.

No.

Then
three has no partin the even.

No,
it has none.
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Then the number three
is uneven.

Yes.
Phaedo.

Now I propose to determine what things, without

being the opposites of something, nevertheless refuse to admit it, as the number
three, though it is not the opposite of the idea of even, nevertheless refuses

to admit it, but always brings forward its opposite against it, and

[105a]

as the number two

brings forward the opposite of the odd and fire that of cold, and so forth, for
there are plenty of examples. Now see if you accept this statement: not only
will opposites not admit their opposites, but nothing which brings an opposite
to that which it approaches will ever admit in itself the oppositeness of that
which is brought. Now let me refresh your memory; for there is no harm in
repetition. The number five will not admit the idea of the even, nor will ten,
the double of five, admit the idea of the odd. Now ten is not itself an

opposite, and yet it will not admit the idea of the odd;

[105b]

and so one-and-a-half and other mixed fractions and

one-third and other simple fractions reject the idea of the whole. Do you go
with me and agree to this?

Yes, I
agree entirely, he said, and am with you.

Then, said Socrates, please begin again at

the beginning. And do not answer my questions in their own words, but do as I
do. I give an answer beyond that safe answer which I spoke of at first, now that
I see another safe reply deduced from what has just been said. If you ask me
what causes anything in which it is to be hot, I will not give

[105c]

you that safe but stupid answer and say that it is

heat, but I can now give a more refined answer, that it is fire; and if you ask,
what causes the body in which it is to be ill, I shall not say illness, but

fever; and if you ask what causes a number in which it is to be odd, I shall not
say oddness, but the number one, and so forth. Do you understand sufficiently
what I mean?

Quite
sufficiently, he replied.

Now
answer, said he. What causes the body in which it is to be
alive?
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The soul, he
replied.

[105d]
Is this always the
case?

Yes, said he,
of course.

Then if the soul
takes possession of anything it always brings life to it?

Certainly, he said.

Is there anything that is the opposite of
life?

Yes, said
he.

What?
Death.

Now
the soul, as we have agreed before, will never admit the opposite of that which
it brings with it.

Decidedly
not, said Cebes.

Then what do we now
call that which does not admit the idea of the even?

Uneven, said he.
And those which do not admit justice and music?

[105e]
Unjust, he replied, and
unmusical.

Well then what do we
call that which does not admit death?

Deathless or immortal, he said.
And the soul does not admit death?
No.

Then the soul is
immortal.

Yes.

Very well, said he. Shall we say
then that this is proved?
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Yes, and
very satisfactorily, Socrates.

Phaedo.

Well
then, Cebes, said he, if the odd were necessarily imperishable,

[106a]
would
not the number three be imperishable?

Of course.

And if that

which is without heat were imperishable, would not snow go away whole and
unmelted whenever heat was brought in conflict with snow? For it could not have
been destroyed, nor could it have remained and admitted the

heat.

That is very true,
he replied.

In the same way, I think, if

that which is without cold were imperishable, whenever anything cold approached
fire, it would never perish or be quenched, but would go away

unharmed.

Necessarily, he
said.

[106b]

And must not the same be said

of that which is immortal? If the immortal is also imperishable, it is

impossible for the soul to perish when death comes against it. For, as our
argument has shown, it will not admit death and will not be dead, just as the
number three, we said, will not be even, and the odd will not be even, and as
fire, and the heat in the fire, will not be cold. But, one might say, why is it

not possible that the odd does not become even when the even comes against it
(we agreed to that), but perishes,

[106c]

and the

even takes its place? Now we cannot silence him who raises this question by
saying that it does not perish, for the odd is not imperishable. If that were
conceded to us, we could easily silence him by saying that when the even
approaches, the odd and the number three go away; and we could make the
corresponding reply about fire and heat and the rest, could we

not?

Certainly.

And so, too, in the case of the immortal; if it
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is conceded that the immortal is imperishable, the soul would be imperishable as
well as immortal,

[106d]
but if not, further
argument is needed.

But, he

said, it is not needed, so far as that is concerned; for surely nothing
would escape destruction, if the immortal, which is everlasting, is
perishable.

All, I think,
said Socrates, would agree that God and the Principle of life, and
anything else that is immortal, can never perish.

All men would, certainly, said he, and
still more, I fancy, the Gods.

Since, then, the immortal

[106€e]

is also

indestructible, would not the soul, if it is immortal, be also
imperishable?

Necessarily.

Then when death
comes to a man, his mortal part, it seems, dies, but the immortal part goes away
unharmed and undestroyed, withdrawing from death.

So it seems.
Phaedo.
Then, Cebes, said he, it is perfectly certain

[107a]

that the soul is

immortal and imperishable, and our souls will exist somewhere in another
world.

I, said Cebes,

have nothing more to say against that, and I cannot doubt your

conclusions. But if Simmias, or anyone else, has anything to say, he would do
well to speak, for I do not know to what other time than the present he could
defer speaking, if he wishes to say or hear anything about those

matters.

But, said
Simmias, I don't see how I can doubt, either, as to the result of the
discussion; but the subject is so great,

[107b]
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and
I have such a poor opinion of human weakness, that I cannot help having some
doubt in my own mind about what has been said.

Not only that, Simmias, said Socrates, but

our first assumptions ought to be more carefully examined, even though they seem
to you to be certain. And if you analyze them completely, you will, I think,

follow and agree with the argument, so far as it is possible for man to do so.

And if this is made clear, you will seek no farther.

That is true, he said.

But my friends, he said, we ought to bear

in mind,

[107c]

that, if the soul is immortal, we

must care for it, not only in respect to this time, which we call life, but in
respect to all time, and if we neglect it, the danger now appears to be

terrible. For if death were an escape from everything, it would be a boon to the
wicked, for when they die they would be freed from the body and from their
wickedness together with their souls. But now, since the soul is seen to be
immortal, it cannot escape

[107d]

from evil or be

saved in any other way than by becoming as good and wise as possible. For the
soul takes with it to the other world nothing but its education and nurture, and
these are said to benefit or injure the departed greatly from the very beginning
of his journey thither. And so it is said that after death, the tutelary genius

of each person, to whom he had been allotted in life, leads him to a place where
the dead are gathered together; then they are judged and depart to the other
world

[107e]

with the guide whose task it is to

conduct thither those who come from this world; and when they have there
received their due and remained through the time appointed, another guide brings
them back after many long periods of time.

Phaedo.
And the journey is not as Telephus
says in the play of Aeschylus;

[108a]

for he says a simple path leads to the lower world,

but I think the path is neither simple nor single, for if it were, there would

be no need of guides, since no one could miss the way to any place if there were
only one road. But really there seem to be many forks of the road and many
windings; this I infer from the rites and ceremonies practiced here on earth.
Now the orderly and wise soul follows its guide and understands its
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circumstances; but the soul that is desirous of the body, as I said before,
flits about it, and in the visible world for a long time,

[108b]

and after much resistance and many sufferings is led away

with violence and with difficulty by its appointed genius. And when it arrives

at the place where the other souls are, the soul which is impure and has done
wrong, by committing wicked murders or other deeds akin to those and the works
of kindred souls, is avoided and shunned by all, and no one is willing to be its
companion or its guide,

[108(]

but it wanders about

alone in utter bewilderment, during certain fixed times, after which it is

carried by necessity to its fitting habitation. But the soul that has passed
through life in purity and righteousness, finds gods for companions and guides,
and goes to dwell in its proper dwelling. Now there are many wonderful regions
of the earth, and the earth itself is neither in size nor in other respects such

as it is supposed to be by those who habitually discourse about it, as I believe
on someone’s authority.

[108d]

And Simmias

said, What do you mean, Socrates? I have heard a good deal about the

earth myself, but not what you believe; so I should like to hear

it.

Well Simmias, I do not think

I need the art of Glaucus to tell what it is. But to prove that it is true

would, I think, be too hard for the art of Glaucus, and perhaps I should not be
able to do it; besides, even if I had the skill, I think my life, Simmias, will

end before the discussion could be finished. However, there is nothing to
prevent my telling

[108e]
what I believe the form
of the earth to be, and the regions in it.

Well, said Simmias, that will be enough.
Phaedo.

I am convinced, then, said he, that
in the first place, if the earth is round and in the middle of the heavens, it
needs neither the air

[109a]

nor any other similar force to keep it from falling, but its

own equipoise and the homogeneous nature of the heavens on all sides suffice to
hold it in place; for a body which is in equipoise and is placed in the center

of something which is homogeneous cannot change its inclination in any

146



direction, but will remain always in the same position. This, then, is the first
thing of which I am convinced.

And
rightly, said Simmias.

Secondly, said he, I believe that the earth is very large
and that we who dwell between the pillars of Hercules

[109b]

and the river Phasis live in a small part of it about the sea, like ants or

frogs about a pond, and that many other people live in many other such regions.
For I believe there are in all directions on the earth many hollows of very

various forms and sizes, into which the water and mist and air have run
together; but the earth itself is pure and is situated in the pure heaven in

which the stars are, the heaven which

[109c]

those

who discourse about such matters call the ether; the water, mist and air are the
sediment of this and flow together into the hollows of the earth. Now we do not
perceive that we live in the hollows, but think we live on the upper surface of
the earth, just as if someone who lives in the depth of the ocean should think
he lived on the surface of the sea, and, seeing the sun and the stars through
the water, should think the sea was the sky, and should, by reason of
sluggishness or

[109d]

feebleness, never have

reached the surface of the sea, and should never have seen, by rising and

lifting his head out of the sea into our upper world, and should never have

heard from anyone who had seen, how much purer and fairer it is than the world
he lived in. I believe this is just the case with us; for we dwell in a hollow

of the earth and think we dwell on its upper surface; and the air we call the
heaven, and think that is the heaven in which the stars move. But the fact is

the same,

[109e]

that by reason of feebleness and

sluggishness, we are unable to attain to the upper surface of the air; for if
anyone should come to the top of the air or should get wings and fly up, he
could lift his head above it and see, as fishes lift their heads out of the
water and see the things in our world, so he would see things in that upper
world; and, if his nature were strong enough to bear the sight, he would
recognize that that is the real heaven

[110a]
and the real light and the real earth.

Phaedo.
For this earth of ours, and the stones and the whole region where we live, are
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injured and corroded, as in the sea things are injured by the brine, and nothing
of any account grows in the sea, and there is, one might say, nothing perfect
there, but caverns and sand and endless mud and mire, where there is earth also,
and there is nothing at all worthy to be compared with the beautiful things of

our world. But the things in that world above would be seen to be even more
superior to those in this world of ours.

[110b]

If

I may tell a story, Simmias, about the things on the earth that is below the
heaven, and what they are like, it is well worth hearing.

By all means, Socrates, said Simmias;
we should be glad to hear this story.

Well then, my friend, said he, to begin with, the earth

when seen from above is said to look like those balls that are covered with
twelve pieces of leather; it is divided into patches of various colors, of which

the colors which we see here may be regarded as samples, such as painters use.

[110c]

But there the whole earth is of such

colors, and they are much brighter and purer than ours; for one part is purple
of wonderful beauty, and one is golden, and one is white, whiter than chalk or
snow, and the earth is made up of the other colors likewise, and they are more
in number and more beautiful than those which we see here. For those very
hollows of the earth which are full of water and air, present an appearance

[110d]

of color as they glisten amid the

variety of the other colors, so that the whole produces one continuous effect of
variety. And in this fair earth the things that grow, the trees, and flowers and
fruits, are correspondingly beautiful; and so too the mountains and the stones
are smoother, and more transparent and more lovely in color than ours. In fact,
our highly prized stones, sards and

[110e]

jaspers,

and emeralds, and other gems, are fragments of those there, but there everything
is like these or still more beautiful. And the reason of this is that there the

stones are pure, and not corroded or defiled, as ours are, with filth and brine

by the vapors and liquids which flow together here and which cause ugliness and
disease in earth and stones and animals and plants.

Phaedo.
And the earth there is
adorned with all the jewels and also with gold and

[111a]
silver and everything of the
sort. For there they are in plain sight, abundant and large and in many places,
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so that the earth is a sight to make those blessed who look upon it. And there
are many animals upon it, and men also, some dwelling inland, others on the
coasts of the air, as we dwell about the sea, and others on islands, which the

air flows around, near the mainland; and in short, what water and the sea are

[111b]

in our lives, air is in theirs, and what

the air is to us, ether is to them. And the seasons are so tempered that people
there have no diseases and live much longer than we, and in sight and hearing
and wisdom and all such things are as much superior to us as air is purer than
water or the ether than air. And they have sacred groves and temples of the
gods, in which the gods really dwell, and they have intercourse with the gods by
speech and prophecies and visions,

[111c]

and they

see the sun and moon and stars as they really are, and in all other ways their
blessedness is in accord with this.

Such then is

the nature of the earth as a whole, and of the things around it. But round about
the whole earth, in the hollows of it, are many regions, some deeper and wider
than that in which we live,

[111d]

some deeper but

with a narrower opening than ours, and some also less in depth and wider. Now
all these are connected with one another by many subterranean channels, some
larger and some smaller, which are bored in all of them, and there are passages
through which much water flows from one to another as into mixing bowls; and
there are everlasting rivers of huge size under the earth, flowing with hot and
cold water; and there is much fire, and great rivers of fire, and many streams

of mud, some thinner

[111e]

and some thicker, like

the rivers of mud that flow before the lava in Sicily, and the lava itself. These fill the various
regions as

they happen to flow to one or another at any time. Now a kind of oscillation

within the earth moves all these up and down. And the nature of the oscillation

is as follows:

Phaedo.
One of the chasms of the earth is greater than the rest,

[112a]

and is

bored right through the whole earth; this is the one which Homer means when he
says:

Far off, the lowest abyss beneath
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the earth;

and which elsewhere he and

many other poets have called Tartarus. For all the rivers flow together into

this chasm and flow out of it again, and they have each the nature of the earth
through which they flow. And the reason why all the streams flow in and out here

[112b]

is that this liquid matter has no bottom

or foundation. So it oscillates and waves up and down, and the air and wind
about it do the same; for they follow the liquid both when it moves toward the
other side of the earth and when it moves toward this side, and just as the
breath of those who breathe blows in and out, so the wind there oscillates with
the liquid and causes terrible and irresistible blasts as it rushes in and out.

[112c]

And when the water retires to the region

which we call the lower, it flows into the rivers there and fills them up, as if

it were pumped into them; and when it leaves that region and comes back to this
side, it fills the rivers here; and when the streams are filled they flow

through the passages and through the earth and come to the various places to
which their different paths lead, where they make seas and marshes, and rivers
and springs. Thence they go down again under the earth,

[112d]

some passing around many great regions and others around

fewer and smaller places, and flow again into Tartarus, some much below the
point where they were sucked out, and some only a little; but all flow in below
their exit. Some flow in on the side from which they flowed out, others on the
opposite side; and some pass completely around in a circle, coiling about the
earth once or several times, like serpents, then descend to the lowest possible
depth and fall again into the chasm.

[112e]

Now it

is possible to go down from each side to the center, but not beyond, for there
the slope rises forward in front of the streams from either side of the

earth.

Phaedo.

Now these streams are many and

great and of all sorts, but among the many are four streams, the greatest and
outermost of which is that called Oceanus, which flows round in a circle, and
opposite this, flowing in the opposite direction, is Acheron, which flows through

[113a]

various desert

places and, passing under the earth, comes to the Acherusian lake. To this lake

the souls of most of the dead go and, after remaining there the appointed time,
which is for some longer and for others shorter, are sent back to be born again
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into living beings. The third river flows out between these two, and near the
place whence it issues it falls into a vast region burning with a great fire and
makes a lake larger than our Mediterranean sea, boiling with water and mud.

[113b]

Thence it flows in a circle, turbid and

muddy, and comes in its winding course, among other places, to the edge of the
Acherusian lake, but does not mingle with its water. Then, after winding about
many times underground, it flows into Tartarus at a lower level. This is the

river which is called Pyriphlegethon, and the streams of lava which spout up at
various places on earth are offshoots from it. Opposite this the fourth river
issues, it is said, first into a wild and awful place, which is all of a dark

blue color, like lapis lazuli.

[113c]

This is

called the Stygian river, and the lake which it forms by flowing in is the Styx.
And when the river has flowed in here and has received fearful powers into its
waters, it passes under the earth and, circling round in the direction opposed
to that of Pyriphlegethon, it meets it coming from the other way in the
Acherusian lake. And the water of this river also mingles with no other water,
but this also passes round in a circle and falls into Tartarus opposite
Pyriphlegethon. And the name of this river, as the Poets say, is Cocytus.

[113d]

Such is the nature of these

things. Now when the dead have come to the place where each is led by his
genius, first they are judged and sentenced, as they have lived well and

piously, or not. And those who are found to have lived neither well nor ill, go

to the Acheron and, embarking upon vessels provided for them, arrive in them at
the lake; there they dwell and are purified, and if they have done any wrong

they are absolved by paying the penalty for their wrong doings,

[113€]

and for their good deeds they receive rewards, each according to his merits. But those who
appear to be incurable, on account of the greatness of their wrongdoings,

because they have committed many great deeds of sacrilege, or wicked and

abominable murders, or any other such crimes, are cast by their fitting destiny

into Tartarus, whence they never emerge.

Phaedo.

Those, however, who are curable, but

are found to have committed great sins—who have, for example, in a moment
of passion done some act of violence against father or mother and

[114a]

have lived in

repentance the rest of their lives, or who have slain some other person under
similar conditions—these must needs be thrown into Tartarus, and when they
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have been there a year the wave casts them out, the homicides by way of Cocytus,
those who have outraged their parents by way of Pyriphlegethon. And when they
have been brought by the current to the Acherusian lake, they shout and cry out,

calling to those whom they have slain or outraged, begging and beseeching them

[114b]

to be gracious and to let them come out

into the lake; and if they prevail they come out and cease from their ills, but

if not, they are borne away again to Tartarus and thence back into the rivers,

and this goes on until they prevail upon those whom they have wronged; for this
is the penalty imposed upon them by the judges. But those who are found to have
excelled in holy living are freed from these regions within the earth and are
released as from prisons;

[114c]

they mount upward

into their pure abode and dwell upon the earth. And of these, all who have duly
purified themselves by philosophy live henceforth altogether without bodies, and
pass to still more beautiful abodes which it is not easy to describe, nor have

we now time enough.

But, Simmias, because
of all these things which we have recounted we ought to do our best to acquire
virtue and wisdom in life. For the prize is fair and the hope great.

[114d]

Now it would not be fitting for a man of

sense to maintain that all this is just as I have described it, but that this or
something like it is true concerning our souls and their abodes, since the soul
is shown to be immortal, I think he may properly and worthily venture to
believe; for the venture is well worth while; and he ought to repeat such things
to himself as if they were magic charms, which is the reason why I have been
lengthening out the story so long. This then is why a man should be of good
cheer about his soul, who in his life

[114e]

has

rejected the pleasures and ornaments of the body, thinking they are alien to him
and more likely to do him harm than good, and has sought eagerly for those of
learning, and after adorning his soul with no alien ornaments, but with its own
proper adornment of self-restraint and justice and

[115a]
courage and freedom and truth,
awaits his departure to the other world, ready to go when fate calls him.

Phaedo.

You, Simmias and Cebes and the rest, he said, will go hereafter, each

in his own time; but I am now already, as a tragedian would say, called by fate,
and it is about time for me to go to the bath; for I think it is better to bathe
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before drinking the poison, that the women may not have the trouble of bathing
the corpse.

When he had finished speaking,
Crito said:

[115b]

Well, Socrates, do you

wish to leave any directions with us about your children or anything
else—anything we can do to serve you?

What I always say, Crito, he replied, nothing new. If you

take care of yourselves you will serve me and mine and yourselves, whatever you
do, even if you make no promises now; but if you neglect yourselves and are not
willing to live following step by step, as it were, in the path marked out by

our present and past discussions, you will accomplish nothing,

[115c]
no matter how much or how eagerly you promise at
present.

We will certainly try
hard to do as you say, he replied. But how shall we bury
you?

However you please,

he replied, if you can catch me and I do not get away from you.

And he laughed gently, and looking towards us, said: I cannot persuade
Crito, my friends, that the Socrates who is now conversing and arranging the
details of his argument is really I; he thinks I am the one whom he will
presently see as a corpse,

[115d]

and he asks how

to bury me. And though I have been saying at great length that after I drink the
poison I shall no longer be with you, but shall go away to the joys of the
blessed you know of, he seems to think that was idle talk uttered to encourage
you and myself. So, he said, give security for me to Crito, the

opposite of that which he gave the judges at my trial; for he gave security that

I would remain, but you must give security that I shall not remain when I die,

[115€]

but shall go away, so that Crito may

bear it more easily, and may not be troubled when he sees my body being burnt or
buried, or think I am undergoing terrible treatment, and may not say at the
funeral that he is laying out Socrates, or following him to the grave, or

burying him. For, dear Crito, you may be sure that such wrong words are not only
undesirable in themselves, but they infect the soul with evil.

Phaedo. No, you must be
of good courage, and say that you bury my body,—and bury it
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[116a]
as you think best
and as seems to you most fitting.

When he

had said this, he got up and went into another room to bathe; Crito followed

him, but he told us to wait. So we waited, talking over with each other and
discussing the discourse we had heard, and then speaking of the great misfortune
that had befallen us, for we felt that he was like a father to us and that when
bereft of him we should pass the rest of our lives as orphans. And when he had
bathed

[116b]

and his children had been brought to

him—for he had two little sons and one big one—and the women of the

family had come, he talked with them in Crito’s presence and gave them such
directions as he wished; then he told the women to go away, and he came to us.
And it was now nearly sunset; for he had spent a long time within. And he came
and sat down fresh from the bath. After that not much was said, and the servant

[116c]

of the eleven came and stood beside him

and said: Socrates, I shall not find fault with you, as I do with others,

for being angry and cursing me, when at the behest of the authorities, I tell

them to drink the poison. No, I have found you in all this time in every way the
noblest and gentlest and best man who has ever come here, and now I know your
anger is directed against others, not against me, for you know who are blame.
Now, for you know the message I came to bring you, farewell and try to bear what
you must

[116d]

as easily as you can. And he

burst into tears and turned and went away. And Socrates looked up at him and
said: Fare you well, too; I will do as you say. And then he said

to us: How charming the man is! Ever since I have been here he has been

coming to see me and talking with me from time to time, and has been the best of
men, and now how nobly he weeps for me! But come, Crito, let us obey him, and
let someone bring the poison, if it is ready; and if not, let the man prepare

it. And Crito said:

[116e]

Butl

think, Socrates, the sun is still upon the mountains and has not yet set; and I
know that others have taken the poison very late, after the order has come to
them, and in the meantime have eaten and drunk and some of them enjoyed the
society of those whom they loved. Do not hurry; for there is still

time.

Phaedo.
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And Socrates said: Crito,
those whom you mention are right in doing as they do, for they think they gain
by it; and I shall be right in not doing as they do;

[117a]

for I think I should gain

nothing by taking the poison a little later. I should only make myself
ridiculous in my own eyes if I clung to life and spared it, when there is no
more profit in it. Come, he said, do as I ask and do not

refuse.

Thereupon Crito nodded to the

boy who was standing near. The boy went out and stayed a long time, then came
back with the man who was to administer the poison, which he brought with him in
a cup ready for use. And when Socrates saw him, he said: Well, my good

man, you know about these things; what must I do? Nothing,

he replied, except drink the poison and walk about

[117b]
till your legs feel heavy; then lie down, and the poison
will take effect of itself.

At the same

time he held out the cup to Socrates. He took it, and very gently, Echecrates,
without trembling or changing color or expression, but looking up at the man
with wide open eyes, as was his custom, said: What do you say about

pouring a libation to some deity from this cup? May I, or not?

Socrates, said he, we prepare only as much as we think is

enough. I understand, said Socrates;

[117c]

but I may and must pray to the gods that my departure

hence be a fortunate one; so I offer this prayer, and may it be granted.

With these words he raised the cup to his lips and very cheerfully and quietly
drained it. Up to that time most of us had been able to restrain our tears

fairly well, but when we watched him drinking and saw that he had drunk the
poison, we could do so no longer, but in spite of myself my tears rolled down in
floods, so that I wrapped my face in my cloak and wept for myself; for it was
not for him that I wept,

[117d]

but for my own

misfortune in being deprived of such a friend. Crito had got up and gone away
even before I did, because he could not restrain his tears. But Apollodorus, who
had been weeping all the time before, then wailed aloud in his grief and made us
all break down, except Socrates himself. But he said, What conduct is

this, you strange men! I sent the women away chiefly for this very reason, that
they might not behave in this absurd way; for I have heard that

[117e]
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it is best to die in silence. Keep quiet and be

brave. Then we were ashamed and controlled our tears. He walked about

and, when he said his legs were heavy, lay down on his back, for such was the
advice of the attendant. The man who had administered the poison laid his hands
on him and after a while examined his feet and legs, then pinched his foot hard
and asked if he felt it. He said No;

Phaedo.
then after that,

[118a]

his thighs; and

passing upwards in this way he showed us that he was growing cold and rigid. And
again he touched him and said that when it reached his heart, he would be gone.
The chill had now reached the region about the groin, and uncovering his face,
which had been covered, he said—and these were his last

words—Crito, we owe a cock to Aesculapius. Pay it and do not

neglect it. That, said Crito, shall be done; but see

if you have anything else to say. To this question he made no reply, but

after a little while he moved; the attendant uncovered him; his eyes were fixed.
And Crito when he saw it, closed his mouth and eyes.

Such was the end, Echecrates, of our friend, who was, as we may
say, of all those of his time whom we have known, the best and wisest and most
righteous man.
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